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W hat really happened at Pentecost? What about those other miracles reported in the

BELIEVE the New Testament story of the first Pente-
I cost is literally true. There really was a great rushing
wind.

I believe tongues of flame—yes, flame—stood on the
heads of the disciples gathered in that room. I believe they
talked in a number of languages they hadn’t previously
known. And as Peter pointed out, they couldn’t have been
drunk since it was only nine in the morning.

Am I some kind of nut then? A fundamentalist or
something? No. I would probably be classified as an egg-

head. Worse than that: a scientist, Ph.D., research man,
teacher.

So what am I doing taking literally a childish story
about a miracle which is supposed to have taken place

back in the first century when, as we all know, anybody

would believe a good miracle story?

The fact is, a lot of us egg-heads are Christians. And
since the egg-head’s job is to think about things, we must
have found some intellectually satisfactory way to relate

our religion to our other activities.

Some of us shut off the religious ideas from the rest of
our lives by sets of double doors with air-locks between.
We are scientists or historians or doctors most of the time.
Then we say “excuse me please,” as if we were going to

the bathroom, and retire for a while to the religious com-
partment. The fact that we emerge refreshed is excuse
enough for continuing the practice, but we rather hope
nobody will want to know exactly where we’ve been.

I’m not satisfied with that solution. For one thing, I'm
not willing to put off my visits to religion to the times
when nothing else is pressing. For another, keeping those
two compartments isolated strikes me as being dishonest.

St. Augustine of Hippo started me off. I read his Con-
fessions when I was pretty sure little of Christianity could
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be taken literally. I was impressed, as I think anybody
will be who reads the Confessions in a good modern
translation, by the fact that Augustine seems sharp and
bright. After some thirty-three years of doubt he took the
Christian hypothesis seriously.

I took a little longer than Augustine did: forty-one
years. In the course of those years, and in the twenty since,
I’ve done a lot of talking with intelligent men in and out
of Holy Orders, as well as a bit of reading. And I've
finally come up with a way of dealing with the Bible
record that may be as valuable to you as it is to me.

The Pentecost story is a particularly good place to
apply it. You remember the story. The disciples gathered
in one room of what might have been a rather small
house. The sound was of a strong rushing wind. The fire
appeared, separated, and sat on the heads of each. They
were “inspired”—becoming filled with something they
called the Holy Spirit. Afterward they preached effectively
to a large body of people, speaking in various languages
not their own.

Simple Faith

I suggest this story can be accepted on a first level of
what I'll call simple faith. This is the level of the child.
The story is true because “they” say so. Here it is, in
black and white. The Holy Bible is the word of God and
cannot lie. Who am I to doubt what men have believed
for 2,000 years?

The trouble with this approach is it doesn’t work for
anybody who has as much as an eighth grade education.
The Bible is certainly not literally true. The earth doesn’t
stand on the pillars of the deep. If one of the Evangelists
is right about Jesus’ ancestry, another must be wrong.
Putting the universe together took more than six days.

Doubt

The necessary next step in considering the Pentecost
story is doubt. Doubt is a genuine step upward. To remain
at the “simple faith” level requires the kind of compart-
mentalizing I find repugnant. To a scholar, doubt implies
thought and study. It may lead to disbelief and rejection,
or to something beyond—but never back to unquestioning
faith.

Poetic Acceptance

If you don’t reject the Pentecost story out of hand, then
one way to accept it is on what I call the poetic level. For
“poetic” you may substitute “symbolic,” “mythic,” or any
other word you find agreeable. This is much the easiest
path. Over half the intellectually inclined clergymen I
know have chosen it.

According to the poetic view, the story expresses in
symbols a series of genuine truths. It may well be the
rushing wind, tongues of flame, and foreign languages
never really happened. Yet this is not ground for disbelief
and rejection.

JUNE, 1969

New Testament? Here are some thoughts which may provide keys to understanding.

In Greek and Hebrew the words for spirit, breath, and
wind are identical or closely related. How better to convey
the entrance of an exciting new spirit (in our sense) than
by the symbolic picture of a strong wind entering the room
and filling people with its power? The wind was as mys-
terious as the spirit. Jesus had used the analogy, talking
with Nicodemus.

As for the tongues of fire, these men were set aflame
by what happened that day. Fire is a symbol for some-
thing that spreads, lights up, destroys the perishable, and
purifies. What more universally acceptable symbol could
have been used to carry the message?

The “gift of tongues” is a common symbol even now.
When somebody has been talking over my head, and then
suddenly gets through to me, I still say, “Ah, now you’re
talking my language.”

The disciples, seeing the light themselves, found they
could talk about it in a way their hearers could under-
stand clearly. They probably weren’t talking Greek and
Persian and Latin—but they might as well have been,
because Greeks, Persians, and Romans suddenly found
they understood what was being said.

On the poetic level then, the Pentecost story is deeply
and fundamentally true. Its literal details are irrelevant.

Scientific Acceptance

So far, so good. But suppose my doubt leads me further
to examine whether the story could be literally true, wind,
flames, languages, and all.

Let me suppose a sudden small electric storm at the
particular time we’re considering, including a highly
charged thunder cloud. What might result?

In the first place we’d have the wind, probably quite
local and strong. The combination of low pressure and
highly ionized air does produce exactly this effect, as
anyone who lives in our Middle West well knows.

Tongues of flame? Sailors for centuries have described
“St. Elmo’s Fire” on their spars and mast-heads. Ride a
horse after dark just before a thunderstorm, and there
may be tongues of flame on the tips of the horse’s ears.
Calling these things “brush discharges” makes them more
respectable, but it doesn’t change the way they look.

Mustache on the Mona Lisa

How about the languages? Could these Galilean peas-
ants actually speak languages they didn’t know? Why yes.
Psychologists have known for years that under conditions
of extreme stress people may recall, and use intelligently,

BY DANIEL LUZON MORRIS
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How do you read those tongues of fire?

things they thought they didn’t know. One of the many
examples is the servant girl in the household of a pro-
fessor of Greek who, under hypnosis, accurately repeated
great quantities of Greek poetry she had heard the
professor reciting.

These Galileans had heard the many languages of the
Mediterranean world used around them all their lives.
Normally they would say that they couldn’t speak the
languages. But given the excitement, stormy air, plus the
electrical and atmospheric effects, and the feeling of
exaltation, it requires no stretching of the imagination to
accept the fact they did speak cogently in many languages.

When I first suggested this “scientific” interpretation of
Pentecost to some of my devout friends, they reacted as
though I'd painted a mustache on the Mona Lisa. If these
occurrences were “merely” the results of an electrical
disturbance in the atmosphere, then the poetry had gone
out of the thing. What was left of the lovely symbolism
or the religious value?

God and Coincidence

This is a near-sighted view. Rock-bottom Christianity
has insisted, in its more enlightened moments, that every-
thing in the world is in some way an expression of the will
of God. This is often called the “sacramental” view. How
does it apply to Pentecost?

I used the word “merely.” But if that electrical storm
really happened, there was nothing “mere” about it. Fire
and storm symbolism were bred into the bones of the He-
brews. Their book of Exodus relates how God gives the
Law to Moses on Mt. Sinai from the middle of a thunder-
cloud. The day of Pentecost was the day set aside to com-
memorate that awesome event.

Daniel Luzon Morris teaches
chemistry and mathematics
at the Lakeside School, Seat-
tle, Washington. He is choir
director and lay reader at St.
George’s, Seattle, and has
served as senior warden.

He received a doctorate
i from Yale in 1934 and has
alternated between teaching
and industrial research con-

: sulting. In 1958-59 Dr. Mor-
ris was a Fulbright Exchange Teacher in the East
End of London. -

In addition to previous articles in The Episco-
palian, Dr. Morris has published a book, Pos-
sibilities Unlimited: a Scientist’s Approach to
Christianity; and several papers on biochemistry.

If God rules (and even an egg-head, if he believes in
any kind of God, believes in One who rules) then the
concurrence of the storm, the date, the gathering of ex-
pectant disciples, and all the rest, is just a bit too coinci-
dental to be accident.

The disciples interpreted the incident, this Pentecost, as
a fulfilment of ancient prophecies that implied the giving
of a new Law. Men would consult not the ancient texts,
but their hearts and minds to fulfill an old prophetic text:
... and I will pour out my spirit on all flesh, and your
sons and daughters shall prophesy. . . .”

How Much is True?

In the sacramental view, the literally true incidents of
that day were indeed poetically true at the same time, each
truth heightening the impact of the other. Heaven and
earth conspired to do the deed, and to tell the tale in a lan-
guage that could not suffer by translation.

The scheme is not limited to the Pentecost story. Try it
with the miracles of healing in the Gospels. Did John’s
blind man receive his sight literally? Or symbolically?
Either might be significant.

I believe it is not necessary to accept everything in the
Bible on all five levels. For instance, I feel no compulsion
to believe Jesus actually walked on water. I'm willing to
accept it on the poetic level. His disciples were doubtless
so awed by his powers they believed He could do anything.
I believe the laws of physics were more likely than not to
have applied. Thus, if Jesus was the real man Christians
have always believed Him to be, He would sink in water
like any other man.

Science and the Virgin Birth

Similarly T am required to reject the sacramental view
of the Virgin Birth—precisely because I accept the sacra-
mental view of Jesus’ nature. I find no great difficulty in a
scientific acceptance of the virgin birth of a human being
(though the child of such a birth is overwhelmingly likely
to be female, on the basis of present scientific knowledge).
But I find the idea poetically wrong.

If Jesus was wholly human, as the Church has insisted
since Nicea, then, like any other human, He had a father
and a mother. His full divinity comes in addition to this
humanity, whereas a non-human Father seems to me to
subtract from it.

This is my scheme. My five levels are adequate for me:
simple faith, doubt, poetic acceptance, scientific accept-
ance, and sacramental acceptance. Others may need more
levels; I can see no way of doing with less. Notice if all five
can be traversed, one arrives at a point not far from where
one started.

The Sunday school child accepts the story as written. So
do I. But in reaching my present position I have traveled
a long way, and seen a lot of country. <

THE EPISCOPALIAN
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Switchboard

PURPOSE OF CHRISTIANITY
“The Purpose of Christianity” is clearly
—not to mention poignantly—stated in
Colin Morris’ article, “Include Me Out”
(April issue). You should have added it
to the other three. . . .

D. RENATA

New York, N. Y.

How inspiring to read in the April issue
a lucid and sage article like “We Must
Worship God, not Man” by William S.
White, supported so aptly by the Rev.
Dr. Massey H. Shepherd. . . . Surely the
Christian has the vision to see clearly
through a dark glass. This is the indis-
pensable mediating between Christian
absolutes and the allusive and ambigu-
ous facts of the world. Exhortations to
apply general and capacious principles
to the tangled thickets of life immedi-
ately and directly raise false hopes, both
in those who minister and those minis-
tered to, and break uplifted hearts. . . .

The Church is neither equipped in
technique, nor, by its nature, is it formed
to operate in society parallel with or as
an adjunct to governmental agencies. If
the Church assumes public burdens in

SUBSCRIBER SERVICE

|——AFFIX LABEL—|

Tl ) A 2
8| F| & 9§
B
® &l il e
@ g
| =
Q
| <
‘ o
| 3
| o
g
o
o
T
= 5
a o
o | <
SIS
e
hd T
ol (-
2SS
o
=
o
Q
Q.
o
g
N a
T -
o g
a e
S g
i
I

society and attempts to minister to them
in an administrative context, it will suffer
betrayal, whatever its motives, because
“society” is unredeemable. . . .
Christians can reform society through

enacting laws, but the tie binding to-
gether the Church and society is Chris-
tianly individual touching other individ-
uals Christianly.

REGINALD D. LANG

Northfield, Minn.

Purpose of the Church? Sorry, gentle-
men; you're not communicating. And
not because you aren’t trying; it’s just
that you're filling the air with general
statements — they mean nothing until
pinned down.

Purpose of the Church? In living to-
gether, to respond to the living Lord
Jesus Christ—the one we get tastes of
in going further than we thought we
could, in bearing with each other beyond
the expected breaking-point, in receiving
gifts—break-throughs—that we have no
right to expect.

And even that is gassing, until it gets
pinned down to specific work (and it
need not be “churchy”). . .. You and
I can do no more than listen to the . . .
person who says, “I find it here.” And
in his witness, we may taste it, too. (Or
we may challenge it.)

. . . Help us know Massey Shepherd.
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William S. White, Curtis Roosevelt—

others, too, in whose living you see the

message. Help us to know their hopes,

their doubts—their wrestling with this

living Lord we claim. And maybe we’ll

find room to do some wrestling, too.
THE REvV. RiICHARD W. COMEGYS, JR.
Dover, Del.

There are many articles you've printed
that have delighted me recently. Praise
God for the insight he has given to Rich-
ard Gilbert in the March issue (Reviews
of the Month— “TV’s Messiahs: Re-
demption or Deliverance?”).

Thank you for the articles with refer-
ence to personal witness. . . .

The articles written by Colin Morris,
Massey H. Shepherd, Jr., William S.
White, and Curtis Roosevelt, I say Amen
to. Although they are stating facts . . .
and asking the right questions, none has
hit on the answer as I see it. The answer,
of course, is Jesus Christ, but the ques-
tion is, “How do we receive the power
of God to do the work He has commis-
sioned us to do?”

The Scripture that comes to me is
Romans 12:2, “And be not conformed
to this world; but be ye transformed by
the renewing of your mind, that ye may
prove what is that good, and acceptable,
and perfect will of God.” . ..

CHARLOTTE SLAWTER
Rockville, Md.

DEFINITION OF COCU?

... Thanks to Time magazine, March 7
edition, I now understand COCU. It is
simply an “ecclesiastical conglomerate.”

Our leaders are really “with it.” It is
happening in business, why shouldn’t it
happen in the Church?

But ah, there may be trouble for both
conglomerates for “the short-term profits
are so tempting, the long-term risks are
ignored.” The short-term gain for the
COCU churches would be paper unity,
some reduced costs with closing of “sur-
plus” churches, but the long-term loss
for Episcopalians would be the catholic
and apostolic faith and practice.

THE REvV. JAMES B. CLARK
Omaha, Neb.

CONFIRMATION FORUM
I wonder exactly what the Bishop of
Bethlehem has up his sleeve! Does the
sacramental rite of Confirmation have
that many problems? It seems to me that
the changing of the “concept” of Con-
firmation is really only a superficial at-
tempt to point the laity in the right
direction as Christians in the world.
There is no doubt that Confirmation
needs to have a “new” emphasis, but
behind it there needs to be an adequate
theology of the laity which will point
the people of God into the world
Continued on page 8
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Church and State:
Surprise in Seattle

What to Do

About Apartheid?

Interfaith Marriages:
The Climate Improves

Oldest Negro Parish

JUNE, 1969

Celebrates
175th Birthday

Faring Well
On Welfare?

In a day when budget pinches on both sides of the Church/State aisle are cause for
concern, the Council of Churches in Seattle, Wash., pulled a switch. When the State
Department of Public Assistance cut its aid to the medically indigent in an economy
move, the Greater Seattle Council of Churches moved in and contributed $1,000 to the
state. The Council set a goal of $2,500 a month to be turned over to the Public Assistance
Department to buy prescription drugs for indigents not hospitalized or covered by a
federally-supported program. An all-city Easter sunrise service offering was also contrib-
uted. In the meantime the Council is trying to convince the Washington legislature that
adequate funds for this purpose should be included in the 1969-71 state budget.

In a move to disapprove the Union of South Africa’s policy of racial separation (apart-
heid), the Episcopal Church in late April formally banned travel on South Africa
Airways by its missionaries or other Episcopal personnel. The action followed testimony
about apartheid at the United Nations in March where the Rev. Samuel Van Culin,
overseas secretary for Africa and the Middle East, joined 11 denominational representa-
tives in condemning the inequality of apartheid. The Episcopal Church, long opposed to
apartheid, has 1ntenslvcly studied the problem. In December of 1968 the Church’s
Executive Council authorized withdrawal of Church-held funds from U.S. banks and
business firms which have investments in South Africa but cannot show that they are
also contributing to the health and welfare of all South Africans. Executive Council has
scheduled hearings on this policy before making any specific withdrawals of funds.

Although a more positive approach to mixed marriages has followed Vatican II, the
Roman Catholic requirement that children of a mixed marriage be raised in the Roman
faith is still a source of ecumenical friction. Recently some Roman priests in Michigan
suggested that couples of different communions be encouraged to raise their children in
a spirit of openness to all religions. Last year a group of North Carolina priests went
further and asked that traditional promises to raise children as Roman Catholics be
dropped entirely. Recently the U.S. Roman Catholic bishops issued new, less stringent
guidelines for mixed marriages which will become effective July 1.

An Episcopal church in Philadelphia, Pa., marked a little-known chapter in U.S. history
when it celebrated its 175th anniversary in April. St. Thomas” Church, organized in 1794
by a group of freedmen, is, as far as is known, the nation’s first black Episcopal church.
Now one of the largest Episcopal congregations in the country (some 2,500 commu-
nicants) St. Thomas™ achieved parish status in 1865, the year the Civil War ended. In
1965 the church, under its present rector, the Rev. Jesse Anderson, Sr., revised its
original charter to give whites equal rights in all parish activities. Previously only blacks
could hold voting membership.

As welfare recipients organize coalitions such as the National Welfare Rights Organiza-
tion (NWRO) and become more visible and vocal, churchmen are increasing their
activity to push for reform in public assistance programs for the poor. In the Dioceses
of Pennsylvania and Central New York, Bishops Robert L. DeWitt and Ned Cole, Jr.,
have urged the governors of their respective states to act in favor of welfare recipients.
In Pennsylvania, 11 Christian urban leaders asked Gov. Raymond Shafer not to “harass”
NWRO because it was one agency helping poor people to get the benefits for which they
are eligible. In New York, Bishop Cole asked Gov. Nelson Rockefeller to reconsider a
cut in Medicaid which the bishop said would increase the welfare burden. In an attempt
to clarify the facts, a New York educational television station reiterated the statistics
about welfare recipients showing that 50 percent are children, and only 10 percent are
employable.
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Continued from page 6

through the apostolic mission of the
Church.

Further, a theology of the laity can
have no meaning without a serious look
at the teaching function of the Church.
Until we have clergy that see the need
to educate their teachers, and until we
have Sunday school teachers who have
come to grips with the meaning of the
Gospel and can convey that “meaning”
to others through their words and being,
then any attempt to alter the concept of
Confirmation, or for that matter any of
the other sacraments will be meaningless
and full of vanity!

WM. THOMAS MARTIN
Newton Centre, Mass.

. ... I was confirmed when I was 15
years old. I don’t remember a single
thing that I was taught about Confirma-
tion and preparation for it. . . . All I
remember was that I wept copiously
when it happened.

Possibly something in depth happened
to me at the time . . . but it wasn’t until
ten years later and many Christian ex-
posures . . . that I made a genuine
conscious commitment to God and con-
sequently came to understand who
Christ was and what He offered.

The very same thing happened in the
lives of both my daughters. My oldest
daughter . . . . is now in the mission field.
My youngest daughter insisted on being
confirmed at the age of 12. . . . she
made a conscious commitment when she
was 1355 .

I think this should lead us to Bishop
Warnecke’s conclusion that while pos-
sibly the rite of Confirmation does plant
in the youngsters being confirmed a
grace that works down into their being,
generally I would agree that the grace
they receive at Baptism can also do this,
and that if they have the proper school-
ing and training in home and church,
that at the age of 18 they might be
ready for real commitment and a
rededication ceremony. . . .

MRs. SAMUEL M. SHOEMAKER
Stevenson, Md.

. . . I believe that the preparation for
Confirmation and the sacrament itself
as outlined in the Prayer Book should
not be tampered with. There is, at pres-
ent, altogether too much clamor for
change—change not always for better-
ment or improvement, but just for some-
thing different.

CHESTER C. LYNN

Pittsfield, Me.

... I'was raised in the Episcopal Church,
but am no longer a member . . . through-

out my years as a member, I was dis-
turbed by several aspects of Confir-
mation, one of which really hinges on
Baptism.

In the baptismal service there are two
requirements I could not accept:

1. That the child must have godpar-
ents or sponsors, and

2. That the sponsors must promise to
bring that child to the bishop for Con-
firmation.

I felt that these requirements led peo-
ple to make commitments before God
and in his Church which they would very
likely break . . . in practice either the
godparents scarcely know the child or
are family friends with no real right to
dictate his eventual Christian decision.

... I have known ministers to be most
unhappy when individual families asked
to delay [Confirmation] until the child
was older. . . . There was even indig-
nation, almost horror, where parents
wanted their children to visit other
church services before making a final
decision. Yet how else can a thinking
human being come to any satisfying con-
clusion?

I am delighted to see such ideas are
being entertained. I feel a change in Con-
firmation age, coupled with changes in
baptismal requirements could result in
more thoughtful Church members. . . .

MRs. JouN D. ROGERs, JR.
Hackersian, Del.

. . . I think that the time for thinking
about these changes passed some 200
years or so ago. They ought to have
become history long since. . . .

I think that the good bishop’s sugges-
tions for using Confirmation as a time
for adult commitment are so obviously
sensible and in tune with the Church’s
historic (and often ignored) teaching
and theology, that I cannot understand
why the debate. . . .

THE REv. DAvID P. JENKINS
Portsmouth, R. I.

THAT GAP AGAIN

My husband and I are ‘“‘supposedly”
adult advisors to the Young People’s
Group of our church. I was brought
up an Episcopalian and can remember
when the young people of my church
had respect for their elders and all ad-
visors. We, at that ancient age of the
past (30’s and 40's), may not always
have agreed with our elders, but we
never had the nerve to come right out
and openly express our dissatisfaction
and not bat an eyelash.

Apparently, the clergy of today think
it “good for the soul” when a young
lady or gentleman tells the adult ad-
visors where to go—in no uncertain
EETINS St

MRs. FARNHAM W. BROOKS
Union, N.J.

PREACHING FORUM

Bravo for Robert Bolton’s article in the
May issue entitled, “Is Your Minister a
Good Preacher?” . . .

My attraction to participation in and
support of a local parish is heavily in-
fluenced by “the word as dispensed”
... I'm strongly attracted to the sermon
which, though it should have its roots
strongly imbedded in theology and the
Bible, is meaningful and relevant and
appropriate to the confused times of
today.

GRAHAM M. MILLER
Glastonbury, Conn.

While the brickbats are flying, this ser-
mon “buff” wishes to enter a protest in
behalf of sermonizers. . . .

Too many members of a congregation
. . . have never developed “the art of
listening.”

. . . [Parishioners] most apt to [make
suggestions] would be those least quali-
fied to do so. Nor can I think of a worse
ordeal for a minister than having to face
... acongregation that has told him . . .
his preaching is not good. . . . I believe
a minister should be free to say what he
thinks, not what his parishioners think;
nor should he be told how to say it. He
could end up by having no personality
of his own . . . if he could survive such
treatment. But I do not think a man
of any independence would put up with
iteisuias

CHARLOTTE E. LANCE
Ridley Park, Pa.

. . . Bishop Angus Dun, speaking about
“dull sermons,” said, “It is worth sitting
through many dull words of men to
hear one word God has to say to you.”
. .. It will not matter much how “faith-
ful a dispenser of the word” our minis-
ter, if we are not “tuned-in” . . . “to hear
one word God has to say to us.”

MRrs. FrRep E. BIRTCH

Birmingham, Mich.

. . . Episcopalians probably need good
preaching even more than members of
other denominations do. . . . Lacking the
adult Sunday school classes which Lu-
therans, Presbyterians, Baptists, Moravi-
ans, Methodists have, our adult biblical
training must come from the pulpit. Or

“do we have to do our Bible study indi-

vidually—and alone?

Basically, Sunday morning services
are worship. . . . With analytical Bible
study sermons included now and then,
the worshipper receives a shot in his
spiritual arm to guide him through the
week. Let us encourage homiletics for
our stimulation and fortification.

MRs. LANDIS HELLER, JR.
Exton, Pa.

THE EPISCOPALIAN
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WISDOM FROM

N SOUTH AFRICA a reporter learns to be careful about
I whom and what he quotes. With author Alan Paton
it is different. “I’ve reached the point where I really don’t
care,” he says. “Everything I say is on the record.”

And what South Africa’s most distinguished citizen had
to say is that although the gap in his country between
white and black is as wide as ever, he sees some signs that
apartheid is breaking down, and he has some hope for a
better future.

According to other liberals I talked with, one of three
things is likely to happen in South Africa: apartheid will
be tightened and extended, or there will be a bloody
civil war, or apartheid will wither away and eventually
disappear.

“There are good things happening,” says Paton. “The
slums are gone. Look how well dressed the African peo-
ple are. When I was a boy it was a sign of insolence for
an African to dress well. I remember an African being
killed in Johannesburg for wearing gloves. And a train
official threw a man off his train for wearing a suit. Such
were signs that an African was getting ‘uppity.’

“We’re affluent here. We have a high standard of living
now. We all share in the increased prosperity, but the
white man gets the bigger share. The gap between the
African and European is as wide as ever—some
economists think it has become wider.

“If I had to opt for one
of those three things—
extended apartheid, race

»

Alan Paton

war, or an eventual breakdown of the present system—
I'd opt for the third. For I'm not given to hopelessness.
I get a great deal of joy out of life, and I don’t agonize
over things I can do nothing about.

“The real power is in evolution. But there are some
here so obsessed with the idea of apartheid they keep on
passing laws to prevent the evolution of society.

“There are two things about apartheid,” Paton pointed
out. “There is the attitude of mind. And there is the prac-
tical application. The practical, of course, is breaking
down. But that doesn’t change the minds of those for
whom apartheid is an obsession. Some of them are in a
hurry to get it all done in their lifetime, while they still
have power.

“The critics of apartheid—the intellectuals—say if you
can’t implement it, give it up. But as society keeps
changing, the others keep making fresh laws to curb the
change. They must have passed 1,000 apartheid laws.
Most of them have a disastrous effect on the lives of
Africans.

“There is one good thing, though. Every law has a
clause permitting it to be broken. Take the building
trades. Building here goes on at a fantastic rate. They
can’t hire enough skilled white men, so they hire black
men, and they become skilled.”

He reminded me that I had tried for two days to reach
him from my Johannesburg hotel by telephone to arrange
a time for our interview. “How long can we run a tele-
phone system for nearly twenty million people with staff
drawn from three million whites?”’

Another reason for Paton’s hope for a better future is
the questioning and ferment in the Dutch Reformed

Author A. C. Forrest talks
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AFRICA

A WARRIOR

Church. “In the past that was never significant. The
Afrikaans rebel was always spewed out. Today Beyers
Naudé is an outcast from his own church.”

The Rev. Beyers Naudé, secretary of the Christian
Institute, is a liberal anti-apartheid minister of the Dutch
Reformed Church and is considered by many the most
influential churchman in the country. His synod has
moved to have him excommunicated.

Paton expressed enthusiasm for the anti-apartheid
“Message” published last year by the South African
Council of Churches.

“It’s my private opinion,” he continued, “that the dis-
banding of the Liberal Party left a vacuum and the
Churches realize something had to take its place. The
Institute of Race Relations has become much more
militant. The Roman Catholic Church has become more
militant. Some Roman Catholic churches stand out in
this. The Roman Catholic and Anglican Churches espe-
cially, with their worldwide membership, can’t swallow a
racist doctrine.

“To me one of the great mysteries is how any Chris-
tian can swallow it. Yet I have learned a man can believe
anything he wants to.

“The Dutch Reformed Church holds dear two things
—apartheid and the Gospel. I would be more acceptable
to them if I believed in apartheid than I am because I
believe the Gospel. There are signs—but they are not
overwhelming—that people are trying to re-interpret the
Gospel.”

As for the possibility of an outbreak of violence in
South Africa—well, Paton is a non-violent man. “The
advocates of violence think that our present system is a

JUNE, 1969

violent one, so they are ready to opt for another.”

I had been assured repeatedly that South Africa’s
Special Branch was so effective and oppressive, and its
military so efficient, that a revolution from within or an
attack from without would have no chance. “And the
Africans are so easy-going,” it would be added.

Dr. Paton didn’t speculate on such things. But he did
say, “Some think that the Africans are apathetic. It’s too
dangerous for them to be anything else. But if there was
a chance, apathy would disappear in a minute, and some
ugly feelings would be revealed. Some of these apathetic
places would explode. But the government is determined
there will never be another Sharpeville.”

I had heard a great deal of criticism from South African
liberal churchmen over the action of The United Meth-
odist Church in the U.S.A. and the United Church of
Canada selling their stock in First National City Bank of
New York. First National City loans money to the South
African Government, and the two Churches took this step
as a protest against apartheid policies.

I found most South African churchmen critical on the
grounds that the action stiffened the South African gov-
ernment. If it had any negative effect on business, the
Africans, not the whites, would suffer. It was something
that might further isolate South Africa, and the Churches
—before taking such a step—should have consulted with
South African sister Churches.

The same critics—without exception liberals—had the
same criticism of the Olympics and other sports and
cultural groups who had forced South Africans out of
participation.

On these matters Paton said, “If in Canada and the

to Alan Paton and finds some faint signs of hope for South Africa.
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Wisdom from a Warrior

U.S.A. your conscience says do this, do it. Don’t judge
your action on expected results. I don’t think your
Church could make our government people any more
stubborn than they are now. On the other hand, T doubt
that it would have much effect, if any, on the economy.
Only some giant step would have any effect on South
African policies.”

Alan Paton isn’t writing books these days, although he
has a long list of other writing commitments, several for
religious publications. Although a layman, he is theo-
logically literate and has always been a devout and faithful
Anglican. When I met him in his cluttered, circular one-
room garden study in his suburban home near Durban, he
peered over his glasses at me through the open top of the
Dutch door and shoved some sheets of paper in my
direction.

“I've just finished an article on suffering for The
National Catholic Reporter,” he said. “Tell me what you
think of the ending. Is that what St. Paul meant?”

Like many millions of South Africans, Paton has
known suffering. His pain was caused not by an oppres-
sive government, but by the suffering of his wife, whom
he nursed to the end through a long illness. His family
and friends worried about him, for her death left him
exhausted and depressed, and they feared he might break.

“I’m over that now,” he said. “I'm getting married
again. There’s been quite a fuss over it.” I had heard, but
I pretended I wasn’t curious. His new wife had been his
secretary, and has been divorced. “At least she knows
most of her former boss’s weaknesses,” he said. “Our
families approve, and I expect we’ll be very happy.”
Paton, now 66, has two sons in Johannesburg, one a
radiologist, the other a professor of English. His new
family includes a girl, 16, and a boy of 9.

As a novelist, Paton has never fulfilled the literary
expectations stimulated by the tremendous success of
Cry, the Beloved Country twenty years ago. The book was
an instant triumph; the Broadway play ran for about a
year, and the film version followed in 1951. (It was being
shown again in Johannesburg while I was there.)

“T gave up teaching. I was going to retire and become
a writer,” he says now. “But you can’t withdraw from the
world at 50.” So after five months of the quiet writing
career he was back into the hurly-burly.

Actually, Paton had been an unknown school teacher
doing prison work when he was sent abroad to study
prisons. He found himself spending long, lonely evenings
in drab hotel rooms. “I did a lot of reading,” he said.

Then one afternoon in Trondheim, Norway, a chance
acquaintance asked him if he would like to see the cathe-
dral. They spent a long time sitting in the semi-darkness
of the late afternoon gazing at the great rose window. “We
had dinner together, and I went back to the hotel and
wrote the first chapter of Cry, the Beloved Country. After
that, chapter after chapter followed prison after prison
and hotel after hotel.

12

He was in San Francisco at Christmas time where some
new friends insisted he wasn’t going to spend Christmas
in his hotel but as their guest. He asked them to glance
at his completed manuscript. They persuaded him not to
take it back to a South African publisher but to send it
out immediately to American houses. Copies were made
and portions were sent to twelve publishers.

“I gave them Ottawa as my forwarding address. When
I got there eight offers of acceptance were waiting for
me. I chose Scribners.” Success and fame followed
immediately.

Since then Paton has written one novel, Too Late, the
Phalarope, innumerable articles, several small books, and
a play which had local acclaim. After his wife’s death he
composed a “Hymn to the Departed” which will be
published in the U.S.A. this fall.

Cry sold 80,000 in the U.S.A. last year. “It has been
prescribed for reading in the schools of Natal,” he noted.

“I enjoyed those three wonderful years—the book, the
play, making the movie—and my five months of
retirement were quite idyllic.”

In 1952 he turned his back on it and went to work for
a year in a tuberculosis settlement near Durban. In 1953
he founded the Liberal Party. “We attracted the attention
of the Security Police. In time over forty of our leaders
were ‘banned.” That means their movements were
restricted.”

Paton was never banned, although for many years he
hasn’t dared leave his country for fear he wouldn’t be
able to return. South Africa does that to its citizens. Why
wasn’t he stepped on? Was his reputation abroad too
great? “One doesn’t know,” he says. He admitted he
would like to travel again, but he does not want to leave
his country.

With a wry smile he showed me a card on which one
of his sons at a party one night described his father’s
personality. “Can be angry, witty, boastful, likes some-
times to be the center of conversation, can be humble,
passionate, fierce, has become increasingly tolerant,
stubborn, resolute, and generous.”

I wondered too, now that Alan Paton has passed mid-
dle-age as a patient, non-violent man, what the radical
young South Africans think of him. I asked a youthful
pastor, who assured me he had no hope in the erosion of
apartheid, but only in a violent overthrow of the South
African regime made possible by help from outside. He
knows the university crowd and the violent boys. He
tended to dismiss patient liberals as “Uncle Toms.”

“Oh, they revere Paton,” he said. “He speaks at the
universities sometimes you know, and he is a gifted
speaker.”

So, rather diffidently when I was leaving, I passed on
the compliment to Paton.

“Well, if they respect me, it must be because I respect
them. The young people here give me hope. But they are
going to suffer a lot,” he predicted.

“But when you believe in a Supreme Power as I do
and try to put yourself at his disposal, then you don’t
worry.” <

THE EPISCOPALIAN

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.



THE PURPOSE OF CHRISTIANITY: BY ROBERT F. CAPON

Charting
the winds
of change

The winds are up and as far as

anyone can see, we are in for a flukey,
gusty time of it here in the late

afternoon of the twentieth century.

PECUSA (1789-1967). R.I.P. Impregna-
ble bastion of the status quo. The one
church to have when you were not about
Wto have any changes at all. Plush kneelers,
Venite #609, and lemon oil for low
churchmen; the Roman Rite and holy
smoke for high churchmen. But everybody gloriously
happy in his own little rut, just as long as nobody switched
brands of furniture polish or incense. Low she lies in the
grasses. Hear the voices of her mourners.

The Conservatives. “O, that we might see one of the
days of Sion again—the good old days when everything
was different from place to place but when each parish
went on world without end exactly as dear Doctor/Father
Smith/Smythe decreed shortly after the Neronian Per-
secution. We were unflappable then, O Lord. Why hast
thou (we simply cannot say “you”) forsaken us? Thine
adversaries roar in the midst of thy congregations. O
Lord, rescue us from our shipwreck on this new liturgical
beach, where strange moralities stalk us by day and secu-
lar theologies go bump in the night. Give us back Refor-
mation guilt and Elizabethan grammar; with these we
shall be more than happy and shall desire nothing more.”

The Radicals. “We hate to see you go, we hate to see

Copyright @ 1969, The Episcopalian, Inc. All rights reserved.
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Charting the
Winds of Change

you go; we hope the heck you never
come back, we hate to see you go.
Praise the Lord and pass the basic
English. This is no shipwreck; it’s the
great navy yard of the future: Every-

-
-

The Rev. Robert Farrar Ca-
pon, author, gourmet cook,
and amateur musician, is dean
of the Mercer School of The-
ology, Port Jefferson, New
York, where he teaches theol-
ogy and Greek.

Born in New York City, Fa-
ther Capon is a graduate of
Seabury - Western Theological
Seminary from which he holds
a doctorate of sacred theology.
Following his ordination in
1949, he served as priest-in-
charge of All Soul’s Church.
Stony Brook, New York, until
1958.

Father Capon is the author
of Bed and Board and An Of-
fering of Uncles. The Supper
of the Lamb, his most recent
book, has
claimed both for its recipes
and its Christian insights (see
The Episcopalian, Feb. 1969,
issue).

He is married to the former
Margaret Claire Glover, and
they are the parents of six
children.
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been widely ac--

THE
PURFPOSE

()
CHRIST
IANITY

body grab a plank and nail it up. The
old ark’s a moverin’. We don’t know
if she’ll float but we’re going to have
the greatest launching party Christen-
dom has ever seen.

The rest of us. O Lord, how long?

So much for the prologue. It is, of
course, fantastic and overdrawn—but
then so is the situation in which the
Episcopal Church, along with most
Churches, finds itself. We are in the
very teeth of change. Some of us are
terrified by it; some are ecstatic at the
prospect; some just wonder. The one
thing certain is that there is no escap-
ing it. Nothing is static; all our balanc-
ings are dynamic in the extreme. What
can we say for our comfort?

Take an analogy from sailing.
When a sailboat is under way, it can
deal with shifts in the wind because
it has water flowing past its rudder.
Even if the boat is headed in the
wrong direction it still has control
over its direction. But when a boat is
dead in the water, no amount of ma-
nipulation of the tiller has any effect.
If the winds shift then, the passen-
gers have no choice but to go where
the wind takes them. Having no
course, they spend all their time pre-
occupied with change. Not with
change of direction, but with change
as such.

The result? Well, depending on in-
dividual dispositions, it is either too
much terror or too much enthusiasm.
The staid and starchy types wish the
wind would stop blowing and the ea-
ger adventurers want it to blow harder

- and create some excitement. The real

sailor, however, has no use for either.
He knows he has to have some head-
way before he can do anything.

The winds of change are up,

It makes a fair diagram of the
Church in our time. The winds of
change are up and as far as anyone
can see, we are in for a flukey, gusty
time of it here in the late afternoon of
the twentieth century. Yet, they have
hit us at a time when we are pretty
much dead in the water — without
many clear ideas of what we are up to
or where we ought to be going.

Our responses to the winds there-
fore, tend to concentrate not on what
they can do to help or hinder our
course but simply on how we can
make an accommodation to the winds
themselves. We are, like the passen-
gers in the halted sailboat, in a dan-
gerously passive condition. Why?

The first reason is so obvious, so
standard, and so inescapable that I
shall simply spell it out and leave it at
that: The Church is made up of sin-
ners. Fallen human nature being what
it is, the Church is now, as it always
has been, short on saints, world-beat-
ers, and boosters, and long on knock-
ers, louts, layabouts, and lunkheads.
The crew of the ark of salvation has
always been intractable and the situa-
tion is not about to change this side of
the New Jerusalem. Let us simply ac-
cept that as given and get on with the
second reason.

Even with an incorrigible crew, it is
possible to do more sailing than we
have been. I suggest, therefore, the
deeper root of our present trouble is
that we—officers and all—are unclear
about the nature of our course.

That is why we so repeatedly get
hung up in irons by the winds of
change. It is our misreading of the
fundamental purpose of Christianity
—of the actual, promised, revealed
thrust of the Gospel—that keeps us so
dangerously dead in the water. Let me
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say first of all, then, what I think that
purpose is.

[t seems to me we profess belief in
a unique mechanism of salvation—so
unique that after we enunciate it in
Scripture and creeds, we forget it and
slip back into something more com-
monplace, more congenial to our
minds. We hold that God has set
about the work of straightening up the
world, not by issuing a new and im-
proved version of the moral law, nor
by a set of legal fictions that will ex-
onerate everybody, but by beginning
a new creation in the sacred humanity
of Jesus.

He became incarnate, died, and
rose, not for the purpose of making a
demonstration to our minds, but in
order to make a real difference in our
condition. And, having done that, He
has planted this new creation in the
world in his Church. To be sure, it is
present now in a hidden way—mysti-
cally, sacramentally, like leaven in the
lump. But it is really there, and that,
as I see it, makes all the difference.
If we were clear about that, we would
have some headway; change would
not be the threat it now is.

For example. Why are we in such a
panic about the shifty breezes of the
new morality? Admittedly, they are
not the easiest sailing weather in the
world, and some of them may well be
blowing 180° off course. But that’s
wind for you.

It only bothers those who can do
nothing but sail before the wind—
who have assumed that the Church
was chiefly a moral teacher and was
in the world to give men good advice.
With that attitude, anything off course
is a problem. But if you understand
the Church’s real nature to be the hid-
ing in the world of the new creation,

JUNE, 1969

then moral confusion isn’t necessarily
going to scare you any more than
economic or intellectual confusion.
You will use the inconvenient winds
to make good your course anyway. It
may be slow going for a while, but it
isn’t the end of the trip.

Take one other instance. We are
beset by the gales of secularism—or
of secularity, if you prefer. The com-
mon reaction is either panic or exces-
sive glee, as the case may be. But
why? Chiefly because we have as-
sumed too long that the Church is a
spiritual enclave in the world and that
the Christian’s main work is to shutile
off this mortal coil, to kick the habit
of being earthly, and get on to the
great spiritual party in the sky.

Yet, that isn’t what we actually say
we believe. If the Church is the sacra-
ment of the new creation—the hiding
in the world of the new and leavening
humanity of Jesus—then, far from be-
ing the place to go to get away from
the world, it becomes the place where
the world is drawn into the new order

and we are in for a flukey. gusty time of it in the Church.

through the priesthood of Jesus.

If we understood that better, we
would not be as extreme, pro or con,
in our reactions to liturgical changes.
We would not see them as golden op-
portunities to dump old forms, or as
clarion calls to stand—rumps to-
gether, horns out—in the defense of
the familiar.

We would be able to judge them
objectively as useful or useless—
as apt or inept expressions of the
Church’s real work of drawing the
world into the intercession of Jesus.
We might even come up with a ger-
mane liturgy.

But enough. Renewal, ecumenism,
liturgy, theology—all they have to
offer, good, bad, or indifferent—can
be handled if we know who we are,
what we’re up to, and where we’re go-
ing. And if we don’t know that, noth-
ing can save us. Not the newest new,
not the oldest old.

The wind is only the wind. What
makes all the difference is whether we
arc sailors or duffers. -

C. Fitz-Simons Allison
teacher and theologian

Tom T. Edwards
rector and diocesan leader
William S. Lea
rector and editor

John Macquarrie
theologian and scholar

Marianne Micks
educator and author
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What
we learned
among

God’s
iInvisible
children

Men from Sewanee ““take the
plunge” in Chicago and feel

what it’s like to be among the
dispossessed and lonely.

16

SEEDY, UNSHAVEN SEMINARIAN
A saw a priest walking down the
street. He decided to play it straight.
“Excuse me, Father, but I need some
help. I was a student at the University
of the South in Sewanee until a few
weeks ago when I left school. I got
here last night, and I have no job, no
money, no place to stay, no food.
Could you help me?”

“Son, you had better get the hell
out of here,” was his reply.

The “bum” shuffled down the street
probably for the first time in his life
without money. Not having anyone to
talk to, he muttered under his breath
about the cold and the empty feeling
in his stomach. Suddenly an ancient,
wrinkled hand belonging to a weather-
worn old lady stuck half a sweet roll
into his hand. “You look like you need
this, friend.”

“I really enjoyed listening and talking to people I thought I would never listen to or talk to.”

Alone, afraid, rejected by “our
kind,” twenty of us, students and fac-
ulty at Sewanee’s St. Luke’s Seminary,
wandered the streets of Chicago all
day S

We were getting a week’s concen-
trated involvement with the guidance
of the Chicago Urban Training Center
for Christian Mission. First utilizing
the resources of the Center’s expert
staff for two days, we then went into
the city on various “plunges.”

Our “plunges” fell into three cate-
gories. In a thirty-six hour period
some explored the Chicago streets,
shabbily dressed and with only $1.50
per person. This was the “rock bot-
tom” plunge. Others were introduced
into the hippie, youth culture of Chi-
cago by prearranged contacts of the
Urban Training Center. A few looked
at the problems of poverty by visiting
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a community organization office, talk-
ing with officers of a welfare rights
group, and spending the night in the
home of a poor family.

On our plunges we felt separated
from “our things” and “our people.”
and what we had assimilated only
intellectually before became perma-
nently ingrained on our hearts and
minds. We experienced in that thirty-
six hours what the downtrodden
experience every day.

“As I passed by I heard them say.
‘Let’s kill that whitey!” ”

“I had my picture taken and was
questioned by the F.B.I. when I joined
a peace vigil.”

“People would refuse to look at me.
in fact they would cross to the other
side of the street to avoid me.”

« .. and when I reeled around I
saw him coming at me with a knife. 1

BY JOHN L. JANEWAY AND JOHN H. TEMPLETON

turned and ran. I guess he thought I
was invading his territory.”

“The minister of the Church was
much too busy to see me, but the
caretaker gave me his lunch.”

“Sports coats along Michigan Ave-
nue can cost as much as $325, and I
didn’t have enough money to buy a
candy bar.”

“As the day went on I got colder
and colder, but I found an old coat in
a trash can. It smelled, but it kept me
warm.”

“I was surprised at how much I
could hate those who dressed in coats
and ties.”

“You know, when I went by peopie
passed out in the gutter, spitting up
blood, I felt like the Levite in the
Good Samaritan story.”

“I went to the bus station to rest.
Soon though I found myself talking

.1 W i L, Y
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to people around me, trying to help
them. One young girl had run away
from home and wanted to return. She
didn’t have the money, so I called the
Center, and now she’s back where she
belongs.”

By night time all of us were tired.
rundown, hungry, so we began to look
for a place to spend the night . . .

“T tried to sleep on the floor with
fifty other men in the lobby of some
hotel. I just couldn’t take it for more
than two or three hours.”

“I went to the bus station because
I knew I could rest there. But the
police checked tickets so people like
me would stay away.”

“The all-night movies were great if
you didn’t fall asleep.”

“I walked the streets ’til dawn. You
have no idea how cold rain can be.”

“I was going to a flophouse until I

“People would refuse to look at me . . . they would cross to the other side of the street to avoid me.”

JUNE, 1969
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What We Learned

Among God’s Invisible Children

heard you had to strip so they can
‘de-flea’ you.”

“A prostitute and a homosexual
both asked me to come home with
them.”

For thirty-six hours we lived with
the dispossessed and the down and
out. We listened to what they said,
and they listened to what we said. We
ate what little they eat, and we slept
where they sleep. We felt the isolation,
the fear, the hatred that is a part of
their existence. And from this we
learned . . .

“I don’t like being exploited. I can
escape but they can’t.”

“You know what I learned? I

18

learned it doesn’t take money to give
what I have to give.”

“When I ran out of money I real-
ized for the first time what it means
to be totally powerless.”

“I really enjoyed listening and talk-
ing to people whom I thought I would
never listen to or talk to.”

“It was really good for me to see
that many of us have the same fears
and the same hopes.”

“The main issue today is love and
justice and freedom to be.”

We had an opportunity to share one
aspect of life of which too few people
are aware. As we return to Sewanee
and prepare to go out in June as dea-

(Left) a fleabag hotel/soupline circuit “regular” and (right) one of Sewanee’s students who “took the plunge.”

cons, we begin to wonder what this
experience means to us and to the
future of the Church.

Our minds swirl from Jerusalem to
Chicago to Olive Branch, Mississippi,
from Calvary to the ghetto, to sub-
urbia. We remember a prostitute
named Dorothy, a woman taken in
adultery, and a suburban housewife.
We remember men lying in their own
excrement in the gutters of skid-
row, a demoniac, and an alcoholic
businessman.

We wonder about the poor in spirit
—those men in the soup lines and
flea-bag hotels, and we think of the
affluent poor in buffet lines at parish
Lenten luncheons. We think of a man
who shared his twelve-cent bank ac-

count with a hungry seminarian, and
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a parish church which budgets twelve
dollars for theological education. We
wonder about the similarity between
the black youth, trapped for lives of
despair in the ghetto, and the myriads
of middle-class youngsters in bondage
to the rules of suburbia. Yes, we
wonder about the poor in spirit,
whether on Michigan Avenue or in
some alley, whether black or white,
young or old.

The twenty of us who took part in
the plunge had an experience that will
be a part of us for a long time. In
crossing the main stream of life to the
“other side,” we discovered something
about the children of God. Some of
God’s children wander around invisi-
ble. Their cry is, “Look at me, I am
human too!”

JUNE, 1969

As we went through our plunge
and watched “our kind” pass us by,
learned that priests were often “too
busy” to see us, felt isolated, rejected,
hated, this became our cry too. The
love and compassion we received
came from the down and out who
were willing to share what little they
had. We began to understand why
people view the establishment, of
which the Church is a part, as hope-
lessly corrupt. But as we come back
from the other side, we see more
clearly the same universal problems
confronting both segments of society
—hate, injustice, isolation, fear, anger.

Perhaps the main lesson we learned
is that God’s children are everywhere.
Our call is to seek them out whereve
they are, wherever we are sent. -
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Students and faculty members are greeted joyously upon their return to Sewanee.
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RIVATE WILLIS, in Gilbert and
Sullivan’s operetta Iolanthe
sings:

Every boy and every girl

That's born into the world alive

Is either a little Liberal

Or else a little Conservative!

He was talking about political
parties in mid-Victorian England. But
put “liberal” and “conservative” in
lower case, and the lyric seems to state
a universal truth. It is certainly true in
the Church today—there are those
who think the purpose of Christianity
is to keep things as they are—both in
the Church and in the world.

Stick to the old Prayer Book, stick
to the old way (actually not so old,
only about 1870) of doing the liturgy,
stick to the old music (mostly Victor-
ian). Such people think of the purpose
of Christianity in terms of giving com-
fort and inspiration to the individual,
fulfilling his “spiritual” needs, helping
him along from the cradle to the grave.

Then there are those who are all
out for the new—the Trial Liturgy, or
perhaps something far more radical.
They want to have guitars in church
and all sorts of new, experimental
ways of worship. Sometimes these
people go so far as to think worship
is not celebrating the mighty acts of
God, but celebrating our secularity.
They regard the end and purpose of
Christianity as prompting social
change—opposing the draft, the war
in Vietnam, and supporting the black
power movement.

Such divisions in the Church cut
many ways. At times, one is tempted
to think it is a division between the
clergy and laity; at others, a manifes-
tation of the generation gap. Some-
times among the clergy it is the
difference between those who have
been out of seminary for ten years
or more and those who have been
ordained since about 1964. But you

As we look back to Jesus,

D T Ty

LOOK
BOTH WAYS
BEFORE
CROSSING
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we find ourselves beckoned into the future.

can’t really break it down in that way.
Two basic stances run right through
the community of faith, not just now.
but throughout the course of its
history.

Some think the basic Christian
stance is to look backward:

Look to the rock from which you
were hewn, and to the quarry from
which you were digged.

Look to Abraham your father and
to Sarah who bore you.

(Isa. 51:1-2)

Stand by the roads, and look and
ask for the ancient paths, where the
good way is; and walk in it and find
rest for your souls. (Jer. 6:16)

Stand firm and hold to the tradi-
tions you were taught by us.

(25 EhessS23 )

I found it necessary to write to you
to contend for the faith which was
once for all delivered to the saints.

(Jude 3)

Anyone who goes ahead (the Greek
means “who is progressive”) and does
not abide in the doctrine of Christ
does not have God. (2 John 9)

Then one thinks of those passages
in the New Testament, beginning with
Romans 13, which inculcate submis-
sion to the state (1 Pet. 2:13-17; Tit.
3:1), and the household codes which
imply a rigid structure of subordina-
tion in family and society (Col. 3:18-
A EphS 52 126:0 N SRet 28-S ok
Tit. 2:1-10).

Clearly, the conservative can appeal
to a strong line of interpretation
throughout the Bible, if he chooses. Is
the Christian then one who fundamen-
tally takes a backward stance? Is the
purpose of Christianity to maintain the
status quo?

The liberal or progressive has texts
that he can appeal to also. These sug-
gest the basic stance of the Christian
is forward-looking, not backward.

We might begin with Lot’s wife,
who because she looked back at Sod-

JUNE, 1969

THE
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om and Gomorrah was turned into a
pillar of salt (Gen. 19:26). And are
we not told that Jesus urged us to “re-
member Lot’s wife” (Luke 17:20)?
The Epistle to the Hebrews gives a
long summary of the major figures of
Old Testament history, and presents
them all as men who looked not back-
ward, but forward:

These all died in faith, not having
received what was promised, but hav-
ing seen it and greeted it from afar,
and having acknowledged that they
were strangers and exiles on the earth.
For people who speak thus make it
clear they are seeking a homeland. If
they had been thinking of that land
from which they had gone out, they
would have had opportunity to return.
But as it is, they desire a better coun-
try, that is a heavenly one. Therefore
God is not ashamed to be called their
God, for He has prepared for them a
city.

(Heb. 11:13-16)

One might almost take that passage
as the Magna Carta for Harvey Cox
and the secular city. And Paul himself
can write in a similar vein about the
basic forward-looking stance of his
own life:

One thing I do, forgetting what lies
behind and straining forward to what
lies ahead, I press on toward the goal
for the prize of the upward call of God
in Christ Jesus.

(Phil. 3:13-14)

What then are we to say? That the
Bible is a pluralistic book? Did Private
Willis have the last word on the sub-
ject—that some may follow the back-
ward, some the forward stance? Can
both liberal and conservative appeal
equally to the Bible, treating it as an
a la carte offering?

I think we might pursue our subject
a little further if we note that the com-
bination of backward and forward
views belongs to the very heart of the
Christian, and indeed of the Jesus,

BY REGINALD H. FULLER

tradition we find in the sayings of
the Last Supper. On the one hand, we
are bidden to make eucharist to God
over the bread and wine: “Do this in
remembrance of me”—Ilooking back
to Calvary, and to the Lord’s exalta-
tion. But on the other hand we are also
told to do it, looking forward “to his
coming again.”

This combination of backward- and
forward-looking is characteristic of all
the eucharistic accounts (Mark 14:
22-25 and parallels, 1 Cor. 11:23-
26). Now this points to something far
deeper than a single text. It points
to the whole pattern of the biblical
revelation.

The Bible is the witness to the
mighty acts of God. But each act of
God throughout the whole process of
salvation history, beginning with the
call of Abraham or even with creation,
culminating in the life, death, and ex-
altation of Jesus the Messiah, contains
with it a promise of more to come.
This is the theme of a recent book
by a young German scholar, Jiirgen
Moltmann, entitled The Theology of
Hope (Harper & Row, 1967).

He begins with the illuminating in-
sight that the Old Testament religion
began as a religion of desert nomads,
as opposed to settled tillers of the soil.
Farmers tend to produce a religion of
constantly recurring cycles, based on
the seasons of the year. The nomad
tends to produce a faith always on the
move from past to future, never re-
current, but always going on from
one promise realized to another one
opened up ahead.

Moltmann quotes a historian of Is-
raclite religion, Victor Maag, to the
effect that “Nomadic religion is a re-
ligion of promise. The nomad does not
live within the cycle of seed-time and
harvest, but in the world of migra-
tion.” Later he goes on to draw the
consequences for biblical faith:

Now if events are thus experienced
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Look Both Ways Before Crossing

within the horizon of remembered and
expected promises, then they are ex-
perienced as truly “historic” events.
They do not then have only the acci-
dental, individual, and relative char-
acter which we normally ascribe to
historic events, but then they have al-
ways at the same time also an un-
finished and provisional character that
points forward.

Not only words of promise, but also
the events themselves, in so far as they
are experienced as “historic,” bear the
mask of something that is still out-
standing, vet finalized, not yet realized
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. . . The overspill of promise means
that the facts of history can never be
regarded as processes complete in
themselves. . . . They must be under-
stood as stages on a road that goes fur-
ther and elements in a process that
continues.

Clearly this “outstanding” element
belongs even to the event of Jesus
Christ. It is expressed in the New Tes-
tament faith that He has come, and yet
will come again. The resurrection re-
veals Him as “the first fruits of those
who have fallen asleep” (1 Cor. 15:
20).

Meanwhile, we are in the period be-
tween his first and his second comings.
We look back to Him, to his first com-
ing. But that immediately points us
also forward to his second coming.

Do we end up, then, with a “both-
and” position, saying that we must
look bhoth backward and forward, that
we must be progressive conservatives,
or conservative liberals? I must con-
fess that this kind of a stance appeals
to me temperamentally, both in pol-
itics and in faith. It is a typically
Anglican position — being open to
change, not clinging in a dichard way
to everything that is old, yet jealously
preserving the genuine values of the
past.

I was struck in my reading the other
day by G. M. Trevelyan’s comment on
the historian of my own university,
D. A. Winstanley:

Winstanley was peculiarly fitted by
temperament and opinion to write the
story of “unreformed Cambridge” and
its gradual adaption to modern re-
quirements. He was by nature a Lib-
eral and a reformer, but he had a great
love of the past and a reverence for all
tradition and custom that academic
Conservatives of the past held, while
dissenting from the policies for which

* they had contended. He usually agreed

with the reformers whose efforts he
chronicled, but was quite capable of
criticizing their particular actions.
(“D.A.W. A Memorial Note” in
Later Victorian Cambridge by D.
A. Winstanley [Cambridge: at the
University Press, 1947]).
I think that stance can be fully jus-

tified by the biblical understanding of
history. Yet I would not want to say
that everyone ought to be a progres-
sive conservative.

Other stances are viable, also.
Sometimes—especially in times of vio-
lent upheaval — only radical revolu-
tionaries can provide the lever for
change. But any kind of option that
jettisons the past simply because it is
past, or that forecloses any future pos-
sibility simply because it is new, can-
not appeal to the support of the gen-
eral tenor of Scripture.

I find again and again, as we look
backward to Jesus, as we return to the
apostolic tradition about Him, we find
ourselves being turned around the
other way, and beckoned into the fu-
ture to that “new heaven and
carth wherein dwelleth righteousness.’
I find we are challenged to leave our
mark on history by removing what we
can which is wholly contrary to that
new heaven and new earth, and erec-
ting, however modestly, advanced
signs of its coming.

I should say then, the purpose of
Christianity is neither to canonize the
status quo nor uncritically to assume
all change is for the better. We have to
be open-minded and discriminating.
No detailed guidelines will clarify in
every situation which is the right
choice — whether to resist or assist
change.

We have to ask ourselves which is a
closer reflection of that final goal of
history, the new heaven and the new
earth wherein dwelleth righteous-
ness: the status quo, or the proposed
change?

One hopes all the resources of
Christian faith—participation in the
liturgy; hearing the word of God
and receving his sacraments; private
prayer and meditation; the fellowship
and counsel of one’s fellow-believers
and even of non-believers; will help
in producing in us what St. Paul aptly
called “aisthesis,” aesthetic sensitivity,
the word which the RSV translates
“discernment.”

And it is my prayer that your love
may abound more and more, with
knowledge and all discernment
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VATICAN
VISIT

Bishop John E. Hines presents Pope Paul VI with a book as Bishop J. G. M. Willebrands looks on.

3

Our man visits theirsin Rome

The Rev. Dr. Robert A. Marshall (left), President
of the Lutheran Church in America, talks with
Presiding Bishop John E. Hines (right) during

the recent meeting of American and Vatican church-
men. Dr. J. Robert Nelson (standing center)

talks with Dr. R. H. Edwin Espy (right).

JUNE, 1969

WHEN METHODIST BisHop JAMEs K. MATHEWS asked
Dutch Bishop J. G. M. Willebrands, new secretary of
the Vatican’s Secretariat for Christian Unity, to come to
Atlanta to be the main speaker at the Consultation on
Church Union March 16-20 (see May issue), he not only
got an affirmative reply, he got an invitation himself.
Bishop Willebrands asked Bishop Mathews, currently
COCU’s chairman and head of Methodism’s Boston
area, to join several other American Church leaders for
a consultation at the Vatican March 27-28.

Among those present at the extraordinary conclave
were the Rt. Rev. John E. Hines, Presiding Bishop of the
Episcopal Church; the Rev. Dr. Robert J. Marshall, New
York City, President of the Lutheran Church in America;
the Rev. Dr. John W. Williams, Kansas City, Mo., of the
National Baptist Convention of America, Vice-president
of the Baptist World Alliance; and Dr. R. H. Edwin
Espy, New York City, General Secretary of the National
Council of Churches.

Though the Vatican session was not designed to pro-
duce definitive statements or headlines, it was assessed
by Roman leaders as being an important step in intro-
ducing American ecumenical problems to the Vatican.
One local observer suggested that the meeting, climaxed
by an audience with Pope Paul VI, should be listed under
social notes from all over:

“Friends from the U.S. dropped in on the Pope in
Rome this week. They returned Saturday.” <
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The president of General Convention’s
House of Deputies left his seminary
dean’s post last year to teach in the
slums. Here he reports on some of
his experiences and thoughts.

BY JOHN B. COBURN

HE TITLE is a little extravagant. I don’t know Harlem.

I never will. The only people who do are those who
have been brought up there or live there and who are
black—who have black skin, and black souls, and a black
spirit—all beautiful. You can read about that blackness in
such a book as The Autobiography of Malcolm X, in my
judgment one of the great religious books of our genera-
tion (which we have used as a textbook this fall).

I do not know Harlem. I am just working there for this
academic year as a teacher of English on the ninth grade
level in the Street Academy Program of the Urban League.
It is a college preparatory program for high school drop-
outs. They are black except for a few Puerto Ricans; they
are mostly male, aged 16-26.

Somewhere along the line they dropped out: onto the
streets, into hustling, to drugs, to the military service, to
prison, to jobs, to no jobs—or to any combination of
these. They have dropped out; now they want to come
back to get an education. If past performance is any cri-
terion 93 percent of those who finish our program will go
on to college.

There are two things going for these young people.
First, there is a high degree of motivation. They have been
out and they know that without an education they are on
a dead end. If they are going to move ahead they need
an education. “Knowledge is power.” And the second
thing is a highly personalized educational process. The
largest number I have in class is nine, and two hours every
afternoon after classes is given over to tutoring. I have
been meeting two afternoons a week with one Puerto
Rican, for example, aged 24, two children, a prison rec-
ord, a drug record who said, “Teach, I have to go back
to kindergarten, but I have to get that grammar if I am
ever to amount to anything.” “All right,” I said, “we’ll
begin with verbs.”

I wish I could digress to talk about any number of fas-
cinating aspects of this experience: how do you teach
English to ghetto children, for example? Or the demonic,
destructive, crushing experiences those young people have
gone through in growing up. Or the privilege given a white
man to be associated with those young people. But if I

24 Excerpted with permission from the Bulletin of The General Theological Seminary, February, 1969.

View from

digress I shall never get to the subject of theological
education.

I will, however, mention two of the most baffling impres-
sions that have come to me. I just do not understand
why any young person brought up in that atmosphere
destructive of everything we call human—no decent hous-
ing, no stable family life, no proper personalized edu-
cation, no significant job opportunities, no sense that
anybody in power cares anything about them, nothing but
dirt and drugs, hustling and junkies, stealing and getting
high as the way of life—where society has created a sub-
culture designed to destroy the human spirit—I just do not
understand why any young person ever wants to make
anything of himself.

And secondly I do not understand why the place hasn’t
blown sky-high long ago.

It’s a great mystery of the human spirit that no matter
what the odds against it it always presses on to create and
affirm and to strengthen—not to destroy. And I consider
that a miracle.

So when I talk about theological education from the
perspective of Harlem I talk largely out of ignorance.
Most of what I know is that I don’t know.

I. But Harlem is where I am this year and it is from
that perspective that I have these reflections about theo-
logical education and how the Episcopal Church prepares
men for its ministry to this society.

The first thing I must honestly say is that I see abso-
lutely no relationship between that world and the world
of theological education as I have known it in Cambridge.
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It is not that these worlds are hostile to each other but
they simply ignore each other. What is important in one
world just doesn’t exist in the other.

One world is concerned with biblical, theological, and
historical studies and how to integrate them within a life
of worship to the glory of God in accordance with the
Book of Common Prayer (or the Trial Use thereof); and
the other world is concerned with how you can study when
you have seven younger brothers and sisters in a four
room tenement, or how you can study if you haven’t
kicked the drug habit, or how you can study if you’re 17
and have to support yourself. These are just two utterly
different worlds.

Now I do not want to make any blanket, unsupported
generalizations. I won’t say this utter discontinuity is true
of Harlem and any other theological education institution.
I am speaking only of what I know in my own ministry in
theological education for the years in Cambridge and this
year in Harlem.

II. Now what I do see among the people with whom I
work—teachers, street workers, administrative staff—is
this: great respect for manhood. How are you going to be
a good strong black man?

This means inner strength; it means integrity; it means
identification with one’s people; it means commitment to
them; it means self-sacrifice; it means work.

It means to explore and study what the quality of man-
hood for the blacks is, therefore the emphasis upon black
history, black literature, black theatre, black art, black
power. The quality of manhood that is developed is that
which accepts and affirms and commits itself to the black

JUNE, 1969
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life and goals of the black people. That means giving
oneself to one’s people rather than to one’s self.

Now that is a great iuman quality: strength, integrity,
respect, commitment, sacrifice. And it doesn’t come any
easier to black men than it does to white men. At one of
the staff meetings where teachers, street workers, and
administrators were in attendance the question came up
about one group who reportedly were trying to get salary
increases at the expense of others. One young black man
said: “Those are the ones who cause trouble, our own
people. It’s not so much the white man as the black man
who has the white spirit: every man out for himself. Those
men are nothing but goddam niggers and we ought to
throw them out.”

So the question of course is: How do you get beneath
the color of the skin to the common spirit, to the funda-
mental human concern of what it is to be a man and to
exhibit the best human qualities.

Now I believe these basic human qualities are pretty
much the same and it is in the power of the Christian Gos-
pel to draw them out. The task of the Church to make this
possible.

The Lord knows I have no easy solution to the race
problem or to any of the problems that beset our social
structure. But I do have the conviction that at the very
foundation of all social, financial, employment, housing,
educational structures there is the human condition. And
if we do not pay central attention to that foundation all
the other structures built on top of it will collapse.

John Gardner, head of the Urban Coalition, has put
it this way: “I am a technologist. My job is to take an
industry with 500 jobs available and the community of
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View from Harlem

1,000 hard core unemployed and to put them together.
We can do this in America: society can employ its people.
And the federal government and other sources can pro-
vide the billions of dollars necessary to build decent homes
for our people—and the same with schools. But no matter
what we do with jobs, housing, education, if a white man
in an elevator does not say ‘hi’ to a black woman none of
it will mean a thing. Now that level of person-to-person
human values and concerns seems to me to be the pri-
mary responsibility of the churches and synagogues.
And,” he concluded, “I don’t see that they are taking much
leadership in that area.”

I believe this with all my heart. If there are no person-
to-person relationships over the alienations in our society
there won’t be any society.

It’s quite an experience to be a white man on 8th Ave-
nue in Harlem. You are looked through, the “invisible
man.” Life goes on as though you weren’t there. You are
ignored. It’s a properly humbling experience to have your
students with whom you have just had a good session in
the classroom walk by you in the street as though you
didn’t exist.

One of them came to talk just before Christmas. He
said he wanted to talk “issues.” Su we spent a lunch hour
together. We didn’t agree on all issues, but some. Then he
went to get his hat and coat and came back.

“Mr. Coburn,” he said, “I owe you an apology. I was
hostile to you when you first came. Perhaps you sensed it.
I was wrong, but I hope you understand why I felt that
way.” “Oscar,” I replied, “I could not understand any
reason why you would not feel utmost hostility to me or
any white man.” Then I said, “Oscar, I congratulate you.
You didn’t have to say that to me. That took real courage.”
“Well,” he replied, “that took real courage to say what
you did.”

The point is not a personal success story (though it was
onc of my best Christmas presents). The point is that

AN L s

The Rev. John B. Coburn.
president of the House of
Deputies of the Episco-
pal Church’s General Con-
vention, is currently an
English teacher in a store-
~~ front school in New York
City’s Harlem.

Former dean of the Epis-
copal Theological School.
Cambridge. Massachusetts.
Dr. Coburn resigned in
June, 1968. to become a
member of the staff of the
Street Academies, a pro-
gram sponsored by the Ur-
ban League of New York
for high school dropouts
and graduates working toward qualification for college
entrance.

Dr. Coburn is the author of a number of books and
pamphlets; his most recent is Twentieth Century Spiritual
Letters: An Introduction to Contemporary Prayer.
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without the element of this spirit in our society there will
be no society.

I recognize infinitely more is needed than this, that all
people are not called to give this, and there may be places
where it is impossible. I know the kinds of decisions made
by Christians in our society in places of influence—gov-
ernment on every level, banking and business, the profes-
sions, and all the rest—are of critical importance for the
health of our society.

I am simply saying that fundamental to everything is
the human spirit, that this is strengthened as men are in
touch with one another. The best quality of this human
spirit is what I have found in the black men and women
with whom I work in Harlem: teachers, staff, students.
It is the great hope for our society.

And the cultivation of that spirit of quality in manhood
is one of the central functions of the Church in any society.

III. So the perspective from Harlem causes me to see
(1) no relationship between that world and the world of
theological education in the Episcopal Church and (2)
a common humanity as we recognize and affirm a common
human spirit.

The implications for theological education which can
be drawn from this are very simple and direct. They are
three in number.

10 The primary focus of theological education today
should be upon the central task of understanding what it
is to be a man. This is the theological question—not, “is
God dead?” But “what is man? How can he live? How
can his spirit flourish?” It is out of this question, “What
is man?”’—and wrestling with it—that we can then ask,
“that thou are mindful of him?”

This question can be answered more intelligently by
men who have been involved in a variety of human expe-
riences than by those who have narrow or limited human
experiences.

The central human issues are: money, jobs, education,
housing, transportation, sex, movies, family life, drugs,
alcohol, the draft, the war. peace, love, joy, fulfillment of
the spirit. Theology rises out of dealing with these human
factors. Without these roots to nourish theology it be-
comes dry and withers away. With them it becomes pos-
sible to re-examine our historic faith and then cast its light
on our human situation.

2. Therefore before a man is permitted to attend sem-
inary and begin formal theological education he should
either

(A) have earned his living in secular society—ijust like

everybody else; or

(B) had to face the draft—just like everybody else; or

(C) served a moral equivalent for two years in meet-

ing human need—such as VISTA or the Peace
Corps or in any situation that provides face to
face participation in human suffering.

Some of you who know my views on these matters will
say, “Harlem has simply confirmed him in his prejudices.”

Continued on page 43

THE EPISCOPALIAN

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.



" FIRE « LIGHTNING -
WIND - TORNADO - '
HAIL « EXPLOSION .
'RIOT DAMAGE - SMOKE DAMAGE -
DAMAGE BY AIRCRAFT - BURGLARY -
GLASS BREAKAGE - WATER ESCAPE - HOT WATER
HEATER LOSS - FREEZING - ELECTRICAL
INJURY - MYSTERIOUS DISAPPEARANCE »
THEFT FROM CARS - DAMAGE TO YOUR
PROPERTY BY YOUR
OWN CAR - DAMAGE BY

NON-OWNED VEHICLES - LOSS OF

PERSONAL PROPERTY « EXTRA
LIVING EXPENSES - DAMAGE
TO TREES, SHRUBS, PLANTS -
CLAIMS FOR INJURIES

INCURRED ON YOUR
PROPERTY « ALL DEFENSE =
COSTS - MEDICAL EXPENSES -

DAMAGE TO PROPERTY

OF OTHERS -

What have you got to lose?
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Homeowners’ or a Tenants’ Policy might easily save you from financial disaster. Fire, theft,
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premises, these and scores of other perils can strike anytime, anywhere. All are covered
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THE CHURCH INSURANCE COMPANY
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THE
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the all-time
best seller
needed
interpretation,
what would
the best
interpretation
of the all-time
best seller

be?

THE INTERPRETER’S BIBLE

single volumes, $8.75; 12-volume
set, $89.50; deluxe leather edition
(sets only), $199.50

THE INTERPRETER’S
DICTIONARY OF THE BIBLE

4-volume set, $45

At your local bookstore

ABINGDON PRESS

FROM THE DIOCESES

SOME HARD

Caught in a financial squeeze be-
tween rising costs and static or
shrinking income, most of the 29
diocesan and district conventions
meeting in the continental United
States this winter spent more time on
budget decisions than any other item
of business. They also acted to in-
crease opportunities for the partici-
pation of young people and women
in church decision making; to im-
prove the financial lot of the clergy;
to handle jurisdictional housekeep-
ing; and to prepare for General Con-
ventions in 1969 and 1970.

Inflation Deflates

Delegates made some hard, realis-
tic decisions as projected expendi-
tures were trimmed to fit income and
spending plans tailored according to
priorities.

Jurisdictions forced to cut budgets
and consequently pledge less than
their mathematical quota for the
General Church Program include:
Atlanta, California, Georgia, Louisi-
ana, Los Angeles, Minnesota, Mis-
sissippi, San Joaquin, Southern
Virginia, and Western New York.

On the brighter side Delaware,
Ohio, and Wyoming pledged more
than the asking. Delaware’s dioce-
san council, at its next meeting, bal-
anced the budget by cutting the con-
vention pledge to the exact mathe-

matical quota. Florida accepted the .

quota but resolved that if 32 per-
cent of the 1969 collected pledges
is greater they will give the larger
amount. In Kentucky the delegates
overwhelmingly approved the Gen-
eral Church Program as well as the

Diocesan Program figures. Pennsyl-
vania’s program budget included the
money for its urban missioners
which had been cut out last year.
Southwestern Virginia, Tennessee,
and Western North Carolina accep-
ted their share in the General Church
Program figure in spite of income
difficulties.

Virginia, after heated debate, de-
feated a motion to reduce the amount
to the General Church Program. Up-
per South Carolina pledged their
full amount and for the first time
passed a budget totaling more than a
half million dollars. Although West
Texas accepted their quota, they
voted to operate under a unified bud-
get with a single effective 1970 ap-
portionment. The program budget
has been supported by the voluntary
method.

Women

Several dioceses passed legislation
to expand women’s opportunities to
hold office in the church. In Ala-
bama women may now serve on ves-
tries. In Minnesota where they have
been serving on the Bishop’s Com-
mittee, Council, and Standing Com-
mittee, they may now be wardens.
Tennessee elected its first woman to
the Bishop’s Committee and Council.
East Carolina and Texas voted the
necessary legislation to allow women
to serve as delegates to diocesan
convention. In Upper South Caro-
lina women are now eligible to be
elected vestrymen, wardens, and del-
egates to diocesan convention. West-
ern New York passed the first read-
ing of legislation designed to make
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DECISIONS

the president of the Episcopal
Church Women of Western New
York a member of Council and a
delegate to diocesan convention.

Youth

Delegates from 13 dioceses ex-
pressed a desire to implement the
Seattle Convention’s call for greater
involvement of the young. California
lowered the minimum age for serving
on vestries. Eighteen is now the min-
imum age for serving on vestries and
as delegates to convention in Ken-
tucky. In Louisiana age 17 is the
minimum for voting at parish meet-
ings. Mississippi delegates passed the
first reading of a change to lower the
age for delegates to 18, although a
lower age for voting in parish meet-
ings and serving on vestries failed.

In Ohio young people may vote
in parishes at 18 except on property
matters which are governed by the
state law. In Pennsylvania the dean-
eries are to elect two young commu-
nicants to represent the deanery at
large at the 1970 convention, and
San Joaquin is making similar pro-
visions for youthful representation.
Tennessee passed a canonical revi-
sion allowing delegates to be 18 but
defeated a proposal to lower parish
voting age to 16.

Virginia passed a first reading to
lower the age for serving on vestries
to 18 and amended the canons to
lower parish voting age to 16. Ala-
bama and Delaware referred resolu-
tions on lowering the voting age back
to committees for study. Western
New York and Wyoming gave the
young people present seat and voice
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at this convention and began action
to change their canons toward fuller
participation.

Clergy

Delegates in nine dioceses passed
resolutions connected with the well-
being of the clergy. California passed
a canon on salary minimums for mis-
sion clergy. North Carolina, Texas,
Los Angeles, and Washington con-
sidered the question of clergy sal-
aries. Ohio increased its minimum
to $6,500; Minnesota and Penn-
sylvania, to $6,000.

On General Convention

Resolutions of several dioceses
were directed to General Conven-
tion. California sent a memorial to
General Convention seeking to clar-
ify eligibility of deacons to various
offices. A Kentucky memorial asked
for re-examination of the canonical
regulations regarding divorced per-
sons. Los Angeles and Tennessee
asked for revision of the marriage
canons. w

North Carolina memorialized the
Special Convention of 1969 to make
provision for giving seat and voice to
representatives of the National Stu-
dents Commission at the 1970 Con-
vention. Massachusetts asked that
General Convention continue to au-
thorize use of the Trial Liturgy, and
that such use be under the direction
of each diocesan bishop.

The next—and largest—number
of conventions, held in April and
May, will be reported on in early
summer. 1

“Many congregations
are ruined by being loved
in the wrong way....One of
the worst diseases of parish life
is the sentimentality that en-
courages dependence, that
fears to offend, that shrinks
from speaking the truth in
love, that demands that every-
one be kept happy at all costs.”
—George W. Barrett, Episco-
pal Bishop of Rochester and

Demands
on

Ministry
Today

A fresh, disturbing, yet hope-
ful approach to the problems
of pastoral care and preaching
amid the present confusion
and social upheaval. Paper,
$3.50

Cant
You
Here Me
Calling?

By Lawrence Carter

tells how St. John's Parish in a
blighted section of Los An-
geles struggled to serve within
the no-man’s land of racial ten-
sion, poverty and despair. With
humor and compassion, its
minister shows how the crea-
tion of new programs under-
taken in a spirit of hope and
ecumenism brought renewal to
the church. $4.95

at your bookstore
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The Role of Women
In Changing Times

The role of women in the Episco-
pal Church is changing. One sign of
change is the dissolution of ECW
boards in Central New York, Idaho,
Towa, Indianapolis, Maryland, West
Texas, and Quincy. In many other
dioceses the temporary suspension
of ECW by-laws is giving women
more freedom to experiment in their
lay ministries.

It is too early to evaluate what
the changes mean, but Miss Frances
M. Young, Committee for Women
executive officer, gives two reasons
why there is so much activity.

First, the place of women in
society and in the Church has
changed. Women are serving in
decision-making positions on ves-
tries and as delegates to diocesan
conventions; in the future they will
probably serve as deputies to Gen-
eral Convention.

Second, as a result of action taken
by the Triennial Meeting of the
Women of the Church in 1964,
women have been making a deliber-
ate study and evaluation of their
work in dioceses. The realization
that time, energy, and money are
often duplicated when women’s or-
ganizations perform the same func-
tions as other bodies within the
Church has led to the disbanding
of several ECW groups.

Miss Young, however, warns
against losing any special and posi-
tive contributions the Episcopal
Church women have made. “New
ways will be found to continue the
work of the ECW. Leaders must be
found among women and trained for
future roles. The United Thank
Offering, too, needs to continue.
But a separate organization for wo-
men is no longer the most effective
way of working.”
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The role of women naturally
raises the whole question of lay
participation in Church life. The
Presiding Bishop has appointed an
ad hoc Committee on the Laity to

study these inter-related questions. |

They are expected to report some
of their findings at the next Execu-
tive Council meeting.

Major Corporation

Joins Deposit Program

Olin Mathieson Chemical Corpo-
ration, New York City, announced
in April that it will help strengthen
the lending power of 12 Negro-con-
trolled banks by making deposits of
more than $1 million in these banks.
The move is a direct result of the
deposit program begun by the Epis-
copal Church under the direction of
Mr. Charles F. Bound, a vice-presi-
dent of Morgan Guaranty  Trust
Company (see May issue).

Olin Mathieson, which first got
the list of prospective banks from an
Episcopal committee, will deposit
payroll withholding tax payments
totaling $600,000 a month in six
banks which can use the money on
a short-term basis. The deposits will
continue throughout the year.

In addition, Olin will make time
deposits of its own working capital

into six other black banks. These 5

deposits, totaling $400,000, will be
at interest rates lower than Olin
could obtain elsewhere in the money
market.

Olin
pointed out that for every dollar
Olin added to a bank’s lending re-
sources, the bank could lend several
more. Thus the deposits would have
a multiplier effect on the bank’s
lending power.

In a letter to Olin, Mr. Bound
congratulated the company for pro-
viding “some of the vitally needed

President Gordon Grand'

long-term solutions to the major
problems in the city ghettos. Your
actions speak louder than words,”
he said.

Canadian Unity
A Step Closer

A unit of the General Commis-
sion on Union of the Anglican and
United Churches of Canada has
proposed an episcopal form of gov-
ernment and recognition of the an-
cient creeds as a basis for the organic
union of the two communions.

The proposals, set forth in an 18-
page document produced by a spe-
cial commission on doctrine after
two years’ study, were presented
April 17 to the sixth meeting of the
40-member General Commission on
Union in Halifax, Nova Scotia.

The document also dealt with the
Christian faith as it is found in Scrip-
ture and tradition, and incorporated
definitive statements regarding the
Trinity, the sacraments, and the
nature of the Church. The place of
women in the ministry is the subject
of a special study and will be
reported later.

In its report the commission strug-
gled with the problems of dovetailing
Anglican and United Church polity
and administrative structures.

The Anglicans have parishes, 28
dioceses, four ecclesiastical prov-
inces, and a governing body called
a General Synod, presided over by
a Primate-Archbishop.

The United Church has congrega-
tions, 99 presbyteries, 11 confer-
ences, and governing body known as
a General Council, presided over by
a Moderator.

Between them, the two denomina-
tions have 3,000,000 members.

The special commission outlined

Continued on page 32
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GOD RENEWS

A message from the presidents of the World Council of Churches

God renews! That was the basic message of the Fourth Assembly of the
World Council of Churches held in Uppsala, 1968.

The Holy Spirit, active and surprising as ever, led us into new under-
standings of his gifts to the Church: we discovered anew Christ’s purpose
to bring people of all times, of all races, of all places, of all conditions
into an organic and living unity in Him, by the Holy Spirit under the
universal fatherhood of God.

This means that we must continue to seck the unity of all Christians
and at the same time a new openness to the world in its aspirations, its
achievements, its restlessness, and its despair. It also means that we have
to repudiate all sin and human wickedness which distort humanity in the
life of mankind, starting with those still found in the Christian community.

We discovered anew our responsibility to participate in the struggle of
millions of people for greater social justice and for world development.
For the first time in history we see the oneness of mankind as an ines-
capable mandate. Our common task is to ensure that all men share in
the proper use of the world’s resources.

We urge all congregations and all Christians to accept joyfully this
responsibility as a test of their obedience to God. We must contribute to
the search for proper structures on the international and the national
level; we must find ways to contribute sacrificially to funds for develop-
ment, both as Churches and as individuals; not least, we have to generate
among our fellow men the awareness of the reality of human suffering as
well as the real chances to break the vicious circle of misery.

We believe that the Spirit is at work in the world as well as in the
Church; He corrects and directs the energies of people towards a con-
tinuous renewal of all our thinking and all our communities; He takes the
suffering of men and welds it into pressure for change; He gives voice to
the voiceless and teaches silence to the noisy; He instills in men the
longing for God and for the revelation of his sons.

So let us rejoice in the gifts of the Spirit which have been given “for the
common good” (1 Cor. 12:7) and let us be hopeful because He who
called us will also give us the imagination, the courage, and the persever-
ance to testify to his work, both in what we say and what we do.

Let us therefore unite in the prayer of the Assembly:

God, our Father, you can make all things new. We commit ourselves
to you: help us

—to live for others since your love includes all men,

—to seek those truths which we have not seen,

—to obey your commands which we have heard but not yet obeyed,

—to trust each other in the fellowship which you have given to us; and

may we be renewed by your Spirit through Jesus Christ, your Son
and our Lord. Amen.

Presidents of the World Council of Churches
Patriarch German of Serbia— The Rev. Ernest A. Payne—
Belgrade, Yugoslavia Pitsford, England
Bishop Hanns Lilje—Hannover, Germany  The Rev. John C. Smith—New York
The Rev. D. T. Niles— The Rt. Rev. A. H. Zulu—
Atchuvely, Ceylon Eshowe, South Africa

Honorary president: Dr. W. A. Visser 't Hooft

COMMUNICATION
PROBLEMS ?

Learn how with this practical guide for
living in contemporary society; a re-
freshing look at the problems of to-
day’s teenagers, young marrieds, par-
ents, and those about to retire. Written
by a nationally-known marriage
counselor.

Send . copies | GREEN LAKES BOOKS _l
| ‘“Are You Ready?'’ 614 N. Stanton St. B 1

( @ $3. § enclosed | EI Paso, Texas 79901
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——KNIGHT TRAVEL SERVICE—

invites you to join our
Directed Tours:

JULY 3 - SCANDINAVIAN TOUR (22 days)
Visiting: Denmark, Sweden, Finland, Norway
Iceland. This tour can be bought for 17 days
or 21 days.

JULY 28 - “AROUND THE WORLD TOUR’ (40
days) Including the Bible Lands

OCTOBER 4 - HAWAIIAN ISLANDS (15 days)
Four Islands, Oahu, Mavi, Kauai, Hawaii
Write for rates and brochures:

KNIGHT TRAVEL SERVICE
111 Jackson St., West Jefferson, Ohio 43162

or phone (614) 879-8466

is for Excellence . . .
Education . .. and
Episcopal Colleges

To learn how you and your parish
can help support all eleven Episcopal colleges with
one gift, write to

ASSOCIATION OF EPISCOPAL COLLEGES
815 Second Avenue <+ New York, N. Y. 10017

Bard College * Cuttington College * Hobart College
* Kenyon College * St. Augustine’s College =«
Shimer College * St. Paul’s College + Trinity
College * Trinity College of Quezon City * Univer-
sity of the South * Voorhees College.
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ADELYNROOD

South Byfield, Mass. 01922

1969
Conference Opportunities

JUNE 13 - 15 A CALL TO CHRISTIAN
ACTION: THE POOR IN OUR MIDST"
- Speakers:

THE REV. MICHAEL H. MURRAY,
Communications Officer, Experimen-
tal and Specialized Services, Execu-
tive Council Episcopal Church; Vice
Pres. American Teilhard de Chardin
Association.

JOHN McDOWELL, Director Social
Welfare, and Assoc. Exec. Director
for Social Justice, National Council
Churches of Christ U.S.A.

JUNE 22 - 25 A STUDY OF ""THE ACTUAL-
ITY OF CHRIST” - DR. ROBERT E.
TERWILLIGER, Director of Trinity
Institute, N. Y. C.

JUNE 27 - 29 ANNUAL RETREAT
THE RT. REV. CHARLES P. GILSON,
Conductor

JULY 8 - 10 ‘“'CELEBRATION"
ECUMENICAL CONFERENCE, RETREAT
FOR COUPLES, CLERGY, LAY, SINGLE
PERSONS AND RELIGIOUS

THE REV. OTIS CHARLES, Exec.
Sec'y Associated Parishes, Assoc.
Director, Montfort House, Litch-
field, Conn.

JULY 22 - 25 “SPIRITUAL HEALING”
WITNESS TO THE HOLY SPIRIT IN
ACTION

THE REV. LAWRENCE H. BLACK-

BURN
THE REV. RICHARD A. NORRIS

SEPT. 5 - 7 LATE RETREAT - THE REV.
DAVID W. BOULTON, Conductor

Adelynrood will be open June 10 to Sept. 10
Unscheduled dates are available to parishes
and Groups
For Information Write
The House Secretary
Society of the Companions
of the Holy Cross

VESTMENTS
FOR CHOIR or CLERGY
e Church Hangings

e Ornaments

e Materials
Catalog on Request 700 TR

THE C.E. WARD CO, New London, OH 4851

Don’t forget...
every litter bit hurts

KEEP AMERICA BEAUTIFUL

Published as a public service in coop-
eration with The Advertising Council.
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Continued from page 30

a threefold ministry of bishops, pres-
byters, and deacons. The commis-
sion recommends ‘“pastoral zones”
as the local church unit, dioceses
with at least one bishop, regional con-
ferences, and a General Assembly.

The commission says the report is
not intended for use as a test of be-
lief, but rather as a positive, rep-
resentative statement setting forth
what is believed.

James A. Pike:
Another Chapter

“The Church will miss the con-
structive use of the talents God be-
stowed upon Bishop Pike. But on
such a pilgrimage, one can only wish
the pilgrim well,” said Presiding
Bishop John Hines after he learned
of the article by Bishop Pike which
appeared in the April 29 issue of
Look magazine.

In the article, Bishop Pike, former
diocesan of California, announced
plans for leaving the Episcopal
Church because he no longer pos-
sessed “believing hope™ that the in-
stitutional Church can reform itself
to meet today’s religious needs.

In a telegram to the Standing
Committee of California, Bishop
Pike indicated that he expected the
Church to follow the procedure out-
lined in Canon 61, Section I, which
provides that “if a bishop abandon
the communion of this Church, . . .
it shall be the duty of the standing
committee of the diocese . . . of said
bishop to certify the fact to the
Presiding Bishop.”

The President of the Standing
Committee, the Rev. Wilfred H.

. Hodgkin, Alameda, Calif., wrote

Bishop Pike asking him to submit
the statement of abandonment of
faith directly to the Committee.
Bishop Pike complied with this re-

_quest on April 17 saying, “I aban-

doned ‘the communion of this
Church’ by leaving the Church and
openly making clear that I no
longer regard myself as a member
of it.”

The Standing Committee met on
April 28 and drafted a statement
certifying that Bishop Pike had
abandoned the communion by his
own statement. The certificate, as
required by canon law, was mailed
to Bishop Hines on April 29 and
included a further resolution which
expressed to Bishop Hines the com-
mittee’s “deep sorrow over the
abandonment of the communion of
this Church by the Rt. Rev. James
A. Pike and is concerned and hopes
that loving pastoral care will be
provided for him.”

Following receipt of the certifi-
cate, Bishop Hines, with the con-
sent of the three senior bishops
having jurisdiction in the United
States, can suspend Bishop Pike
from the exercise of his office and
ministry until the House of Bishops
investigates the matter. The three
senior bishops are: the Rt. Rev.
William W. Horstick, Bishop of Eau
Claire; the Rt. Rev. Conrad H.
Gesner, Bishop of South Dakota;
and the Rt. Rev. Henry I. Louttit,
Bishop of South Florida.

Section II of Canon 61 allows
Bishop Pike six months from the
time he receives Bishop Hines’ notice
of suspension to deny the charge of
abandonment. If Bishop Pike doesn’t
demand a trial, and the Look article
seems to indicate he won’t, then
Bishop Hines can convene the House
of Bishops to consider the matter.
If a majority consents, Bishop Pike
is deposed.

Diocese Obijects to
Special Convention

The Council of the Diocese of
Springfield, in an April 23 letter to
the Presiding Bishop, has asked for
a poll of bishops and diocesan stand-
ing committees to determine whether
Special General Convention II,
scheduled for August 30-September
5, should be held.

In a letter the Diocesan Council
said the plan of the Advisory Com-
mittee on Agenda (see Worldscene,
March) was “ill-advised” and of
“questionable constitutional propri-
ety.” They said the proposed themes
for debate—mission, ministry, and
authority—would be more appropri-
ate to a study conference in which
the Diocese of Springfield would be
glad to participate.

If the poll the diocese requests
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shows that a majority oppose Spe- | » The World Council of Churches’

cial General Convention II, Spring-
field asks that the call for the
Convention be rescinded or that
proposals of the Advisory Com-
mittee on Agenda be withdrawn.

Voorhees Hit
By Disruption

Campus disruption hit an Epis-
copal Church-related college in late
April as 30 armed Negro students
took control of two buildings on the
campus of Voorhees College in
Denmark, S.C.

These students were arrested after
troops were sent in by the Governor
of South Carolina. Voorhees Presi-
dent John F. Potts closed the school
and reopened it several days later
after the campus quieted down.

Founded in 1897, Voorhees was
formerly a high school and junior
college. In December, 1968, it
received full college accreditation.
With an enrollment of 700 students,
90 percent of whom are from South
Carolina, Voorhees is one of three
predominantly Negro colleges the
Episcopal Church supports. The
other two are St. Paul’s, Lawrence-
ville, Va., and St. Augustine’s,
Raleigh, N.C.

These schools, plus Cuttington
College in Liberia, receive some 80
percent of the $700,000 in General
Church Program funds budgeted for
distribution directly to Episcopal
Church-related colleges. Voorhees’
current endowment is slightly over
$500,000.

VAV

Agencies Plan for
Post-War Vietnam

What will happen when the war

is finally over or phased out in
Vietnam? Two answers came from
religious groups recently.
» Dr. Paul P. Fryhling, a vice-
president of the National Associa-
tion of Evangelicals recently re-
turned from South Vietnam, said
self-help projects will be the most
important assistance churches can
provide when the war is over. He
said church and government officials
were interested in vocational train-
ing centers and food-for-work pro-
grams like those already under way
in South America and other parts
of Asia.
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Division of Inter-Church Aid is in
the process of working out a com-
mon strategy for church groups who
wish to assist in reconstruction for
Vietnam. The committee working
out plans will include many Asians.
An earlier idea of having a unified,
internationally directed relief opera-
tion proved too complicated.

Central Africa:
Anglican Changes

The bishops of the Anglican
Church of Central Africa have given
approval for laymen to administer
the bread as well as the wine at Holy
Communion, the Malawi paper,
Ecclesia, reports.

In making the decision the bishops
reaffirmed an earlier position that
the term “layman” in this connec-
tion could apply to either sex. In a
girls’ school in Rhodesia nuns regu-
larly assist with the distribution of
the Communion.

The bishops, illustrating how ideas
on church union have changed, de-
cided that future seminary training
would be at ecumenical colleges situ-
ated in the various countries
cluded in the Province of Central
Africa. The Standing Committee
noted that they would not support
St. John’s Seminary, Lasaka, after
11972

Development Aid
Topic in Rome

Businessmen, clergymen from the
World Council of Churches and the

Vatican’s Pontifical Commission on
Justice and Peace, officials of the

U.N. Food and Agriculture Organi- |

zation, and some of Italy’s leading
citizens met in March in Rome to
look at a common problem.

At a Colloquium on World Devel-
opment they discussed how to work
together to help developing nations
help themselves. One idea, men-
tioned by WCC representative Chi-
rapurath Itty, was a development
fund to which fortunate nations
might contribute 2 percent of their
annual incomes. (Anglican Arch-
bishop Norman A. Lesser, Primate
of New Zealand, has urged that his
country contribute 1 percent of its
gross national product for overseas

in- |

Looking for
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Give THE HYMNAL COMPANION

A perfect gift or award. Brief, highly readable
essays on the texts and tunes of the hymns;
biographies of authors, composers, translators
and arrangers; an index to hymn tunes.

gold stamped with
makes a personalized

The Hymnal Companion,
the recipient’s name,
gift of distinction.

Bound in blue cloth, 769 pp. $5.40

Special price for gold stamping on this book
ordered by August 1: Name only, single line,
$1.25 per copy; additional line, 30¢ per copy.
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CUSTOM-DESIGNED

VESTMENTS"
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Featuring our tradi-
tional non-tarnish-
able gold thread
embroidery. Finest im-
ported, domestic brocades for
Superfrontals, Bible Markers, Stoles,
Antependia, Dossals. Over 350 designs.

J. Theodore Cuthbertson, Inc.
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WANTED! HOUSEMOTHER-HOUSEKEEPER

Would you like to mother a group of mildly
retarded children and maintain a beautiful
happy home for them in upstate New York?
Write: The Episcopalian, Dept. A-669
1930 Chestnut St., Philadelphia, Pa. 19103
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More laudable® essays rom
e litle old publisher.

Contemporary Writers in Christian
Perspective—A Continuing Series.

Joining the seventeen titles already pub-
lished are four new essays: Marianne Moore,
by Sister M. Thérése; C. S. Lewis, by Peter
Kreeft; Evelyn Waugh, by Paul A. Doyle; The
Pylon Poets, by Derek Stanford. Each 48
pages, $.95

*'instructive, provocative and exciting''—
New York Times
9-11

At your
bookseller's

WM. B. EERDMANS
PUBLISHING CO.

Grand Rapids, Michigan
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in-stock * custom
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Complete selection:
Shirts, our new
““Best-Fit”” Rabat

Vests, Suits, Topcoats,
Travel Accessories. Finest
materials and tailoring all with
Cuthbertson label for superior quality.

SEND FOR NEW CATALOG

_. J. Theodore Cuthbertson, Inc.

2013 Sansom St. « Phila., Pa. 19103

THE GUILD OF ALL SOULS
A prayer group pledged to pray for the departed
members of the Guild and for all the Faithful De-
parted. Open to Communicants of the Anglican
Church.
Provide that prayers will be offered for the repose
of your soul by joining the Guild.
THE REV. MALCOLM DeP. MAYNARD, D.D.
Superior-General
For further information address :
The Secretary-General, Guild of All Souls
233 Grove Road South Orange, N. J. 07079

* STAINED GLASS * LIGHTING
* BELLS * SILVER - CROSSES
* ALL CHURCH FURNISHINGS

(CTFyne

STUDIOS OF
Geohge

IS PRINCE STREET, PATERSON 15, NEW JERSEY
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development, but has not been suc-
cessful thus far.)

Mr. Charles Weitz, coordinator of
FAOQO’s Freedom from Hunger cam-
paign, warned the churchmen pres-
ent, “In the developing world the
Christian Churches must compre-
hend fully . . . their minority status
and seek better coordination of their
efforts with those of the indigenous
community and government.”

Recruiting for
Mission Together

Eight major mission organiza-
tions, including the Episcopal
Church, have joined in a new pro-
gram to recruit and screen overseas
personnel. The program, organized
as the Overseas Personnel Recruit-
ment Office (OPRO), will use com-
puters to keep tabs on persons
available for mission service, have a
fulltime professional staff, and a first
year budget of $216,630.

The Rev. Laurance W. Walton,
one of two Episcopal representatives
on OPRO’s board, said that the
Episcopal Church is committed to
$8,250 toward the first year’s oper-
ating expenses at OPRO and $1,320
toward organizing and starting the
service.

Overseas Relations is asking
OPRO for help in recruitment of lay
people for overseas positions — not
more people but rather highly spe-
cialized people for particular spots
in the Episcopal Church’s overseas
operations.

Mr. Paul Tate, associate deputy
for Overseas Relations, serves with
Father Walton on the OPRO board.
Father Walton is associate director
for personnel in the Professional
Leadership Development section of
Executive Council.

Signs of the Times

Last June the United States gave
control of Iwo Jima, one of the
Bonin Islands, back to the Japanese
after 23 years of American naval
control that grew out of World
War II.

On the same day the U.S. Epis-
copal Church also relinquished its
jurisdiction over St. George’s Epis-
copal Church on a lesser known

Bonin istand, Chi Chi Jima. The 80
Episcopalians in the congregation
are now official residents of Tokyo,
60 miles away, and under the lead-
ership of Bishop David M. Goto of
Tokyo. The church is under the
ecclesiastical control of the Nippon
Seikokai (Holy Catholic Church in
Japan), a member of the Anglican
Communion.

» The priest-in-charge of St.
George’s, the Rev. Isaac Gonzales
has Bonin, Japanese, Portuguese,
and Polynesian ancestors. He re-
cently changed his name to Ogas-
awara, the Japanese name for the
Bonin Islands.

» The Missionary District of the
Philippines had 60 foreign mission-
aries in 1941; today, there are only
23 as the Philippine Church leans
more and more to national leader-
ship and increased local support.

Duke Downs Wall

“Knocking down walls” is a fre-
quent figure of speech in the Church
today but the Duke of Norfolk really
did it in Arundel, England.

The duke, a Roman Catholic,
removed a wall separating his pri-
vate family chapel from the rest of
Arundel’s Anglican Church of St.
Nicholas.

For 96 years, amid periodic con-
troversy, the wall stood as a reminder
of a Roman Catholic/Anglican divi-
sion that first occurred in 1873 when
the duke’s father built the wall to
show that though St. Nicholas’ was
Anglican, the chapel belonged to the
family, who have always been
Roman Catholic.

Armed Forces
News Notes

» Nearly 40,000 copies of Ministry
to the Armed Forces, a book by the
Rev. Edward I. Swanson, of the
Episcopal Church’s Office of the

. Bishop for the Armed Forces, have

been sold.

The United Methodist Church re-
ceived a special grant to distribute
28,000 copies to their clergy.

» As of March 15, 114 persons in
the military have completed the
Armed Forces Lay Readers Training
Course.

» At last report there was a short-
age of Roman Catholic and Epis-
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copal chaplains in the armed forces,
even though the Episcopal Church
has some 150 chaplains from 67
jurisdictions serving with the mili-
tary. Clergymen considering the
chaplaincy should write to the Rt.
Rev. Arnold M. Lewis, Bishop for
the Armed Forces, 815 Second Ave.,
New York, N.Y. 10017.

Inflation Hits
Church Building

For five of the last six years,
church-related construction in the
United States has passed the billion-
dollar mark. Construction of this
type, however, is in a three-year
tailspin based on actual value. The
reason, according to figures recently
released by the U.S. Department of
Commerce, is inflation.

Under the inflation rate set by
the Department, the 1968 actual
value of buildings is on a par with
the late 1950’s. Even though the
figures have hovered near or above
the billion-dollar mark since the
beginning of the decade in terms of
current dollars, the spiraling costs of
construction have eroded the sig-
nificance of the record.

The slide in actual value will
continue, according to Department
figures. The Department’s Compos-
ite Index shows that construction
which cost $1,000 in 1957-59 last
year cost $1,310.

The Commerce Department said
religious building may also be ex-
pected to experience financing dif-
ficulties because of the cost increases
and higher interest rates.

Agency Helps
Chinese Immigrants

The International Social Service
(ISS) is a voluntary, nonsectarian
organization with headquarters in
Geneva, Switzerland, and delega- |
tions in more than 120 countries. |
The service provides assistance in
inter-country adoption, migration,
socio-legal problems, and custody |
and care of children. Recently thcy‘
began a program of pre-migration
counseling in Hong Kong. ‘

Because of American immigration \
law changes in 1965, Chinese migra- |
tion to the U.S. is up from 2,000 |
in 1965 to 20,000 in 1968. The
Hong Kong office of ISS tries to

Karim
doesn’t
want a

Karim is one of 50 young men enrolled in the Vocational
Training Center in Gaza. They are helping to rebuild
many of the homes destroyed in the recent war.

Refugees like Karim want to help
themselves—to be able to feed
and clothe and house themselves
and their families. They aren’t
looking for a continual hand-out.
But they do need a hand up...

a way of getting started again
when disaster, famine or war
tears apart their lives. And that’s
what you can give, through

the Presiding Bishop’s Fund

for World Relief. The Fund

hand supports projects that
L brin

justa
hand up.

here is my contribution to:

THE PRESIDING BISHOP’S FUND
FOR WORLD RELIEF

g vocational guidance,
industrial training and planning,
agricultural instruction to
thousands like Karim.

You help Karim and the others,
when you fill in the coupon
below and mail it with a check
or money order to the

Presiding Bishop’s Fund.

Name

Address

City & State

Contributions are tax deductible

(Please make checks payable to the Presiding Bishop's Fund. Mail to the Presiding
Bishops Fund, Episcopal Church Center, 815 Second Avenue, New York, N. Y. 10017.)
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resort value. Erik Hendricks, Manager. Tel. (207) 967-3331
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HAND
EMBROIDERED
LINENS

exquisitely created for your Church
by skilled needlewomen.
Fair Linens Linen Chasubles
Chalice Palls Funeral Palls of Crease

Altar Linens Resisting Linen
Write for our Catalog
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Box 394-F Davenport, lowa -
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Write for FREE Catalog P 13

Engraved Plaques Catalog T13

INTERNATIONAL BRONZE TABLET €O.,INC
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prevent immigrants from being dis-
appointed when they find the U.S.
is not “the land of gold” they ex-
pected by providing job counseling,
housing assistance, and orientation
to American customs.

The ISS is seeking foundation
support for its work so it can expand
this service to include the West
Indies and Mexico.

Cardinal Cushing OKs
TEV New Testament

Richard Cardinal Cushing, Arch-
bishop of Boston, granted his official
approval, or imprimatur, to Today’s
English Version of the New Testa-
ment published by the American
Bible Society.

First published in 1966, the best-
selling New Testament leads annual
book sales in the United States and
has been widely used by persons in
Christian education at all levels, in-
cluding some Roman Catholic teach-
ers and priests. More than 14 million
copies are in circulation since it ap-
peared in 1966.

Four CWS Centers
Will Close July 1

Four Church World Service re-

ceiving centers will be closed on July
1 in an economy move, Melvin B.
Myers, director of the CWS material
resources program, has announced.
e The centers, situated in Washing-
ton, California, Colorado, and New
York City, are not processing cen-
ters. Mr. Myers said the closing of
the four would not affect the “abil-
ity of Church World Service to ful-
fill its overseas program requests for
clothing and blankets.” The inter-
denominational relief agency sup-
plies those items to disaster areas
around the world.
e The need for clothing and blan-
kets is as great as ever, Mr. Myers
said and projected 5 million pounds
of lightweight clothing and 300,000
blankets as the minimum require-
ments for 1969.

Keeping the centers open, Mr.
Myers explained, would have neces-
sitated an increase in the amount
of cash contributions requested of
clothing and blanket donors.

Free Booklet
On Wills

This free booklet, published by The Episcopal Church
Foundation, tells you how to evaluate gifts in rela-
tion to the latest Federal tax laws—how to make
Uncle Sam your partner in giving—how Congress en-
courages charitable giving, and how, at the same
time, benefits to you as donor can be substantial.

The bhooklet also tells how you can help build a
church, how you can help educate a minister, how you
can create a memorial to a loved one, how you can
do these things and other things without
venience to yourself.

In 1949, The Right Reverend Henry Knox Sher-
rill, then Presiding Bishop, established The Ipisco-
pal Church Foundation to help men and women in
their efferts to help others. How the Foundation can
aid you in this effort is explained in the free hook-
let. This booklet costs you nothing, but many men
and women have found in it the joy and satisfaction
they were seeking. So write today for the free bhook-

incon-

let on ““Thoughtful Giving.”” The booklet will be sent
to you without cost or obligation. Just tear out this
messa and mail with your name and address to
THE EPISCOPAL CHURCH FOUNDATION, Dept.

EP669, 815 Second Ave., 10017,

New York, N.Y.
CHURCH &
SCHOOL

FREE =

CATALOG
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Hand-made linens supplied also.
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P.O. Box 325-E Marblehead, Mass. 01945

THE EPISCOPALIAN

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.



In Person

Edwin T. Pratt, active Episcopalian
and civil rights worker, was shot to
death at his home in Seattle, Wash., in
late January by unknown assassins.
While police search for the Killers, two
memorial funds have been established
in his honor. . . . Dean Robert F. Roy-
ster of the Cathedral of St. James, South
Bend, Ind., is the coordinator of ar-
rangements and agenda for the Special
Convention IT which will be held at the
University of Notre Dame Aug. 31-
Sept. 5 . . . Miss Mollani Malugu,
daughter of a parish priest in the Dio-
cese of Central Tanganyika, is the first
licensed African woman lay reader
there. . . . U. S. Supreme Court Asso-
ciate Justice Thurgood Marshall, and
New York Bishops Horace W. Donegan
and J. Stuart Wetmore were honored in
late April by the Ministerial Interfaith
Association of New York for their
interfaith and interracial work. . . .

The Church of England’s Liturgical
Commission wants to canonize the
founders of the Quaker and Methodist
movements, George Fox and John and
Charles Wesley. In addition, a report
suggests canonization for John Bunyan,
author of Pilgrim’s Progress. . . . Mr.
and Mrs. James E. Corbett, Jr., former
youth advisors at St. Paul’s Episcopal
Church, Suffolk, Va., were featured in
a February article in Family Circle. . . .
Pope Paul VI appointed Bishop Jan
Willebrands to replace the late Augustin
Cardinal Bea as head of the Vatican
Secretariat for Promoting Christian
Unity. Dr. Eugene Carson Blake, gen-
eral secretary of the World Council of
Churches, praised the appointment. . . .
Israeli police released the Rev. Elia
Khader Khoury, an Anglican priest in
Jerusalem who was arrested on charges
of anti-Israeli political activity. Appar-
ently there was insufficient evidence in
the arrest, which Bishop Cuba’in of
Jordan, Lebanon, and Syria protested.
. . . Dr. Luther C. Fisher, III, orthope-
dist and Episcopalian, is working at
Princess Zenebework Hospital in Addis
Ababa, Ethiopia, where he is supported
by the American Leprosy Mission and
a $11,500 United Thank Offering grant.
. .. Miss Lillian Block, managing editor
of Religious News Service is a new vice-
president of the National Conference
of Christians and Jews. . . .

The Episcopal Church Foundation
has four new directors: Charles J. De-
toy, Los Angeles real estate executive;
J. Victor Herd, chairman of the Conti-
nental Insurance Companies; Howard
Phipps, Jr., of New York City; and
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ways you can

1.

Inciude the Commission
in annual parish giving

This is an especially appro-
priate way for congregations
who have been assisted by
the Commission in the past.

3.

Make a deferred gift
or give securities .

You may pledge a gift
through your estate with as-
surance of income from it
during your lifetime or do-
nate securities. Investigate
with your lawyer.

advance the
work of the

American Church
Building Fund

Commission

Make a personal gift

This may take many forms.
It may be an outright gift of
cash; a pledge now to be
paid at a later date; an an-
nual gift repeated each year;
or a gift given as a memorial.

4.

Include the commission
in your Will

An excellent way to assure
your money will continue to
work for the Church is to
include the Commission in
your Will. Consult your
lawyer.

The American Church Building Fund Commission is the one agency
of the Episcopal Church whose sole business is to lend funds to
churches who must build, expand or repair.

A significant fact about money given to the Commission is that this
is money that works productively for the Church, and goes on
working to produce even more money to work for the Church.
Every dollar in the permanent loan fund is money that remains
within the Church, continually providing construction and repair
funds for years to come.

*Contributions to the American Church Building Fund are deductible by donors
in arriving at their taxable net income to the extent provided by the Internal
Revenue Code.

AMERICAN CHURCH BUILDING FUND COMMISSION
815 SECOND AVENUE, NEW YORK, N. Y. 10017
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=
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THEQLOGIGAL ETHICS

Volume 2: POLITICS

“Thielicke puts his finger on the crucial
issues of past and present . . . a courageous book . . .
full of daring formulations, vivid illustrations, keen wit, and up-to-the-
minute language.”—J. Stelzenberger, Theologische Quartalschrift.

. the most important contribution to contemporary Christian social
ethics in many a year . .."—Gunnar Hillerdahl, Lutheran World.
“Extraordinarily helpful, not just to theologians but also to people like
myself who are in politics and government.”—Gustav W. Heinemann,
Zeitschrift fiir Evangelische Ethik. 752 pp. $12.50

Previously Published
THEOLOGICAL ETHICS 1: Foundations

““As far as one can derive from the present volume, Professor Thielicke’s
ETHICS promises to become a standard work in ethical theology.”—
Paul Tillich, Anglican Theological Review. 700 pp. $12.50

AT ALL BOOKSTORES

FORTRESS PRESS PHILADELPHIA, PA. 19129

guide ’ _
meaningful life, a closer relations p with
. God and their fellow man. - -

copy. Or send your sub cription today. One
3 hma ears, $3. Ten or more copies of ane issue
ss, 10 pnr copy, postpaid. Order from .

U Cighadi

World's Most Widely Read Daily Devotional Guide
1908 Grand Ave. Nashville. Tenn. 37203

In Person

Horace Chapman Rose, Cleveland law-
yer. . . . The Rev. W. Francis Allison,
Executive Council officer and long-time
leader in town and country work, died
on April 16 in Burlington, Vt. . . . Dr.
John Howard Melish, who lost his post
as rector of a Brooklyn Heights Epis-
copal congregation in 1949 because he
defended his son against charges of
Communist leanings, died in New York
at 94. . . . The Rev. F. C. Taylor of
Atlanta, Ga., celebrated the 70th anni-
versary of his ordination to the diacon-
aterineBebruary.per it he SRev D rI
Venchael Booth, a Cincinnati pastor, is
the new special secretary for church re-
lations of the American Bible Society.

. The Rev. Oliver Garver of the
Parish of East Los Angeles, was chap-
lain to the jury for the trial of Sirhan
Sirhan. . . . The Rev. Joseph B. Wall,
S. J., is new associate dean of the
Graduate Theological Union, Berkeley,
@alifi

The Rev. Nathan Wright, Jr., Execu-
tive Director of the Department of Ur-
ban Work of the Diocese of Newark,
has resigned his post to serve in urban
and education planning and consulta-
tion. Dr. Wright will head a firm known
as Empowerment Associates of Newark
and New York. . . . Minnie Lindsey and
Verna Hancock, communicants at the
Church of the Good Shepherd, Little
Rock, Ark., are working in Honduras
and Guatemala, respectively, teaching
English and nursing. Moises Taque, a
young Guatemalan school teacher, is
living in Arkansas as part of the MRI
exchange. . . . Canon Dillard Robinson,
III, was elected dean of Newark’s Trin-
ity Cathedral, which is an active inter-
racial parish. He succeeds Dean Leslie
I. Laughlin, Jr., who will become an
adult education officer for the Executive
Council. . . .

Dr. Walter Russell Bowie, a theolog-
ian, social crusader, and author who
taught at Virginia Theological Seminary
after retiring from Union Theological
Seminary in New York, died April 23.

. The Rev. George C. Harris and his
wife and family are returning from the
Philippines after 13 years; their new ad-
dress is 122 Pilgrim Pathway, Ocean
Grove, N.J. 07756. . . . The Rev. Henry
H. Mitchell, a Baptist minister who is a
consultant in black church ministry, was
named to the Martin Luther King, Jr.,
Memorial Professorship in Black Church
Studies at Colgate Rochester Divinity
School. Bexley Hall, Rochester, N.Y.,
after black students raised the money to
begin the professorship. . . .
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Is the Best Yet to Be?

OOKS THAT TELL one “How to”
B on everything from greeting a
guest to fixing the plumbing now
include an increasing number aimed
especially at the older segment of the
population. Their subjects are every-
thing from “How to Retire Success-
fully in General” to volumes dealing
specifically with where to retire and
how to enjoy it.

Since all of them counsel early
preparation readers as young as 50
will find them useful. Readers with
parents as old as 50 might consider
some of them as gifts.

Every year more than a million
people reach 65. “Informed planning
can make these years more productive
and secure. But informed planning re-
quires expert, frank facts—not the
generalizations often handed to re-
tirees.” says Sidney Margolius in the
introduction to his book YOUR GUIDE
TO PERSONAL RETIREMENT (Random
House, $3.50). This handbook is
invaluable because it delivers exactly
what its author promises.

It raises all the right questions and
helps you answer them for your own
particular situation. Its information
is given in clear, concise steps cover-
ing precise and up-to-date facts on
social security benefits, Medicare,
budgeting, investing, housing, and the
use of your new leisure.

The work sheets included are de-
signed to permit the individual reader
to work out his own plans in con-
junction with the text. Mr. Margolius
gives specific addresses, cites actual
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costs, and, in case you have any ques-
tions left, adds an excellent biblio-
graphy for further reference. Highly
recommended even though the pages
have a tendency to come loose from
the binding.

BEST PLACES TO L1IvE WHEN YouU
RETIRE: A Directory of Retirement
Residences by Helen Heusinkveld and
Noverre Musson (Frederick Fell,
$6.95) is chiefly valuable for its up-
dated directory of retirement resi-
dences. The directory is alphabetically
arranged by states, includes informa-
tion about each residence supplied by
the management of the facility and is
therefore presumably accurate and
current. No nursing homes are listed.

Several introductory chapters con-
tain useful information for people
considering the move to a residence,
apartment, or “village” for the elderly.
The financial information on retire-
ment, however, is quite general. Since
this is a hardback book and costs
$6.95 it is probably a more sensible
purchase for church or other libraries
than for the individual.

If forewarned is forearmed the
depressing experience of reading
WHERE THEY Go TO DIE by Richard
M. Garvin and Robert E. Burger
(Delacorte Press, $4.95) is worth-
while. The report, well authenticated
by the authors, exposes the regrettable
conditions in many nursing homes
throughout the United States. Chapter
after chapter details existing situations
with figures, case histories, and inter-
views. The final chapter includes

I
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valuable guidelines for selecting a
nursing home.

The epilogue provides thought pro-
voking suggestions for both the alert
citizen and the concerned relative.
The final paragraph of the intro-
duction says: “Unlike the distortions
and vulgarities of the funeral-home
industry, the “pre-funeral home” in-
dustry raises issues that go to the very
roots of social justice. . . . They affect
everyone of us who makes a pretense
of a just society. And they will affect
most of us in person—sooner or later.
. .. For this is where we go to die.”

—M.C.M.

A Kolossal
Ethics

ERMAN THEOLOGIANS take nearly
G every “first” in their field. Bon-
hoeffer of Berlin was the first Chris-
tian ethicist ever to be hanged. (He
may not be the last.) Thielecke of
Hamburg has produced the first book
on Christian ethics or moral theology
of more than three thousand pages.
The runner-up, another German,
Richard Rothe of Leipzig, published
a theological ethics of 2,500 pages a
century ago.

The appearance recently of the
English translation of the second vol-
ume of Helmut Thielecke’s THEOLOG-
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BOOKS continued

1cAL EtHics (Fortress Press, $12.50)
is the occasion for this review. Car-
toons often show North Germans with
toothbrush haircuts crying Kolossal!
Thielecke’s hair is long and white but
“colossal” fits both him (he is a huge
man) and his work.

Not many books on Christian ethics
have reached 500 pages. Neither
Reinhold Niebuhr’s Nature and Des-
tiny of Man nor Emil Brunner’s Divine
Imperative do. A few have gone to
1,000 pages; the Irish Monsignor
Michael Cronin’s Science of Ethics
(1,503), Alfred de Quervain’s Ethics
(1,314), and Ernst Troeltsch’s Social
Teachings of the Christian Churches
(1,013). There are, of course, the
“manuals” covering the Catholic ethi-
cal waterfront, like the Jesuit Henry
Davis’ four-volume Moral and Pas-
toral Theology (1,688), inspired by
the 2,380 pages of St. Thomas Aqui-
nas’ Summa Theologica Part II (the
Dominican translation).

Nothing before in 2,000 years of
Christianity, however, has equalled
Thielecke’s work for sheer size. And
besides his ethics he has published
another 3,000 pages on other subjects.
Kolossal! Only Karl Barth’s seven
million (repeat: million) words make
a “grosser” production. The eminent
Barth hits the all-time high as a
theological niagara.

Thielecke’s output has quality as
well as quantity. His reading is vast
in French, German, and English reli-
gious literature. His style is less pon-
derous and repetitious than either
Barth’s or Brunner’s.

Perhaps his greatest gift, endearing
to his readers, is his apt and illumi-
nating use of illustrations and cases.
His scholarship has a human warmth
we don’t find too often in theologi-
cal ethics—or philosophical, for that
matter.

I am myself convinced there is no
such thing as “Christian ethics,” if by
the term we mean a distinctively and
uniquely Christian solution of prob-
lems of conscience not to be found in
non-Christian thinking. This is a con-
clusion reached slowly and reluctantly,
over forty years. The “what” of mo-
rality, its highest good and consequent
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values, is common ground between
Christian and non-Christian ethics—
what the New Testament calls “love”
and others call human wellbeing.

The “how” of ethics, the ways and
means we use to realize the “what,”
are matters of practical reason. The
only thing special in Christian ethics
is the “why”—our theologizing on
why we care about the right, the good,
and the just. And this is really meta-
ethics, the presuppositions of ethics;
not ethics proper, or the way we make
concrete decisions about actual ques-
tions of choice and judgment.

Thielecke may not agree; he isn’t
too clear on this question. But at
least in the first volume he declares,
“the specifically ‘Christian’ element in
ethics is . . . to be sought explicitly
and exclusively in the motivation of
the action.” Even though his work is
rich with theological lore and allusions
nothing much seems to hang on it as
far as his reasoning goes. His “why,”
however, is straightforwardly the Lu-
theran doctrine of justification—i.c.,

that although we cannot of ourselves
be just or “good,” God in his mercy
has accounted us so and gives us grace
to want to be.

The most arresting feature of this
mammoth work is its support of,
and use of, situation ethics. Legalism
or rigid rules is the devil’s doing.
Elf then; 2 "he " says)'' “there’ can' be
no legalistic ethics with preformed
decisions, decision must be made
within the framework of each existing

situation. The ethics of law is replaced
by a kind of ‘situational ethics’
(situationsethik).”

This question about the method of
ethics looms large with him; he returns
to it again and again. Coupled with
situation ethics is his theory of “boun-
dary situations,” according to which
ordinary or day-to-day moral prob-
lems are an unprofitable source of in-
sight. Thielecke has no patience with
people who claim that unusual or typi-
cal cases can’t prove anything about
ethics. For him it is “the abnormal ra-
ther than the normal case which brings
us up against the real problems.”

Besides the “borderline” model in
his situation ethics he has a second
model, the “compromise.” Whether
general rules about truth-telling, prop-
erty rights, sex, violence, or the like
are to be followed will depend on the
concrete situation, and concern for
persons may rightly require “compro-
mise” of the principle for person’s
sake.

Since the Hitler war Thielicke’s
special interest in medical ethics has
led him to point out that textbook
cases of morality may be typical but
clinically there are no “pure” cases,
and therefore norms or rules of con-
duct rarely apply simply or alone.
They must be situational.

In the two volumes thus far trans-
lated he has dealt with basic princi-
ples, and with government and poli-
tics. The section of his work on sex
ethics has been separately translated
and published (Harper and Row). A
third and concluding volume will deal
with economics, law, and art. The
whole English translation, it is hoped,
will reduce his 3,000 German pages to
2,000 English pages. Nothing will be
lost, much might be gained.

Such a vast feast can only be sam-
pled. In this second volume of the
translation Thielecke declares, “The
biblical message is not concerned with
the nurture of the individual soul.”
Nor is it “mere preparation for the
hereafter” or private and subjective
(“spiritual”) concern.

In his analysis the state is a result
of love and power coming together in
politics. “Love and power,” he says,
“are no more mutually exclusive than
the divine and human natures of Jesus
Christ.” No particular government,
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however, is divine, even though St.
Paul in Romans 13 claimed that gov-
ernment in principle is a created order.
Sacral states are “the demonism of
ideological Christianity.” As a situa-
tionist Thielecke opposes all doctrin-
aire, ideological, and prefab theories
of political policy.

It follows that Paul’s injunction
to “be subject” is not absolute. Re-
sistance may be right — in civil dis-
obedience, refusal of conscription, or
even revolution. One’s loyalty oath
implies two things, commitment to a
political principle and a promise to
stick to it; therefore, if the state de-
serts the principle the oath is null. His
justification of war is not significantly
different from the Catholic tradition’s,
but he explicitly rejects the Natural
Law doctrine.

With all good Lutherans Thielecke
believes marriage, like the state, is an
“order” of creation—yet divorce can
be a right act. This order is more fun-
damentally the sexual di-unity itself.
When he gets down to cases, however,
he ends up with a curious mixture of
freedom and reaction — due to the
confusion of a situational ethics trying
to operate with his belief in divine
prescriptions (“orders™).

Thus contraception and sterilization
are morally licit but abortion is only
permissible for medical (i.e., patho-
logical) reasons. Artificial insemina-
tion is right when from the husband,
wrong when from an anonymous do-
nor—which is the Catholic teaching
too. He is not plainly for or against
fornication but does say that ‘“sex
outside marriage loses its essential na-
ture,” whatever that means. Monog-
amy, he admits, is not “natural” —
though logically defensible.

He regards homosexuality as a
“anomaly” but denies there is any rea-
son to condemn it morally or theolog-
ically; it is less evil, he thinks, than
heterosexual malice or exploitation.

The outsized and landmark char-
acter of Theological Ethics means we
have to go to the work itself. No ad-
vertisement will do. When the German
edition began to appear in the late
Fifties Paul Tillich said it “promised
to become a standard work in ethical
theology.”

That promise is fulfilled.

—JOSEPH FLETCHER

JUNE, 1969

Katherine Hepburn and Jane Merrow in A Lion in Winter

MOVIES

Still a Lion
In Spring

T 1S CHRISTMAS DAY in the year

1183. King Henry II has sum-
moned his wife from prison to join
a holiday celebration at the castle.
Their three sons—Richard, Geoffrey,
and John—will be there. So will Alais,
daughter of the French king and re-
cent shareholder of Henry’s bed and
board. The royal barge glides round
the last bend and there paces Henry,
impatiently awaiting his Eleanor.

The twenty-four hours of this win-
ter day set the scene for the most
recent addition to a galaxy of his-
torical films which illuminate our own
times. Becket, A Man for All Seasons,
and Romeo and Juliet head the list.
The Lion in Winter is, perhaps, the
most brilliant of them all.

The setting is overwhelmingly me-
dieval: dank, staring castles, chickens
and dogs under foot, rustling satins,
scurrying servants, robust appetites
for war and women and wit. But the
language of James Goldman’s play
turned movie is modern. The main
characters, played to perfection by
Peter O’Toole and Katharine Hep-
burn, with an excellent supporting
cast, are contemporary. And the in-
tent—a zoom lens view of a vibrant
relationship between man and wife—

has a Who’s Afraid of Virginia Woolf?
quality.

Here two people, equally matched
in intelligence, vigor, and good looks,
fight and feign within the narrow vor-
tex of love and hate. No number of
disappointing sons can reduce their
zeal for mutual combat. No threat of
additional loves or lovers erases their
matched need to enjoy each other’s
wits and whims. No extended prison
stays or feudal forays can put out
the fires of ambition so deeply burnt
into each.

King Henry seems to have the up-
per hand throughout as Eleanor tries
to gain her freedom. She uses her sons
against her husband (the reason for
her imprisonment in the first place).
She plots with the French king. She
pleads with Henry. And she stead-
fastly refuses to give up her hereditary
kingdom, the Aquitaine.

At the end of the day, Henry once
again puts her on the boat to Salis-
bury. Eleanor sits quietly seeing the
boat move slowly away from the shore
and her husband through tear-filled
eyes.

And Henry, an aging man without
much time, without an annulment,
without dependable sons, without El-
eanor, stalks on the shore like a young
lion emboldened by battle, shouting,
and waving. Waving to his lioness, his
love, his life.

—JOAN HEMENWAY
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Changes Proposed
For Trial Liturgy

ENERAL CONVENTION’s Standing Liturgical Com-
G mission will ask the Special Convention which
meets in South Bend, Indiana, this coming August 30-
September 5, to authorize at least four changes in the
Trial Liturgy.

The Commission, meeting in Phoenix, Arizona, in
January, examined reports from over sixteen dioceses
summarizing lay experience with trial use. These first
returns were favorable in a ratio of five positive to three
negative.

Even those who liked the Trial Liturgy, however, had
some criticisms of four matters: (1) the Prayer of Inter-
cession, (2) the obligatory use of the Penitential Order
on only five days of the year, (3) the ceremony of the
Peace and its position in the service, and (4) the absence
of a priestly blessing at the end.

Though the Episcopal Church is now only in its second
year of a three-year trial use period, the Commission
agreed that these four basic criticisms could be dealt with
now, in advance of other changes which may be advisable
on a full evaluation of all reports from dioceses after the
three years are up.

The Liturgical Commission’s drafting committee on the
Eucharist is planning to propose the following changes
to Special General Convention II at Notre Dame:

(1) A new text of the Prayer of Intercession, much
simpler than the present text, with a wide range of
options, and with provision for the bidding of prayers
by members of the Congregation. The drafting com-
mittee on the Eucharist was directed to make further
recommendations to the Commission with regard to
this Prayer;

(2) A new rubric governing the use of the Penitential
Order to emphasize the point already made on page
19 of the Trial Liturgy but not always understood,
that while the Penitential Order shall be used on the
five days specified in the Trial Liturgy, it may be
used at any time at the discretion of the priest. The
Commission proposes to add the seasons of Advent
and Lent to the five named days, and, for the rest,
merely to permit the omission of the Penitential
Order at other times;

(3) A new rubric regarding the Peace which would
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allow its use at any one of five places: the beginning
of the service, before the Prayer of Intercession (its
present position), before the Offertory, before Com-
munion, and at the end of the service. The rubric
would allow variations in the words to be used,
and in the manual acts, if any, accompanying the
exchange;

(4) Provision for a priestly blessing before the dis-
missal.

The Commission also plans to propose four changes in
rubrics (instructions on usage) to govern the Old Testa-
ment lesson, psalms sung before or after the sermon,
music, and phraseology.

The Commission is preparing to make a full report on
the Trial Use of the Liturgy in 1970. The members asked,
in a recent letter to all the Church’s bishops, for con-
tinued use of the present form of the Trial Liturgy and
for testing of any revised version which the Convention
at Notre Dame may approve.

The letter to the bishops also points out that use of the
Trial Liturgy “is not a question of replacing the present
Prayer Book rite, but of trying out other alternative forms
of celebrating the Holy Eucharist.”

The liturgical group said, further:

“First results of the questionnaires indicate . . . . a defi-
nite correlation between the degree of preparation under-
taken by a congregation, the leadership of the rector or
priest-in-charge, and the encouragement of the bishop on
the one hand; and the quality of the response of the laity
on the other. . . . Diocesan Liturgical Commissions are
functioning effectively, and they might be entrusted with
a greater degree of leadership and initiative in planning
the second period of trial use.”

Another, much simpler questionnaire, probably to be
reproduced locally, will be distributed after the second
period of trial use later this year in order to get more
reactions to the Trial Liturgy. The Commission is asking
diocesan liturgical bodies to suggest questions and to
send them along to the overall coordinator, the Rev. Leo
Malania. By the time of the 1970 General Convention,
the Commission hopes to have a fully representative
evaluation of the Trial Liturgy’s usefulness. D |
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View from Harlem

Continued from page 26

And they would be absolutely right. I am now simply
ashamed that I did not have deeper confidence in those
prejudices and act upon them much sooner that I have.

During one of my early years at Episcopal Theological
School in November I asked a junior how things were
going. “Great,” he said, “wonderful. Why I can’t even re-
member what it was like to be a layman.” I didn’t know
whether to shoot him—or myself. Or both. He was still a
Jayman. And in six weeks time the structure of our life had
already separated him from his generation.

I have gradually come to the conviction that except for
rare exceptions it is impossible for a young man who
grows up in Short Hills, New Jersey, goes to Exeter, grad-
uates from Princeton, then ETS, and becomes curate in
Scarsdale to minister significantly to those of his genera-
tion in the Church; and to those outside the Church he
will probably not minister at all.

The symbol of this separation is the exemption of sem-
inarians from the draft—with a IV-D classification. The
establishment of this by society illustrates how society
would like the clergy not to be involved in the crucial
issues of society. And the complacent acceptance of this
by the Church is, in my judgment, a moral cancer which
makes it almost impossible for the Church to exercise any
moral leadership in the other issues of society. If the
Church is to serve society it cannot, I believe, accept this
privilege of exemption from the burden that is given all
other men.

There is another whole story about how nine of twelve
deans of Episcopal seminaries supported a proposal for
the establishment of a two-year moral alternative to the
draft, of its presentation to the House of Bishops, and of
its defeat.

We talk glibly about the lack of moral leadership in our
country. We can’t talk very much about it—it seems to
me—if we do not provide more in our own Church. And
it is very interesting: when I talk about this before lay
groups, without exception they are for it. The abyss
between how lay people look at life and how clergy look
at life, I fear, is getting wider and wider.

The view from Harlem has convinced me one of the
places to close that distance is in how we prepare men for
the ministry—not by separating them from the life of the
laity but by involving them in it. And it is only as we do
this in the Church itself that we can ever hope to draw the
Church closer to society to deal realistically with those
moral issues that are shaking our society.

3. Formal theological education then should follow
some period of personal involvement by young men in
some of the issues their generation must face. This would,
1 believe, free the academic enterprise to be truly aca-
demic and make it possible to concentrate upon helping
young men understand the critical importance of the
world of Christian learning for the world of human
experience.

JuUNE, 1969

If “knowledge is power” for blacks it is just as impor-
tant for the Christian Church whose leader said, “I am
the truth.” To ignore learning is to ignore Him; to know
Him as Son of God is to know Him as Son of Man. This
means participation in all that it is to be a man in the
twentieth century in order that the fullness of the Incarna-
tion—perfect God and perfect Man—may be compre-
hended and borne by men who are ministers of that
eternal Gospel for this time.

This is not to denigrate the academic world: it is to
open it up so that the fullness of its contribution may be
made in a way that it is not being made today. And that
means to open the men to broader human experiences.

In Confidence

These months in Harlem have given me greater hope
and confidence in the spirit of man that is abroad—despite
all the problems and complexities and hate—than I have
ever had. The mystery and greatness of the human spirit
is a miracle. And my faith in God and what He is doing
has been enriched immeasurably in the same way.

I am concerned about the Church. I am now just talk-
ing about the Episcopal Church that we love and are loyal
to because it is this Church which has grafted us into the
Body of Christ.

From Harlem it looks as though the Church is in trou-
ble—in its relationship to society and to itself. I believe
it is. There is a separation from society which I sense is
increasing; and there is division within the Church which
I believe is increasing.

One way toward a healing of these separations—per-
haps the only way today—is through the ministry of the
Church in its total ministry, its ordained ministry, its spe-
cial and experimental ministries—their re-evaluation and
new forms.

Confidence in man and confidence in God means con-
fidence in Him who is the one Head and who is undoubt-
edly leading us into new forms for a new day. So we can
move ahead with both concern for an institution and abso-
lute confidence in the Body.

When we examine new forms of the ministry for the
twentieth century we cannot help but examine new forms
of theological education. And as that is being done one
of the perspectives might come from “the view from
Harlem.” <

CALENDAR OF EVENTS

JUNE

1 TRINITY SUNDAY
8 FIRST SUNDAY AFTER TRINITY
11 St. BARNABAS THE APOSTLE
15 SECOND SUNDAY AFTER TRINITY
15-26 Missionary Orientation Confer-
ence, Seabury House, Green-
wich, Conn.
22 THIRD SUNDAY AFTER TRINITY
24 NATIVITY OF ST. JOHN THE
BApTIST
29 StT. PETER THE APOSTLE
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EDUCATIONAL DIRECTORY

UNIVERSITIES AND COLLEGES

SCHOOLS FOR BOYS

MILITARY ACADEMIES

I TRINITY UNIVERSITY
San Antonio
A University of quality and dis-
tinction . . . celebrating 100 years
of higher education in Texas.
Scenic Skyline Campus. Imagina-
tive new undergraduate curricu-
lum. Bachelors, masters. Liberal
arts, sciences, pre-professional.
Exceptional faculty, with 14 to
one student-faculty ratio. Coedu-
cational, limited enrollment. CEEB
scores required. Outdoor sports
the year round. Located in color-
ful, historic San Antonio.
JAMES WOODIN LAURIE
I President

THE CHURCH FARM SCHOOL
GLEN LOCH, PA.

A School for Boys
Dependent on One Parent
Grades—T7th through 12th
College Preparatory and

Vocational Training:
Sports: Soccer, Basketball, Track,
Cross-Country
Learn to study, work, play on 1700
acre farm in historic Chester Valley.
Boys Choir—Religious Training
Charles W. Shreiner, Jr.
Headmaster
Post Office Box: S, Paoli, Pa. 19301

Fast Paced College fakes
We're taking up “P more SPaCe

more space now at Franklin Pierce. 600
acres where a $1 million library topped
off the Master Building Plan, Where
an excellent liberal arts faculty built
enrollment from 86 to 900 in just 5
yrs. With students who will be tops in
paced world. Will you? Fully
accredited. Catalog: Admissions,

Franklin
Pierce
College

Dept. E. Rindge. N. H. 03461,

VOORHEES COLLEGE

DENMARK, SOUTH CAROLINA 29042
A co-educational Liberal Arts College with a Secre-
tarial Science Terminal Program. Under the direc-
tion of the Protestant Episcopal Church and fully ac-
credited by the Southern Association of Colleges and
Schools. Beautiful Location.

Reasonable Terms. For information write to
JOHN F. POTTS, President

SCHOOLS FOR BOYS

Fully accredited Church School on 1300 acre
estate. Grades 7-12. Small classes. Advanced
placement courses, Post Graduate. Gymnasium,
sports, swimming, fishing.

Summer camp for boys 6 to
Camp, skiing, other water sports.
or 6 weeks.
For School or Camp catalog write:
The Rev. Floyd W. Finch, Headmaster
Box F, Lenoir, N.C. 28645

COLLEGE PREPARATORY — CHARACTER BUILDING

15 years. Outpost
Periods 2, 4,

SAN MIGUEL SCHOOL

Diocesan School for Boys
Grades 7 through 12
College Preparatory

Fully Accredited

NEW BOARDING DEPARTMENT

6501 Linda Vista Road
San Diego, Calif. 92111

The Rev. C. A. Parmiter, Jr.
Headmaster
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it Arrdboard Tobort”

OF BOCA RATON, FLORIDA

An Episcopal boarding school for boys of all denomina-

tions. College preparatory, grades 7-12. Highest academic
& moral standards. Developmental reading. Work pro-
gram. Fully-equipped 1labs. Sports. Olympic-size pool.
Modern air-conditioned buildings. Catalog:

Eugene E. Curtis, Jr.,, Hdm.  Boca Raton, Florida 33432

MILITARY ACADEMIES

€
)«

‘at the Nation’s
education extends
the academic to
character, and de-
leadership. Grades 8
12 and Jr. College. Amer-
beautiful campus. 96
Highest

Here,
Shrine,’”’
beyond
build
velop

through

ica’s most
modern buildings.
lastic standards. Nationally ac-
credited. Individualized guidance
and tutoring. Social development.

Extensive reading and spelling clin-

ics. All sports including horseman-

ship and polo. Renowned bands.

Sr. Army ROTC. Summer camps.

Catalog. Box C, Wayne Pa. 19087

Valley Forge

MILITARY ACADEMY
and JUNIOR COLLEGE

St. John's Alilitary School

Salina, Kansas
Episcopal School for boys. Grades 7-12.
Fully accredited by North Central Associa-
tion. ROTC. Established 1887. Guided
Growth in a Friendly Atmosphere in the
“heart of the mnation.” For information
write: Col. K. G. Duckers, Bishop Vail Hall,
St. John’s Military School, Salina, Ka. 67401

MILITARY ACAD
Give your son the advantage of CMA’s Aca-
demic and Leadership Training. Fully accred-
for College and Gov't Academies.
High School and P.G. Separate Jun-
ior School, grades 6-8. Honor Army

fm (oruMeris;,

ited prep

5 ROTC. Outstanding  Music  Pro-
gram Marching Band. Orchestras, Con-
cert, Choral. All Sports. Write Box E,

CMA, Columbia, Tenn. 38401.

Hlilitary
Academyp

St. Yolpr's

A Tradition of Excellence

stressing scholarship, character,
lege prep., gr. 7-12. Tutorial,
progran All sports, fencing, flying,
course, stable, pool, hosp., lake for crew. ROTC. Band.
Nondenominational. Chicago 100 mi. Write: Gavin A.
Pitt, Pres., Box 200, Delafield, Wisconsin 53018,

col-
reading
riflery. Own golf

Accred.
developmental

leadership.

COEDUCATIONAL SCHOOLS

WASATCH ACADEMY

In beautiful Utah mountain country. Thorough col-
lege preparation. Fully accredited. Small classes.
Coeducational. Grades 9-12. United Presbyterian.
High academic standards. Cultural values empha-
sized. Sports, including skiing. World-wide en-
rollment. Scholarships. Catalog. Box 369-E-3, Mt.
Pleasant, Utah 84647.

SPECIAL SCHOOLS

LOCHLAND SCHOOL INC.

1065 Lochland Road Geneva, New York 14456
Florence H. Stewart, B.S., Columbia,
Ed.M., Harvard, Director
Non-profit residential school for emotionally
disturbed and retarded children; Est. 1933.
Tuition: on request
Enr. 20 bldg. students; Nursery-8th grade. 5 full-time
teachers, 3 part-time teachers. Speech therapy, music,
remedial reading. Psychotherapeutic Orientation. 3
buildings on 16 acres on Seneca Lake.

SCHOOLS FOR GIRLS

@ﬂthehral %[hgp[ U.f
ét.ﬁlar? An_accredited Epis-

copal school for girls.
12. Strong college preparation. 5

Boarding grades 5-
languages,
5 years math, 5 years science.

Advanced

Placement Courses. Music, drama, art, dance,
sports. Near New York City. 92nd year. Address
Registrar, Box P, Garden City, L.I.. N.Y. 11530

St John Baptist

Episcopal Country School
Girls, Grades 9-12

Accredited college preparation., Strong

faculty Individual program: advanced
Some coed classes with nearby boy. hool. Fine
B record. Native language teachers. Mus Art. New
chapel and gym, all sports. 30-acre campus, 35 miles

from N.Y. Sister Superior

Box 156, Mendham, New Jersey 07945

MARY’S SCHOOL
Established 1868 — Episcopal

Grades 9-12. Fully accredited. Small classes.
Music, Art, Dramatics, Sports, Pool.

Sister Superior, C.S.M., St. Mary’s School
Peekskill, N. Y. 10566

ST
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EDUCATIONAL DIRECTORY

SCHOOLS FOR GIRLS

SCHOOLS FOR GIRLS

SCHOOLS OF NURSING

Stoneleigh-Burnham

Excellent college preparatory record. Grades
9-12. Outstanding faculty. 100th Year. Music,
art. National enrollment. Stoneleigh-Prospect
Hill and Mary A. Burnham have merged and
occupy 150-acre campus with new. buildings in
Greenfield. Accredited. 250 boarding students.
All sports.
Edward E. Emerson, Headmaster

Box P, Greenfield, Massachusetts 01301

Saint Agnes School

Girls Episcopal Boarding (Grades 7-12)

and Country Day School (Grades K-12)
Fully accredited, College preparatory. Music, Drama,
Art, all Sports, Small classes. Guidance stressed.
International enrollment. Established 1870. 36-acre
campus. For catalog, write:

Hamilton H. Bookhout, Headmaster

Saint Agnes School, Box E, Albany, N.Y. 12211

STUART HALL

125th Anniversary Year
Episcopal College Preparatory. Girls, grades 9-12

Interdenominztional enrollment representing 20-27
states and 3-5 foreign countries. Modern equip-
ment. Advanced Placement courses. Strong stu-
dent government. Emphasis on growth in maturity,
responsibility, and service. Write for catalog:
Martha Dabney Jones, Headmistress
Box E, STAUNTON, VIRGINIA 24401

%M %ﬂe ACADEMY

Accredited Episcopal college preparatory boarding

and day school for grades 8-12. Located 17 miles

northwest of Baltimore on G7-acre campus. Fine

arts program includes music, dance, art. Established

1832. For complete information write:

The Rev. Kenneth W. Costin, Headmaster

Box E, Hannah More Academy
Reisterstown, Maryland 21136

Vernon Court
N

A Two-Year Coeducational College
Associate degrees in Liberal Arts, Business Adminis-
tration, Fine Arts. Excellent transfer record to lead-
ing colleges. Program planned to develop intellectual
curiosity. Small classes. Homelike residential atmos-
phere. Complete sports program. Located in Newport
Estate area. Catalog E.

Vernon rt Junior College, Bellevue Ave.
Newport, R.l. 02840

Saint Anne’s School

is located in metropolitan Boston.
It is a small and warm

boarding and day school for girls
in grades seven through twelve.
Saint Anne’s School

provides an environment for encounter
through which each individual student
can grow into a person

who is secure in the knowledge that
her life is of infinite value and

who is able to use her talents

to their fullest.

Write for our new catalog.
Saint Anne’s School, Episcopal
18 Claremont Avenue
Arlington, Massachusetts 02174

ROCK POINT SCHOOL

Burlington, Vt. 05401

Episcopal secondary boarding school for girls. 170
acres on Lake Champlain. University and city cultural
resources available. College preparatory and general
course. Athletics and creative arts. Reasonable tuition
and scholarships.

Established 1928. Accredited. Write:

The Rev. Russell Ellis, Headmaster

Episcopal country boarding and day
school for girls in the Blue Grass.
Grades 9-12. Accreditedcollegeprep-
aratory. Sisters of St. Helena. Social
program. Gym, indoor pool, hockey,
tennis, riding, art, music. Moderate
fees. Tuition aid. Write: The Rev.
Colley W. Bell, Jr., Rector&Princi-
pal, Box E, Versailles, Ky. 40383.

Saint Anne’s School—

For Girls Grades 8-12 Episcopal
Strong college preparatory; acceptance rate 100%.
Music, art, drama, modern dance, riding, tennis.
Cultural resources of University of Virginia.
Boarding & Day 58th Year
For information write:
Margaret E. Jefferson, Headmistress
SAINT ANNE’S SCHOOL,
Charlottesville, Va. 22901

BUSINESS AND SECRETARIAL

M ER H Al Kenosha, Wis. 53141
KE P 99th Year
Church School for Girls, Boarding & Day

Thorough college preparation and spiritual
training. Music, art, dramatics and homemaking
courses. All sports. Junior school department.
Beautiful Lake Shore Campus. 50 miles from
Chicago. Under the direction of the Sisters of
St. Mary. For catalog address: Box E.

ST, MARGARET’S SCHOOL
COLLEGE PREPARATION FOR GIRLS
Fully accredited. Episcopal. Grades 8-12. Mu-
sic, art, dramatics. Small classes. All sports;
varied activities. On beautiful Rappahannock
River. SUMMER SCHOOL: June-August.
For catalog write:

MISS VIOLA H. WOOLFOLK, Headmistress
St. Margaret’s School, Box 158-E
TAPPAHANNOCK, VIRGINIA 22560

involved.

That’s you as a Chandler grad. Involved in contemporary
iss On the job in vital places. Legal. Medical.
Executive. Science-Research. As a Chandler-trained pro-
fessional secretary. Involved in the ideas and challenges
of today. 1 & 2 yr. courses. Delightful Back Bay residences.
Accredited as a Two-Year School of Business. Catalog.

CHANDLER

SCHOOL FOR WOMEN e BOSTON
448 Beacon St., Boston, Mass. 02115

PICTURE CREDITS—B. Bailey: 26.
Kemmell-Ellis, Inc.: 4. Pontificia
Fotografia, Felici: 23 (top). Reli-
gious News Service: 19 (left).
Clyde Steiner: 23 (bottom). Union
Theological Seminary: 22. John
Urban: 16-18, 19 (right). Robert
Wood: 20.
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ST. LUKE'S HOSPITAL
SCHOOL OF NURSING

The School of Nursing is a part of St. Luke's
Hospital Center New York and offers a
nationally recognized and accredited pro-
gram in professional nursing — two years,
eight months in length. Entrance directly
from high school; modern residence adjacent
to Columbia University campus. Classes en-
ter each September. Address inquiries fo:

THE REGISTRAR, BOX E

St. Luke's Hospital School of Nursing
419 West |14th Street
New York, N.Y. 10025

“TO HEAL THE BODY
TO SAVE THE SOUL”

SPECIAL SCHOOLS AND CAMPS

“for the mentally retarded & brain injured”
CRYSTAL RUN CAMP & SCHOOL
Middletown, N.Y. 10940

a year round residence /

an exceptional camping program
» Co-ed * Academic * Vocational » Recreation
Special teen-young adult program. Full camp
activities -~ archery, tennis, horseback riding,
music-craft-speech therapy. Intl. staff, diet table,
modern facilities. Large pool.
Every moment structured for worthwhile activity.
ACA accredited. Write for camp, school brochures.
James Fogelman, BSMA, Director 914-692-4444

GIRLS

Lake George

CAMP FOR GIRLS

On the Queen of American lakes. Private
shore, protected coves and sandy beaches.
Pollen free. Spacious cabins in 100-acre
woodland campsite. Most all water and land
sports. Little theater-professional staff. Riding, music,
arts and crafts, dance and tutoring. Ages 6-17. One staff
member to four girls. Resident nurse. Brother camp
nearby. Member American Camping Association.

Miss E. Boylston, |6 Fairview St.. Ansonia, Conn. 06401

FLEUR DE LIS CAMP
Fitzwilliam, New Hampshire
Located in the Monadnock Region
A Church Camp for Girls
41st year, 4 or 8 week periods. Ages 8 thru
16. Experienced leadership in all land and
water sports, including riding and waterskiing.
Accredited Member American Camping Association.

.\Vimcr address: 43 Main Street, Saugus, Mass. 01906.
NAAAAAAAAAANAAAAANAAA A
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Exchange

The EXCHANGE section of THE
EP1ScOPALIAN includes the former Have
and Have Not column in addition to an
exchange of ideas, problems, and solu-
tions.

THE EPISCOPALIAN invites parishes,
groups, and individuals to share work-
ing solutions to practical problems you
have battled and won. If you have a
problem with no answer in sight, some-
one may have already met and con-
quered it. Please send your (brief)
replies to: EXCHANGE, The Episco-
palian, 1930 Chestnut St., Philadelphia,
Pa. 19103.

DAYS AND DIGITS AVAILABLE
The Altar Guild of St. James Episcopal
Church, Birmingham, Mich., offers
cardboard hymn numbers and days of
the Christian year (3 3%” high) in fair
condition to any parish or mission.
Please write to Mrs. Joseph N.
Schaeffer, 1993 Hyde Park Road,
Detroit, Mich. 48207.

ECUADORIAN TREASURES

Mrs. R. K. Riebs writes from Guayaquil
that the women of Christ the King
Church have found a way to aid local
artisans and to share Ecuador’s art with
individuals and groups in the U.S.A.
The women select articles such as hand-
carved wooden figures and leather, wool
ponchos, paintings, native dolls, jewelry,
tapestries and stoles, brass and bronze
pieces, and boxes of carved bone. For
details on articles and costs (which the
ladies say are modest) write to: Mis.
R. K. Riebs, Apartado 5250, Guayaquil,
Ecuador.

MINI TRIPS, MAXI PEOPLE

Ever been on a Yo-Po-Mini-Trip? A
Yo-Po-Mini-Trip is a junior high age
camping or field trip of no more than
two days by car to some place of
interest not more than 200 miles from
home. The group should be small and
the leaders be interested adults from
the parish who are willing to give up
a weekend to go exploring new areas
with young people.

A group from St. James’, Grafton,
N.D., visited Assiniboia Christian Cen-
ter in Winnipeg, Canada. to see what it
is like to be part of a large parish in
a semi-urban section of a large city.
Last summer they shared a weekend
with “summer lake people™ in a vaca-
tion area in Park Rapids, Minn.

If you are interested in details on
how to plan such a trip, write to either
of the following: the Rev. Leonard
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Claxton, St. James’ Church, Grafton,
N.D. 58237, or the Rev. Nicholas Hiil,
Church of Our Saviour, Langdon, N.D.
58249.

CLERGY BE SEATED

Ascension Church of Stillwater, Minn.,
will give a large cherrywood chancel
chair (in good condition) to any parish
or mission which can use it. The vestry
is willing to pay freight. Please write
to: Rev. John Oriel, 215 North Fourth
St., Stillwater, Minn. 55082.

EARLY CHURCH SPIRIT
RECAPTURED

St. Mark’s Church, West Columbia,
Texas, had a service intended to re-
create the primitive surroundings of
the early Church.

The 11:00 A.M. service had no lights
except altar candles. No prayer books
or hymnals were in accustomed places.
The priest had a copy of the altar book.
All others recited the service from
memory and sang hymns without organ
accompaniment.

After placing gifts of food for the
needy in baskets, the worshippers
stepped to a table and placed one of the
homemade Communion wafers on a
plate, saying. “I am giving part of my
life to God.”

Communicants sang a hymn as they
moved forward to receive the sacrament.
As they left the service they followed
the crucifer, singing as they went.

RESTRICTED DIET

Our Sunday school has no minimum age
for toddlers to begin classes. The rule
is, “Bring them if they are big enough
not to eat the crayons.”
—From MRs. NORMAN DUVALL
Peach Bottom, Pa.

LET’S CELEBRATE

Bread, the parish bulletin of St. Stephen
and the Incarnation Church, Washing-
ton, D.C., published the following in
a recent issue:

“It is common at parties sponsored
by those of lesser means to ask the
guests to bring their own bottle. St.
Stephen’s qualifies to make such a re-
quest.

“Bring a bottle of wine, champagne,
or sparkling burgundy, to church Satur-
day night at 11:00. Some will be used
for Communion; the rest will serve for
a toast after the service.

“Also, bring a noise-maker and wear
your bright clothes. We're going to cele-

brate the resurrection of Jesus Christ!

“The service will consist of a feast of
lights, renewal of baptismal vows and
baptism, and Liturgy of the Lord’s
Supper.

“Easter Eucharist will also be cele-
brated Sunday at 8:00 A.M., 10:00 A.M.,
and noon.

“At all Easter services we will have
the opportunity to make both a spiritual
and material commitment. Pledge cards
for the coming fiscal year will be dis-
tributed and collected.

“But before we can celebrate Easter
we have to get the place ready. Can
you come around for a while Saturday
after 10:00 A.M. to help clean and
decorate the church?

“What celebrations we’re going to
have! He is risen! It really is possible
to celebrate life and to have hope for
this battered old world!”

REEL AID

St. Barnabas’ Church, Portland Ore.,
has developed a project of reading books
onto tape for blind persons. Last year
parishioners recorded 81 books on 402
tapes.

PARISH LIBRARIANS
TAKE NOTE

St. Paul’s Episcopal Church in Dayton,
Ohio, has records as well as books to
lend to parishioners. They are cata-
logued like books and include: The
American Folk Song Mass, The Jazz
Mass, Rejoice Mass, Favorite Episcopal
Hymns, Run Like a Deer (Psalms Folk-
Rock Style), The Retreat Singers (Epis-
copal Young People from Little Rock,
Ark.), and others.

CHURCH SCHOOL TIPS

The Diocese of Milwaukee’s Church
School Division sent a questionnaire to
all parishes asking what they were doing
that was different. Among the replies:

1. One parish appointed a young man
as superintendent to involve more young
people by giving them positions requir-
ing real responsibility.

2. Several small parishes met for a
six-hour teacher-training session in a
central parish. This created a better
stewardship of time, a closer inter-parish
feeling, and boosted mutual morale.

3. One church school is working on
a liturgy for Whitsunday. Each grade is
working on different parts of the
liturgy—from the oldest which will
present a dialogue sermon to the young-
est which will make processional ban-
ners.

4. Two ideas for keeping teachers.
One was an appreciation dinner at the
end of the term. Another was one Sun-
day a month with no classes (children
received instruction through the sermon
and visual aids).

THE EPISCOPALIAN
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Know Your Diocese

Seventy-five Episcopal parishes and missions in the Diocese
of Nebraska are spread across the state’s 77,000 square miles.
The population is sparse with many counties having less than
1,000 people. Ministering to the Church’s 20,600 baptized
members (15,500 communicants) are fifty-five clergymen
and 227 lay readers.

Nebraska’s first recorded Episcopal Church service was
held in 1838. The area was under the jurisdiction of Iowa
until the election of the Rt. Rev. Joseph C. Talbot, Bishop of
the Missionary District of the North West. In 1865 Bishop
Robert H. Clarkson had jurisdiction over Nebraska and
North and South Dakota. The Diocese of Nebraska was
created in 1868, divided in 1890, and reunited in 1948 under
Bishop Howard R. Brinker.

The Bishop Clarkson Memorial Hospital and School of
Nursing in Omabha, first of its kind in the state, is serving
patients not only from Nebraska but from surrounding states.
The current expansion program is enlarging facilities from
293 to 550 beds. Churchwomen of the diocese have estab-
lished a revolving scholarship loan fund for student nurses.

The American Indian Center in Sioux City, Iowa, was
organized by Indians living there to help solve problems of
urban living (see May issue, page 13). This ecumenical center,
in which the Indians themselves are the decision makers, is
supported by the Dioceses of Nebraska and Iowa.

The diocese’s St. Monica’s Home for Women, Lincoln,
was founded in 1964. Women with problems such as broken
homes or divorce, alcoholism, drug addiction, and out-of-
wedlock pregnancy, are referred to the home by courts, doc-
tors, state institutions, and clergy. The women are given a
refuge with Christian help and love while learning to help
themselves.

As Nebraska enters its second 100 years, it has begun a
capital expansion program to help the Church assume an
even more important role in the lives of more people. With
the capital program campaign still underway, Nebraska Epis-
copalians have nearly reached their monetary goal of

JuNE, 1969

$795,000. Organizations and programs to be assisted through
the campaign include St. Monica’s Home, Brownell-Talbot
School, House of the Transfiguration Retreat Center, Bishop
Brinker Memorial addition to the Clarkson Hospital, college
campus ministries, and many intradiocesan services.

The Rt. Rev. Russell Theodore Rau-
scher was born in Lockridge, Iowa,
July 19, 1908, the son of William and
Lena Rauscher. He received a B.A.
degree in 1939 from lowa Wesleyan
and a B.D. degree in 1941 from Sea-
bury-Western Theological Seminary,
Evanston, Illinois.

He was ordained deacon in March
and priest in October, 1941. From
1941 to 1945 Bishop Rauscher served
churches in Fort Madison, Mount Pleasant, Montrose, and
Moar, all in lowa. He then served for a year as a U.S. Navy
chaplain aboard a hospital ship in the Pacific. He returned to
Iowa to be priest-in-charge of St. Matthew’s Church, Iowa
Falls.

In 1948 he was called as rector of St. Andrew’s Church,
Lawton, Oklahoma. He was chaplain in the Oklahoma
National Guard when his unit was called to active service in
Korea, where he spent a year.

A Special Council of the Diocese of Nebraska in January,
1961, unanimously elected him to be Bishop Coadjutor.
When the Rt. Rev. Howard R. Brinker retired on February
1, 1962, Bishop Rauscher became diocesan.

He is a member of the Episcopal Church’s Executive
Council, the Board of Trustees of Seabury-Western Sem-
inary, and General Convention’s Joint Committee on
Non-Metropolitan Areas.

He is married to the former Marjorie D. Truesdell. They
have a daughter, Catherine Sigrid.
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riease tane caie
of my sister...”

Little Su Ying was abandoned in the alley behind our
Babies’ Home in Formosa. She was frightened, cold
and hungry.

But as you can see in the picture, someone had tried
to make her look pretty. Her hair was combed and her
dress, even though torn, was clean.

In her hand she clutched a note written by her brother:

“Please take care of my sister. Our parents are dead
for many weeks. I am twelve and can no longer find food
for this small sister. To my ears came news of your
House, so I bring Su Ying to you.”

Will you help us give Su Ying—and youngsters equally
as needy—a chance to grow up in an atmosphere of love?

For only $12 a month you can sponsor such a child
and receive his or her photograph, personal history, and
the opportunity to write letters.

Your child will know who you are and will answer
your letters. Correspondence is translated at our over-
seas offices.

(And if you want your child to have a special gift—
a pair of shoes, a warm jacket, a fuzzy bear—you can
send your check to our office, and the entire amount will
be forwarded, along with your instructions.)

Since 1938, thousands of American sponsors have
found this to be an intimate, person-to-person way of
sharing their blessings with youngsters around the world.

And your help is desperately needed. Overseas, our
staff reports boys and girls still search garbage dumps for
food . . . babies abandoned in the streets . . . blind chil-
dren locked in cellars . . .

Little Su Ying and children like her need your love,
Won’t you help? Today? Thank you.

Sponsors urgently needed this month for children in
Korea, Taiwan, India, Brazil. (Or let us select a child
for you from our emergency list.)
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‘Write today: Verbon E. Kemp

CHILDREN’S FUND, Inc.

Box 511, Richmond, Va. 23204

I wish to sponsor [] boy []J girl in (Country)
[J Choose a child who needs me most.

I will pay $12 a month. I enclose first payment of
$

Send me child’s name, story, address and picture.
I cannot sponsor a child but want to give $
[ Please send me more informz;tion

Name
Address
City. State Zip

Registered (VFA-080) with the U. S. Government’s
Adyvisory Committee on Voluntary Foreign Aid. Gifts

are tax deductible. E 69
\_Canadians: Write 1407 Yonge, Toronto 7 )

TAICHUNG, FORMOSA—Two-year-old Su Ying, her parents
dead, waits for her brother who will never return.
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