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THE NEXT STEP

I PULLED THE CAR to the side of the
road, turned off the ignition, and
tugged at the hand brake.

Sunday morning: a clear, refreshing
summer interlude with the sun white
and high in the east. I was on my way
home from Morning Prayer—yet this
was not the way home. For some un-
accountable reason I had found myself
driving along this narrow, winding, se-
cluded road; a road lined with patches
of yellow-green pasture, clumps of
trees, and the inevitable fieldstone
boundaries of the Connecticut coun-
tryside.

I removed my hat and leaned my
head against the back of the seat. My
foot slipped off the brake pedal and
I relaxed, deeply breathing the fern-
sweet air. Gradually I became aware
of subtle sounds in the silence—the
whisper of leaves in the mild breeze,
the languid monologue of the locust,
the brisk chatter of birds and, weaving
through these intimate sounds, the
far-away silver summons of the city’s
church bells.

I thought of the flowers on the altar
that morning; flowers given by me in
memory of Bobby.

My six year old son had been dead
one year. My longing and anguish
were less keen now than they had been
in that quiet moment when he turned
his sweet face toward me in a last
brave effort to smile . . . and failed.

I had stopped asking why. That

much at least was settled. The doctors
had explained, patiently as if to a first-
grader, that had Bobby lived he would
have been an empty shell. His alert,
creative mind would gradually—and
horribly — be consumed by the evil
surgery could not remove.

No, I would not want him back.
Dear God, not like that. . . .

But if I only knew, if I could be
certain.

The prayer at the altar had been,
it seemed to me at the time, trite.
“Almighty God, we remember this
day before thee thy faithful servant
Robert; and we pray thee, that hav-
ing opened to him the gates of larger
lifec -k

Larger life? Where was it? How
could a child find it? He was unwise,
naively childish; who had guided him?
Who had cared for him? There must
have been an instant, I thought—a
split second — when Bobby stood,
alone and desolate on the far side of a
curtain of whose existence he was un-
til then totally unaware.

If I could have gone too. . . .

A leaf fluttered through the open
window and lay on the car seat beside
me. I reached out, preoccupied with
my doubts, and picked it up, twirling
it absently between thumb and fingers.

The stem was ridged—triangular. I
examined the bit of green more mi-
nutely. It was an ordinary leaf de-
tached prematurely from its parent

twig. Its edge was gracefully scalloped;
its whole was tissue-thin, yet perfect
in form and color. I turned it over.
Underneath, the tiny veins—the chan-
nels of life-sustaining fluid — netted
the membrane like miniature tree
forms.

The stem, at its point of contact
with the base of the leaf, ceased to be
stem and became something entirely
different. It flattened, broadened,
changed form entirely; and in so
doing, became more complex in struc-
ture.

That was it!

Just as the stem, proceeding accord-
ing to a master plan, was transformed
into the leaf, so my Bobby, at his par-
ticular point of contact one year ago,
had been transformed into a more
complex individual. His existence
would from that point on be richer
and deeper.

The same plan worked in both cases
—a plan that would not, could not
fail. Here in the nature that sur-
rounded me I saw at last the mark,
the unmistakable imprint of ever-in-
creasing existence, of a larger life.

Reaching through the window, I let
the leaf fall to the ground.

I turned the key in the ignition and
released the brake.

I felt, as I drove homeward, my
own life had taken on a larger dimen-
sion.

—GRACE LEWIs
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Switchboard

ON CHANGING CONFIRMATION
The article by Bishop Warnecke on
Confirmation was thrilling to me. I
heartily agree with everything he says.
The sacraments of Baptism and Holy
Communion were the two Christian
services commanded of us by Jesus and
all should be permitted to participate
in them.

I believe that the young should have
instruction in the Christian faith when
they are old enough to know what it is
all about. I suggest a course in The
Journey in Faith published by Seabury
Press. . . . I am leading two groups of
teenagers, 13-17, through this. These
young people are really interested. They
are inquiring, testing, learning, and
beginning to understand what it means
to be a committed Christian.

I also agree with Bishop Warnecke
when he says, “I would hope the service
of Confirmation would not be held in
every parish. . . . It should be held in the
cathedral of the diocese or in a central
church. The impact would be that of
the corporate Church.” Born in Eng-
land, I was confirmed at the age of 16
with about 1,000 other young people
in St. Margaret's, Westminster, in Lon-
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don. It was one of the most magnificent
services I have ever had the privilege
of attending. . . .

I believe a thoughtful consideration
of Bishop Warnecke's suggestions
should be made by the whole Episcopal
Church.

IRENE LLEWELLYN
Middleburg, Va.
COMMUNION PRACTICES
[In reference to:] “Intercommunion—
Doctrine and Practice” [Worldscene,
December issue]. “In the U.S., the Epis-
copal Church has approved the sharing
of the Lord’s Supper with communicant
members of other persuasions at special
ecumenical gatherings” and “in circum-
stances of individual spiritual need.” . ..
It is my strong impression that there are
many parishes and missions . . . where
communion is, in practice, “open” with
the bishop’s explicit, perhaps more often
implicit, consent, or simply in the ab-
sence of a specific affirmation of “closed”
communion by the bishop. It’s my im-
pression this might particularly be the
case in inner city and new suburban con-
gregations. . The “open” spirit, I
know, for many of them, overrules the
“closed” rubrics in the Prayer Book. “Ye
who do earnestly repent . . .” in other
words, takes precedence. . . .
MRs. JoHN LowWE
St. Paul, Minn.
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YOUTH SUFFRAGE

We were interested to see your report
in the January, 1969, issue which tells of
a trend toward lower voting ages. In
preparing our charter in order to become
a parish, our mission recently decided,
by a narrow margin and after much de-
bate, to allow all confirmed members to
vote.

In order to get our confirmands ready
for their new responsibility, we teach
them church government in the confir-
mation class (seventh grade) and re-
quire all incoming confirmed persons
under 14 years of age to go through our
confirmation class before being allowed
to vote.

THE REV. PETER E. CAMP
Hilltown, Pa.

ROOM: NOT BORED

Praise the Lord for the loving insight of
the Vicar of Grace Church, Clarkesville,
Georgia [“How Does God’s Love Live
in You,” February issue]. . . . He under-
stood and was able to tell us so that we
may perhaps understand that Mr. Keizer
and his “angry new breed” have chosen,
in spite of their anger, not to leave . . .
but . . . “to do their thing” right here
among us. . . .

Praise the Lord that we . . . are
supposed to have the breadth and depth
and height that there is room for young
Mr. Keizer and his “new breed.” . . ..

We have all heard about the angry

young . . . Carpenter who stormed into
the great cathedral and turned over
tables . . . and ran out the collectors and
said . . . that His House was not to be

used in this fashion. . . .

If there is no room for Mr. Keizer's
“new breed” who are angry, but who
have chosen to be angry inside rather
than outside His House, then there is no
room for the vast majority of us who are
angry, too. . ..

As St. Peter once said to that Carpen-
ter King, “Where else would we go? We
have no place else to go.”

ELoisE S. WOLFE
Wenatchee, Wis.

THE DOUGLAS STUDY
Bishop Warnecke’s article, “It’s Time to
Stop Tinkering,” has been read with
considerable interest. I find myself, how-
ever, in partial disagreement with his
statement “that we have done little in
enlisting men for the ministry of the
Church and less in screening them for
potential in effective priestly leadership.”
An important study based upon re-
search conducted by the Rev. William

Continued on page 6
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From Oxford

A superb
new matched set

THE BOOK
OF COMMON PRAYER
and ALTAR SERVICE

Beautifully designed in Red Polished Buffalo Calf, this new
matched set of authorized editions is an ideal gift or memorial.

Each volume features luxurious gold edges, gold roll, and
three ribbon markers, with large, clear type on specially man-
ufactured Bible paper.

The Book of Common Prayer includes the Custodian’s Certifi-
cate, which assures complete textual accuracy. The Altar
Service conforms to the Standard Prayer Book of 1928 and
contains the Holy Communion, Collects, Epistles and Gospels,
and Prayers and Thanksgivings. The Rubrics and initial letters
are printed in red.

The Book of Common Prayer (5 x 7%z, only %” thick)
07620.  $15.00
Altar Service (7% x 11%, only 144" thick) 0220.  $25.00

Ask to see Oxford’s complete selection
of Prayer Book styles, $2.95 to $17.50.

THE OXFORD ANNOTATED BIBLE
WITH THE APOCRYPHA

Revised Standard Version

Students and scholars alike have acclaimed this Oxford edition of
the Revised Standard Version, now available in three attractive
styles.

Text and notes are unusually clear and easy to follow ... page-by-
page annotations provide running commentary . . . introductions to
each book and to major divisions supply vital background.

Convenient to hold and to carry, T OxrorD ANNOTATED BIBLE WITH
THE ArocryrHA contains exclusive supplementary articles about the
Bible and its setting, as well as 28 pages of New Oxford Bible Maps
with Index. 1,938 pages, 5% x 8%s”

Moroccoette, limp, round corners, gold edges. 08801A. $14.95
08803A French Morocco, limp, round corners, gold edges. 08803A. $19.95
Also in Cloth. Printed jacket. 08800A.  $10.50

At your bookseller OXFORD UNIVERSITY PRESS / New York
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Switchboard

Continued from page 4

Douglas, until recently of the faculty of
Boston University School of Theology,
examined the efforts of our Church
(through a modest sampling) in four
areas: recruitment, screening, training,
and placement. He found that recruit-
ment was practically nil (as Bishop
Warnecke has stated). a fairly good ef-
fort at screening, however, was being
made (contrary to Bishop Warnecke’s
statement), a very good job was being
done in regard to training, but that place-
ment seemed to be carried out with
total indifference towards the accumula-
ted information about a given applicant
or candidate.

Incidentally, Dr. Douglas also found
that the prognostic value of psycholog-
ical testing in determining a candidate’s
“potential in effective priestly leader-
ship” (to borrow Bishop Warnecke’s
phrase) was very unreliable. . . .

RoLLIN J. FAIRBANKS
Professor of Pastoral Theology
Episcopal Theological School
Cambridge, Mass.

TRY FOR A HALO

It is a matter of regret that a woman
writing in your January issue does not
wish to be a saint [3 x 5's]. Saints, she
affirms, are not quite pleasant persons to
have around.

Yet, if there is one thing that all Chris-
tians are to strive to become, it is to be-
come saints. Ananias told our Lord, I
have heard by many of this man (Saul)
how much evil he hath done to thy saints
at Jerusalem” (Acts 9:13). And St. Paul
(the former non-saint, Saul), wrote to
the members of the Church at Corinth
who were “called to be saints.” . . .

Probably some of us— we are all
called to be saints—are far from being
what we should be or become. But it does
seem that if we are to live saintly lives,
we must become saints. . . .

HERBERT J. MAINWARING
Wollaston, Mass.

WORSHIP FORUM
May I say a few words in favor of the
proposed liturgy. . . .
The opening sentence . . . in the
Summary of the Law. is thrilling. . . .
The Penitential Office is so effective
when used immediately before the
liturgy. It is an excellent preparation
for what follows and permits the lit-
urgy to flow uninterruptedly.
If the liturgy is “the work of the
people” then there are so many oppor-

tunities for active participation. I find
I am really kept busy and have less
time for wandering thoughts.

I like the amount of standing which
is required. It makes me feel that the
Church is standing “at attention” ready
for the “charge” at the end of the
service.

The “We believe” bothers me not at
allsg s,

The words “Holy Things for the
People of God . . . ,” said just before
Communion, do away with the holding
of the wafer on the hand until the priest
says: “Take, eat”. . . . This is really
the personal part of the service.

. . . . Needless to say, I LIKE the
proposed liturgy.

HELEN F. WARTMAN
Philadelphia, Pa.

It has occurred to me that this contro-
versy over the Trial Liturgy is pretty
much one-sided and undemocratic. . . .

The clergy are naturally skilled in
persuasive speech and put in a few plugs
for the Trial Liturgy every Sunday.

I have thought of standing at the
door to hand out literature in favor of
the old liturgy. Perhaps I will. . . .

MRs. PIERRE M. LETARTE
Highland Park, III.

I have given a great deal of thought to
this matter of liturgy for the Holy Com-
munion and have attended many ser-
vices of the . . . proposed liturgy. . . .
As the Prayer Book form and the
proposed form reflect two very different
approaches to the act of the Last Sup-
per. I find in discussing the subject with
different people that each form seems
to satisfy different types of people. And
the lines are not necessarily drawn by
ages i
I propose that we amicably settle
this disturbing and divisive matter by
having both forms available in the
Prayer Book, to be used at different
times, seasons or occasions, perhaps
being so designated officially. . . .
. . Let the rancor and intolerance
. that so many of the advocates of
the Trial Liturgy express . . . against
those who prefer the old order come
to an end, and let us . . . declare peace
among all Episcopalians. . . .
EMILY S. BROWN
Elizabeth, N.J.

WHAAT?

My young son Bill had just seen a movie
in which the Christians in ancient Rome
were accorded awful treatment by the
Romans.

After thinking for a while Bill said,
“Gee, I'm glad I'm an Episcopalian and
not a Christian.”

RayMonD WILCOX
Torrington, Conn.
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Seminaries in
Motion

Liturgy for
Divorcees

Lutherans on
Confirmation

NCC Gears Up
For Youth

Sign of the
Times

Parochial Schools:
The Crunch Is On

APRIL, 1969

Ecumenical cooperation in seminary education is developing across the country as educa-
tional institutions attempt to improve their quality and to lower costs. In Louisville, Ky.,
Southern Baptists, Presbyterians, and Roman Catholics work together in a “Kentuckiana
Metroversity.” A similar move in Pasadena and Claremont, Calif., will effect Episcopal
Bloy House and the United Methodist School of Theology. In Evanston, IIl, the Rev.
Charles U. Harris, Dean of Seabury-Western Theological Seminary, heads the Association
of North Side Seminaries of Metropolitan Chicago to study a like arrangement.

Divorced persons who want to remarry in the Anglican Church have a champion in Bishop
Robert Mortimer of Exeter, England. He suggests a simplified marriage service “without
the ‘frills’ of music and bells. . . .” He proposes following the Eastern Orthodox tradition
of including a penitential statement in the service. “This would, in some degree, witness
publicly to our Lord’s teaching about marriage as a life-long union,” the bishop says. In any
event he thinks divorced persons should not be cut off from the “pastoral care of the
Church,” an idea which is being voiced in some U.S. dioceses.

The nation’s three largest Lutheran Churches are studying the possibility of separating
confirmation from first Communion. Other denominations are considering similar action
(see February, 1969). The Lutheran church bodies suggest that children be admitted to
Holy Communion at age 9 or 10, with confirmation coming five years later.

Two actions of the recent meeting of National Council of Churches, in Memphis, Tenn.,
may help bring youth representatives into the decision-making of the Church. Member
denominations have been asked to fill vacancies in their General Assembly delegations
with young people. In addition, the constitution and by-laws committee recommended
constitutional changes to provide that “at least one of the basic eight (denominational)
representatives be under 25 years of age at the time of the General Assembly” which
convenes in Detroit next November.

The University of Toronto, Canada, will no longer keep statistics on the religious affiliation
of students. The university deleted all references to religion on application forms three
years ago, but will now also abolish asking for a “religious preference” at the time of
registration.

With financial pressures increasing both in non-public schools and in state budgets, the
traditional “wall” separating Church and State is cracking anew in many places. The bat-
tle over government aid to non-public schools is being fought chiefly by Roman Catholics,
but should be of interest to Episcopalians who support schools enrolling more than 100,000
children. Legislative assistance programs vary, and according to a survey done by William
A. Kramer of the Lutheran Church-Missouri Synod, 23 states provide no aid at all and
seven others give only limited assistance. Many state legislatures are considering legis-
lation to give financial aid to non-public schools while several existing programs face
court tests in the near future. Current action may increase such aid because public schools
would find it hard to support the influx of pupils non-public school closings would cause.

7
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B 101 excellence...
education...and

Episcopal Colleges

Excellence in education is the first aim of the eleven Episcopal

colleges . . . and there is ample evidence that they achieve it.

A recent senior class in one of the colleges included a
Rhodes Scholar, seven Woodrow Wilson fellows, three

Fulbrights, and a Danforth fellow. One of the smallest of the
colleges regularly sends nearly 80% of its students to graduate

schools. The entering class of Rhodes Scholars in one recent
year included 10% from Episcopal colleges, a better record
in proportion to enrollment, than.the Ivy Leagues.

A cross section of leaders in science, medicine, law -and
business shows graduates of these colleges in positions of
outstanding achievement.

At the same time, the balance of faith and learning that is a
unique ingredient in these colleges, has produced some of the
foremost leaders in the Church . . . including one in eight

of all living Episcopal clergy . .. and almost one-fourth

of all American bishops since Samuel Seabury.

These colleges merit your support. To learn about the
opportunities open to you and your parish in giving that
support, write to The President . . .

ASSOCIATION OF EPISCOPAL COLLEGES

815 Second Avenue, New York, N.Y. 10017

BARD COLLEGE Annandale, N.Y. CUTTINGTON COLLEGE Liberia

HOBART COLLEGE Geneva, N.Y. KENYON COLLEGE Gambier, Ohio

ST. AUGUSTINE'S COLLEGE Raleigh, N.C. SHIMER COLLEGE Mt. Carroll, lIl.
ST. PAUL'S COLLEGE Lawrenceville, Va. TRINITY COLLEGE Hartford, Conn.
TRINITY COLLEGE OF QUEZON CITY Philippinés

UNIVERSITY OF THE SOUTH Sewanne, Tenn.

VOORHEES COLLEGE Denmark, S.C.

FOR YOUR
INFORMATION

We hope, in the series on the PURPOSE
OF CHRISTIANITY which begins in this
issue on page 25, that you will be helped
in your own thoughts by the many
points of view expressed.

RECONCILIATION is a most important
answer to differences among Christians,
but it is like the weather—everybody
talks about it and not many people
know what to do about it. On page 13,
contributing editor Mary Morrison and
news editor Martha C. Moscrip offer
some clues to the understanding of
reconciliation.

Picking and choosing quotations from
the 1968 Lambeth Conference section
reports was a difficult task. Too many
good ones popped up. Our choices
appear on page 18 in WorDps For
TobAy, our annual anniversary issue
feature.

The Rev. Robert M. Libby, director
of Executive Council’s Division of
Radio and Television, interviews the
Archbishop of Canterbury on page 15.
The two men first met when they shared
a helicopter with Chicago’s Mayor
Richard Daley in 1967 when Dr.
Michael Ramsey was on his way to the
Seattle General Convention.

Mrs. Erma Perry is a freelance writer
from Jenkintown, Pennsylvania. She and
her husband spent their vacation in Ber-
muda where she uncovered the history
of the Easter lily which she reports on
page 22.

When a survey in Sydney, Australia,
revealed what parishioners expected of
a rector, their rector asked, “Anyone
want my job?” You’ll see why on page
20.

IN THE NEXT ISSUE

e The Returning Serviceman
e American Indians
e Unity Planners in Atlanta

e What Is The Purpose
of Christianity? Part Il
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HE OTHER DAY a Zambian dropped dead not a hun-

dred yards from my front door. The pathologist said
he’d died of hunger. In his shrunken stomach were a few
leaves and what appeared to be a ball of grass. And noth-
ing else.

That same day saw the arrival of my Methodist
Recorder, an issue whose columns were electric with
indignation, consternation, fever and fret, and the post-
ponement of the final Report of the Anglican-Methodist
Unity Commission (in England). Until that morning I
had been enjoying the war the issue had sparked off.

It took an ugly little man with a shrunken belly, whose
total possessions, according to the police, were a pair of
shorts, a ragged shirt, and an empty Biro pen, to show me
that this whole Union affair is the great Non-Event of
recent British Church history.

For the first time I was able to see out of another’s eyes.
And through that pair of dead eyes all our reorganization
of ecclesiastical structures had the aspect of a man spend-
ing ten years of his life building a model of Blackpool
Tower from a million matchsticks. Any sane person’s re-
action to such a feat is made up of equal parts admiration
for dogged tenacity and amazement at the utter useless-

CONFESSIONS
OF AN
ECCLESIASTICAL
COWARD

BY COLIN MORRIS

ness of the project. But it is not worth a fiver at the nearest
pawn shop, because the world doesn’t happen to be per-
ishing for lack of match-stick models of the Blackpool
Tower.

Nor is the world perishing for lack of stronger, better
organized Churches. It is perishing for lack of bread. That
little man was a well-publicized statistic. He was one of
those two out of three members of the human race who
are not asking with bated breath, “Is that service really
re-ordination?” or “How will the Methodist Conference
vote?” They ask a simpler question, “Where does my
next meal come from?” The bread they are interested in
is not that covered by a fair linen cloth over which the
theologians argue, but the other sort that eases a gnawing
pain in the belly.

I hear that at one debate on the Anglican-Methodist
Union Scheme there was a long and anxious discussion
about the disposal of the bread after communion. When
a layman suggested feeding the birds with it, some bishop
recoiled in horror, pointing out the theological cretin
that since the bread had been set apart forever, it must
be disposed of in a very special way—the priest had to eat
it. There must be a parable in that picture of a priest
gorging himself on the Bread of Life in a hungry world.

Who Kiddeth Whom? It’s all like one of those night-
mare games played with utter intensity by the inmates of
a lunatic asylum, their laughter and anger cut off from

10 Copyright © 1968 by Colin Morris. All rights reserved.

people walking down the street by the padded walls of
their cells. And just as lunatics have been known to do
violence over the turn of a card or the throw of dice, so
the Church has its long and glorious roll of idiot-heroes
who have gone happily to the stake for their convictions
over such questions.

Because precious blood has been spilt over such issues,
they assume terrible importance to us who, more often
than not by sheer accident of birth, follow the path trod-
den by these martyrs. All the Church’s martyrdoms have
not been such exercises in utter futility, but too many
have. And private feuds do not achieve moral significance
merely because men are prepared to spill blood, their own
or their opponents’, over them. You can die in defense of
Paul’s assertion that women should wear hats in church
but all the blood and fire and anguish will not redeem the
issue from triviality.

So we go on our merry way, spending our anger and
righteousness and conviction in pursuit of strictly private
obsessions, observed by a world whose astonishment grad-
ually subsides into boredom. There is only limited enter-
tainment value in watching someone swallowing razor
blades, even when he announces between each mouthful
that everyone would be the healthier for following the
same diet.

CLUD

Thus the Interim Report: “Various important issues
relating to Holy Communion, including those concerned
with Open Communion as practised in the Methodist
Church, the use of fermented wine, and the reverent dis-
posal of consecrated elements, are under active considera-
tion, and our judgement on these matters will find a place
in the Final Report.” So thousands of intelligent, fully
grown men and women will hang in an agony of indecision
about the Union until they hear the glad word that the
communion wine will be non-alcoholic and birds will not
get the bread.

Certainly our fathers thought such matters were worth
suffering and dying for. They also fought over whether
the Earth was round or flat, at what point a girl-foetus
developed a soul, and whether hangmen could be saved.
And they put seamen into the stocks for kissing their
wives goodbye in public on the Sabbath Day.

And so I have undergone something of a conversion on
the question of Anglican-Methodist Union. Not from pro
to con or vice versa. But to a sort of functional neutrality
in that I don’t give a damn which way the vote goes so
long as we get the whole business out of the way and
regain our sanity.

Unity, like every other aspect of the business of organ-
ized Christianity, is a tool and we have turned it into an
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obsession. One is reminded of that Baluba village in the
Congo, whose inhabitants were so impressed by their first
sight of the common garden shovel that they added it to
the pantheon of their gods.

I am, of course, aware of the argument that runs: this
Union may not, in itself, directly affect the plight of those
hungry two out of three. But it will give us a stronger
base from which to fulfill our mission, one aspect of which
is the alleviation of the world’s suffering.

I know that argument well, because I have used it
ad nauseam. Not any more, because it simply is not true.
In itself, one big Church has no more value than two
small ones, just as a shilling has no more value than two
sixpences.

I beg leave to doubt those optimistic claims that once
we have got Anglican-Methodist Union out of the way
we can roll up our sleeves and get down to the real job,
for by that time we shall virtually have forgotten what the
real job is.

One generaion of ministers having gone to their rest
after spending themselves in clearing the way for Union,
another generation will leave theological colleges destined
to occupy a forty year stint, health permitting, clearing
their way through the accumulated bric-a-brac of prop-
erty, finance, redundancy, and administrative problems

that Union will bring in its wake.

Like every other hobby, ecclesiastical joinery offers the
lure of progressing from the elementary to the elaborate.
Having cut our teeth on the Anglicans, there will be the
Roman Catholics to take on. And because they are bigger
and the issues are graver, that’s a contest that should go
the full distance and see the century out. So the fun starts
all over again.

Not for me it doesn’t. It takes much of the point out of
playing Cowboys and Indians if one kid lies down and
insists on being dead before anyone shoots at him. That’s
me. I am the classical ecclesiastical coward. There is
barely a single one of those great questions at present
convulsing the Church that is worth fighting over. So I
shall capitulate without a struggle.

I don’t really care whether I end up in a Union Church
or as a residual Methodist. I don’t really care whether I
am ordained, re-ordained, reconciled, or commissioned
by bishops, presidents, priests, or presbyters. I don’t care
where they put the Words of Absolution, so long as there
is some point in the service at which I can unload my
conscience, over-burdened with the knowledge of what we
have done to that little man with the shrunken belly in the
name of Christ.

I don’t even care in what sense Holy Communion is to
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be regarded as a sacrifice, for it’s all a play on words—
the special use of a private vocabulary to lend meaning to
a ritual, parts of which long ago lost any contact with
reality. For real sacrifices, like all genuine crucifixions,
take place, not on the altar but outside the Jerusalems of
this world.

And I'm willing to go through that Service of Recon-
ciliation kneeling, standing, sitting, or lying flat on my
face if it will make some dear souls happy. If that rig-
marole can add anything by way of authority to what
God has already given me, I shall be humbly grateful; for
as sure as fate it can’t take anything away.

Is it not time we distinguished between what is genuine
and what is spurious in our present concerns? Much of
our anxiety as ministers to safeguard the validity of our
Orders stems from nothing other than personal vanity—
the “I’m-every-bit-as-good-as-you” syndrome.

And much lay protestation about loyalty to the tradition
of their fathers is sheer vested interest. It has no more
theological significance than the local grocer’s desire to
go on bossing his own little show rather than managing
a branch of a bigger one—a perfectly reasonable thing to
want to do, provided he does not claim that God, too, is
partial to the one-man business.

“We are those who must be content with the lowest
places at the feast,” we thunder from our pulpits, and go
on to point out that Jesus’ view of greatness demands a
willingness to become of no account. Then we hurry off
to the next Unity meeting, grimly determined as a matter
of honor to secure for our side a reasonable share of seats
at the top table. True, the Other Side does it too! But they
must make their own peace with those terrible words of
Jesus.

Our theological claims may be beyond question, but
our attitudes are often more in line with a company take-

over struggle than an operation to heal the wounds of the
Body of Christ—except that not even the most hard-
bitten industrial tycoon would claim to be casting God’s
shares by proxy.

When we have finished laying down conditions and
demanding this, that, or the other thing, as the price of
Union, we have the right to make only a single claim,
and it has nothing directly to do with episcopal govern-
ment or the nature of the priesthood. We can demand of
any ecclesiastical structure that it give us the freedom to
minister. And unless words have lost their meaning, a
minister is simply one who is humanely useful. Many of
the subtleties we claim to be able to detect in that term
are far remote from Jesus’ down-to-earth use of it. They
are theological barnacles accumulated over a very long
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INCLUDE ME OUT!

time and in the usual way—through loitering too long in
stagnant waters.

If I am not humanely useful to the life of the world
then the laying on of hands of every bishop in Christen-
dom will not validate my ministry. And if I manage some
degree of usefulness then the theological significance of
what I do is vested solely in my action and not in my
status.

I know of no compelling arguments against Church
Union, just as I know of no compelling arguments against
clearing up the litter in the park or straightening the
papers on my desk.

Nor do I think the issue is worth more than a compar-
able expenditure of energy.

A hard week-end’s bargaining to decide what to do
with our assets would be a little hurried, I grant, but a
month’s talking is extravagance, a year’s arguing is dere-
liction of duty, and five years of it is sheer infantilism—the
Freudian desire to creep back into the womb of Great
Mother Church, having first demanded that we be given
our identical pre-natal position.

To put the issue so starkly is to be accused of the of-
fence, heinous in any Christian and unforgivable in a
parson, of not taking theology seriously. So be it. It
doesn’t seem to me that the bulk of what passes for the-
ology, including the odd book I have inflicted on the
public, has the slightest use or value except to those who
make their living writing and teaching it.

How little we have to show for the vast mountain of
theological works that litter our shelves, spill over on the
floor and into the attic. The wild joy of the prospector

About the Author

“Include Me Out!” is adapted from the Rev. Dr. Colin M.
Morris’ book of the same name. published earlier this year
by Abingdon Press. It will doubtless raise the hackles of
some ecumenical advocates—and the hopes of some op-
ponents of reunion. We believe the author discusses primary
issues which are neither alien nor new to those who are
working hardest and longest in unity efforts.

Nor are Dr. Morris’ words unrelated to the major under-
taking we begin in this issue with the series on “The Purpose
of Christianity.” Dr. Morris talks about Christianity’s basic
priorities, as do authors Shepherd, White, and Roosevelt
(See pages 25-32).

The author is English, Methodist, and a missionary leader
in Africa. Born at Bolton Lanes, England. he was educated
at the University of Manchester and at Nuffield College,
Oxford. After his education for the ministry, he began work
in the Doncaster District Coalfields Mission.

In 1956 Dr. Morris went to the Chingola Mission in Zam-
bia (then Northern Rhodesia). He has served there since.
In 1963 he became president of the ecumenical United
Church of Zambia.
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who lights upon a diamond after sifting acres of sludge
is no greater than the delight of the average Christian
when in a mountain of verbiage he spots a sentence he
can understand, let alone do something about.

Much theological writing is a highly elaborate con-
spiracy against that little man with the shrunken belly
and his skeletal brethren. It is an exercise in endless qual-
ification, dedicated to showing why we cannot take the
words of the Galilean Peasant at their face value or
follow his example simply.

It may be a matter of argument whether there is such
a thing as the Simple Gospel. But what is beyond doubt
is that Jesus’ first recorded demand upon men was not
that they should worship Him or theologize about Him
or build a Church around Him but that they should follow
Him. And if it be retorted that the road of simple disciple-
ship is barred to the modern Christian with his increasing
knowledge and awareness of the complexity of his time,
then I do not see how contemporary theology is going
to re-open it.

If Jesus’ warning and promise, “Inasmuch as you have
done it unto the least of these, you have done it to me,”
does not sting us, stir us, and get us on the move, then all
the explanations of that verse by biblical commentators
and theologians are unlikely to do the trick.

Our obsession for matching complexity with complex-
ity is part of the sickness of the Church. Having conceded
the complexity of the world in which we live, intellectual
respectability seems to demand that our solutions should
be at least as complicated as its problems. “Let’s add our
fog to your fog,” we say to the world, “then we will both
see twice as clearly!”

Do we really find it hard to understand why Albert
Schweitzer, after two decades of rumination in the fields
of theology and philosophy, decided to become a doctor
in Africa so that he could do good without having to
say anything?

The genius of Jesus was that He offered simple but
costly solutions to complex problems. When Captain
Oates, dying, walked out into the Antarctic night in order
to save Scott’s already weakened party from having to
carry him, he cut through complexities and short-circuited
a long discussion on a problem whose every aspect pre-
sented an ethical dilemma. His solution was sublimely
simple and infinitely costly.

Perhaps the way of Jesus—costly personal involve-
ment in human suffering—is not always possible. Perhaps
there are some problems about which we can do nothing
practically. Then we should speak only with greatest re-
luctance. For our advice is of marginal value.

It is the moral force of our willingness to out-sacrifice
everyone else in the field that alone gives us the right to
speak. In religion, as in roulette, if you have no money to
put down, you must leave the game. <
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WHAT IS IT?

USIE HAS a frightful row with
Mother, ending with a slammed
bedroom door. Later Mother finds the
kitchen spotless — and not another
word is ever said about the incident.
Jack roughs up his opposing line-
man in a play during a high-school
football game, and the lineman elbows
him. They are lucky—no penalty is
called. But the two play absolutely
fairly with each other all the rest of
the game.

Johnny, a handsome twelve-year-
old, tells an older friend: “There’s this
girl who keeps writing me notes asking
me if I like her. I never answer them,
so one day she stops me after school
and says, “Do you like me?” I say,
“No.” and she hits me. And do you
know what? After that I liked her.”

Two lawyers opposing each other in
a bitterly-fought court case use all the
tricks of the trade to put each other
down. During the court recess they
lunch together in perfect harmony,
obviously enjoying each other’s com-
pany.

What’s going on here? Reconcilia-
tion, that’s what.

The word “reconciliation” is the
great what-is-it among religious terms.
When we try to talk about it we get
lost. When we read the words, “Be ye
reconciled,” we feel about as a be-
ginners’ tennis class might if the coach
said “Play ye tennis,” and then walked
off without another word.

And yet we know one thing—life
would be unbearable (and sadly some-
times is) without reconciliation. John
Smith comes in from work after brood-
ing all day over a breakfast quarrel
with his wife, and kisses her on the
back of the neck while she stirs the
stew. Will she sniff, “You can’t get
around me that way!” or will she rec-
ognize the kiss as a genuine move to-
ward reconciliation? And if she sniffs,

will he be willing to recognize that
though a gesture may satisfy him, she
needs words. Will John take the diffi-
cult step of apologizing verbally? Only
one thing is sure—if neither of them
move, both of them are in trouble.

The dictionary says to reconcile is
“to restore to friendship, compatibil-
ity, or harmony.” The notes that make
a harmony do not agree in the sense
that they are the same, but they do go
together pleasantly. They have some-
thing basic in common: they are in the
same key.

Jesus talks about reconciliation in
the context of brotherhood: “First go
and be reconciled to your brother”
(Matthew 5:24). The image is differ-
ent, but it suggests the same idea of
a larger framework which holds the
parts together and harmonizes them.

In a church school class one Sun-
hood was startled by the gleeful grin
that spread over Billy’s face as he
sat in the second row, listening (for
once) intently. Billy was part of a
large and rambunctious family of
boys, constantly scuffling on the floor
in fiery quarrels quickly ended.

Billy may have an unusual idea of
brotherhood—but he also may know
more about reconciliation than some
of us quieter types do. His experience
is showing him daily that there is
plenty of room in brotherhood for
fighting. The freedom to fight comes
from the underlying security of be-
longing to a family. The family struc-
ture is strong enough to sustain and
ultimately heal their differences.

Those lawyers, laughing and talking
together at lunch—how can they for-
get what went on in the courtroom?
They do not forget, but without even
stopping to think about it, they are
reconciled all along because they have
a basic harmony. They are both law-
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Reconciliation:
What Is It?

yers, both devoted to justice. They are
brothers.

And you, angry at the man who
won’t get off your foot in the subway,
or the woman who edges ahead of you
in the supermarket checkout line—
you and they are brothers and sisters
whether you feel it or not. The bonds
that unite you are far greater than
anything that divides you.

There is the human bond. You have
both been born; you will both surely
die. And in between you laugh and
cry, breathe, move, think, and live as
best you can.

If you are a Christian, there is the

require, pressing day by day toward
this brotherhood that exists and yet is
waiting for you to find it, you may be
lucky enough to feel the emotion of
goodwill. But the basic attitude, the
act-of-goodwill, comes first.

And when in your deepest self, a
person is really your brother, you are
home free. He can be “wrong” about
the Trial Liturgy, the new vestments,
the diocesan budget, civil rights, the
younger generation, the Vietnam war
—but even while you are disagreeing
strongly you can be sorry for offend-
ing him. You can surprise him with a
big smile when he thought you were
going to cut him dead.

You can learn (and help him learn)
that agreeing to disagree is agreement
of a sort and can open the way to

NIGH
Why is it that two men of good
will can see the same event or is-
sue in society so differently? The
same question could be asked of
groups within society.

We see and hear what we want
to. You, me—yes, all of us. We
select that information which best
fits our presuppositions and put
away the rest. When groups of
people act in this way, when they
look at the same happenings or
see the same issues in completely
different ways, then polarization
occurs.

Such is happening within our
society today, and it’s not good.
It’s fostering fear and distrust and

STRAIN

suspicion. How can the Church
respond creatively in this situa-
tion? How can we stand alongside
God, working with Him in “re-
deeming the times”?

We can bury our heads and ig-
nore the problem. We can pretend
polarization doesn’t exist. Or we
can come together from our pola-
rized positions to listen and to
share what we see and hear.

Perhaps in such meeting truth
will break through, and the possi-
bility of a human future will again
be alive.

—CHARLES A. CARTER,
Christ Church Bulletin,
Nashville, Tennessee

greater bond—trying to live the new
life Jesus offers you. You have been
reconciled with God. You have be-
come what you already were, but per-
haps you didn’t know it—members of
God’s family.

Both these bonds need your affir-
mation, however. You need to recog-
nize that you not only are your neigh-
bor’s (or your enemy’s) brother, but
also that you must become his brother.
You are called to pledge an attitude
toward him—an attitude, not an emo-
tion. If you are constantly and con-
tinuously willing to re-affirm and re-
direct this attitude as circumstances

larger areas of genuine accord. You
can meditate on the fact that only God
knows which of you is right. He may
possibly consider both of you wrong,
or the whole subject irrelevant. You
can recognize within yourself (and
help your brother to recognize) that
things are seldom “either/or”; that
“both/and” can be much more fruit-
ful.

And you can thank God that you
have a brother to fight and with whom
you can find your already-existing
reconciliation.

—MARTHA MOSCRIP AND
MARY MORRISON
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Q, Archbishop Ramsey, why do you believe in God?

A. Why do I believe . . . well, I believe in God because
I find an absolute obligation for myself in certain values
and those values transcend the world. They aren’t just
an item in the evolutionary process; those values are
personal, and I just find my relation to them taking the
form not of one before an it, but of fellowship with a
person. But that’s very, very brief. I mean that’s a big
question. You are lucky to have got any answer at all on
the spur of the moment.

Q. Do you believe in life after death?

A. Certainly I do, and I can say a bit more about
death. My belief in life after death springs from my belief

in God—God’s infinite love for man made in His own

image, and from the fact that God already has set up
a relationship of himself with us which He values so
infinitely that it will not be destroyed unless we destroy
it by our own perversity.

Q. Is there any relationship between, say, belief in God
and the way a man lives?

A. Certainly. T mean not only belief in God but
worship of God. Worship means, I think, ascribing
worth to, and of course my life is affected by the things
that I ascribe supreme worth to.

. Is there any reason why someone who believes in
God should belong to a church?

Adapted, with permission, from a recorded interview produced by Executive Council’s Communication Department for the radio series ‘““Viewpoint.”
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Interview with Archbishop Ramsey

A. Certainly. Because God has revealed himself fully
in Jesus Christ, and Jesus Christ has called us to a fellow-
ship with God through Him which is at the same time a
fellowship with one another. Our knowledge of God in
Christ is from the beginning a corporate knowledge, the
knowledge of a community. There never has been a
purely individualistic Christianity.

Q, What about the institutional church? Is there any
future for it as it now exists?

A. Well, as they now exist one hopes that church
institutions are going to change considerably. I think it’s
—it’s absolutely necessary that Christianity should have
a fellowship of Christians, both local and worldwide. A
ministry of the Word in the sacraments. An order of
ordained teachers, because that, I think, is Christ’s own
institution. Sacraments of Baptism and Holy Communion
and at least a little just simple organization to hold things
together, and perhaps some buildings to meet in to
worship. Well I don’t know if you call that institutional.
I’ve described the sort of institutional minimum of
Christianity, and I think that institutionally Christianity
can travel very light—and ought to travel a good deal
lighter than it’s traveling at present.

Do you ever see a time when the whole world is
made up of baptized Christians?

A. DI’'m not sure whether we are to picture that or not.
Some of the New Testament teachings seem to picture a
uniting of the whole creation under the whole human
race in Christ. On the other hand, some of Christ’s
teaching seems to suggest an ever sort of intensifying—
an intensifying of conflict before the final consummation.
I’m not clever enough quite to reconcile those.

Q, Do you think that the clergy today with their
emphasis on social action are neglecting the spiritual
side of their ministry?

A. Some of them are. . . . They must be both on the
streets and in the homes of the people, and they must
also be often alone by themselves in their prayers and in
their studies. All are absolutely necessary.

Q. So it’s not an either/or proposition?
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A. No, no. Both/and.

Q. Your Grace, why personally did you go into the
ministry?

A. Through a deep conviction that it was the will of
God for me.

Q. Did this manifest itself in any kind of dramatic call?

A. No. I never had any dramatic experiences at all. I
think that as a boy I had a bit of a conviction this way
and—when I was over 21, 22, it came into a sort of deep
conviction, all becoming quite clear that this was what
I must do.

Q, Have you ever been sorry that this is the decision
you made?

A. No, no. Never sorry for a moment.

Q, What do you hope to accomplish as the Archbishop
of Canterbury?

A. Well, I don’t hope to accomplish anything just
myself. I hope to be one of a great many people in the
Church who will help to see a number of things accom-
plished. The most important thing is the bringing of more
people to the knowledge of God and that’s first to set
forward the unity of the Church. That’s another thing
that I’'m very keen about: to tackle some of the problems
about presenting the unchanging Gospel in the difficult
intellectual climate of our time.

Your Grace, one final question: what are the things
that sustain you in your life?

A. That sustain me? Well, on the deepest level, God—
faith in God and the constant presence of Jesus Christ.
Then a very happy home and a wife. And on the purely,
on the more superficial level, I've got the temperament
of not worrying, which I think is a help. When things
are wrong, I feel them very keenly. I’'m easily upset by
all that’s wrong in the world. But I think I’ve got a
certain knack of knowing that worrying doesn’t solve
anything at all, and that the sort of inner peace and joy
that God gives to us does help the solution of things. <«
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ROBBERY & VANDALISM

8 Keep valuable equipment under lock and key,
when premises are not attended.

9 1Lockentire premises after dark.

10 Use bank night depositories for Sunday collec-
tions after services.

11 Have police department check regularly on
your buildings.

W AY S TO LIABILITY

12 Use non-skid material when waxing floors.

13 Keep steps in good repair—including stair cov-
ering.

14 Provide securely fastened handrails for all

steps.
15 Provide adequate lighting on stairs.

16 Have emergency exits clearly marked.

17 Remove ice and snow promptly after winter

FIRE storms.

1 Have your heating system checked and cleaned
annually. L

2 Be certain that no fuses supporting ordinary  Another very important step that can help to mini-

wiring are over 15 amperes. mize inconvenience and financial loss is to step over

S, T now to your safe and take out your present insur-
3 Replace worn electric wiring.
ance papers. Have The Church Insurance Company

4 Install necessary additional electrical outlets review the extent of your coverage and make recom-
where needed. Do not rely on lengthy exten- mendations for comprehensive coverage that will
sion cords. be tailored in every way to meet your Church’s

needs. There is no company better qualified to do

5 Have Class A fire extinguishers that comply this—and no obligation on your part in asking us
fully with National Board requirements at key for this service.

locations throughout buildings. Provide carbon
dioxide, dry chemical or foam extinguishers
near oil burner and in kitchen. v

6 Be certain all ash trays are emptied and all cig-

THE
arettes and cigars completely extinguished
after every meeting. CH URCH INSURANCE
COMPANY
7 Avoid clutter in closets and storerooms. Never 800 Second Avenue at 42nd Street
) A New York, N.Y. 10017
store unused combustible materials. An Affiliate of THE CHURCH PENSION FUND
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The Christian cannot avoid being a
good or bad advertisement for
Christianity.

|
/
b
V.
t

Faith and culture stand in judgment
on each other. On the one hand, faith
aims to strengthen the good in culture,
and works against the evil in it; on the
other hand, a culture can judge
the faulty and inadequate manner in
which the Christian faith is sometimes
presented.

One of the factors in the contempo-
rary scene is an urgent concern about
the language of faith. It might, of
course, be argued that the Christian
faith is conveyed by life rather than
by language. But without language life
remains dumb.

Copyright 2024. Domestic an(i Foreign Missionary Society. Permission required

All ministry is sacred ministry, whether
it manifests itself within the ordered
life of the Church or through its ser-
vice of compassion and reconciliation
in the world.

... we have tried . . . to allow Chris-
tian thinking and proposals for Chris-
tian action to take shape around the
world’s questions and the world’s
needs. We believe that it is in this way
that God will renew the Church in
faith; that involvement and contem-
plation will fulfil each other in a
deeper spirituality.

Dialogue in words must be matched
with cooperation in service.

Christians duly baptized in the name
of the Holy Trinity and qualified to
receive Holy Communion in their own
Churches may, under the direction of
the bishop, be welcomed at the Lord’s
table in the Anglican Communion.

Unity will not be given to us
unless renewal is given also.

While the fully-trained and full-time
priesthood is essential to the continu-
ing life of the Church, there is no theo-
logical principle which forbids a suit-
able man from being ordained priest
while continuing in his lay occupation.

The Church must empty itself of all
false pride, worldly power, and privi-
lege, and become a servant commu-
nity. Only in this way can it be an
effective sign of the presence in the
world of the servant Christ.

THE EPISCOPALIAN
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We believe that it is in the renewal of
the ministry of the laity that the great-
est spiritual and human resources of
the ministry of the whole Church
reside.

. . . faith may be described as that act
of obedience in which men are en-
abled to go with God into the world
which He is always renewing.

“I am come that they might have life
and have it more abundantly.” This
message will be credible only insofar
as it is authenticated by the spending
of the Church’s own life for the sake
of the world.

The Church must help Christians to
ask the right questions, based on
knowledge of the world and their
experience of the faith.

Christians cannot properly ful—l
fill their ministry in a disunited
Church.

APRIL, 1969

Copyright 2024. Dome

The layman cannot look to priest or
Church for ready-made answers or
blueprints for action. The decisions
can only be made by the layman in
the situation. He cannot escape the
burden of decision nor the thought,
“Any change in this society must
come, in part at least, from me.”

He represents the reconciling
Christ, the listening Christ, the caring
Christ, to those with whom and for
whom he works.

The Church’s task is not to offer blue-
prints of a world society but to stress
the moral obligations of nations as
members one of another, and to en-
courage the growth of an international
ethos.

Anglicans pay lip service to training,
but in fact it has generally stopped by
the age of fifteen. We need a Christian
education explosion comparable to
that in the secular world.

We find no conclusive theological
reasons for withholding ordination to
the priesthood from women as such.

tic and Foreign Missionary Society. Permission re

What we do, and the way we
do it, should remind people
of Jesus the servant.

. . . there is need for far more mutual
understanding and support between
those engaged in academic and those
engaged in pastoral ministries.

Simplicity in life, humility in manner,
and joy in serving. . ..

The Church must recognize that, even
when confused and strident, the pro-
test of youth against existing conven-
tions and institutions often comes
from a sincere desire for a well-or-
dered society where justice, love, and
service will be found.

Renewal in faith must begin with an
affirmation of faith.

Renewal entails radical change.

Renewal entails identification with
Christ.

Renewal entails identification with
our neighbor.
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—He isthe very model of
i N

The parish of St. Michael’s
Church, Rose Bay and Vaucluse,
Diocese of Sydney, Australia, has
just concluded a survey, the re-
sults of which point to the qual-
ities to be found in the “Ideal

Rector.”

« Visits the old and sick. ].6 « Is aware of the needs of those who “think.”
e« Has a good memory for parishioners 17. Goes to all youth activities; understands

names.

youth.

e Is an approachable, friendly person; is ].8 _

tolerant. o Supervises church groups.
» Teaches the Church’s doctrine. 19. Encourages the Ministers’ Fraternal.

Makes religion attractive to youth. 2 O
« Edits the magazine.

Applies the simple teachings of Christ to

today’s problems. 21. Makes the magazine more modern and

. interesting.
Visits the non-churchgoers.

22 e Is up-to-date in his thinking.

Trains religious instructors for the schools.

O OO0 O\SJ’I)-P-CJO[\Di—‘

« Counsels those with problems. 2 3 . (I;;\eya:hes the Gospel as it is, not watered-
].O. Shepherds the flock.
P 24. Makes full use of radio and TV.

-
o

Is a man among men; lives on the same 25
[ ]

level as his people. Is the conscience of the parish.

o
Do

Revives the lukewarm. 26. Evangelizes in the area.

e
o

Perseveres despite disappointment. 27. Is available to all who want him.
14*. Makes the services interesting and in-
spiring. ¥ 28. g;eeartses a strong fellowship among parish-
].5 « Speaks with authority about the Bible, 2 9 : :
history, psychology, sociology, literature, e Is “with it”; his parishioners know him
business ethics, and sex. first as a friend.
20 THE EPISCOPALIAN
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VIODERN PARISH CLERGYMAN

Members of the parish an-
swered the question, “What do
you think are the functions of
the minister for this area in this
modern age?”’ Most people natur-
ally wrote down the things which
affected them most as persons.

Here, then, as seen by the sur-
vey, are the qualities necessary
for a minister of the Gospel. The
order is haphazard.

The rector is Dr. Howard Guln-
ness. His comment: ‘“Anyone like
my job?”

30.
s
D2
9

34.
35.

30.
o
33.

afl.
40.

41.

42.
43.

Heals the sick.
Guides those getting married.
Comforts the bereaved.

Creates a good image of the Church for
the public.

Goes to the people; puts them first.

Minds his own business and leaves others
to mind theirs.

Is a good administrator and organizer.
Leads in the community.

Participates with the congregation in the
ecumenical movement.

Stays inside the parish.

Places local missionary work before for-
eign missionary work.

Keeps abreast of world affairs, both reli-
gious and political.

Preaches well-prepared sermons.

Challenges young people with vital mes-
sages.

44.
45.

46.
47.

48.

Preaches down to the level of the teenagers
at 7:15 p.M.

Preaches strong meat to feed the leaders
at7:15 p.M.

Is like the Reverend Gordon Powell.

Concentrates on a few things and does
them well.

Is all things to all men if by any means
he may win some.

Adapted from The Anglican, Diocese of Sydney, Australia

APRIL, 1969

Clergy Discount

A pastor received a form letter from

a loan company that began, “Because

you are a clergyman you can borrow

$100 to $1,000 by mail.”

The pastor’s reply began, “Perhaps

I can borrow this money because I am
a clergyman, but I couldn’t pay it back
for the same reason.”

21
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OST OF Us are familiar with the
Bible quotation, “the lilies of
the field,” and assume this trumpet-
like flower was always a symbol for
the Resurrection of our Lord. But it
was not until the last century that Ber-
muda gave the world the flower now
known as the Easter lily.

The beautiful white flower first
came from the Ryukyu Islands, south
of Japan. In 1853 a missionary was
returning to England after years in the
Orient when his ship ran into trouble
off Bermuda. The ship put in for re-
pairs, and the missionary had a chance
to visit an old friend, the Rev. J. A. T.
Roberts, a Church of England priest.

The man left some lily bulbs with
his friend; in the Bermuda Spring,
beautiful white trumpets appeared.
The next year the rector shared the
bulbs with his parishioners. The cli-
mate there was just right for the exotic
blossom, and soon lilies blanketed
Bermuda altars at Easter.

In 1876 a Philadelphian, Mrs.
Thomas P. Sargent, brought some lil-
ies home with her and gave them to
her florist, Henry A. Dreer. A nursery-
man, William K. Harris, bought and
cultivated them. His lilies won certifi-
cates of merit from the New York
Horticultural Society in 1880.

By 1886 the Easter-season demand
in England and America for lilies
promoted a thriving business. One
young Bermuda grower, Howard E.
Dunscombe Smith, began selective
growing and soon was able to guaran-
tee the quality of his bulbs. Demand

That New- Fan
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Contrary to popular notion, this
flower is a recentaddition to
the tradition of Easter Day.

grew far beyond the capacity of Ber-
muda growers, and they began to im-
port bulbs from Japan.

Then tragedy struck. With the new
bulbs came a virus that made the lilies
spotted and yellow. People refused to
buy them.

Persistently Smith kept up his work;
soon there was no trace of disease.
Next, he achieved near-perfect texture
and size. Finally, in the Spring of
1922, he found in his fields a lily
blooming weeks ahead of schedule. He
had done it: produced a lily that would
be ready for Easter whenever Easter
came.

His patient work, together with pa-
thologist Lawrence Ogilvie’s discovery
of the causes of the lily virus, made the
industry thrive again. With Lilium
Howardi, Smith created a new strain
that sometimes produces a second
flowering.

For his contribution to the revival
of Bermuda’s lily industry, Smith was
made a member of the Order of the
British Empire in 1948 by His Maj-
esty, George VL.

Now in Springtime Bermuda’s fields
are snow-white as the fragrance of the
plants from an island in the Orient
mingles with the salty Atlantic air.
And across our nation, Easter altars
are banked with this flower as a sym-
bol of the victory of life over death.

—ERMA PERRY

St. Mark’s Anglican Church, Smith
Parish, Bermuda, overlooks a field
full of the island’s prized lilies.

lec
Faster Lily
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e Presiding Bishop’s Message,

POSSIBLE

Easter, 1969

DREAM

TANDING virtually alone—for so long a
S time—amid the pot-pourri of offerings
that passed for drama in both New York and
London, has been Man of La Mancha—a
revival of the Don Quixote story set in musical
framework. And from this most improbable
source—a source which both ridiculed and
idolized the philosophy of pure idealism—
came a spin-off—a song entitled The Quest,
which captured campus youth as well as the
aging cynic, and which says, in part:

To dream the impossible dream;

To fight the unbeatable foe;

To bear the unbearable sorrow;

To run where the brave dare not go.
To right the unrightable wrong;

To love pure and chaste from afar;
To try when your arms are too weary,
To reach the unreachable star.

In the drama The Quest—and the spirit of
which it was the verbalized indication—were
in direct contradiction to the raw assertions
concerning human life that were all about
them. And in our contemporary world, where
such contradictions oft-times appear more
startling than ever, the song has been seized
upon by many as an articulation of their own
inarticulate faith and hope.

The contribution the Christian faith can
make to a chaotic and highly confused world
scene is hope. This hope springs not from
some esoteric accumulation of data, other

APRIL, 1969

than that available to anyone in the world,
but rather from “the perspective of a different
basic orientation.” Dr. Martin Luther King,
Jr., expressed it thusly: “We have cosmic
allies.” St. Paul put it another way: “If in this
life only we have hoped in Christ, we are of
all men the most miserable.”

The resurrection of Jesus Christ, for Chris-
tians, is the hinge point about which faith and
hope revolve. So that it was not only Jesus
Christ who emerged from the tomb on that
first Easter morn—it was Christianity and its
meanings. It was the hope of all the world.
The Resurrection Faith articulates a source for
the hope that drives man onward, and it is will-
ing to bet its life that this source will not in
the end be defeated. Sam Keen, in New The-
ology No.5, puts it clearly: “The question of
God is not the question of the existence of
some remote infinite being. It is the question
of the possibility of hope. The affirmation of
faith in God is the acknowledgment that there
is a deathless source of power and meaning
that can be trusted to nurture and preserve all
created good.”

The Resurrection Faith is that “deathless
source” of power and meaning. Therefore
Christians can proclaim with confidence,
“Rejoice, the Lord is Risen! The Lord is risen
indeed.”

—JounN E. HINES
Presiding Bishop
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After Nine Years

ITH THIS ISSUE THE EPISCOPALIAN begins its tenth

year of publication as the independently-edited,
officially-sponsored monthly for lay people in the Episco-
pal Church. We thank all of you who have read our mes-
sages, prayed with us, learned with us, laughed with us,
gotten angry with us, and even shed a tear or two with
us. Quite a few of you, including that devoted church-
woman from Independence, Mrs. Harry S. Truman, have
been subscribers since April of 1960. Several charter
parishes have been using THE EPISCOPALIAN in their
programs all nine years through the Parish Every Family
Plan.

Probably not even Isaiah could have forecast the
changes that have occurred since 1960. Vatican II, Angli-
can Congress and Lambeth, M.R.I., COCU, the urban
revolution, “God is Dead* are just a few of the events
that have affected us all, happily or unhappily, as Chris-
tians. Like the Church, THE EPISCOPALIAN has changed,
too. Three different cover “logos,” new columns and
service features, new authors and editorial emphases.
Every month you receive an entirely new product within
the framework of the printed word and picture image.
This course has been exhilarating and fruitful, for the
most part, though at times frustrating.

Recognizing the present day strains and stresses within
the Episcopal Church—indeed, within the whole of
Christendom—this ninth birthday seems a good time to
comment on the basic editorial policy of THE Episco-
PALIAN.

As an instrument created by the General Convention,
we exist primarily as an information exchange for lay
people within the whole Episcopal Church. We serve
largely the same purpose on the national level as a parish

Editorial

bulletin within a single congregation, and a diocesan
paper within a single jurisdiction. As editors we are con-
cerned about the life and work of the whole Church, the
faith of the Church, and the mission of the Church, as
they relate to all of us who are Episcopalians.

Since all of us are first individual human beings, we
offer you some messages that are highly personal—
prayers, devotional articles, meditations.

Since all of us spend most of our time and talents in
parish life, we send you messages that we hope will be
helpful to you as parishioners.

Since each of us belongs to a diocesan family we send
you messages about diocesan trends and actions, bishops,
and a longer look at a single diocese each month.

And since we are Episcopalians and all members of
the one Holy Catholic Church, we offer you messages
about events in nation and world and work we support
together outside parish and diocesan boundaries.

Most important, this message-sending is not all one-
way. In Switchboard, Exchange, 3 x 5’s, Review, and the
feature pages, we print many of the messages you send
to us.

The editorial content of THE EPISCOPALIAN, then, is
a mixture of many messages. Some teach and inform;
others report on specific events, comment, and sometimes
criticize. Some trigger discussion, positive and negative;
others allay doubts and misgivings. We don’t expect you
to read every word—and most of you don’t. We don’t
expect you to agree with everything—and you don’t. We
do hope that this mixture of messages—this exchange,
forum, switchboard, or whatever you wish to call it—
will help you travel the journey of life here on earth a
bit better. —THE EDITORS

Thoughts for Passiontide

As MEMBERS of the Body of Christ we must constantly
inquire of ourselves and others, “What is the legiti-
mate role of the Church in such a day as this? What
unavoidable objectives should guide us?”

I make bold to suggest the following:

It is the Church’s responsibility to deal realistically with
the meaning of what it is to be a man in the light of the
biblical story.

It is the Church’s responsibility to provide a context in
which people through personal encounter and honest
dialogue can come to know the redeeming love of God
as a present and personal reality.

It is the Church’s responsibility to provide a vehicle
for response to that encounter stemming from genuine
concern.

It is the Church’s responsibility to demonstrate such a
compassion for persons so that they may be led to see
God acting through other men.

It is the Church’s responsibility to help create such a
sense of community that within it people who differ widely
may discover together that each is struggling with the
question of how to be human.

We need not be embarrassed by the fact that we have
not yet thought through the most shattering scientific,
cultural, and theological revolution ever to shake this
planet. What we should hang our heads about is the con-
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spiracy of silence concerning that revolution and the
responsibility of Christ’s people in the midst of it. For
what we have left undone is to substitute for the senti-
mental humanitarianism which is the hallmark of too
many church-goers a tough reappraisal of the shattering
cross-centered fact of the Christian gospel. Everywhere
we must confront dilemmas with intelligence, with cour-
age, with humility, and with pentecostal zeal .

Are we flexible enough to abolish the prestige position
which the “carriage trade” label has given us, and then
turn around and woo any seeking souls who will have us
as a way of salvation for them?

Can we distill from our Episcopal Church tradition a
communicable essence which transcends the history in
which that tradition has been cradled for 350 years—and
permit its incandescence to dispel the suspicion, the
cynicism, the outright hostility with which black man,
brown man, yellow man in Africa, in Asia—yes, here in
America—regard a westernized middle class gospel?

Is our own Episcopal Church too small, too self-
satisfied, too penurious, too timid, too laced into a strait-
jacket of tradition and respectability to be taken seriously
by a culture which already knows that it cannot endure
half first-class and half second-class?

As we reflect on these questions we will do well to look
for the answers where they can be found: not in our stars
but in ourselves and in the quality of our commitment to
Christ. —JouN E. HINES

THE EPISCOPALIAN
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Call it concern, uneasiness, rebellion, tension,
identity crisis, polarization, or anything you
wish. Whatever name this feeling goes by, it’s
happening to millions of American Christians
right now. We believe that Christians will ac-
cept and work out this so-called “crisis” to-
gether and we offer the series that begins on
these pages as a contribution toward that hope.

~The Editors

The Message Is Jesus Christ

HE PURPOSE of Christianity can

be simply stated. It is a message
of “good news of a great joy to all the
people” (Luke 2:10).

That message is the fact of Jesus
Christ. He stands at the center of hu-
man history and of human existence
as both pattern and goal. He is the
final revelation in man of the creative
love of God. He is the perfect example
in man of the creative purpose of God.
Jesus Christ is the good news. To
those who believe in him, He is at once
both the Redeemer and the Judge of
the world.

The ancient writer of the First Epis-
tle of John put the message this way:

See what love the Father has given
us,

that we should be called children of
God; and so we are . . .

We are God’s children now;

it does not yet appear what we shall
be,

APRIL, 1969

but we know that when He appears
we shall be like him,
for we shall see him as He is.
(1 John 3:1-2)

It is the purpose of every Christian
institution, of every system of doc-
trine, and of every liturgical rite to let
this good news come through. It is the
privilege of—and claim upon—every
Christian disciple, both by word and
by deed, to let this good news come
through.

Not everyone will believe this good
news. Nor will everyone who does be-
lieve it, do much about it, either for
himself or for someone else. But in
this and every generation thousands
do believe it, hope in it, put it into
action, and die triumphantly in the
faith of it. In them the message of
Jesus Christ clearly, if imperfectly,

BY MASSEY H. SHEPHERD, JR.

comes through. They are the saints.
Every year the roll call of witnesses
is sealed by those in whom:

His Name shall endure for ever,

and his fame continue as long as
the sun. (Psalm 72:17)

I think at once of three, among
many, who during this past year be-
long forever to this company: Martin
Luther King, Arthur Lichtenberger,
and Augustin Cardinal Bea.

My own bishop, Kilmer Myers, in
a recent address to a group of scien-
tists, professional, and business men
and women — some of them Chris-
tians, some of them not, but all of
them people of goodwill—stated the
purpose of Christianity admirably
when he said, “It is a movement of
the liberated man, symbolized by the
person of Jesus Christ, who is re-
garded by the Church and by people
outside the Church as a totally liber-
ated man.”

Bishop Myers went on to say that
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T'he Message Is Jesus Christ

what characterizes this movement are
“words like freedom, love, and justice
combined, reconciliation, humanity
restored and recovered.” The Church,
the Sacraments are pointers to what is
called the Kingdom of God—*“point-
ing always beyond, beyond what we
have now in the present moment, be-
yond anything that we can imagine
in the moments that lie ahead in hu-
man and cosmic history.”

These words of faith were spoken
in the context of an arduous and seri-
ous discussion of what is happening
to man and to nature in this age of
revolution, when man’s technological
dominion over God’s creation brings
daily an acceleration of amazing won-
ders and terrifying risks.

We applaud the intrepid adventur-
ers who have orbited the moon, and
given us a new vision of our little
world as a great place to live in the
vast ocean of space.

We give thanks for the medical sci-
ence and health services that have rid
so many of suffering and disease, for
the machines and appliances that have
lifted from thousands of hands and
shoulders the drudgery of laborious
work.

We are stimulated and enriched
through the mass media of instant
communication from all parts of the
earth, by the immense varieties of hu-
man experience and knowledge, and
by the hopes and struggles of count-
less numbers of hitherto oppressed or
deprived people for freedom, dignity,
and an abundant life.

These great achievements and
others related to them have no less
raised warning signs of danger. Over-
population, due to a declining death
rate, not to an increasing birth rate,
is filling the world with more people
than can be fed. Mass starvation in
many areas of the world looms on the
horizon of the next few years. Our
exploitation of the natural world and
the pollution of air and water and the
ravage of the land portend not only a
radical imbalance in the “balance of
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nature,” but threaten man himself with
poison and suffocation from his
wastes. The noise and flood of infor-
mation in the mass media and other
mechanisms invade privacy and the
necessary times for reflection. Man
faces the possibility of manipulation of
his goals with consequent loss of his
freedom of decision.

We cannot stop technological ad-
vance, nor should we. But we should

The Rev. Dr. Massey H. Shepherd,
Jr., currently professor of litur-
gics at Church Divinity School of
the Pacific, is an internationally
recognized liturgical scholar. A
professor of Church History for
fourteen years at Episcopal Theo-
logical School, he has also taught
at the University of Chicago, the
University of the South, and Berk-
eley Divinity School.

Outside the classroom, he has
been a member of General Con-
vention’s Standing Liturgical Com-
mission since 1947, Anglican
observer to Vatican Council I, and
a member of the worldwide Angli-
can-Roman Catholic Commission.

Dr. Shepherd is also the author
of a dozen liturgical and historical
works. Among his best known are
the Oxford American Prayer Book
Commentary, and The Worship of
the Church.

consider our values.

Perhaps the most significant
achievement in this revolutionary age
—one more subtle in its working and
less observed in its scope —is the
crumbling of the caste and class struc-
ture which human society has always
known.

All establishments, including estab-
lished religion, are on the defensive.
Of course, we have the jet-set, but they
are hardly an aristocracy in the tra-
ditional sense. And those who give
themselves to la dolce vita are a bore.
The blood of royalty is increasingly
mixed with that of commoners. De-
mocracy, however defined, however
imperfectly achieved, is today the ideal
and goal of countless millions who less
than a century ago lived as hewers of
wood and drawers of water under oli-
garchic or colonial systems.

The “white man’s burden” is being
lifted from his shoulders. His wards
have grown up and his servants are
freed. We know that we no longer
should have or need to have “the poor
with us always.” A man is to be valued
as a man, and not in an artificial hier-
archy of ruling and working classes.
The interdependence of men is recog-
nized in terms of function and ability
in service, not in categories of social
status or prestige.

This emerging democratic, plural-
istic, and interdependent world is
bound to affect the inherited structures
through which Christianity has been
organized to promote the Gospel.
Christianity can no longer claim spe-
cial privileges and exemptions, but
must win its way and make its witness
by the persuasive reasonableness of its
faith and the exemplary consistency of
its life with that faith.

Within the communal life of the
Church itself, the laity will be ac-
counted a “holy order” by virtue of
their baptism, no less than the clergy
by virtue of their ordination. Hier-
archy of rank will disappear. Value
will be placed upon the many gifts
of the Spirit for service, without de-

THE EPISCOPALIAN

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.



nying the authority given to exercise
functions of service.

The Church will not despise the
secular world, nor attempt to manipu-
late it. It will recognize its legitimate
autonomy, and welcome service within
it as a true fulfillment of religious vo-
cation. It will not need to sprinkle holy
water with priestly invocations and
incantations upon its several activities
in order to exorcise the devil out of
them. The Church can witness to the
need for the world’s redemption with-
out demeaning its dignity as the crea-
tion of God. The Church is a means
in the world, not the end of the world.

The Kingdom of God is the end of
the world—and when it comes there
will be no temple, as the seer of Reve-
lation perceptively saw, “for its temple
is the Lord God the Almighty and the
Lamb” (Revelation 21:22).

The great Roman Catholic theolo-
gian, Karl Rahner, has described the
members of this new and emerging
Church:

. and they will feel themselves
to be brothers because, in the edifice
of the Church, each of them, whether
serving in the office or without office,
will depend on every other, and those
in office will reverently receive obedi-
ence from the others as a free and
loving gift. It will not only be the case,
but it will be clear and plain to see,
that all dignity and all office in the
Church is uncovenanted service, car-
rying with it no honor in the world’s
eyes, having no significance in secular
society.

Unburdened in fact with any such
liability, perhaps (who knows?) it will
no longer constitute a profession at all
in the social and secular sense. The
Church will be a little flock of brothers
of the same faith, the same hope, and
the same love. It will not pride itself
on this, and not think itself superior
to earlier ages of the Church, but will
obediently and thankfully accept its
own age as what is apportioned to it
by its Lord and his Spirit.

In this new situation of the Chris-
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tian movement within history, and
of the organized Church as its agent
of continuity, we can return to the
Gospels for fresh insight and encour-
agement.

Jesus Christ in his incarnate life was
situated in a different world from that
of our own—a world order and socie-
tal structure to which no one in his
right senses would wish to return. For
all its law and order, it was a world
where “the Son of Man had nowhere
to lay his head” (Matthew 8:20).

Jesus of Nazareth belonged to an
oppressed people, occupied by a mili-
tary dictatorship, over-taxed, pre-
dominantly poor, with little opportu-
nity of advancing its standard of living
except by corrupt means. Yet it was
a people with an unshakable faith that
God had chosen them for a peculiar
witness and destiny.

Jesus was the last and final mes-
senger and interpreter of its pro-
phetic tradition: “Not by might, nor
by power, but by my Spirit, says the
Lord of hosts” (Zechariah 4:6). His
last injunction to his disciples, when
He gave them the holy Supper in the
upper room as a perpetual remem-
brance of him, was: “Let the greatest
among you become as the youngest,
and the leader as one who serves”
(Luke 22:26).

Jesus Christ was the truly liberated
man. We shall not find in the Gospels
any specific teaching about our age’s
problems, such as birth control, nu-
clear weapons, pollution, space ships,
TV and Telestar, rapid transit, waste
disposals, or urban planning. Nor did
He make unambiguous pronounce-
ments on war and peace, race rela-
tions, unemployment, or participatory
democracy. He did not complain
about his physical discomforts, and
He was not afraid to face death.

What we find in the Gospels is a
Person, without special credentials of
expertise, who fulfilled the dignity of
his person, and who exhibited a style
of life that liberated other persons,
whatever their place and vocation in

the world, to equality with him as sons
of God.

e He accepted institutions, and espe-
cially the institutions of his own re-
ligion, and worked within them to
transform the spirit of their opera-
tions. The Sabbath was made to free
man, not to load him with taboos. The
sacrifices of the altar were legitimate
if they were offered in a spirit of recon-
ciliation. The teaching of the scribes
was to be honored, even if their ex-
ample of life was not to be followed.
e He did not hate the Establishment,
but He detested the way certain men
used it in hypocrisy and greed for per-
sonal privilege and selfish power.

e He did not divide the rich and the
poor, and accepted their invitations
without condescension.

e He was not afraid to associate with
disreputable people — for they were
people and had real potentialities.

e He neither manipulated people nor
was manipulated by them.

e He never promised life without suf-
fering and pain, but did promise abun-
dance of life in the overcoming of
anxiety and fear.

e He made a real woman out of the
prostitute of Samaria, and by his own
presence He cut down the cynical and
cruel Pilate to a disturbed conscience.

Jesus Christ called men to love and
service, to adventure for God, to the
self-discipline of prayer and fasting,
to incalculable risks of trust in and
obedience to the claims of justice and
honesty. He believed that men should
constantly evaluate critically the ends
of their behavior and the means of
achieving these ends.

His days were not long and his life
was cut short. Christians believe that
God raised Jesus Christ from the dead
to live forever in us and with us and
for us. The purpose of Christianity is
to make this known in the way we
think, the way we speak, and the way
we act. The free person has no precon-
ceived ideas except that God is good;
he has no fixed solutions except that
God is love. <
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e WHAT IS THE PURPOSE OF CHRISTIANITY?

We Must Worship
God, not Man

BY WILLIAM S. WHITE

HE DIVISIONS within Christendom
Tnow so widely apparent are in a
sense perhaps the most profound since
the Reformation. This is not because
they are overtly doctrinal in motiva-
tion but rather because they are not;
because, indeed, they challenge Chris-
tians as to the very purposes of their
faith, the bottom meaning of it all.

This, to an inexpert lay observer
who would not dream of pumping
himself as some sort of an authority
on the immensely complex art-sci-
ence that is called theology, involves
a special kind of crisis of faith and
conscience that may be said to be
unique in all religious history. For the
great ruptures and schisms of the past
surely have for the most part engaged
not the objectives of religion itself,
but only the right and proper inter-
pretations to be placed upon what
might be called the methodology, the
implementation, of the Christian im-
pulse.

Now, as it seems to me, the Chris-
tian is reexamining not simply #ow he
should be proceeding toward the ulti-
mate goal that is the City of God; but
rather in fact where he is going in the
first place. It may well be thought that
a political writer has little or no place
in an issue so notably mystical, so ob-
viously non-political and, in theory, so
other-worldy. But this would be a
judgment more valid on the outside,
so to speak, than on the inside.

For only the most imperceptive
could think that what is happening
within the supposedly cloistered world
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of Christian thought is largely irrele-
vant to what is happening in the
larger society that is not so much anti-
Christian as aChristian.

Quite the contrary, I think, is true,
It is the pressures and attitudes of the
aChristian society that are deeply
affecting these of the Christian world,
and not the other way round.

To paraphrase something written
by me in other forums and in another
connection, the chic current insistence,
particularly among the academic
young, upon the slogan that “God is
dead” has an altogether different mo-
tive than the one of sheer-imperti-
nence and impiety which is commonly
assigned to it.

To be sure, there is here a good
deal of mere youthful bumptiousness,
of a desire to tell off Mon and Dad
and something called “The Establish-
ment.” But this is only the appearance
of the thing. Putting aside the young
minority that is simply being bloody-
minded for the sake of bloody-mind-
edness, the rebel-young are respond-
ing in this shocking way not because
they wish God to be dead but because
they think man has slain Him.

And they think He has been slain
not merely by the gross, give-cock-
tails, swollen-expense-account mate-
rialism of our age but also by the
preoccupation of so many churches
and clerics with a kind of do-good,
earthy Christianity that makes God a
sort of superior social worker. What
we are hearing from the young is not
a shout of hatred and defiance; it is

a cry of bereavement and of despair.

Those ministers and priests who
open the House of God to vulgar
“ins” of various kinds—neo-tribal
dances, pseudo-art shows, and violent
“civil rights demonstrations” and the
like—are undoubtedly well-meaning.
But they are “with it” with the young-
sters in only the most superficial sense.
For through the centuries youth and
age alike have instinctively required
of religion, not that it ape the better
aspects of civic associations and ethi-
cal societies, but that it offer the time-
less, the unutterable, and the change-
less mystery of the Infinite God.

Men of all ages need in religion not
so much what they can apprehend as
what they cannot.

What is the enduring value of a
mystique that is scarcely no more
recondite—and no more poetic—than
a syllabus for a public housing
scheme?

Who, after all, is God and what is
the Holy Trinity if they are, in the
end, only a standing committee for
social reform, however desirable,
however necessary?

What can they know of England
who only England know; what can
they know of God who only good
works know?

When awe and wonder depart from
the religious experience what really
is left that could not be found else-
where and far cheaper in terms of
human commitment?

Is this, then, a plea for a purely
ritualistic, a wholly traditional, Chris-
tian exercise? No; but it is a sugges-
tion that when the odor of the cathe-
dral (“cathedral” being used here to
connote not some pile of stone but
rather an aura and a tradition) has
gone from Christianity so, too, has
gone nearly all that lifts it from
mundane soil to those spires of spirit
and imagination which are its great,
its unique gifts to man.

Christianity has thus far lived not
because it is common in and to men
but because it is most uncommon,
indeed. I assert the proposition that
those Christians who now define the
role and meaning of Christianity as
simply doing good on earth and to
earthlings are with the most decent
of intentions denying an inheritance
which stands inconceivably above
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these motivations. The end purpose of
Christianity is not to worship man
but rather to worship God.

And there is, at all events, a vast,
trackless terrain of unknowability in
such simple questions as what is or
would be really good for man at any
given time.

As a political writer I have long
been deeply concerned at the increas-
ing introduction of Pulpit into politi-
cal issues which are so often and so
readily defined as “moral” issues, and
thus clearly put within Pulpit’s proper
realm.

This is not because I think that
clerics should simply abstain from the
problems and the facts of life. Rather,
it is because of the obvious temptation
that is open to Pulpit to decide, uni-
laterally so to speak, what is a “moral”
issue to begin with. And once Pulpit
has made the decision, it takes a hardy
sinner indeed among the lay public to
bring Pulpit into question.

Moreover, there are yet more com-
plications here. For an illustration,
men of good will generally agree that
racial discrimination is ipso facto im-
moral. It does not follow that any
and every political proposal for the
relief of discrimination is in itself and
in its own terms morally motivated or
even necessarily wise. Yet it is com-
monplace to see clerics rise in church
not only to “demand” the precise and
instant enactment of a specific mea-
sure for civil rights without knowing
much about what it actually con-
tains—and with the harshest of pulpit
indictments of men who may oppose
it for factual reasons, and from the
most genuine devotion to real civil
rights.

A notable clergyman went so far
during the 1964 Presidential cam-
paign as to consign, again from the
pulpit, both candidates to the dust-
heap of history, with observations far
more bitter than any politician would
himself dare to use against his most
mortal adversary.

Was any truly “moral” issue in-
volved here in the first place? And in
the second place can so savage and
so imperious an assault from the privi-
leged sanctuary of the pulpit possibly
square with a rather basic Christian
concept called charity?

The trouble with the increasing so-
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cialization-secularization of religion
is, simply, that in politics and even in
most public issues—not excluding
those with distinct and undeniable
moral undertones—truth is in fact a
moving target.

The historic claim and the historic
strength of Christianity is precisely
that its central truths are immutable,
are in no way moving targets. If this
is not so, then Christianity becomes
—what? Certainly far lower than
angels; scarcely higher than, say, an
economics theory offered for public
inspection.

No doubt it is a dusty thing to say
—and it’s most certainly far from
a fashionable one. Nevertheless, one
must say it: the plain truth is that
there is a timeless wisdom in that
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very old admonition about rendering
to Caesar and rendering to God. This,
to repeat, is not to suggest that the
Christian ministry has no right or
place in disputations upon public
affairs. Of course, it has such a right
and such a place.

I do, however, argue that this place
and this right must be approached
with the utmost in self-restraint, and
with the most sensitive awareness
that the right to speak for God on
earth is not the right to speak to
earth, in earthly things, as though one
were God.

Indeed, ministers of advanced
views on the place of Christianity in
public affairs inevitably tend both to
drive the explicitly divine from their
churches and, on a much lower scale
in the order of values, tend often to
be wrong, or at least poorly informed,
on these public affairs themselves.

Parishioners feeling the need for
hortatory or merely educative as-
sistance on political issues—yes, even
including those of “moral” connota-
tions—have plenty of places to go
outside the church. But those others
who regard church as uniquely the
place to go to pay a civilized, needed
deference to God himself are all
too often put off by sermons urging,
say, a change in the minimum wage
structure.

To call these fellows mere reac-
tionaries, mere anti-human types, is
surely and gravely to over-simplify
beyond reason or fairness. For it is
unjust to stigmatize as anti-social
men and women who believe, with
the Scriptures, that for everything
there is a time and a season—and a
place. It would be puerile and ex-
treme, of course, to try to apply to
the leaders of Christianity some such
simplistic admonition as the shoe
cobbler should stick to his last.

All the same, there is a germ of
truth here, in the sense that Jesus
himself said that his Father’s house
had many mansions and thus, by im-
plication at least, that those going in
there to pray should really not be
impeached for their views on political
affairs.

I believe, in short, that what is
wrong—and, yes, terribly wrong—
with Christianity today is that too
many Christians are lost in semantic
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We Must Worship
God, not Man

bogs on matters of definition.

e I believe that tradition has a
deeply irreplaceable place in Chris-
tianity, and that when it is lost, the
loss is grievous beyond description.

e I believe, I suppose, in the con-
cept of the Established Church prop-
erly holding authority over things

that are demonstrably and wholly
Christian rather than secular.

e I believe that a thin and febrile
and actually alien element—not of
anti-God but of un-God—is too often
brought into the churches, in no way
out of malice but out of a confusion
of purposes and of reasons for being.

This implies no small lack of re-
spect for those who believe otherwise,
and it gladly concedes the possibility

or even probability that I am wrong.

Upon one point and one alone,
however, I must insist: this is that
the task of Christianity in bringing
man toward God is surely heavy
enough without subjoining to it the
added task of dividing the sheep from
the goats here on earth upon par-
sonical and subjective litmus-paper
tests concerned with man’s degree of
secular social conscience. <

e WHAT IS THE PURPOSE OF CHRISTIANITY?

We Are Being
Asked to Change

BY CURTIS ROOSEVELT

HE PURPOSE of Christianity is
Tclear, remarkably clear. We are
asked to change. The purpose of
Christianity is to engage us in God’s
process of change.

The problem is not, of course, in
the stating; it is in the doing.

This gap between Christian pre-
cepts and the reality of our lives on
earth is what puts so many people off.
And, if we insist on being known as
Christians, it is what drives us to set
up internal formulas—rationalizations
—to enable us to cope with the gap.
When you add the 100%ism that is
the cultural burden of our particular
Christianity, we undoubtedly create a
credibility gap (besides straining the
Lord’s patience).

We need to rationalize because the
challenge of being “new men” seems
so incredible. We are forced to insti-
tutionalize our reactions into polite,
bite-sizes rather than face the implica-
tions of the “Good News” of Christ’s
coming, especially as it can only be
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perceived in such a raw personal way.

The puritans among us would, of
course, have us face squarely the de-
mands of being “new men” — like
stepping across an imaginary line and
suddenly becoming free. Just because
history books tell us nations became
“Christian” (meaning that the Chris-
tian Church fulfilled the function of
the principal religious institution for
that society), should we expect “new
men” from people who are simply
born into Christianity?

It should not surprise us that many
who “inherited” Christianity have not
really been engaged in His process of
change. This is not a judgment, just
an observation of the obvious.

How could it be otherwise? A con-
version to Christianity is not a matter
of dropping one form and taking
another. It is not a matter of chang-
ing from one structure to another. Re-
sponding to the “Good News” is a
personal matter. It is a life-long re-
sponse, moving always toward His

end of total involvement, which is a
long road for a normal human being.
If many have not been personally
moved to convert to a new life of con-
tinual change (including perception,
response, initiative, evaluation), it is
inevitable that our Church should find
an easier, less personal way of pur-
suing Christianity. From necessity we
developed the institutional Church.

We should not be offended if the
sociologist lumps Christianity with the
other religious institutions in describ-
ing our society. For it is not an incor-
rect assessment of our institutional
Church, which has brought the “Good
News” down to our level and made it
tolerable.

Knowing our nature better than we
do, perhaps it is the Lord’s design to
accelerate slowly our confronting—or
facing up to—His purpose. Not that
His purpose has ever been obscure—
the psalms give eloquent testimony to
that—but He knows so well how diffi-
cult it is for us to change. He knows
that too much confrontation actually
drives us back into the security of
comfortable, well-known patterns.

Except for a brief period when the
second coming of our Lord was ex-
pected to take place within the fore-
seeable future, the Church has per-
haps lacked the urgency that would
have driven us to move more rapidly
towards changing ourselves, and there-
fore our world, to be in harmony with
God’s purposes.

Remember also the Church’s past
necessity to institutionalize rapidly if
it was to accommodate mass conver-
sions and function as the recognized
religious institution of the state. Even
if one looks back over the years of
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missionary effort, perhaps the most
demonstrable benefit has been the es-
tablishment of certain social institu-
tions, such as schools and hospitals,
which may have been the only com-
pensation for the economic and politi-
cal exploitation of what we now call
“developing countries.”

By casual observation one cannot
see that the body of Christians in these
new nations live lives more markedly
in accordance with the purposes of
Christianity than others who may be
Buddhists, Hindus, Moslems, or ag-
nostic humanists. And if we look at
the lives of people in nations where
Christians are a majority, can we dis-
cern that their behavior indicates a
greater manifestation of God’s pur-
poses? I cannot.

Coming still closer to home, look
around at your immediate neighbors
who do not go to church. Can we ob-
serve that our Christian lives show a
harmony with God that theirs do not
have? In my own searching for people
who seem to have a feeling for God’s
ways, and therefore some understand-
ing of the purposes of Christianity, I
have found no observable distinction
between Christians and non-Chris-
tians.

I believe we have to get over think-
ing in these 100% ism terms if we are
to understand God’s will for us, per-
ceive what our lot is, and what must
be done next. Let us not bemoan the
Church’s failures and inadequacies
with useless condemnation. Rather let
us accept the Church as it is, where it
is, and use it to facilitate the human
response necessary for the confronta-
tion God presents us with now.

While I have noted a lack of ur-
gency in the past, I do not mean to
imply that individual Christians have
not keenly felt the pressure of the
Lord and personally responded with
a strong sense of urgency to His pro-
cess of change, quite often to the dis-
comfort of the institutional Church.
Yet today forces are gathering, with
accelerating speed, to pressure the in-
stitutional Church into the same sense
of urgency felt by individual Chris-
tians.

These forces pressure not only the
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institution and individual Christians.
They confront, as well, all our institu-
tions—political, economic, and social
—with the ultimatum: be transformed
to meet the challenge or be destroyed.
The urgency lies in the inevitability
of the confrontation. The accustomed
ways out are rapidly closing. We are
up against the wall. “Stop the world,
I want to get off” may well express the
way we feel, but this is not an option
open to Christians.

Since His process is central to the
world, I assume it is the Lord who
presents us with “the crunch.” I as-
sume it is He who is rapidly closing
off options (the “grey options™) that
have eased our facing His purposes
before. What are some of these
“forces”? I believe we all can feel
them in our individual lives as well as
in our institutional associations.

First, there is the force towards
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“equality” expressed in driving nation-
alism, in the demands for recognition
of race and color, and in the press for
change on the part of youth—all push-
ing the rising expectations of millions
of people demanding to be recognized
as human beings and have their share
of material goods and temporal power.

Second, there is the force of world-
wide communication which has fed
and welded these rising expectations.

Third, there is the force of the many
other facets of technology which have
presented us with the possibility of
successfully meeting problems previ-
ously thought insurmountable, includ-
ing the possibility of annihilating our-
selves.

Fourth, perhaps not even separate,
and even similar in dynamics to the
force of technology, is the force cre-
ated by new insights into the human
psyche (usually labelled “psychologi-
cal” or “sociological’’) which now per-
meates every human institution and
system of communication as well as
our individual lives. This force is at
the root of the current challenge of
existing organizational structures and
patterns of authority.

These forces beget our crises:

» long-term ones, such as the use
of leisure time and other outgrowths
resulting from affluence; the question
of a “just profit”’; our use of the en-
vironment;

» and more particular crises, such
as problems of our big cities; the pro-
liferation of nuclear arms; ownership
of ocean resources; the role of the
trans-national (multi-national) cor-
poration; and the clash of population
and food production.

Certainly I cannot set forth a con-
cise picture showing the inter-related-
ness of today’s many crises. But I
strongly sense the reality of the pic-
ture because I see the crises in terms
of confrontations between humans—
confrontations that should give Chris-
tians the sense of immediate urgency
we may have lacked in the past. The
crises are important to all human
beings, but the confrontations are the
critical situations for Christians.

Take a crisis such as the impending
famine in many parts of the world.
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Famine is not new; it is recorded in
our most ancient history. But the pros-
pect of mass famine we face is differ-
ent on two counts. First, the potential
extent of the famine is appalling, and
second, we have the knowledge as well
as the means to prevent it.

We are confronted with the fact that
if famine rapidly accelerates, we will
be responsible because we failed to
use the power that is in our hands.
For example, we did not engage in
family planning programs. We did not
exploit the new kinds of high-yield
grain now available. In short, we did
not share with our neighbor the ma-
terial wealth and technology which we
inherited. We did not do what was
easily, in a material sense, within our
means.

Facing needed action in relation to
only one crisis inevitably involves us
in the network of confrontation. And
even if we don’t respond adequately
to obvious crises, we cannot avoid to-
day’s institutional and personal con-
frontations. They are our lot. They
are already on our doorstep. I am re-
ferring to the confrontations that are
rocking the foundations of every one
of our institutions.

In each institution the pattern of
authority, the distribution of power, is
being challenged and is being changed.
For example, after the recent disrup-
tions on university campuses, all uni-
versities are, or will be, forced to
change their distribution of power.

A more general example is the con-
frontation within big business corpo-
rations. This has been less sensational
—therefore less visible—but even
more radical. Due primarily to the
fierce competition over maintaining
positions in rapidly changing market
situations, management has had to
alter its pattern of authority to a de-
gree that would dumbfound a pre-
World War II business executive.

A final example we can all identify
with: the family. Need I describe the
changing relationships within the fam-
ily? Who’s in charge now? And the
problem is similar in government—
from Washington to Paris to Moscow
to Peking. Mothers, fathers, bishops,
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presidents, and premiers all sigh for
the good old days.

Unfortunately, too many of us are
so intensely engaged in the immediate
exercise of power that we are missing
the meaning of the confrontations.
The Christian is not dealing with a
set of issues that one can be for or
against. That’s too easy. He has to
deal rather with the human confron-
tations, related to each other, which
are centered in today’s crises.

We know that the crises will not
go away; they are in fact gathering
momentum. With our modern tech-
nology we can even calculate their
“rate of growth” with reasonable ac-
curacy. For example, it is possible to
know when it will be feasible for sev-
eral more countries (Japan, West
Germany, India, United Arab Repub-
lic, Israel, with other countries close
behind) to have the capacity to
produce atomic weapons.

We read history not only to learn
of past events, but also to follow the
changes in man’s relationships. These
changes may always have been build-
ing in intensity, but the rate of
increase has been particularly
noticeable in the last one hundred
years.

Just think back twenty years to life
immediately after World War II. The
rate of change since then is fantastic!
And what is more disturbing is that
there is no plateau in sight. There is
general recognition that we must con-
tinue to live with rapid change and
that the rate of change will most
likely continue to accelerate.

As Christians, however, we must
see these confrontations as God’s way
of closing off the “grey options”
which often eased our lot in the past.
Otherwise we shall inevitably block
the presence of the Lord in the same
way the Pharisees naturally did when
His Son briefly joined our human
ranks. Individual Christians have long
seen the fallacy of exercising the grey
option, but I think it would be quite
unrealistic (as well as arrogant) to
damn the Church and the multitude
of its membership for avoiding con-
frontations in the past.

Now, however, the Lord is gradu-
ally leaving us little option but to
engage ourselves in His process of
change. For the Church this means
that its institutional organizations
will hopefully lead us, and facilitate
our involvement, in His process of
change. Otherwise, the structures we
now call the Church will rapidly
become irrelevant.

To interpret this as a threat is
absurd. It is a simple statement of
cause and effect. I have too briefly
described the forces, but the present
effects on our institutions can be
readily perceived. The crises are ac-
celerating and their effect on institu-
tions that do not adjust proportionately
to the confrontations will simply be
loss of power. Other institutional ar-
rangements will be forced into exist-
ence, or we will have utter chaos. It
may be a little of both.

In the midst of our looking at life,
either by thoughtful observation or
by computerized data, we all can per-
ceive rapid change. The difference
between one man’s reaction and an-
other’s, however, may well be crucial.

Those who still believe this world
is God’s Earth will be able to respond
to rapid change, recognizing it as His
process (as it certainly cannot be
anyone else’s). For these people the
confrontation arising out of this rapid
change will have a special meaning.

This special meaning is not just in-
tellectual insight. It is a demand that
we respond in the only practical way
—with love. Not with sentimentality,
but with the real love that W. Norman
Pittenger describes in his book Love
Is the Clue (Forward Movement,
25¢). Looked at in the coldest light,
nothing could be more functional.

The Lord’s process is increasingly
clear. As a result not only do aspiring
saints engage in His change, but also
even institutions. This is particularly
visible in our institutional Church.
Today there is a compelling urgency
that His process is the only option
that makes any sense. And once en-
gaged, we see that this always has
been His purpose. <

The Purpose of Christianity
series will continue next
month.

THE EPISCOPALIAN

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.




General Church Program/69

Signs of the Times

Adult education, the aging, alcohol-
ism, American Indians, Armed
Forces, audio-visuals, the blind, Boy
Scouts, camping, children’s work,
Church School Missionary Offering,
community groups, companion di-
oceses, conference planning, data-
processing. . . . These words, taken
from the Executive Council’s Direc-
tory of Services, say as much as any
about the kind of work all Episcopa-
lians share in through the General
Church Program (see next page).
The 1969 Program, like that of

1968, is based on goals. But the key
to the Program is people—those who
serve like an overseas missionary, a
campus chaplain, an Indian reserva-
tion teacher, a community organiza-
tion consultant, a program planner,
an agronomist—and those who are
served like a Cuban refugee, a di-
ocesan world affairs committee, a
church school teacher, a Vietnamese
orphan, a Kentucky coal miner, a
seminarian, an unemployed day la-
borer. The General Church Program
touches the lives of these individuals

and tens of thousands more every day
of the week.

This year the Episcopal Church’s
national and worldwide commitments
are less than they were in 1968. The
reason: less money is available.

This fact is true for most other
Christian Churches, for many di-
oceses, and for numerous parishes
and missions. It’s a sign of the uneasy
times we’re living through. And an-
other reminder that most church peo-
ple still give their money for the
programs they are closest to—those

Summary of 1969 Budget for the
General Church Program of the

Episcopal Church
Estimated Income 1969 Overseas Relations 6,066,685
Shares from Dioceses and Districts $12,807,194 Deputy for Program 89,877
Income from Trust Funds 940,000 Financial Services 515,149
Income from Outside Trust 20,000 Office of the Presiding Bishop 16,091
Undesignated Legacies 30,000 Office of the Secretary 59,647
Miscellaneous 10,000 Office of the Bishop for the
Lapsed Balance Prior Year’s Budget -0- Armed Forces 265,806
Total Estimated Income $13,807,194  Ecumenical Office 389,772
Communication 464,860
Operating Cost Episcopal Church Center 249,071
Estimated Expenditures Office and Administrative Services 767,906
Services to Dioceses (Section I) $1,756,030 ~ General Convention Commissions,
Professional Leadership Committees, Agencies, and related
Development (Section II) 634,639 CADEDSCS 414,000
Experimental and $14,171,000
Specialized Services (Section I1T) 1,734,416
General Convention Excess estimated Expenditures over
Special Program (Section 1V) 747,051 estimated Income $ (363,806)

APRIL, 1969
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General Church Program
Questions and Answers

1. What is the General Church
Program?

It is the work that all Episco-
palians, in effect, do together over-
seas and in the U.S. in response to
the demand of the Lord Jesus
Christ to minister to the world in
His name. It is the Episcopal
Church’s corporate share in the
total ministry of all Christian bod-
ies to the people of the earth. It is
basically the work that we support
together beyond our own parishes,
missions, and dioceses.

2. Who decides what the General
Church Program should be?

The whole Church’s governing
body, the General Convention,
which meets regularly every three
years. Starting in 1967, the pro-
gram was set up on the basis of
goals, with priorities attached to
each of the agreed-upon goals. The
program is administered between
Conventions by the Church’s Ex-
ecutive Council, which consists of
bishops, priests, and lay persons
elected by Convention and by the
Episcopal Church’s nine provinces.
These thirty-nine elected repre-
sentatives with their six officers act,
in effect, as a national vestry for

the General Convention.

3. How is the General Church
Program paid for?

Primarily by the gifts of Epis-
copal families and individuals
through pledges and Sunday plate
offerings. Vestries and mission
committees usually decide how
much of the total offerings will be
allocated to diocesan and General
Church programs. These funds are
transmitted to the diocese. Then
the diocesan convention votes
shares for diocesan program and
General Church Program. The
Executive Council suggests the
share that each diocese might ac-
cept in the General Church Pro-
gram. This is known as the
“mathematical quota” or “quota.”
Within the limits of the total pro-
gram set by vote of General Con-
vention, and subject to the pledges
toward quota made by dioceses,
the Executive Council votes a spe-
cific General Church Program at
its February meeting each year.

4. How much does the General
Church Program cost me as a
communicant in the Church?

A little more than $5 a year. On
the average, communicants give
around $100 per capita ($2 a
week, $4 plus per family) to-the
Lord’s work through the parish. Of
the grand total of some $260,000,-

000 received from all sources in
recent years, approximately $13,-
000,000, or 5 percent, is used for
the General Church Program.

5. How is this $5 used?

Approximately half and half
between overseas and U.S.-based
programs (see pie-chart). Most of
the money goes for salaries of peo-
ple who carry out specific pro-
grams in the fifty states and some
forty foreign countries. These per-
sons include overseas missionaries
and national colleagues; U.S.-
based missionaries in Indian, ur-
ban and rural work; chaplains to
colleges and institutions; and those
who work in specialized ministries
with the handicapped and in
other fields which require special
training.

6. How much of my $5 goes for
the General Convention Special
Program?

In 1969, 6 percent of the total
General Church Program, or ap-
proximately 30 cents a year. As
you know, these funds go largely
outside the Episcopal Church in
self-help grants to community
groups of poor people, mostly
black, who wish to better condi-
tions for themselves. This program,
now in its second year, was voted
by the 1967 General Convention
at Seattle.

Signs of the Times

in parish and mission. General Church
Program cost is about 5 percent of
total Episcopal giving, or a nickel out
of each dollar.

Why is less money available this
year? Inflation and swollen taxes are
probably a part of the answer; in-
creased family expenses, another. But
total family income is at an all-time
high.

The main reason, from all indica-
tions, stems from general lay dissatis-
faction with church programs on every
level. Many persons feel churches
aren’t doing enough; more persons
seem to feel churches are getting in-

34

volved in programs that aren’t the
Church’s business at all.

In the Episcopal Church U.S.A.,
the General Convention Special Pro-
gram—scarcely a year old—has, more
than any other single factor, brought
this dissatisfaction out into the open.
Add to this the Trial Liturgy, the
Board for Theological Education, the
Consultation on Church Union,
M.R.I., restructuring of Executive
Council and several dioceses, plus
other movements towards change, and
no wonder we Episcopalians are rest-
less. These are signs of the times.

But despite all these signs, Chris-

tians in the Episcopal Church still
must respond to their calling as mem-
bers of the Body of Christ. And part
of this calling is service through the
General Church Program to people—
many Episcopalians, the majority not.
The look of the General Church
Program has changed—almost all of
the old departments and divisions are
gone as such—but the work that we
do together with people is still as basic
as it was in 1832 or in 1919.
Overseas (see chart page 35), we
support twenty dioceses and mis-
sionary districts; other Anglican
churches; hundreds of U.S. mission-
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aries and their national colleagues;
and provide relief and refugee aid
through Church World Service and
the World Council of Churches.

At home, we support sixteen di-
oceses and missionary districts, urban,
rural, and poverty programs; and ser-
vices to dioceses, Indians, college stu-
dents, seminarians, refugees, the deaf
and blind, and members of the Armed
Forces.

In education, we support the devel-
opment of church school materials
and studies on key national and inter-
national issues; the continuing edu-
cation and deployment of clergy; the
improvement of theological education;
the training of lay adults.

For ministry, we support research
and experimentation with new forms
of ministry, and the recruiting, screen-
ing, and training of professional per-
sons for Christian work.

These major program categories, of
course, do not all match with the
whole Church’s work together in 1832
ard 1919. But this is a sign of the
times, too. —H.L.M.

How General Church Program
Income Is Figured for 1969

Mathematical quotas for all

U.S. Dioceses and Districts $14,280,215* (100%)
1. Quota amounts actually
pledged as of Feb. 13, 1969 12742 18 38 (819170

2. Voluntary shares accepted by

Alaska, Honolulu, and over-
seas jurisdictions as of Feb.

113511969 65,006
Total income pledged from
all jurisdictions 12,807,194

3. Income estimated from other
sources, including trust funds,

undesignated legacies, etc. 1,000,000
Total $13,807,194

* Does not include Alaska, Honolulu, and overseas jurisdictions

General Church Program-1969: Where the Money Goes

(Work by General Category)

CHART
ITEM

1. Overseas Mission . . ........
2o BoyertyfandiRace S u S
3. Indians, Refugees,
PeafiiBlindoss - s e
4. Lay & Clerical Education,
Research & Development . . .
5. Services & Aid to Dioceses
6. Interchurch Agencies &
Programs: sl s se s ors et
7. Campus & Armed Service
Ministries:s e e Dug i e v
8.t CommunicationS: s ETiE s T
9. Gen. Conv. Commissions &

Committees s o i ama s oe
10. Church Center &
Administration s
APRIL, 1969

% Of
GCP Av. Gift
45:4 45207
s8¢ 'iag
8.6 liag
PN
8.8 .44
36 ¢ 18

4 .
Y
|
10658
$5.00

AVERAGE ANNUAL PER
% Of COMMUNICANT GIFT $5.00
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Executive Council:
No Easy Answers

Isaac Newton—or somebody—
should have proposed a law that
says the desire for simple answers
increases in direct proportion to
the complexity of problems. That
seemed to be the case at the annual
meeting of the Executive Council
held Feb. 12-13 in New York City.
A 15-inch snowfall prevented trans-
portation to Seabury House, Green-
wich, Conn., the usual meeting place.

The Council approved a General
Church Program for 1969 costing
$14,171,000. This is almost a quar-
ter of a million dollars less than last
year’s approved program budget of
$14,400,500 and considerably less
than the $15,240,000 figure pro-
jected by the General Convention
for 1969. Many program items were
reduced.

In addition, the Council voted cre-
ation of a National Committee on
Indian Work; approved 20 Gen-
eral Convention Special Program
(GCSP) grants totalling $469,000;
and elected new members of the
GCSP Screening and Review Com-
mittee.

It sounds simple. It was not.

Long discussion preceded almost
every action the Council took. Com-
munication, or the lack of it, came
up again as it has in several past
meetings. A report from the Diocese
of Virginia expressed “concern over
communications between the admin-
istration and the Church at large,”
as did one from Western Michigan.

Mr. John Paul Causey, reporting
for Virginia, said his diocese had
“cut back its General Church Pro-
gram giving for the first time in its
history.” At least ten dioceses did
not meet their 1968 pledges.

With the Church’s dioceses pledg-
ing a smaller total for 1969 than
they did in 1968, the Council faced
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what Bishop Stephen F. Bayne, Jr.,
called an “unprecedented” financial
situation. Given that situation, com-
munication and its relationship to
stewardship became a central issue
as Council members:

e heard a preliminary report on the
feasibility of a capital and advance
fund drive and asked for further
information on this in May;

e asked questions about the Gen-
eral Convention Special Program,
its procedures and priorities;

e heard a progress report on prep-
arations for the Notre Dame Special
Convention (see March Worldscene);

Good Friday Offering

On Good Friday — this year,
April 4—Christians everywhere
will return in heart to Golgotha
where Jesus the Christ was cru-
cified for his love of all mankind.

For all member Churches of
the world-wide Anglican Com-
munion, St. George’s Cathedral
in Jerusalem is a lively witness
to that love in Jesus’ own home-
land. The Cathedral’s mission
includes works of mercy and
education throughout the Middle
East.

The Good Friday Offering en-
ables every United States Epis-
copalian to share in this effort of
practical compassion and recon-
ciliation in Jerusalem. The offer-
ing also supports other programs
in the Middle East sponsored
by Anglican and Orthodox
Churches.

e directed their Staff Program
Group to report to the May meeting
on programs to combat racism.

“There is no simplistic analysis”
of the financial situation, Bishop
Bayne cautioned. He mentioned re-
sistance to the Church’s urban crisis
work, disaffection with the national
church, and a misunderstanding of
programs as partial reasons for
decreased giving.

In a resolution, the Council called
for increased efforts to get extra-
budgetary support from voluntary
contributions to special projects, for
possible funding from foundations,
and for a “renewed attack on stew-
ardship as part of the communica-
tion of the united life of the Church.”

Just one year after the Council
approved a charter and criteria for
carrying out Convention’s Special
Program, members argued about
those criteria. Discussion of two
grants GCSP turned down—one in
Memphis and one in Chicago—
raised plenty of heat and even a little
light.

Mr. Charles M. Crump, Tennes-
see, questioned Mr. Leon Modeste,
GCSP director, about Memphis
Community Leadership Training
(MCLT), a program of black/white
dialogue which began during
the sanitation workers’ strike in
Memphis.

Bishop G. Francis Burrill of Chi-
cago questioned GCSP’s refusal to
fund the Interreligious Council on
Urban Affairs (IRCUA) which
evaluates and funds local community
groups.

Mr. Modeste said neither pro-
gram fell within GCSP’s guidelines
of assisting the powerless poor be-
cause MCLT did not deal with giv-
ing the poor any power, and that
IRCUA lacked credibility in the
poor community. He said, however,
that IRCUA did have “value as a
priority-setting coalition.”

THE EPISCOPALIAN
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Mr. Crump argued that the Mem-
phis group was an attempt at racial
reconciliation, at “changing men’s
hearts,” and that GCSP should be
working toward that goal in line with
Presiding Bishop John E. Hines’
speech to the Seattle General Con-
vention which approved GCSP.

The Rev. Gordon E. Gillett, New
Hampshire, suggested that the
Screening and Review Committee,
in turning down the grant request,
had to decide which of two philoso-
phies was most effective and had
rejected the dialogue one.

Mrs. Harold Sorg, California,
agreed. “There was a period in race
relations when we thought there
would be a ‘quick Easter,” ” she said.
“Now we know that the powerless
cannot come into discussion until
they have power. . . . The civil rights
movement fell apart because the
methods were too quick and easy.”

The Rev. Rustin Kimsey, Eastern
Oregon, a new Council member,
summarized the GCSP discussion.
“It sounds like the Episcopal Church
has only GCSP. That seems to be a
disservice to GCSP. We get bogged
down every time we come up against
something that it can’t do.”
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Out of the discussion came “a
sharpening of GCSP’s target,” a re-
iteration of the criteria under which
it operates, and a partial realization
that GCSP alone cannot solve all the
credibility problems the Church has.
When the Council passed a resolu-
tion asking its Staff Program Group
to report on programs of racial
reconciliation the Council and the
National Council of Churches are
working on, it moved one step closer
to removing some of the burden
from GCSP.

How much reconciliation will
emerge from the Special Program
experience? Bishop Robert L. De-
Witt of Pennsylvania, voiced the
dilemma when he said he was “as-
tounded at Executive Council’s ca-
pacity to view the ambiguities before
the Screening and Review Com-
mittee with alarm. Ambiguity is
precisely the essence of Special
Program,” he said.

How does communication affect
finance? The committee reporting
on the feasibility of a future capital
funds drive said a survey showed
“the more acquainted with the needs
of the Church people are, the better
the response to a funds drive.”

Bishop DeWitt and Mrs. Sorg
wondered if it was that simple, and
questioned whether adequate com-
munication, per se, would mean
increased financial support.

Mr. Causey expressed the am-
biguities: “We have to deal with
things as they are. . . . We are not
going to accomplish reconciliation
through a program. We have to work
toward changing people’s minds and
attitudes, and perfecting people’s
souls.”

If the Council came up with no
quick answers, two movies they saw
on the second meeting day did.
Huey, a film about the Black
Panthers which received a GCSP

distribution grant had a straight-for-

ward, single-minded approach—give
black people jobs, housing, educa-
tion, now. A Christian Challenge, a
movie produced by the Foundation
for Christian Theology, Victoria,
Texas, had simple answers, too—
protect and preserve the faith, and
let God lead men to act.

Neither set of solutions seemed
right for the problems of the
Executive Council—and the whole
Episcopal Chureh.

—Jupy MATHE FOLEY

American Indians:
Support, not Hand-outs

In a low-key presentation, four
Indian Episcopalians — the Rev.
Ronald Campbell, the Rev. Wilbur
Bearsheart, Mrs. Yvonne Warhol,
and Mr. Vine Deloria, Jr.—spoke to
the February Executive Council
meeting, asking for—and getting—
action on a report entitled “More
Real Involvement for Indians.”

In response, the Council estab-
lished a National Committee on
Indian Work to include an Indian
“pastor-at-large.”” Five regional
meetings were approved to choose
members of the national committee
and set priorities.

Definitely not “more Indians cry-
ing about Indians,” as Mr. Deloria
put it, the speakers shot home
several specific points.

“Give us back our Ileaders,”
Father Bearsheart commented.
“We’re not asking for hand-outs. We
are asking for support in order to
train our own leaders.”

The report to Council included a
request to survey the whole Indian
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field and extend the mission of the
Church to all Indians, not just
those now served by the Episcopal
Church.

Plans also call for coordinating
Indian work in cities and off-res-
ervation communities, and assigning
Indian clergy to urban work.

“The money the Church spends
on Indian work ($600,000 this last
year) is a waste unless you let us
work toward the day Indians can
give the Church $600,000,” Mr.
Deloria said.

Anglican Methodist
Union to the Test

Official results of the voting in 43
Church of England dioceses show
that 77 percent of the laity and 65
percent of the clergy are in favor of
entering the first stage of reunion
with the Methodist Church.

Lay members of the Church As-
sembly—the Church of England’s
“Parliament”—passed on the first
stage by a smaller majority when
they met in February.

When the final decision is taken
at the Convocations of Canterbury
and York in July, an overall ma-
jority of 75 percent of the clergy
will be needed to approve the
scheme.

Parallel with these developments
in the Church of England, the
Methodists are clearing ground for
a vote in July on the union scheme.

If the Anglican Convocations de-
cide the first stage of union should
begin, a bill will have to be pre-
sented to Parliament to initiate
the legislation necessary for
such changes in the “Established
Church.” If the Methodist Confer-
ence votes in favor of the first stage,
the decision will eventually go to
the 1970 Conference where final
Methodist action will be taken.

St. Mark’s Opens
In Kansas City

Warnings about becoming “a suc-
cessful, experimental something-or-

other” marked the dedication of the
Continued on page 40
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e SPECIAL REPORT

New Council For
An Old Region

The Anglican Council of North
America held its first, organizational
meeting in Nassau, Bahamas, on
February 1, 2, and 3, 1969. Charter
members are the Anglican Church
of Canada, the Church of the Prov-
ince of the West Indies, and the
Episcopal Church in the United
States. The Council’s purpose is to
coordinate the planning and action
of member churches. This account
is by Mr. Marius L. Bressoud, Jr.,
of Bethlehem, Pa., one of the Epis-
copal Church’s representatives at
that first meeting. —The Editors

This report must be a personal
one. The Anglican Council of North
America is in such a formative stage
that it is impossible to be specific
about its work or to record official
actions other than purely organiza-
tional ones. Yet there is much of
promise in what happened at Nas-
sau, and it is important for us to
understand the regional council con-
cept, looking at the developments
which can take place.

Our first need is for geographical
understanding. Replying self-defen-
sively to questions about the need
for a meeting in Nassau during mid-
winter, I said: “We’re going there

because it’s so centrally located.” It

N

was not until I had studied a map
that the accuracy of the remark be-
came apparent. The map shows not
only the routes of those who at-
tended but also makes clear four
important factors:

1. The Caribbean is an essential
part of a North American Council
area. This is geographically self-
evident as well as economically and
politically true. Our southern states
have thousands of miles of Carib-
bean shoreline. Commerce and tour-
ism bind mainland and islands
together. Continental cities house
large numbers of immigrant Carib-
bean people.

2. The Church in the West Indies
is a less cohesive unit than the Ca-
nadian or U.S. Churches. This is a
statement of fact and in no sense a
criticism. In contrast to the two con-
tinental Churches the West Indian
Province consists of many hundreds
of islands (and parts of Central and
South America) scattered across
2,500 miles. It encompasses pro-
found cultural, political, and eco-
nomic divisions. What this means
for the Council is that the West In-
dian member cannot speak with a
single voice and it is unreasonable
for the other two to expect it to
do so.

3. The future of the Council is
inextricably linked to Latin Amer-
ica. This is symbolized perfectly by
the fact that Archbishop Knight,
Metropolitan of the West Indies,
has his seat in the city of George-
town on the South American con-

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.



tinent. It is further demonstrated by |

the way in which islands predomi-
nantly English, Spanish, or French

are mixed together through histori- |

cal accident. The map also makes
clear the commitment that Mexico,
the Central American nations, and
Panama have to the area.

The location of Cuba at the very ‘

heart of the Caribbean is further
evidence that the Latin American
viewpoint is important. One cannot
conceive of a working regional
council in which the Cuban Church
does not come to have a part.

What about Mexico, the Central
American dioceses, Panama, Haiti,
the Dominican Republic, Puerto
Rico, the Virgin Islands, and even
Colombia? In theory, the repre-
sentatives of the United States
Church are their spokesmen but
one wonders if this is fair to them
or to a council which needs their
distinctive viewpoints.

4. The United States is itself a
transition zone. Indeed, this may be

said of each part of the globe. But |

it is especially clear that we are the
pivotal partner in the present three-
member council, linking its northern
and southern regions. On the one
hand we need to work even more
closely with the Canadian Church
because of cultural similarities and
common borders, not only across
the body of the continent but also
in the great Yukon-Alaska area. On
the other we share the jurisdictional
patchwork of the Caribbean with
the Province of the West Indies. In
the context of a multi-member re-
gional council it seems proper and
necessary for two member churches
to deal bilaterally with the unique
problems they face.

The Organization—The Nassau

meeting elected Archbishop Clark, |

Primate of all Canada, as Council
chairman, Bishop Bayne, vice presi-
dent of the Episcopal Church’s
Executive Council, as vice chair-
man, and Archdeacon Michael El-
don of Nassau as secretary. The
Archbishop presided with sensitivity

and humor over a session which

adopted a simple, flexible constitu-
tion and which asked for study
groups to report at the Council’s
1970 meeting in the fields of theo-
logical education, immigrant groups,
lay ministries, communications, ecu-
menical relations, external aid,
Latin America, and a possible
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One million
babies
can be wrong.

Each week 1,000,000 babies arrive on this earth. Most of them in the
developing countries, where there is already too little to eat. ® And
even the genius of modern science cannot supply all the food they will
need to grow tall and live useful lives. ® That’s why family planning is
so essential. ® The Presiding Bishop’s Fund for World Relief seeks to
help — sending medicines, aiding clinics and hospitals to instruct in
family planning and health. @ It is only a start. Your contributions are
needed. Will you send a check or money order?

=
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here is my contribution to: Address
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where are

you going?

TODAY...TOMORROW..
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Like God . . . and family.

Find out where you're going. Pray.
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devotional gui

THE UPPER R
1908 Grand Ayenue'
Nashville, Ten

jotions. The Uppe
help. Order

INFORMATION
ON PRIVATE

Complete information with specific recommendations and catalogs to help you select a
_ superior, first-class camp which will meet your child's individual recreational and

. religious needs.

. We inspect camps regularly every summer. Please give age of boy or girl, location
. desired, approximate budget and other requirements.

Information also available on Tours, Ranches, and Summer Schools

No charge at any time . ..

Visit, Telephone or Write:

PRIVATE CAMP ADVISORY SERVICE

500 Fifth Avenue, New York, N. Y. 10036 - 212 — PE 6-1660
Established in 1939

* STAINED GLASS * LIGHTING
* BELLS ° SILVER - CROSSES
*ALL CHURCH FURNISHINGS
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15 PRINCE STREET, PATERSON 15, NEW JERSEY
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VESTMENTS

e Church Hangings
e Ornaments
o Materials

Catalog on Request

THE C.E. WARD CO, New London, OH 44851

WORLDSCENIE

North American-Caribbean Angli-
can Congress.

Some Ecumenical Considerations
—A common concern was that the
movement toward closer ties within
the Anglican family not run counter
to efforts toward Church union in
which. member churches are now
engaged. The Council as a whole
believed the two movements could
be complementary rather than con-
tradictory. Archbishop Clark voiced
the conviction that if union was
achieved by a member church of the
Council it would present an exciting
ecumenical opportunity rather than
a threat. “It also can bring,” he said,
“an international dimension to pre-
sent union discussions which will
help us avoid the danger of a narrow
nationalism.”

We cannot evaluate the infant
Council at this time. Not enough
has happened. But the need to elim-
inate overlapping efforts and the
opportunities for common planning
and work are many. In order for
the Council to realize its potential
we cannot “wait and see.” We will
have to “work and see.”

—MARIUS BRESSOUD

St. Mark’s Opens

Continued from page 37

church building for St. Mark’s in
Kansas City, Mo., in mid-January.
Believed to be the first such
interdenominational, neighborhood
church in the United States, it is
supported by Roman Catholics,
United Presbyterians, the United
Church of Christ, and Episcopalians.
The parish, which has been op-
erating since November, is served
by four pastors—the Rev. William
A. Hayes, United Church of Christ,
coordinator; the Rev. Robert Ready,
a Benedictine priest, social and com-
munity programs; the Rev. David
O. Shipley, Presbyterian, pastoral
activities; and the Rev. Orris G.
Walker, Jr., Episcopalian, education.
“Our primary objective is to un-
derscore ‘service’ to the commu-
nity,” Mr. Hayes says. “As a by-
product we will learn about ecumeni-
cal cooperation and develop some
1deas.”
Within a five-block radius of the

THE EPISCOPALIAN
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church live approximately 15,000
people, most of them non-church-
going, and many living in low-rent
housing. The parish plans many
social outreach programs, which will
include two full-time caseworkers
and several program assistants. So-
cial services will begin immediately.
The project was conceived two
years ago and the building cost
$400,000, with the participating
denominations sharing the costs.
St. Mark’s parish goes beyond
the usual attempts at unity at a local
level. There will be two worship
periods on Sunday—one for mass

according to the Roman rite, the ‘

other for services in non-Roman
forms.

The services will be held in the
same place. “We call the table an
altar,” Father Ready says, “and the
Protestants call it a communion
table. But it is the same piece of
furniture.”

Weekday ecumenical prayer ser-
vices will begin soon.

New Dean for
Caribbean Seminary

The Very Rev. William P. Hau-
gaard is the new dean of the Epis-

copal Theological Seminary of the
Caribbean, Carolina, Puerto Rico.

g .

‘His appointment was announced by
the Rt. Rev. Francisco Reus-Froy-

lan, Bishop of Puerto Rico and |

chairman of the seminary’s board
of trustees.

Associate Professor of Church
History at the seminary since 1962,
Dean Haugaard has served as acting
dean on two occasions. Bishop Reus
called his appointment “a great step
forward” in providing comprehen-
sive theological education for the
special needs of the area.

A native of New York City and
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1.

Include the Commission
in annual parish giving

This is an especially appro-
priate way for congregations
who have been assisted by
the Commission in the past.

3.
B prie s difortan it
% or give securieies

during your lifetime or do-
~ nate securities. Ir
~with your lawyer.

4 work of the'“

You may pledge a gnft47
through your estate with as-
‘surance of income from it

Investigate

Make a personal gift

This may take many forms.
It may be an outright gift of
cash; a pledge now to be |
paid at a later date; an an-
nual gift repeated each year;

or a gift given as a memorial.

Includo t:ha cammis-bn
in your Wlll ;

'»An excel[ent way to assure
your money will continue to
work for the Church is to
_include the Commission ir
your Wi J Yo

lawyer.

TS

The American Church Building Fund Commission is the one agency
of the Episcopal Church whose sole business is to lend funds to
churches who must build, expand or repair.

A significant fact about money given to the Commission is that this
is money that works productively for the Church, and goes on
working to produce even more money to work for the Church.

Every dollar in the permanent loan fund is money that remains
within the Church, continually providing construction and repair

funds for years to come.

*Contributions to the American Church Building Fund are deductible by donors
in arriving at their taxable net income to the extent provided by the Internal

Revenue Code.

-

AMERICAN CHURCH BUILDING FUND COMMISSION
815 SECOND AVENUE, NEW YORK, N. Y. 10017
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Look to
SEABURY-WESTERN

and you'll see a theologically sound, but bright new
curriculum, taught by a highly imaginative and un-
usually well qualified faculty in a stimulating
university setting adjacent to a city that is one of the
world’s ecumenical centers of theological education. And
that's only the beginning— for the full story of what
it’s like to study with us today, write to:

THE VERY REVEREND

. CHARLES U. HARRIS, D.D., DEAN
600 Haven Street

Evanston, Ill. 60201

Courses leading to the B.D. degree; M.A. in Christian Education
for men and women; M.A. in Pastoral Counseling and in co-
operation with the Chicago Institute for Advanced Theological
Studies, the S.T.M. and Th.D.
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RELIGIOUS INSPIRATIONAL
CORRESPONDENCE NOTES
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Truly outstanding notes with soft colorings of flowers on
front complements the religious greeting. A Bible verse
inside completes each one and leaves plenty of room for
small or large notes of friendship, cheer and strength. 12
notes—6 designs—4x5 French Fold. $1.00 a box or two for
$1.59 POSTPAID. For your own use and gift remem-
brances. Satisfaction Guaranteed.

HHC By P e
e e

%‘a&w > Chrsasings Mo
W Coressoesrt P/

THE PAUL REVERE SHOP

Dept. TE 4, Post Office Box 13543, St. Petersburg, Florida 33733
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WORLDSCENE

a Phi Beta Kappa from Princeton
University, Dean Haugaard is mar-
ried to the former Janet McKee
Butler. They have two daughters
and will live on the seminary cam-
pus in Carolina, a suburb of San
Juan.

Off with the Old,
On with the New

On Feb. 25, a new ecumenical
body came into being in Austin,
Texas: The Texas Conference of
Churches.

The new conference includes the
Roman Catholic Church in Texas,
the Greek Orthodox Diocese, and 27
units of Protestant and Anglican
denominations. The Texas Council
of Churches, which it replaces, was
largely Protestant.

The Texas change is one of the
most recent results of the efforts
state, metropolitan, and local coun-
cils of churches have made in the
last three years to study their mis-
sion, program, and structure. Among
other changes:

e Forty small city councils now
have Roman Catholic parishes as
members.

e New York’s organization changed
its name from Protestant Council to
The Council of Churches of Greater
New York to pave the way for more
inclusive membership.

e Philadelphia has replaced the
Greater Philadelphia Council of
Churches with a new grouping, the
Metropolitan Christian Council of
Philadelphia.

e In Chicago officials of 16 church
bodies including Roman Catholics,
Episcopalians, and Lutherans who
are not presently members of the
Chicago Church Federation, are
sponsoring an ecumenical feasibility
study to seek a new basis for Chris-
tian cooperation.

e A proposed reorganization of
civic and religious groups in Mil-
waukee may absorb both the Greater
Milwaukee Council of Churches and
the Milwaukee Conference on Reli-
gion and Race.

e The Louisiana State Council of
Churches has changed to the Lou-
isiana Interchurch Conference and
expects to be thoroughly ecumenical
in structure by 1970.

THE EPISCOPALIAN
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In Person

The Committee for Women has elec-
ted officers for the 1970 Triennial Meet-
ing in Houston: Mrs. A. Travers Ewell,
South Florida, is presiding officer, and
Mrs. Fernando Aldana, Guatemala, is
assistant nresiding officer. . . . The Very
Rev. Robert T. Gibson, 1970 General
Convention Co-Chairman, has named
Mrs. Ralph Ellis Gunn, Texas, chairman
of arrangements for the Triennial . . .
Presiding Bishop and Mrs. John E.
Hines were on hand in Tyler, Texas, as
their son, the Rev. J. Christopher Hines,
assistant at Christ Church, Tyler, was
ordained to the diaconate . . . The Rt.
Rev. John A. T. Robinson, author of
Honest to God, will resign in April as
Bishop of Woolwich to become Dean of
Trinity College, Cambridge. England . . .
The Rev. John B. Morris, former direc-
tor of the Episcopal Society for Cultural
and Racial Unity (ESCRU) has been
named special assistant for program de-
velopment of the Southern Regional
Council, a civil rights group in Atlanta,
Ga. ... The Very Rev. Robert W. Estill,
41, Dean of Christ Church Cathedral,
Louisville, Ky., will become rector of

St. Alban’s Parish, Washington, D.C.,
upon the retirement of the Rev. E. Felix
Kloman.

Ambassador Henry Cabot Lodge and
the U.S. peace delegation have attended
services at the American Pro-Cathedral
Church of the Holy Trinity, Paris, where
Dean Sturgis L. Riddle offered prayers
for the success of the talks . . . Episcopal
Air Force Chaplain Edward H. Tickner,
40, known as the “Old Ramp Tramper”
because he walks the flightline nightly
in Da Nang, Vietnam, has been honored
for his service to airmen . . . The Rev.
Thomas V. Gibbs replaces Mr. John B.
Erickson as treasurer of the Missionary
District of the Virgin Islands .. . Canon
David E. Jenkins, 44, a chaplain at
Queen’s College, Oxford, England, will
coordinate the World Council Churches’
“Studies on Man” . . . Clergy and Lay-
men Concerned about Vietnam have

named the Rev. Thomas Lee Hayes, of

the Episcopal Peace Fellowship, as their
missioner of reconciliation among U.S.
draft evaders in Sweden . . .

For the first time a woman, Miss
Diana R. Harris, will head the 170-year-
old Anglican Church Missionary Society

. .. The Rt. Rev. C. Edward Crowther,
author of the article on Biafra in last
month’s EPISCOPALIAN, is the new ex-
ecutive director of Operation Connec-
tion, a national, interreligious urban
organization. He replaces- Suffragan
Bishop Paul Moore, who returns to his
duties in Washington, D.C. . . . The Rt.
Rev. J. Brooke Mosley, Deputy for
Overseas Relations, has announced the
withdrawal of two missionaries, the Rev.
and Mrs. Richards W. Beekman, who
have been serving in the Rupununi area
of Guyana, South America.

. . . The new attorney general of Mis-
souri, the Rev. John C. Danforth, an
Episcopal priest, recently baptized his
daughter in a service at the Church of
St. Michael and St. George in Clayton,
Missouri, where he is an associate rector
. . . The Rev. Robert C. Chapman, an
Episcopal priest from Detroit, is the new
National Council of Churches’ Director
for Racial Justice . . . Dr. Austin Farrer,
Warden of Keble College, Oxford, Eng-
land, died in late December . . . Har-
riet M. Bedell, Florida deaconess who
worked for years among the Seminole
Indians, died in Lakeland in -early
January.

forever
haunted
by the

shadow

of the
CI'oss
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James Daly <& -
Kim Hunter- Dennis King -
star in the explosive Easter drama,

GIVE US BARABBAS!

by Henry Denker
HALLMARK W HALL OF FAME

Produced-and Directed by George Schaefer
FRIDAY, MARCH 28, IN COLOR ON NBC-TV - CONSULT YOUR NEWSPAPER FOR TIME AND CHANNEL
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THE EPISCOPALIAN’S 3 X 5’s are bits of useful information which may
be clipped, put on file cards, and kept in a standard file box. You will
find they add up rapidly to a collection of nice-to-know and/or nice-
to-have items. Suggestions are welcomed. Send them to: 3 x 5’s, THE
EPISCOPALIAN, 1930 Chestnut St., Phila., Pa. 19103.

LENTEN DIET

Lent offers an opportunity for renewal and growth. I do not
know who wrote the following words, but they suggest how we
can make our observances an offering to God:

Fast on criticism, and feast on praise.

Fast on self-pity, and feast on joy.

Fast on ill-temper, and feast on peace.

Fast on resentment, and feast on contentment.

Fast on jealousy, and feast on love.

Fast on pride, and feast on humility.

Fast on selfishness, and feast on service.

Fast on fear, and feast on faith.

—The Rt. Rev. Arthur Lichtenberger

TIP ON TITHING

“Now it came to pass on a certain day at noon that the writer was the guest
of a certain man at a certain restaurant. Now when the end of the meal was
at hand, the waiter brought the check to the host. As the host rose to depart,
he laid some coins under the edge of the plate. The waiter, who stood nearby,
smiled happily. As I meditated on the coins, I began to think of tips and
tithes. For the proverbial tip must be at least a tithe—yea, even 15 percent—
lest the waiter turn against thee. Whereupon it came unto me that few people
treat their God as well as their waiter. Verily, doth not man fear the waiter
more than he feareth God; and love the waiter more than he loveth God?”

—From the leaflet, Church of the Transfiguration, New York, N.Y.

A MEDIEVAL PRAYER

Help us this day, O God, to serve Thee devoutly and the
world busily. May we do our work wisely, Give succor
secretly, Go to meat appetitely, Sit there at table politely,
Arise temperately, Please our friends duly, Go to bed
merrily, and Sleep surely, For the Joy of our Lord, Jesus
Christ. Amen.

From NADAG Newsletter, January, 1969

- ——————————————————————————————————

COMPELLING
VOCATION

“David was not the right
man to fight Goliath.
The essence of his call
was that no one else
volunteered.”

—The Rev. Albert Hoag,
Speaking to the Annual Con-

vention, Diocese of Atlanta

THE TRIAL LITURGY

Be thou as thou
sayest thou

shouldest be

that thou mayest

be that which
thou sayest

but say it clearly so

you can understand it.

—Louise Johnson

Contributed by Anne Crump

THE CHURCHES OF
U.S. PRESIDENTS

Baptist: Harding and Truman.

Christian Church (Disciples of

Christ): Garfield and Lyndon B.
Johnson.

Congregationalist: Coolidge.

Dutch Reformed: Van Buren and
Theodore Roosevelt.

Episcopalian: Washington, Mad-
ison, Monroe, William Henry
Harrison, Tyler, Taylor, Pierce,
Arthur, and Franklin
D. Roosevelt.

Friends (Quaker): Hoover and
Nixon.

Methodist: Polk, Andrew Johnson,
Grant, McKinley. Hayes attended
the Methodist Church but never
joined.

Presbyterian: Jackson, Buchanan,
Cleveland, Benjamin Harrison,
Wilson, Eisenhower. Lincoln at-
tended Presbyterian services in
Washington but was not a mem-
ber.

Roman Catholic: Kennedy.

Unitarian: John Adams, John
Quincy Adams, Fillmore, and
Taft.

Contributed by Cecil M. Wright
The 1968 World Almanac
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REVIEWS OF THE MONTH

TV’s “Misterogers™

More Than

Fun and Games

F YOU TOOK a minister, a child psy-
I chologist, and a Captain Kangaroo
and wrapped them all into one person,
you would get a Fred Rogers.

You would also get that rare
combination of an entertaining, pleas-
ant, and instructive TV program for
young children, called Misterogers’
Neighborhood.

“It is a mother’s delight. It is, if
anything, a few decibels softer than
Captain Kangaroo and is guaranteed
to be the only television show on the
air that can make a 4-year-old boy
yearn to mop the kitchen.”

That is a typical rave—from syndi-
cated columnist Phyllis Battelle—for
the half-hour weekday series created
by Rogers, a United Presbyterian
minister who chose children as his
special ministry.

Rogers, 39, and the father of two
boys, 8 and 6, writes, produces, di-
rects, and stars in Misterogers’ Neigh-
borhood, which is now appearing on
120 National Educational Television
affiliates throughout the country.

Designed for children between 3
and 8 years old, the program features
puppets, songs, and patter — each
week’s set of shows having one objec-
tive, such as helping the youngsters
overcome fear of the dark, explaining
why boys need haircuts, or showing
the importance of sharing things.

But what has earned Misterogers’
Neighborhood its rapidly growing fol-
lowing is not its content, but its style
—a style that Rogers, a consultant to
the Child Study Center of the Uni-
versity of Pittsburgh, has carefully
worked out each week with a team of
fellow psychologists.

APRIL, 1969

“I want to provide an atmosphere
of reality which they can recognize
and relate to their own lives,” Rogers
says. Frequently, the daily visit to his
“apartment” is spent mostly in the
kitchen: “What would a kid see more
of in a day than cooking or cleaning
up in a kitchen?

“There’s a need to communicate to
children about childhood and to
accept them as they are. I don’t tell
them to be good or anything like that
at the end of the show.”

The show’s theme song, if there
is one, is I Like You As You Are
(. . . exactly and precisely, I think
you turned out nicely”), one of the
several songs Rogers wrote to empha-
size his philosophy.

“Children need that, to be accepted
for what they are rather than what
they will be,” Rogers says. “I'm not
there to tell children, ‘I want you to
become an adult as quickly as possible
so you can buy the stuff I sell.” I want
them to mature at their own pace.”

Misterogers’ Neighborhood, which
is taped in a Pittsburgh ETV station,
began in the 1966-67 TV season, was
carried by only about a dozen stations
mostly in the East, then ran out of
funds.

But a $150,000 grant from the
Sears Roebuck Foundation, matched
by an equal amount from National
Educational Television (out of its
Ford Foundation funds) has assured
130 new half-hour segments.

Rogers, who earned a bachelor’s
degree in music in 1951, quickly
joined NBC-TV, where he became
assistant producer of The Voice of
Firestone and NBC Opera, moving on

Misterogers and friend

to become network floor director for
The Lucky Strike Hit Parade and The
Kate Smith Hour.

When Pittsburgh’s WQED-TV
station was starting in 1953, Rogers
was invited to establish programming
there, and soon developed Children’s
Corner, which was to be on the air
seven years and win the important
“Sylvania Award” as the best locally-
produced children’s show in the U.S.

In 1956, the series went on NBC-
TV for twenty-six weeks, but could
not draw a sponsor. In 1953, Rogers
started appearing in a 15-minute
daily program on the Canadian
Broadcasting Corporation network,
the same year he was ordained as a
Presbyterian minister after attending
Western Theological and Pittsburgh
Theological seminaries.

“Im not a dogmatic evangelist,”
he says, “I would never try to super-
impose my views on children.”

But he does have views—especially
about violence on children’s TV pro-
grams—that no one would object to
him superimposing on his young
viewers.

“Popularity at the expense of a
young mind is a hollow thing,” Rogers
holds. “An excess of violence stifles
the imagination, repeatedly forces the
child into the role of spectator, captive
and fearful. Or, even more damaging,

Continued on page 47
45
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REVIEW: TV REPORT

Televising Your Parish

INETY-FIVE PERCENT of the

households in the United States

now have at least one television set,

and estimates of average use stagger
the imagination.

How many churches in the United
States have even one television set and
use it?

We are using television more and
more in our public schools. How much
are we using it in our churches?

If the answer to the first question is
“few” and the answer to the second
question is “little,” then the next ques-
tion to be answered is “why?”.

I leave it to McLuhan and the other
theorists to remind us of the impor-
tance of modern mass media commu-
nication, especially television. Why
have the churches, for the most part,
not yet begun to make the mass media,
including television, an integral part of
their educational programs.

One practical reason for the
churches’ general neglect of television
is “timing” or “scheduling.” Much of
the better “religious” programming
(including Look Up and Live, Lamp
Unto My Feet, and Frontiers of Faith)
is scheduled for the religious Sunday
morning and early afternoon “ghetto.”
Most of the better “documentary” and
“dramatic” programming (including
C.B.S. Reports, On Stage, and N.B.C.
White Paper) is scheduled for 9:30-
11:00 p.m. for most of the country.

A surprisingly high percentage of
this programming provides excellent
material for discussion. It is generally
timely, well-researched, and interest-
ing. But how do you schedule a dis-
cussion of it? Few churches can (or
will) rearrange their Sunday morning
schedules to fit the TV listings. Indi-
vidual viewing with group discussion
at some later time loses much of the
original impact.

The solution to the problem? A tel-
evision tape recorder.

Our parish has had video tape

46

equipment for a little over a year now.
While we realize that we have not even
begun to discover all of its possible
uses, it has already proved to be
a valuable tool of communication/
education.

For a group of “inquirers” con-
sidering membership in the Episcopal
Church, video tapes of interviews with
such men as Bishop Pike, Bishop Rob-
inson, and Malcolm Boyd gave them
an unequalled exposure to some of the
major trends and problems which con-

Video Tape A.B.C.’s

The new “home” models are
not that expensive (under
$1,000 complete with an 8 inch
monitor); are easy to operate
(only slightly more complicated
than an audio-only recorder);
and are portable (about the
weight of an office model. type-
writer) .

Quality is almost indistin-
guishable from the quality of the
program as received on the
monitor. With a proper external
antenna and careful tuning, the
results can be excellent.

How much does the tape cost?
In half-inch size, about $40 an
hour. Expensive, to be sure, but
so are hour film rentals, and the
tape has the advantage over film
in that it can be reused for other
programs.

What about live action? A
typical half-inch recorder video
camera kit (including tripod,
microphone, and cables) is
available for $350. Add another
$175 for an electronic view-
finder attachment (a miniature
TV screen which fits on top of
the camera). —AM.G.

front the churches, and to the inno-
vative thought of some of the more
outspoken leaders of this particular
communion.

An adult education committee,
struggling to understand the revolu-
tion that is taking place in education
and the role of the Church in that rev-
olution, found a recent documentary
on this problem seemed to help as
nothing else had.

Our annual parish meeting enjoyed
a chance to see some of the work be-
ing done by staff members outside
the usual parish contexts via a video
recording.

Three different groups found the
excellent NCC-C.B.S. four-part series
on Choice: The Imperative of To-
morrow conveyed something of the
breadth of the Church’s concern for
man and his society in a way that no
sermon could ever do.

For church school teachers learning
to employ “the arts” in their curricu-
lum, several specials on new forms of
music and dance were used.

Now what? We have several ideas
we plan to try:

P Use the camera and recorder to
play back class sessions to teachers
(an electronic “observer”).

P Ask church school students to pro-
duce a program to share with other
classes or even with the whole parish.
» Tape interviews during the week
with resource persons who cannot be
with us on Sunday.

» Record a worship service (perhaps
the Trial Liturgy) for discussion and
instruction.

P Bring into the classroom some of
the programs which our children and
young people watch and identify with,
and use these as the basis of our
discussion.

The possibilities seem almost limit-
less.

We suggest that you, too, “video
tape it!” —A. MURRAY GOODWIN
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BOOKS

That Crazy Dream of Holiness

F WE CANNOT believe in God as a
I noun, maybe we can still believe
in God as a verb. And the verb . . .
is transitive, . . . the object of the verb

. . is the world.”

So says Frederick Buechner, minis-
ter and novelist of distinction, in THE
HUNGERING DARK (Seabury Press,
$3.95), a collection of thirteen medi-
tations on God’s “wild pursuit of
man,” man’s response and lack of it,
and our perilous world.

There is a great deal here about
faces and voices, those mystic signs
of our humanity; about decision—the
summons that one has to answer
somehow, “or, at considerable cost,
not answer”; about light and dark.
Buechner is, like everybody else, ob-
sessed with the characteristic darkness
of our time—violence, the Bomb, the
dead children of Vietnam, assassina-
tions, concentration camps, race riots,
cities on fire.

In the title piece he reflects that the
dark is hungering for the Second Com-
ing — “the crazy dream of holiness
coming down out of heaven like a
bride adorned for us.”

Does the apocalyptic quality of our

TV’s Misterogers
Continued from page 45

it encourages a child to seek relief
from his own problems by with-
drawing into passivity and watching
another human being get clobbered.

“I’d rather teach a child to cope
with what he disagrees with, instead
of exciting him to destroy it, or
manipulate its destruction.”

Misterogers’ Neighborhood has un-
derstandably won numerous endorse-
ments from other child psychologists,
but a TV critic was more down to
earth:

“If Mary Poppins had a brother,”
the critic wrote, “it would be Fred
Rogers.” —Catholic Press Features

APRIL, 1969

contemporary world mean that our
redemption really draweth nigh, he
wonders? And answers, “not yes, be-
cause yes is too much for us, but . . .
maybe. . . .” For our time, he says,
the greatest virtue is not love but hope,
“because now it is hope that is hardest
and rarest among men.”

Rare it may be, but it’s a strong
and steady presence in this book.

Buechner circles thoughtfully over
such data as the movie La Dolce Vita,
a Papal procession on Christmas Eve,
those Jesus Saves signs, Buddha and
the monkey god, the wedding at Cana,
the stable at Bethlehem, Noah’s ark,
the uses of time, the meaning of kairos.
Each essay begins with a quotation
from the Bible; one or two are straight
meditations on Scripture, but most
use the quotation to illuminate and
embody the core of Buechner’s own
thought.

Some appear to have been written
to be heard (one was, I should think,
asermon; and a good one) . Most were
written to be read. The tone is conver-
sational, with a frequent breath-taking
little lift into lyricism, then an easy,
natural drop back. The piece on
Noah’s ark has a marvelous, fast, col-
loquial retelling of the Flood that’s
positively electric with poetry.

All good meditations end in prayer.
Buechner’s prayers are the best kind
—original, simple, plain, beautiful,
not so private as to exclude us, nor so
now-generation as to crowd us. They
are prayers one can really join in, not
just read as literary exercises.

Seabury Press gives us The Hunger-
ing Dark as their Lenten book, and it
is excellent.

Buechner says Saturday is our day:
the day between the cataclysm of
Good Friday and the Coming of
Easter, the day when nothing much
happens and everybody is just stunned
and waiting, and not sure for what.
This is a good and hopeful book to
read while waiting for Easter, or the
Second Coming. —FAE MALANIA

PEW CUSHIONS
for comfort, beauty, economy

+ Reversible type with zippers

+ Rich nylon fabrics in many colors
+ Tailored to your pew specifications
» Wrinkle proof construction

Hamlin-Murphy |

for the original aluminum
PEW KNEELERS

HAMLIN MFG. CO.
240 S. GLENDALE AVE., GLENDALE, CAL.
3545 N. MILWAUKEE AVE., CHICAGO, ILL.
E. F. Westfield, 600 N. Bdwy., White Plains, N.Y

——KNIGHT TRAVEL SERVICE—
invites you to join our
GRAND EUROPEAN TOUR, departing
May 19, 1969

Visiting: Ireland, England, France, Holland,
Germany, Switzerland in 21 days. $1311.50.
Escorted Tour throughout, three meals, full
sightseeing program. Book any number of days.
Optional extension to Austria, Ifaly, Spain and
Portugal for a 42-day tour.

Write for brochures and different rates
KNIGHT TRAVEL SERVICE
111 Jackson Street, West Jefferson, Ohio 43162
Phone (614) 879-8466

in-stock ® custom

(CLERGY—-
APPAREL

Complete selection:
Shirts, our new
“’Best-Fit”’ Rabat
Vests, Suits, Topcoats,
Travel Accessories. Finest
materials and tailoring all with
Cuthbertson label for superior quality.

.

SEND FOR NEW CATALOG

J. Theodore Cuthbertson, Inc.

2013 Sansom St. « Phila., Pa. 19103

@ a Division of

Emkay Candles, Syracuse, N.¥Y. 13201
- / Muench-Kreuzer Candle Co., Inc.

THE Write for
FINEST complete
NAME information
IN CANDLES

S —

ALTAR GUILDS

FREE SAMPLES of finest quality linens upon
request, also transfers and supplies Fifty
years’ experience guarantees best qualities.
Hand-made linens supplied also.

MARY FAWCETT COMPANY
P.O. Box 325-E Marblehead, Mass. 01945

[ ] ]
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The 1969 19th Annual

Alaskan

Cruise for Epz’scopalz'mzs

Come along for a delightful adventure in
good fellowship, thrilling scenery and peace-
ful, restful voyaging in cool, far-northern
waters on the annual fun-loving Alaskan
Cruise-Tour for Episcopalians, leaving Chi-
cago July 19. For the past nineteen summers
these tours to Alaska have been operated
for members of the Episcopal Church, and
each time a wonderful group of congenial
people, who enjoy friendly travel together,
assembled for the trip.

Sailing aboard the Canadian Pacific’s S.S.

“Princess Patricia,” the cruise includes
Ketchikan, Juneau, Mendenhall Glacier,
Wrangell, Skagway, Lake Bennett in

Alaska, and the Yukon. The scenic Jasper
National Park, Banff National Park and
the Pacific Northwest are included in the
tour. Altogether a marvelous escorted
cruise-tour with the best company of
travelers imaginable.
Limited size party. Our 1968 Tour sold out
weeks in advance.—Send your reservation
in early.
Write for FREE literature to:
S, Episcopal Alaska Cruise-Tour
; ¢/o Carefree Travel, -Inc.
Suite 850

401 No. Michigan Ave.
Chicago, Ill. 60611

No obligation

HAND
EMBROIDERED
LINENS

exquisitely created for your Church
by skilled needlewomen.
Fair Linens Linen Chasubles
Chalice Palls Funeral Palls of Crease
Altar Linens Resisting Linen
Write for our Catalog

MARY MOORE

Box 394-F Davenport, lowa

I'hese doors
- pass the world’s best
excuses for not

What's
your excuse?
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BOOKS Continued

The Day the

Albert F. Hill

Ocean Turned

Against the Fish

HE TREASURY agent was trying to
Tcxplain to the minister why the
bookies were angry enough to order
him killed. “There are three kinds of
guys in their world,” the agent said.
“There are the bad guys, the crimi-
nals, and they know it. Then there
are the good guys, us, the cops. Now
the good guys chase the bad guys,
and when they catch them the bad
guys are supposed to grin and take
it and not cry about it. But there’s a
third group, too.

“The third group is you, John Q.
Public, the sheep. Now, the sheep
aren’t supposed to turn around and
bite the wolves. To their twisted
minds that’s not kosher. They know
that their business is vulnerable. But
they can buy off cops and judges and
politicians, and there aren’t enough
of us feds to do much more than
harass them. But when the public
turns against them and reports them
and gathers evidence and—well, it’s
like the ocean suddenly turning
against the fish. So they’re furious.”

That, in a nutshell, is the true story
told by the Rev. Albert Fay Hill, a
United Presbyterian minister, in his
book: THE NORTH AVENUE IRREGU-
LARS: A SUBURB BATTLES THE MAFIA
(Cowles, $4.95). It shows how the
ocean turned against the fish in New
Rochelle, New York.

The thought of twelve women and
one minister daring to take on the
organized gambling in their commu-
nity is both whimsical and touching.
The details of how they went about
it are fascinating. The outcome of
their efforts, in the end, is slightly

depressing. Nevertheless, the book is
hardly ever boring.

I would not want to suggest that in
Mr. Hill we have a new Dorothy
Sayers. He is obviously not adept at
telling a mystery tale, or at unrav-
eling a detective story. His book
owes something to both genres. His
heroes glitter brightly, his villains
cringe darkly, and he gives us little
sense of time lapse. A few dates
would have helped. But this very
amateurishness lends a sense of au-
thenticity to the tale—like a realistic
movie filmed with a hand-held
camera.

For those who want to know what
else a parish can do besides the normal
round of teas and bazaars, for those
who want a basic primer in what gam-
bling (even supposedly penny-ante
gambling) does to a community, and
how it works, and for those who want
to know how you go about fighting
it, this book is highly recommended
reading.

For those who think the whole ven-
ture was a preposterous one for a
church to undertake, the book is also
highly recommended. After you have
read it, you will find one fitting sub-
ject for meditation above all others:
how, apart from such a venture as
this, can we get back into Christianity
something of the excitement which the
early Christians knew, which so many
modern churches seem to have lost,
and which this New Rochelle church
rediscovered in this strange and nearly
quixotic form.

—RICHARD N. BOLLES

THE EPISCOPALIAN
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MISSIONARY DISTRICT
OF MEXICO
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The Episcopal Church’s work in Mexico began as a move-
ment among the Mexican people themselves. In 1857, a group
of reforming priests broke away from the Roman Church
and organized La Iglesia de Jesus. The Episcopal Church,
though in sympathy with the movement, was reluctant at the
time to assume responsibility for a new area. The young
Church persevered, and around the turn of the century
applied for Anglican orders. In 1904 Bishop Henry D. Aves,
sent to take charge of the work among Americans in Mexico,
accepted jurisdiction over the autonomous Mexican Church.

Expansion has been difficult, hampered by poverty, revo-
lution, and opposition within a predominantly Roman Cath-
olic population. One of the greatest obstacles is the strongly
anti-clerical constitution adopted in 1917. In an effort to
divest the Roman Church of political power, the government
forbade the teaching of religion in schools, prohibited foreign
clergy from working with Mexicans, banned the wearing of
clerical garb, and required that all buildings for religious
instruction or worship belong to the State.

The Missionary District of Mexico’s three parishes and
eighty-five missions and preaching stations are in a few cities
and many isolated rural communities. The Mexican Church
has approximately 10,000 baptized members (6,000 commu-
nicants). Twenty-nine Mexican priests, one deacon, and nine
U.S. priests carry out the Church’s work with the help of ten
lay readers. The U.S. priests serve English-speaking congre-
gations. In several places Mexican clergymen minister to
English-speaking as well as Spanish-speaking parishioners.

The Church makes a unique contribution to education
through eight internados. Episcopal boys and girls from rural
communities live in these Church boarding houses while
attending government schools in urban centers. A new uni-
versity level internado is located near St. Andrew’s Seminary
in Mexico City. Here young men live together and attend the
University of Mexico or the seminary. During the last five
years San Andrés has also trained young women from Mexico
and Central American districts to be Christian education
leaders.

Casa Hooker, a Church school for girls, was founded as a
home for orphans in the Mexican Church’s early days. As a
result of a government-enforced reorganization in 1934, Casa
Hooker is now a school where the girls receive a secular
education and a dormitory where they live in a Christian
community.

APRIL, 1969
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Know Your Diocese

The Church is divided into seven regions, each having a
bishop or priest as coordinator. Regular meetings are held for
regional and diocesan planning and action.

Suffragan Bishop Melchor Saucedo is in charge of the por-
tion of Mexico from Guadalajara to Mexicali in Baja Cali-
fornia and is president of the Liturgical Commission. Suffra-
gan Bishop Leonardo Romero has responsibility for the sec-
tion of the country from Tampico to Ciudad Juarez and is
president of the Commission on Ecumenical Relations.

To achieve their planned complete autonomy, Mexican
churchmen realize that it is imperative for the Church to
build a strong financial foundation, and they are working to
increase their self-support. The Church is experimenting with
a proposed liturgy and eventually hopes to produce its own.

In an effort to reach more young people, a specially trained
group will hold conferences and workshops all over the coun-
try. The Mexican churchmen plan to produce their own edu-
cational material and to train Sunday school teachers in each
mission and parish. The northwestern part of Mexico under
Bishop Melchor Saucedo enjoys a companion diocese rela-
tionship with Arizona.

The Rt. Rev. Jose Guadalupe Saucedo,
fourth Bishop of Mexico, is the second
Mexican diocesan and the first to be
consecrated in Mexico.

Born in Tlacotepec, Michoacan, on
December 6, 1924, Bishop Saucedo
was graduated from St. Andrew’s
College, Guadalajara, in 1945. He at-
tended Virginia Theological Seminary,
Alexandria, and was graduated in 1949
with a Bachelor of Divinity degree. He
was ordained to the priesthood in August, 1949, and served as
priest-in-charge of St. Michael and All Angels in Cuernavaca
and several nearby missions until his election to become
bishop. He was consecrated at St. Jose de Gracia Cathedral in
Mexico City, January 14, 1958.

Bishop Saucedo is married to the former Juanita Ray
Griffith of Alexandria, Virginia. They have four children: two
boys and two girls.

The bishop’s brother, Melchor, was elected a suffragan
bishop in 1964 and an uncle was also a priest.
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Ive
and
you will receive.

5

If you give cash, stock or real
estate to The Episcopal Church
Foundation, you can receive a
steady income for life—and a
large part of these annuity
payments will be tax-free —
plus an immediate tax
deduction. This is called a
gift annuity.
; It can offer you these
advantages because The
Episcopal Church Foundation
is a charitable organization.

And you will have the
satisfaction of seeing your gift
help the Foundation award
fellowships for graduate study
to young clergymen, make
loans for church construction,
give solid support to theo-
logical education, and make
grants to the experimental
ministry and to industrial
missions.

Make an investment in
the Church. It pays.

Find out more about
what we can do for you...
and what you can do for us.

Send for free booklet

r—————————— —

The Episcopal Church Foundation
815 Second Avenue, New York,
New York 10017 B-4
Please send me without any obligation
your free booklet on gift annuities,
“On Giving...and Receiving.”

Name:

Address:

—— —— —— —— — ]

Date of Birth:

e el

These gift annuities are re-insured by the Church Life Insurance Corporation,

 contributing affiliate of The Church Pension Fund of The Episcopal Church
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Exchange

Continued from page 54

gested perhaps the globes might be hand-
made and wrote to Mrs. Mildred H.
Lunsford, customer service, The Blenko
Company, Milton, W. Va., 25541. The
company, specialists in decorative glass
items for the home, advised Mrs. Glenn
the globes could be made at $5 each
with a one-time cost (for the mold)
of $30.

A globe from which the mold could
be made and an order were sent to the
company and the new globes were re-
| ceived “in a very short time,” Mrs. Glenn
reports.

ALTAR GUILD SUGGESTIONS

The Diocesan Altar Guild of Rhode
Island has a cross which has been used
in the diocese by members for some
time. The Guild offers the cross to other
altar guild members for $1.50. It is a
gold plated Celtic design, 12" high,
with DAG engraved on the back. The
crosses may be ordered from Mrs. M.

J. Crowell, 109 Clay St., Central Falls,
R.I. 02863.

» The Anglican Church of Canada’s
Altar Guild pin is also being used by
some altar guilds in the U.S. It is a
sterling silver Celtic cross with a chalice
in the nimbus, 75 ” high, and costs $2.50.
The cross may be ordered from Mrs. H.
Trocewicz, 70 Larwood Blvd., Scar-
borough, Ont., Canada.

ST. MARK’S “SPACE SHOT”

As a finale to St. Mark’s (Leonminster,
Mass.) seventy-fifth anniversary celebra-
tion, a “time capsule” was hoisted into
the church and deposited to
remain in “orbit” for twenty-five years,
until the church’s 100th anniversary.

The 10” wide stainless steel “time
capsule,” first conceived by Mrs. James
Dean, church school teacher and church
secretary, contains a collection of local,
national, and international news; devo-
tional material, artwork from the chil-
dren and teachers of the church school;
chocolate bars and cookies; and a copy
of THE EPISCOPALIAN.

tower

So What’s New?

“What do you mean, a pillar of the Church?”

THE EPISCOPALIAN
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THREE ON FISH

Want information on how to begin a
FISH group? Want to know if there is
already one in your area? Here are three
items which will be of interest:

The FISH Story, a half hour film is
available from: The Rev. Robert Libby,
815 Second Ave., New York, N.Y.
10017.

FISH for My People, a book written
by the Rev. Robert Howell (Morehouse-
Barlow, $2.50), tells about his experi-
ences with the first FISH group in the
U.S., started while he was rector of the
Church of the Good Shepherd, Spring-
field, Mass.

The FISH Newsletter, an exchange of
experiences of FISH groups, is pub-
lished by Mrs. Gladys B. Wilson, P.O.
Box 697, Hillsboro, Texas. Non-profit,
non-denominational, no subscription
fees. Stamps accepted to cover mailing
Costs.

CALENDAR OF EVENTS

APRIL

TUESDAY BEFORE EEASTER
WEDNESDAY BEFORE EEASTER
MAunDY THURSDAY

Goop FrRmbAY

EAsTER EVEN

EASTER DAY

MoxpAY IN EASTER WEEK
TuEsDAY IN EASTER WEEK
FIrsT SUNDAY AFTER EASTER
Conference on Non-Stipendi-
ary Clergy, Columbus, Ohio
SECOND SUNDAY AFTER EASTER
Consultation on Church Union
Sunday

National Christian College
Day

Annual Meeting, U.S. Confer-
ence for the World Council of
Churches, Buck Hill Falls, Pa.
ST. MARK THE EVANGELIST
THIRD SUNDAY AFTER EASTER

WO 13Ul WO -

p—

17-19

PICTURE CREDITS—Bermuda
News Bureau: 22. Edward T.
Dell, Jr.: 26. Douglas Guilbert:
31. Hedgecoth Photographers:
50. London Free Press: 15 (bot-
tom). Religious News Service: 15
(top, center), 18 (top left, center
left). Robert Wood: 18 (bottom
left, center, right), 19.

Go o G
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BOYS

SUMMER SCHOOLS

7 —_—
—C gé O Brandon

a,mp CR- Vermont
For young gentlemen 6-14. Camp life at its best in
the foothills of the Green Mts. All Land & Water
Sports including Sailing, Paddle Boards, Canoe &
Trail Trip adventures, Nature, Crafts, Riflery,
Archery, Outpost Camp for deep woods camping.
Tutoring. 4-8 wks. Ctlg. State boy’s age.

Dr. & Mrs. Wm. L. Eck 22 Baker Hill Rd.
Great Neck, N.Y. 11023 Tel. 516-482-0981

2% NAMEQUOIT
e ORLEANS, CAPE COD

On salt-water bay, fresh-water lake, 130 boys. 7-16;
4 age groups. Fleet of sailboats; instruction in
racing. Swimming, canoeing, fishing. Tennis, riflery,
baseball, gymnastics. Educational trips; crafts. Ex-
perienced staff. Tutoring. 44th year. Catalog.

A. T. Farnham, 1 Glover Rd., Wayland, Mass.

water sports, and cultural trips.

SHATTUCK
SUMMER PROGRAMS

55th Session June 22 - Aug. 2

An exciting opportunity for boys to explore new areas of
study not usually available to them at their present grade
level. Or to strengthen basic skills, correct deficiencies, and
earn academic credit in regular subjects. Shattuck’s full
summer program also provides a wide choice of recreational
and extracurricular activities including 8 land sports, 5

Camper Group (10-12): English, math,
Conversational French, Spanish, German.
High School Group (13-18): Advanced exploratory and
creative courses in the humanities, math, science, English,
art, drama, creative writing. College prep courses for pre-
view, review and credit.
, softhall, soccer, track, archery, riflery, basket-
ng, swimming, water-skiing, canoeing, boating.
r for catalog: Director of Admissions,
A-698 Shumway Hall, Faribault, Minnesota 55021

nature, typing.

Forest  ,Lake Camp

]
One of the oldest and finest Adirondack camps.
Boys 8-16. Personal instruction in swimming,
riding, team sports, tennis, golf, sailing. Overnight
trips, fishing, water-skiing, rifle, archery, crafts,
science. Small groups. Tutoring. Booklet.
Phone: 516 PY 8-4156
Philip E. Confer, Director
27 Baltimore Ave., Massapequa, N.Y. 11758

CAMP O-AT-KA

(Founded 1906) On Lake Sebago, Maine

A Church Camp for Boys, ages 10 to 15. On lake
front. Cabins. All camp activities including special
mountain and water trips, Jr. Maine Guide pro-
gram, tennis, riflery, sailing, water skiing, base-
ball, crafts. A.C.A. Member. Brochure: The Rev.
William G. Berndt, Director, 258 Concord St.,
Newton Lower Falls, Mass. 02162.

COED

CAMP FAIR HAVEN s

N

$40 per week 2

Blue Ridge Mountains of Virginia

Boys-Girls 7-14 yrs.

June 21-August 23

Swimming, riding, hiking, sports

Arts, crafts, nature studies. Write:
Rev. Lloyd Gochenour, Director, for folder.
Box 629N Harrisonburg, Virginia 22801

“
TSI

SPECIAL SCHOOLS AND CAMPS

“for the mentallv retarded & brain injured”
CRYSTAL RUN CAMP & SCHOOL
Middletown, N.Y. 10940

a year round residence /

an exceptional camping program
¢ Co-ed * Academic * Vocational = Recreation
Special teen-young adult program. Full camp
activities + archery, tennis, horseback riding,
music-craft-speech therapy. Intl. staff, diet table,
modern facilities. Large pool.
Every moment structured for worthwhile activity.
ACA accredited. Write for camp, school brochures.
James Fogelman, BSMA, Director 914-692-4444

GIRLS
HOLIDAY HOUSE CAMP

Conesus Lake, 35 mi. south of Rochester, N.Y.
G. F. S. Society for Girls—ages 6-14. June 28-
August 22. One week, two weeks or longer
periods. $37.00 per week. Reduced rates for
entire season registrants, Swimming, crafts,
hiking, archery, camping out, nature study,
special days, etc. Competent counselors. Half
price to counselor trainees, 14-15 yrs.
Until June 1 contact: Mrs. Mary M. White
452 Genesee St., Rochester, N. Y. 14611
After June 1, Address: Mrs. Mary White
1041 West Lake Road, Conesus Lake,
Geneseo, N.Y. 14454

Lake George

CAMP FOR GIRLS

‘j On the Queen of American lakes. Private
\’ shore, protected coves and sandy beaches.
—— Pollen free. Spacious cabins in 100-acre
~ woodland campsite. Most all water and land
sports. Little theater-professional staff. Riding, music,
arts and crafts, dance and tutoring. Ages 6-17. One staff
member to four girls, Resident nurse. Brother camp

nearby. Member American Camping Association.
Miss E. Boylston, 16 Fairview St.. Ansonia, Conn. 06401

FLEUR DE LIS CAMP
Fitzwilliam, New Hampshire
Located in the Monadnock Region
A Church Camp for Girls
41st year, 4 or 8 week periods. Ages 8 thru
16. Experienced leadership in all land and
water sports, including riding and waterskiing.
Accredited Member American Camping Association.
Winter address: 43 Main Street, Saugus, Mass. 01906
AP AAAAAAAAAA SIS A AI I

Riding Camp

WM_ Barnard, Vermont
Oldest camp of its kind. Unique summer for
Tg{y,,

girls 9-17 years learning complete care of
stable and mount, equitation, trial riding,
jumping and trips. Other sports, private pond.
Gracious living emphasized in colonial home.
For catalog write: Mrs. Beatrice N. Howe,
Gay Winds, Barnard, Vermont 05031

If a child lives with acceptance and friendship,

he learns to find love in the world.

--Unknown

APRIL, 1969
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EDUCATIONAL DIRECTORY

UNIVERSITIES AND COLLEGES

MILITARY ACADEMIES

SCHOOLS FOR BOYS

—

TRINITY UNIVERSITY

San Antonio

A University of quality and dis-
tinction . . . celebrating 100 years
of higher education in Texas.
Scenic Skyline Campus. Imagina-
tive new undergraduate curricu-
lum. Bachelors, masters. Liberal

arts, sciences, pre-professional.
Exceptional faculty, with 14 to

one student-faculty ratio. Coedu-
cational, limited enrollment. CEEB
scores required. Outdoor sports
the year round. Located in color-

ful, historic San Antonio.
JAMES WOODIN LAURIE

President

* Fast Paced College fakes
We're taking up "p more Space
more space now at Franklin Pierce. 600
acres where a $§1 million library topped

= off the Master Building Plan, Where
Franklin J a» excellent liberal arts faculty built
enrollment from 86 to 900 in just §

Plerce )‘rsi With slludvnls who will be tops in
a fast-paced world. Will you? Fully
00"800 accredited. Catalog: Admissions,

| Dept. E, Rindge, N. H. 03461.

VOORHEES COLLEGE

DENMARK, SOUTH CAROLINA 29042
A co-educational Liberal Arts College with a Secre-
tarial Science Terminal Program. Under the direc-
tion of the Protestant Episcopal Church and fully ac-
credited by the Southern Association of Colleges and
Schools. Beautiful Location.

Reasonable Terms. For information write to
JOHN F. POTTS, President

MILITARY ACADEMIES

<
) -

Here, ‘‘at the Nation's
Shrine," education extends
beyond the academic to

build character, and de-

velop leadership. Grades 9
through 12 and Jr. College. Amer-
ica’'s most beautiful campus. 96
modern buildings. Highest scho-
lastic standards. Nationally ac-
credited. Individualized guidance
and tutoring. Social development.
Extensive reading and spelling clin-
ics. All sports including horseman-
ship and polo. Renowned bands.
Sr. Army ROTC. Summer camps.

Catalog. Box C, Wayne, Pa. 19087

T

I

Valley Forge

MILITARY ACADEMY
and JUNIOR COLLEGE

\\ =3

SEWANEE

Established 1868

Fully accredited college preparatory. Grades
9-12. Small classes, individual attention.
Episcopal. Honor ROTC. All sports; gym,
pool. 10,000 acre mountain campus. Univer-
sity of the South affiliation. Write for
catalog. Director of Admissions, Sewanee
Military Academy, Box E, Sewanee,
Tennessee 37375.

Military
Academy

St. Jehn's

A Tradition of Excellence

stressing scholarship, character, leadership. Accred. col-
lege prep., gr. 7-12. Tutorial, developmental reading
programs. All sports, fencing, flying, riflery. Own golf
course, stable, pool, hosp., lake for crew. ROTC. Band.
Nondenominational. Chicago 100 mi. Write: Gavin
Pitt, Pres., Box 200, Delafield, Wisconsin 53018.

SCHOOLS FOR BOYS

SAINT
PETER’S
SCHOOL

On Jacob’s Hill, Peekskill, New York 10566

Episcopal prep school for 160 boys of all races &
creeds. Grades 7-12. Boarding & Day. Magnificently
wooded campus in Westchester County. Expansion
program includes renovation of existing bldgs., new
classrooms, S-unit dormitory cluster. Lower School
(grades 7-9), Upper School (grades 10-12), have
separate deans & faculties. Academic, athletic,
social programs meet needs of differing age groups.
For information, Phone 914: PE 7-5200, or write:

Robert E. Porter, B.A,, S.T.B.,, Headmaster

St. John's Military School
Salina, Kansas
Episcopal School for boys. Grades 7-12.
Fully accredited by North Central Associa-
tion. ROTC. Established 1887. Guided
Growth in a Friendly Atmosphere in the
“heart of the nation.” For information
write: Col. K. G. Duckers, Bishop Vail Hall,
St. John’s Military School, Salina, Ka. 67401

THE CHURCH FARM SCHOOL
GLEN LOCH, PA.

A School for Boys
Dependent on One Parent
Grades—7th through 12th
College Preparatory and

Vocational Training:
Sports: Soccer, Basketball, Track,
Cross-Country
Learn to study, work, play on 1700
acre farm in historic Chester Valley.
Boys Choir—Religious Training
Charles W. Shreiner, Jr.
Headmaster
Post Office Box: S, Paoli, Pa. 19301

oruMer,

Give your son the advantage of CMA’s Aca-
demic and Leadership Training. Fully accred-
ited prep for College and Gov't Academies.
High School and P.G. Separate Jun-
jor School, grades 6-8. Honor Army
ROTC. Outstanding Music  Pro-
gram. Marching Band. Orchestras, Con-
cert, Choral. All Sports. Write Box E,
CMA, Columbia, Tenn. 38401.

=PORTER-GAUD SCHOOL-=-

Charleston, South Carolina
A distinguished Episcopal preparatory
school for boys. founded in 1867. Board-
ing, grades 9-12. Limited openings. High
standards with emphasis on character &
scholarship. Graduates enter leading col-
leges. Interscholastic sports. Social, cul-
tural events. New, modern bldgs. on
70-acre campus. Catalog: Headmaster

Berkeley E. Grimball, Albemarle Point
Charleston, South Carolina 29407

THE PATTERSON SCHOOLA-BOYS
NEt S )»\.// o~ ‘g, . s 1
% AR T :
Fully accredited Church School on 1300 acre
estate. Grades 7-12. Small classes. Advanced
placement courses, Post Graduate. Gymnasium,
sports, swimming, fishing.
Summer camp for boys 6 to 15 years. Outpost
Camp, skiing, other water sports. Periods 2, 4,
or 6 weeks.

For School or Camp catalog write:
The Rev. Floyd W. Finch, Headmaster
Box F, Lenoir, N.C. 28645
COLLEGE PREPARATORY — CHARACTER BUILDING

SAN MIGUEL SCHOOL

Diocesan School for Boys
Grades 7 through 12
College Preparatory

Fully Accredited

NEW BOARDING DEPARTMENT

6501 Linda Vista Road
San Diego, Calif. 92111

The Rev. C. A. Parmiter, Jr.
Headmaster

P51

et Hpidbernd Tobord”
OF BOCA RATON, FLORIDA

An Episcopal boarding school for boys of all denomina-
tions. College preparatory, grades 7-12. Highest academic
& moral standards. Developmental reading. Work pro-
gram. Fully-equipped labs. Sports. Olympic-size pool.
Modern air-conditioned buildings. Catalog:

Eugene E. Curtis, Jr., Hdm.  Boca Raton, Florida 33432

COEDUCATIONAL SCHOOLS
Pvre (ngar
Florida's Fine School

Admissions for the above-average student.
Coeducational college preparatory from
grade 7. Box E, Fort Lauderdale, Fla. 33308

WASATCH ACADEMY

in beautiful Utah mountain country. Fully ac-
credited. Thorough college preparation. Small
classes. Coeducational. Grades 9-12. Sports
including skiing, scholarships. Catalog. Box
369E1, Mt. Pleasant, Utah 84647.

If you think
staying in school
is tough, talk to
someone who quit.
To get a good job, get a
good education.

THE EPISCOPALIAN
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EDUCATIONAL DIRECTORY

SCHOOLS FOR GIRLS

SCHOOLS FOR GIRLS

SCHOOLS OF NURSING

SAINT ANNE’'S SCHOOL

18 Claremont Avenue
Arlington Heights, Massachusetts 02174

A private, Episcopal, boarding school for
girls, under the auspices of the Sisters of
The Order of Saint Anne, located in
Metropolitan Boston, grades 7-12, offering
the college and general curriculums.
Founded 1928. A well-rounded emphasis
in fine arts, home economics, physical
education, dramatics and social activities
complements the academic program.

For further information write:
The Rev. Thomas M. Kershaw, Headmaster

ST. MARY’'S SCHOOL
Established 1868 — Episcopal

Grades 9-12. Fully accredited. Small classes.
Music, Art, Dramatics, Sports, Pool.

Sister Superior, C.S.M., St. Mary’s School
Peekskil!, N.'Y. 10566

j ém%lé %ﬂe ACADEMY

Accredited Episcopal college preparatory boarding

and day school for grades 8-12. Located 17 miles

northwest of Baltimore on G7-acre campus. Fine

arts program includes music, dance, art. Established

1832. For complete information write:

The Rev. Kenneth W. Costin, Headmaster

Box E, Hannah More Academy
Reisterstown, Maryland 21136

I STUART HALL '

125th Anniversary Year

(Episcopal College Preparatory. Girls, grades 9-12)
Interdenominational enrollment representing 20-27
states and 3-5 foreign countries. Modern equip-
ment. Advanced Placement courses. Strong stu-
dent government. Emphasis on growth in maturity,
responsibility, and service. Write for catalog:

Martha Dabney Jones, Headmistress l
L_ Box E, STAUNTON, VIRGINIA 22401 —

St John Baptist

Episeopal Country Sehool

Girls, Grades 9-

Accredited college preparation to meet
highest standards. Strong faculty Indi-
vidual programs, advanced courses. Fine CEEB rec-
ord. Native language teachers. Music, Art. New
chapel and gym, all sports. 30-acre campus, 35 miles

from N.Y. Sister Superior
Box 156, Mendham, New Jersey 07945

Cathedral %[bgnl D.f
ét. ﬁlﬂ[‘? An_accredited Epis-

copal school for girls.

Boarding grades 5-
12. Strong college preparation. 5 languages,
5 years math, 5 years science. Advanced
Placement Courses. Music, drama, art, dance,

sports. Near New York City. 92nd year. Address
Registrar, Box P, Garden City, L.I.. N.Y. (1530

SAINT
MARY’S
HALL

104th Year

Episcopal residential school for girls of all de-
nominations. Grades 9-12. Fully accred. college
prep. Liberal Arts emphasis. Limited enroll-
ment. Full sports program. 1 hour from Minne-
apolis-St. Paul area. Established 1866. Write:
The Rev. Canon Lloyd R. Gesner, Headmaster
Faribault, Minnesota 55021

Saint Anne’s School—

For Girls Grades 8-12 Episcopal
Strong college preparatory; acceptance rate 1009%.
Music, art, drama, modern dance, riding, tennis.
Cultural resources of University of Virginia.
Boarding & Day 58th Year
For information write:
Margaret E. Jefferson, Headmistress
SAINT ANNE’S SCHOOL,
Charlottesville, Va. 22901

C)7(argaret gfa[[

Episcopal country boarding and day
school for girls in the Blue Grass.
Grades 9-12. Accreditedcollegeprep-
aratory. Sisters of St. Helena. Social
program. Gym, indoor pool, hockey,
tennis, riding, art, music. Moderate
fees. Tuition aid. Write: The Rev.
Colley W. Bell, Jr., Rector&Princi-
pal, Box E, Versailles, Ky. 40383.

{ Saint Agnes School )

Girls Episcopal Boarding (Grades 7-12)
and Country Day School (Grades K-12)
Fully accredited, College preparatory. Music, Drama,
Art, all Sports, Small classes. Guidance stressed.
International enrollment. Established 1870. 36-acre
campus. For catalog, write:
I.I HI? H R Lh d

Saint Agnes School, Box E, Albony, N. Y 12211

Iumnr College for women. Transfer, terminal. A.A.,
A.F.A., A.B.S. Degrees. Program planned to dev lup
intellectual curiosity. Liberal arts, music, ¢
ing, home ec., sec’l, medical sec’l. Sports incl. riding.
Beautiful Newport estate campus. Request catalog E.
Limited number of men accepted in Fine Arts.
Vernon Court, Bellevue Ave., Newport, R.l. 02840.

K E M P ER HA'. Kenosha, Wis. 53141
99th Year
Church School for Girls, Boarding & Day

Thorough college preparation and spiritual
training. Music, art, dramatics and homemaking
courses. All sports. Junior school department.
Beautiful Lake Shore Campus. 50 miles from
Chicago. Under the direction of the Sisters of
St. Mary. For catalog address: Box E.

THE FERRY HALL
SCHOOL LAKE FOREST, ILL.

An accredited college preparato: dy school for girls
on Chicago’s North Shore. Boarding, grades 9-12.
Graduates in leading colleges. Small classes. Music,
Art, Drama; Riding, Swimming, Tennis, Golf.

Founded in 1869. Write:

Elvera B. Fitzgerald, Admissions Director
Box 1229, Ferry Hall School ’
541 North Mayflower, Lake Forest, lllinois 60045

ST, MARGARET’'S SCHOOL
COLLEGE PREPARATION FOR GIRLS
Fully accredited. Episcopal. Grades 8-12. Mu-
sic, art, dramatics. Small classes. All sports;
varied activities. On beautiful Rappahannock
River. SUMMER SCHOOL: June-August.
or catalog write:

MISS VlOlA H. WOOLFOLK, Headmistress
St. Margaret’s School, Box 158-E
TAPPAHANNOCK, VIRGINIA 22560

i
ih

ST. LUKE'S HOSPITAL
SCHOOL OF NURSING

The School of Nursing is a part of St. Luke's
Hospital Center New York and offers a
nationally recognized and accredited pro-
gram in professional nursing — two years,
eight months in length. Entrance directly
from high school; modern residence adjacent
to Columbia University campus. Classes en-
ter each September. Address inquiries to:

THE REGISTRAR, BOX E
St. Luke's Hospital School of Nursing
419 West |14th Street
New York, N.Y. 10025
“TO HEAL THE BODY
2 TO SAVE THE SOUL”

involved

That’s you as a Chandler grad. Involved in contemporary
issues. On the job in vital places. Legal. Medical.
Executive. Science-Research. As a Chandler-trained p
fessional secretary. Involved in the ideas and challenges
of today. 1 & 2 yr. courses. Delightful Back Bay residences.
Accredited as a Two-Year School of Business. Catalog.

CHANDLER

SCHOOL FOR WOMEN ¢ BOSTON
448 Beacon St., Boston, Mass. 02115

SPECIAL SCHOOLS

LOCHLAND SCHOOL INC.

1065 Lochland Road Geneva, New York 14456
Florence H. Stewart, B.S., Columbia,
Ed.M., Harvard, Director
Non-profit residential school for emotionally
disturbed and retarded children; Est. 1933.
Tuition: on request
Enr. 20 bldg. students; Nursery-8th grade. 5 full-time
teachers, 3 part-time teachers. Speech therapy, music,
remedial reading. Psychotherapeutic Orientation. 3
buildings on 16 acres on Seneca Lake.

FIGHT CANCER
WITH A

CHECKUP
AND A
CHECK

AMERICAN CANCER SOCIETY

THIS SPACE CONTRIBUTED
BY THE PUBLISHER

APRIL, 1969
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Exchange

The EXCHANGE section of THE Epis-
COPALIAN includes the former Have and
Have Not column in addition to an
exchange of ideas, problems, and solu-
tions between parishes, groups, and
individuals.

How About Your Parish?

Have you found ideas that work in
facing new demands? Will you share
them with other parishes? THE EPrisco-
PALIAN invites parishes, groups, and
individuals to share working solutions
to practical problems you have battled
and won. We will be glad, insofar as
possible, to put baffled parishes in touch
with victorious ones. If you have a pro-
blem with no answer in sight, someone
may have already met and conquered
it. Please send your (brief) replies to:
EXCHANGE, The Episcopalian, 1930
Chestnut St., Philadelphia, Pa. 19103.

CAN YOU HELP IN PLANNING A
CREATIVE YOUTH PROGRAM?
St. Andrew’s Church in Wellesley,
Mass., is organizing a program for sev-
enth, eighth, and ninth graders and wel-
comes suggestions from other parishes.
St. Andrew’s planning group is espe-
cially interested in involving young peo-
ple in a community project that would
help the youngsters see Christianity at
work in their lives. If your parish has
been successful in developing an imagi-
native program, please write to Mrs.
Donald S. Pierce, Educational Consul-
tant, 43 Whiting Road, Wellesley Hills,
Mass. 02181.

TORCH SPREADS

Teen Out-Reach through Community
Help, an organization involving some
900 Cleveland (Ohio) area teenagers
has lighted the way for TORCH in Web-
ster, Penfield, Rochester, Williamson,
and Wolcott, N. Y. Last September
Rochester area teenagers and adults
visited the Episcopal Church of the

Ascension, Lakewood, Ohio, to find out:

how the TORCH program worked and
came home so enthusiastic they soon
undertook their own program.

The TORCH idea began in Ohio three

years ago with about 30 young people.

who wanted to do more than just talk
about social problems. Under the guid-
ance of their youth leaders, the students
went to housing projects in the inner
city to work with children. They made

- 54

tutoring, folk songs, and creative arts
the vehicles of the warm, personal con-
tacts so desperately needed by the inner
city youngsters.

The New York group plans one
TORCH day each month and welcomes
all to participate. For information, write
to TORCH, Church of the Good Shep-
herd, 1130 State Road, Webster, N.Y.
14580.

CHURCH BULLETINS:

A CHECK LIST

If you are preparing material for your
parish bulletin, tack an outsize sign in
front of your work area with the follow-
ing words: WHO, WHAT, WHEN,
WHERE, WHY, and HOW. This will
be a reminder to check for these facts
in each notice to be printed in the
bulletin.

Other suggestions: If “Uncle” Win-
sockie is about to celebrate his ninetieth
birthday, use his full name so that any-
one can look up his address in the phone
book to send him a greeting. Nicknames
by themselves make newcomers feel left
out.

Don’t forget the church office phone
number. If you are having a special
meeting, mention the specific room in
the parish hall where the group is to
meet as well as the time and date. If you
are having a picnic, party, or other event
not on church property, why not give
directions on how to reach the site? It
might also be a good idea to add to.your
W-W-W-W-W-H sign: REMEMBER,
SOMEONE IS READING OUR BUL-
LETIN FOR THE FIRST TIME.

LIVING MEMORIAL

What should be done with a bequest
when your parish already has all of the
usual equipment given as memorials?
St. James’ Church, Pentwater, Mich.,
came up with an answer. Rather than
pay off an indebtedness which is “well
under control,” parishioners decided to
invest the entire amount in one of the
black financial institutions recommended
by Executive Council. St. James’ mem-
bers feel, though they are geographically
isolated in an all white community, they
will be relating in a realistic way by
investing the bequest as working capital
in the black community.

STEWARDSHIP EXPERIENCE
CONTEST

Do you have a creative stewardship idea
which your congregation has used suc-
cessfully within the past two years? If

so, the contest’s sponsors would like to
hear about it. Describe your experience
in 1,500 words or less. The authors of
the three best manuscripts chosen for
publication will each receive a $100
check. The ten next best entries will
each receive $50.

Manuscripts must be typed double-
spaced on 812” X 11” sheets and re-
ceived by June 30, 1969. Manuscripts
will be judged by an interdenominational
committee which will select the most
creative Christian stewardship experi-
ence in each of three groups of
churches: small, medium, and large. Re-
sults will be announced September 17,
1969.

Stories must not have been published
previously. Editing rights are reserved
by the sponsors who may publish or
use any submitted ideas. Manuscripts
cannot be returned.

Entries should be addressed to:

Mr. Walter Jensen, Room 576

475 Riverside Drive

New York, N.Y. 10027

NEW CHRISTIAN EDUCATION
CENTER

Four downtown churches in Gainesville,
Ga., have combined resources to build
and equip a Christian Study Center for
released time Christian education, the
first such program in Georgia. Sponsors
are the Grace Episcopal, First United
Methodist, First Presbyterian, and St.
Paul’s United Methodist Churches. They
will offer courses and programs to stu-
dents of the nearby public junior and
senior high schools. Special instruction
for Church school teachers will be
offered along with general training eve-
ning courses for adults.

An initial unit of the center was com-
pleted and the program launched early
in January. The Rev. William Stone-
braker, a Presbyterian clergyman, is the
center’s full-time director.

REPLACEMENT FOR OLD
LIGHT GLOBES

The Church must have light but some-
times finding light bulbs for old fixtures
can be a problem.

Trinity Church, Galveston, Texas, had
long been having difficulty in finding
globes for the fixtures in its historic
building. Even an electric supply com-
pany owner—a former vestryman—had
given up in his efforts to locate the
proper replacements.

Then Mrs. William L. Glenn, Jr., sug-

Continued on page 50
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The Forum’s in session again

and you are participating. Each month after the postman delivers THE
EPISCOPALIAN, the greatest lay forum the Episcopal Church has ever known
goes into session. During the days that follow, you and your fellow readers

are talking about what is in the current EPISCOPALIAN . . . reacting to it
. . . telling each other what you think ... asking questions of your rectors

. . expressing your opinions to the editors. You know how this works be-
cause you are a regular reader. How about fellow laymen in your parish?
If they aren’t already participating in this forum—they could be for $2
per year per family. That’s all it costs when the parish sends THE Episco-
PALIAN to every family every month. If your parish isn’t doing this for your
members, isn’t it time? Perhaps as a “forum regular,” you could help to get

an Every Family Plan started in your parish. Write or call Lou Windholz,
1930 Chestnut St., Phila., Pa. 19103. He’s at your service.

APRIL, 1969
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"Please take care
of my sister...”

Little Su Ying was abandoned in the alley behind our
Babies’ Home in Formosa. She was frightened, cold
and hungry.

But as you can see in the picture, someone had tried
to make her look pretty. Her hair was combed and her
dress, even though torn, was clean.

In her hand she clutched a note written by her brother:

“Please take care of my sister. Our parents are dead
for many weeks. I am twelve and can no longer find food
for this small sister. To my ears came news of your
House, so I bring Su Ying to you.”

Will you help us give Su Ying—and youngsters equally
as needy—a chance to grow up in an atmosphere of love?

For only $12 a month you can sponsor such a child
and receive his or her photograph, personal history, and
the opportunity to write letters,

Your child will know who you are and will answer
your letters. Correspondence is translated at our over-
seas offices,

(And if you want your child to have a special gift—
a pair of shoes, a warm jacket, a fuzzy bear—you can
send your check to our office, and the entire amount will
be forwarded, along with your instructions.)

Since 1938, thousands of American sponsors have
found this to be an intimate, person-to-person way of
sharing their blessings with youngsters around the world.

And your help is desperately needed. Overseas, our
staff reports boys and girls still search garbage dumps for
food . . . babies abandoned in the streets . . . blind chil-
dren locked in cellars . . .

Little Su Ying and children like her need your love.
‘Won'’t you help? Today? Thank you.

Sponsors urgently needed this month for children in
Korea, Taiwan, India, Brazil. (Or let us select a child
for you from our emergency list.)

CHRISTIAN
CHILDREN’S FUND, Inc.

Box 511, Richmond, Va. 23204

I wish to sponsor [] boy [] girl in (Country)_
[ Choose a child who needs me most.
I will pay $12 a month. I enclose first payment of

Send me child’s name, story, address and picture.
I cannot sponsor a child but want to give $___________
[ Please send me more information

Name
Address
City. State Zip

Registered (VFA-080) with the U. S. Government’s
Advisory Committee on VYoluntary Foreign Aid, Gifts
are tax deductible. E 49

\ Canadians; ‘Write 1407 Yonge, Toronto 7 j

TAICHUNG, FORMOSA—Two-year-old Su Ying, her parents
dead, waits for her brother who will never return,
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