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When tragedy struck British 

Honduras, the Christian 

Church was ready to move 

in with life-saving help. 

One Great Hour of Sharing 

II Cr l L i ^^^ 

M U 3 S 0 

OPERATION 
Today as the hurricane-struck city of 
Belize, capital of British Honduras, 
struggles to lift itself out of the wreck-
age of last November's disastrous storm, 
contributions from members of the 
Episcopal Church through the Pre-
siding Bishop's Fund for World Relief 
aid the residents in their efforts to-
ward recovery. Following is an on-the-
scene report from a field officer of 
Church World Service, relief and re-
habilitation arm of the Episcopal and 
other U.S.A. churches on the situation 
in flooded and wind-torn Belize.—Ed. 

IT was All Saints' Day, November 
first, 1961. The Rev. John Calnan 

and I had just finished lunch and were 
having coffee at the Anglican clergy 
house in Nassau when a next-door 
neighbor stuck his head in the window, 
inquiring: "Have you heard the news? 
A hurricane has struck British Hon-
duras and all communications with Be-
lize, the capital city, are cut off." 

This news was of grave concern to 
Father Calnan because his close friend 
and former associate, the Rt. Rev. 
Gerald Brooks, is Anglican Bishop of 

British Honduras. My concern was also 
grave, because I am an overseas repre-
sentative of Church World Service, and 
when disaster strikes, CWS stands ready 
to assist with personnel and supplies. 

The following afternoon I received 
an overseas call from New York placing 
me on twenty-four hour departure no-
tice. One week later I arrived in Belize. 

On arrival I found Mr. and Mrs. 
Murray Meador, our CWS team for 
British Honduras, at work in their cloth-
ing distribution center at the YWCA. 
The Meadors live in a small apartment 

An Anglican priest, a Red Cross worker, and the author ash 
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a Belize housewife about the needs of the several families sheltered in what remains of her once comfortable residence. 

DISASTER by Grover Alison 

photos by Carl G . Karsch 

at the Y. The night Hurricane Hattie 
struck, two hundred refugees came to 
the Y for shelter. Mr. and Mrs. Meador 
took command of the situation, and 
when the tidal wave began to cover the 
city everyone moved up to the second 
story. There were times during the night, 
with winds above two hundred miles 
an hour and a ten-foot tidal wave 
crashing through, when the building 
seemed to be doomed. 

The next day, from the balcony, as 
far as the eye could see over the city 
there was nothing but water and debris. 

Mr. and Mrs. Meador had become 
house mother and father of two hun-
dred homeless people. It was reported 
that 75 per cent of the buildings in 
Belize had been destroyed, and 314 of 
its residents had perished. Poisonous 
snakes, driven out of the jungle by the 
rising waters, added a further dimension 
of peril to the devastation. 

Church World Service went immedi-
ately into action. Clothing which had 
gotten wet in the- warehouse was put 
out to dry and distributed to the refu-
gees who had taken shelter in the Y. 

Seven hundred blankets from CWS 
were brought in by airlift, followed by 
thousands of pounds of clothing, lay-
ettes, medical supplies, and blankets. 

My job was to assist the Meadors 
and the Interchurch Committee with 
the relief and rehabilitation program. 
Having no place to stay, I naturally 
turned to my own Anglican church. In 
Nassau, Father Calnan had given me a 
letter of introduction to Bishop Brooks. 
I found the bishop at St. Mary's Rec-
tory, where he had taken refuge; his 
own residence had been almost com-

MARCH, 1 9 6 2 3 

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.



Father Sylvester sets out with relief for Gales Point, hands out allocation slips before distributing supplies. 

pletely destroyed. Although there were 
twenty people in shelter at St. Mary's, 
they made room for one more. 

The following day we opened an-
other clothing distribution center at 

Wesley College on the opposite side of 
the city from the YWCA. CWS was 
then responsible for the operation of 
two of the five relief distribution cen-
ters, and later for a third center. 

In spite of the losses and shock of 
the catastrophe, the spirit of Church 
people and Church leaders was re-
markable. Each day at St. Mary's Rec-
tory began with Matins and Holy Com-

Gales Point residents gather around Anglican school buildings to receive food and clothing through Church World Service. 
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munion in the dining room. There was 
a constant flow of people in and out of 
the rectory reporting sicknesses and 
deaths. As soon as possible priests went 
out into the country areas to administer 
the sacraments and report the damage. 

Working with the Rev. Anthony Syl-
vester, who is in charge of a dozen out-
lying churches, was an inspiring ex-
perience. With his Land Rover and our 
CWS Jeep loaded with bales of cloth-
ing, blankets, and friendship kits, we 
visited such rural villages as Double 
Head Cabbage and Grade Rock. 

In motor launch and dugout dory, we 
traveled down river and canal to the 
isolated villages of Flowers Limewalk 
and Gales Point. Everywhere we went 
people were anxiously awaiting us. 

Christmas Eve in this setting of de-
vastation was a night to remember. I 
accompanied the Rev. William Jenner, 
a volunteer priest from London on six 
months' leave for disaster duty, to the 
newly built refugee community of Hat-
tieville, named for the ruinous storm. 
Forty refugees gathered in an uncom-
pleted barracks, and there, by the light 
of a gasoline lantern, the Manger Child 
was once again revealed to the faith-
ful in the midnight Eucharist. As the 
people left the service for their new 
refugee quarters, singing "Silent Night," 
Father Jenner said, "This is the closest 
I've ever been to Bethlehem." 

During two months of relief work 
in British Honduras, literally thousands 
of people have said "Thanks" to us for 
the clothes, medicines, blankets, and 
food you have sent them. CWS and all 
your overseas representatives now want 
to say to you, on behalf of them, 
"Thanks." The work is still going on. 
The need is still great. But disaster has 
been replaced by hope. ^ 

I think it's going to fit, 
Mom . . The scene 
above is not a rummage 
sale, but a Church World 
Service supply center in 
the Belize YWCA. 

Hattiesville, a neu> refugee 
town, is canvassed for re-
lief needs by the Rev. Wil-
liam Jenner. tvho also in-
vites the faithful to Holy 
Communion. 
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F o r t h e t e e n 
a g e b o o k s h e l f 

YOUTH'S 
COMPANION 
TO THE BIBLE 
By Ralph D. Heim 
Illustrated by actual Holy Land 
photos of today, this book will 
help every growing mind read 
and understand the Bible. 

93.75 

MORE POWER 
TO YOU 
By John and Dorothea Crawford 
Practical guide for teen agers on 
problems of understanding, self-
control, etc. Includes diagrams, 
t ab les , questions, se l f -quizzes . 

Paper. «1.75 

BETTER WAYS 
OF GROWING UP 
By J. E. Crawford and 
L. E. Woodward 
Extremely popular book with an-
swers to young people's emo-
tional problems. Illustrated with 
'"real-life" experiences. >3.50 

LOVE IS NO 
LUXURY 
By Marjory L. Bracher 
W r i t t e n in s imple l anguage . 
H e l p s solve m a n y of t o d a y ' s 
problems between parents and 
children: family income, religion, 
divorce, birth control. 

(paper cover) «1.25 

M U H L E N B E R G P R E S S 

FOR YOUR INFORMATION 
-1- -I" ' I- »1« '1- '¡' 'f 'I" '!" 

THE COVER, designed by Walter Miles, 
shows four crosses from the fasci-
nating new Westminster Press book by 
Johannes Troyer, The Cross As Sym-
bol and Ornament (see "Books," page 
52). A mere sampling of Mr. Troyer's 
collection, the cover crosses include 
the large, black Rayed Cross, a mem-
ber of the Latin Cross family; the 
Octagon, symbol for eternity and for 
Christ, although it predates our Lord 
historically; the lavender Maltese, or 
Regeneration Cross, which dates back 
to the Crusades, and the red cross, a 
variant of the Maltese. The latter is 
taken from an Italian baptismal font 
created in the twelfth century. 

"OPERATION DISASTER," page 2 , is the 
first of several on-the-spot reports about 
the relief and rehabilitation work that 
we Episcopalians do through our gifts 
to the Presiding Bishop's Fund for World 
Relief. The author, Grover Alison, is 
an American Episcopalian who serves 
as a field representative for Church 
World Service. The photographer is 
Carl G. Karsch, associate editor of 
Presbyterian Life. We are grateful to 
the editors of Prsebyterian Life for per-
mission to use these photos of the work 
in Belize. 

THOSE OF YOU who may note some of 
the fine print in your copy of THE 
EPISCOPALIAN are right—more has 
happened than just a change of locale 
and addresses. We are now THE EPIS-
COPALIAN, Inc., a corporation serving 

directly as an agency of General Con-
vention. 

This action, directed by vote of the 
General Convention last September in 
Detroit, and taken in January, confirms 
the fact that THE EPISCOPALIAN is in 
business to serve the whole Church as 
the independently edited national 
monthly authorized by Convention. 

The Church Magazine Advisory 
Board, authorized by the 1958 Con-
vention and appointed by the Presid-
ing Bishop to publish THE EPISCO-
PALIAN through 1961, has been suc-
ceeded by the Board of Directors of 
THE EPISCOPALIAN, I n c . 

Robert E. Kenyon, Jr., the execu-
tive vice-president of the Magazine 
Publishers Association and former 
chairman of the advisory board, has 
been elected president of the Board. 

John H. Leach of St. Louis, Mo., has 
been elected vice-president; Arthur Z. 
Gray of Armonk, N.Y., secretary; and 
Samuel W. Meek of Greenwich, Conn., 
treasurer. Mr. Leach is a vice-president 
of the Gardner Advertising Co.; Mr. 
Gray, who is also counsel for the Board, 
is an attorney with Clark, Carr, and 
Ellis, New York; and Mr. Meek is a 
director of J. Walter Thompson. 

The other directors are: William 
McK. Chapman, Littleton, Col.; Mar-
garet Cousins, New York; Hugh Curtis, 
St. Paul, Minn.; Philip Ewald, Green-
wich, Conn.; Howard Hoover, San 
Gabriel, Calif.; the Rev. William S. 
Lea, Winnetka, 111.; and John W. Rein-
hardt, Germantown, Pa. 

O U R N E W A D D R E S S E S 

For all editorial, advertising, promotion, and general business mail, 
the Episcopalian's new address, effective immediately, is: 

1930 Chestnut Street 
Philadelphia 3, Pa. 

For subscription orders, changes of address, and all other circula-
tion correspondence, the address is: 

Box 2122 
Philadelphia 3, Pa. 

Because of leasing requirements, the Episcopalian moved from 
New York to Philadelphia much sooner than expected, thus caus-
ing unexpected delays in the filling of January and February orders. 
We are now at full operating strength and plan to have all back 
orders filled by March 15. Thank you for your patience. 
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are you a shock absorber? 

. . . . "Who does she think she is? I'll never work at 
her table again!" 

. . . . "I can always withdraw my pledge, you know." 

. . . . "Why doesn't she come down to earth once in a 
while? She always has to be so intellectual about 
everything!" 

. . . . "She can't control her own little monsters—what 
makes her think she can teach Sunday school?" 

. . . . "Anyone who dresses as well as that can't have 
her mind on the service." 

. . . . "Those eight-o''clockers are all spiritual snobs." 

. . . . "I never would have worked so hard if I 'd known 
what the money was going to be spent for." 

A parish women's group decides to have a money-
raising activity, to increase their operating budget, with 
a vague, unexpressed understanding that extra funds will 
go toward the further "outreach" of the Church. 

To some "outreach" will mean divinity schools, to 
others domestic missions, to others foreign missions; and 
in each category, there will be a special mission or coun-
try or school that someone feels is more needy and 
deserving than all the others. Too, there is a group who 
secretly feel that they have been worshiping in an un-
finished nave long enough, and if this fair really pro-
duces, they can at least get plaster and paint on the walls. 
And, of course, thoughts of Christian stewardship have 
long been forgotten in the urgency of the quest. 

Committees begin meeting and working at a really 
astonishing rate to make a success of their projects. In 
the course of frequent meetings, Mrs. A.'s group begins 
to agree on the best use for the money they are hoping 
to make. The same process is at work in each of the 
other committees. 

As the day of the fair approaches, the tempo speeds 
up. Pressures at home mount because wives and mothers 
are concentrated mentally and physically (albeit tem-
porarily) on something outside the home. Unconsciously 
each group is counting on and looking forward to the ad-
miration of the other groups for their wares. It is time 
to set up the tables and decorate. 

The fuse is lit. Mrs. A. and Mrs. B. discover that they 
both want the same table location. Unaware of this, the 
chairman assigns it to newcomer Mrs. C. The explosions 
begin. Mrs. D. discovers that Mrs. C. has already signed 
up the person she was counting on to work from five 
to six. Mrs. E. discovers that she has been shoved into a 
corner where "no one will come." Everybody is tired past 
the point of reason. Each husband, fed up by now with 
TV dinners, missing buttons, and enthusiastic descrip-
tions of handicrafts, nevertheless sides with each over-
wrought wife. Remarks are made, whispers turn into 
shouts, and the poor rector is besieged. 

Almost everybody forgets the basic goal of working 
together for the Church. And perhaps, in the course of 
some of the remarks flying about, Mrs. A. discovers that 
Mrs. B. thinks Haiti is more important than Nevada, 
and Mrs. B. discovers that Mrs. C. is selfishly consider-
ing painting the nave. Another attack of parish "cave 
fever" has set in. 

What is the solution? Are we to do away with church 
fairs and similar activities? And what about those miscel-
laneous snide remarks with which this article opened? 
Are we to discontinue all the social life of the Church, 
meeting only in the safe isolation of the Sunday morn-
ing services? 

But perhaps these are not the questions we should be 
asking. The real question is, why do we find all this so 
disturbing? 
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About this time of year parish "cave fever99 is apt to set in. 
Will it happen in your parish? And are you ready to deal with it? 

by Mary Morrison 
and Martha Moscrip 

In group work outside the parish we don't go around 
expecting a high degree of love—yet these may be the 
same people with whom we sew for the fair. We don't 
blow our tops at the office, no matter what happens— 
because if we don't get along with our associates there, 
we may not be eating next month. Instead we go home 
and let off steam within the safe territory of our family 
life. 

Everybody there—if it is a loving family—knows Dad 
has had a hard day at the office, and behaves accordingly. 
Or they know that Sister didn't get a part in the school 
play tryouts, or Brother's team lost the game, or Mother 
has a headache; and while nothing may be said in words, 
everyone knows how to create the kind of environment 
in which the harassed individual can find his balance 
again. 

If our parish "family of strangers" is to be truly a 
family, it must be a place like home, where one can 
erupt and still be loved and accepted—where one can 
say the nasty things that come to mind, and have them 
sink without trace, absorbed in love by the other mem-
bers of the group. 

It must be a place where, if two are angry, they can 
be sure that they stand on solid ground together and that 
reconciliation will come about if they do not take active 
steps to block it. 

It must be a place where to say "I 'm sorry" is known 
and accepted as an act of contrition and not a polite but 
meaningless gesture. In a loving household any gesture 
of reconciliation is accepted wholeheartedly and im-
mediately, not grudgingly and suspiciously. 

Families for many generations have found that the 
evening meal is a wonderful place for reconciliation, for 
the healing of all the hurts of the day. So, with the 
Church family, the institution of the Lord's Supper is our 

MARCH, 1 9 6 2 

first answer to parish tribulations. One parish group, 
during a particularly bad pre-fair row, dropped every-
thing and went up into the nave for Holy Communion. 
After the service, people continued to argue and even 
quarrel—but the arguments no longer turned to spite 
and backbiting; the quarrels led to deeper understanding. 
Nothing changed, but everything was different. The 
group life of that parish had begun, all unconsciously, 
to show charity. 

We must live there, in what charity we have among us. 
How? This doesn't need to be a despairing question— 
there really are specific things that we can do. We can 
do one or all of six things—and in doing them, grow our-
selves while we are helping our parish grow toward be-
ing a family. 

. . . . Be a shock-absorber—don't get stirred up by what 
you hear; receive it quietly and peacefully. 

. . . . Be a sponge—absorb it, hold it; don' t pass it on. 
Keep it, at least as far as you can, f rom spreading. 

. . . . Be a drain—take it in, let it go right through your 
mind, leaving no traces; forget it as soon as possible. 

. . . . Be a shield—defend, protect, explain the person 
or action talked about: quietly, gently, without mount-
ing any counterattacks; remember, you are a shield, 
not a sword. 

. . . . Be a mirror—nothing shows a person what he is 
saying or doing as well as a quiet, uncritical, but un-
responding reception. 

. . . . Last, and most important : pray over these things 
in yourself and others. When the central spirit changes, 
everything becomes different even when all the out-
ward happenings remain the same. I t is at the altar 
that the central changes are made. 
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World Council, New Delhi, Part 2 

Of Welcomes, 
J^OR AN American woman, participat-
ing in the World Council of Churches' 
Third Assembly in New Delhi was a 
privilege, a responsibility, and an ex-
citing adventure. Because we were 
meeting in India, there was a much 
larger than usual representation of 
Asians and Africans. This was whole-
some, for the Assembly mirrored the 
actual population of the world more 
accurately than in the past. For most 
Americans and Europeans it was a new 
experience to be a part of the minority 
group in the country, and to be stared 
at and have people interested in our 
peculiar "native costumes." 

Indian women, for example, were 
fascinated by our stockings, since they 
do not wear stockings and many had 
never seen them before. The gentle 
curiosity of the Indians, and their in-
finitely gracious friendliness, could be 
a lesson to all of us in our contacts here 
with those from other lands. 

India is, as we have all heard many 
times, a land of startling contrasts. The 
broad avenues, magnificent public 
buildings, and beautiful homes of 
the well-to-do in New Delhi rival 
those of any city in the world. The 
president's palace, where we were en-
tertained at a reception, is far more 
impressive than the White House or 
Buckingham Palace. It was built by 
Lord Curzon when he was viceroy of 
India, and is said to have two thousand 
rooms, set in the midst of acres of 
perfectly landscaped gardens. 

The outskirts and suburbs of Delhi 
are mushrooming with new homes and 
apartments, most of them modern in 
design and extremely attractive. We 
lived for three weeks in a brand-new 
house in a suburban development, as 

the hotel space in New Delhi was not 
sufficient for so large a meeting. Un-
fortunately, the house was not quite 
finished. Not all the windows had been 
installed (and it was cold at night), and 
the plumbing was only partially com-
plete. 

Other houses were being built all 
around us, and we watched hundreds 
of Indian men, women, and children 
working on them. The women carried 
cement in large flat baskets on their 
heads from the place where it was be-
ing mixed to the building. Men—and 
women too—carried piles of bricks on 
their heads and skillfully climbed lad-
ders to the upper floors without drop-
ping a brick. We were told that the 
average wage for this kind of work was 
one or two rupees a day. A rupee is 
worth twenty-one cents. 

In a similar fashion, we later saw 
road construction crews at work, build-
ing a dual-lane expressway between 
New Delhi and Agra. Here, too, they 
were carrying cement in baskets on 
their heads, and sitting on the new 
pavement smoothing the surface by 
hand. The first impression is of hope-
less inefficiency. In domestic service, 
six people are employed to do what one 
person could easily do part time. Some 
machinery and a better use of man-
power seemed obvious needs—until we 
began to comprehend India's terrible 
population problem. 

At this point in her development she 
must provide work for millions of 
people. Machines and modern efficiency 
would spell starvation for vast numbers. 
The new roads, new homes, and scores 
of new factories going up around Delhi 
are part of the second Five-Year Plan. 
It will take many years, but the Indians 

are hard at work building a modern na-
tion. Some day, still far in the future, 
they may be able to afford efficiency. 

Living conditions for the majority of 
the Indian people are still terribly poor. 
In the villages, straw or mud huts, with 
no windows and with a fire for cooking 
built in the middle of the floor, are the 
rule. Even in New Delhi, amid the 
shiny new homes, there are clusters 
of such dwellings. But, again, both 
government and private agencies are 
working hard to improve the situation. 
In the midst of—to American eyes— 
appalling poverty and problems, there 
is a hopefulness and a zeal to improve 
which we all found inspiring. 

Contrasts in transportation were 
vivid to us every day as we rode back 
and forth to the meetings. Joggling 
along in a rickety bus, we passed hand-
some new Mercedes cars, bullock carts 
heaped with farm produce, speedy 
modern intercity buses, donkey carts, 
ramshackle taxis, and thousands of bi-
cycles, while a jet plane roared over-
head. On the roads outside the city, 
camel trains were a frequent sight. And 
everywhere, of course, cows wandering 
along the road, across the fields, and 
even down the main streets of New 
Delhi. 

Our Indian hosts were very proud of 
the Vigyan Bhavan, the great con-
fence hall in which we held our meet-
ing. And well they might be. Built 
several years ago for a UNESCO 
conference, it is probably second only 
to the United Nations Building in New 
York in facilities for international con-
ferences. 

Behind the building, there was erected 
an enormous tent, called a "shamiana," 
which could seat ten thousand people. 
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by Cynthia Wedel 

I Work, and Women 
^ Here the great opening service was 

held, and a major service of worship 
* on the other two Sundays of the As-

sembly. Numerous evening sessions 
were also held there and opened to the 
public of New Delhi. This was an 
important form of witness on the part 
of a Christian group meeting in a pre-

- * dominantly non-Christian land. Many 
^ Indian Christians expressed their grati-

tude for the opportunity to demon-
strate to their fellow countrymen the 
fact that, in the world at large, Chris-
tianity is not as small and unimportant 
as it looks to the average Indian. 

The people at the Assembly were of 
endless interest. In the meeting hall 
we were seated by nations, and our 
delegation was directly behind the 
great forty-member American Metho-

dist group, and in front of the United 
Presbyterian representatives. Official 
guests of the assembly, including the 
five observers sent by the Vatican, sat 
near us. 

Scattered throughout the hall, com-
ing from many lands, were the robed 
and bearded representatives of the 
various Orthodox traditions. The Rus-
sian delegation was always a target for 

Indian workmen painstakingly fashion bricks using the hand-mold system which has been in operation for centuries. 
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photographers, partly because their ad-
mission to the World Council of 
Churches was a news-making event, 
and partly because their robes and 
headgear made them very photogenic. 

The archbishop of Canterbury—who 
appeared a towering figure in a purple 
cassock—was always noticeable. Typi-
cal of the many African delegates was 
Sir Francis Ibiam, governor of Eastern 
Nigeria, who was usually quite incon-
spicuous in western dress, but who did, 
on special occasions, appear resplendent 
in African costume. The majority of 
the Asians and Africans wore western 
clothing, except for a number of Indian 
women in their colorful saris. 

Knowing my interest in the place of 
women in the Church, no one will be 
surprised that I was concerned about 
the participation of women in the As-
sembly. Of about five hundred regular 
delegates, almost fifty were women. At 
first glance this may seem a small rep-
resentation. But when we remember 
that many churches have only one or 
two delegates, and must send their ec-
clesiastical leaders, it is really not bad. 

Most churches with fairly sizable 
delegations included one or more wo-
men. The number of women compared 
very favorably with the number of lay-
men, except for the Orthodox delega-
tions, which included laymen—chiefly 
lay theologians—but no women. 

Several women made excellent pres-
entations to the entire Assembly. Molly 
Batten, of William Temple College in 
England, gave an exciting talk on the 
training of the laity for their mission. 
Mildred McAfee Horton presented the 

report of the section on witness, over 
which she had presided most ably. 
Kathleen Bliss of the Church of Eng-
land was chairman of the committee on 
the message. Lady Ibiam of Africa ad-
dressed a great public meeting one 
evening. 

Other women spoke infrequently in 
general sessions, but took an active role 
in meetings of committees and sec-
tions. Five women were elected to the 
hundred-member Central Committee. 
Again, this hardly seems enough; it 
does not reflect discrimination against 
women, but rather the knotty problem 
of an adequate representation of lay 
people in any large ecclesiastical body. 

To me, one of the most moving ex-
periences of the Assembly was the time 
we spent in Bible study. On six morn-
ings, instead of a formal service of 
worship, the entire Assembly was di-
vided into three sections. Each section 
was directed by its leaders to read a 
passage of scripture. After we had read 
and meditated in silence for fifteen or 
twenty minutes, the leader would ask, 
"What did this passage say to you?" 

Since many in the room were great 
theologians and noted biblical scholars, 
I confess that I expected the discussion 
to be technical and way over my head. 
To my amazement, everyone who spoke 
—whether a lay man or woman, or a 
world-renowned theological leader — 
spoke with utter simplicity of some 
personal insight which had come to 
him in reading the passage. No one was 
trying to parade his learning. Everyone 
seemed earnestly trying to "hear" the 
word of God and to communicate 

The Episcopal Church's two distaff delegates to the Neto Delhi World Council 
Assembly, the author ( l e f t ) , and Mrs. Sherman E. Johnson of Berkeley, Calif. 
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what he had heard. I felt a closeness to 
those with whom I shared this exper-
ience, which I have seldom felt even in 
groups with which I was far better 
acquainted. Any number of people said 
that these Bible study periods were for 
them the highlight of the whole As-
sembly. They underlined once again the 
great fact that the Bible is probably our 
greatest source of unity. 

For the first time at a World Coun-
cil Assembly, the darker skins of the 
Asians and Africans equalled or out-
numbered the lighter skins of Euro-
peans and Americans. This simple fact 
of numbers seemed to give the repre-
sentatives of the "younger churches" a 
confidence which they have not always 
felt, and they participated with a free-
dom which was very welcome. 

While there were many people at 
the Assembly who had never previously 
attended a World Council of Churches 
meeting, a great many of those present 
had been working together in various 
committees and commissions for much 
of the twelve-year period since the first 
Assembly. Americans, Africans, Asi-
atics, and Europeans; Baptists, Ortho-
dox, Friends, and Anglicans—all are 
coming to know, understand, and love 
one another within this ecumenical fel-
lowship. There are still many thorny 
problems of theology and church order 
on which there is sharp disagreement. 
But, in contrast to the rather formal, 
ceremonial, and aloof courtesy of ear-
lier gatherings, the dominant feeling in 
this Third Assembly was one of honest, 
and sometimes rather sharp, give and 
take. 

We seemed to be acting not like po-
lite strangers, but like members of a 
family who were so sure of our under-
lying bonds of unity and affection that 
we could speak with almost brutal 
frankness. The Orthodox, who have 
usually stood to one side in debate and 
issued a statement afterward, entered 
into this Assembly with a refreshing 
new freedom and frankness. The 
younger churches of Africa, especially, 
were outspoken in their criticism of 
much that western Christianity has 
done and is doing. 

The Amsterdam Assembly in 1948 
resolved to come together. The Evans-
ton Assembly of 1954 resolved to stay 
together. There was no need for such 
resolutions at New Delhi. It was ob-
vious that we were together in our 
deepest faith and hopes, and that no 
differences of geography or theology 
could utimately break our fellowship 
in Jesus Christ. 
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Part II 

A G R I E F 

O B S E R V E D 

A husband who has lost his wife to cancer examines his reactions with rare insight 

by N. W. Clerk 

T 
- 1 - A L K TO M E about the truth of religion and I'll listen 

gladly. Talk to me about the duty of religion and I'll 
listen submissively. But don't come talking to me about 
the consolations of religion or I shall suspect that you 
don't understand. 

Unless, of course, you can literally believe all that stuff 
about family reunions "on the further shore," pictured 
in entirely earthly terms. But that is all unscriptural, all 
out of bad hymns and lithographs. There's not a word 
of it in the Bible. And it rings false. We know it couldn't 
be like that. Reality never repeats. The exact same thing 
is never taken away and given back. How well the 
spiritualists bait their hook! "Things on this side are 
not so different after all." There are cigars in Heaven. 
For that is what we should all like. The happy past 
restored. 

And that, just that, is what I cry out for, with mad, 
midnight endearments and entreaties spoken into the 
empty air. 

And poor C. quotes to me, "Do not mourn like those 
that have no hope." It astonishes me, the way we are in-
vited to apply to ourselves words so obviously addressed 
to our betters. What St. Paul says can comfort only those 
who love God better than the dead, and the dead better 
than themselves. If a mother is mourning not for what 
she has lost but for what her dead child has lost, is it a 
comfort to believe that the child has not lost the end for 
which it was created. And it is a comfort to believe that 
she herself, in losing her chief or only natural happiness, 
has not lost a greater thing, that she may still hope to 
"glorify God and enjoy Him forever." A comfort to the 
God-aimed, eternal spirit within her. But not to her 
motherhood. The specifically maternal happiness must 

be written off. Never, in any place or time, will she have 
her son on her knees, or bathe him, or tell him a story, 
or plan for his future, or see her grandchild. 

They tell me H. is happy now, they tell me she is at 
peace. What makes them so sure of this? I don't mean 
that I fear the worst of all. Nearly her last words were, 
"I am at peace with God." She had not always been. 
And she never lied. And she wasn't easily deceived; 
least of all, in her own favor. I don't mean that. But 
why are they so sure that all anguish ends with death? 
More than half the Christian world, and millions in the 
East, believe otherwise. How do they know she is "at 
rest"? Why should the separation (if nothing else) which 
so agonizes the lover who is left behind be painless to 
the lover who departs? 

"Because she is in God's hands." But if so, she was in 
God's hands all the time, and I have seen what they did 
to her here. Do they suddenly become gentler to us the 
moment we are out of the body? And if so, why? If God's 
goodness is inconsistent with hurting us, then either God 
is not good or there is no God: for in the only life we 
know He hurts us beyond our worst fears and beyond all 
we can imagine. If it is consistent with hurting us, then 
He may hurt us after death as unendurably as before it. 

Sometimes it is hard not to say "God forgive God." 
Sometimes it is hard to say so much. But if our faith is 
true, He didn't. He crucified Him. 

Come, what do we gain by evasions? We are under 
the harrow and can't escape. Reality, looked at steadily, 
is unbearable. And how or why did such a reality blos-
som (or fester) here and there into the terrible phenome-
non called consciousness? Why did it produce things like 
us who can see it and, seeing it, recoil in loathing? Who 
(stranger still) want to see it and take pains to find it 
out, even when no need compels them and even though 
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the sight of it makes an incurable ulcer in their hearts? 
People like H. herself, who would have truth at any price. 

If H. "is not," then she never was. I mistook a cloud 
of atoms for a person. There aren't, and never were, 
any people. Death only reveals the vacuity that was 
always there. What we call the living are simply those 
who have not yet been unmasked. All equally bankrupt, 
but some not yet declared. 

But this must be nonsense; vacuity revealed to whom? 
bankruptcy declared to whom? To other boxes of fire-
works or clouds of atoms. I will never believe—more 
strictly I can't believe—that one set of physical events 
could be, or make, a mistake about other sets. 

No, my real fear is not of materialism. If it were true, 
we—or what we mistake for "we"—could get out, get 
from under the harrow. An overdose of sleeping pills 
would do it. I am more afraid that we are really rats in 
a trap. Or, worse still, rats in a laboratory. Someone said, 
I believe, "God always geometrizes." Supposing the truth 
were "God always vivisects"? 

Sooner or later I must face the question in plain 
language. What reason have we, except our own desper-
ate wishes, to believe that God is, by any standard we 
can conceive, "good"? Doesn't all the prima-facie evi-
dence suggest exactly the opposite? What have we to set 
against it? 

We set Christ against it. But how if He were mistaken? 
Almost His last words may have a perfectly clear mean-
ing. He had found that the Being He called Father was 
horribly and infinitely different from what He had sup-
posed. The trap, so long and carefully prepared and so 
subtly baited, was at last sprung, on the Cross. The vile 
practical joke had succeeded. 

What chokes every prayer and every hope is the 
memory of all the prayers H. and I offered and all the 
false hopes we had. Not hopes raised merely by our own 
wishful thinking; hopes encouraged, even forced upon 
us, by false diagnosis, by X-ray photographs, by strange 
remissions, by one temporary recovery that might have 

, ranked as a miracle. Step by step we were "led up the 
garden path." Time after time, when He seemed most 
gracious He was really preparing the next torture. 

I W R O T E that last night. It was a yell rather than a 
thought. Let me try it over again. Is it rational to believe 
in a bad God? Anyway, in a God so bad as all that? The 
Cosmic Sadist, the spiteful imbecile? 

I think it is, if nothing else, too anthropomorphic. 
When you come to think of it, it is far more anthropo-
morphic than picturing Him as a grave old king with a 
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long beard. That image is a Jungian archetype. It links 
God with all the wise old kings in the fairy tales, with 
prophets, sages, magicians. Though it is (formally) the 
picture of a man, it suggests something more than 
humanity. At the very least it gets in the idea of some-
thing older than yourself, something that knows more, 
something you can't fathom. It preserves mystery. There-
fore room for hope. Therefore room for a dread or awe 
that needn't be mere fear of mischief from a spiteful 
potentate. But the picture I was building up last night 
is simply the picture of a man like S.C.—who used to sit 
next to me at dinner and tell me what he'd been doing 
to the cats that afternoon. Now a being like S.C., how-
ever magnified, couldn't invent or create or govern any-
thing. He would set traps and try to bait them. But he'd 
never have thought of baits like love, or laughter, or 
daffodils, or a frosty sunset. He made a universe? He 
couldn't make a joke, or a bow, or an apology, or a 
friend. 

Or could one seriously introduce the idea of a bad 
God, as it were by the back door, through a sort of 
extreme Calvinism? You could say we are fallen and 
depraved. We are so depraved that our ideas of goodness 
count for nothing; or worse than nothing—the very fact 
that we think something good is presumptive evidence 
that it is really bad. Now God has in fact—our worst 
fears are true—all the characteristics we regard as bad: 
unreasonableness, vanity, vindictiveness, injustice, cruel-
ty. But all these blacks (as they seem to us) are 
really whites. It's only our depravity makes them look 
black to us. 

And so what? This, for all practical (and speculative) 
purposes, sponges God off the slate. The word good, 
applied to Him, becomes meaningless: like abracadabra. 
We have no motive for obeying Him. Not even fear. It 
is true we have His threats and promises. But why should 
we believe them? If cruelty is from His point of view 
"good," telling lies may be "good" too. Even if they are 
true, what then? If His ideas of good are so very different 
from ours, what He calls Heaven might well be what 
we should call Hell, and vice versa. Finally, if reality at 
its very root is so meaningless to us—or, putting it the 
other way round, if we are such total imbeciles—what is 
the point of trying to think either about God or about 
anything else? This knot comes undone when you try 
to pull it tight. 

Why do I make room in my mind for such filth and 
nonsense? Do I hope that if feeling disguises itself as 
thought I shall feel less? Aren't all these notes the sense-
less writhings of a man who won't accept the fact that 
there is nothing we can do with suffering except to suffer 
it? Who still thinks there is some device (if only he could 
find it) which will make pain not to be pain. It doesn't 
really matter whether you grip the arms of the dentist's 
chair or let your hands lie in your lap. The drill drills on. 
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A Grief Observed 
And grief still feels like fear. Perhaps, more strictly, 

like suspense. Or like waiting; just hanging about waiting 
for something to happen. It gives life a permanently 
provisional feeling. It doesn't seem worth starting any-
thing. I can't settle down. I yawn, I fidget, I smoke too 
much. Up till this I always had too little time. Now 
there is nothing but time. Almost pure time, empty 
successiveness. 

One flesh. Or, if you prefer, one ship. The starboard 
engine has gone. I, the port engine, must chug along 
somehow till we make harbor. Or rather, till the journey 
ends. How can I assume a harbor? A lee shore, more 
likely, a black night, a deafening gale, breakers ahead— 
and any lights shown from the land probably being 
waved by wreckers. Such was H. 's landfall. Such was 
my mother's. I say their landfalls; not their arrivals. 

I T ' S NOT T R U E that I 'm always thinking of H. Work and 
conversation make that impossible. But the times when 
I'm not are perhaps my worst. For then, though I have 
forgotten the reason, there is spread over everything a 
vague sense of wrongness, of something amiss. Like in 
those dreams where nothing terrible occurs—nothing 
that would sound even remarkable if you told it at break-
fast time—but the atmosphere, the taste, of the whole 
thing is deadly. So with this. I see the rowan berries 
reddening and don't know for a moment why they, of 
all things, should be depressing. I hear a clock strike and 
some quality it always had before has gone out of the 
sound. What's wrong with the world to make it so flat, 
shabby, worn-out looking? Then I remember. 

This is one of the things I'm afraid of. The agonies, 
the mad midnight moments, must, in the course of 
nature, die away. But what will follow? Just this apathy, 
this dead flatness? Will there come a time when I no 
longer ask why the world is like a mean street, because 
I shall take the squalor as normal? Does grief finally 
subside into boredom tinged by faint nausea? 

Feelings, and feelings, and feelings. Let me try think-
ing instead. From the rational point of view, what new 
factor has H.'s death introduced into the problem of the 
universe? What grounds has it given me for doubting 
all that I believe? I knew already that these things, and 
worse, happened daily. I would have said that I had taken 
them into account. I had been warned—I had warned 
myself—not to reckon on worldly happiness. We were 
even promised sufferings. They were part of the pro-
gram. We were even told "Blessed are they that mourn," 
and I accepted it. I've got nothing that I hadn't bargained 
for. Of course it is different when the thing happens to 
oneself, not to others, and in reality, not in imagina-
tion. Yes, but should it, for a sane man, make quite such 

a difference as this? No. And it wouldn't for a man whose 
faith had been real faith and whose concern for other 
people's sorrows had been real concern. The case is too 
plain. If my house has collapsed at one blow, that is be-
cause it was a house of cards. The faith which "took 
these things into account" was not faith but imagination. 
The taking them into account was not real sympathy. 
If I had really cared, as I thought I did, about the sor-
rows of the world, I should not have been so over-
whelmed when my own sorrow came. It has been an 
imaginary faith playing with innocuous counters labeled 
"Illness," "Pain," "Death," and "Loneliness." I thought 
I trusted the rope until it mattered to me whether it 
would bear me. Now it matters, and I find I didn't. 

Bridge players tell me that there must be some money 
on the game "or else people won't take it seriously." 
Apparently it's like that. Your bid—for God or no God, 
for a good God or the Cosmic Sadist, for eternal life or 
nonentity—will not be serious if nothing much is staked 
on it. And you will never discover how serious it was 
until the stakes are raised horribly high; until you find 
that you are playing not for counters or for sixpences but 
for every penny you have in the world. Nothing less will 
shake a man—or at any rate a man like me—out of his 
merely verbal thinking and his merely notional beliefs. 
He has to be knocked silly before he comes to his senses. 
Only torture will bring out the truth. Only under torture 
does he discover it himself. 

And I must surely admit—H. would have forced me 
to admit in a few passes—that, if my house was a house 
of cards, the sooner it was knocked down the better. And 
only suffering could do it. But then the Cosmic Sadist 
and Eternal Vivisector becomes an unnecessary hypo-
thesis. 

Is this last note a sign that I 'm incurable, that when 
reality smashes my dream to bits, I mope and snarl 
while the first shock lasts, and then patiently, idiotically, 
start putting it together again? And so always? However 
ofen the house of cards falls, shall I set about rebuilding 
it? Is that what I 'm doing now? 

Indeed it's likely enough that what I shall call, if it 
happens, a "restoration of faith" will turn out to be only 
one more house of cards. And I shan't know whether it 
is or not until the next blow comes—when, say, fatal 
disease is diagnosed in my body too, or war breaks out, 
or I have ruined myself by some ghastly mistake in my 
work. But there are two questions here. In which sense 
may it be a house of cards? Because the things I am 
believing are only a dream, or because I only dream that 
I believe them? 

As for the things themselves, why should the thoughts 
I had a week ago be any more trustworthy than the 
better thoughts I have now? I am surely, in general, a 
saner man than I was then. Why should the desperate 
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imaginings of a man dazed—I said it was like being 
concussed—be especially reliable? 

Because there was no wishful thinking in them? 
Because, being so horrible, they were therefore all the 
more likely to be true? But there are fear-fulfillment as 
well as wish-fulfillment dreams. And were they wholly 
distasteful? No. In a way I liked them. I am even aware 
of a slight reluctance to accept the opposite thoughts. All 
that stuff about the Cosmic Sadist was not so much the 
expression of thought as of hatred. I was getting from 
it the only pleasure a man in anguish can get; the 
pleasure of hitting back. It was really just billingsgate, 
mere abuse; "telling God what I thought of Him." 
And of course, as in all abusive language, "what I 
thought" didn't mean what I thought true. Only what I 
thought would offend Him (and His worshipers) most. 
That sort of thing is never said without some pleasure. 
Gets it "off your chest." You feel better for a moment. 

But the mood is no evidence. Of course the cat will 
growl and spit at the operator and bite him if she can. 
But the real question is whether he is a vet or a vivi-
sector. Her bad language throws no light on it one way 
or the other. 

And I can believe He is a vet when I think of my own 
suffering. It is harder when I think of hers. What is 
grief compared with physical pain? Whatever fools may 
say, the body can suffer twenty times more than the 
mind. The mind has always some power of evasion. At 
worst, the unbearable thought only comes back and back, 
but the physical pain can be absolutely continuous. Grief 
is like a bomber circling round and dropping its bombs 
each time the circle brings it overhead; physical pain is 
like the steady barrage on a trench in World War I, 
hours of it with no letup for a moment. Thought is 
never static; pain often is. 

W HAT SORT of a lover am I to think so much about 
my affliction and so much less about hers? Even the in-
sane call, "Come back," is all for my own sake. I never 
even raised the question whether such a return, if it were 
possible, would be good for her. I want her back as an 
ingredient in the restoration of my past. Could I have 
wished her anything worse? Having got once through 
death, to come back and then, at some later date, have 
all her dying to do over again? They call Stephen the 
first martyr. Hadn't Lazarus the rawer deal? 

I begin to see. My love for H. was of much the same 
quality as my faith in God. I won't exaggerate, though. 
Whether there was anything but imagination in the 
faith, or anything but egoism in the love, God knows. 
I don't. There may have been a little more; especially 
in my love for H. But neither was the thing I thought 
it was. A great deal of the card castle about both. 
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What does it matter how this grief of mine evolves 
or what I do with it? What does it matter how I remem-
ber her or whether I remember her at all? None of these 
alternatives will either ease or aggravate her past anguish. 

Her past anguish. How do I know that all her anguish 
is past? I never believed before—I thought it immensely 
improbable—that the faithfulest soul could leap straight 
into perfection and peace the moment death has rattled 
in the throat. It would be wishful thinking with a ven-
geance to take up that belief now. H. was a splendid 
thing; a soul straight, bright, and tempered like a sword. 
But not a perfected saint. A sinful woman married to a 
sinful man; two of God's patients, not yet cured. I know 
there are not only tears to be dried but stains to be 
scoured. The sword will be made even brighter. 

But oh God, tenderly, tenderly. Already, month by 
month and week by week you broke her body on the 
wheel whilst she still wore it. Is it not yet enough? 

The terrible thing is that a perfectly good God is in 
this matter hardly less formidable than a Cosmic Sadist. 
The more we believe that God hurts only to heal, the 
less we can believe that there is any use in begging for 
tenderness. A cruel man might be bribed—might grow 
tired of his vile sport—might have a temporary fit of 
mercy, as alcoholics have fits of sobriety. But suppose 
that what you are up against is a surgeon whose inten-
tions are wholly good. The kinder and more conscientious 
he is, the more inexorably he will go on cutting. If he 
yielded to your entreaties, if he stopped before the 
operation was complete, all the pain up to that point 
would have been useless. But is it credible that such 
extremities of torture should be necessary for us? Well, 
take your choice. The tortures occur. If they are unneces-
sary, then there is no God or a bad one. If there is a good 
God, then these tortures are necessary. For no even 
moderately good Being could possibly inflict or permit 
them if they weren't. 

Either way, we're for it. 

What do people mean when they say "I am not afraid 
of God because I know He is good"? Have they never 
even been to a dentist? 

Yet this is unendurable. And then one babbles—"If 
only I could bear it, or the worst of it, or any of it, 
instead of her." But one can't tell how serious that bid 
is, for nothing is staked on it. If it suddenly became a 
real possibility, then, for the first time, we should dis-
cover how seriously we had meant it. But is it ever 
allowed? 

It was allowed to One, we are told, and I find I can 
now believe again, that He has done vicariously what-
ever can be so done. He replies to our babble, "You 
cannot and you dare not. I could and dared." 

To be concluded 
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c'Because the littlest things upset my nerves, 
my doctor started me on Postum." 

"Spilled milk is annoying. But when it made me yell at 
the kids, I decided I was too nervous. 

" I told my doctor I also wasn't sleeping well. Nothing 
wrong, the doctor said after the examination. But per-
haps I'd been drinking lots of coffee? Many people can't 
take the caffein in coffee. Try Postum, he said. It 's 100% 
caffein-free—can't make you nervous or keep you awake. 

"You know, it's true! Since I started drinking Postum 
I do feel calmer, and sleep so much better! Can't say I 
enjoy having milk spilled even now—but trifles don't 
really upset me any more!" 

Postum is 100% coffee-free 
Another fine product of General Foods 
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The 
Negro 

Episcopalian 
A special report 

N T H E PAST few weeks the people of the United States have been 
observing Brotherhood Month. Within the next weeks, most Ameri-

cans will begin observing the Christian season of Lent, a period 
of penitence and self-examination before the tragedy and triumph 

of the Resurrection. Between the glorious—and often self-right-
eous assertions of Brotherhood Month and the hard realities of 

an honest Lent is a good time to examine the most important cul-
tural crisis in contemporary America—the racial problem between 

whites and Negroes. In the following pages, The Episcoplian will 
examine this problem by presenting a special report on the Negro 

Episcopalian. This will include a section on the Negro in the Epis-
copal Church; a visit to a small parish in South Carolina; an essay 

on the Negro in the city by a talented American playwright; and 
an editorial by the great editor and columnist, Ralph McGill. 

We hope you will read all of this section and perhaps keep it for 
reference. We want you to be informed, above all else. We do not 

expect you to agree with all that is being said. But, let us not shy 
away from our problems by ignoring the facts of life in the U.S.A. 

of 1962. One way or the other, we do not expect to change a single 
mind. Illuminate, we hope. But only God can make us change. 

— T H E E D I T O R S 

Please turn page 
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The Bettmann Archive 
Dutch Man-of-War landing a cargo of slaves at Jamestown, Va. 

The Negro Episcopalian 

by Thomas LaBar 
and Mary S. Wright 

^pO BE SOLD, on board tht 
Ship Bante-¡/land, qn tuefday the 6th 

of. May next, at /¡Jhley r Ferry j a choice 
cargo oi about 250 fine healthy 

NEGROES* 
juft arrived from the 
Windward & Rice Coaft. 

-The utmoft care his 
»already been taken, and1 

fhall be continued, to keep them free from 
the kaft* danger of being infe&ed ivith the 
SMALL-POX, no boat having been on 
board, and all other communication with 
people from Charles-Town prevented. • 

Auftin, Laurens, & sljrpleby. 
• K. B. FuJI onrHilf of the above Negroes have had the SMACL-HOX in rheir own Country. 

The Bettmann Archive 

THE NEW 
A .T THE breakfast table, a salesman 
from Hartford sees a headline in his 
morning paper reporting the latest legal 
battle over segregated schools. During 
her lunch hour, a Kansas City stenog-
rapher hears a radio announcer tell 
about sit-in demonstrations. After din-
ner, a Phoenix dentist watches a tele-
vision documentary concerning the 
impact of "freedom rides" on the na-
tional scene. What faces these people, 
along with 184 million of their fellow 
citizens, is news of an acute moral crisis 
caused by the attempt of Negroes in 
the United States of America to achieve 
their full dignity as human beings. 

In the past twenty years American 
Negroes have come further up the long 
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Burning bus is symbol of current racial tensions in the 
United States. "Freedom riderstesting bus-station segre-

gation in the South, escaped serious injury when their bus 
teas set afire last spring outside Anniston, Alabama. 

CITIZEN A progress report on the Negro 
and the Episcopal Church 

steep path from slavery than at any 
other time in the ninety-nine years since 
the Emancipation Proclamation. The 
latest census shows that the number of 
Negroes has grown to about 19 million, 
over 10 per cent of the U.S. population. 
The same report indicates that Negroes 
are rapidly breaking old patterns, 
achieving a higher standard of living, 
and knocking on new doors every-
where. Statistics cite a large Negro 
movement from the rural South to the 
urban North, a higher percentage of 
Negroes owning their own homes, and 
a larger number sending their children 
to college. 

What part is the Episcopal Church 
playing in this fast changing emotion-

packed, and often confusing situation? 
The answer: an increasingly important 
part. According to figures compiled by 
the Division of Racial Minorities of 
the Church's National Council, more 
than 75,000 Negroes belong to the 
Episcopal Church today in congrega-
tions that are prevailingly Negro. This 
is some 13,000 more than in 1943, and 
more than double the number belonging 
in 1921. In addition, thousands of Ne-
groes are members of the increasing 
number of Episcopal congregations 
throughout the country where no racial 
distinction is made and no racial sta-
tistics are kept. 

Though Negro membership in the 
Episcopal Church is rising, it is still 

only a small fraction of the entire body 
of American Negro churchgoers. It 
must be compared to the more than 
seven million Negroes belonging to 
Baptist churches, the two million plus 
in Methodist churches, the some 700,-
000 Negro Roman Catholics, and the 
more than 100,000 in the Presbyterian 
churches. 

It is somewhat ironic that Negro 
Christians have begun to be attracted 
to the Episcopal Church only in the 
past few decades of the modern era, for 
when their forefathers first arrived in 
the New World, a majority of them 
worshiped in Anglican churches. That 
period began in 1619 when a Dutch 
sailing vessel plowed through the chop-
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The Rev. M. Moran Weston is rector 
of St. Philip's, New York, largest U.S. 
Episcopal Church. 

The Rev. Absalom Jones tvas the first 
Negro to become a priest of the Epis-
copal Church. 

THE NEW CITIZEN 

py waters of Chesapeake Bay and 
docked at the twelve-year-old settlement 
of Jamestown, Virginia. From below 
decks a small group of frightened Afri-
cans was led ashore, the first Negro 
slaves to land on the North American 
continent. 

As the colonial era wore on, it be-
came the custom of plantation owners 
to take their slaves to church with 
them. Some did this out of a sincere 
concern for the spiritual well-being of 
their charges, others because they 
thought religion would be a civilizing 
influence and thus make their property 
easier to handle. But whatever the 
reason, Sunday after Sunday found the 
newcomers from Africa sitting above 
the heads of their masters in the creak-
ing slave galleries of rural Anglican 
churches dotting Virginia and the Caro-
linas, joining in the hymns, listening to 
the words of the Book of Common 
Prayer, and watching the celebration 
of Holy Communion. 

This introduction to their masters' 
God was to become one of the most 
important factors in shaping the Negro 
people in the English colonies. Of all 
the elements to which they were intro-
duced in the new culture they had been 
thrust into, Christianity seemed to ap-
peal to them most. 

Before many generations had passed, 
the slaves left their river and mountain 
gods behind them and made the Chris-
tian religion their own. In doing so, 
however, they brought to the white 
man's faith their own special quality 
of African insight, verve, and feeling. 

It was then that there grew into being 
a unique institution known as the "in-
visible church," which was a sort of 
underground, semisecret form of all-
Negro worship conducted on an im-
promptu basis whenever a group of 
slaves found themselves alone around 
a bonfire, on a river bank, or in a 
forest clearing. 

Although the slaves continued at-
tending church with their masters on 
Sunday mornings, the soft southern 
evenings were filled with the music of 
their own worship services as they sang 
such hymns of Negro authorship as: 
"They nail my Jesus down/ They put 
on him the crown of thorns/ Oh, see 
my Jesus hangin' high!/ He look so 
pale an' bleed so free/ Oh don't you 
think it was a shame/ He hung three 
hours in dreadful pain?" 

T 
J _ HROUGHOUT Colonial times, the 

Church remained in the forefront in 
showing a deep and abiding interest in 
the needs of the Negroes. One Angl-
ican clergyman of Goose Creek Parish 
in South Carolina reported that he had 
brought under his instruction close to 
one thousand slaves, "many of whom 
could read the Bible distinctly and great 
numbers of them were engaged in learn-
ing the Scriptures." Another in Mary-
land inaugurated a "free school for 
black children" and with the help of 
influential Anglicans was able to pur-
chase "one hundred acres of land" and 
erect "a suitable brick home and 
school." 

Although the Anglican Church was 
most active, in these and other in-

The Rev. Tollie L. Caution is executive 
secretary of the Division of Racial 
Minorities. 

stances, in improving the condition of 
the Negroes up to the end of the Co-
lonial period, she did not bring them 
into full participation in her life until 
after the break with England. Before 
1775 there were no Negro Anglican 
clergymen, lay readers, or vestrymen. 

Following the Revolutionary War, 
there was a gradual emancipation of the 
slaves. These freed Negroes tended to 
drift north, and many established them-
selves in Philadelphia. One Sunday in 
1787 an incident occurred in a Phila-
delphia Methodist church which has an 
important bearing on the relationship 
between the Negro race and the Prot-
estant Episcopal Church, as the Angli-
can Communion in the U.S.A. was 
by then called. 

"We had not been long on our knees 
before I heard a considerable scuffling 
and loud talking," a Negro worshiper 
present that morning wrote later to a 
friend. "I raised my head and saw one 
of the trustees, H.M., having hold of 
the Rev. Absalom Jones, pulling him 
off his knees and saying, 'You must get 
up; you must not kneel here.' 

"Mr. Jones replied, 'Wait until 
prayer is over.' Mr. H.M. said, 'No, 
you must get up now, or I will call for 
aid and force you away.' Mr. Jones 
said, 'Wait until prayer is over, and I 
will get up and trouble you no more.' 
With that he beckoned to one of the 
other trustees, Mr. L.S., to come to his 
assistance. He came and went to Wil-
liam White to pull him up. By this time 
prayer was over, and we all went out 
of the church in a body and they were 
no more plagued by us in the church." 

After this demonstration that they 
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The Rt. Rev. James T. Holly tvas the 
first Bishop of Haiti, and the first 
Negro Bishop. 

were unwelcome in white congrega-
tions, these Philadelphia Negroes, oper-
ating within the framework of the Free 
African Society, a fraternal and pro-
tective group organized some years be-
fore, began building their own church. 
Two religious bodies helped and en-
couraged them in their endeavor: one 
was the Society of Friends (Quakers), 
and the other was the Episcopal 
Church. 

¿ ^ O O N THE Negroes felt the need to 
identify with one of the national 
churches, and after prolonged debate 
they voted to petition the Episcopal 
Diocese of Pennsylvania for admittance. 
They were accepted, and on August 12, 
1794, St. Thomas' of Phiadelphia be-
came the first organized Negro parish 
in the Episcopal Church. 

The same Absalom Jones who 
showed tenacity in finishing his prayers 
was ordained a year later as the first 
Negro to become a priest of the Epis-
copal Church. In a statement written 
for his bishop upon becoming rector of 
St. Thomas', Mr. Jones indicated that 
his stubbornness was not new found. 

"I, Absalom Jones, was born in Sus-
sex, Delaware, on the sixth of No-
vember, 1746. . . . Being very fond of 
learning, I was careful to save the pen-
nies that were given to me by the ladies 
and gentlemen. . . . I soon bought my-
self a primer, and begged to be taught 
by anybody that I found. . . . In the 
year 1766 I asked my master the liberty 
of going one quarter to night school. 
. . . I learned addition, troy weight, sub-
traction, apothecaries' weight, practical 

The Rt. Rev. Bravid Washington Har-
ris is Missionary Bishop of Liberia in 
West Africa. 

multiplication, practical division and 
reduction 

"In the year 1770 I married a wife 
who was a slave. I soon after proposed 
to purchase her freedom. To this her 
mistress agreed for the sum of forty 
pounds. . . . I took a house and for 
seven years made it my business to work 
until twelve or one o'clock at night to 
assist my wife in obtaining a livlihood, 
and to pay the money borrowed to pur-
chase her freedom. My desire for free-
dom increased. . . . This induced me to 
make many applications to my master 
for liberty to purchase my freedom; 
and in October, 1784, he generously 
gave me a manumission." 

Another member of the Philadelphia 
Free African Society, and a close 
friend of Absalom Jones, was a man 
named Richard Allen. He was one of 
a minority who voted against joining 
the Episcopal Church, and split with 
the congregation of St. Thomas'. It is 
interesting to note that the same fertile 
group that produced the first Negro 
congregation in the Episcopal Church 
also produced a new church known as 
the African Methodist Episcopal 
Church, of which Richard Allen was 
the founder and the first bishop. This 
church today has more than 1,200,000 
members. 

Once St. Thomas' had been estab-
lished, Free African Societies in other 
cities began organizing Negro congrega-
tions within the Episcopal Church. St. 
Philip's in New York City was next, 
in 1818; then came St. James' in Balti-
more, 1827; Christ Church in Provi-
dence, 1843; St. Luke's in New Haven, 
1843: the Church of the Crucifixion in 

The Rt. Rev. Dillard H. Brown, Jr., re-
cently moved to Liberia to serve as 
coadjutor. 

Philadelphia, 1852; St. Philip's in New-
ark, 18$6; and St. Philip's in Buffalo, 
1865. 

One especially lively area of Negro 
activity was the Diocese of Michigan. 
St. Matthew's, Detroit, was built as a 
Negro parish in 1864 after its congre-
gation had undergone a long and 
troubled history. Detroit being the ter-
minus of the underground railroad for 
escaping slaves headed toward Canada, 
the little parish had formed and re-
formed time after time as slavers either 
drove its communicants across the 
border or seized them for return to the 
South. 

Another house of worship, later to 
become an Episcopal Church, was built 
in nearby Grosse lie, Michigan. A run-
away slave, Lizette Denison, had set-
tled there and accumulated some prop-
erty. Upon her death, she provided for 
the erection of a church "that shall wel-
come into its pews any Christian with-
out regard to creed, race, color, or 
previous condition of servitude, who 
desires to adore Christ and would take 
communion with His soul." 

D URING and after the Civil War, the 
Episcopal Church managed to maintain 
its national character, avoiding the 
North-South division suffered by most 
of its sister churches. Its relations with 
the newly emancipated slaves, however, 
moved into a barren and rocky period. 
An effective majority of leading Epis-
copalians quashed any and all attempts 
by Negro Episcopalians to develop their 
own leadership. Negro parishes were 
generally excluded from diocesan con-
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Wilkinson Library, Voorhees Junior College, Denmark, S.C., is an example of new building at church-related colleges. 

The biology laboratory at Saint Augustine's College, Raleigh, 
North Carolina, reflects the scientific trend in education. 

Several church-related 
colleges serve Negro 

students in the South 
Schools and Colleges now un-

der the American Church Institute: 
(1) St. Augustine's College, Raleigh, 
N.C.; founded in 1867, it has a cur-
rent enrollment of 642; (2) St. Paul's 
College, Lawrenceville, Va.; established 
in 1888, it now has 400 students; (3) 
Voorhees Junior College and High 
School, Denmark, S.C.; founded in 
1897, it has a current enrollment of 
471; (4) Okolona Junior College and 
High School, Okolona, Miss.; it opened 
its doors in 1902, currently has 200 
students on its rolls. 
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THE NEW CITIZEN 

ventions, Negro missionaries were 
barred from going overseas, and Negro 
delegates were refused admittance to 
General Convention. 

Negro Episcopalians, on their part, 
finding it impossible to participate fully 
in the church, and in many cases iden-
tifying her with their white former 
masters, left in droves for other re-
ligious groups. Sadly commenting on 
the situation in 1868, the Rt. Rev. 
Thomas Frederick Davis, fifth Bishop 
of South Carolina, said, "The number 
of communicants in the diocese has 
been much reduced by the loss of our 
colored members. In 1860 we had 
nearly three thousand colored com-
municants reported. Not three hundred 
were reported at the last convention." 

Despite the generally bleak picture 
in racial relations during the latter dec-
ades of the nineteenth century, the 
Church did institute two things which 
were to her credit. One was the estab-
lishment of missionary districts in Ne-
gro lands overseas. Shortly before the 
Civil War, the federal government cre-
ated Liberia, on the west coast of Af-
rica, as a haven for freed slaves, and in 
1850 the Episcopal Missionary District 
of Liberia was organized. Eleven years 
later, Episcopal work began in the Ne-
gro republic of Haiti, and in 1874 the 
Rt. Rev. James Theodore Holly be-
came the first Missionary Bishop of 
Haiti and the first of the seven mem-
bers of the Negro race who have been 
elevated to the episcopate. 

The other important action taken 
by the Church in the late nineteenth 
century was toward Negro education. 
Largely illiterate and a prey to un-
scrupulous whites, the Negroes, espe-
cially those in the South, had few 
schools in which they could obtain even 
a minimal education. At the 1868 Gen-
eral Convention, the Church launched 
the Freedman's Commission with the 
objective of setting up schools for Ne-
gro children in the South. Although 
within three years the commission had 
5,500 pupils under its wing, its future 
progress was hampered by lack of funds 
and a general lack of interest through-
out the nation. 

For the rest of the century a few 
committed Episcopalians struggled to 
bring what education they could to a 
repressed people. Although their pro-
gram was small, those pioneering 
churchmen made considerable impres-
sion among southern Negroes who had 
ceased to think of the Church as their 

friend. As one old Negro woman in a 
southern rural area is recorded as say-
ing, "Praise de Lord! I had a mind 
dat de Episcopals toted dere religion 
on dere backs. Now I know dey totes 
it in dere hearts." 

But it was not until 1906 that Epis-
copal work in Negro education got 
under way on a full scale. In that year 
the American Church Institute for Ne-
groes was founded. Designed to pro-
mote and help finance education among 
southern Negroes, the Institute during 
the first thirty-four years of its life 
channeled seven million dollars into 
nine schools, colleges, and junior col-
leges in seven southern states. Only 
twenty-eight cents out of each dollar of 
this came from the national Church 
program's budget; the rest was raised 
by tuitions and private endowments. 

Today the Institute (the words "for 
Negroes" have been dropped, because 
the Institute now serves without dis-
crimination) still helps to support four 
of these colleges. Of the five on the 
original list that are no longer under 
the Institute's aegis, four have become 
self-supporting or have been taken over 
by state governments. The fifth, the 
Bishop Payne Divinity School, has 
been merged with the Virginia Theo-
logical Seminary in Alexandria, Vir-
ginia. 

J U S T BEFORE the turn of the century 
a noted Negro orator, Frederick Doug-
lass, said, "I have seen dark hours in 
my life, and I have seen the darkness 
gradually disappear, and the light grad-
ually increasing. One by one, I have 
seen obstacles removed, errors cor-
rected, prejudices softened, proscrip-
tions relinquished, and my people ad-
vancing in all the elements that make 
up the sum of general welfare. I re-
member that God reigns in eternity and 
that whatever delays, disappointments, 
and discouragements may come, truth, 
justice, liberty, and humanity will pre-
vail." 

His words seemed to be prophetic, 
for, as the twentieth century began, the 
situation within the Church began to 
change. With the education program 
well under way, the Church began 
moving out in other directions in the 
field of race relations. 

The Conference of Church Workers 
among Colored People, begun in 1883, 
became increasingly active in securing 
a more prominent place for Negroes 
within the Church. A summer confer-
ence for church workers was instituted 

in 1909 at St. Augustine's College. Its 
purpose was to raise the standards of 
church work among Negro clergy and 
laity and to train Negro leaders for 
service in education, social work, and 
missions. This conference still meets 
each summer, and the idea has spread 
to Voorhees and Okolona Junior Col-
leges. 

The 1961 St. Augustine's Conference 
was attended by 154 persons, com-
prising Negroes, whites, Indian Ameri-
cans, Puerto Ricans, Japanese, Mexi-
can Americans, and Africans from 
thirty-one dioceses; during the same 
year 233 persons plus 159 visitors gath-
ered for the Voorhees Conferences ded-
icated to the problems of youth; and 
107 persons from eight dioceses met at 
Okolona for a summer school of re-
ligious education. 

A biracial committee was appointed 
by the Presiding Bishop in 1943 on the 
authority of the General Convention, 
with the purpose "of developing plans 
to stimulate increased participation of 
Negro laymen in the established pro-
gram of the Church." Thirteen years 
later this committee was reconstituted 
into the Committee on Racial Minori-
ties. In 1957, the Church's National 
Council created a special Division of 
Racial Minorities in the Home Depart-
ment, for which the Committee on 
Racial Minorities serves as an advisory 
body. 

After the founding of this new di-
vision, two unofficial organizations 
sprang up within the Church. One was 
the Urban Priest Movement, and the 
other the Episcopal Society for Cul-
tural and Racial Unity (ESCRU). The 
first is not a formal organization, but a 
loose collection of clergy working in 
large cities who have translated the 
philosophy of the French priest, Abbé 
Michonneaux, founder of the Worker 
Priest Movement, into a U.S. setting. 
Part of their plan is to have three 
priests at each urban church: a white 
priest, a Negro priest, and a Spanish-
speaking priest. 

The second of these Episcopal-affili-
ated movements, ESCRU, was born at 
a conference at St. Augustine's College 
in Christmas week of 1959. Since then 
it has acquired some two thousand dues-
paying members. The purpose of this 
organization is to cast as glaring a light 
as possible on racial inequities both in-
side and outside the Church. It was this 
group that sponsored the recent "Prayer 
Pilgrimage" in which twenty-eight Epis-
copal clergymen, white and Negro, 
boarded a bus and rode through the 
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South, toward General Convention in 
Detroit, as a Christian witness against 
local segregation policies. 

The Rev. Tollie L. Caution, executive 
secretary of the Church's Division of 
Racial Minorities, has this to say about 
the current condition of Negroes within 
the Church: 

"In this triennium, we Episcopalians, 
through our National Council, are 
spending over $500,000 a year on 
Negro work in the United States. The 
physical plants of churches among 
Negroes have undergone great im-
provement through the increased giving 
of Negroes themselves and through 
grants and loans from both dioceses 
and the National Council. 

"In metropolitan areas the churches 
among Negroes have many fine, self-
supporting buildings and overflowing 
congregations. One need but visit Negro 
parishes in such dioceses as Long Island, 
Maryland, New York, Pennsylvania, 
Washington, and in parts of Virginia, 
Southern Florida, Chicago, St. Louis, 
Los Angeles, or Michigan, to see fast-
growing live churches. 

"The state of the Episcopal Church 
today indicates that it likes the Negro. 
The affection is mutual. This is evi-
denced in the increasing numbers wel-
comed into the Church, and not just 
in congregations prevailingly Negro. 

"In most instances it is not possible 
to get statistics on the numbers of Ne-
groes in given congregations, because 
no distinctions are made. They are 
just communicants. The number of 
churches or church-related institutions 
that refuse a person because of color is 
steadily diminishing. 

"There are a number of Negroes 
serving as canons in cathedrals, as arch-
deacons. examining chaplains, or mem-
bers of diocesan committees, without 
regard to their racial background. The 
archdeacon of Boston is a Negro who 
has no Negro work under his super-
vision. The chairman of the standing 
committee of one of our largest and 
most influential dioceses was a Negro 
priest. In another southern diocese a 
Negro clergyman served as chairman 
of the committee on survey of the di-
ocese. Negro priests have served as 
trustees and teachers of some of our 
leading seminaries." 

T 
X HESE outward and visible signs of 

the Church's interest in the problems 
of the modern Negro have created an 

increasing awakening among members 
of that race to the values of Anglican-
ism. Of Episcopalians today, roughly 
one in fifty is a Negro. There are 310 
Negro parishes and missions, of which 
34 are served by white priests. In an 
estimated 250 parishes, Negro and 
white communicants worship together. 
There are 278 Negro priests and two 
Negro bishops: the Rt. Rev. Bravid W. 
Harris, the current Bishop of Liberia 
(see page 36), and the Rt. Rev. Dillard 
H. Brown, Jr., who was elected at the 
1961 General Convention to serve as 
coadjutor in Liberia. Twenty-six Ne-
groes are enrolled in Episcopal theolog-
ical seminaries. 

Other advances include the largest 
Negro representation to date in the 
Church's Sixtieth General Convention. 
This included: House of Bishops, one; 
House of Deputies, seven clerical, five 
lay; and the Triennium of the Episco-
pal Church Women, twelve. The long 

taboo against Negro missionaries 
abroad was broken in 1947, and since 
then some fifteen have served the 
Church in foreign countries. Another 
precedent has been broken in Episcopal 
monastic orders, which now contain 
four Negro sisters and two Negro broth-
ers. At last report, Negro churches are 
fully represented in all diocesan con-
ventions. 

What the Episcopal Church has ac-
complished in the past few decades is 
creditable. But she is going to have to 
do even more if she is to continue as an 
important force in the current scene. 
Most observers point out that the Ne-
gro citizens of the U.S. are on the 
move, geographically and spiritually. 

According to Glen W. Trimble, di-
rector of home missions research for 
the National Council of Churches, the 
geographical movement of Negroes to-
day is highly significant. "Just before 
the Civil War, 92 per cent of all the 

These Negro leaders are active Episcopalians 

Lester B. Granger is president of the 
International Conference of Social 
Work, and has been associated with Na-
tional Urban League since 1934» 

Nat (King) Cole of Hollywood, Cali-
fornia, composer, author, and record-
ing artist, is well-known as an enter-
tainer on the stage, radio, and TV. 

\ 

Hubert T. Delaney, is a justice in the 
Domestic Relations Court, New York 
City, and former Tax Commissioner 
of the city of New York. 

Thurgood Marshall, civil rights de-
fender, is newly appointed judge, 
United States Court of Appeals, second 
circuit, New York. 
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Negroes in the United States were in 
the South. . . . In 1950 the figure had 
dropped from 92 per cent to 68 per 
cent; by 1960 it was 60 per cent. That 
is a pretty drastic change in . . . ten 
years. It is also true that in 1960 Ne-
groes are moving to the cities in the 
South, and are moving out of the 
South to cities in the North and the 
West. In the decade one and a half 
million Negroes left the South." 

It is safe to assume that, with the 
current trend, the South and the non-
South will have comparable Negro-
white ratios in another decade. In 1960, 
for the first time, the state with the 
largest Negro population was not below 
the Mason-Dixon Line. New York, with 
close to one and a half million Negro 
residents, has the largest in the nation. 

The occupational picture has changed 
too. Whereas at the turn of the century 
roughly 90 per cent of all Negroes were 
farm laborers or performed unskilled 
tasks, the mid-1900's finds some half-
million Negroes are professional people, 
technicians, or members of the mana-
gerial class. About two million work 
as clerks, sales persons, or craftsmen; 
and something like three million work 
in the services and trades. 

Of the Negroes in the professions, 
some 4,400 are physicians, over 21,000 
are teachers, over 1,300 are lawyers, 
roughly 18,000 are clergymen, some 
1,500 are engineers, about 2,400 are 
architects, and over 1,100 are pharma-
cists. In the armed services, 2.9 per cent 
of Army officers, 1 per cent of Navy 
officers, 1.1 per cent of Air Force of-
ficers, and 0.1 per cent of Marine 
Corps officers are Negroes. 

Signs of the Negro's economic prog-
ress, Fortune Magazine has reported, 
"range from the clear to the spectacular. 
The last fifteen years have been marked 
by attainment probably exceeding all 
that was gained in . . . previous years 
of emancipation." In 1939 the median 
wage and salary income for Negro 
males was $460. By 1957 it had jumped 
to $2,436. For Negro females in 1939 
the figure was $246, as compared to 
$676 in 1957. The number of Negroes 
owning their own homes rose from less 
than 24 per cent in 1940 to over 38 
per cent in 1960. Along with their high-
er standard of living, the Negro male's 
average life expectancy at age 20 has 
risen from 40 years of age in 1939 to 
45 years today. 

On the educational front, the Na-
tional Association for the Advancement 
of Colored People estimates that out 
of 6,663 southern school districts, 2,-

813 of which have both white and Ne-
gro residents within their jurisdictions, 
783 have been desegregated. This means 
that of the 3,794,424 Negro grade and 
high school students in the South, 706,-
163 are attending school with white 
children. Over 2,000 Negro college 
students are attending 225 desegregated 
southern colleges and professional 
schools. One example of the increase 
in opportunity and interest among Ne-
gro students is that in 1930 there were 
only some 27,000 enrolled in colleges 
or professional schools. By 1958 the 
number had risen to 212,000. 

With their growing academic attain-
ments, increased economic strength, 
and expanding political power, U.S. 
Negroes are reaching at last for the 
equality as citizens, and dignity as 
Christians, that they feel is their due. 
With several exceptions, the Church 
has spoken out on the matter of racial 
injustice with a loud and clear voice. 

At the 1948 Lambeth Conference, 
the bishops of the Anglican Commun-
ion issued a statement saying that "dis-
crimination between men on the 
grounds of race alone is inconsistent 
with the principles of Christ's religion." 
Calling on all the peoples of the world 
to take notice, the bishops urged that 
there be "fairness of opportunity in 
trades and professions, in facilities for 
traveling and in the provision of hous-
ing, in education." 

S H O R T L Y AFTER the U.S. Supreme 
Court's 1954 ruling against segregation 
in the public schools, the Episcopal 
Church's National Council stated, "The 
Court's ruling is more than a matter 
of law and order . . . it is also a matter 
of religious faith and democratic prin-
ciples . . . it has to do with the will of 
God and the welfare and destiny of 
human beings . . . Judged in the light of 
Christian principles . . . the Court's de-
cision is just, right, necessary." 

When the Episcopal Church met in 
Detroit, Michigan, in September of 1961 
for the Church's Sixtieth General Con-
vention, both Houses unanimously 
passed a resolution calling racial in-
equities "inconsistent with the gospel 
of Jesus Christ" and humbly declared 
the Church penitent for "marks of 
racial discrimination and segregation." 

But pronouncements are pronounce-
ments and mean nothing until trans-
lated into action. How individual Epis-
copalians will meet this acute moral 
crisis will be known only to them—and 
to God. 

m i MY PRATER 
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THE CHOIR O f ST. JOHN'S COLLEGE 
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HEAR MY PRAYER 
The Choir of St. John's College 

Chapel, Cambridge, in a selection of 
motets and anthems especially chosen to 
demonstrate the versatility of boys' 
voices. Includes works of Bach, Men-
delssohn, Brahms, and others. 

Mono—$5.50 

Stereo—$6.50 

EVENSONG IN KING'S 
COLLEGE CHAPEL 

One of England's most celebrated 
male choirs singing an actual service in 
King's College Chapel, Cambridge, faith-
fully reproduced in this recording as if 
one were able to cross the threshold to 
participate in the service himself. 

Mono—$5.50 

AN EASTER MATTINS IN KING'S 
COLLEGE CHAPEL, CAMBRIDGE 

The very essence of beauty and glory 
which is at the center of any Easter 
service, captured here in the office of 
Mattins as sung on Easter Day by the 
choir of men and boys. 

Mono—$5.50 

MUSIC FOR EVENSONG 
ON WHITSUNDAY 

The Choir of King's College Chapel 
in a concert of motets and service music 
suitable for the Whitsuntide services, se-
lected from the works of Orlando 
Gibbons. 

Mono—$5.50 

MASS FOR FIVE VOICES 
William Byrd (1543-1623) was Court 

Musician during the formative years of 
Anglican Church music. This Mass, to-
gether with Magnificat, Nunc Dimittis, 
and Ave Verum, sung by the Choir of 
King's College Chapel, superbly illus-
trate the Latin foundations of our own 
traditions. 

Mono—$5.50 

Stereo—$6.50 

Postage paid on cash orders 

MOREHOUSE-BARLOW CO. 
14 E. 41st Street, N e w York 17 

29 E. Madison Street, Chicago 2 

261 Golden Gate Avenue, San Francisco 2 

4400 Melrose Avenue, Los Angeles 29 
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The Negro Episcopalian 

Island behind 
the Sun 

THE EPISCOPALIAN visits 

a lonely parish and its people 

on the coast of South Carolina. 

PAWLEY'S ISLAND is about sixty miles 
northeast of Charleston, South Car-

olina, on U.S. Route 17, a broad, four-
lane highway carrying traffic south to 
Florida playlands and north to the cen-
ters of commerce. Although there is 
much that is beautiful about the place, 
including the long, graceful fingers of 

r 

Ringing the school hell, the Rev. W. E. Forsythe calls his 
117 pupils to their studies. He and his wife, Ruby, have 
spent several decades teaching the children of Pawley's 
island in their old-fashioned schoolhouse. 

ft 
4 

While several of the 
grades are at recess, 
schoolmaster For-
sythe gives those re-
maining at their 
desks a quiz on the 
day's lessons. Tuition 
for each boy and girl 
is only $2.00 per 
year. The rest of the 
cost of the school is 
made up by the For-
sythes with help from 
private individuals 
and from the Diocese 
of South Carolina. 

i 

fcj 

r " 
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Between classes, some of the 
older girls dance in the 
warm sun of the schoolyard 
under garlands of Spanish moss 
hanging from ancient live 
oaks. A large number of the 
student body will go on to 
high school and a few will 
be able to attend college. 

west, Pawley's Island is really two 
communities. Along its broad white 
beaches, thousands of tourists gather 
each summer. But on the other side of 
the island, there are few changes from 
season to season. Here, between the 
highway and the river, live the Negroes. 

Of the Episcopalians among their 
number, 75 are school-age children, 58 
are housewives who do occasional out-
side work in the summer months, 25 
are general laborers, 7 are craftsmen 
of one sort or another, and 7 occupy 
managerial positions. Most of them 
are native-born South Carolinians. 
About half of the parish have high-
school educations; 3 per cent, college 
educations; and less than 2 per cent 
have none. Although the average in-
come per family is quite low, over 90 
per cent own their own homes. 

Long bereft of modern advances, 
Pawley's Island is beginning to make 
a few gains. "I prayed to God," said 

On Sunday, Father Forsythe switches 
from his role as teacher to that of 
priest of the Church. Here he is 
blessing one of the newly elected 
officers of the parish youth group. 
Immediately after, he celebrated 
a service of Holy Communion, 

Spanish moss swaying gently from 
giant live oaks, most motorists passing 
do not slacken speed. 

In the words of one of the com-
munities elder residents, Pawley's Is-
land is "an island behind the sun, for-
gotten by the rest of the world." The 
majority of its five hundred permanent 
residents are Negroes subsisting on 
what part-time work they can find in 
nearby towns, small vegetable gardens, 
and a few pigs and chickens in their 
back yards. For, like many of their 
fellow Negroes in other communities 
across the South, theirs is a marginal 
existence. 

One bright spot on Pawley's Island 
is the Holy Cross and Faith Memorial 
Episcopal Church, whose rector, the 
Rev. W. E. Forsythe, has toiled most 

MARCH, 1 9 6 2 29 

of his adult life to bring light into the 
shadows of his surroundings. In addi-
tion to his regular duties as a priest of 
the Church, Father Forsythe and his 
wife, Ruby, maintain a five-day, eight-
grade school in which he teaches the 
four upper grades and she the four 
lower. On his one free day, Saturday, 
the tall, determined rector, wearing a 
broad-brimmed hat," clenching a cigar 
between his teeth, and carrying a heavy 
stick to ward off inquisitive dogs, 
marches along the twisting dirt roads 
of his island, visiting, chiding, and 
gently encouraging his parishioners to 
work and hope for a better future. 

BOUNDED BY THE Atlantic Ocean on 
the east and south, and the slow mov-
ing Waccamaw River on the north and 
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Crippled by arthritis for the 
past several years, Sarah Cur-
tain counts heavily on help 
from the tightly knit Episco-
pal parish for her daily life. 
Often the Sunday collection 
plate is brought to her 
after services to supply her 
with food and clothes. 

one communicant of the parish, "to 
bring school buses and electricity to 
Pawley's Island so that the little chil-
dren wouldn't have to walk so far and 
so that we could have lights at night, 
and in His own good time, He sent 
them to us." 

IRONICALLY, Father Forsythe seems to 
be educating himself out of a job. The 
more he tells his bright-eyed charges 
of the wonders of the world, the op-
portunities open to Negroes in the 
North and West, the more Pawley's 
Island youth leave their homes and 
head out toward better jobs, equality, 
and dignity. 

Among those Episcopalians on Paw-
ley's Island who choose to remain, 
there is still hope for the future and 
and faith in their Church. "Things are 
getting better for us," commented Mr. 
Nathan Brown, a lay reader at Faith 
Memorial who recently set up his own 
general contracting business. "I think 
soon that Pawley's Island will come 
out from behind the sun where it's 
been all these years." 

"During the great depression," said 
Sarah Curtain, her every motion made 
painful by arthritis, "a wealthy man 
came down to Pawley's Island and 
distributed food to every family who 
were members of his religion or who 
would convert to his religion. Every-
body on the Island was starving in 
those days and you can be sure there 
were plenty of 'rice Christians' who 
came forth. But not us Episcopalians. 
Not one of us renounced our Church 
no matter how hungry we were. My 
mouth watered when I thought of those 
big bags of potatoes and loaves of 
bread he was handing out, but those 
words in the Communion service, 
'Come unto me, all ye that travail and 
are heavy laden, and I will refresh 
you,' meant more to me, much more. 
No, no, I couldn't leave my Church, 
not then and not ever." M 

Violet Brown enjoys a joke with Sarah Curtain while 
sweeping Sarah's porch. Other communicants rake 
Sarah's yard, bring her water from the pump, and 
chop and carry firewood for her stove. 
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The Negro Episcopalian 

As neighbors look on (above), Sarah Curtain's son, Joseph, and his 
family prepare to leave Pawley's Island for a new home where he can 
find adequate employment. The young Curtains are symbols of the 
changes in Pawley's Island and other places like it all over the South 
as the current generation seeks opportunity for economic advance-
ment and personal improvement. At right, Sarah Curtain, left alone, 
prays for strength. A devout Episcopalian, she feels it is God's will. 
"The young must go forth," she says, "and the old must stay behind. 
Times are changing, times are changing." 
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The Negro Episeopalian 

An Anglican 
One of America's leading young 

playwrights explores the explosive 
world of the Negro in the city 

T 
X. HE H A R L E M of the 1920's was a small world, sand-

wiched roughly between 125th Street and 155th Street— 
a world where people of different backgrounds were 
crowded together because hostility bound them on all 
sides. It was a world from which many well-to-do white 
residents fled as black people moved there from the 
South and from San Juan Hill. 

The spacious mansions of the white aristocracy shrank 
into apartment dwellings and rooming houses. Liveried 
coachmen and horse-drawn carriages disappeared from 
the tree-lined streets where black children played. Con-
crete slabs were poured over the green grass and rolling 
landscape, and the semirural area erupted into a small 
world of overflowing tenements, gas jets, frying codfish, 
chitterlings, and flowerless backyards—a world rarely 
lighted by the sun's rays. When the sun did appear in the 
Harlem of the 1920's, its rays never struck directly. They 
eased, snake-like, through tenements and brownstones, 
casting long shadows across alleys and side streets. Flick-
ering gas lamps attempted, unsuccessfully, to illuminate 
the shadows of this dark world. 

The gaslight burned out with the years. Electric lamps 
replaced the gas jets, and the sun sometimes found its 
way into the Harlem sky. The people craned their necks 
and sought the sun, the elusive sun. It teased them, then 
raced towards a larger, more spacious world. And the 
people were left with only the dream of the warmth the 
sun might have brought to them. They hoped and 
dreamed of eternal light, of warmth, and they expressed 
their hopes in tall stories and laughter, songs and dances. 

I am a child of Harlem. There in that small world 
my parents fed me stories and dreams to nourish me. 
One particular story I remember now: my father told me 
of a Rev. Mr. Johnson, who visited a church member, 
Mrs. Brown, each Sunday. She made him wonderful 
apple pies and he ate them without comment. Mrs. 
Brown later moved to a fancy neighborhood where peo-

ple did not mix dough with their fingers. They used 
spoons. She prepared a decidedly inferior pie, then in-
vited the Reverend to have a piece. He ate it and stated, 
emphatically: "Sister, this pie sure is good!" 

Mrs. Brown said: "Reverend, you excuse me for say-
ing it, but you telling a lie! You been coming to my 
house every Sunday, eating my good pies, and you ain't 
said a word about them. Now, you gonna tell me this 
here beatup pie is good?" 

"Well, Sister," said the Reverend, "Those other pies 
were so good, they spoke for themselves. But this one 
needs a little bit of encouragement." 

My father often likened the Christian church to that 
pie. It was good, all right, but it couldn't speak for it-
self." It needed a little bit of encouragement. 

My father was not a churchgoer. He was an explosive, 
quick-tempered, unpretentious man who laughed heartily 
when amused and swore violently when angry. Ungram-
matical phrases fell from his lips in endless streams, and 
he rarely tried to hide the fact that he could barely write 
his name. He was, in many ways, the personification of 
the newcomer to the urban community. 

After spending his young adulthood on a stretch of 
barren rural land, he—along with countless others— 
sought the city. They dreamed a thousand dreams, not 
necessarily of finding gold in the streets, but of opportuni-
ties that were golden. Together these men carried their 
luggage up the subway steps at 135th Street and Lenox 
Avenue. They looked up in awe at the four-story build-
ings. Some wondered where people kept their chickens 
and hogs, and where a man went fishing. Their musings 
ended, abruptly, when onlookers yelled: 

"Country folks!" 
"Go on back home!" 
"Don't come up here and mess things up for us!" 
The cruel taunts momentarily short-circuited their 

dreams. But dreams persist in the hearts and minds of 
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from Harlem 
'M 

« 

by Loften Mitchell 

those who travel thousands of miles from their native 
lands. More than harsh words are needed to make the 
dream recede. But harsh words had allies in the New 
York City of that era. Work opportunities were not 
scarce, but Negroes never knew what reception awaited 
them as they sought jobs. 

Like many other Negroes, my father became two per-
sons—one who faced the downtown world by day and 
the uptown world in the evening. In that uptown world 
he could be himself, but there he was without family and 
friends. Homesickness for the barren land gnawed inside 

him—for the barren land he had traded for this small 
world sandwiched between 125th Street and 155th 
Street. Some of his companions grew weary, gave up 
their dreams, then searched for meanings in drinks and 
cruel jokes and tall stories. 

Eventually my father saved enough money to bring 
my mother to the city. They moved into a basement 
apartment and raised a family. Life was simple enough 
for us. We did not travel too far from home, because 
across the Harlem barrier white hoodlums waited, anxi-
ously, to attack a Negro. Sometimes we wondered what 
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life was like across the boundaries, but then we lost our 
inquisitiveness in games of stickball or hide-and-seek. 

On Sundays we went to church. My father went, too 
—probably because my mother told him: "You're the 
head of this house. You've got to set an example." 

The Negro church has been a remarkable institution 
throughout the years. It has long been in the forefront 
of the fight for freedom. It was not my good fortune to 
belong to that type of church. Those my family attended 
were primarily fire-and-brimstone institutions. They 
frightened me with their threats of hell-fire and eternal 
damnation. I did not like any of them, but I was afraid 
to criticize a house of God. 

My father was not afraid. He grumbled about hypo-
crites who preached to him and made him feel small and 
dirty. He was a sinner, the church told him. He faced 
hostility and race prejudice because he did not walk in 
the ways of the Lord. The daily defeatism and degrada-
tion he met on menial, low-paying jobs was his fault. 
My father objected. He could barely tolerate it on Sun-
days. As soon as his children were old enough to go to 
church alone, my father stopped going. 

My mother persisted. She argued with the preachers 
and with fellow churchgoers. She never learned to give 
up, and she eloquently chastised those who misused the 
pulpits. But the church meant something else to her: 
it was a challenge, and people had to rise to it and make 
the meaning of the Word a reality. For many ministers, 
this was a dangerous, uncompromising woman. 

But my father became discouraged. Years of frustra-
tion destroyed my father. He laughed and talked and 
drank and told tall stories, but they were defensive ges-
tures. Sometime^" he did not know what he defended him-
self against. His hearty laughter seemed hollow. There 
was in his eyes a strange, haunting look—a look I later 
saw in the eyes of the elderly Jews and Italians on the 
Lower East Side, a look seen now in the eyes of the 
Puerto Rican and southern Negro migrants. It is the look 
of one who sees something slipping away from him, and 
who stirs restlessly, writhing in pain. 

My father's restlessness poured into his children's 
lives, and each one of us sought meanings we could not 
find in the classrooms or the churches. 

T 
J - HE H A R L E M of that era was a small world not only 

physically, but spiritually as well. We who lived there 
were lambs in this jungle called Western civilization— 
the jungle built by leading lambs to slaughter. The 
slaughterers poured millions of dollars into preserving 
this wilderness. They reached into the dark beauty of 
Africa and brought ten million human beings to this 
paradise of the West—brought them against their collec-
tive will, and launched the most devastating, inhumane 
reign of terror of the Christian era. The African was 
systematically shorn of his cultural heritage, family ties, 
and traditions. Such was mandatory for the enslavement 

of a people. Guilty consciences among the slaughterers 
sought a moral justification for this enslavement. They 
offered the pretense of making Christians of "heathens." 

The nation erupted into civil war, and chattel slavery 
ended. The Reconstruction followed, and this was sabo-
taged by the advocates of neo-slavery. A badge was 
placed on color. The Holy Scriptures spoke of being 
black but comely, not black and comely. The beauty 
standard was white, and white was right. The Negro 
image was distorted in history, in art, in religion, and in 
daily living. Stephen Foster sang nostalgically of his old 
Kentucky home and deliberately forgot the thousands of 
runaway slaves for whom the sun never did shine. Re-
ligious institutions did not have pictures of Simon the 
Cyrenian on Sunday-school picture cards. Jesus of 
Nazareth was pictured as a fair-skinned, brown-haired 
Aryan. The Negro image, however, was a black beast, 
poor, ragged, servile, and inhuman. And many Negroes 
saw themselves as others saw them—as people unworthy 
of human dignity. 

In our Harlem we did not know of Simon the Cyre-
nian, Benjamin Banneker, Sojourner Truth, Crispus At-
tacks, and Denmark Vesey. No one told us the truth 
about Africa, and that Tarzan stories were founded on 
white chauvinist thinking. I have since heard that this 
was the era of the Negro Renaissance, but Harlem young-
sters didn't know it. We didn't know the names of Claude 
McKay and Langston Hughes and W. E. B. DuBois and 
Countee Cullen. With the exception of Jack Johnson, 
our heroes were white: Babe Ruth, Lou Gehrig, Tom 
Mix. Joe Louis and Jackie Robinson had not appeared 
then. And so we lived in a world dominated by whites 
and we were allowed only a small section of that world. 

Small movie screens were windows to the outside 
world. Wonderful lands of make-believe filled our eyes. 
Dreams came true, virtue triumphed, and people lived 
happily. Each Saturday I raced to the movie house and 
sat there for six hours, reveling in a world that did not 
belong to me. 

The depression of 1929 destroyed my visits to this 
world. Luxuries—and even many necessities—died ab-
ruptly. My father became janitor of a Harlem tenement 
where he earned ten dollars monthly plus free rent for a 
dark basement apartment. My mother worked as a part-
time domestic. Hard-pressed for food and clothing, we 
had no money for entertainment. We had to entertain 
ourselves and, in so doing, I became a writer. 

It started simply. My brother Clayton and I created 
our own movies by drawing pictures on tablets. When 
this became tiresome, we started writing short pieces 
about circuses and cowboys. We then performed these in 
our backyard for the neighborhood children. The ad-
mission price was one cent per person. When we played 
to twenty children, we took our profits to the movies. 

I suppose some of our neighbors pitied us, for soon 
we were invited to perform in their churches. But many 
churches did not welcome us. Some felt theatrical work 
was "devilment" and that theater people were "sinners." 
One minister openly declared his congregation ought to 
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contribute all show-fares to the church. But the theater 
fascinated me. I sold newspapers nightly on the Harlem 
streets, and many of my customers were backstage at 
the Lincoln, Lafayette, and Alhambra Theaters. 

The name players—Cab Calloway, Louis Armstrong, 
Ralph Cooper, Pigmeat Markham, Dusty Fletcher, 
Muriel Rahn, Dick Campbell—were always kind to me. 
They seemed like other people, not the "sinners" some 
churches branded them. Sometimes they bought papers 
from me that they did not read. They gave them back for 
me to sell elsewhere. But always they were kind to me, 
and always they had time to say a few words that made 
me feel like a human being. My father once said that if 
preachers handled folks like these actors did, the 
churches would overflow. 

n 
X HE O P P O R T U N I T Y to study drama was not easily 

found on the Harlem streets. I did not know then that 
theater in America is primarily a middle-class luxury. 
Some of the outstanding Negro actors tried to tell me 
this, but I did not understand them. I knew only that 
some compelling force drove me on, never relenting. A 
few of the older Negro actors were cautious about en-
couraging a youngster to follow a career that might not 
guarantee him a livelihood. They pointed out that the 
Lafayette, Lincoln, and Alhambra Theaters were aban-
doning their stock companies and offering vaudeville 
shows. They foresaw lessening opportunities for the 
Negro in the American theater. 

I did not listen. I stirred, restlessly, unable to accept 
the truth that life in America was deliberately planned to 
stifle my enthusiasm and drive. I revolted against the 

jungle and cried out in the wilderness. 
The Panthers—a boys' club led by Andrew Burris and 

later by Glenn Carrington—heard many of my cries. I 
joined this club and we presented plays, held discussion 
groups, read books, saw plays, and listened to lectures 
that told of the Negro's contribution to this world. We 
met Negro writers and leaders. Our lives took on form 
and meaning. We belonged to something. 

The Panthers dissolved because half of the membership 
found our cultural activities dull and uninteresting. Those 
of us who sought cultural avenues wandered to a com-
munity center at St. Martin's Episcopal Church. Here, 
for the first time, I found a church that was more than 
fire and brimstone. St. Martin's had numerous activities: 
athletic events, dances, games, discussion groups, and 
French lessons. Talented leaders re-emphasized the pro-
grams Burris and Carrington had brought to the Pan-
thers. Years later Muriel Rahn and Dick Campbell 
brought the Rose McClendon Workshop Theatre to St. 
Martin's, but in those days there was little dramatic ac-
tivity for a youngster. 

When I heard that John Bunn, a professional actor, 
had started a drama group at Salem Methodist Church, 
I went there. Like St. Martin's, Salem had numerous ac-
tivities for young people. Sugar Ray Robinson started his 
boxing career there. So did Buddy Moore and Danny 
Cox. Juano Hernandez was a regular visitor to our group, 
and he and Mr. Bunn furthered the theatrical careers 
of many of our members. 

While I liked Salem, I found the Episcopal Church 
absolutely fascinating. The splendid ritual brought back 
to me thousands of movies with happy endings. The 
Resurrection inevitably followed the Crucifixion! At 
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these services I felt a sense of belonging, and I was 
secure in the knowledge that the harsh realities of Har-
lem life had not been my creation. 

I was primarily a spectator in the Episcopal Church 
until I spent a summer in Norfolk, Virginia. That sum-
mer I lived in a minister's home. Although his church 
was non-Episcopal, I attended his services as a matter 
of courtesy. My courtesy was short lived. Although the 
minister had graduated from an Ivy League college, he 
handled his congregation in a bullying, merciless fashion, 
and accused his parishioners of sins that have not yet 
been invented. And he certainly never practiced what 
he preached. The crowning indignity came when he stole 
and drank a bottle of liquor I had hidden in my bureau 
drawer. 

I decided then to find a church. And I met the Rev-
erend Bravid Harris, then rector of Grace Episcopal 
Church, Norfolk, and now Episcopal Bishop of Liberia. 

Mr. Harris was at that time a tall, heavy-set, deep-
voiced, good-humored, stubborn, plain-spoken man who 
somehow reminded me of my father. Mr. Harris and his 
beautiful wife were militant, tireless fighters for civil 
rights. Christianity for them was more than a splendid 
ritual. It was a vital, crusading, potent, revolutionary 
force. They had no patience with bigots in the church 
and outside. They openly challenged conservatives and 
reactionaries alike, and they did so at a time when the 
Episcopal Church was, in the main, a racist church. 
From his pulpit Mr. Harris attacked the hierarchy and 
the layman in scalding terms. He was truly catholic, with 
little use for those who are catholic in name only. 

Why, then, did he remain in a racist church, I asked 
one night during a long conversation. Because, he said, 
in a shrinking world a man must stand and fight, not 
hide. He felt that in this era no man, group, or nation 
can live apart from others. We must live together or die 
together. It was, in his words, a moment in time when 
Christianity must become a reality. 

The Church—for the first time—offered me a direct 
avenue for an attack on bigotry. 

What the Harrises did for me was nearly destroyed by 
a white Alabama clergyman. One day, while working to-
ward my undergraduate degree at Talladega College, I 
strolled downtown. This town was a small place, consist-
ing mostly of a main square, a courthouse, post office, 
and a few stores. Just beyond the courthouse I found a 
church. Its sign declared it was Episcopal. Without 
thinking, I stepped inside. 

A balding, smiling, thin-faced white man appeared, 
offered his hand, introduced himself as the rector, and in-
vited me into his office. 

"I 'm glad to know you're an Episcopalian," he said. 
"This church has a lot to offer to your people. A splendid 
ritual. Dignity. We're setting a precedent here, too." He 
described the precedent: the Negro janitor of the church 
took communion with the all-white congregation. Of 
course, he took it last, but the rector declared: "It 's the 

beginning of something." "What?" I asked. 
He evaded my question by stating that some peoples' 

religion never transcends color. "I had a particularly 
difficult time a few years back," he told me. "A group 
of Negro college students came to service. They sat right 
up front, too. Some of my parishioners were furious. Re-
grettably, I had to ask the students to sit in the back. 
They left and never returned." 

"I know why," I said. 
The rector went on to describe the South to me. He 

did so gently, painstakingly, and still obviously con-
cerned because the Negro students did not understand 
his problem. He said he might have lost his congregation 
if he had permitted Negroes to attend his church on a 
nonsegregated basis. I could not resist thinking that 
Jesus of Nazareth would have risked that loss. 

If any man will come after me, let him deny himself, 
and take up his cross daily and follow me. 

It struck me then that many white Southerners were 
being denied true Christian leadership because clergy-
men often paid only lip service to the gospel. This 
troubled me. Someday the true image of the American 
Negro would be thrust before the white South. And this 
land—whose leadership had forsaken and deceived i t— 
would not be prepared to face reality. 

When I left the church, my anger became a deep sor-
row. I shed a tear for the lost souls of the southern night. 

Empty days stretched into weeks, then years. War, 
inflation, then days without meaning. Meeting countless 
church people numbed me. There were the guilt-ridden, 
the gradualists, the pseudoliberals, and the neurotics. 
For them I was a problem, not a person. The race prob-
lem, many said, would be solved in God's own time. They 
denied the immediacy of the Christian faith. And they 
lectured, endlessly. 

I T WAS T H E N that I faced one of the great disadvan-
tages of being a Negro in the United States. That disad-
vantage is the burden of listening to countless well-inten-
tioned bores who tell you how to react and why. They 
advise you readily and interpret to you what you need. 
No one does this for other groups as often as it is done 
for the American Negro. 

Western world literature reflects this double standard: 
Sophocles spoke for the Greeks, Cicero for the Romans, 
Shakespeare for the English, Molière for the French, 
O'Casey for the Irish, and O'Neill for the White Ameri-
can. But for the American Negro, it was Du Bose Hey-
ward, Octavius Roy Cohen, Marc Connelly, and others 
who have never once suffered the pangs and humiliation 
of black life on this continent. 

Every white American should consider this statement: 
No white person knows what it is like to be a Negro in 
this country. If sincere whites do not face the truth, then 
we face a far more complex, devastating, struggle than 
anyone imagines. 

After tiring of whites trying to solve the problem of 
their "whiteness," I turned away from the Church. I 
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was brought back sharply by a question from my son, 
Thomas, then five years old: Why didn't our family go 
to church like other families? If we didn't believe in peo-
ple giving up, why didn't we stay in the church and fight? 
A little child shall lead them. I returned to the Church. 

Not long after that we moved into a housing develop-
ment on the Lower East Side of New York City. This, 
for me, was a strange world, filled with Jews, Italians, 
Puerto Ricans, and Negroes. For the first time in my life 
I lived outside that small world called Harlem. I could 
no longer run home in the evening and hide from the 
world. I was thrown face to face with a polyglot society 
that had no real roots or traditions. I walked the streets, 
a stranger, a long way from home. Sometimes at night 
1 awoke from dreams of the Harlem streets, their singing 
language and their warm tall tales and sturdy laughter. I 
tossed in bed and told myself: "You're living in the world 
of tomorrow now. You've got to make it here." 

The lonely adult is pathetic in his quests. The child 
yells, kicks, screams, or plays. The adult sinks into a 
thousand things—drinking, talking, laughing, crying, or 
joining organizations he would ordinarily shun. I was 
one of those lonely adults. I joined a completely inte-
grated, middle-class Episcopal church—a church too 
large for a man who was far from home. 

People there were in perpetual motion, hopping from 
one place to another. You never got to know a fellow 
parishioner by name. For that matter, you never got to 
know the clergy. The clergymen never seemed to hear a 
word spoken to them. They smiled, muttered a few pleas-
antries, excused themselves, and moved off to another 
group. My wife and children were far more sensible 
about this church than I dared to be. They refused to 
return to it. But I tried to live in this setting. 

It was hopeless. I reached that conclusion following 
the Broadway production of my play, A Land Beyond 
the River. Later I was awarded a Guggenheim Fellow-
ship. This was an exciting, gratifying moment—a mo-
ment that redeemed many of the lost hopes and dreams. 
I wanted to discuss this with someone on a spiritual level. 
In looking around, I found no one in that church I could 
reach or touch. 

My life had come full cycle. In escaping the fire-and-
brimstone church of chastisement, I had stepped too far. 
I had to find my way back. 

In my wandering I found one of the oldest churches 
in New York City. It resembled Mr. Harris' Norfolk 
church, and had the same type of leadership and tradi-
tion. Here my son, Thomas, was confirmed. Here, too, 
my family worshiped with people of various backgrounds. 
We were never smothered by welcoming committees. No 
one diverted my attention from the services by trying to 
explain the ritual to me. I was a human being here, not 
a special type. 

The parish members here held serious discussions in 
attempting to understand national groups. This, I believe, 
is mandatory for the Anglican Communion and for the 
world itself. It is not enough simply to welcome all groups 
to God's altar. It is not enough to "tolerate" the differ-

ences of others. The Negro child must know his people's 
history and contributions in order to understand him-
self and develop a sense of pride and belonging. The 
white child must also know the Negro's history; he must 
know that the contributions of the black American have 
been essential to the growth of this nation into the world's 
greatest power. It is the moral duty and obligation of the 
Church to spearhead these teachings. For if these things 
are not known, we face a shrinking world where people 
of necessity tolerate one another, and an uneasy truce 
lies between all. 

If we do not reckon with these truths, two dangers 
exist. We may continue to live in the present immoral 
climate, and create hostile groups that in time will de-
stroy the existing structure. Or we may integrate a few 
minority group members who are "just like white folks" 
and leave the others outside. We would then maintain the 
present caste system, although we would have removed 

St. Mark's-in-the-Bouwerie in New York City, like many 
other Episcopal churches throughout the country, has an in-
tegrated congregation with a good spirit of cooperation. 
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Anglican From Harlem 
the color bar. We would still have too many people liv-
ing in abject poverty, too many Skid Rows, and too many 
flagrant injustices. 

In short, the integration of Negroes, Latins, and Jews 
into present American life will not guarantee a truly 
Christian society—unless we do it wholly, without res-
ervation, and with understanding. 

There is no escape from this struggle. The city is the 
ever-widening battleground. Into it daily come large 
groups of people that the farm in Mississippi or Puerto 
Rico can no longer hold. N o one is really in touch with 
this large mass of uncommitted, unwanted people. We 
permit them to occupy our slums and we accept one or 
two of their children, but the others we reject. 

One day the city will have to reckon with the op-
pressed. One day the city will have to face the fact that 
it has crucified my father and millions like him. And I — 
his son—I can be integrated on a piecemeal basis. I have 
won awards, written a successful Broadway play, a few 
stories, and a number of movie scripts. It is fashionable 

for people to accept me in fine homes and churches. 
But the others—like my fa ther—are they to face con-
tinued crucifixion as the city moves inexorably into all 
the world? 

In Harlem a black child shivers in a cold, damp base-
ment and cries, hungrily. A black mother spends a sleep-
less night, fighting away the rats. On the Bowery a 
drunken white staggers under the weight of his lost hopes 
and dreams. On the East Side an old Jew feels the eve-
ning air close in about him, and in Spanish Harlem a 
Puerto Rican boy reaches out, empty handed. 

This is the city nearly two thousand years after the 
Christ. Thousands of bodies bump together daily, jostle 
one another, but their souls never touch. There is no real 
identity here, no sense of belonging. 

I was born in this city and I have heard explosions 
all my life. I have reached out and I have been hurt. I 
know there will be more heartaches, more suffering, be-
fore the inevitable hour. But this hour will come, because 
the world has shrunk and the city engulfs all. Here man 
will have to meet other men—meet them, understand 
them and live with them, or face total destruction. 
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a member of the Episcopal Church's Committee on Racial Minorities. 

Let's 

ON THE Sunday following the brutal 
mob actions at the bus depots in 

Anniston and Birmingham, Alabama, a 
dispirited Episcopal communicant of 
the latter city wrote: "There is no con-
demnation of the riots from our pulpit 
today. There was no moral guidance in 
a time when the eyes of the world were 
focused on our state and nation. Our 
churches really have become gymna-
siums where we exercise with the read-
ing of the Book of Common Prayer, 
neither sweating nor breathing hard in 
the stuffy air of sanctity." 

In an eastern city last summer I 
had a pleasant visit with an able young 
newspaperman, a Negro and an Epis-
copal communicant. It developed that 
later in the afternoon he was meeting 
his son who was coming home from 
camp via bus. 

"You might be interested to know," 
I said, "that the Diocese of Atlanta has 
just had its first integrated camp. One 
Negro boy, aged 11, applied and * 
promptly was accepted. He proved to 
be a popular camper and had no dif-
ficulty at all. His personality was such ! 
that he did not feel alone or an out-
sider. And, of course, this personality 
was precisely why the other boys did *• 
not think of him in such terms." 

The young newspaperman's eyes 
widened. 

"You did that in Georgia?" 
I nodded affirmatively. 
"We couldn't do that here," he said. 

"I am grieved to say that here we do 58 
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The Negro Episcopalian 

by Ralph McGill 

Lead Where We Lag 
The Pulitzer-Prize-winning editor and publisher 
of the Atlanta Constitution looks at the race problem 

as it concerns the Christian Church today. 

not have a very happy relationship be-
tween the white and Negro Episcopal 
churches. There is little communication 
between us. Some feel there is a draw-
ing apart. There is a need for some 
positive action. How did the Atlanta 
Diocese manage the camp?" 

It was explained that when the young-
ster applied for camp, and was accepted, 
the clergy and laymen on the camp 
committee informed by letter all parents 
of other boys who had been accepted. 
They were told they could withdraw 
their son, or sons, if they wished, but 
earnest hope was expressed they would 
not. None did. Officials in the small 
city near the camp (Mikel) quietly were 
informed. The teenage counselors were 
briefed on their practical and Christian 
duties. All went well. It was a happy, 
rewarding experience. 

Each of us recognized the jarring 
contradictions in the drama of race. In 
Alabama brutal mobs were for some 
time unchecked by police. In that time 
there were inflicted severe injuries to 
many for the crime of having ridden 
on a bus to which they had been sold 
a ticket. In Mississippi the jails were 
being filled with white and colored 
travelers, young and middle-aged, who 
were testing what is an incredible denial 
in this last half of the twentieth century 
—the right of a citizen of the United 
States freely to travel on common car-
riers and to use the public services in 
the depots. 

It is a sad commentary that the Epis-

copal churches in these states were 
largely Sunday gymnasiums insofar as 
any leadership in the tremendous moral 
problem of our time was concerned. 
Nor were they alone. The silence of all 
the churches was inescapable. Later 
there was a mild protest by some minis-
ters against the inactivity of police. But 
still there is no action—only silence. In 
Georgia one small boy makes Episcopal 
camping history by being accepted at 
the camp maintained by the diocese for 
the summer recreation and instruction 
of its young people. In an eastern state 
a young Negro doubted this could have 
been done in his diocese. 

There is a third illustration—and a 
more damning one. There came to At-
lanta University two brilliant young 
Negro students, graduates of mission 
schools in their native country main-
tained by one of the larger Protestant 
southern denominations. Neither was 
ever called upon by members or officers 
of that denomination. A distinguished 
member of Nigeria's high court, who 
had been educated in elementary and 
secondary schools and colleges all main-
tained by one of the largest of U.S. 
denominations, visited four southern 
cities and four in the North and was 
never approached by any representative 
of the church which had given him all 
but his graduate education. 

Still another African visitor, whose 
youth had been spent in schools sup-
ported by American missions, had a 
similar experience. 

"I am glad I was ignored," he said. 
"I have heard your joke about the 
African visitor who was finally admitted 
to a restaurant with the apology of the 
manager—'You see, I thought you were 
one of these American Negroes.' I am 
afraid I would not have been happy 
talking with a pastor who would not 
admit American Negroes to worship in 
his church—even though the same 
church educated me." 

There is more than one reason why 
Christianity is not more of a force in 
the newly emerged—and emerging— 
countries of Africa. But one of them is 
this inescapable gulf which the African 
intellectual quickly sees, even though 
he has never been out of Africa. A 
visitor here, of course, experiences the 
harsh irony of it. 

The Episcopal Church in America 
suffers equally with the others. All are 
afflicted by those callous persons of 
Christian affiliation who insist that the 
Negro is an inferior person and that 
segregation is decreed by God. Nor may 
we Episcopalians play the Pharisee and 
"pass on the other side" from these. 
The ugly, distorted, even vicious pub-
lications of the more fanatic White Cit-
izens Councils, and the hate-organiza-
tion pamphlets, delight in printing ser-
mons and statements from the three or 
four Episcopal rectors in the southern 
states who lend their names and posi-
tions to the prejudices and passions of 
the extremists. 

Certain questions are posed. 
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"A fascinating book 
and one which is 
mighty important . . . 
Congratulations" 
-ERLE STANLEY GARDNER 
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t ions d rawn f r o m life, helps 
the reader to open these fears 
to G o d ' s heal ing power of 
love. $2.75 

At Your Bookstore 

GREENWICH, CONNECTICUT 

LET'S LEAD 

Is there any thoughtful person who 
does not understand why communism, 
which also claims it can redeem and 
change the world, is able to attract so 
much dedicated service, especially, 
though not exclusively, in so many de-
pressed areas of the world? One must 
ask what sort of examples, or alterna-
tives, are offered them. Missionaries 
all over the world have sent urgent 
pleas to their churches in America to 
put Christianity to work in America's 
problem of race. Some churches, clergy-
men and laymen have acted with vigor 
and courage. But it still is true that 
11:00 A.M. on Sunday is the most 
segregated hour of all the week. 

That Christianity in America cannot 
go on with this without disastrous re-
sults must be plain to all save the most 
stubbornly obtuse. 

It is not easy—and yet, in fact, it is 
if there is a will to act. 

That we think in terms of images has 
become almost a trite truth. But truth 
it is. When confronted with something 
which radically alters the status quo, 
we invent mental images to help us 
rationalize resistance to change. In 
southern school cases, the extremists— 
too often assisted by the daily press, 
members of the clergy, the bar, and the 
politicians—invariably conjured up two 
false ones. They first rubber-stamped 
every Negro as dirty, illiterate, criminal, 
or dishonest. (That this reflected one 
of the worst evils of segregation—a 
separation from truth and fact and ac-
quaintance with the great body of edu-
cated, cultured Negroes—never oc-
curred to these makers of false images.) 
They then pictured the children of such 
persons as overrunning the schools. 
And then, paradoxically, they expressed 
unreasoned fear about intermarriage 
and the loss of racial purity. 

That the U.S. Supreme Court deci-
sions plainly had said this overrunning 
was not the intent of the rulings, and 
had declared placement laws to be con-
stitutional when not used to discrimi-
nate, was blithely ignored in a campaign 
to deceive people and create resistance, 
defiance, and mobs. That most of the 
nation's population had for a long time 
been operating without laws requiring 
segregation and without signs of the 
much feared race-ruin also was by-
passed. The extremists were, in fact, in-
sulting their own people by implying 
that only they, of all Americans, were 
in need of such laws. 

This obsession with false images can 
be as harmful to Christianity as false 
gods. Common sense somehow becomes 
paralyzed. It is utterly preposterous 
that in this period of history millions of 
Americans should be most concerned 
with where a colored child shall sit in 
school and whether colored persons 
shall be welcomed to worship. 

Christianity cannot afford to be made 
to appear ridiculous—and yet it is. 
Even Christians must agree that the 
long history of foreign missions and the 
opposition of Christians to acceptance 
of colored persons in their churches 
would be the subject of loud, coarse 
laughter were it not for the by-product 
of it. 

A number of Christian and Judaic 
leaders, in individual sermons in the 
past several months, seriously have 
suggested that fewer and fewer persons 
are using religion as a yardstick for 
determining values. All the evidence 
tends to sustain them. 

The Episcopal Church, which sensi-
bly avoided any rupture at the time of 
the American Civil War, should be bet-
ter able to act with common sense and 
Christian conviction than those de-
nominations which divided in acrimony 
and prejudice. 

A decision to accept Negro worship-
ers which results in years of budgets 
being unmet and building programs 
bankrupted is perhaps valid in a tem-
porary and superficial manner. It is un-
likely that any diocese which planned, 
prayed, and educated its communicants 
would suffer any real losses. But it may 
be that the Christian church—not mere-
ly the Episcopal—is at the point where 
it must face up to losing those persons 
who cannot entertain the idea of being 
in the same sanctuary or at the same 
Communion rail with a colored person. 
To compromise almost surely means a 
slow death, as communicants with a 
prodding sense of conscience and mo-
rality drop out. This would certainly 
be true of the young communicants. 

The problem of race is not, of 
course, the only one facing Christianity 
today. There is the complex problem of 
growing urban populations, the shifts 
to suburbs, the abandonment of many 
city churches, and the urgent need 
for Christian leadership in the so-called 
asphalt jungles of the large cities. 
But that of race is the most pressing 
of all. 

Many voices ask, "Where is the 
Church going?" 

Only the Church can answer. M 
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A marked change of mood has taken place in Washington. The war 
jitters which prevailed last summer and fall are fast subsiding. 
Fallout shelters are no longer a major topic of conversation on 
the Georgetown cocktail party circuit. Russia's cynical rupture of 
the nuclear test ban talks in Geneva was a sharp disappointment 
to those who had believed the Soviet Union might at last be ready 
to take a realistic step toward disarmament. But it was not 
the shock that it would have been a few weeks earlier. The threat 
of a military showdown over Berlin appears to have been averted, 
at least temporarily. 

Political warfare between Democrats and Republicans 
may be avoided over one important legislative pro-
posal in which church people have a special interest. 
This is the basic overhaul of public welfare programs 
outlined by the President in a special message to Con-
gress on January 31. Although endorsed by the ad-
ministration, the recommendations originated with a 
bipartisan study commission which included church 
leaders, social scientists and local welfare officials. 

They are designed, in part, to tighten safeguards 
against "freeloading" and other abuses which have 
been widely cited (and, according to the Department 
of Health, Education and Welfare, greatly exaggerated) 
by welfare critics. Even more important, the proposed 
changes will put greater emphasis on rehabilitation 
services to enable relief families to become self-sup-
porting, rather than merely perpetuating doles which 
encourage chronic dependency. 

The forty-year battle which America's churches have waged to im-
prove the plight of migrant farm workers may be entering a new 
phase. For the first time, the U.S. Department of Agriculture is 
supporting rather than opposing the Labor Department's plea for 
federal legislation to give migrants some of the protections that 
other American workers take for granted. Risking a blast of dis-
approval from the big corporate farms which employ large numbers 
of migrants at low wages, Secretary of Agriculture Orville L. 
Freeman has endorsed five bills which the Senate passed last year, 
and which now await action in the House. They would extend re-
strictions on child labor to migrant children (who often are put 
to work in the fields before they are ten years old) ; provide day 
care centers for younger children; require the registration of 
"crew leaders" ; extend federal grants to states for education and 
health services to migrants ; and assure them of collective bar-
gaining rights. 

Speaker John W. McCormack assured Protestant lead-
ers, during a "cordial" two hour talk in his Capitol 
Hill office, that he will show no favoritism to his Roman 
Catholic Church in directing the affairs of the House 

of Representatives. The new Speaker added that he 
has "always been equally fair" to all religious groups 
throughout the thirty-five years he has served in Con-
gress. Protestant leaders will be watching for actions. 

At the opposite end of Pennsylvania Avenue, another Roman Catholic 
officeholder found himself being praised by Protestants and cen-
sured by Roman Catholics for his stand on federal aid to parochial 
schools. The Roman Catholic magazine America observed the anni-
versary of President Kennedy's inauguration by accusing him of 
"bending over backwards" to curry favor with Protestant voters. 
The Protestant Christian Century promptly retorted with an edito-
rial crediting Kennedy with "a better record on church-state sep-
aration than any other President of the past thirty years." 

Shortly after this exchange, the president of the 
Southern Baptist Convention, the Rev. Herschel H. 
Hobbs of Oklahoma City, called at the White House 
for a 45-minute visit with Kennedy. After the Rev. Mr. 
Hobbs departed, a White House reporter telephoned 

his office a brief account of the visit. "Just another 
Protestant leader in to see Kennedy," the reporter ex-
plained laconically to the other end of the wire. "If a 
Catholic cardinal shows up over here, that'll be a real 
news story/' 
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^ UNITY TALKS T O BEGIN 

The first official meeting between representatives of four major U.S. 
churches to discuss possible paths to one united church will take place 
in Washington, D.C.. next April 9 and 10. There, in the spacious, book-
lined common room of the Episcopal Church's College of Preachers, 
some forty leaders of the Protestant Episcopal Church in the U.S.A.; 
the United Presbyterian Church. U.S.A.; the Methodist Church; and 
the United Church of Christ will gather in closed session for the talks. 
• The agenda they are expected to follow at this initial meeting was 
set at a preliminary conference between representatives of the four 
churches January 8. The Rev. Charles Duell Kean of Washington, 
D.C., secretary of General Convention's Joint Commission on Approaches 
to Unity, and the Episcopal representative at the January conference, 
said he thought the April meeting would accomplish three things: (1) 
election of a president and other officers, (2) establishment of a small 
staff, and (3) a preliminary exploration of the issues involved in bring-
ing together some nineteen million members of the four churches. Once 
the key issues have been determined, individuals and groups will be 
assigned to study them in depth and, in the next few years, recommend 
possible action. 

^ JFK'S F I R S T Y E A R : P R O T E S T A N T S A R E C H E E R E D 

When the nation's first Roman Catholic president was sworn into office 
one bitterly cold day in January, 1961, many Protestants watching over 
television wondered what was to come. More than a year has now 
passed, and leading Protestants the country over are generally agreed 
that President John F. Kennedy has handled himself very well in mat-
ters concerning religion. On the other hand, some of his co-religionists 
have been sharply critical, claiming that the young president sometimes 
"leans over backwards in favor of Protestantism." # America, a 
national Roman Catholic weekly, strongly attacked President Kennedy 
recently in an article evaluating his stand on what it considered a para-
mount religious issue: federal aid to parochial schools. During last 
year's Congressional battle over the issue, the President opposed any 
federal aid to private schools, including those operated by Roman 
Catholics. Baptist leaders have been foremost in hailing Mr. Kennedy's 
stand on this question. A short time ago, Paul Blanshard, special coun-
sel for Protestants and Other Americans United for Separation of 
Church and State (POAU), joined in praising the President for opposing 
such aid on constitutional grounds. He said Mr. Kennedy should be 
applauded for "courageous and firm opposition to the bishops of his 
own church on the sectarian issue." • Protestants have also found 
other things to applaud in the President's first year. In October, the 
National Council of Churches distributed a digest of the President's 
speech before the U.N. ón the subjects of strengthening the U.N., dis-
armament, the peaceful use of space, colonialism, and the Berlin and 
Laos situations. 

Y U N I T Y BEGINS A T H O M E 

While the eyes of the Christian world have been on top-level discussions 
of unity in a number of different countries during the past ten months, 
the search for unity at the local level has gone largely unnoticed. In 
St. Louis, Missouri, nine churches representing six different religious 
bodies have banded together to form a community-wide agency to co-
ordinate their weekday activities and avoid duplication of service and 
effort. Called the West St. Louis Ecumenical Parish, it encompasses 
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approximately two and one-half square miles of an inner-city area with 
a population of over 86,000 people. When the ecumenical parish pro-
gram is fully organized, each of the nine churches—two of which are 
Episcopal—will provide the type of community service for which it is 
best equipped. These services will include recreation, a crafts program, 
and organizations for different age groups. # Another area in which 
Episcopalians are reaching out to sister churches is Detroit, Mich. There 
a group of Episcopal and Presbyterian clergymen have formed a joint 
workshop to study problems of urban life. In Detroit, also, the Friend-
ship Baptist Church is meeting in the Episcopal Cathedral Church of 
St. Paul until new quarters can be found. The Baptists' old church is 
being torn down as part of a city renewal program. 

MEN WORKING 
The hardy breed of New York pedestrians known as sidewalk superin-
tendents have a new project to watch: the Episcopal Church Center 
now under construction near the United Nations building. For some 
time giant steam shovels have been gouging out chunks of frozen earth 
(see photo) as work on the projected twelve-story building goes ahead. 
When complete in 1963, the structure will replace the Church Missions 
House at 281 Park Avenue South, in use since 1894 and regarded since 

1926 as too crowded for efficient operation. It will also house under 
one roof departments of the Church's National Council presently lo-
cated in other buildings around New York; 35 miles away in Greenwich, 
Conn.; and 912 miles away at Evanston, 111. • Funds for the new 
center have come from individual Episcopalians, parishes, and dioceses, 
many designating particular rooms or offices as their specific gifts. To 
date some $3 million of the $4 million needed has been received, thus 
indicating that the center will probably be paid for without resorting 
to long-term loans and high twenty-year interest charges. For those 
individual Episcopalians who would like to contribute toward the final 
million required, the Rt. Rev. Arthur Lichtenberger, Presiding Bishop, 
has designated May 13 as a special Sunday on which gifts may be re-
ceived toward the new building. This action was taken as a result of 
a resolution passed by General Convention in Detroit, Mich., last 
September. 

PACIFIC MISSION 
The Rt. Rev. Arthur Lichtenberger, Presiding Bishop, has just com-
pleted an historic journey to two of the Church's overseas missionary 
districts. In Hawaii, Bishop and Mrs. Lichtenberger helped the Rt. Rev. 
Harry S. Kennedy, Bishop of Honolulu, celebrate the hundredth anni-
versary of Anglicanism in Hawaii. The Church of England established 
work there in 1862, and transferred it to the Protestant Episcopal 
Church in the U.S.A. in 1902. # Bishop Lichtenberger took part 
in three major events: a youth banquet for hundreds of young people 
from all over the Hawaiian Islands; a Sunday service held in a large 
high school auditorium; and an anniversary banquet with some seven 
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hundred persons present, including the governor of Hawaii and the 
mayor of Honolulu. # Flying on to the Philippines, he participated 
in dedication of three buildings, completion of which rounds out a post-
war rehabilitation program for church-related properties in the Philip-
pines. With the Rt. Rev. Lyman C. Ogilby, Episcopal Bishop of the 
Philippines, Bishop Lichtenberger consecrated the new Cathedral of St. 
Mary and St. John, built at a cost of $400,000 to replace a cathedral 
demolished during World War II. In addition he blessed the new building 
of St. Stephen's High School and the 216-bed St. Luke's Hospital, erected 
on a new site to replace an obsolete frame structure. He ended his 
trip with a history-making event: a joint celebration of the Holy Com-
munion with the Most Rev. Isabelo de los Reyes, Jr., Supreme Bishop 
of the Philippine Independent Church, which entered into full commun-
ion with the Episcopal Church as a result of the concordat approved 
last September in Detroit, Mich., by General Convention. 

T H E COMING REVOLUTION IN LATIN AMERICA 

Latin America is facing a revolution within the next five years that 
"may be communist, socialist, or even Christian," according to Bartolo 
Perez, a young Brazilian who was installed as international president 
of the Young Christian Workers Movement at its second world congress 
in Petropolis, Brazil. The new leader of an organization that claims a 
membership of more than three million young Roman Catholic workers 
in eighty-five countries told an interviewer that a revolutionary upsurge 
can be prevented only if governments of the various Latin American 
countries carry out sweeping reforms. He said he based his opinions on 
travels throughout the continent which had convinced him that a social 
revolution is likely "even in Brazil where the workers are utterly patient." 
He added that "the majority of Brazilian workers do not have any 
clearly defined political ideology. They are apt to follow any flag when 
circumstances seem to indicate that it may bring a solution of their 
problems." 

CHURCHES AND T H E PEACE CORPS 
A new office has been established by the National Council of Churches 
to serve as liaison between the thirty-four member churches of the 
Council and the United States Peace Corps. In announcing the new 
office, Dr. R. H. Edwin Espy, the Council's associate general secretary, 
stressed that the National Council "does not consider itself an organi-
zation which should negotiate for Peace Corps grants or contracts." 
• Named director of the office was the Rev. C. Frederick Stoarker, 
who will continue as head of the National Council-related Commission 
on Ecumenical Voluntary Service Projects. Outlining the Peace Corps 
Office's aims, he said it will supply to churches information on the 
federal agency's work in underdeveloped countries, as well as keep the 
Peace Corps informed on what the churches themselves are doing in the 
same field. "In addition," he said, "we will deal directly with church 
young people interested in service in the Peace Corps who view this as 
an opportunity to express Christian vocation." 

W PENNIES AND PRAYERS 

4 6 

A Wisconsin historian told the American Historical Association at its 
recent annual meeting in Washington, D.C., that most U.S. Protestants 
do not consider the giving of money as an essential part of their religion. 
John E. Lankford of River Falls, Wis., an Episcopal layman who is an 
instructor at Wisconsin State College, presented his paper entitled 
"Twentieth-Century Protestant Giving: Theology versus Practice," in 
which he stated that the stewardship concept has not "had much to do 
with actual human motivation at either the level of promotion or the 
level of giving." * Mr. Lankford said that his conviction before 
starting his study was that the doctrine of stewardship played a key role 
"in terms of the direction and organization of Protestant giving," but 
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that when he had completed it this opinion had been "almost destroyed." 
He said that despite the existence of a "theology of giving," the ap-
proaches to soliciting funds "for the several benevolent goals of Ameri-
can Protestantism were not couched in sacramental terms and, in 
general, did not even hint at any possible sacramental value to be 
derived from philanthropic behavior." • The historian went on to 
say that the general approach taken by the promoters of fund drives 
was "intimately related to problems which faced American givers, 
problems such as immigration, competition between Church and State 
in the area of higher education, views of such unacculturated groups as 
Orientals and Mormons, and Protestantism as an antidote for political 
radicalism." Mr. Lankford's study indicated that "all too often, individ-
ual communicants are satisfied if they give to the support of their local 
parish without the same contribution to the benevolence work of their 
national church." There is too much emphasis, he said, on supporting 
the local church. "After a general decline from about 1915 to 1921," 
he said, "the giving to nonbenevolent goals rose faster and further 
than did giving to missionary work." • The Episcopal historian 
further stated that "Protestant denominations have never moved to make 
'nongiving' a sin. This would be impossible because of the nature and 
individualistic presuppositions of the Protestant churches. They have, 
however, moved in the more positive direction of making the very act 
of giving itself a sacrament." He concluded that "the theology of 
giving generally failed to find application or expression in the actual 
approaches used to solicit funds and, insofar as it can be statistically 
measured, never found expression in the giving habits and patterns 
exhibited by American Protestants." 
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In 1959 Episcopalians from more than 6,000 churches across the U.S. 
contributed some $300,000 for a missionary venture unique in the 
annals of Christianity. Today the result of this action—a research nu-
clear reactor and accompanying equipment—hums quietly at St. Paul's 
University in Japan. This first reactor to be installed in a Japanese 

college or university 
is being used by the 
church-related institu-
tion's new Nuclear Re-
search I n s t i t u t e for 
academic, agricultural, 
and industrial research; 
medica l applications: 
and the training of nu-
clear scientists and en-
gineers. Radioisotopes 
produced in the reactor 
will be supp l i ed to 
c h u r c h - o p e r a t e d St. 
Luke's I n t e r n a t i o n a l 
Hospital in Tokyo for 
such uses as diagnosis 
of cancer and thyroid 
disorders. Various Jap-
anese concerns contrib-
uted to the cost of the 
buildings and other fa-
cilities at the research 
center. • Built by 
General Dynamics Cor-
poration, the reactor 

was given by Episcopalians to commemorate the hundredth anniversary 
of the Episcopal Church's coming to Japan. The Rev. William G. Pol-
lard, executive director of the Oak Ridge Institute of Nuclear Studies 
and an ordained Episcopal priest, was coordinator of the project for the 
Church. Speaking about the reactor, the Rt. Rev. Arthur Lichtenberger, 
Presiding Bishop, said, "Through this gift, American Christians will 
share the potential and realized blessings of atomic energy with a people 
who, in the past, have known little of its blessings, but much of its 
curse." 
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w o r l d s c e n e 
NOWHERE TO GO 
"We started with a gang of homeless boys who used to roam the streets 
by day and sleep under trucks at night," said Sister Esther Mary, a 
bashful, bespectacled Episcopal nun who for the past sixteen years has 
worked with potential and convicted juvenile delinquents in Ponce, 
Puerto Rico. "When St. Michael's opened they flocked to it and wouldn't 
leave. At night they would creep under the house to sleep." She was 
talking about the blue, wood-frame structure called St. Michael's House. 
It stands across the street from the drab district jail in Ponce, which, 
with a population of 125,000, is the second largest city on the island. 
• Shortly after her arrival from her native state of Wisconsin, Sister 
Esther Mary got to know the street urchins when a prison physician 
asked her to visit the juvenile section of the city jail. "They were in 
a very bad way," she recalled. "They were kept as long as a year or 
two before they Were brought to trial. They had nothing to do and 
nobody knew what to do with them." • Led by the sister, St. 
Michael's House was established as a recreation center to keep delin-
quent and potentially delinquent youngsters off the streets. A dormitory, 
Casa Los Angeles, was founded to accommodate the more destitute 
boys. Today the boys of the first gang are grown into adults. Many 
help at the center with the hundred boys who come to St. Michael's 
every day. # Money for the work comes from the Episcopal Church 
and charity organizations in Puerto Rico and the continental United 
States, including St. Michael's Guild in Baltimore, Md. Sister Esther 
Mary worked for fifteen years in a poor section of Wisconsin before 
coming to Ponce. A former physical education teacher who graduated 
from the University of Wisconsin in 1925, she still speaks Spanish 
with a midwestern twang. 

WELFARE REVOLUTION 
A significant shift in governmental, church, and social-agency thinking 
in regard to welfare programs was evidenced at the Second National 
Conference on the Churches and Social Welfare in Cleveland, Ohio, 
this fall. In the future more emphasis will be placed on rehabilitation 
instead of merely a "salvage operation" for human beings in distress. 
Cooperation was stressed between the three groups in the search for 
ways to help the unemployed find useful work and aid the handicapped 
to find a meaningful place in society. • Problems concerning (1) 
homes for the aged; (2) emotionally disturbed, retarded, and physically 
handicapped children; (3) correctional institutions; (4) child protective 
services and aid to unmarried parents; (5) alcoholics and narcotic 
addicts; (6) juvenile delinquency, and (7) services for low-income fam-
ilies, Indian-Americans, and agricultural migrants were studied. Ninety 
Episcopal delegates joined with 2,410 representatives of forty Protestant 
and Eastern Orthodox churches and welfare experts in all fields at the 
sessions. • Principal speaker at the conference was Abraham Ribi-
coff, Secretary of the Department of Health, Education and Welfare. 
He stated that "with over 7 million U.S. citizens on relief at an annual 
cost of some $4 billion, there are rumblings of discontent from tax-
payers who question the disposal of their hard-earned funds and wonder 
if we have reached a point of no return." The secretary denounced, 
however, the attempt to meet this problem with such get-tough measures 
as those recently tried in Newburgh, N.Y., where city officials attempted 
drastic reductions in welfare aid. Mr. Ribicoff acknowledged, however, 
that some changes need to be made. "I have come to feel," he said, 
"that we are just drifting in the field of welfare." # Some of the 
recommendations made to churches by study papers issuing from the 
conference were: (1) develop a more comprehensive and consistent 
ministry to the family; (2) assist in recruiting qualified social welfare 
workers; (3) take the initiative in advocating legislation for community 
and state facilities to educate and rehabilitate alcoholics; (4) devote 
more attention to the generally ignored problem of narcotics addiction; 
(5) engage in "real pioneering" in care and programing for the mentally 
retarded; (6) consider new church-related psychiatric hospitals, clinics. 
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The Privilege 
of Teaching 

Its Dimension and Demand For All 
Who Teach the Christian Faith 

B O O K S 
Conducted by 

Edward T. Dell, Jr. 

Dr. Chaplin Is Associate Pro-
fessor , Dept. of Pastoral 
Theology, General Theolog-
ical Seminary, N.Y.C. 

"Dr. Chaplin builds this book squarely 
on two key truths about Christian education. 
I quote an admirable statement of the aim in 
view: 'Our constant aim in the education of a 
Christian is to lead him, through his sacra-
mental life in the Church's worship and work, 
to discover Almighty God in Christ Jesus and 
to be transformed to God's will and purpose.' 

"Roughly a third of the book is about the 
needs of the teacher himself or herself—a most 
helpful and realistic series of chapters, filled 
with sensible Christian doctrine. Another third 
deals with the complex relationships of teacher 
and pupil and home. The final third comes 
down to completely helpful, practical sugges-
tions as to the art of teaching itself. I cannot, 
imagine a more useful book, especially in this 
respect, to give to Church school teachers as 
they launch into what will be for many of 
them a strange and frightening séa. 

"I do commend this book, most enthusi-. 
astically and confidently. It is unafraid of á 
big God and a basic theology, yet utterly plain 
and gentle in the way it leads us along. It is 
written for lay people, yet the clergy would 
gain enormously from it. It is a book, in sum, 
which speaks to all our present concern and 
eagerness in Christian education, in most clear 

and fundamental terms." 
—Stephen F. Bayne, Jr. 

From the Foreword 
Pr i ce , $ 4 . 5 0 

MOREHOUSE-BARLOW CO. 
14 East 41*1 St., N e w York 17, N. Y. 
29 East Madison St., Chicago 2, III. 
261 Golden Ga te Ave. , San Francisco 2, Calif . 
4400 Melrose Ave., Los Angeles 29, Calif . 

E P I S C O P A L 
STERLING 

% In. Emblem 
Bracelet Charm SI .80 
Scatter Pin 2 .00 
Key Ring 2 .50 
Tie Chain 3 .7 5 
Necklace 18" 4 .50 
Cuff Links (Reg.) 5 .00 
Cuff Links EXTRA 10.00 

Made by and sold 
BROTHERHOOD 

P.O. Box 1636 
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Are W e Captives or 

Gibson Winter's The Suburban Captiv-
ity of the Churches (Doubleday $3.50) 
is by now well along toward being con-
sidered one of the definitive social com-
mentaries of this decade. Written in 
the form of a good sermon, the book 
first examines the impact of the subur-
ban exodus. Then follows a shorter sec-
tion on what ought to be done to retain 
the integrity of both inner-city and 
metropolitan parish life. The book con-
cludes with what is always the most 
difficult problem—how this can be 
accomplished. 

The subtitle—"and the Prospects of 
Their [the churches'] Renewal to Serve 
the Whole Life of the Emerging Me-
tropolis"—indicates a faith and hope-
fulness that are absent from similar 
sociological discussions of urban, sub-
urban, and exurban culture. It also 
expresses the author's conviction that 
the people of the vast metropolitan 
sprawl are interdependent, in spite of 
social differences. He calls for an 
awakened sense of responsibility on the 
part of those who have residentially 
"escaped" from the city and yet make 
their living there. Dr. Winter agrees 
with the more lengthy conclusions of 
Lewis Mumford's book, The City in 
History, in which Mumford also de-
plores the indifference of the subur-
banite and the lack of imaginative plan-
ning which has caused the deterioration 
of the inner city. 

Mr. Mumford examines the city's 
condition historically, and says its decay 
occurs in cycles caused by political, 
economic, and social pressures. Dr. 
Winter, less ponderous, insists that our 
sense of obligation to God is a more 
important ingredient in curing the ills 
of the city than is the practical need for 
better housing. There is no superficial 
optimism about Dr. Winter's analysis, 
diagnosis, or therapy; if we were to 
read only the first half of Suburban 
Captivity, we would be startled and 

aroused, but eventually driven to de-
spair. 

The combination of a growing mid-
dle class, its drive for social identity, 
and the multiple forms of Protestantism 
seem to lead inevitably to an uncom-
mitted, undisciplined, untrained col-
lection of mildly competitive congrega-
tions. Those, both clergy and lay per-
sons, who have observed the busyness 
of the "organization church" will de-
plore with Dr. Winter the wasted en-
ergy inherent in what he calls "a Prot-
estant form of penance." 

The suburban church, intent on sur-
vival, desirous of expansion, committed 
to the residential side of human ex-
perience, flees from any threat to the 
comforts of the middle-class dream. 
The inner city, the place where people 
work, any person who is "different"— 
these are all rejected as dangerous to 
the "success-minded" church. The "suc-
cessful" church, like the supermarket, 
must adjust the product to appeal to 
the customer. 

If churches are to continue caring 
only for their own well-being, if "the 
insulation of worship and religious 
community from the economic sphere 
of productivity continues to be the most 
important single fact about contempo-
rary church life," any hope for an ef-
fective lay apostolate is foredoomed; 
there will be no mission either to the 
distressed urban poor or to the empty-
lived in the suburbs. 

The realistically hard conclusion of 

Sin of Omission 
A Handbook for Episcopalians 
(Morehouse-Barlow, $3.75, paper-
back), reviewed last month, was 
written by the Rev. Wil l iam B. Wil-
l iamson, Rector, Church of the 
Atonement , Philadelphia. Our Apol-
ogies to a n e w neighbor for the 
oversight. 
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Contributing reviewers 

Thomas Fletcher 
Chad Walsh 

Christians? 

this stimulating book is that the church 
must fulfill its task: namely, "mission 
to every area of human activity." This 
can be accomplished when a concerned 
and committed laity collides with and 
overcomes the great social pressures 
which insulate social, racial, and re-
ligious groups from one another. 

It is reasonable to assume that the 
proffered solution is but one of many. 
One must agree with the author that our 
first need is an "academy" for laymen, 
a training center similar to Parishfield 
in Michigan, with which Dr. Winter 
was formerly associated. Then, with 
dedicated and competent lay people, 
the whole metropolitan area could be 
sliced, pie-like, into sectors of responsi-
bility and cooperative action, extending 
from the suburbs right into the center 
of the inner city. This radical suggestion 
is already being tested. Results indicate 
that in the welter of our present super-
ficiality, which is actually a flight from 
the Cross, the power of the Holy Spirit 
is working in the hearts of some to pre-
serve the Church. This is more than 
mere survival or even thriving; it is 
accomplishing what the Church was 
made to do. 

Such blessed hopefulness permeates 
the last part of this challenging book. 
The task of the churches to overcome 
the pressures from without and within 
will be accomplished when the "ma-
jority of laymen have been drawn to 
their churches by a deep search for the 
meaning of life." This hope may seem 
somewhat over-optimistic to those who 
know how casual most Protestants are 
about their religious commitments. Yet 
there are few better equipped to docu-
ment these gloomy facts than Dr. 
Winter. We are left with an obligation 
born of everyone's need, but sustained 
by the continuing action of God in the 
heart of the suburbanite who is most 
nearly captive to the middle-class 
dream. —-THOMAS FLETCHER 

New Books from 
MOREHOUSE-BARLOW 

for your reading pleasure 

LENTEN READING 
-1962-

The Archbishop of Canterbury's Lenten Book 

T H E P U R P L E H E A D E D M O U N T A I N 
By Martin Thornton, author of Christian Proficiency 

"The most obvious thing about climbing mountains is that it is hard work, 
demanding discipline, strength, courage, skill, and above all, stamina. 
"Spiritual mountaineering can be adventurous and exhilarating, by the 
grace of God it frequently is, but only because of our day to day, step 
by step, disciplined plod." —Mart in Thornton 

Let us start our climb! Price, $7 .00 

T H E S E F O R T Y D A Y S 
Lenten Counsels by Twenty-One Anglicans 

The purpose of this book is to stimulate Lent reading among many busy 
people who would like to mark the season of Lent in this way, but do 
not quite know how to begin. 

The distinguished list of contributors includes the Archbishops of York, 
Cape Town, and Dublin; the Presiding Bishop, Episcopal Church, U.S.A.; 
the Bishops of London, Leicester, LlandafF, Arkansas, Nebraska, and Bristol; 
Professor Henry Chadwick, Dr. Austin Farrer, Canon J. E. Fison, H. A. 
Williams, Kenneth N. Ross, and Father Nicolas Graham. 

Spring Book Selection, Episcopal Book Club Price, $2.50 

L E N T W I T H M O T H E R J U L I A N 
Readings from Revelations of Divine Love 

By Mother Julian of Norwich (1342-1413?) 
Edited by Leo Sherley-Price 

"In these extracts from the Revelations I have attempted to translate Mother 
Julian's thought into simple modern English, without entirely losing the 
inimitable style of the original, in the certainty that her message is more 
needed today than ever before." — L e o Sherley-Price 

Price, $1.00 

MEDITATIONS FOR THE THREE HOURS 
W. M. A. POTTS, Vicar of St. John's, Harpenden 

Helpful meditations on the Seven Words from the Cross, suitable for private 
devotional reading, and equally as a source from which other preachers can 
start in preparing their ideas for Good Friday courses. 

Price, 70 cents 
Postage paid on cash orders 

Headquarters for Religious Books from all Publishers 

M O R E H O U S E B A R L O W C O . 
Since »884 14 EAST 4 1 s t STREET, N E W Y O R K 17 , N. Y . 

29 East Madison St., Chicago 2, III. • 261 Golden Gate Ave., San Francisco 2, Calif. 
4400 Melrose Avenue, Los Angeles 29, Calif. 
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(Qt fa j / j / New Long Primer Bibles 

These features will tell you why 
they are the finest Bibles you can buy 

Concordance 
Modif ied Sel f -pronouncing 
N e w Long Primer type 
Dict ionary of Scripture 
Proper N a m e s 
Subject Index 
100 ,000 Center-column 
Chain References 
12 pages of maps in co lor 
F a m i l y Record 
Flexible bindings 
Ribbon markers 
Levant grain Calf 
Ha l f circuit 
Simulated leather l in ing 
Round corners 
R e d under gold edges 
Oxford Ultrathin 
India paper 
Author ized King James 
"Version 
Size: S3A x 8s/a x V' 

Ô4994X 

Large Print 
Lightweight Portabil ity 

04884x —A long-established favorite in 
blackletter type. Black or Red. $14.95 

AND N O W . . . 
04994x —All the words of Christ are 
printed in red. $15.45 

At your bookseller 
O X F O R D U N I V E R S I T Y P R E S S I N E W Y O R K 

FOR L E N T E N R E A D I N G 

W i t n e s s e s of the Spirit 
By G e r a l d K e n n e d y 

35« e a c h ; 3 (or $1.00; $3.50 per dozen 

The Two Great Commandments 
By l a m e s H. J a u n c e y 

35« e a c h ; 3 ior $1.00; $3.50 p e r dozen 

A Pocket Book of H e a l i n g 
By D a v i d H. M a c L e n n a n 
75« e a c h ; $7.50 p e r d o z e n 

8 I d m 
World'» moMt widely used daily devotional guide 
1 9 0 8 Grand Ave. , Nashvi l l e 5 , T e n n . 

"I AM FA-YING" 
The Story of a Siamese Cat 

(a fairy tale for adults) 

"I AM SAMBO" 
(a Story of a Most Unusual Bear) 

by MAUD LINKER 

PRICE $3 each 

Katydid Publishing Co. 
73 Nassau Boulevard 

Garden City, L.I., N.Y. 

HAND EMBROIDERED LINENS 
Exquisitely created for your Church 

by skilled needlewomen 
Fair Linens Linen Chasubles 
Surplices Palls 
Superfrontals Other Altar Linens 

Also fine linens by the yard 
Write for illustrated brochure 

MARY MOORE 
Box 394-F Davenport, Iowa 

BOOKS 

The Cruel Thing 
THE CROSS AS SYMBOL AND ORNAMENT. Col-
lected, drawn and described by Johannes 
Troyer. 126 pp. Philadelphia: Westminster 
Press. $4JO. 

In his recent book, The Noise of Sol-
emn Assemblies, Peter L. Berger specu-
lates on the sensation that would be 
created if a congregation arrived in 
church and found a gilded electric 
chair where the cross had been. The 
minister, he suggests, would have an 
opportunity for some pointed preach-
ing to the shocked parishioners. 

The cross was the electric chair of its 
time. It was the means by which slaves, 
political offenders, and common crimi-
nals were put to death. Considering its 
grimly practical purpose, it is odd—and 
at first glance immoral—that so much 
artistic care has been lavished upon the 
cruel thing, and that its very shape has 
become a creative challenge to the jew-
eler, the artist, and the sculptor. Wom-
en even wear small instruments of ex-
ecution strung on necklaces. 

And yet, as long as the basic mean-
ing of the cross is not forgotten, one can 
defend the beauty that artists and 
craftsmen have achieved. What hap-
pened on the Cross was supremely 
ugly and supremely beautiful. In that 
moment the love of God was revealed 
with a clarity and splendor unequaled 
before or since. Thus the beauty of the 
cross is not a later addition of artists 
and craftsmen. 

The Cross as Symbol and Ornament 
is a masterpiece of selection and print-
ing. (See also "For Your Information," 
page 6.) Here are first the pre-Chris-
tian crosses, sometimes mere ornaments, 
but often charged with a religious 
meaning, like the Egyptian cross with 
a loop at the top symbolizing life. Then 
follow the crosses of the catacomb days, 
and the later styles that developed in 
various parts of Christendom. There is 
no attempt to give a systematic discus-
sion of symbolism. Each cross, mag-
nificently drawn, speaks for itself. Those 
Christians who are eye-minded will find 
a powerful stimulus for their private 
devotions here. Anyone who is planning 
to buy—or make—a cross will do well 
to examine this book first. Mr. Troyer, 
who so completely combines a devout 
spirit and artistic sensitivity, has pro-
duced a volume that every Christian 
library should include. — C H A D WALSH 

A LASTING 
CONFIRMATION GIFT 
Significant symbols on the 
front. Room for date to 
be engraved on back at 
101 per numeral or letter. 
Silver plate 25$ 
Chrome 75< 
Sterling Silver __ $1.50 
(plus 10% Federal Excise Tax) 
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43 West Huron Street Buffalo 2, N.Y. 
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Book Marks 

Geneva, Garnis 
THE PEACEMAKERS by Marquis Childs. 254 
pp. New York: Harcourt, Brace & World. 
$3.95. 

It is somewhat to be regretted that this 
novel of diplomacy today appeared so 
briefly on the best-seller list, then drop-
ped out. For despite its surface of shal-
low, easy readability and romantic inter-
ludes, a perceptive reader will not be 
diverted from the underlying worth of 
the story. Set in memory-ridden Geneva, 
it tells of a twenty-four-hour period in 
the lives of atom-haunted representa-
tives of four great world powers. In 
these days of summitry, this behind-
the-scenes story of international diplo-
macy at work can be extremely helpful 
to our comprehension. 

Too, there is a splendidly succinct 
spelling out of possible national and in-
dividual approaches and attitudes, and 
most important, a detailing of rebuttals 
only a responsible participant at such 
meetings would be likely to know. Mr. 
Childs, a distinguished columnist and 
Episcopal layman, is to be highly com-
mended for a competent sugar-coating 
of a pill most of us find difficult to swal-
low. 

History and Hope 
O N THE ROAD TO CHRISTIAN U N I T Y by Samuel 
McCrea Cavert. 192 pp. New York: Harper 
& Brothers. $3.75. 

With church unity now in the forefront 
of church and world news, it is impera-
tive that all of us familiarize ourselves 
with this area of concern. And here is 
an ideal book for the purpose. Written 
by Dr. Cavert, who has played impor-
tant roles in the ecumenical movement 
for half a century, this extremely read-
able book acquaints us with the history, 
the meaning, and the value of the work 
that has been done, as well as alerting 
us in an unprejudiced fashion to the 
problems and dangers inherent in 
church unity. 

PICTURE C R E D I T S — C o v e r , W a l t e r Miles. 
P. 11, Religious N e w s Service. P. 12, 
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M a r s h a l l — M o s s Photo Service, G r a n g e r 
— N a t i o n a l Urban League . Pp. 28-37, 
D a v i d Hirsch. P. 38, Bruce Dav idson . 
P. 40, Hall Syndicate , Inc. P. 45, Dav id 
Hirsch. P. 47, G e n e r a l Dynamics . 
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THE 1962 ANNUAL 

Alaskan 
Cruise for Episcopalians 
C o m e along for a delightful adventure in 
good fe l lowship, thrilling scenery and 
peaceful , restful voyaging in cool , far-
northern waters on the annual fun-loving 
Alaskan Cruise for Episcopalians, leaving 
Chicago June 28. For the past ten sum-
mers these tours to Alaska have been 
operated for members of the Episcopal 
Church, and each t ime a wonderful group 
of congenial people , w h o enjoy friendly 
travel together, assembled for the trip. 

Sailing aboard Canadian Pacific's S. S. 
"Princess Louise" the cruise includes 
Ketchikan, Juneau, Mendenhall Glacier, 
Wrangell , Skagway, Lake Bennett and 
Carcross in Alaska and the Yukon. The 
scenic American Rockies, Rainier National 
Park, the Pacific Northwest high-lighted 
by SEATTLE'S WORLD FAIR, Cana-
dian Rockies, Lake Louise and Banff are 
included in the trip—altogether a marvel-
ous escorted tour with the best company 
of fe l low travelers imaginable. 
Space on the tour is l imi ted—Demands 
are heavy—Send your reservation in early. 

Write for F R E E literature on 
"Alaska for Episcopalians" to: 

CAREFREE TRAVEL, INC. 
540 No. Michigan Ave. 

Chicago 11, III. 
N o obligation 

I I I P I 
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THE HYMNAL 1940 
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COLLEGES 

Days of the Christian Year 

ASH WEDNESDAY, 
MARCH 7 

Ash Wednesday has for fourteen cen-
turies been the beginning of the solemn 
season of Lent, which is a time of self-
examination and penitence in prepara-
tion for Easter. A deep principle in 
Jewish religious custom has always been 
that for every big day there must be 
enough time for proper means of prepa-
ration. This principle was carried with-
out question into Christianity, a direct 
inheritance from Judaism. In the case 
of Lent, this time of preparation was at 
first only for forty hours preceding 
Easter Day. Soon it expanded to an en-
tire week, then to thirty days, and in 
325, to forty days. But, with the idea 
of a forty-day period definitely estab-
lished, there was still some confusion 
because the Sundays during the period 
(all Sundays being feast days) could not 
actually be considered as fast days. 
But if they were omitted the count was 
thrown off. 

Finally, Gregory the Great, in the 
latter part of the sixth century, moved 
the beginning of Lent ahead to the 
Wednesday before the first Sunday and 
thus straightened out the inaccurate 
mathematics of the season. Gregory is 
also credited with having introduced the 
ceremony that gives the day its name. 
In the Roman Catholic Church and in 
other churches where Catholic tradi-
tion is preserved, the faithful will pre-
sent themselves before the altar and the 
priest will mark each forehead with a 
cross of ashes, saying as he makes the 
mark, "Remember, man, that thou art 
dust, and unto dust thou shalt return." 

When this custom started, the ashes 
were not given to everyone, but only to 
the "public penitents"—that is, con-
victed criminals—who were brought 
barefoot before the church door. As 
time went on, however, relatives and 
friends began to show their humility 
and their affection for the culprits by 
joining them and asking to be marked 
as sinners, too. Finally, the number of 
these extra, self-condemned penitents 
grew so large that the administration of 
ashes was extended to the whole con-
gregation, and the ceremony developed 
into its present form. 

E M B E R DAYS, 
MARCH 1 4 , 1 6 , 1 7 

Four times a year, at the beginning of 
each of the natural seasons, come the 
Ember Days. These are three days of 
fasting — always Wednesday, Friday, 
and Saturday of the weeks following, 
respectively, the first Sunday in Lent, 
the day of Pentecost, September 14, 
and December 13th. The name Ember 
is a corruption of the German word 
quatember, which in turn comes from 
the Latin Quattor Tempora, meaning 
"the four seasons." 

The origin of these days is quite ob-
scure and much debated. Some scholars 
connect them with the old pagan puri-
fication rites that always took place at 
the seasons of planting, harvest, and 
vintage. The Ember Days have come 
to be associated, particularly in the 
Roman Catholic Church, with ordina-
tions to the sacred ministry. Each of the 
four weeks in which the Ember Days 
fall is called an Ember Week. 

T H E ANNUNCIATION, 
MARCH 2 5 

All angels and archangels are mes-
sengers of God, but the Archangel 
Gabriel has had the most important 
assignments given so far to any of the 
heavenly host. On four occasions he 
has brought man word of the coming 
of the Lord. Twice he explained to Dan-
iel the meaning of visions that prophet 
had had about the Messiah (DANIEL, 
8:16-26, 9:11-20). He appeared to 
Zacharias ( L U K E 1:11-20) to tell him 
about the birth of John the Baptist, who 
would be the forerunner of the Christ. 
And, most important of all, he an-
nounced to a Hebrew girl that she 
would, while still a virgin, be the mother 
of the Lord Jesus. 

Saints are customarily honored in 
the calendar on the day of their death, 
but since Gabriel never died his day is 
the one before the day of his fourth 
and greatest assignment. The name Ga-
briel means "man of God." 

— H O W A R D V . HARPER 

1 S H I M E R 

M C O L L E G E 

M t . C a r r o l l , I l l i n o i s • 

Episcopal-related four-year lib• # 
eral arts coeducational college . . . 
Integrated general education and • 
specialization . . . Preprofessional # 
program and secondary teacher 
training . . . Small-class discussion • 
method . . . Accepts qualified high # 
school graduates and superior 
early entrants . . . Registration • 
limited to 265 . . . Fully accredited # 
. . . College chaplain jointly ap-
pointed by Shimer and the Bishop • 
of Chicago . . . For information # 

write, Shimer College 
Mount Carroll, Illinois. • 

U P S A L A 
COLLEGE 

A coeducational college of 
liberal arts and science dedicated 

to Christian higher education 

For Catalogue and other 
information write: 

DIRECTOR OF ADMISSIONS 

U P S A L A C O L L E G E 
East Orange, New Jersey 

SCHOOLS FOR BOYS 

THE PflTTERSilN'SCfrQQt/-? 

Fully accredited Church School on 1300 acre 
estate. Grades 7-12. Small classes. Gymnasium, 
sports, swimming, fishing. 
Summer camp for boys 7 to 15 years. Tutoring. 
Periods 2, 4, or 6 weeks. 
For Camp or "Happy Valley" catalog write: 

George F. Wiese, Box F 

Legerwood Station, Lenior, N.C. 

COLLEGE PREPARATORY — CHARACTER BUILDING 

TRINITY UNIVERSITY—1869 
A liberal arts coeducational uni-
versity In the Alamo City offering 
quality instruction in 26 academic 
areas, graduate and undergraduate. 
Completely accredited. Interde-
nominational, sponsored by Pres-
byterians, this private Christian 
university with a faculty of over 
100 scholars has built an all-new 
107-acre skyline campus. CEEB 
scores required. Two summer 
sessions. 
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THE CHURCH FARM SCHOOL 
GLEN LOCH, PA. 

A School for Boys D e p e n d e n t on One 
Parent 

Grades—5th through 12th 
Col lege Preparatory and Vocational 
Training: 
Sports: Soccer, Basketball, Track, 

Cross-Country 
Learn to study, work, play on 1600 
acre farm in historic Chester Valley. 

Boys Choir—Religious Training 
The Rev. Charles W. Shreiner, D . D . 

Headmaster 
Post Office Box: S, Paoli, Pa. 

THE CHOIR SCHOOL 
of the Cathedral Church of St . John the Divine 

Established " " " 
Has a limited number of places each academic year in 
fifth grade. Students are choristers of Cathedral and sing 
daily services. Boys follow standard curriculum, with a 
modern language and Latin, from fifth grade. Fall and 
spring testing programs of E .R.B. and I .S .E .B. 
Throughout the l i fe of the School, emphasis is placed 
upon the Christian perspective. For information concern-
ing choir scholarships, and brochure, wri te : 

Headmaster, Alee Wyton, M.A. (Oxon) 
Dept. D, Cathedral Heights, N. Y. 25. N. Y. 

VIRGINIA EPISCOPAL SCHOOL 
Fully Accredited Established 1916 
Boys 11-17. Thorough preparation for college. 
Reíigious instruction & chapel services. Small 
classes, individual assistance. Honor System & 
student leadership plan. Daily athletic program. 
In foothills of Blue Ridge Mountains. Catalog. 
Austin Montgomery, Jr . , M . A . , Lynchburg, V a . 

S T . P A U L ' S 
Garden City 
Long Island 

Episcopal college preparatory school for boys. 
Boarding grades 5-12. Accredited academically. 
Full sports a n d activities program. N e w labs 
and sw imming pool. Established 1877. 20 miles 
from N e w York City. 

The REV. N. FERINGA, Headmaster 
Box E, Garden City, New York 516 PI 7-3377 

P E N N I N G T O N 
Fully accredited, endowed Christian preparatory. Grades 
7-12. Small classes. Thorough preparation for college 
includes individual guidance, developmental reading. At-
tractive, substantial buildings on 40-acre rural campus. 
Moderate rate. Established 1838. Summer school. Catalog. 

Charles R. Smith, D.D., Box 40, Pennington. N.J . 

TUJUNGA HIGHLAND SCHOOL Inc. 
Est . 1946 

A homelike, residential treatment center for boys 
with emotional problems. Individual and group 
psychotherapy. Small classes academically accred-
ited. Twelve-month program including summer-
camp activities. Enrollment limited to twenty 
between 7 and 16 years of age. Religious growth 
fostered. 

The Rt. Rev. Eric Bloy, Bd. of Governors 
Write Director of Admissions, 6658 Day Street 

TUJUNGA, CALIFORNIA 

• PEDDIE 
Where Christian influences prevail and the 
development of character is combined with 
high scholastic attainment. A college prep, 
school for boys, grades 7-12. Fully ac-
credited. All sports. Summer School. Just 
off N.J. Turnpike (Exit 8) . Write: 

Dr. Carrol 0 . Morong, Headmaster, 
Box 3-B, Hlghtstown, New Jersey 

Founded 1858 

The oldest Church School west of the 
Alleghenies integrates all parts of its 
program—religious, academic, R.O.T.C., 
social—to help high school age boys 
grow "in wisdom and stature and in 
favor with God and man." Write 
The Rev. Canon Sidney W. Goldsmith, Jr. 

Rector and Headmaster 
161 Shumway Hall 

Shattuck School Faribault, Minnesota 
Member: Episcopal School Association 

S A I N T P E T E R ' S S C H O O L 
Peekskill New York 

Boys, grades 9-12. (Openings in 9th & 10th 
grades.) College preparatory. Graduates in 39 
colleges. Small classes. Corrective reading. 
Music, drama. Interscholastic sports program. 
80-acre campus Secondary Schools Admission 
Test required. For catalog write: 
Frank S. Leeming, Hdm., Phone PEekskill 7-5200 

M I A M I C O U N T R Y D A Y A N D 
R E S I D E N T S C H O O L 

For Boys 
Grades 1 Thru 8—State Accredited—Ages 6-14 
Small Classes Personal Supervision 
15 Acres For Year Round Outdoor Activities 

L . B . Sommers — Headmaster 
P .O . Box 38-608 Miami 38, F lor ida 

SCHOOLS FOR GIRLS 

CHANDLER 
S C H O O L F O B W O M E N 

O F F E R S N E W EDUCATIONAL E X P E R I E N C E . One of 
Boston s oldest, most distinguished schools offers excellent 
secretarial t ra ining combined with maturing influence of 
unusual residence program in a world-famous educational 
community. 2-yr. Medical, Legal, Science-Research, Execu-
tive specialization. 1-yr . Course. Beaut i fu l residence over-
looking Charles River. Cultural, social opportunities of a 
city noted for music, arts, and ideas. Catalog. Dr. G. I. 
Rohrbough, President, 426 Beacon St. , Boston IS, Mass. 

ST. A G N E S S C H O O L 
Episcopa l Boarding & Country Day School 

Gir ls , G r a d e s 7-12 
College preparatory and general courses. Music, 
Drama, Arts, Sports. New dormitory. 49 acres. Fully 
accredited. Established 1870. Write for catalog. 

Mrs. J . N. Vandemoer, Headmistress 
St.Agnes School, Box E, Albany II , New York 

THE MARY A. BURNHAM SCHOOL 
Northampton, Massachusetts 

College preparatory boarding school for girls 
in the 9th through 12th grades. 85th year. 
Accredited. Opposite St. John's Episcopal 
Church. Outstanding faculty. Excellent college 
preparatory record. Music and art. College 
town advantages. National enrollment. 14 
sports include riding, skiing, swimming. Sum-
mer School, Newport, R.I. Catalogues. 

Mrs. Macdonald Peters, Principal 

— S t u a r t Hal l— 
Virginia's oldest preparatory school for girls. 
Episcopal school in the Shenandoah Valley. 
Fully accredited. Grades 9-12. Notable college 
entrance record. Music, Art, Gymnasium. In-
door swimming pool. Attractive campus. 
Charming atmosphere. Catalog. 

Martha Dabney Jones, M . A . , Headmistress 
E , Staunton, V i r g i n i a ^ ^ ^ ^ ^ 

ST. MARY'S SCHOOL 
S E W A N E E , T E N N E S S E E 

Grades 9-12, Col lege Preparatory, 
and General Courses 

M U S I C , A R T S , D R A M A T I C S , 
S P O R T S , R I D I N G 

Each student given special guidance. 

The School is under the direction 
of the Sisters of Saint Mary. For 
Catalogue, address 

The Sister Superior, C.S.M. 

Saint Mary's Hal l 
FARIBAULT, MINNESOTA 

Episcopal Secondary Boarding School 
for G i r l s 

Founded 1866 97th Y e a r 

Here is an opportunity for a sound edu-
cation with thorough preparation for 
col lege. Emphasis is placed on spiritual 
values. Social growth and physical de-
velopment are important segments of 
the school l ife. Experienced faculty. 
Modern buildings. 

M a r t h a T. Robbins , M.S. , Headmistress 

ST. MARGARET'S SCHOOL 
COLLEGE PREPARATION FOR GIRLS 

Fully accredited. Episcopal. Grades 8-12. 
Music, art, dramatics. Small classes. All sports; 
varied activities. On beautiful Rappahannock 
River. SUMMER SCHOOL: June 20-August 
12. For catalog write: 

MISS VIOLA H. WOOLFOLK, Headmistress 
St. Margaret's School, Box 158-E 

TAPPAHANNOCK, VIRGINIA 

St. John Bap t i s t S choo l 
An Episeopal School for Girls, Grades 9-12 

Accredited college preparation. Music & Art. Small 
classes. Swimming, hockey, tennis, skating. Modern 
fireproof building. New gym. Moderate fee. Beaut i -
ful 30-acre campus. 35 miles to New York. 
Sister Superior, Box 156, Mendham, New Jersey 

K E M P E R HALL ^ 5 3 5 1 
Church School for Gir ls , Boarding & D a y 

Thorough college preparat ion a n d spir itual 
t ra ining. Music, art , dramatics a n d homemaking 
courses. A l l sports. Junior school department . 
Beautiful Lake Shore C a m p u s . 50 miles f rom 
Ch icago . Under the direction of the Sisters of 
St. Mary . For cata log address : Box E. 

MORE SCHOOL ADS . . . 

TURN PAGE 

M A R C H , 1 9 6 2 5 5 
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S T . M A R Y ' S S C H O O L 
E p i s c o p a l S c h o o l f o r g i r l s . U n d e r d i r e c t i o n of 
S i s t e r s of S t . M a r y . G r a d e s 9 t h r o u g h 12. C o l -
l e g e p r e p a r a t o r y . F u l l y a c c r e d i t e d . S m a l l 
classes.^ M o d i f i e d s e l f - h e l p p l a n . M u s i c , a r t , 
d r a m a t i c s , r i d i n g , f e n c i n g , t e a m s p o r t s . 

Sister Superior , St. Mary ' s School 
Peelcskill 9 , N e w York 

Lausanne } S C H O O L 
F O R G I R L S 

College preparatory. In beautiful countryside near Memphis. 
Boarding, grades 9-12 . Christian values, academic excel-
lence stressed. Bible study required. Distinctive program: 
accelerated reading courses; Honors class; summer European 
seminar on senior level; Internationally-known lecturers co-
ordinated with curriculum. Music, art, drama, ballet, riding. 
Day classes for kindergarten—12th grade. Catalog: Walter 

E. Coppedge, Hdm. , P.O. Box 3 4 0 7 , Memphis 1 7 , Tennessee. 

Hannah More Academy 
The Diocesan G i r l s ' School of M a r y l a n d 

G r a d e s 7 -12 . B o a r d i n g , d a y . A c c r e d i t e d . T w o p r e -
co l l ege p r o g r a m s of s t u d y . E s t a b l i s h e d 1832. F o r 
c a t a l o g a n d p i c t u r e s w i t h f u l l i n f o r m a t i o n , w r i t e : 

Cather ine Offley Co leman , M.A. , Headmistress 
Reisterstown -1, M a r y l a n d 

- S T . A N N E ' S S C H O O L " ! 
O n e of t h e C h u r c h S c h o o l s in t h e D i o c e s e of 
V i r g i n i a . C o l l e g e p r e p a r a t o r y . Gi r l s , g r a d e s 
8 - 1 2 . C u r r i c u l u m is w e l l - r o u n d e d , e m p h a s i s 
is i n d i v i d u a l , b a s e d o n p r i n c i p l e s of C h r i s t i a n 
d e m o c r a c y . M u s i c , A r t , D r a m a t i c s . S p o r t s , 
riding. S u i t e - p l a n d o r m s . 

Margaret Douglas Jefferson, Headmistress 
ST. ANNE'S SCHOOL, Charlottesville 2 , V a . 

N U R S I N G S C H O O L S 

SCHOOL OF NURSING 
S t . L u k e ' s H o s p i t a l , D a v e n p o r t , I o w a 

Fully Accredited, three y e a r program. Col-
lege affiliation. Ma le a n d Marr ied Stu-
dents accepted. Loans a n d Scholarships 
ava i l ab le . For information wri te to Di-
rector, 

S t . L u k e ' s H o s p i t a l , D a v e n p o r t , I o w a 

S t . L u k e ' s H o s p i t a l 

S C H O O L O F N U R S I N G 
O f f e r s a ful ly a c c r e d i t e d 3 year program 
in b a s i c profess ional nurs ing. C l a s s e s 
enter in September . A d d r e s s inquir ies t o : 

The Registrar—Box E 
419 West 114th Street, New York 25 . N. Y . 

C O E D U C A T I O N A L S C H O O L S 

^APPALACHIAN—i 
S C H O O L FOR BOYS A N D G IRLS GRADES 1-8 
A small school with the cheerful, quiet atmosphere 
of a well-ordered home In the mountains of western 
North Carolina. Balanced routine of activit ies: study, 
play, housekeeping chores, spir i tual exercises. Under 
direction of the Episcopal Church. Resident Chaplain. 
Moderate fees. 
Write : Registrar, Box E , Penland, North Carolina 

T H E N A T I O N A L 
C A T H E D R A L S C H O O L 

(For Girls) 

ST. ALBANS S C H O O L 
(For Boys) 

Two schools on the 58-acre Close of the 
Washington Cathedral offering a Christian 
education in the stimulating environment 
of the Nation's Capital. Students experi-
ence many of the advantages of co-educa-
tion yet retain the advantages of separate 
education. A thorough curriculum of col-
lege preparation is combined with a pro-
gram of supervised athletics and of social, 
cultural, and religious activities. 
D A Y : G r a d e s 4 -12 B O A R D I N G : G r a d e s 8 - 1 2 

Catalogue Sent Upon Request 

M o u n t S t . A l b a n , W a s h i n g t o n 1 6 , D . C . 

WEST NOTTINGHAM ACADEMY 
Coeducational. Grades 7 -12 . Postgraduate. Thorough 
academic preparation through college-study-plan. Ex-
cellent guidance program. Varsity sports, golf. 80-
acre campus. New academic building. Located midway 
between Philadelphia and Baltimore. Established 
1744 . Also Camp and Summer School. Catalog: 

Norman C . Farnlof , Headmaster 
Box 33 , Colora, Mary land 

M I L I T A R Y A C A D E M I E S 

^ a n R a f a a l 
F O U N D E D 1890 

" E d u c a t i o n f o r L e a d e r s h i p " 

T h i s fine E p i s c o p a l c o l l e g e - p r e p a r a t o r y 
s c h o o l c o m b i n e s t h e b e s t o f t h e C h u r c h ' s 
t r a d i t i o n s w i t h t h e l a t e s t i n t e a c h i n g f a c i l -
i t i e s a n d m e t h o d s . 

F i v e e m p h a s e s a r e i n t e g r a t e d t o h e l p 
e a c h b o y b e c o m e t h a t w h i c h , b y t h e G r a c e 
o f G o d , h e c a n b e — T h e A c a d e m i c , S p i r i t -
u a l , M i l i t a r y , P h y s i c a l a n d S o c i a l . 

F o r i n f o r m a t i o n , w r i t e : 
T h e R e v . D r . S u m n e r W a l t e r s 

R e c t o r and H e a d m a s t e r 
F i f t h and C o t t a g e A v e . , San R a f a e l , C a l i f . 

THE SEWANEE MILITARY ACADEMY 
A DIVISION O F T H E U N I V E R S I T Y 
O F T H E SOUTH. An Episcopal school • 
established 1868. Fully accredited college 
preparatory school. Grades 9-12. Small a 
classes, high scholastic standards. ROTC 

I Highest Rat ing. All sports; gym. pool. 
I 10,000-acre mountain domain. Limited 
¡2 scholarships. Summer school-camp. Cata-
1 log. Col. Craig Alderman, Superintend- • 
1 ent, Box E , Sewance, Tennessee. 

FORK U N I O N A C 1A'D t I 
Our ONE SUBJECT PLAN of 

' ¿s tudy in Upper School (grades 
0-12) has Increased honor roll 

+ 5 0 % . Develops concentration. Fully 
accredited. ROTC highest rat ing. 
Separate Junior Sehool (grades 
5-8) Modern bldgs., 2 gyms, pools. 

. 6 4 t h year. For ONE SUBJECT 
« P L A N booklet and catalog wri te: 
. D r . J . C. Wicker, Box 62. Fork 

-fcunion. Virginia. 

ALLEY FORGE 
M I L I T A R Y A C A D E M Y 

"At thm Nation's Shrlnu " Valley Forge, 
shr ine of ou r f reedom, h a s loaned i t s n a m e 

t o t h i s fu l ly accredited, dis t inguished Mi l . Acad, a n d 
J r . Coll. Small classes, h ighest academic s t anda rds . 
P rep . School, grades 9 t h r u 12 & J r . Coll. All spor t s . 
Ar ty . , Cav . , I n f a n t r y , Band , Senior Div . R O T C . 

Catalogue. Box C , Wayne, Pa. 

F A R R A G U T 
College P r e p a r a t o r y — N a v a l Tra in ing 

New term begins Jan. 28. Two schools 
Toms River, N . J . : S t . Petersburg, F la . 
Prepares for all colleges, gov't academies. 

J r . School In F la . Sports, boats, 
bands. Summer camp. Approved 
summer school program available. 
Specify catalog. 

Admiral Farragut Academy 
Box G, Toms River, N.J . 

C A M P S 

NOTTINGHAM CAMPS 
A summer of fun and fr iendship for boys and girls , 
8-16. Separate camps; 360 acres. All sports: r iding, 
rifiery, fishing, sailing, golf. Pool. Dramatics. Sum-
mer schooL Between Philadelphia and Baltimore. 
Near Chesapeake Bay. Catalog. 

C . C . Burley, Director 
Box 330 Co lora , M a r y l a n d 

W O O D C R A F T C A M P S 
37th year. Boys 7-18. 5 age groups. 2 
private lakes near Old Forge. Adirondack, 
Canadian canoe tr ips. Forestry, rifiery, 
fishing, r iding. Tutoring. 3 nurses. Booklet. 

W I L L I A M H. ABBOTT 
Box 2387 • Fayettev i l le , N . Y . 

Fun and Adventure in the Woods 

FARRAGUT W t 
Summer of adventure on Toms River. Boys 

9-16 inclusive in two age groups. Trips on 
63-f t . flagship. 42 land and 
water a c t i v i t i e s . Modern 
buildings. 2 gyms, 2 athletic 
fields. A p p r o v e d summer 
school p r o g r a m available. 
Wri te for catalog. 

F A R R A G U T N A V A L CAMPS 
BOX SC, TOMS R I V E R , N . J . 

CHANGES OF ADDRESS 

Please send the address label from 
your last copy of THE EPISCOPAL-
IAN, as well as your new address, 
when notifying us of an address 
change. Allow four to six weeks for 
the changeover. Be sure to include 
your postal zone number, if any. 

THE EPISCOPALIAN 
Box 2122, Philadelphia 3, 

Pennsylvania 
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LETTERS 
EPISCOPAL PRISONERS 
Here at Portsmouth we have the only 
Navy prison in the country. It is a large 
institution, and I have made every effort 
to minister to Episcopal prisoners there. 
However, because of the particular 
nature of the command, I am unable to 
serve Episcopal prisoners unless they 
specifically request the ministrations of 
an Episcopal priest. 

Consequently, I ask that any of your 
readers who might have friends, rela-
tives, acquaintances, or parishioners in 
this prison report the fact to me and 
also suggest to the prisoner that he 
request specific Episcopal ministrations 
from the prison chaplain, who is a very 
co-operative person and has agreed to 
refer any such requests to me. 

If such a request is made on the part 
of a prisoner, I am free to provide 
the full ministrations of the Church to 
him. 

T H E R E V . J O H N D . S W A N S O N 
Rector, Christ Church 
Portsmouth, N.H. 

H O W M A N Y T R E E S 
M A K E A FOREST? 

. . . There was one big oversight in 
your otherwise interesting question-
naire on the Unity We Seek [February]. 

You should have asked how many 
Episcopalians have ever gone to other 
Episcopal churches than their own par-
ish home church. 

Particularly in the larger cities, this 
can be a positively astounding exper-
ience, and bring about a startling recog-
nition that unity already exists. 

G . N . E . D A V I D S O N 

Boise, Idaho 

C L A I M T O F A M E 
. . . In a recent "Worldscene" article 
you spoke of the Order of St. Luke as 
an Episcopal organization. Though the 
Order of St. Luke was founded by an 
Episcopalian, John Gaynor Banks, it is 
nondenominational. We embrace all 
"sorts and conditions of men" into the 
fold of the Order. 

Though I am an Episcopalian, it is 
through the Order of St. Luke that I 
am working in a Presbyterian church, 
and it is also through the Order of St. 
Luke that I am able to work at all. 

E L I Z A B E T H S P E N C E R 

Rye, N.Y. 

from OKINAWA 
post paid at 1/3 stateside prices 

HAND WEAVING 

QUALITY SEWING 

free illustrated catalogue 
ST. JOHN'S EPISCOPAL CRAFT CENTER 

NAGO CHO, OKINAWA 

Travel 
for Episcopalians 
H O L Y L A N D T O U R S 

21 D a y s — f r o m $962 
English Cathedrals, French Shrines, 

Ancient Greece , Easter in Rome, 
M a n y other educational and 

devotional tours. 
For literature and information write to 

P I L G R I M A G E S 
114 Atlantic Ave . , Ocean City, N . J . 

Affiliated with Inter-Church Travel of London 

Baptismal 
Candles 

Credo 
Votive Light 

Candlelight Service Sets 

A N A M E Y O U C A N D E P E N D ON 

F O R Q U A L I T Y , C O R R E C T N E S S 

A N D S E R V I C E ! 

Sanctuary Candles 
Beeswax Candles 

M A I L 

• • U P D N 

N O W 

When it comes to buying candles, bear in 
mind t ha t the product you select is only as 
good as the name of i ts maker. 
And Emkay , one of the largest manufactur-
ers of Church candles and accessories, is a 
name you can t rus t . You'll find all Emkay 
candles are uniform in size, shape and color. 
They burn clean, smooth and even, and are 
ecclesiastically correct in all respects. 
Yet, for all their superlative quality, Emkay 
candles and accessories actually cost no 
more than ordinary products. And Einkay 
offers the added convenience of providing 
for all your requirements from one handy 
source — the Emkay representative who 
lives nearby . . . Mail coupon now for com-
plete details. 

A Division of 
M U E N C H - K R E U Z E R 

C a n d l e Co . , Inc . 
S y r a c u s e 1, N . Y . 

TEL. GR 1-6147 

CHICAGO—4001 N. Ravenswood Ave. LOS ANGELES—745 E. Pico Blvd. 

M U E N C H - K R E U Z E R C A N D L E C O . , I N C . 
D e p t . F -362 , Syracuse 1, N . Y. 
Please send your new 16-page, il lustrated catalog 
of Church candles and accessories. 
• H a v e representative call. 

N a m e 

Address 
City and State _i 
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THE G A P T H A T M U S T BE C L O S E D 

" A l l t h a t m o n e y g iven f o r p a r i s h c h u r c h e s , f o r miss ions , a n d 

f o r t h e m y r i a d o t h e r C h u r c h p u r p o s e s , will be was t ed in t h e l o n g 

r u n if t h e p r i e s t h o o d which cons t i t u t e s o u r l e a d e r s h i p is n o t a d e -

q u a t e l y t r a i n e d f o r t h e a g e in which we l i v e . " 

V e r y o f t e n a g a p exists be tween rea l i za t ion of t h i s f a c t a n d 

f inanc ia l s u p p o r t f o r o u r seminar i e s . 

D I R E C T O R Y 

Berkeley Divinity School. New Haven . Connecticut; Bexley Hall, the Divinity 

School of Kenyon College. Gambier , Ohio; Church Divinity School of the 

Pacific. Berkeley, California; Divinity School of the Protestant Episcopal 

Church in Phi ladelphia , Phi ladelphia , Pennsy lvan ia ; Episcopal Theological 

School, Cambridge, Massachuse t t s ; Episcopal Theological Seminary of the 

Southwest, Austin, Texas; The Gene ra l Theological Seminary, New York City; 

Nasho tah House, Nashotah , Wisconsin; School of Theology of the University 

of the South. Sewanee , Tennessee; Seabury -Wes tem Theological Seminary , 

Evanston, Illinois; Virginia Theological Seminary, Alexandr ia , Virginia. 

The Confraternity of 
the Blessed Sacrament 

A devotional society of clergy and laity 
throughout the Anglican Communion to 
work and pray for greater honor to Our 
Lord present in the Blessed Sacrament of 
His Body and Blood. Founded 1862. 

For further information, address: 
The Rev. Wm. R. Wetherell, Secretary-General 
4 4 0 Va l ley Street Orange, New Jersey 

Your Book 
Published! 

If your manuscript has unusual possibilities, 
we offer straight royalty or ask for low 
subsidy basis. Send manuscript for free 
report or write for Brochure FR. 

PAGEANT PRESS 
101 FIFTH AVENUE. NEW YORK 3, N. Y. 

C A S S O C K S — S U R P L I C E S 
C H O I R VESTMENTS 

EUCHARISTIC VESTMENTS 
ALTAR H A N G I N G S — L I N E N S 

Materials by the yard. "K i t s" for Altar 
Hangings and Eucharistie Vestments. 

All Embroidery is Hand Done. 

J . M. H A L L , I N C . 
Tel. CH 4-1070 14 West 40th St. New York 18 

ALTAR BREAD 
Orders promptly filled. 

St. Mary's Convent 
Box 311 
Kenosha, Wisconsin 
Altar Bread Department 

E S T M E N T S 
CLERGY AND CHOIR 
CHURCH HANGINGS 

ORNAMENTS 
MATERIALS 

Catalogue on Request 

! C. E. WARD CO. 
NEW LONDON. OHIO 

O S B O R N E 

CHALICES 
EVERY KIND OF FINE 
CHURCH SILVERWARE 

Send for illustrated books 

117 GOWER STREET 
LONDON WC1, ENGLAND 

C A L E N D A R 

M A R C H 

14,16, Ember Days 
17 

26 The Annunciation of the 
blessed Virgin Mary 

APRIL 

6-8 The Society of the Companions 
of the Holy Cross, Seabury 
House, Greenwich, Conn. 

8 Passion Sunday 

9-10 First formal meeting to discuss 
approaches to unity between 
Episcopal, Presbyterian, and 
Methodist Churches, and 
United Church of Christ, 
Washington, D. C . 

10-12 Episcopal Churchwomen of 
Province I, board meeting, 
Seabury House, Greenwich, 
Conn. 

15 Palm Sunday 

16-18 Meeting National Council Of-
ficers, Seabury House, Green-
wich, Conn. 

19 Maundy Thursday 

20 Good Friday 

22 Easter Day 

27-30 Board Meeting, General Divi-
sion of Women's Work, Sea-
bury House, Greenwich, Conn. 

29 National Christian College 
Day 

30 St. Mark the Evangelist 

MAY 

I St. Philip and St. James, 
Apostles 

1-3 Meeting National Council , , 
Seabury House, Greenwich, 
Conn. 

4 May Fellowship Day for 
Women 

6-13 Christian Family Week 

9-11 Meeting Episcopal Church- , 

Women, Province II, Seabury 
House, Greenwich, Conn. 

13 Mother's Day 

13 Episcopal Young Churchman's 
Sunday 

PS 
T H E EPISCOPALIAN 
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Inquiry: 
a q u e s t i o n a n d a n s w e r 
c o l u m n c o n d u c t e d by 
H e n r y T h o m a s D o l a n 

Q Are heresy and apostasy the same 
thing? 

. A . In the case of any particular per-
son, they may happen to be, but the 
words have different meanings. "Her-
esy" means a position at variance with 
a stated, official body of belief, and 
comes from a root meaning to choose, 
or make a choice. "Apostasy" means 
to give up a belief or conviction one 
previously held, and its roots are words 
translated as standing off or away 
from. "Apostate" and "apostle" are 
cousin words, the difference being only 
"standing off or away from," and "a 
person sent off or away from," one 
passive and decidedly negative, the 
other intensely active and positive. 

Q What do the terms "confessional 
church" and "nonconfessional church" 
refer to? 

. A . The Protestant Reformation was in 
part characterized by a flowering of 
formal statements of theology and doc-
trine, of belief and conviction, which 
eschewed the title, "Creed," in favor of 
one of different connotation, the "Con-
fession." The most noteworthy of these 
statements were the Augsburg Confes-
sion (Lutheran) in 1530; the Helvetic 
Confession (Zwinglian and Lutheran) of 
1536; the Second Helvetic Confession 
(Zwinglian and Lutheran) of 1536; the 
Second Helvetic Confession (Calvinist 
and Lutheran) in 1566; and two of the 
Reformed Church of Scotland: the Scot-
tish Confession, 1560, and the West-
minster Confession, 1647. 

A church tracing its doctrine to one 
of these pronouncements, historically, 
would call itself a "confessional 
church," as distinguished from one not 
pointing to such authority. 

These terms do not, in any sense, 
mean adherence to or departure from 
the practice of a penitent's confessing 
his sins, whether by private auricular 
confession to a priest, or generally, to 
his Heavenly Father, in public worship. 
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Christian Children's Fund, incorpo-
rated in 1938, with its h12 affiliated 
orphanage schools in- U3 countries, is 
the largest Protestant orphanage or-
ganization in the world, assisting over 
36,000 children. With its affiliated 
Homes it serves 32 million meals a 
year. It is registered with the Ad-
visory Committee on Voluntary Aid 
of the International Cooperation Ad-
ministration of the United States Gov-
ernment. It is experienced, efficient, 
economical and conscientious. 

COUNTRIES: 
Africa, Austria, Belgium, Bolivia, 

Borneo, Brazil, Burma, Canada, Cey-
lon, Chile, Egypt, England, Finland, 
France, Greece, Hong Kong, India, 
Indonesia, Iran, Italy, Jamaica, Japan, 
Jordan, Korea, Lapland, Lebanon, 
Macao, Malaya, Mexico, Okinawa, 
Pak i s t an , Phi l ipp ines , P o r t u g a l , 
Puerto Rico, Scotland, Spain, Syria, 
Taiwan (Formosa).Thailand, Turkey, 
United States, Vietnam (Indo-china), 
Western Germany, American Indians. 

For Information write: Dr. J. Calvitt Clarke 
CHRIST IAN CHILDREN'S FUND, INC. 

Richmond 4, Virginia 
I wish to "adopt" a boy • girl • for 
one year in — 

(Name Country) 
I will pay $10 a month ($120 a y e a r ) . 
Enclosed is payment for the ful l year 
• first month P lease send me the 
child's name, story, address and pic-
ture. I understand that I can corres-
pond with the child. Also , that there 
i s no obligation t o continue the adop-
tion. 

I cannot "adopt" a child but want t o 
help by g iv ing $ 
• Please send me further information. 

N A M E — 

A D D R E S S 

C I T Y Zone 

S T A T E •— 
Gif t s of any amount are welcome. Gifts 
are deductible f r o m income tax . 

5 9 

I Was Afraid 
of the 

Child Stealers 
Mr. Challagali, train examiner for the 
Indian railroad from Calcutta to Madras, 
reports, "I saw a little girl sleeping 
under a third-class bench. She could not 
tell me about her parents as she was 
only four. I feared the child stealers 
would sell her to the beggars who cripple 
the children or make them blind so that 
they can arouse pity as professional 
beggars. Her mother must have deserted 
her because she was too poor to feed her. 
She looked terribly hungry. I took her 
to the police, although I did not think 
anyone would claim her and no one did. 
As I had brought her, the police made 
me take her back. So I took the poor 
little half dead thing home. But it meant 
less food for my children and I knew I 
could never educate her on my meager 
income. I would have liked to have kept 
her, but took her to the Helen Clarke Prem Leila 
Children's Home." . M i . , 
Mrs. Edmond, the director of the Home, crowded the child m and 
named her Prem Leila, meaning kindness or love, because she was 
saved by a man's pity and kindness. Not only in India, but in a num-
ber of countries in which CCF assists children, there are so many 
thin, sickly, little tots deserted by desperate mothers who rather 
than continually witnessing their hunger desert them, hoping some-
one who can, will feed them. While so many of us in America are 
overfed, half the children in the world go to bed hungry every night. 
Such children can be helped by any gift or "adopted" and cared for 
in CCF Homes. The cost to "adopt" a child is the same m all 
countries listed below—$10.00 a month. 
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A SELLER'S MARKET 
is really a 

' TELLER'S MARKET 
Actually, there has always been a 
seller's market. People will buy 
whether the e c o n o m y is up or down. 
Right now it is booming . 

The problem . . . to get them to buy 
your product or service. It is a Mar-
keting Fact that people will generally 
buy more, and buy more often, from 
firms that tell all about their products. 

You can tell your story to the 
Episcopal market in T H E EPISCO-
P A L I A N . 

HOW TO PUBLISH 
YOUR 

Join our successful authors in a 
complete and reliable publishing 
program: public ity , advert is ing, 
handsome books. Speedy, efficient 
service. Send for FREE manuscript 

_ _ report & booklet. Low Subsidies. 
D f l f l l f C A R L T O N PRESS DEPT. EPC 
U V V I I 84 Fifth Ave., New York 11, N. Y . 

ALTAR GUILDS 
MAKE NEW LINENS FOR EASTER 
Fine Irish Linens, Crease resistant 
for Albs, Dacron and Cotton for 
Vestments, threads, transfers, etc. 

FREE SAMPLES 
Linens Hand-sewn to Order 

Mary Fawcett Company 
BOX 325-E, MARBLEHEAD, MASS. 

Spiritual Healing 
H e a l i n g be longs in the Church 

Do you read SHARING, a magazine devoted to 
spiritual healing, telling what is being done and 
what you can do to fulfill Christ's command: 
"Heal the Sickl" Published monthly—16 pages 
—fl for 6 mo., $2 a year. Send for sample copy. 

International Order of St. Luke 
2243 Front Street San D i e g o 1, Calif. 

THE GUILD OF ALL SOULS 
A prayer group pledged to proy for the departed mem-
bers of the G u i l d and for a l l the Fai thful Departed. 
Open to Communicants of Ihe Ang l i can Church. 
Provide that prayers w i l l be offered for the repose of 
your soul by jo in ing the G u i l d . 

THE REV. MALCOLM DeP. MAYNARD, D.D. 
Superior-General 

For further information address 
The Secretary-Genero), Guild of All Souls 

32 Tenmore Road Haverford 3, Pa. 

< R . G E I S S L E R . I N C . 
252-17 Northern Boulevard 

Little Neck 6 3 , N . Y . 

Ghurrh ï u r m s h m a s 
IN C'ARVhl) WOOD ANI) IBI E l l 
MARRI.F.-BRASS-SILVER ("I I~1 
FABRICS + W I N D O W S L / 

NEW CATALOG AVAILABLE 

J.RREDINGTON&CO. 
Dept. 40, SCRANTON 2, PA 

ANGLICAN CYCLE OF PRAYER 
At the request of the Lambeth Conference, 1948, the Anglican Cycle of Prayer w a s prepared, 
"that the spiritual bond of prayer might be more widely extended between the dioceses of the 
Anglican Communion throughout the world." Each day the Church's work in a particular place is 
singled out to be remembered in the prayers of the Church throughout the world. The prayer 
cycle lends itself to parish, organization, or private prayer. It is commended to you by the 
bishops meeting at Lambeth in 1958. 

APRIL 

D i o c e s e s o f t h e A n g l i c a n C o m m u n i o n 

1 Colorado, U.S.A.: Joseph Summerville 
Minnis, Bishop; Edwin B. Thayer, Suf-
fragan. 

o Connecticut, U.S.A.: Walter Henry 
Gray, Bishop; John H. Esquirol, Suf-
fragan; Joseph Warren Hutchens, Suf-
fragan. 

3 

4 

5 

6 

7 

8 

9 

10 

11 

12 

13 

14 

Connor, Ireland: Robert Cyril Hamil-
ton Glover Elliot, Bishop. 

Cork, Cloyne, and Ross, Ireland: 
Richard Gordon Perdue, Bishop. 

Coventry, England: Cuthbert Killick 
Norman Bardsley, Bishop; John David 
McKie, Assistant Bishop. 

Cuba: Romualdo Gonzalez-Agueros, 
Bishop. 

Dacca, East Pakistan: James Douglas 
Blair, Bishop. 

Dallas, U.S.A.: Charles Avery Mason, 
Bishop; John Joseph Meakin Harte, 
Suffragan. 

Damaraland, Southwest Africa: Robert 
Herbert Mize, Bishop. 

Delaware, U.S.A.: J. Brooke Mosley, 
Bishop. 

Delhi, India: Frederick Robert Willis, 
Bishop. 

Derby, England: Geoffrey Francis Al-
len, Bishop; George Sinker, Assistant 
Bishop. 

Derry and Raphoe, Ireland: Charles 
John Tyndall, Bishop. 

Dominican Republic: Paul Axtell Kel-
logg, Bishop. 

15 

16 

17 

18 

19 

20 

21 

22 

23 

24 

25 

26 

27 

28 

29 

30 

Down and Dromore, Ireland: Fred-
erick Julian Mitchell, Bishop. 

Dublin and Glendalough and Kildare, 
Ireland: George Otto Simms, Arch-
bishop, 

Dunedin, New Zealand: Allen Howard 
Johnston, Bishop. 

Durham, England: Maurice Henry Har-
land, Bishop; Mervyn Armstrong (Jar-
row), Bishop. 

East Carolina, U.S.A.: Thomas Henry 
Wright, Bishop. 

The Orthodox and Ancient Eastern 
Churches, and the Old Catholic 
Church: Patriarchs and Ruling Bishops. 

Eastern Oregon, U.S.A.: Lane Wick-
ham Barton, Bishop. 

The Church of Rome: Pope John 
XXIII, Supreme Pontiff. 

Eastern Szechwan, China: Fu-chu Tsai, 
Bishop. 

Easton, U.S.A.: Allen Jerome Miller, 
Bishop. 

Eau Claire, U.S.A.: William W. Hor-
stick, Bishop. • 

Edinburgh, Scotland: Kenneth 
Carey, Bishop. 

Moir 

Edmonton, Canada: William Gerald 
Burch, Bishop. 

Egypt and Libya: Vacant. 

Ely, England: Noel Baring Hudson, 
Bishop; Gordon John Walsh, Assist-
ant Bishop. 

ERIE, U.S.A.: 
Bishop. 

William Crittenden, 

THE EPISCOPALIAN wil l publish the Cycle 
of Prayer for each month throughout the year. 

theEpiSCOPALIA N Box 2122 , Philadelphia 3, Pa . 

Enter my subscription to 
• one year ($3.50) or 

the • Church's magazine for 
two years ($6). J 

N A M E 

ADDRESS 

CITY Z O N E STATF. 

PARISH DIOCESE i 

• Payment enclosed • Bill me later 

6 0 T H E EPISCOPALIAN 
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^ FOR MEDITATION 

Where Mud and Skv Meet 

TALK ABOUT cave fever—well, you don't have to live 
in a cave to have it, that's sure. Any house will 

give it to you, after weeks of winter. The furnace has 
been on too long, the doors have stayed shut too long, 
the African violets have almost quit trying to put fresh-
ness into the air, the windows seem worn thin from 
being looked through. This house is tired of me, and 
I'm tired of it. 

I 'm going for a walk. 
But it's no better outdoors. The air is so full of gaso-

line and trash-fire smells that it's almost too heavy to 
breathe. And the whole town is winter-worn—side-
walks cracked, holes in the road, branches ice-torn off 
the trees, leaves in soggy piles in the gutters. Everywhere 
you turn, indoors and out, something speaks to the 
housekeeper's conscience. 

That brook, for instance. What it needs is a good 
vacuum cleaning. Two inches of sluggish, soupy water, 
barely moving over an anthology of debris—muck, an 
old shoe, a tire (where does this stuff come from?), 
more of last year's old worn-out leaves. When you see 
something like this, you really know what the world 
is made of: dirt and water—mud. It's depressing. 

But look! In the brook—behind it—there's height, a 
blue height patterned with white, and with delicate, 
swaying dark lines drawn through it. Suddenly this mess 
of muck and water is mirror for a spring sky, with fresh 
clouds moving through it, and winter-bare branches 
blown by a south wind. 

It's all a matter of focus. By a trick of the eye I can 
do it. One minute, mud and old shoes; the next, high 
skies and bright air. It's the same spot being looked at; 
the same two eyes are looking: but here are two 
worlds, depending on how my eyes adjust themselves. 

Back and forth, mud and sky—it makes a good 
game. Back and forth. But here's a strange thing: now 
that I know they are both there, they no longer blot 
each other out. The more I look, the more I see both 
at once. If I focus on sky, the muddy brook bed is there 
behind it. If I focus on mud, the sky is blue beyond it. 

Robert Louis Stevenson wrote two versions of his 
most famous couplet. The first draft read: 
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The world is so big, and I am so small, 
I'm sure I don't like it at all, a tall. 

And the second, the one we know, went like this: 

The word is so full of a number of things, 
I'm sure we should all be as happy as kings. 

He must have had an experience like mine here at the 
brook, with the whole world looking first one way and 
then the other. But what I want to know is, did he ever 
see the two together? Did they ever blend—no, not 
blend, but become true simultaneously, as the mud and 
the sky do here, now, for me? 

What happens when the whole world looks like this— 
when the mud of it and the sky of it become true simul-
taneously? And can be seen simultaneously? What hap-
pens when what is beyond it and above it becomes 
visible right spang in the middle of the muddiest parts 
of it? 

Is this what the saints see? We think of them as 
trudging along through the mud, with their eyes un-
deviatingly fixed on the sky; but what if they see both 
in one, as I do here, happily, in this brook for this 
moment? What if they see it constantly, everywhere 
they look? 

If they do, then perhaps Jesus can say to them what 
He said to the disciples: "It is given unto you to know 
the mysteries of the kingdom of heaven. . . . Blessed 
are your eyes, for they see. . . . For verily I say unto 
you, that many prophets and righteous men have de-
sired to see those things which ye see, and have not 
seen them" ( M A T T . 1 3 : 1 1 , 1 6 - 1 7 ) . They can see the 
secret of the Kingdom—good and bad growing together 
in it until the harvest; the invisible yeast acting on the 
lump of dough; the great bush contained in the tiny seed. 
They know that the world we see is part of the King-
dom, and the Kingdom of it, the one visible by means 
of the other. Like the second-century compilers of the 
newly discovered Gospel of Thomas, they know that 
"the kingdom of the Father is spread upon the earth 
and men do not see it." 

May we, too, come to see it. - — M A R Y MORRISON 
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[Manufacturers of Church Worship Aids 
e x c l u s i v e l y for over a quarter of a 
cen tu ry , . .Wr i t e for catalog and listing 
of l o c J B H l e r s desirous of serving you. 

S U D B U R Y B R A S S G O O D S CO. 
Dept. 17 ! 70 Pearl St . , Brookline 46, Mass. 

i f c t i B f t g e n 
BELLS 

•Jt C h i m e s P e a l s 
C a s t Bel l C a r i l l o n s 

i t E lec t ron ic Bel ls 
van Bergen Bellfoundries 

G r e e n w o o d , South C a r o l i n a 

Stained Glass 

í L i g h t i n g 
Altar Ware 

The Studios of 

G e o r g e L . PAYNE 
15 Prince St., Peterson 15, N.J. 

• A l tars • Pews • Organs 
• Church Furniture • Fabrics 
• Flags • Lighting Fixtures 
• Visual Aids • Bibles • Robes 
• Folding Chairs and Tables 
• Sterl ing and Brass Altar W a r e 
• Sta ined Glass Windows 
• Books of Remembrance 
• Bells, Van Bergen, 

from Holland 
• Bulletin Boards 

Check above items in which you tiro 
interested and write for FREE catalog. 

WHITTEMORE ASSOCIATES, INC. 
ICCLESIOLOGISTS 

16 ASHBURTON PIACE. BOSTON B, MASS. 
Tel. CApilol 7-2150 

BUCKS I , ©RicMaiKftown o"1'"»1«» 
Pa]m<V Spío'Sí?Wn ©Ouoteriown • i o \ / ° °MitfordSg. Hunt,. ô Çt'C-Point Pleasant 

OP.fí. ©'luminimi- a»'"*///. ^ „ lumbeST Hope •k'ed Hi,.® TÄ"'o o^BÄ'Sen ^ I GKf,PJ:??*®,, <̂S0«'d.i.o TAÄSo -olahaskA 
A te^N. Z'®B>erv.He Holfieldo < n 

_£®P0ttJt0Wn oSdmenksvflle ®Colmar -i»mi«n» ".'"? » 
S-PoMstowSt^^^Ä Lonsdale® WarrinstSi / KÂ'SÏ,,rta®|ûn.ld MONTGOMERY W ^ r J i L . oGollcgeville, Ho.bo ° Center Square 

. Lionvilleo ' S » " * o F op00|^„y„ 
/°o, (.̂ "eDownrngfown Mo&« Sadsburv-o ®Ihorndale rk«h™ji Ardmore 

r c s i o 
mmm Ä Darby 

B 

o Jamison W.frentôn, 
Newtown o yorc||ey>k 

Morrisville®V ighorne® « Le villo wn® % 
Bristol^* 

« u c L r n i A ^ 
Philcfdelphia 

West Grovern ® ® Lincoln University0 lande A orKli't qxford® New® **o f London f 
iS±"5P ' DIOCESE OF PENNSYLVANIA 

Copyright, American Map Co., 
Inc., New York, No. 14301 

Know Your Diocese 
ONE OF THE great, historic jurisdictions of the Church, the geographically small 
Diocese of Pennsylvania has enjoyed steady growth over the past ten years and is 
looking forward to the establishment of new missions in the future. There are 
88,140 communicants (120,448 baptized persons) being served by 312 clergy 
and 401 lay readers in the 202 parishes and missions of the 2,182-square-mile 
area. This represents a 10-year gain of about 10,000 communicants, 20,000 bap-
tized persons, 5 parishes and missions, 37 clergy, and 218 lay readers. 

The diocese maintains six homes and counseling centers for children, and a 
special family counseling service which handles problems of all age groups. 
Chaplaincy service to prisons and hospitals is provided through a special agency, 
while the Galilee Mission offers shelter and employment aid to men. Nineteen 
Church-related schools, two settlement houses, six institutions for the care of 
the aged, a seaman's institute, and a hospital for the treatment of chronic 
diseases round out a partial listing of the diocese's community-minded pursuits. 

The Diocese of Pennsylvania was launched at a three-day convention which 
started on May 24, 1784, with seventeen churches represented. The Rt. Rev. 
William White was consecrated in England as first bishop in 1787. He was 
Presiding Bishop of the whole Church from 1789 until his death in 1836. In 
1865 the first division of the diocese took place, with only that portion of the 
state east of the Allegheny Mountains remaining as the Diocese of Pennsylvania. 
In 1871 a further division was made, leaving the diocese containing only the 
five counties of Philadelphia, Bucks, Montgomery, Delaware, and Chester. 

Born in York, S.C., and educated at Hobart College, 
Geneva, N.Y., General Theological Seminary, and Un-
ion Theological Seminary in New York City, the Rt. 
Rev. Oliver James Hart is the tenth Bishop of Pennsyl-
vania. He was ordained a deacon in 1916 and priest a 
year later. He served at St. Michael's, Charleston, S.C.; 
Christ Church, Macon, Ga., St. Paul's Chattanooga, Tenn., 
St. John's, Washington, D.C., and Trinity Church, Boston, 
Mass. 

In 1942 Dr. Hart was elected Bishop Coadjutor of 
Pennsylvania, and became Diocesan Bishop in 1943. He 
has been a trustee of the Church Pension Fund since 
1940, and a member of the Army and Navy Commission since 1946, the 
first four years as chairman. He was chaplain with the rank of first lieutenant 
with the A.E.F. in 1918-19, and a captain with the Army in 1941-42. Formerly 
Chaplain General of the Military Order of World Wars in 1950-51, he is at 
present Chaplain General of the Society of the Cincinnati and Chaplain General 
of the Sons of the Revolution. Bishop Hart and his wife, the former Mary McBee 
Mikell, have one son. 
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Y O U 

S H O U L D 

SEE 

THIS 

B O O K 

B M I l BRONZE PLAQUES l ^ g g * 
• • • • H * MEMORIALS • HONOR ROILS I / •gg&9/ 
K J | L j ^ H «TABLETS • TESTIMONIALS E K j g g M / 

Hwrite (or Free Catalog A m I MtBBml 
I For Medals and Trophies fe 

ask for Catalog B m / 
INTERNATIONAL BRONZE Tablet Co . i n c . , 
150 W .22nd S t . , New Y o r k 1 1 . N . Y . WA 4-2323 
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wÊmm? 

Left, new Hammond L-100 Spinet, $995*f. Right, new Hammond M-100 Spinet, $1495*. Other Hammond models from $695*t. 

One of these two new Hammond Organs 
will be just right for your Church. Which one? 

Both of these n e w H a m m o n d Spinet Organs will br ing your Church 
all the great H a m m o n d vir tues: magnif icent tone, mus ica l 
versatility, ease of playing. 

Both have all the f a m o u s H a m m o n d exclusives: Harmonic 
Drawbars for simple selection of thousands of tones . . . Pa tented 
Reverberation fo r concert-hall tone in the smallest room . . . 
Pe rmanen t Pitch . . .Touch-Response Percussion. 

How do they differ? In ref inements tha t enhance the beauty of tone 
and extend the range of the ins t rument . For ins tance , one Spinet h a s 
Reverberation; the other, Stereo-Reverberation. One has two speakers; 
the other, three. One h a s 16 control tabs; the other, 24. And so on. 

Which is r ight for you? Have your H a m m o n d dealer br ing t h e m both 
out fo r a free demonstration—and decide for yourself . 

•F.Ô.B. Factory, less Federal Excise Tax. fBench extra. All prices subject to change without notice. 

Hammond Organ 

FREE: "How to Raise 
the Organ Fund for 

Your Church" 
F o r y o u r f r e e copy of 
this 28-page booklet, plus 
l i t e r a t u r e on t h e n e w 

L-100 and M-100 Spinets, jus t send this cou-
pon to: Hammond Organ Company, 4214 W. 
Diversey Ave., Chicago 39, HI. 

Name .... 

Church . 

Address. 

City 
Zone County S t a t e 

© 1962, HAMMOND ORGAN COMPANY 

... music's most glorious voice 

M A R C H , 1 9 6 2 6 3 
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For reading and reference from Veabury 

CHAPEL T A L K S FOR 
SCHOOL A N D CAMP 
by Anne B. Towns end • Forty brief talks which may be 
used as written or as springboards for full-length ser-
mons or lectures. The lessons implicit in each talk appeal 
to all age-levels (over ten) and offer food for private 
thought as well as for discussion. $3.25 

P R O C L A I M I N G CHRIST TODAY 
by W. Norman Pittenger • An invaluable aid to both 
minister and student searching for a clear theological 
basis for effective preaching. Dr. Pittenger sharply dis-
tinguishes between proclaiming Christ and teaching 
Christian ethics, and emphasizes the former as the basic 
task of the preacher. $3.50 

GOD I N THE H E A R T OF THINGS 
by Hughell E. \V. Fosbroke; with Introductory Memoir 
by Stephen F. Bayne, Jr. • A series of essays drawn from 
Dean Fosbroke's extant papers—which demonstrate his 
depth of thought and his pre-eminence as preacher, 
teacher, and scholar. March J5 $3.75 

CONFIRMATION : 
His to ry , D o c t r i n e , a n d P r a c t i c e 
edited by Kendig Brubaker Cully • Compiled to help 
pastors and lay readers assess their approach to a sacra-
ment which is of great importance in the life of every 
parish and diocese. March 15 $4.75 

THE VOICE OF THE CHURCH: 
T h e E c u m e n i c a l Counc i l 
by Eugene R. Fairweather and Edward R. Hardy • This 
concise summary presents the meaning of the ecumeni-
cal councils and their history, and an appraisal of the 
Church's authority in the matter of Christian unity. 
Objectively written, it provides a solid background 
against which the coming Ecumenical Council may be 
considered. $3.00 

THE R O A D TO R E U N I O N 
by Charles Duell Kean • Background for approaches to 
unity among denominations, with full text of the "State-
ment on Faith and Order in Harmony with the Lambeth 
Quadrilateral." $3.50 

At your Bookstore • THE Seabury PRESS, Greenwich, Conn. 

Coming this Spring 
New Primary Course—Book 2 

for Vacation Church School 

T H E J I D S E N T U R E O F G R O W I N G 
This new leader's manual complements God is Great, God is Good (Primary 
Book 1). It deals with growing in the taking of responsibility, in skill, knowledge 
and size, and in concern for others. The resources include biblical material and 
other contemporary stories. This course completes the Vacation Church School 
curriculum for any child from six through twelve years of age. paper, $1.90 

Now available 
VACATION CHURCH SCHOOL TRAINING GUIDE 

WEEKS OF GROWTH Basic Guide 

GOD IS GREAT, GOD IS GOOD Primary Book 1 

TELLING PEOPLE ABOUT GOD Younger Junior Book 1 

IN GOD WE TRUST Younger Junior Book 2 

THINE O W N CHILD Older Junior Book 1 

CHRISTIANS IN ACTION Older Junior Book 2 

GREENWICH, CONNECTICUT 
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