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NOVEMBER 1989

Bishops pull together on

episcopal

by Richard H. Schmidt

The bishops of the Episcopal
Church spoke with one voice in Phil-
adelphia September 22-28.

The interim meeting of the House
of Bishops drew 182 bishops from
every sector of the church. They
studied the scriptures, listened to
one another and members of the
Archbishop of Canterbury’s Com-
mission on Communion and Women
in the Episcopate (also known as the
Eames Commission) and then issued
a unanimous statement on the
thorny question of women bishops
and episcopal oversight (see page 6).

The statement acknowledges that
opposition to the ordination of
women is “a recognized theological
position” within Anglicanism and af-
firms persons holding that position
as “loyal members of the family.” It
then reaffirms the integrity of dioce-
san boundaries and deems “inappro-
priate” a bishop’s exercising episco-
pal authority in a diocese other than
his own without permission from the
bishop of that diocese.

A poignant moment followed the

statement’s adoption when Bishops
Clarence Pope of Fort Worth and
David Johnson of Massachusetts,
leaders of opposing camps on
women bishops, embraced on the
dais. The bishops also gave Presiding
Bishop Edmond Browning a standing
ovation “for his pastoral work in
bringing us to this place.”

The bishops had earlier - heard
three presentations on the disputed
points. Bishop Mark Dyer of Bethle-
hem, the American member of the
Eames Commission, quoted portions
of the commission’s report holding
up koinonia, or communion, as the
central theological concept underly-
ing the commission’s work.

Mary Tanner, theological secretary
of the Church of England’s Board of
Mission and Unity and a member of
the Eames Commission, spoke -of
“the spiritual process of reception”
‘by which a new idea is incorporated
into the church’s tradition or is re-
jected.

“Discovering the mind of the
church on a particular matter,” Tan-
ner said, “involves listening to the
mind of the people, articulating that
mind in councils or synods and, be-
yond that, the receiving and embod-
ying of that mind in the life of the
whole church, not just the life of a
particular local church or a provincial
church, but, as in the early church, in
the communion of local churches.
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The maintaining of the faith is both
corporate and ultimately universal.”

Tanner emphasized the important
role of church councils and conven-
tions in the reception process but
said that role is not absolute. “Coun-
cils may and sometimes have erred.
Anglicans have that written into their
foundation documents. It is possible
for a conciliar decision not to be re-
ceived, for it simply not to stand the
test of time or to be reversed,” she
said.

Bishop William Wantland of Eau
Claire reported on the formation last
June of the Episcopal Synod of Amer-

ica, an association of persons favor-
ing traditionalist positions on women
bishops and other matters.

Wantland said the synod con-
curred with the Eames Commission
that no parallel jurisdictions should
be created for traditionalists who are
now part of an established Anglican
jurisdiction. “The very last thing any
of us wants is any division or schism
in the Body of Christ,” he said. “We
must remember that we are not to
divide the Body of Christ or separate
ourselves on the basis of a matter that
is not yet determined to be an article
of faith either way.”

historic Christ Church, Philadelphia.

Kentucky’s Bishop David Reed celebrates the H'o/y Eucharist for the House of Bishops at
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Wantland compared the synod to
Coalition 14 and other groupings of
dioceses and parishes which share
similar ministries and points of view
and operate within established juris-
dictions and structures.

While saying the ministry of a
woman bishop would not likely be
forced on a traditionalist congrega-
tion, Wantland noted that “if there is
an intolerable situation, there will be
a response, but hopefully that intol-
erable situation will never ‘arise.” .

Wantland applauded the statement
the House of Bishops passed. “If we
live out the spirit of the statement
and respond to situations pastorally
rather than legally, then the integrity
of all viewpoints will be protected.”

“Excellence in Ministry”

The bishops reviewed the report of
a study of the Episcopal Church’s
ordained ministry commissioned by,
the Episcopal Church Foundation.
The report, called Excellence in Minis-
try, includes interviews with 20 bish-
ops and a cross section of clergy from
seven dioceses.

Among the study’s findings:

® Bishops generally feel that
clergy morale is high and that clergy
are conscientious and well prepared
for their work.

® Most bishops see themselves
as pastors to the clergy of their dio-
ceses, but most of the clergy perceive
their bishops as inaccessible.

® Many clergy fail to “take care
of themselves”” because they devote
so much time and energy to caring
for others that they neglect their own
physical, emotional and spiritual
health.

® Many clergy and their families
suffer stress resulting from low pay.

® Spiritual and physical isola-
tion interfere with the ability of many

Please turn to page 6

Hugo hammers churches; emergency
and rebuilding efforts under way

by Harry G. Toland

The Presiding Bishop’s Fund for World Relief imme-
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As the rain falls on the just and unjust, Hurricane
Hugo was no respecter of cathedrals, churches, other
church property and the homes of clergy and church
members.

By the second week of October, the hurricane-related
death toll was reported at 71 but was expected to go
higher. At least 100,000 were homeless, and property
damage was estimated at more than $5 billion.

Episcopal cathedrals in- Charlotte Amalie, St. Thomas,
U.S. Virgin Islands, and Charleston, S.C., were dam-
aged. Church of the Holy Spirit on the northern tip of St.

omas and St. John’s Church on the British island of
Montserrat were totally destroyed.

Many other churches in the Virgin Islands, West
Indies, Puerto Rico and South Carolina were damaged.
Church offices, parish houses and homes of clergy and

parishioners were destroyed or battered by wind and

water.
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diately dispatched $5,000 each to the Episcopal Dioceses
of the Virgin Islands, Puerto Rico and South Carolina and
the Anglican Province of the West Indies for hurricane

relief.

Bishop Furman Stough, deputy for the fund, reported
early in October that he had already received many
donations, one check for $10,000, several for $1,000. The
money will be held until an assessment of further need is
made and then will be distributed.

Virgin Islands

Bishop E. Don Taylor of the Virgin Islands calls Hugo
the worst storm to hit the islands in 61 years. And eight
days later, the islands were deluged by torrential rains
which “in some cases did more damage than the hurri-
cane.” :
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‘What do you make of this, Lord?’
Some thoughts on giving thanks

by Edmond L. Browning

As we close in on Thanksgiving, I am reminded of a book I
once read. The author described what seeméd to me a simplistic
approach to giving thanks to God. The idea was that you give
thanks for everything that comes your way.

“Thank you, Lord, that my car was broken into and I am
standing here now, ankle deep in broken glass, with my radio
gone, quadruplicate forms to fill out and a sense of having been
violated.”

“Thank you, dear God, that my child did not get into the
college of her choice and is up in her room crying her eyes out
and believing she is a failure and can’t show her face to the light
of day again.”

And then there are the really heavy things that happen to us
and those we love, the truly inexplicable awfulnesses and
terrors that occur. Are we to say thank you for the tragedies of
loss, illness, injustice, violence that come into our lives? If so,
how? ‘

Two things about this sort of thanks giving trouble me. First,
this approach to our relationship with the Divine seems to
imply that God is responsible for all the evil in our lives. We
must reject the “punishing parent” or “vengeful judge” image
of the creator who loves us, nurtures us, “who draws all the
world to himself as a hen gathers her young under her wings,”
who is with us—our every hair counted—through the perils of
this world and the vicissitudes of this earthly life. By thanking
God for our misfortunes, we seem to be laying responsibility for
them at the heavenly gate. .

It also troubles me that this “thank you” might be spit out
from between clenched teeth. I have found clenched-teeth
relationships uncreative and not the sort I want to have with the
loving God.

On the other hand, if we are thinking about giving thanks for
all that comes our way, at least we are in conversation! Such a
discipline opens us to an ongoing inner conversation with our
Savior. The muttered confession. The unspoken supplication.
The half-cry of delight. The burnings of the heart. The formless
prayers, their only shape our tears. God waits for this from us.
Let that wait not be in vain.

Bringing everything to God does put some responsibility
rightfully at the heavenly gate. There is nothing that we cannot
take to the Lord in prayer. That is, out of God, with God, with
the love and hope of Christ, what seems to be can turn into what
might be. Out of our prayers can come transformations.

God does not create our pain. God is in the midst of our pain
and can transform our pain, help us to use our pain. Our prayer
can be, “What do you make of this, Lord?”” Our prayer can be
that we will use the pain and transform it and us. Our
thanksgiving can be for the loving God who holds us in our
dark places and brings the light. For God’s enveloping arms we
can be truly thankful, regardless of the circumstances.

Perhaps the approach of Thanksgiving Day, which everyone
in our family has always loved, occasions the particular litany of
thanks I have running through my head these days. Perhaps it
is because I have so much for which to be thankful. My litany
changes, is added to, is ridiculous at times, swinging from the
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profound to the trivial. I would like to share some bits of it with
you in our thanks-giving, eucharistic community. I pray that we
come into a deeper sense of being a community of those who
give thanks. For that I will be most thankful.

“For the joy of life with Patti, our family and our life
together.

“For the life and witness and ministry of John Walker, bishop
of Washington, who departed this life September 30.

“For the meeting of South African President de Klerk with
religious leaders Desmond Tutu, Allan Boesak and Frank Chi-
kane to discuss how to create a climate for dialogue.

“For the continued endurance of those in the Middle East
who struggle toward a peaceful resolution and for those every-
where who pursue peace.

“For the faithfulness of our Anglican sisters and brothers
around the world and the witness of Christian people.

“For the grace-filled leadership of the Archbishop of Canter-
bury and his deep understanding of our Lord’s mandate to ‘be
one,” as a communion and as the broader family of churches.

“For the people who gathered in prayer at Washington
Cathedral and in other churches on the National Day of Prayer
for those affected by AIDS.

“For the collegial spirit of the House of Bishops meeting in
Philadelphia and our expressed commitment to work together
and learn from one another.

“For the work of the Archbishop of Canterbury’s Commis-
sion on the Communion and Women in the Episcopate and the
superb leadership of their chair, Robin Eames, the primate of
All Ireland.

“For the ministry of the people of Eastern Shore Chapel,
Virginia Beach, on their 300th anniversary and of Calvary
Cathedral in South Dakota on their 100th anniversary and saints
of God like them in churches large and small.

“For the increasing religious freedoms of the Soviet Union.

“For the ministry of all women, more especially for the
leadership provided for the development of the Ecumenical
Decade of Churches in Solidarity with Women.

“For the people around our church who work in our name on
committees, commissions and other groups to carry forward the
mandate of our General Convention. Also for the willing hands,
faithful hearts and bright spirits of the people who make up the
community of the Episcopal Church Center in New York City.

“For the Jubilee Centers throughout this church and their
ministry of servanthood.

“For the stewardship of the time, talent and treasure of the
people of this church and especially their recent generous
response to the victims of hurricane Hugo.

“For the Decade of Evangelism and the opportunity to be
intentional about our witness.

“For using us to your good purpose, even when we are led
unaware.

“For all these things, and all the other blessings you have
granted us that we cannot even begin to imagine, we thank you,
dear Lord.” A

I am thankful to all of you for sharing your lives and your
ministries with me. I see God’s image everywhere I look. Pray
for me. I know I will always pray for you.
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- Virginia fracas: Who'’s in charge of diocesan school?

by Harry G. Toland

A dispute between the Diocese of
Virginia and a renegade local board
over the ownership and leadership of
one of the diocese’s six schools has
been temporarily settled by the Vir-
ginia Supreme Court.

The court, ruling in favor of the
diocese, rejected a petition to review an
earlier preliminary injunction a lower
court issued allowing Church Schools
in the Diocese of Virginia to operate St.
Stephen’s School in Alexandria until
the case is permanently settled.

Bishop Peter James Lee of Virginia
said he hopes the matter can be settled
out of court. Asked if the school had
been damaged by the year-long strug-
gle, he said, “I think there’s been some
damage in the short run, but I hope in

“the long term that will be rectified.”

John T. Hazel, former head of the
local board, said there is “not a prayer
of settling this out of court.”” He
described parents, alumni and much of
the faculty as ““outraged” by the
bishop’s actions.

Church Schools has owned and
operated the six schools for almost 70
years but allows for local control
through boards of governors its trus-
tees appoint.

The dispute began when the local
board, headed by Hazel, a lawyer and
real estate developer whose three sons
attended the school, moved to enroll

girls in the all-boys St. Stephen’s.
Church Schools’ trustees saw that as a
threat to a sister school, St. Agnes’, a
girls’ school also in Alexandria.

The trustees proposed to let both
schools phase in co-education and, at
Lee’s suggestion, decided to create a
single local board to succeed the two
schools’ boards. St. Stephen’s board
balked and continued through months
of negotiations to resist a unified
board.

The trustees finally offered St.
Stephen’s board a choice: accept a
unified board or leave Church Schools
and go independent, leasing the
school’s property at a “meaningful”
rent. Agreement on the rent never
moved closer than the trustees’
proposed $300,000 a year and St.
Stephen’s board'’s offer of $5,000.

Hoping that a fresh set of
negotiators might break the impasse,
the trustees proposed leadership resig-
nations. Suzanne Thomas, the trustees’
chairman, and the chairman and vice-
chairman of St. Agnes’ board offered
their resignations. Hazel’s response
was: “Nuts.”

The trustees then decided not to
reappoint the leadership of St.
Stephen’s board, naming J. Kenneth
McDonald its chairman. The Hazel
group’s answer was to set up a new
corporation and transfer St. Stephen’s
funds into it. At that, Church Schools
went to Alexandria Circuit Court and

surgery. He was 64.

Bishop Walker is dead at 64

Bishop John T. Walker of Washington died of cardiac arrest at
Georgetown University Hospital September 30 following triple bypass -

Walker had served as bishop of Washington since 1977 and was

received a temporary injunction, halt-
ing the take-over.

“To permit a self-appointed group,
with no authorization fromany church
body, to seize a church institution and
its property would be a breach of faith
and would display a lack of courage,”
Lee wrote diocesan clergy late in July.
On September 11 the state Supreme
Court rejected the Hazel group’s peti-
tion for a review of the injunction.

That settles the dispute only tem-
porarily. “It grants on a temporary
basis what we hope for on a permanent
basis,”” said David H. Charlton,
Church School’s president. “We hope
it bodes well and sends a message to

the defendants. We’d like to settle this
out of court.” S

So far, enrollment at the school has
hardly been affected: 591 students this
academic year, compared to 608 last
year (tuition is $5,800 to $7,300 a year,
with $331,865 in financial aid awarded
last year).

Hazel estimates that the dispute has
cost the school about $1 million in iost
contributions and attorneys’ fees. The
school, he says, “is no longer likely to
survive.”

Church Schools has left open 11
slots on the 21-member local govern-
ing board in the hope that some of the
old board will return.

CHRISTMAS CARDS
from the Presiding Bishop’s Fund
| for World Relie

“Where is he who was born
king of the Jews? For we have
seen his star in the East, and
have come to worship
him.”—Matthew 2:2

This year’s card reflects the
importance the Fund places
on children all over the world.
The theme for the season is
“Hope for Children in Crisis.”

The greeting inside reads:
“May the Nativity of Jesus
bring you joy, peace and hope
this Christmas and throughout
the coming year.” -

Choose from two styles:
% cards carrying the greeting

vice-president of the House of Bishops at the time of his death. He
helped found the Urban Bishops’ Coalition and was one of four
nominees for Presiding Bishop in 1985.

As bishop of Washington and dean of Washington Cathedral, Walker
spearheaded an effort to pay a multi-million dollar debt which had
caused construction of the cathedral to cease in the 1970’s. Under his
leadership the debt was paid and the cathedral
brought to completion this year. He died the day
the cathedral began its year-long celebration of
completion.

Walker’s leadership was often persuasive
rather then confrontive. When he came to Wash-
ington in 1966 to work among the city’s poor, the
diocese had only one integrated parish and few
black priests. Today it has a dozen fully integrated
parishes and over a score of black priests.

“People know I support women, they know I'm against racism, they
know that I will forever be,” he said. “But they also know that I'm not
going to throw my weight around and beat people up or try to force
them out of their jobs or try to control parishes.”

Walker worked for racial reconcilation in both church and society. In
1951 he became the first black student at Virginia Theological Seminary.
He later served on the faculty at St. Paul’s School in Concord, N.H.,
where he was again the first black on campus.

John Wheeler, a layman from Washington and close friend of Walker,
recalls his frequent lunches with his bishop. “We met to talk about faith
and work, a bishop and a layman hunched over shrimp and cashews at
Germaine’s Restaurant, just down Wisconsin Avenue from Washington
Cathedral. Run by refugees from Vietnam, it was struggling when he
put it on the map by trooping in with 24 visiting bishops. The mixture
of Vietnamese hands, French cooking, Cochin spices and bishops from
the deep south and far west was a great success. Ever since, a window
table has been John Walker’s.” i

Over 4,000 people attended Walker’s memorial service at the cathe-
dral October 5. Among them were President and Mrs. Bush and
Archbishop Desmond Tutu, who flew from South Africa to attend.

Walker is survived by his wife Rosa and three children.

* cards with an imprint in
addition to the greeting:
“In lieu of a gift, a contribution
in your name has been made
to the Presiding Bishop’s Fund
for World Relief.”

Order cards now, using the coupon below.
Please indicate the number of cards you need in each style
in batches of 10 (total minimum order 20),
and-enclose a contribution to the Presiding Bishop’s Fund.Your use of
these cards will promote the work of the Fund in alleviating some of
the hurt of children, and in meeting some of their needs.

To offset printing and mailing costs we suggest
a minimum of $10.00 for an order of 20 cards.

Enclosed is my contribution of $ to support the ministry of
the %residing Bishop’s Fund for World Relief.

Please send me cards and envelopes with the greeting only.

Please send me cards and envelopes with the additional imprint.
Total minimum order: 20 cards

Name
Address
City
Please make check or money order payable to Presiding Bishop's Fund.

THE PRESIDING BISHOP'S FUND FOR WORLD RELIEF
815 Second Avenue, New York, NY 10017 !
The Most Rev. Edmond L. Browning, Presiding Bishop

State Zip

. - 2 - . . T t e
The fund provides assistance on a non-sectarian basis, with legitimate need
only critegon. Contributions are tax-deductible to the extent provided by law.

THE EPISCOPALIAN NOVEMBER 1989 3

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.



Fire destroys North Dakota cathedral

A three-alarm blaze destroyed his-
toric Gethsemane Cathedral in Fargo,
N.D., as parishioners watched help-
lessly in the early afternoon of Tues-
day, September 12.

Sixty-six firefighters with seven
rigs fought for two hours before con-
taining the blaze.

Their efforts were hampered by the
building’s unique architectural fea-
tures. Gethsemane was the Episcopal
Church’s only wooden cathedral.
The tinder-dry condition of the build-
ing’s siding caused the flames to
spread quickly, and the expansive
interior hampered fighting the fire
from inside.

“The heat was so great we couldn’t
get into the areas we wanted to get
into,” said Fargo’s fire chief, Harold
Martinson.

The fire apparently resulted from a
work crew’s use of a propane torch to
remove old paint from the siding. An
eyewitness who saw a worker heat-
ing the paint said smoke would occa-

are being held at the Fargo Civic
Memorial Auditorium.

“I think people are in pretty good
spirits,” said Frank H. Clark, dean of
the cathedral. “There’s a bit of
mourning now, but there’s also a
sense of getting things together. My
suspicion is this will strengthen the
parish.”

Parishioner Dorothy Revell, hold- .
ing the rescued kneeler as she looked
on, said the congregation could do
only one thing: “We cry and we ac-
knowledge what a loss this is and we
dry our tears. Then we build another
one.”
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Information for this article was supplied by
David Skidmore and The (Fargo-Moorhead)
Forum.

Revised English Bible

is newest translation

A team of British scholars, writers
and poets from several denomina-

Christian Spiritual Formation sionally emerge from the building, tions has produced The Revised En-
in the Church and Classroom and the worker would put water on glish Bible, a thorough revision of the
by Susanne Johnson = popular New English Bible.

Parishioners gazed at the flames,
sometimes in tears, often speechless.
“Every important thing that has hap-
pened in the Akeley family hap-
pened in that church,” said Francis
Akeley Lontz, a lifelong member.
““Baptisms, weddings, confirmations,
funerals—all just memories now.”
The Akeley family had donated three
stained glass windows in the cathe-
dral.

The revisers examined recent bibli-
cal scholarship and undertook a
verse-by-verse comparison of the ear-
lier translation with the original He-
brew, Aramaic and Greek texts. The
new revision is written in a fluent,
modern English and eliminates out-
dated phrases, awkward construc-
tion and ambiguous meanings.

The New English Bible, published in
1970, quickly became one of the most

Susanne Johnson boldly shows that the
present enchantment with theories
about stages of faith must be replaced by
a perceptive understanding of the way
people actually learn and believe. She
replaces the popular focus on individual
psychology with one that stresses the
corporate nature and power of the
church. $13.95, paper, ZUN-075904

Colburn Hvidst

Gethsemane parishioner Dorothy Revell
holds needlepoint kneeler rescued from the

R.esident Al@eps ° fire. popular translations of the Bible in
Life in the Christian Colony A newcomer to the cathedral was Eplscopal churches and is widely
by Stanley Hauerwas North Dakota’s bishop-elect, An-  point wedding kneeler with 260,000 used in liturgical readings.

and William Willimon

stitches smelled of smoke the next
day but was otherwise unharmed.
Altar vessels required nothing more
than cleaning at a local jeweler’s. All
but three of the church’s 40 pews
were salvaged, and the large stained
glass window above the altar was
amazingly spared.

Gethsemane’s parishioners are
looking to the future now. Services

drew Fairfield, who had moved
to Fargo with his family from Alaska
just two weeks earlier. “Bad things
don’t bring good things, but good
things do happen,” Fairfield said,
referring to the many offers of help
the congregation received. He was
up to his ankles in soot, water and
mud.

Not everything was lost. A needle-

Oxford and Cambridge University
presses are publishing The Revised
English Bible jointly. A novel feature
of their venture is the Revised Eng-
lish Bible Charity Program. Those
who purchase the new Bible before
Jan. 31, 1990, will be invited to des-
ignate one of six charities to which
the publishers will donate 50¢ of the
purchase price.

Two leading Christian thinkers offer a
compelling new vision of how the Chris-
tian church can regain its vitality, battle
its malaise, reclaim its capacity to nour-
ish souls, and stand firmly against the
illusions, pretensions, and eroding
values of today’s world. Hauerwas and
Willimon illuminate a vision of a new,
postmodern church, and show how such

a church would behave and be rejuve-
nated for education, worship, and mis-
sion. $9.95, paper, ZUN-361591

The English Spirit

The Little Gidding Anthology

of English Spirituality

Compiled by Paul Handley,

Fiona MacMath, Patricia Saunders, and
Robert Van de Weyer

The English Spirit provides both an im-
portant new resource for private devo-
tions and a history of English spirituali-
ty from Anglo-Saxon times to the pres-
ent day. The volume offers excerpts from
the works of: Sir Thomas More ¢ C. S.
Lewis ¢ T. S. Eliot « John Bunyon *
Samuel Taylor Coleridge ¢ John
Donne * The Wesleys * Leslie Weath-
erhead *W. H. Auden « Virginia Woolf
+ Anselm ¢ Julian of Norwich * George
Fox+ Arnold Toynbee* Dr. Johnson
Venerable Bede ¢ Many others
$14.95, jacketed casebound,
ZUN-118042

Order from your bookstore,
which may call toll free
1-800-251-3320.

Individual customers call toll free
1-800-672-1789.
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Runcie to Dallas crowd: Healing a two—way process

Large crowds, balloons, a His-
panic fiesta and the release of
homing pigeons greeted Arch-
bishop of Canterbury Robert A. K.
Runcie on a visit to the Diocese of
Dallas, September 7-10.

Runcie visited congregations
and spoke to several gatherings.
He repeatedly declined to discuss
the hostage crisis, the ordination
of women, ecumenism, “or any-
thing like that. Instead, I'd like to
try to communicate what sustains
and supports my own religious
belief. These are the private
things—the personal and the fun-
damental sides to faith. All too
often, especially with church lead-
ers, they are also almost invisible,
buried under a load of public con-
cerns. But at the same time it is
these under-considered personal
convictions which sustain our
public selves. I want to redress the
balance a little.”

Runcie delivered two formal
lectures as part of a seminar on
healing at Thanks-Giving Square,
an interfaith worship center in the

heart of Dallas. He stressed the
importance of personal contact be-
tween physician and patient in ef-
fective healing to an audience of
more than 2,500.

The use of the word “patient”
demonstrates how the 20th cen-
tury has forgotten the importance
of the spirit as an ingredient of

human well-being, Runcie said. -

The Latin root of the word, he
said, means ““to suffer,” and in its
English usage “the essentially pas-
sive nature of suffering has been
over-emphasized.”

If we are patients, Runcie said,
“we are no longer active beings,
only reactive. Not only are we
acted upon by disease, we are also
acted upon by the doctors, by the
nurses, by the whole administra-
tive system of our hospitals.”

Healing is a two-way process,
Runcie said. ““We are people serv-

ing people; the sick, too, are active .

partners in the business of seeking
health. Nor is true health simply a
matter for the body for we are not
only creatures of the body.” Evolv-

Steve Weston

Archbishop of Canterbury Robert A. K.
Runcie at Church of the Redeemer, Irv-
ing, Texas

ing medical technology, he said,
“is only an element within a larger
responsibility we all have toward
each other.”

Steven R. Weston, editor of the Diocese
of Dallas’ Crossroads, contributed infor-
. mation for this article.
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CALENDAR

November 1

All Saints

November 2-5

Episcopal Society for Ministry on Aging fall
meetings, University of San Francisco, San
Francisco, Calif. Contact: ESMA, Sayre
Hall, 317 Wyandotte St., Bethlehem, Pa.
18015.

November 2-6

Executive Council meeting, New York,
N.Y.

November 4

Consortium of Endowed Episcopal Parishes’

regional meeting, St. Luke’s Church, At- -

lanta, Ga. Contact: Nancy Deppen, P.O.
Box 2884, Westfield, N.J. 07091.
November 5

International Bible Sunday. Contact: Inter-
national Bible Society, Box 62970, Colo-
rado Springs, Colo. 80962.

November 10-12

Renewal Weekend, Peekskill, N.Y. Jeffrey T.
Simmons, conductor. Contact: St. Mary’s
Convent, John St., Peekskill, N.Y. 10566.
November 10-12

Episcopal Peace Fellowship’s 50th anniver-
sary

November 11-19

Anglican Consultative Council, Duncan
Conference Center, Delray Beach, Fla. Con-
tact: Judith Gillespie, Episcopal Church
Center, 815 Second Ave., New York, N.Y.
10017.

November 15-17

Council for the Development of Ministry
meeting, Dominican Conference Center,
New Orleans, La.

November 23

Thanksgiving Day

November 28-30

Vergers Guild Conference, St. George'’s
Church, Nashville, Tenn. Contact: William
Gleason, St. George’s Church, 4715 Hard-
ing Rd., Nashville, Tenn. 37205.
November 30

St. Andrew the Apostle

November 30-December 4

Council of Seminary Deans, Duncan Con-
ference Center, Delray Beach, Fla. Contact:
Richard Reid, Virginia Theological Semi-

nary, Seminary P.O., Alexandria, Va.
22304. A 3

°
December 1-3

Second National Gathering of Lay Profes-
sionals, Bishop Mason Conference Center,
Dallas, Texas. Contact: Ruth Schmidt, Na-
tional Network for Lay Professionals, 2401
Bristol Ct., S.W., Olympia, Wash. 98502, or
(206) 352-1127.

December 1-3

AIDS Grief and Healing Workshop, Center
for Christian Spirituality, New York, N.Y.
Contact: Margaret Guenther, General Theo-
logical Seminary, 175 Ninth Ave., New
York, N.Y. 10011, or (212) 675-1524.
December 1-3

Advent Retreat, Peekskill, N.Y. Peter Laister,
conductor. Contact: St. Mary’s Convent (see
address above).

December 7-9

Acting for Better Child Care: The Church'’s
Role, A Symposium, Cardinal Spellman Re-
treat Center, New York, N.Y. Sponsored by
the National Council of Churches. Contact:
Margery Freeman, 1816 Chestnut St., New
Orleans La. 70130, or (504) 948-4515.
December 10-15

Anglican Consultative Council Ecumenical
Network, Montreal, Canada

. December 21

St. Thomas the Apostle

December 25

Christmas Day

December 26

St. Stephen

December 27

St. John the Evangelist

December 28

Holy Innocents

Minnesota plans

new retreat center

Minnesota Episcopalians have
begun building a retreat center on the
grounds of St. John’s Benedictine
Abbey in Collegeville, Minn.

Ground for the center, to be called
the House of Prayer, was broken Sep-
tember 16 on five acres of land leased
from the Roman Catholic monastery
for 75 years at no cost to Episcopalians.
The site overlooking a lake is near the
Institute for Ecumenical and Cultural
Research, a pioneer in ecumenical
projects.

A guest house to accommodate 15
persons and a living and dining area
for up to 50 persons will be the first
building constructed on the site. A
chapel and more sleeping units will

" follow.

The first phase will cost about

$850,000 for the structure and an
operating endowment. About
$550,000 has already been raised from
Minnesota’s 40,000 Episcopalians.

CPC awards $18,451

to 18 grant recipients

The Church Periodical Club
divided $18,451 among 18 recipients
from many parts of the world when its
board met in Washington in Septem-
ber.

nual book grant to Episcopal semi-
naries. A similar sum provides
magazine subscriptions for mis-
sionaries.

Other grants will replace stolen
books for two South African church
workers, help establish a college
library in Papua New Guinea and

. replace books destroyed by termites in

Ghana.

Over $2,500 was added to the an-r

Church Women’s
board plans Triennial

The board of the Episcopal Church
Women has adopted ‘Restoring
God’s Creation to Wholeness” as the
theme for the 1991 Triennial.

Meeting for a week at General
Theological Seminary in New York
City in September, the board also
voted to enter a “twinning” relation-
ship with the Anglican Women’s Fel-
lowship of the Province of Southern
Africa. The twinning will begin with
board-to-board communication be-
tween women from the two prov-
inces in comparable jobs.

“It was reaffirming to discover that
women'’s issues are essentially the
same the world over,” said Episcopal
Church Women president Marge
Burke of Connecticut.

TAX SAVINGS TODAY,
A SECURE RETIREMENT
TOMORROW,

...with a Church Life tax-sheltered annuity

Tax law permits Church employees — both clergy and lay — to have their employer reduce their tax -
able salary by an amount they specify, and pay that amount each month into an annuity for the em-

ployee’s retirement.

e Tax savings today . . .

No current Federal income taxes are payable on the portion of salary that goes into the annuity.
And, in the caseof the clergy, no self-employment Social Security taxes are payable, either.

The money goes right to work earning interest — without current taxation — at rates geared to
financial market conditions.

* Other pension programs not affected. . .
Other retirement plans that your employer may provide (such as The Churceh Pension Fund) are
not affected by this voluntary reduction, and are still based on the full amount of your salary.

* A secure retirement tomorrow. . .
Aside from the tax savings, you will have built up a substantial sum of money over the years that
will guarantee an extra measure of financial security for your retirement.

RETURN THE ATTACHED COUPON TODAY.

We'll send you full information by mail .
Or call Joe Ganci or Tony Rossi, toll free;
(800) 223-6602; in New York City, 661-6700.

Form 912

l——_——"_'—___"___—_'_________—_‘—_—_—_’__‘___‘—“.— ________ ¥ies

@ CHURCH

Church Life
Insurance Corporation

|

|

|
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I

I

| 800 Second Avenue
I New York, NY 10017
: 212-661-6700

| 800-223-6602
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I
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@ CHURCH

Church Life
Insurance Corporation

800 Second Avenue
New York, NY 10017
212-661-6700
800-223-6602 .

An Affiliate of The Church Pension Fund.

Please send me more information;, by mail, about Church Life's tax-

sheltered annuity program.

Name

Address

State

City

Nature of salaried Church employment

Zip

Date of birth
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From the House of Bishops

&

Affirm diocesan lines, urge pastoral sensitivity

The House of Bishops ado;ited the following statement at
the conclusion of their meeting in Philadelphia in Sep-
tember.

We have met in Philadelphia, 200 years after

the General Convention which gave us the first"

American Book of Common Prayer and the structures
of our common life. Out of the confusion which
prevailed among Anglicans during the separation
from English rule emerged the first independent
province in what we now know as the worldwide
Anglican Communion.

At this meeting we welcomed, among other
new members, the first woman bishop in the
communion, the Rt. Rev. Barbara Harris. With her
consecration, the canonical process begun in 1976
has been completed. The members of this House
recognize that reality. We joyfully affirm ordained
women—indeed, all women—in the ministries
which they exercise in and through the church.

Within the Anglican Communion, and, in-
deed, even within our own church, there is not a
common theological mind or agreed practice on
the matter of the ordination of women. We ac-
knowledge with gratitude the action of the Lam-
beth Conference in calling for the appointment by
the Archbishop of Canterbury of a commission to
monitor and encourage consultation throughout
the Anglican Communion and to insure open
dialogue. We acknowledge that within Anglican-
ism those who believe that women should not be
ordained hold a recognized theological position. In
our deliberations, we have heard the voice of those
faithful lay people, bishops, priests and deacons,
members of the Episcopal Church, who hold that
view, and we affirm them as loyal members of the
family.

We are grateful for the initiatives of the Pre-
siding Bishop in his pastoral efforts during the past
year to reach out to all parts of the church as they
have responded to the election of Bishop Harris.
His homilies at our daily eucharists on the theme,
“Beyond Anger,” and our shared BibJe study each
day have led us to discern afresh the dimensions of
our community of faith and to adopt this statement
of our intention to live together. We intend to trust
one another, to listen to one another and to seek to
model this charity to the whole church.

The Primates Report as a model for life together
Our common study of the Report of the Arch-

bishop of Canterbury’s Commission on Communion and
Women in the Episcopate 1989 (The Primates’ Report)

Bishop Coadjutor Richard Grein of New York headed the
House of Bishops’ committee which prepared the statement
on diocesan boundaries and women in the episcopate.

leads us to recommend its theological meditation
on koinonia (Life of God, life in community of faith)
as well as its pastoral guidelines as a model for life
together during this time of graceful challenge and
opportunity. -

We make particular reference to the way in
which the commission’s report centers its pastoral
guidelines within the context of theological reflec-
tion and the ministry of bishops. Referring to the
1988 Lambeth Conference Report, “Mission and
Ministry,” it describes the ministry of a bishop as:

® asymbol of the unity of the church and its
mission;

® a teacher and defender of the faith;

® a pastor of the pastors and of the laity;

® an enabler in the preaching of the Word
and in the administration of the sacraments;

® a leader in mission and an initiator of
outreach to the world; 1

® a shepherd who nurtures and cares for
the flock of God; ‘

® a physician to whom are brought the
wounds of society;

® avoice of conscience within the society;

® a prophet who proclaims the justice of
God in the context of the gospel;

® a head of the family in its wholeness, its
misery and its joy.

These elements of episcopal ministry have
profound implications for the ways in which indi-
vidual bishops relate to one another, parishes
relate to their bishop and dioceses relate to one
another in responding faithfully to the gospel
challenge to seek at all times the deepest level of
communion with God and community with one
another.

In this regard we have taken to heart Resolu-
tion 72 of the 1988 Lambeth Conference which
reads as follows:

“The conference:

1. Reaffirms its unity in the historical posi-
tion of respect for diocesan boundaries and the
authority of bishops within those boundaries; and
in the light of the above

2. Affirms that it is deemed inappropriate
behavior for any bishop or priest of this commun-
ion to exercise episcopal or pastoral ministry
within another diocese without first obtaining the
permission and invitation of the ecclesial authority
thereof.”

This Lambeth resolution reflects Article II,
Section 3 of the Constitufion of the Episcopal
Church.

Our continuing journey

In the light of all this, we recognize the need
to be true to our sense of structure and diocesan
boundaries. There is a need as well to be pastorally
sensitive to those who do not accept the ordination
of women to the priesthood and episcopate. In
these matters we will continue to carry with us the
respect, courtesy and love for one another that has
been so much a part of this meeting. This grace-
filling bond of collegiality will help us to share each
other’s burdens and sufferings and thereby bear
witness to the life of loving communion with God
who suffers with us, for us and even at our hands.

We leave with a renewed sense that the power
of God'’s love which we have shared impels us to
ministry in the midst of a world torn by racism,
poverty and gross injustice.

With the healing of division,
with the ceaseless voice of prayer,
with the power to love and witness,
with the peace beyond compare:
Come, Holy Spirit, come!”’
(Hymnal 1982, 513, v. 3)

House of Bishops

Continued from page 1
clergy to maintain a clear vision of
their calling.

® There is little clarity about the
position of the church in the context
of God, the kingdom and the world,
with organizational effectiveness the
often-assumed paradigm.

® Alcoholism, drug abuse, mar-
ital and sexual problems and other
dysfunctional behavior need to be
addressed with some clergy.

® Many respondents see prob-
lems in the way the church recruits,
screens, trains, deploys and places
clergy.

® Many clergy are uncertain

about the role of the priest in a world

where values and
change rapidly.

The report recommends the church
develop programs to support and
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expectations
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provide training for clergy in the
field, including the clergy family. The
foundation has announced a grant of
$165,000 to support several pilot
projects in 1990. .

Seminary education

The deans of the 11 accredited
Episcopal seminaries appeared be-
fore the bishops for a discussion of
how seminaries report their evalua-
tions of students to the students’
home dioceses. The bishops accepted
for a three-year trial period a plan for
standardized communications from
the seminaries to the dioceses.

Several bishops and deans said the
General Ordination Exam, given all
candidates prior to ordination, is
used in different ways by different
dioceses and often looms over the
future careers of students, interfering
with their focus on the broader task
of preparing for ministry.

“That’s our next task, to look at the
role of the General Ordination Exam
and see what needs to be done about
it,” said Bishop Richard Grein, coad-
jutor of New York and head of the
General Board of Examining Chap-
lains.

"“We believe the exam is diagnostic
in intent—as against a bar or qualify-
ing examination—but the canons can
be taken to suggest that it is a profes-
sional qualifying exam, and the time
in the seminary course when the
exam is given lends credence to this
view since the results come too late
for remedial work in seminary. This
leads to confusion and great anxie
on the part of most candidates.”

Inclusive language

Bishop Vincent Pettit, suffragan of
New Jersey and head of the Standing
Liturgical Commission’s Committee
on Supplemental Liturgical Texts,

- Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.

presented the bishops with copies of
Prayer Book Studies 30, which contains
liturgies to supplement—not replace,
Pettit stressed—those in The Book of
Common Prayer. The liturgies have
been written with gender-inclusive
language and will be available in De-
cember for use in parishes desig-
nated by each diocese’s bishop.

Pettit reported on theological re- .
finements the House of Bishops’
committee made on the draft of the
rites presented to General Conven-
tion in 1988. “We felt the personal
nature of God had been compro-
mised through neuter language, that
there had been some confusion be-
tween the Son and the Holy Spirit
and that the transcendence of God
was sometimes lost in the 1988
drafts, and we have sought to fix
those deficiencies. I can say that we
now enthusiastically commend the
rites, not just grudgingly permit
them.”



Bishops on tour see crack
houses, also signs of hope

by Harry G. Toland

We went through neighborhoods
which are often thick with drug deal-
ers, past a hospital where 5 percent
of the babies are born drug-addicted,
past boarded up, graffiti-blemished
houses.

But we also saw houses on a tree-
lined street made bright by a neigh-
borhood renewal project, a storefront
Episcopal mission for Hispanics and
flourishing vegetable gardens be-
neath colorful murals covering house
walls.

The travelers were about 150 bish-
ops and their wives—280 in all—who
toured inner-city Philadelphia com-
munities in a dozen buses on the
Sunday afternoon of the House of
Bishops’ meeting.

Presiding Bishop Edmond L.
Browning and his wife Patti were in a
group including Bishop Allen L. Bart-
lett of Pennsylvania, his wife Jerri
and Bishop Barbara Harris, a Phila-
delphia native. Their trip took them
through the Kensington, North Phil-
adelphia and Mantua sections.

Moving through downtown, the
bus passes the Diocese of Pennsylva-
nia’s Episcopal Community Services
and the Seamen’s Church Institute,
which offers hospitality to visiting
seafarers.

Going north on 5th Street the visi-
tors see the cabbages and tomatoes of
the first of half a dozen gardens
sponsored by the Pennsylvania Hor-
ticultural Society with a muraled wall
behind it, painted by local residents
under sponsorship of the Anti-
Graffiti Network.

We roll past Diamond Street, deep
in West Kensington’s drug “super-
market,” where our guide, who re-
quests anonymity, says the school
dropout rate is more than 50 percent.

A few blocks later, however, we
are abreast of St. Barnabas’ Episcopal
Church where, until his recent move
to Boston, Butch Naters-Gamarra, its
vicar, led a valiant fight against the
drug culture and was beaten up three
times for his trouble.

As we pass American Street our
guide tells of industries that have
moved away because of the drug
blight. He points out the lack of gro-
cery stores and banks. Shortly, how-
ever, we are at the Episcopal Church
of the Good Shepherd, which offers
mental-health and after-school pro-
grams.

Then come Episcopal Hospital,
connected with the diocese and alone
in its community in treating unin-
sured patients, and the storefront Mi-
sion del Buen Samaritano, a newly
established Hispanic mission.

Farther north we see boarded-up
row houses, said to be likely crack-
cocaine centers, and we hear that the
unemployment rate in the neighbor-
hood is 20 percent and three times
that for teens.

Soon, however, we are passing
neat row houses produced by Advo-
cate Community = Development
Corp., an offshoot of the Episcopal

Church of the Advocate.
Then we pull up at Advocate, a

cathedral-size Gothic structure, and

debark to hear about the church’s
feeding and other outreach programs
and to sample a bountiful buffet in
the parish house.

Bishop ‘Frederick H. Borsch of Los
Angeles says he is encouraged by the
Diocese of Pennsylvania’s ministry.
Problems seen on the tour, he adds,
are exacerbated in Los Angeles by
high land costs, making displace-
ment and homelessness more wide-
spread and visible.

Bishop David E. Johnson of Massa-
chusetts says much of what he has
seen can be duplicated in Boston and
adds that the money to buy three B-2
bombers could go a long way in solv-
ing the country’s urban problems.

Bishops aboard bus on tour of North Philadelphia

&
o6

Christmas Gifts
atYour Fingertips
1-800-CHC-1918
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Prayer Book Spirituality

This volume edited by Dr. J. Robert Wright brings together
selections from the most important Classical Anglican writers who
have produced devotional commentaries related to the Prayer Book.
(6 x 81/2, 473 pages, Illustrated)

171-0 Cloth . . . $18.95

Great Music of Christmas

A wide selection of carols and hymns from The Hymnal 1982,
recorded by the choirs of St. John’s Cathedral, Denver, under the
direction of Donald Pearson with members of the Aries Brass
Quintet, percussion, hand bells and flute. (67 Min.)

168-0 Cassette...$8.95 / 169-9 Compact Disc. . .$14.95

Through Life’s Window

This volume by the Rev. Carl G. Carlozzi offers poetic meditations
on selections of Scripture presenting new insight into familiar
passages. Many are challenging, others comforting, most are
inspiring, all will provide food for thought. (51/2 x 73/4, 96 pages)
207-5 Cloth. . . $9.95

A Time to Pray

This book, edited by the Rev. George T. Cobbett, is a guide for
personal daily devotions. It includes the orders of Noonday,
Evening, Compline, the Reconciliation of a Penitent, and Daily
Devotions for Individuals and Families. (4 x 51/4, 175 pages)

073-0 Cloth . . . $4.95

CHURCH

800 Second Avenue  212-661-6700
New York, NY 10017 800-223-6602

The Church Hymnal
Corporation
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The Center for
Christian Spirituality
of
The General Theological
Seminary

offers

SUMMERS AT GENERAL

A program in
Spiritual Direction

~ June 3-22, 1990

For further information, write or
call the Center at 175 Ninth
Avenue, New York, NY 10011
(212) 675-1524

Muscular Churches
Ecclesiastical Architecture

of the High Victorian Period
C. M. Smart, Jr.

During the High Victorian period
in English architecture, Gothic
replaced neoclassic as the dominant

. architectural style, and many archi-
tects established their reputations
through the design of churches.

The Gothic style, with its vertical-
ity, lofty arches, majestic lines of pil-
lars, intricately carved capitals, great
rood lofts, and high-altars clearly
symbolized Christian concern for
heavenly things. Every part of the
church was designed to reflect its
function in the religious service and
to proclaim itself as part of the
House of God.

Through 73 color photographs by
the author and 200 line drawings by
Elam Denham, Muscular Churches
illustrates the bold use of color, tex-
ture, material, and strong, sculptural
shapes that English High Victorian
Gothic architects employed in their
commitment to that period's social
values. Architects, anglophiles, his-
torians, and all who admire great
architecture will discover a treasure
in these exuberant churches.

$50.00 cloth, $30.00 paper

Available at fine bookstores
or direct from

<3 ARKANSAS

The University of Arkansas Press
Fayetteville 72701 (501) 575-3246
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Bishops and spouses
reflect on marriage

by Elizabeth Eisenstadt

“Marriage is an act of faith that it is
possible to commit oneself to another
human being,”” Philip Guerin told the
bishops and wives gathered in Phila-
delphia. '

Waves of laughter during the day-
long presentation and animated con-
versation afterwards showed that
the New York psychiatrist was often
right on target. “Marriage is a strug-
gle to be connected to another hu-
man being without being con-
trolled,” said Guerin, director of the
Center for Family Living in Rye, N.Y.

Describing the marriage partner as
a “worthy adversary,” Guerin said
the goal should be a worthy, if play-
ful, struggle. He noted that each
partner needs both independence
and intimacy and stressed the impor-
tance of couples being connected
emotionally without bringing unre-
solved needs from past relationships
to the marriage.

Guerin presented open-ended case
histories, challenging his listeners
both to reflect on how they would
respond as pastors and to examine
their own relationships.

Bishop Harold Hopkins heads the
church’s Office of Pastoral Develop-
ment, which brought Guerin to the
House of Bishops to lead a day of
reflection on marriage and family life.

Hopkins agreed that living in com-
munity and maintaining autonomy
in marriage is difficult. “There has to
be a lot of listening, forgiveness and
directness,” said Hopkins. “You just
have to work at that.”

Many people idealize bishops and
think they and their families should
not have problems, said Hopkins,
who works with relationships be-
tween bishops and clergy, bishops
and spouses. “He [Guerin] gave
them permission not to have to be
perfect.”

Accompanied by his wife Nancy, a
family therapist, Hopkins visits
newly elected bishops to guide them
through the transition from heading

a parish to heading a diocese. He is . |

on call for episcopal emergencies, but
he hopes to move “from crisis re-

sponse to the development of a cli-
mate of wellness.”

Carole Smalley realized early in her
marriage that she needed to counter-
act the expectations parishes often
have of a “clergy wife.” Wife of
William Smalley, newly elected
bishop of Kansas, she said, “I tried
not to be the rector’s wife, but Carole
Smalley, and when they saw that,
they allowed me to be myself.”

Health in a marriage depends on
how well the two people see them-
selves as individuals, said William
Smalley. He added that clergy cou-
ples may have a stronger commit-
ment to making the marriage work.

Statistics from the Episcopal Fam-
ily Network seem to bear this out. In
a report released last year, the organ-
ization, whose aim is to strengthen
all families, estimates that “ever-
divorced” clergy are not more than a
fifth of the total parochial clergy.
Popular estimates in the general pop-
ulation are that one-third to one-half
of all marriages fail.

When the network surveyed six
dioceses which implement family
support programs, it discovered that
clergy problems are, by and large,
similar to those in other marriages,
said Christine Folwell, vice-president
of the network and wife of Bishop
William Folwell of Central Florida.
Clergy couples experience stress

Robert Varley

» e
when trying to balance work and
family, she said, noting that blended
families and the pressure for both
partners to work can also lead to
stress. o

Pru White has worked since her
youngest child was 3. Although her
husband is Milwaukee’s Bishop
Roger White, she works as secretary
in a Presbyterian church because
they need the extra income. And
because her husband is often out
fulfilling the demands made on a
bishop, she frequently feels like a
single parent. :

To compensate, said Roger White,
planning compensatory and vacation
time is important. He said he experi-
ences stress when he feels he is not
fulfilling his obligations as a father.

Mabel and William Marmion, mar-
ried 53 years, echoed the Whites’
regrets about time spent apart. When
William was bishop of Southwestern
Virginia, one of their children once
said to Mabel Marmion, “Whatever

-became of Father?”’

In addition to the usual strains of
life in a world which moves at hyper-
speed, clergy families are expected to
be models of Christian love and de-
corum. Without seeking perfection,
suggested Christine Folwell, clergy
families can model a process which
includes joy, pain and growth.

Both Folwell and Hopkins empha-
sized the need for bishops and their
clergy to take control of their own
lives. “We suggest that clergy fami-
lies, like all families, need to take
proper responsiblity for their own
needs, their own actions, their own
health and wealth,”” she said.

Thirteen years ago, Robert Varley,
confronting a drug and alcohol prob-
lem and facing the dissolution of his
marriage, resigned as bishop of Ne-
braska. He held a secular job for four
years until invited to join the staff of
Bishop Robert Anderson of Minne-
sota. Now assistant bishop in the
Diocese of Florida and enjoying ev-
ery “cotton-pickin’ minute,” Varley
is establishing a network of ordained
and clinical resources for clergy who
need professional help.

Although today more factors con-
tribute to stress in clergy families,
Varlev said, the church is also better
equipped to support its ministers and
find resources than it was in the past.
“I do believe we are in the resurrec-
tion business rather than the burial
business,” he said.

Bishops are episcopal in Bible study

by Harry G. Toland

How do bishops—in a group—
study the Bible? Somewhat as thee
and me, it turns out, but with epis-
copal insights and frames of refer-
ence.

The Episcopalian asked to sit in on a
small-group Bible study during the
House of Bishops meeting in Septem-
ber. To avoid inhibiting participants,
we agreed to use no names. The
bishops will be identified only as
numbers. :

We sat through the third and
fourth days of the study when the
texts were Eph. 2:11-22 and 3:14-4:6.
In those passages Paul writes of
Christ breaking down walls of hos-
tility between Jews and gentiles and

- how, in him, there is one body, one

spirit, one Lord, one faith, one bap-
tism.

Both days a leader started us off
with prayer, then readings of the
passage in various translations, in-
cluding one in Spanish. Then we
read silently together from a pam-
phlet of study notes prepared for the
bishops’ meeting.

The group of about 25 began and
ended together; for the middle 20

minutes of the hour, it broke into

smaller groups that met separately
and shared thoughts when they re-
grouped. :

“There’s so much here, it’s so pro-
found. This is why I usually preach
from the gospel,” said Bishop 1, in a
red shirt, with a laugh.

“The  community collectively
shares Christ,” said blue-sweatered
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Bishop 2. “How powerful that is,
standing as we do on different sides
of issues. Things that divide us are

very secondary. Our identity is in

him.”

Today’s parallel to the Jew-gentile
split, suggested Bishop 1, is the divi-
sion between “‘main-line”” churches
and “fringe” churches. Again, he
said, Christ is there to break down
differences.

That prompted Bishop 3, in purple
shirt and tan suit, to say that Episco-
palians should be sensitive to Jewish
reactions to passages like 2:15 of the
letter which describes Christ as
“abolishing” law and ordinances to
create a new humanity in himself.

“Some are very disturbed by
Christ’s overturning the law,” he

Continued on next page



Bible study

Continued from previous page

said. “They think Christ has invali-
dated their religion.”

Bishop 4, in a blue blazer, de--

murred that Christ said he came not
to abolish the law, but to fulfill it.

On Day 4 of the study, Bishop 5, in
a bright green blazer, remarked that
the “one faith, one baptism” phrase
always reminds him of the baptism
service. “One thing that’s missing in
the baptism service now is naming
the child, a sign of God’s identity for
him.”

A visiting English priest, invited by

a participant, asked, “What do you
mean when you say the bishop is a
focus of unity?”’

“The bishop is always the focus,”
said Bishop 5. “It's symbolic. He
stands at the table and celebrates
eucharist. He represents the family.”
He said he prefers confirmations be-
ing done on a deanery basis so peo-
ple come to understand they are
“part of a larger body.”

Bishop 6, who is retired, said peo-
ple often resent not having confirma-
tions in their own parish churches.

““What is the relationship between
unity and agreement?” the English
priest asked.

“The church’s mission,” said

Bishop 5, “is to be a place for people
to come together and be heard. Ed
Browning has done that. He brings
together points of view. It doesn’t
mean he has to be neutral. Every-
body knows where he stands on the
ordination of women.”

“One body, one spirit,” mused
Bishop 3. “There’s got to be one
person, just as in the old days there
was a monarch. The bishop is a re-
minder of oneness, a reminder of
Jesus Christ.”

“The bishop provides oversight,”
said Bishop 5. “If there’s an ethnic
group that feels unrepresented, he
can see that better than anyone else.
He has to be sure to be as inclusive as

possible.”

“Sometimes,” said Bishop 7, sport-
ing a white mustache, “people say,
‘We don’t want to talk about nuclear
arms because we have our minds
made up on that and we don’t want
to fight. We want the House of Bish-
ops to discuss that.” ” The group
laughed.

“I was talking about capital pun-
ishment in a parish,” said Bishop 1,
“and someone said, “You don’t speak
for me.’ I said, ‘No, I don’t speak for
you. I'm speaking to you.” ”

“People do want to know what we
believe about issues,” said Bishop 3.

The participants stood, held hands
and prayed as the session ended.

EPISCOPALIANS!

Be A Witness
for the Faith.

As Bishops of the Episcopal
Church we ask you to voice your

love for your Church by adding

your name to the growing list of
concerned Church members. Give us your

witness and support in restoring our Church’s

Scriptural Authority and Tradition.

The difficult road of Witness

We realize that what we ask is not an easy
thing to do. Those who raise their hands will
do so against the wishes of many church
leaders unwilling to compromise, unable to
admit the possibility of human error. In just
the past few years, the Episcopal Church has
lost over 1.5 million members. Many of those
who dropped off the rolls were disaffected by
the rapid, radical changes undermining the
Biblical foundation of our Church. But
thousands of concerned Episcopalians believe

it is better to stand up for the Church we love,

and for historic, Scriptural Faith we have
received.

Stand up and be counted

We ask only for your commitment...your
name to be recorded on the roll with
thousands, who like you, share a Common
Faith and purpose.

Stand with the Bishops,
call or write today!

Clarence C. Pope, Jr.-Fort Worth, William C.
Wantland-Eau Claire, William L. Stevens-
Fond du Lac, David M. Schofield-San
Joaquin, Edward H. MacBurney-Quincy,
David S. Ball ~Albany, A. Donald Davies,
William C.R. Sheridan, Victor M. Rivera,
Charles T. Gaskell, Charles F. Boynton, G.
Paul Reeves, Brother John-Charles, Stanley
H. Atkins, Clarence R. Haden, Hal R. Gross,

" Allen W. Brown, William H. Brady, John S.

Higgins, Albert A. Chambers, Robert H.
Mize, Edward C. Turner, Joseph Harte,
James L. Duncan . Donald J. Parsons,

The ESA Speaks

The Evangelical and Catholic Mission
synodical meeting of orthodox Episcopalians
was an historic event! The Episcopal Synod of
America, a Church within the Episcopal
Church, was constituted in Fort Worth in
June, 1989.

: Bisnors Procram
Historic Farrne

The Episcopal Synod of America is an
association of dioceses, parishes, institutions,
societies of laity and clergy of the Episcopal
Church who embrace the Gospel of Jesus
Christ, uphold the Evangelical Faith and
Catholic Order of the historic Church, and are
called to proclaim and propogate this Faith
and Order, laboring with zeal for the reform
and renewal of the Church.

As a result of deliberations, the synod adopted
and declared that . . .

e We accept the Holy Scripture as
containing all things necessary 1o
salvation and as being the rule and
ultimate standard of Faith.

We accept the Apostles’ Creed as the
Baptismal symbol and the Nicene Creed
as the sufficient standard of the Christian
Faith.

We accept the two Sacraments

ordained by Christ Himself — Baptism
and the Supper of the Lord — ministered
with unfailing use of Christ’s words of
institution and of the elements ordained
by Him.

We accept the historic Episcopate and
our obligation to continue it as the means
of handing on the full Faith and Order of
the Apostolic Faith.

We declare our determination to
maintain and propagate this Faith and
Practice according to the patterns of
teaching, worship, Church Order,
spiritual and moral life developed by
historic Anglicanism, especially in the
Books of Common Prayer.

In addition, we also passed Resolution G
which calls us to work for unity with all
Christians according to the terms spelled
out in the Chicago-Lambeth
Quadrilateral of 1888.

STAND WITH THESE BISHOPS
CALL THIS TOLL FREE NUMBER

1-800-225-3661

Yes, 1 want to add my name and names of family members

Episcopal Synod of America
6300 Ridglea Place, Suite 910
Fort Worth, Texas 76116

(Please note: Mr., Mrs., Ms., Miss)

Address

Zip

Phone Number { _

Parish / City

Dioct;.se
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South African marchers seek peaceful end to apartheid

by Maggie Helass

South African church leaders were
prominent in mass demonstrations
against apartheid following the coun-
try’s whites-only elections on Sep-
tember 6.

Archbishop Desmond Tutu linked
arms with the mayor of Cape Town,
Gordon Oliver, to lead an estimated
25,000 people from St. George’s Ca-
thedral to City Hall on September 13
in protest of police brutality and the
killing of 23 people on election night
in the Cape.

Marches in Johannesburg, Preto-
ria, Durban, Grahamstown and East
London followed the precedent of
the Cape Town march, which was
widely hailed as an historic break-
through for forces working for peace-
ful change in South Africa.

The marches were the first legal,
public demonstrations of their kind
for more than three decades, and
church leaders cautiously welcomed
the decision by the Nationalist gov-
ernment of President F. W. de Klerk
to permit them.

In several instances when organiz-
ers failed to apply for a permit to
march, which is mandatory under
South Africa’s state of emergency
regulations, the authorities took the
initiative and issued a permit in what
is seen as an attempt to keep the
protests within the rule of law.

Although the Cape Town march
was clearly instigated by Archbishop
Tutu and organized in consultation
with other church leaders, the gene-
sis of other marches was less clear.

The Mass Democratic Movement
(MDM), a loose association of groups
working to dismantle apartheid, in
many cases joined with church lead-
ers committed to the Standing for the
Truth campaign to organize mass

protests which often began in
churches.
The Synod of the [Anglican]

Church of the Province of Southern
Africa, meeting in June, formally en-
dorsed the Standing for the Truth
campaign which began at an ecu-
menical assembly of church leaders
in May of last year.

Commenting on the campaign,
Tutu said, “The fundamental princi-
ple underlying the campaign is to
carry out peaceful activities which
witness to gospel truths—among
them, that people are made for shar-
ing, for fellowship and for interde-
pendence and that barriers between
them should be torn down.”

Tutu and his wife Leah were briefly
detained in separate incidents during
the September protests.

The archbishop said police treated
him as a “protected species” at pro-
tests and this created a dilemma for
him. “That worries me,” he said.
“Because I can say, ‘Let us march,’

Tutu and de

Mandela remains in prison.

Archbishop Tutu was one of three anti-apartheid church leaders to
meet for three hours with South African President F. W. de Klerk
October 11. Although de Klerk characterized the meeting as “a
milestone on the positive road” to negotiations, Tutu said the presi-
dent’s response to six long-standing demands presented to him in a
memo was “was not enough for us.” The demands included the lifting
of the 40-month-old state of emergency decree, the lifting of restric-
tions on political activity, the release of detainees held without trial,
the legalization of political organizations, the release of political
prisoners and clemency for those on Death Row. The talks came in the
wake of the government’s release of eight prominent political prison-
ers, among them Walter Sisulu, former secretary-general of the banned
African National Congress and a close friend of Nelson Mandela.

Klerk confer

Maggie Helass

and the chances are I could march for
a few yards, and they would pick me
up, . . .remove [me] from the scene
and then deal brutally with the other
people.”

The nationwide defiance campaign
included beach protests. Police vio-
lently attacked protesters defying ra-
cial segregation of beaches in the
Cape Town area, using dogs and
whips. Two Anglican priests were
injured and a visiting priest from
New York was arrested for photo-
graphing a police dog attacking a
person.

Similar protests in Durban took
place without violent incident when
police kept a low profile. The slogan,
“All God’s beaches for all God’s peo-
ple,”” appeared during this and sub-
sequent protests.

The committee of the Standing for
the Truth campaign recently issued a
statement about the new phase of
negotiation in the political struggle in
South Africa.

The statement pointed out that the
Nationalist Party government men-
tions the word negotiations 14 times
in its Five-Year Plan. It has become a
matter of great urgency for the
church to reflect upon what is hap-
pening and to develop a clear and

Marchers leave Johannesburg cathedral

unambiguous stance on negotia-
tions.”

There is a “false belief that the
conflict in South Africa is based upon
nothing more than misunderstand-
ings and prejudices so that the reso-

- lution of the conflict requires nothing

more than sitting down to talk to one
another and learning to understand
one another,” the statement said.

“This point of view is. . .naive. We
are not dealing only with a range of
misunderstandings and prejudices;
we are dealing with oppression, in-
justice, lies, power struggles, selfish-
ness and sin.”

Genuine negotiations for peace
with justice would only come about if
more pressure were put on the gov-
ernment; the ‘defiance campaign
should be understood in this context
of political pressure, the statement
said.

“The church can only be a genuine
peacemaker by exercising its pro-
phetic role of standing for the truth
and exposing the deception of a
peace that is no peace and negotia-
tions that are a lie.”

Maggie Helass is coordinator for CPSA Me-
dia Workshop, a training project sponsored
by the Church of the Province of Southern
Africa.
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Clhristmas

Spend an old-fashioned holiday
with wassel and horse-drawn
carriage rides, sing-a-longs, and
a most unusual Santa Claus.
Children, singles, extended
Jamilies...write for reservations
today. December 21-26, 1989.

Kanu

AN
EPISCOPAL
CENTER
Postal Drawer 250
Hendersonville, NC 28793
704/692-9136
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$17.95

back to the eleventh century as thousands

4Y4" and can hang or stand. Imported from
Italy. Code 39-47300-8005 $9.95

Our Lady of Walsingham, the most
famous of England’s shrines to the
Blessed Virgin, is colorfully reproduced
in this 4 x 8” resin statue. The bas-relief
statue is hand painted and features gold
color accents. Made of resins and
imported from Italy. Code 39-1-8005

As a place of pilgrimage, the shrine dates

flocked to Walsingham by sea. Here Our Lady
of Walsingham is reproduced in a pewter bas-
relief on a blue velvet plaque. Plaque is 2% x

- Our Lady of Walsingham

Three Lovely Reproductions of the Famous Eng{ish Shrine

Augsburg Fortress

I n 1538 Our Lady of Walsingham
was destroyed but has been rebuilt and
today stands in England’s Slipper
Chapel. This stained glass representation
faithfully duplicates the original statue.
Hand painted in Scotland, the glass is
framed with lead and hung with trace
chain. 6% x 734". Attractively boxed.
Code 39-1-8325 $24.95

Augsburg Fortress has a wide selection of religious gifts.
Call or visit the location nearest you.
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Lift apartheid,
free prisoners,
Browning urges

Following South African elections in
September, in which the country’s major-
ity black population was denied the vote,
and the arrest of Archbishop Desmond
Tutu and other religious leaders, Presid-
ing Bishop Edmond L. Browning deliv-
ered a statement to the South African
consulate in New York City. Following
are excerpts from Browning's statement:

Once again a wave of violence has
been unleashed in South Africa that
fills moral men and women every-
where with outrage and indignation.
The disenfranchised black popula-
tion have sought to use the only
avenue open to them to protest
against the tyranny of apartheid. The
government has responded with the
worst forces, and vanguards of
wildoeke—right-wing vigilantes—
have descended on the townships
with old-style brutality and repres-
sion, brutishly whipping, clubbing,
tear-gassing, spray painting and
shooting unarmed men, women and
children and arresting the non-
violent advocates of change, includ-
ing the Most Rev. Desmond Tutu,
Archbishop of CapeTown, and his
wife Leah. They have searched the
homes and offices of the bishops of
Johannesburg and Pretoria and dese-
crated St. George’s Cathedral in Cape
Town.

I feel a fatal ambiguity in the state-
ments of Mr. de Klerk, who wishes
the world to believe that South Africa
is standing on the threshold of un-
precedented reforms that will allow
blacks to participate in determining
the political future of their country. I
am persuaded that Archbishop Tutu
and the other religious leaders in-
volved in the “Standing for the
Truth” campaign are right in point-
ing out that a government that takes
recourse to rule by violence has lost
all legitimacy and authority.

In the circumstances, I believe that
the most constructive course open to
Mr. de Klerk is one that would have
him, upon assuming the presidency,
declare immediately an end to the
state of emergency, unban all politi-
cal organizations, repeal all legisla-
tive acts that undergird apartheid,
release all political prisoners and de-
tainees and initiate negotiations with
leaders of the African National Con-
gress (ANC) and the United Demo-
cratic Front (UDF), who have legiti-
macy among the oppressed peoples.

Barring such clear and irreversible
actions, Mr. de Klerk can expect that
South Africa will be further isolated
through economic, financial and po-
litical pressures from the rest of the
civilized world.

Mr. de Klerk has not been given a
mandate in this election. Instead, he
has been offered the historic oppor-
tunity and responsibility to banish
the scourge of racism and repression
from his beautiful country.

We in the Episcopal Church would
urge Mr. de Klerk to act coura-
geously, and we send him the assur-
-ance of our prayers.
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There’s A Better
Way To Go...

That Can Turn Him
Around For Good.

Over 7.5 million children need mental
health care. Only about 1 million get it.
Those who fall through the cracks often
become involved in

¢ Crime and violence
¢ Drug and alcohol abuse
° Suigide

A way back home. St. Francis Homes,
an outreach of the Episcopal Church,

- is working to reduce this crisis. Our

~ treatment centers in Kansas and New
York provide a Christian home-like
setting. Children and adolescents, ages
10 through 18, find their way back
home through personal counseling,
psychiatric therapy, and round-the-
clock supervision. As part of our
medical care, we offer normal and
alternative schooling, participation in
selected community activities, and
therapeutic recreation.

Help us help him. Your tax-deductible
gift will allow many more children
and their families lead fuller, more
productive lives.

"I/’o invest in the future of a child, or for
your free copy of Focus, call or write...

St. Francis Homes, Inc.

c/o Keith P. Richardson, CFRE

PO. Box 1340

Salina, Kansas 67402-1340

In New York, Call 800-822-4363
THE| ) From Other States, Dial 800-423-1342

ST. FRANCIS In Kansas, Call 913-825-0541 Collect
HOMES

EPISCOPAL

© 19891 St. Francis Homes 288

JCAHO Accredited ® CHAMPUS Certified ° Financial Assistance Available
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ANNUALLY IN THE “CITY OF SONG”

12TH Q‘lmﬂﬂ Int. Seminar

Austria - August 6-17, 1990
*ANCIENT ACTS, MODERN MESSAGE"  §
* European Theologians, lectures in English
* Day ?rips & Philharmonic Concert
- Pre-seminar Alpine Tour INCLUDES
OBERAMMERGAU PASSION PLAY Post-
Seminar Eastern Europe & Lutherland
$849 covers 12 days room, board, tuition,
concerts, day trips i
Another unique program from
INTERNATIO!

EMINARS
106 So. Fraley St., Kane, PA 1673
phone: { 3
814/
837
9178

than one
minute. ..
you can
guarantee
yourself
income
for life and
strengthen
your church
forever

It is easy when you purchase a Chari-
table Gift Annuity from the Episcopal
Church.

An annuity is a contract between a
donor and the Episcopal Church that
guarantees regular fixed payments for
the life of the donor.

Though you purchase the annuity
through the national office, the gift
it creates can be used at the parish,
diocesan or national level, as you
designate.

All the while you enjoy tax and other
benefits, not least of which is the
satisfaction of knowing for sure you
have provided a gift for your Church.

For more information use coupon
below or call 1-800-334-7626 Ext. 410

+: STEWARDSHIP OFFICE
EPISCOPAL CHURCH CENTER
815 SECOND AVENUE, NEW YORK, NY 10017

Please send me—at no obligation—additional information
about CHARITABLE GIFT ANNUITIES

E 1189
Name
Address
City : State Zip
Phone Birth Date
Parish Diocese
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Aaron F. Usher, Il

Oniori domes above the Kremlin remind Soviet citizens of their Christian heritage.

Spiritual roots sprout new

s

growth from communist soil

Throughout the communist world, social
and political structures are being chal-
lenged. Religious and spiritual convic-
tions are often prominent motives. The
Episcopalian asked Leonid Kishkovsky,
secretary for ecumenical and external af-
fairs of the Orthodox Church in America
and president-elect of the National Coun-
cil of Churches, to reflect on recent events
in Eastern Europe.

by Leonid Kishkovsky

In the early 1960’s, when Nikita
Khrushchev was the leader of the
Soviet Union and in the midst of his
anti-religion campaign, he stated that
the last priest in the U.S5.5.R would
be shown on television in 1980. This
was Khrushchev’s way of enunciat-
ing the goal of eradicating all religion
in the Soviet Union by 1980.

Khrushchev did more than enunci-
ate this goal. Many thousands of
churches were closed by the Soviet
authorities during his years at the
helm as part of the campaign to bring
closer a fully communist, fully atheist
future.

When the Russian Orthodox
Church celebrated the 1,000th anni-
versary of the Baptism of Rus’ in
1988, commemorating 1,000 years of
Christian culture and sanctity among
Russians, Ukrainians and Byelorus-
sians, Soviet television showed nu-
merous Orthodox bishops and
priests and large congregations com-
posed of people young and old at
worship. As the Russian words glas-
nost (openness/publicity) and pere-
stroika (restructuring) became house-
hold words around the world, in the
‘Soviet Union glasnost and perestroika
framed a religious revival occurring
on a massive scale.

The communist goal of a godless

utopia has shown its bankruptcy. Af-
ter decades of large-scale social engi-
neering none of the announced goals
of communist ideology has been
brought closer, let alone achieved.
While political and economic failure
is most obvious and most visible,
underneath is a deep spiritual reality
which is emerging with clarity. Reli-
gion and spiritual values have sur-
vived. -

In the case of the U.S.S.R., the
assault on religion and spiritual val-
ues began in 1917. It was motivated
by a utopian ideology, fueled by a
drive for total power over every as-
pect of social and personal life and
expressed regularly in violent, geno-
cidal campaigns against religion.

Hundreds of Orthodox bishops,
thousands of priests, monks and
nuns were killed by bullet, hanging,
drowning, burial alive and starva-
tion. Millions of lay people were
killed, many dying as martyrs for
their faith. This genocide against Or-
thodox Christians was repeated
against Roman Catholics, Protes-
tants, Jews and others.

Under these conditions, the sur-
vival of religion was a sign of tenac-
ity, of successful resistance against
totalitarianism in its most violent
form.

In Eastern Europe, China and
Southeast Asia, similar assaults
against historic religions and cultures
were launched in the 1940’s, result-
ing in various gulags, killing fields,
cultural revolutions and the like.
Again and again the survival of reli-
gion was a sign of human dignity,
spiritual tenacity and victory against
“powers and principalities.”

In the 1980’s some religious ob-
servers and leaders in communist so-

cieties began to notice what they
called a “hunger for transcendence.”
No longer was the spiritual quest, the
spiritual hunger, manifested only
among people with religious roots.

Societies long officially committed
to atheism and thoroughly secular-
ized in their way of life were produc-
ing secular people with a hunger for
transcendence. This was, perhaps, a
symptom of the loss of faith in the
communist project itself. No longer
was the ideology of communism ca-
pable of inspiring anyone, of giving
meaning to anyone’s life and sacri-
fice.

The relationship of today’s people
to the history and traditions of their
cultures has also emerged as an im-
portant element in the current search
for spiritual values in communist so-
cieties. The communist project, in its
pure and zealous form, presupposed
the erasure of the past, with all of its
religious and cultural hang-ups.
Communism presented the attraction
of the new, the future-oriented. This
was a key part of the communist
dream.

What really occurred, of course,
was the victory of cruelty today in the
name of tomorrow’s promised
progress, the imposition of the police
and bureaucratic state on all forms of
social and personal life.

Totalitarianism’s victory was never
complete. In retrospect, it was con-
demned to defeat from within. The
nations, peoples and cultures in com-
munist societies felt robbed of their
spiritual identities and cultural histo-
ries.

As opportunities have appeared,
throughout the communist system
people are reclaiming their memory
and their spiritual identity. This
struggle is a struggle for freedom and
for the future, theirs and ours.



Overseas dioceses work toward future autonomy

by Elizabeth Eisenstadt

Thirteen overseas bishops who
head dioceses in countries as diverse
as Taiwan and Ecuador gathered the
day before the opening of the House
of Bishops to share their concerns
and hopes with each other, the Pre-
siding Bishop and his staff.

Following a process endorsed by
the 1985 General Convention, the
four regions the bishops represented
are in various stages of becoming
autonomous. Because Taiwan is geo-
graphically isolated from any region,
it will remain part of the Episcopal
Church (ECUSA). The Philippine
Episcopal Church, which has been
released from ECUSA, will become a
province of the Anglican Commun-
ion in May, 1990 (see page 15).

The report of Panama’s Bishop
James Ottley on the Central Region
of America set the tone of the meet-
ing. Candid but optimistic, Ottley
said that although cooperative, the
dioceses do not yet have a structure
to enable them to work smoothly
together.

Different ethnic backgrounds, na-
tionalities and leadership styles can
contribute to occasional friction
among the dioceses, said Ottley.

Any region in the autonomy proc-
ess should have a well-tested struc-
ture while still part of ECUSA “to see
if that’s most appropriate in the life of
that church,” said Presiding Bishop
Edmond Browning.

The Caribbean region is unique in
that it bears the imprint of colonizers
from France, Spain, England and
America. “Part of the challenge is
creating a trilingual province,” said
Judith Gillespie, executive for the
Episcopal Church’s World Mission
unit. “They are committed to that,
and they think it’s exciting.”

Regular regional meetings and
workshops with participation from
all the dioceses have enabled the Car-
ibbean region to draft a constitution
and work on a covenant, according to
Dominican Republic Bishop Telesforo
Isaac.

This past year Caribbean delegates
met- in Cuba. Since Cuba has no
diplomatic ties to the United States,
the diocese has an unofficial, if
warm, relationship with its neighbor-
ing dioceses. “They have a vision of
being a partner in that region, of
being at home,” said Isaac.

With a target autonomy date of
1994, the bishops and diocesan rep-
resentatives of Mexico are launching
an all-out effort to build the canoni-
cal, financial and legal aspects of self-
government. The churches in Mexico
cannot own houses of worship or
rectories. But the five dioceses own
other buildings. By setting up region-
wide property-holding civil corpora-
tions, the dioceses proved, in large
part, that they were capable of being
self-governing, Gillespie said.

As in the Central Region, “the
most difficult part is to unify our
criteria for leadership,” said Martin-
iano Garcia, suffragan bishop of Mex-
ico. “It’s not a matter of faith;it’s a
matter of criteria.”’

ARENSA, the regional associa-
tion of the Episcopal Church in North
and South America, will soon have
regional meetings which include cler-

-~

ical and lay delegates as well as bish-
ops. At a program planning meeting
in August “the people asked the
bishops to get together and do the
work that we are supposed to do,”
said Bishop Onell Soto of Venezuela.
The meeting, which clearly inspired
Soto, considered regional programs in
such areas as Christian education,
evangelism and youth ministry. “It
was great,” he said. “We didn’t have
to plan a budget, and we didn’t have
to elect anyone!”

Armando Guerra, bishop of Guate-
mala, heads the overseas bishops un-
til the next General Convention. Al-
though Episcopalians in Guatemala
number around 5,000, he said that
the church is serving as a link be-
tween the Roman Catholic majority
and Protestant groups. By participat-

ing in a national dialogue for recon-
ciliation and presiding over discus-
sions of human rights, the Episcopal
Church “can play a very significant
role.” )

With 2,000 Christians, the first pri-
ority of the Episcopal Church in Tai-
wan is “survival,” said Bishop John
Chien. Mission and evangelism are
next on the list.

An executive for World Mission
under Presiding Bishop John Allin
and now Presiding Bishop himself,
Browning has been attending over-
seas bishops meetings for years. “Ev-
ery time I listen to them there is
further development and I get more
excited. I am deeply moved by all of
them. You are talking about people
takirg responsiblity for their own
lives and their own mission.”
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Begin a new
decade...

“Looking In,
Reaching Out”
with 300 other
young people in
grades 9-12.

December 27-
January 1, 1990

AN
mscowu.w
CENTER

Postal Drawer 250
Hendersonville, NC 28793
704/692-9136

MARDI GRAS SPIRITS !

Experience Mardi Gras as New Orleanians do!
Now visitors can stay in a fellow Episcopalian’s
home for Mardi Gras Bed-and Breakfast and
catch the true camival spirit (5 days/4 nights).
For more information, please, write:
Mardi Gras Spirits
St. George's Episcopal Church
4600 St. Charles Avenue
New Orleans, Louisiana 70115.

(Al proceeds to benefit the building preservation fund ) )

[ﬁJE)Q?f!

by Richard M. Gray

T wenty-eight poems
celebrating the birth of Christ...
one for each day of the Advent season

For your inspirational reading and reflection
on the Incarnation. To order, send $5
(in Calif. add 30 cents sales tax) plus $1
shipping, payable to Richard M. Gray. Address:
ADVENT, PO Box 2535, Novato, CA 94948

luokmg fnr
a book ?

When you're Iookmg for
a book — from the Bible
to the Classics — think
of us. We specialize in
mail and phone orders.
B The Book of Common
rayer
® Sturdy pew bindings
® Deluxe gift editions
B [nspirational and
scholavly literature
B Anglican Studies

Call or write:

Trinity Bookstore

74 Trinity Place

New York, NY 10006
(212) 349-0376

AMEX, VISA, MC
Churches will be billed.

TRINITY

BOOKSTORES
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Dalai Lama wins

Nobel Peace Prize

Oslo, Norway—The Norwegian Nobel
Committee has awarded Tenzin
Gyatso, the 14th Dalai Lama, the No-
bel Peace Prize. A native of Tibet, the
54-year-old spiritual and political
leader has repeatedly demanded an
end to the Chinese occupation of his
homeland while endorsing non-violent
means of protest. Since 1960, he has
resided in Dharmsala, India, which has
become the seat of the Tibetan govern-
ment in exile. The Dalai Lama was
born on the day the previous Dalai
Lama died. At age 2 he grabbed an

BRIEFS

object that belonged to his predeces-
sor, considered a sign that the Buddha
of Compassion had been reincarnated
to serve human beings, and was in-
stantly recognized as the 14th Dalai
Lama. He was called upon to assume
political power in 1950 when China
invaded Tibet. “He has. . .advocated
peaceful solutions based upon toler-
ance and mutual respect in order to
preserve the historical and cultural her-
itage of his people,” the Nobel Com-
mittee said.

Australian dioceses appeal synod
decision rejecting women priests
Sydney, Australia—Meeting here in
August, the General Synod of the An-
glican Church of Australia has rejected,
for the third time in four years, a pro-
posal approving the ordination of
women priests. Synod did, however,
affirm the authority of a diocesan
bishop to ordain “canonically fit"” dea-
cons, which would include women, to
the priesthood and reaffirmed its com-
mitment to unity. Some dioceses, such
as Melbourne, have said that they will
ordain women should the church’s Ap-
pellate Tribunal rule that they have the
constitutional authority to do so. The
tribunal, the highest church body from
which a legal opinion can be sought, is
not expected to rule before November.
The Australian synod approved ordina-
tion of women deacons in 1985.

Vatican intervenes in

Polish convent dispute

Vatican City—After repeated requests
from Jewish groups for papal interven-
tion, on September 19 the Vatican is-
sued a statement supporting the re-
moval of a convent of Carmelite nuns
from Auschwitz. The communique
from the Vatican’s Commission for Re-

‘human expression.”
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 The conference, hosted by the Interfaﬁh Actl'

. 'Econoxmc Justice and the Intematxo 1

I _mission of the National Council o .
held in Washmgton just before the World Bank and' »

‘Margaret Sweeney, assistant to the executwe of
 the Episcopal Church’s Migration Ministries, was
listed as a participant. But she said she had not taken
~_part in framing the conference’s statement or signed
it because the church is presenﬂy working on a policy

ligious Relations with Judaism supports
a 1987 agreement between Jewish rep-
resentatives and Roman Catholic bish-
ops to move the convent to an interfaith
center outside the death camp. The
controversy became an impediment to
better Roman Catholic-Jewish relations
after the first deadline for moving the
nuns passed last February. While Jews
have objected to a convent on the site
where millicns of Jews were killed,
Poles and Roman Catholics have ex-
pressed bewilderment at how Jews
could be offended by nuns praying for
reconciliation. Polish workmen beat a
Jewish group demonstrating at the site,
and Poland’s Cardinal Glemp reacted
by making remarks that both Jews and
Roman Catholics considered anti-
Semitic. Two days after the Vatican
statement Glemp agreed to stand by the
1987 agreement.

Sunday work continues

to divide Fiji’s Methodists

Suva, Fiji—Since late last year Method-
ists, one of the strongest Protestant
groups in this Pacific island nation of

750,000, have been involved in a con-
troversy about work on Sunday. A
struggle for leadership has led to the
church’s president suspending the
church’s  general secretary, the dis-
missal of the president and his subse-
quent reinstatement by court order and
a lock-out of the president from his
office. Most recently, the church’s Gen-
eral Conference overwhelmingly re-

urches, was
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elected Manasa Lasaro to be general
secretary a week after his release from
jail. Lasaro had been convicted of help-
ing to block roads in an attempt to
prevent sugar refinery workers on the
island of Vanualevu from working on
Sunday. Henry Manueli, president of
the Fiji Council of Churches, sent a

" letter to the government generally sup-

porting relaxation of this country’s strict
Sunday Observance Decree but raising
some questions. ‘“Basically we see Sun-
day observance as a matter of personal
choice rather than legislation, and we
would prefer that there was no decree
on this matter at all,”” Manueli said.

Europe becoming a

‘post-Christian continent’

Geneva, Switzerland—Christianity in
Europe, a book recently published by
MARC Europe, a ministry of World
Vision, shows that Europe is becoming
a post-Christian continent. Increasingly
fragmented, the church in Europe also
has an aging population and serious
problems of personnel and finance, ac-
cording to author Peter Brierley. He
quotes studies that find Europe has
more nominal Christians than are in the
whole of the rest of the world. In Nor-
way 96 percent of the population say
they are Christians, yet fewer than 3
percent go to church. In 1980, 67
percent of British people called them-
selves Christians, a figure he predicts
will fall to 30 percent by 2015. Half the
children of nominal Christian parents
are also nominal Christians; one-
quarter are churchgoers and one-
quarter leave the church, Brierley says.

Muslims form new political

party in United Kingdom

London, England—The Islamic Party of
Britian (IPB) was born here September
13. It has 9,000 members and aims for
250,000 members within five years.
This nation has 1.5 million Muslim
citizens, mostly immigrants from Is-
lamic countries such as Pakistan in the
years following World War 1l. Daud
Musa Pidcock, the new party’s presi-
dent, acknowleged that the publication
of Salman Rushdie’s The Satanic
Verses, which many Muslims consid-
ered disrespectful to the prophet Mo-
hammed, helped launch the IPB but
said a deeper goal of the new party is to
combat racial and religious prejudice
against British Muslims. The party

hopes to elect local officials and mem-
bers of Parliament in predominently
Muslim areas and is targeting the city of
Birmingham in the north and London’s
East End, both major Muslim centers.

Iopew tria
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Philippine church
to be autonomous
Anglican province

Three Philippine bishops attended
the House of Bishops’ meeting in
September to bid farewell to their
American counterparts.

The five Episcopal dioceses in the
Philippines, with roughly 150 clergy
and 150,000 members, will become
the 28th autonomous national prov-
ince of the Anglican Communion in
May, 1990, when the covenant be-
tween the Episcopal Church in the
United States and the Philippine
Episcopal Church takes effect. Both
churches ratified the covenant last
year.

The Philippine dioceses have been
part of the Episcopal Church since
American missionary bishop Charles
Henry Brent arrived in Manila in
1902. A slow process of “indigeniza-
tion” ensued, with the first native
Filipino priest ordained just before
World War II and the first Filipino
bishop of the Anglican Communion,
Benito Cabanban, chosen in 1958.
The last American bishop, Lyman
Ogilby, departed in 1967. The cove-
nant will complete the indigenization
process.

L}

Manuel C. Lumpias, Prime Bishop
of the Philippine Episcopal Church,
spoke of his church’s “desire to be
weaned from its mother.”

“Indigenization, which is the proc-
ess by which the church becomes
truly local, is an important by-
product of autonomy,” Lumpias
said. “It is usually understood to
apply to the replacement of foreign
personnel by local people.”

But, Lumpias said, it is more than
that. “Christianity must not Be seen
as an imposition from outside or
something alien. Rather, it has to
become ‘incarnate’ and take flesh
within the culture of the people.

“For us in the Philippine Episcopal
Church,” he told a gathering of over-
seas bishops in Philadelphia, “‘the
moment of truth has come. We now
have decided to make the Christian
journey on our two feet without
crutches. Christ wants to live in the
Philippines not as a refugee, as he
lived in Egypt during his childhood,
but as a full citizen, a native of the
place—a Filipino.”

““We are able to live the life we're
trying to proclaim,” explained Nar-
ciso V. Ticobay, bishop of Southern
Philippines. Foreign missionaries, he
said, are unable fully to enter into the
cultural life of the people though
many make a good effort.

Ogilby, now retired bishop of
Pennsylvania, said, “I found it awk-
ward to be a prophet in the Philip-
pines. It would have been unbecom-
ing of me, a foreigner, to speak to
their government. Philippine citizens
can speak to their government and
their people in a way no foreigner
can.” :

Ticobay spoke of the Philippine
church’s need for continued financial
support from the Episcopal Church
in the U.S. “We cannot at this mo-
ment stand on our own. Our people
are among the farmers, the hill tribes,
the poor. It might take a longer pe-
riod before we can afford to reduce
our dollar support.” ;

Talks are now progressing on con-
tinued financial support from the
Episcopal Church.

Robert L. O. Longid, bishop of
Northern Philippines, spoke of the
social unrest in the country and its
effect on church life.

“Many of our members were de-
tained, tortured, imprisoned and
killed under Marcos,” he said.
“Many Episcopalians were involved
in the opposition to Marcos. When
[Corazon] Aquino ascended to power
in 1986, many Episcopalians threw
themselves in front of the tanks to
prevent Marcos’ soldiers from. de-
stroying the rebellion. We celebrated
and rejoiced.

“But now the democratic space we
thought we had won is getting nar-
row and is starting to crush us. Driv-
ing away a tyrant does not necessar-
ily bring the end of tyranny. Many

lay people and clergy are again run-
ning for their lives.

“Last month there was an attempt
to kill me. A priest learned about it,

and villagers armed their young men
and rode shotgun for us all the way
back to the diocesan office from the

village.”

Philippine bishops, past and presént, from left: Manuel C. Lumpias, Robert L. O. Longid,

Lyman C. Ogilby, Narciso V. Ticobay

We’d like to

help tell your story...

nd we’re proud to offer your parish

the opportunity to obtain pictorial
directories that will be treasured for
generations to come. Now, even a parish
with as few as 50 participating families
can have a parish directory at no cost!
It’s thé perfect tool to help bring your
parish family closer together.

Directories are produced by Coppinger & Affiliates,
Cleveland, Tennessee.

Your pictorial directory will include a
custom color cover, color pastor’s page,
color activity page, black/white activity
page, black/white history page, and
complete roster of all members. And your
parish’s participation in the Directory
Service means you can take advantage of
our list of bonuses! In addition, each
participating family will receive a beautiful
10 x 13 color portrait!

As a further benefit, we’ve established The
Performance  Guarantee, which insures
prompt delivery of your directory. So call
the toll-free number below, and get all the
latest Directory Service information and
material from your Episcopalian Parish
Directory Service.

The EPISCOPALIAN

PARISH DIRECTORY SERVICE

CALL TOLL FREE... 1-800-826-2325
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Stretching the pledge dollar: WE
does it go when it leaves the pla

by Harry G. Toland

The Episcopal Church is not one to
ask its members to go down the
road in lockstep. Nowhere is the
beat of different drums more apparent
than in the way dioceses raise money from
their parishes and even in the way they
pass money on to the larger church.

In seeking funds from parishes, dio-
ceses use three approaches: straight as-
sessments, voluntary contributions and
some kind of mix of the two.

Thomas S. Hutchinson, of Dallas, a
member of the Commission on Steward-
ship and Development and its unofficial
statistician, believes the church’s 99 do-
mestic dioceses divide about evenly into
the three camps. Adherents of each
method who were interviewed by The Epis-
copalian seem happy with their diocese’s
choice and not inclined to go to another.

Ronald L. Reed, director of stewardship
and development at the Episcopal Church
Center in New York City, says, “Mechan-
ics don’t make all that much difference.

“In principle,” he adds, “I'm for a
voluntary system. But I'm conservative
about switching. If you're using straight
assessments, if that’s what you're used to
and you have strong and directed leader-
ship, if it's a good system, then don’t mess
with it.”

Let's look at four dioceses: Dallas,
which assesses its parishes; Alabama, with
a voluntary system; Michigan, which
switched quickly from assessments to vol-
untary and has experienced some prob-
lems; and Delaware, which has had some
success in adding “fair share” to a volun-

tary plan.

Dallas

n order to assess its 70 parishes, the
IDiocese of Dallas breaks the parishes

into four categories, says Evelyn Hay-
good, its business manager.

Using an average of the parish’s net
disposable budget income (NDBI) for the
three previous years, the diocese asks its
parishes for the following: Those with up
to $50,000 of NDBI, 15 percent; with up to
$125,000, 16 percent; with up to $200,000,
17 percent; and with more than $200,000,
18 percent.

“If a church is in distress,” says Hay-
good, “they can meet with the Finance
Committee and ask for an adjustment.”
About 10 parishes a year are granted such
leeway.

7

Many dioceses wonder how to fund their .
programs. Should they ask parishes for money or
assess them? Parishes struggle to pay their bills
and still send a fair share to the diocese. And then
there’s the diocesan pledge to the larger

church. .. ‘

Payment of the assessment is not en-
forced, says Haygood—"we don’t have
any penalty clause.” One inducement,
however, is the fact that every month the
diocesan newspaper prints a list of
monthly assessment payments of each
parish, and those who are lagging are easy
to spot.

Meanwhile, she says, the diocese “al-
ways pays the full amount” of apportion-
ment and assessment to the larger church.
This year that totaled $507,000 out of in-
come of almost $2 million.

Haygood, who joined the diocesan staff
23 years ago, says Dallas had a voluntary
system in the 1960’s but by 1971 “was
going broke.” It experimented with vari-
ous formulas, including assessments
based on communicant strength, before
adopting the present system.

Three years ago, a group opposing
women priests proposed a return to the
voluntary system and diocesan convention
agreed, making the change effective in
three years. The next year, however, con-
vention voted down voluntary askings.

Several years ago, Dallas divided its
parishes into three groups, with the top
one paying 21 percent of income to the
diocese, but concluded that division into
four categories was more equitable and
has been able to cut the percentages.

Robert McKenzie, diocesan treasurer,
says a key to reducing the percentages was
to call on subsidized missions, some of
which had been aided for 70 to 80 years, to
become self-sufficient in a seven-year pe-
riod. Thirteen of the 20 aided missions
have gone that route in four years, he
says.

Alabama
he Diocese of Alabama, famed for
the “Alabama Plan” of stewardship,
receives funds from its 84 parishes
on a strictly voluntary basis, grounded in

The Episcopal Church is “first in
giving in North America,” according
to an August 16 memo from Ronald L.
Reed, director of stewardship.

““We have increased our overall in-
come (adjusted for inflation) at an av-
erage annual rate of 9.2 percent from
1970 to 1987, with the Reformed
Church next at 2.3 percent,” he wrote.
“Our plate and pledge giving has av-

Episcopal Church tops giving list

i eraged an annual growth rate of 16.3.

percent, with our nearest neighbor,
the Presbyterians at 7.9 percent.

The figures, he said, are “truly
encouraging. We have done very well
comparatively, and we have only
scratched the surface.” o ~

In light of the figures, he was asked
why many dioceses and the church at
the national level are not that well off.
“A lot of the money,” he replied, :
“stays local.” ‘ e

e ey

16 THE EPISCOPALIAN  NOVEMBER 1989

VIALIAYUUZ1S 311

biblical stewardship education.

Before the Alabama Plan was created in
the 1960’s by Furman Stough, then a priest
on the diocesan staff and later bishop of
Alabama, and William Yon, parishes paid

F

Lynne Reisbord

income to pass on to the
turn sets a percentage
pass on to the larger chu

The percentages vary
ish to parish, from 4 pe
Edward L. Freeland, ad:
tant to the bishop. Evi
ments from parishes var

For that reason, the d
percent of the amount
budget as a reserve to
“For instance,” says Free
of August, we had spe
than we took in. The rese

Alabama also asks pa
“stretch” to make up for
straits.

The diocese does not
get until all parish pledge

it Rersdord.

through a head tax and a suggested ask-
ing.
William Caradine, later head of the
program, says the late Bishop Charles Car-
penter gave Stough and Yon the job of
developing a stewardship system after the
diocese experienced repeated funding
shortages.

Now the plan is completely voluntary.
Parishes set their own percentages of net
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entages vary greatly from par-
h, from 4 percent to 27, says
‘reeland, administrative assis-
bishop. Even monthly pay-
parishes vary a lot, he says.
eason, the diocese keeps 12.5
the amount of its operating
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e,” says Freeland, “‘by the end
we had spent $80,000 more
< in. The reserve covers that.”
also asks parishes that can to
make up for those in difficult

se does not draw up its bud-
arish pledges are in at the end

apportionment/assessment the church has
given the diocese? ““Last year we were
about $8,000 over it,”” says Freeland. “This
year we're $154 below it.”

The parishes, he says, are happy with
the plan. “It frees them up. Nothing is
imposed on them, but they have to make a
commitment.”’

He is quick to add, however, that “there
are areas [of the diocese] that need im-
provement” and that the plan may not be
for all dioceses. “It [the Alabama Plan]
takes a lot of work, years of preparation
and stewardship education.”

Michigan

t its convention in March, 1987, the
ADiocese of Michigan accepted the

recommendation of diocesan coun-
cil and voted to replace its formula appor-
tionment system of parish giving with a
voluntary one.

Since then income has declined, but
Nicholas V. S. Mumford, assistant to the
bishop for financial stewardship, says the
diocese has no intention of returning to its
former method.

“There’s nothing wrong with the vol-
untary plan,” he says. “To go back to the
old way would be self-defeating, and we’d
get less money.”

In addition to pledging a
f their income, the parishes
supply a dollar estimate of
centage will yield.
ese follows that pattern in
larger church. Last year it set
2 percent of all income, this
ich year the percentage has

se does that come to the

Instead, Michigan is embarked on a
program of educating the leadership in
parishes in scriptural theology and is hold-
ing up the standard of a tithe for individ-
uals and 50-50 giving for the parish. That
would mean the parish keeps half its in-
come, the other half going to the diocese to
be equally shared, 25 percent for the dio-
cese and 25 percent for the larger church.

Mumford says the Diocese of Michigan

finds itself in a squeeze now. The larger
church bases its apportionment/assess-
ment for each diocese®on total wealth in
the diocese, but much of that wealth stays
in the parishes, he says.

Thus, the church’s apportionment/
assessment for Michigan amounts to about
35 percent of the diocese’s income, but the
diocese is pinched to the point of planning
to cut its 25 percent to the larger church to
20 percent.

“We've let three staff people go, and we
may be letting more go,” Mumford says.
The diocese, with 56,000 members in
26,000 households and 160 churches, is
declining in numbers.

Giving to the church in the diocese
averages $8.80 per week per household,
which is estimated to be about 1.5 percent
of income, Mumford says.

The diocese is now embarked on a
stewardship education program. Letters
went out to all 160 parishes. Thirty-three
responded, and half a dozen have been
visited by a trained stewardship volunteer,
of whom the diocese has a dozen.

Delaware

Until this year, the 38 congregations
in the Diocese of Delaware contrib-
uted to the diocese voluntarily and
without guidance from the diocese.

The results were not impressive. In
1987, for example, the average parish ““ac-
ceptance’” amounted to 9.9 percent of its
net disposable budget income as opposed
to the national average in the Episcopal
Church of 14 percent.

The diocese also raised money through
special appeals every 10 years or so. The
last, in the early 1980’s, was Adventure in
Mission and Ministry which netted $1.2
million to be used for program expendi-
tures. All but $30,000 has been sperit.

“We're not going to do that any more to
support the common work of the diocese,”
says Delaware’s Bishop C. Cabell Tennis.
“It created in the minds of people the
picture of a big pool of money. Some
parishes were giving less than 4 percent.”

In January, 1988, the diocesan conven-
tion, at the recommendation of Tennis and
diocesan council, set up a committee to
study the diocese’s financial system. Last
fall the committee, after much consultation
with congregations, recommended that
the national parish average of 14 percent
be set as a “fair share” standard in Dela-
ware. Convention last January ratified the
recommendation. At that time, only three
of the 38 congregations exceeded the stan-
dard.

Diocesan business manager Peggy Ann
Delaplane says 26 of the 38 congregations
had requested establishing a fair share
standard.

Delaplane says Ronald Reed, the
church’s director of stewardship and de-
velopment, has targeted Delaware as a key
locale for stewardship education and has
been hard at work in the diocese. The
results have been gratifying: Parish accep-
tances as a portion of net income have
risen in two years from 9.9 percent to 11.8
percent.

The diocese hopes, says Delaplane, that
a majority of the congregations will reach
14 percent by 1991 even though only four
of 38 made it this year.

Some of the growth in giving has been
dramatic. St. Matthew’s in Wilmington
went from 4.1 percent in 1987 to 10.2

“pereent this year. St. Martha’s in Bethany

Beach zoomed from 8.7 percent to 24.7
percent.

“The congregations are responding
well,” says Delaplane. But, she adds, “we
believe that the system is not all that
important. The issues of mission are the
most important.”

smth a group of Episcopalians in a |
~ western state not long ago. They were

- ple don’t understand what they're giv-

‘People were clear about what was be-

11 ating

budgets mta -
mmts',ry ,
~ Ronald L. Reed was smmg Ao tableg_;

discussing stewardslup, and their
mood was low. '

#‘One of the group was the blshop s
warden, a retired psychologist,” re-
calls.Reed, the Episcopal Church’s ex-
ecutive for stewardship. “I asked her if
she were practicing now what her rate
would be, and she said $90 an hour.”

She was working—as volunteer
bishop’s warden—an average of 10
hours a week, 48 weeks a year. Com-
puting the value of her services in that
post at her professional rate, Reed
pointed out that she was contributing
more than $42,000 a year to the dio-
cese.

“The reaction at the table was,
‘How about that!””” he says. “Here was
stewardship they hadn’t even figured
they were doing.”

For Reed, the story is an example of
narrative budgeting which he sees as
the key to increased giving of congre-
gations to parishes, parishes to dio-
ceses and dioceses to the church.

“The issue is not which system you
have,” he says. “The problem is peo-

ing money for. We haven'’t been lifting
up what our mission priorities are so
any 10-year-old child can understand
it.

“It's been proven,” he adds, “that
when people clearly understand the
mission and ministry, they will give.”

He cites the church’s Venture in
Mission capital funds campaign 10
years ago as ‘“the greatest success
story in the history of North American
Christianity. They asked for $100 mil-
lion and ended up with $175 million.

ing asked.”

Under narrative budgeting, the rec-
tor's salary, for example, would not
appear as a budget line\item but would
be broken down—15 percent for dioc-
esan activities, another 15 percent for
neighborhood activities, 25 percent in
preparing for and conducting church
services, 15 percent in pastoral care
and visiting and so on.

The electric bill, no longer a line
item, likewise would be partitioned—
so much for lighting the church for
Sunday and other services, for lights
for parish hall meetings of the Boy
Scouts or AA or whatever.

Thus, the congregation could see
how much of its giving was going for
worship, how much for pastoral care,
how much for outreach and so on.

In addition to informing the congre-
gation on mission and ministry, such
accounting can have unexpected re-
sults, Reed says. “In my old church [in
Philadelphia], we ended up saving 14
percent on the electric bill in one build-
ing and 22 percent in another. [ also
discovered that in the use of my time,
I was way overboard on community
activities.” _

The same system can be used for
the diocese’s budget. “How much of
the bishop’s time and

 are spent
oon pastoral issues?” Reed asks. “If you

~don’t monitor his tnueyou don’t
: know whether you have storal
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Down but not out

Priest loses prestige position, finds humility

No money, no job, no self-esteem.

I’'m probably not the first Episcopal
priest to drive a cab for a living, but
I'm the only one I know. It’s not a
large community.

After filing for divorce and resign-
ing my parish I found old friends had
become strangers and some priests
and bishops who always said, “If 1
can ever be of help, just call,”” didn’t
return my calls. Soon my life looked
like a dropped deck of cards.

Career advisors in the church told
me, “Don’t do it! Stay married what-
ever the cost. Spend the rest of your
marriage in counseling, work at night
in the office, get a separate apart-
ment, but don’t divorce or you'll be
dead.” :

Well, I divorced and, like Twain,
“the rumors of my death have been
greatly exaggerated.” But I do have
to drive a cab to pay the bills, and
there does seem to be a bit of hard-
ening around the arteries of my ca-
reer.

Some of the remote parishes that
nibbled at the edges of my resume
responded in such ways that I imag-
ined I was answering an ad that
might have read:

Broken down parish
that can’t find anyone else,
willing to consider

Paul Shaffer

It is good for me that I have been afflicted
that 1 might learn your statutes.

The law of your mouth is dearer to me
than thousands in gold and silver.

Sometimes in parish life the adula-
tion of clergy is so great we start to
believe it. We get swept off our feet
with praise, caressed by compli-
ments, seduced by a thousand small
endearments until perspective is lost
and spiritual disorientation occurs.

Equilibrium can only be reestab-
lished by frequent reminders of the
fundamental principles of our call-
ing. No matter how well we may
preach, we are not the gospel. No
matter how well we may counsel, we
are not the healer. No matter how
well we may lead, we are not the
savior.

Some of us need to hear this more
than others, and some of us need to
hear it all the time if peace with God
is to be achieved.

Unemployment without compen-
sation, fruitless interviews and driv-
ing a cab for a living have made for a
humbling experience and therefore a
positive one. But it has been a painful
one as well, especially when class-
mates ask what I'm doing and Friday
comes and no sermon needs to be
written.

But never so painful and humbling
as the Sunday I picked up a young
couple and took them to a fashion-
able midtown church. Painful be-
cause they were going to church and
I wasn’t, humbling because they
were going to a church where I had

broken down priest
who can’t go anywhere else.

From a book-lined office to a
dented cab is a long trip. From tree-

streets is a rough ride. From ‘““Hello,
Father” to “Hey, Buddy” is a hard
change. I felt like the clergy equiva-
lent of the Volvo crash dummy.

But I cannot complain for I lit the
match that burned the bridges of my

career, and in the light of those
flames some things were illumined
that I needed to see.

Recently these words from Psalm
119 fell out of the back of my prayer
book:

once been the guest preacher.
No silver, no gold, no pulpit—but
peace with God!

The author of this article wishes to remain

-anonymous.

lined suburban avenues to mean city

Woman prison chaplain earns

by Elizabeth Eisenstadt

In 1982, two years after George Hunt became
bishop of Rhode Island, he invited former parish-
ioner and recently ordained priest Marsue Harris
to interview for several positions in his diocese.

Harris, then serving as an assistant at St.
Stephen’s, Belvedere, Calif., flew across the coun-
try to find a new post. A Rhode Island Council of
Churches-funded position as prison chaplain at-
tracted her attention.

There was only one hitch: Hunt told her the
corrections director did not want a woman. Harris
decided to ask for an interview anyway.

A seasoned veteran of ministry in Soledad and
San Quentin, Harris obtained the job. “Maybe it
was my experience working in other prisons,” she
says. “Maybe I was able to change his perception
of what women have to offer.”

In a field which has not attracted large num-
bers of ordained women, Harris, 49, has a history
of breaking down stereotypes. As a mother with
two young children, in the early 1970’s she began
working in California’s Soledad Prison over the
objections of a warden who felt prison work was
no place for a woman.

“1 became very concerned about the chap-
laincy work I saw going on there,” recalls Harris.
“It was very judgmental, punitive. . . .Their God
was too small.” s

Although Harris took the job as an assistant at
St. Stephen’s, she had no doubt she would enter
prison ministry. While in seminary she had
worked in San Quentin, a maxium security facility.
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David Whitbeck

Marsue Harris

“I was treated very well, with a gentleness
and respect, which was something I wanted to
encourage,” says Harris. For some men in San
Quentin, she was the first woman they had spo-
ken to in 10 years.

Visits to inmates who have committed violent

crimes test her ability to respond compassionately,

she adds. When she enters their cells, however,
she finds “God has been there before me.”
Under Harris’ supervision more than 100 vol-
unteers lead Bible studies, counsel inmates and
hold worship services. She has worked hard to

*

respect of doubting colleagues

strengthen ties with local churches, recognizing
that inmates will need community support once
released.

Volunteer Avis Marden, a retired educator, is
past president of the Rhode Island Council of
Churches. She has taken on the overwhelming
task of keeping Harris” files and correspondence
up to date. At age 78, Marden confessed to feeling
as though she should cut back, “but I don’t stop so
I guess it must be important. . . .I think of myself
as a channel through which the inmates are
helped.” g

Ironically, Harris has waged a media cam-
paign to convince the public that imprisonment is
not the way to lower the crime rate. Politicians
who say “lock them up” may make people feel
more comfortable, but inmates are often in worse
shape when they come out of prison. “It’s discour-
aging when I hear that programs helping children
stay out of prison are not being funded.” '

When she senses exhaustion creeping up on
her, she returns to the pastoral calm of her Wick-
ford, R.I., home and sits in her back yard. Married
to architect Robin Porter, Harris says his support
makes her ministry easier. “He is wise, and he is
fun. He reminds me when I am trying to hold up
the universe that I don’t have to.”

Giving offenders, themselves often victimized
by poverty and prejudice, a sense of hope is one of
the foundations of Harris’ ministry. “People in
prison have become twisted by their experiences.
Knowing that God loves them is central to their
healing,” says Harris. “Society intends to punish,
but God intends to save.”
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Hunger spurs search for renewed parishes

by David L. James, Editor

A few years ago I met a young
couple at a conference who excitedly
told me and anyone who would lis-
ten about their parish. They praised
its spirituality, the Bible studies, the
innovative programs linking per-
sonal piety with social action, and the
opportunity for and expectation that
every parishioner would discern and
use his or her spiritual gifts.

I asked where this wonderful par-
ish was and discovered the couple
drove 40 miles, crossing parish, dioc-
esan, and even provincial lines, to
attend their church.

Since then I have heard variations
of this story frequently enough to
know that the artificial political
boundaries of the Episcopal Church
no longer hold. People no longer
attend the neighborhood parish out
of obligation or the Episcopal Church
because their parents did. People at-
tend church because they are hungry
and are looking for parishes to feed
them, not denominations to be iden-
tified with. Brand-name loyalty no
longer counts for much in the Amer-
ican Church.

Episcopalians don’t look to the de-
nomination’s headquarters for lead-
ership as we did in the past. With a
few exceptions, we no longer look to
the diocese for leadership, and we
have never looked for leadership at
the provincial level.

-The plain and simple truth is peo-
ple are searching for answers to the
tough questions of living in today’s
world, answers that are not found on
TV on Sunday mornings or in ser-
mons summarizing the latest book
read by the rector. People are asking
to be fed and discipled, not managed
and entertained.

That’s why my conference friends
were willing to drive so far each
Sunday morning. That's why people
throughout the Episcopal Church are
crossing parish, diocesan, and all

other ecclesiastical lines to find:

where the power of the Spirit is evi-

dent, where the gospel is being

preached, and where Christian com-

munity means more than punch and

cookies after the main service.

- They are leaving the old and tired
and searching for renewal.

The word “renewal” is as misused
and misunderstood as any in the
Episcopal Church. It falls easily from
the lips of some and causes others to
choke. : '

For some, “renewal” means a par-
ticular ‘'style of worship associated
with the charismatic movement
marked by speaking in tongues, in-
stant supernatural healing and mira-
cles, and the kind of enthusiastic
experiences related to a neo-
pentecostalism found in many Ro-

man Catholic, Episcopal, and other
main-line churches.

For others, “renewal” is a less
clearly defined term with negative
connotations associated with a sub-
culture of dissidents within the
Church. Seen as a kind of modern-
day fundamentalism with an Episco-
pal face, more concerned about what
they’re not than what they are, re-
newal is written off as un-
Episcopal.

To limit® renewal to an in-house
prayer meeting or to accuse it of
being a cult of the self-righteous is to
misunderstand what’s happening in
our Church today. As Philip Turner
says, renewal is no less than the
reconstitution of our Church.

Renewal is not a call for something
new and trendy as some would be-
lieve, but a restructuring of our
Church around some basic principles
upon which it was founded, princi-
ples such as biblical literacy, apostolic
teaching, and Christian community.

A common theme that runs
through the articles that follow is the
renewal of our Church is not happen-
ing from the top down, but from the
bottom up. The future of our Church
lies in the local parish. :
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David L. James

A second theme is the Church can-
not be renewed so long as personal
piety and questions of social action
and justice are separated. To sever
them is to rob each of its power and
profoundly misunderstand and per-
haps deliberately misinterpret the
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gospel of Jesus Christ. Cheap grace
from any quarter must be-called to
the cross.

In these pages you will hear a black
charismatic rector, Ron Spann, from
inner-city Detroit call the renewal
movement back to justice. Similarly,
Carol Anderson, rector of All Saints’
in Beverly Hills, calls the Church to a
balance of personal piety and social
action that we claim each week, to
love God and our neighbor.

Philip Turner calls the Church first
to repentance before it can be re-
newed, and Bishop William Frey of
Colorado echoes the same call when
he states that conversion must pre-
cede renewal. Graham Pulkingham
outlines a historical perspective of
some of the basic principles that re-
newal calls us back to.

Finally, two examples of critical
new ministries which reflect a spirit
of renewal—preaching and youth—
are highlighted because they recently
began on the local level and now
have Church-wide significance.

Renewal always begins as a minor-
ity movement; it is always a few
calling the many back to the basics.
But the Church has no time for tri-
umphalism or room for self-
righteouness as renewal movements
are always in need of renewal.

David L. James, editor of this issue of
Professional Pages, is a priest and free-
lance writer living in New York City.

Renewal: Can the Church accept it?

by William C. Frey

Renewal is the only alternative to decay. And renewal invari-
ably comes about through conversion. The apostolic community
would probably have remained a small sect within the Jewish
church without the converted Pharisee, Paul, and the Gentile
converts whom he helped initiate into that Body. And every
succeeding renewal in the Church can point to some convert,
either from within or from without, who caught a renewed vision

of God’s glory.

Someone has said that a new convert to the Church is both a
blessing and a challenge—a blessing because of the freshness and
enthusiasm which he or she brings and a challenge because that
very warmth serves to expose the paralyzing frigidity which so
often threatens the Church’s vitality. Can the old wine skin hold
the new wine, or will it burst under the pressure of the very thing

which offers it new life?

The question is not whether we need renewal today, but
whether we can accept a gift of grace at the hands of the so-called

renewal movement.

What is the gift, and what does it look

like? I don’t believe

William C. Frey
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Anglicanism: Spirituality for a holy people

by W. Graham Pulkingham

Renewal in the Episcopal Church has both
excited and frustrated me for 25 years. My initial
involvement in renewal as a movement was not by
choice. It was by circumstance of ministry where I
found myself at a certain place and time when God
chose to visit an Episcopal congregation with a
resurgence of faith and ministry power. Somehow
I found grace to submit to the event, and I now
count myself a loyal critic of the movement.

I am a convert from Roman Catholicism, ar-
riving at Canterbury by first crossing the Tiber and
then the Thames as an act of conscience. And as is
so often the case with converts, I am fiercely loyal
to the Anglican tradition I chose. The renewal of
the Church, and most immediately the renewal of
the Episcopal Church, is one of my passions.

Strictly speaking, it was not simply Anglican-
ism I embraced. Classical English spirituality is
what captured me: a “down-home” spirituality,
centered in Jesus’ humanity, devout in prayers
and Scripture as the Christian modus vivendi, hos-
pitable, generous, joyous, moderately self-
effacing, and ecclesially corporate in honor and
esteem. It despises legalism and elitism, avoids
rigidity, restrictions, and unconscionable permis-
siveness. It is spirituality for a holy people: a
corporate ascetic nurturing parishes’ and individ-
uals’ faith that can be systematized only as much
as the prayer that nourishes it.

This English spirituality first flowered on the
British Isles in the 13th and 14th centuries. It was
planted there in Celtic soil from generational seeds
as ancient as the Patristic age. It was spoken in the
practical doctrine of Margery Kempe, Richard
Rolle, Walter Hilton, Julian of Norwich, and the
Cloud of Unknowing. It is unashamedly contem-
plative, modeled after St. Paul’s exhortations on
prayer, and conveyed through the teachings of
Anselm of Canterbury via Catherine of Siena,
Bernard of Clairvaux, Benedict of Nursia, and
Augustine of Hippo. A second bloom appeared in
the masterful literary period of the 16th and 17th
centuries and delivered The Book of Common Prayer
into the hands of the English people.

Anglicanism is a world communion whose
unity no longer rests upon its ethnicity (its major-
ity membership no longer being English or white).
Neither hierarchical control nor a system of belief
unites it, nor is it gathered around a common
experience of faith. It is a communion of peoples
united by the Word incarnate in a liturgical life of
common prayer. Or so it must be for that is the real
Anglican genius.

Each century since England’s second spiritual
blossoming has witnessed movements of unforget-
table renewal.

The 18th century Anglo-Evangelical revival re-
called Anglicanism to Scripture as final authority
in matters of revelation and to the power of the
gospel to save. Individual witness to personal
salvation and obedience to the mandate of home
and foreign mission rose to popular esteem, and
the Church'’s social conscience was pricked.

- The 19th century Anglo-Catholic revival redis-
covered the mystery of grace. It restored the cen-
trality of Eucharist to Anglican worship and saw
the ancient vision of the Church itself as sacrament
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supreme. The Church’s pastoral conscience was
pricked.

The 20th century Anglo-Pentecostal revival re-
covered spiritual freedom and the sovereignty of
grace as the ground of ministry. Authority to
minister was reclaimed as a baptismal right. Per-
sonal intimacy in prayer and Christian fellowship
became once again the marks of Church as living
organism, the Body of Christ. The Church’s com-
munal conscience was pricked.

Thankfully, these historic moments in our
Church’s life have advocates in the renewal move-
ment today. We are a complex communion.

Over the past three decades I have observed
six noteworthy and exciting accomplishments of
renewal in the Episcopal Church which signal
hope for a return to our native spirituality.

(1) The release of lay ministry. When re-
newal hit church pews in the 1960’s, countless
men, women, and youth without benefit of ordi-
nation claimed their baptismal authority to minis-
ter the gospel. Until then we had heard lots of talk
about lay ministry but seen little action.

(2) Grassroots ecumenism. While theolo-
gians whittled away at discussions of ecumenical
agreement, local Episcopalians were discovering
their common faith with Roman Catholics, Protes-
tant Evangelicals, and Pentecostals. They joined
one another in spontaneous acts of worship, mis-
sion, and ministry.

(3) Return to the Bible. Renewal has resulted
in an environment of faith that encourages Bible
study, reflection, and a hunger for biblical literacy.
The Bible is used to meet God in the mundane
details of life.

(4) Accessibility of public worship. The envi-
ronment that encourages Bible literacy requires
loosened forms of traditional worship. Corporate
prayer is now a participatory rather than a specta-
tor event.

(5) A new “people” hymnody. Contempo-
rary idioms in the music of worship have brought
theology to the market place. Faith is experienced
as joyous and memorable, speaking to the total
person. It has even become infectious as its joy is
heralded in song and dance rather than in words
only.

(6) The recovery of mystery. Although the

word mystical is not in popular use, we have
recovered a sense of awe regarding ‘Christian life
and experience. The mystical nature of union with
Christ, membership in His body, and indwelling
of the Holy Spirit are now common modes of
Christian awareness. The Holy Spirit is less and
less the also-ran of the Trinitarian fellowship.

Admittedly, each of these has potential for
foible; but, on the whole, they represent pluses for
the church generally and for the recovery of our
native English spirituality in particular. In spite of
all the good issuing from renewal today, however,
we Episcopalians are responding too readily in a
way that grieves the heart of God’s love.

The elements of renewal that are cause for
rejoicing are also being used to divide the Church.
Anglo-Evangelicals have a better peace with Pres-
byterians, for example, than with Anglo-Catholics
and  Anglo-Pentecostals;  similarly, Anglo-
Catholics feel more comfortable with our Roman
friends than with Anglo-Evangelicals and Anglo-
Pentecostals; and the latter find an easier time with
Assemblies of God than with evangelical and cath-
olic Episcopalians.

We seem to find virtue in the unnatural divi-
sions by which Christ’s Church is plagued. Evan-
gel cannot exist without sacrament and charisma.
All three must highly regard the other two as
essential and principle elements of the one whole
gospel of Christ, the gospel which, bless God, is
the rich heritage of our Anglican tradition.

We have at times set aside our adversarial
roles and joined forces over matters of morality or
articles of belief, but when will we return to our
unique genius and join forces over the Word
incarnate in a liturgical life of prayer? Simply
asked, when will we return to the spirit of the
Prayer Book? Can we not restore it to being a rule
for secular Christian life, sanctifying time, space,
human growth and endeavor? If we fail in this, we
have little to offer the ecumenical scene that cannot
be found elsewhere. Grounds of unity other than
this liturgical life of prayer are in themselves
good—and their witness is essential to the
gospel—but they pale into petty bickering when
we cling to them at the expense of the red-blooded
gift for unity our Anglican heritage has given us to
steward.

I am not much given to allegory. When I
consider renewal in our Church, however, I think
of Jesus’ parable of a man who discovers a treasure
hidden in a field (Matt. 13:44). The man leaves the
treasure there, sells all he has, and buys the whole
field. The various proponents of renewal in our
Church have rediscovered the worth of the field—
which I liken to the Church—because of its hidden
treasure—which I liken to the Kingdom of God.
Yet in our zeal to defend important parts of the
Truth—our own specialized images of the
Church—we erect domestic fences, avoid each
other like civilized enemies, and build premature
ecumenical bridges.

Grassroots ecumenism has certainly enriched
our life as Episcopalians, but we have allowed it to
encourage a sectarian spirit within the Anglican
family—an adversarial spirit repugnant to the gen-
erosity of Christ. If we are not careful, we could
miss the splendor of the treasure for which we all
long.

The Anglican heritage is worth upholding. So
why expend energy building fences and decimat-
ing the worth of our inheritance? The Prayer Book
was never intended to be merely a source book for
the elements of a Sunday service. It represents a
liturgical way of living, a way of “being” together
in Christ that holds prayer, Scripture, and sacra-
ment supreme in the pursuit of holiness.

Friends, pray for renewal.

W. Graham Pulkingham is vicar of All Saints’ Church,
Aliquippa, Pa., and general convenor of the Community
of Celebration.

B/November, 1989

The Episcopalian/Professional Pages

LN

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.

e e I T I —

LRt T 20 SRR TR L D oy



Letters to the Editor

Recovered Alcoholic Clergy
Association wants to help

addicted clergy

Thank you for your nice coverage of
substance abuse and the clergy in the
September Professional Pages.

However, although RACA is men-
ticned twice in the articles, nowhere
[do you] explain just what RACA is,
and the phone number given is also
out of date.

RACA appreciates all the informa-
tion you can help us spread about
our organization and its purpose to
help the suffering alcoholic and ad-
dicted priest or bishop and for the
continuing fellowship and support of
those clergy who are in recovery.

Stephen M. Winsett, Director
P.O. Box 529

New Albany, Ind. 47150
(812) 944-0413 and 948-2982

Praise for Charles Price’s
article on liberal tradition
I write to commend you on the fine
article by Charles P. Price, “Four lib-
eral features essential to the gospel”
(September). It is very timely, well-
written, balanced, and powerful. As
a subscriber to the Episcopal Synod
of America, I am delighted to read
that “the conservative aspect of the
transmission. . .is also essential.”
When these two aspects of the
faith we have received are held in
balance, each blesses the other for
the common good.
David M. Baumann
Placentia, Calif.

Alban Institute also involved
in Excellence in Ministry study
I want to bring to your attention an
error in the article on page C of the
July issue of Professional Pages. It says
that the Excellence in Ministry study
was “jointly undertaken by the
[Grubb] Institute and the Episcopal
Church Foundation.” The third party
in the study, Alban Institute, was not
mentioned.
H. Barry Evans
President, Grubb Institute
Washington, D.C.

What is ‘the good news’?

I would like to thank Thomas Van
Brunt for wrestling with the issue of
evangelism (July). I wonder, how-
ever, if [he] has really answered his
own question: What is evangelism?
His answer: preaching the good
news of Jesus Christ. But what is the
good news?

This second query is crucial for two

Professional
Pages

is prepared by
The Episcopalian
as a resource
to church professionals.
Letters and contributions
are welcome

MANAGING EDITOR
A. Margaret Landis
The Episcopalian
1201 Chestnut Street
Philadelphia, PA 19107

reasons. First, the phrase, “the good
news,” is becoming a funnel into
which many Episcopalians pour
what they believe the gospel to be. It
then becomes a mechanism whereby
we can reject truths we find objec-
tionable.

Second, the contents of the good
news are the central terfets of our
faith. The good news involves solid
biblical preaching and teaching about
God, sin, the life and ministry of
Jesus Christ in general and the atone-
ment in particular, the implications
of following Christ in a life of self-
denying discipleship, and the reality
of God’s judgment of whether and

-how we have responded to Him.

Kendall S. Harmon
Sumter, S.C.
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Church’s membership decline
is related to demographics

I rejoiced to read Thomas Van
Brunt’s wrestling with the issues of
evangelism in the next—and every—
decade (July).

The most reliable explanation of
our decline is the changing character
of the U.S. population. Historically,
the bulk of church membership—in
all denominations—has been among
families with children 5 - 13 years of
age. The last 25 years have seen a
major decline in the U.S. birth rate
and an increasingly large elderly
population. We simply cannot count
on rearing children to fill our
churches. To reach new people, we
shall have to go to them.

The approach [Van Brunt] reaches
for in evangelism is similar to that of
most Episcopalians in my 15 years of
work with them. Our joint learnings

are set forth in some basic publica-

tions, Handbook for Evangelism (Re-

vised) and Proclamation as Offering
Story and Choice.

. A. Wayne Schwab

Evangelism Ministries Officer

Episcopal Church Center

Harold Liebler remembered
Thank you for printing George
Woodgates’ letter calling attention to
my grandfather’s long and faithful
ministry among the Navajos. It is
gratifying to find so many who still
remember him. His long white hair,
black cassock, Latin Mass, and con-
servative theology made him a con-
troversial albeit a colorful character.
In our day of clergy professional-
ism and increasing pay scales, his
memory bears witness to a willing-
ness to forsake the posh security of
Continued on page K
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Are we worshiping idols?

by Philip Turner

Cries for renewal come now from all quarters
of the Episcopal Church, and requests that we
pray for the Church are with increasing frequency
more than pious gestures. But for what ought we
to pray? What will renew the Episcopal Church
and reconstitute it as a faithful witness to the
power and presence of God in the world?

Christians have known a clear answer to this
question for centuries. Christ’s promise is the Holy
Spirit will renew and reconstitute the Church as
we repent and turn to God as He is revealed in
Scripture and the breaking of bread and as we
continue in the Apostles’ teaching, in the fellow-
ship, and in the prayers. This promise Christ
repeats to the Church in every generation; but
stated in this way, without reference to the way
things are, it remains a pious abstraction. For
Christ’s words to have bite, Christians have to ask
what those words mean for their own churches
and for their own lives.

To ask what it means for the Episcopal Church
to repent is to begin with an offensive question,
but that can’t be helped. Repentance is the word

‘Christ asks of

the. . .Church. . .that each
parish have at the center of
its life a faithful group of
people who know how to
ask as well as give and so
are able to beg on behalf of
the Church.’

Ll oy
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with which Jesus began His own preaching, and
we dare not ignore His admonition. Nevertheless,
within American religion repentance is a word that
belongs to the self-righteous and scolding rather
than to the merciful. Precisely because the Episco-
pal Church, for the sake of mercy, has offered so
many people refuge from the storm of punishing,
moralistic religion, repentance is not a word that
falls easily on its members’ ears.

So how can the Episcopal Church possibly
hear and respond to Christ’s call to repentance and
newness of life? It can do so only if it grasps the
fact that Christ is asking of it a radical alteration in
course, a new foundation for its common life that
will simply turn upside down what goes on in
most of its congregations. In asking the Episcopal
Church to repent, Christ asks it first to give up its
idols, the self-images to which we have given
ourselves and which have taken the place of God
in our common life.

We have had several self-images through the
course of our history, but the one now most
common is the Episcopal Church is an enlight-
ened, non-moralistic, inclusive, socially liberal,
tasteful, and venerable alternative both to moral-
istic Protestantism and to authoritarian Catholi-
cism. The Episcopal Church has chosen in recent
years to define itself by making clear what it is not
and by trying to make room for an enormous
diversity of belief and “life style.”

All idols enshrine some good, and tolerance

and diversity of life are certainly among the more
important goods we know. They are, however,

genuinely good only in so far as they are accom-
panied by a passionate and humble search for the
truth about God that makes us one in our diver-
sity. Apart from such a passionate and humble
search, tolerance and diversity become the gods of
indifference which lead the Church simply to
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adjust to what is. In the case of the Episcopal
Church, they are the gods which lead it to fit in as
gracefully as possible with its surroundings.
Repentance for the Episcopal Church thus
means turning away from its self-absorbed con-
cern about how it is different from other Churches
and turning instead toward God. The question to

ask at the moment is not about “the identity of the "

Church,” but about the “identity” of God. His
question to the Episcopal Church is simply: “But
who do you say that I am?”

The answer our Church now gives is: “We're
not really sure, but we have lots of ideas.” Christ’s
reply is we will come to know God and represent
Him faithfully only as we search the Scriptures and
break bread. To turn to God is to look for Him
where He promises He will find us—as we read
the Bible and as we remember and participate in
Christ's death and resurrection through baptism
and in the Holy Eucharist.

The Episcopal Church certainly seeks God

through its sacramental life: The Book of Common
Prayer has made baptism and Eucharist once again
central. It is not, however, as diligent in seeking
God through the word. In the present liturgy,
public reading from the Bible and preaching both
are given prominent place, but faithful, clear, and
powerful preaching from the appointed texts is
rare. Furthermore, many Episcopalians are unable
to read the Bible with sufficient understanding,
nor do they make study of the Bible a part of their
daily lives.

The result of this imbalance between word
and sacrament is the sacramental life of the Epis-
copal Church stands in danger of becoming an
aesthetic exercise. Until the preaching of the Epis-
copal Church becomes more faithful to the gospel
and until churchpeople once more steep them-
selves in the Bible, one cannot hope for much
renewal in the Church. Revivals of a charismatic or
liturgical variety may indeed stir up enthusiasm,
but they will not renew the Church unless they are
accompanied by a desire and ability to meditate
upon God’s word both day and night.

This statement brings me to another aspect of
what Christ has told us about renewal: We cannot
understand the Scriptures properly if we do not
continue in the Apostles’ teaching. Episcopalians,
clergy and laypersons alike, have difficulty giving
an account of the faith within them. The Church’s
doctrine is viewed by many, if not most, as a
Swedish smorgasboard from which they can pick
and choose as taste and circumstance demand. To
continue in the Apostles’ teaching sounds, there-
fore, like an infringement of liberty—something
the Church has no right to demand either of its
laypeople or its clergy.

A phrase like “the faith of the Church” thus
calls to mind tyrannical orthodoxy rather than the
truth about God in Christ tested and tried by the
Spirit in the common life of the Church over the
ages. In such an atmosphere, doubt becomes a
greater virtue than faith, and inquirers’ classes are
about as far as parishes can go toward instructing
their members in the riches of their faith. There is
nothing wrong with inquirers’ classes, but they
will not do for serious instruction about Christian
believing and living. And serious instruction is
called for in the Episcopal Church.

Teaching in a seminary as I do, I am disturbed
by the way the professionalization of the clergy
has led to the downplay of theological competence
in favor of professional skills. I often think I would
like to offer a course to seniors on the Creed, the
Lord’s Prayer, and the Ten Commandments as a
way of seeing if those about to graduate have an
adequate understanding of Christian belief, Chris-
tian piety, and Christian living. If they do not, they
cannot possibly hope to communicate to others—
be it through preaching, teaching, or pastoral
care—the riches of the truth about God made
known to us in Christ Jesus. This rich and complex
communication is essential, however, if renewal is
to go deeper than enthusiasm accompanied by
good experiences.

A part of the Apostles’ teaching concerns the
way those who believe live together. If a Church
does not continue in the fellowship as well as the
belief of the Apostles, then genuine knowledge of
God dries up or is taken away. Christians learn to
know the truth of God in Christ as they stumble
through daily life together and meet its victories
and trials, its joys and sorrows in the truth of
Christ.

At the time of the Reformation much was
made of the fact that Christ is mediated to the
Church through both word and sacrament. Insist-
ing upon the importance of both these points of
mediation was certainly right, but one important
element was omitted from the formula: Christ is
also mediated to the Church through the fellow-
ship of people united in the Spirit and resolved to
live together in a way different from most people.
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If no attempt is made on the part of a congregation
to be such a fellowship, then one cannot expect
much of a renewal even if the word is preached
and the sacraments are faithfully administered.

A longing for renewal thus calls for a revision-
ing of the parish church and its purpose. If sociol-
ogist Robert Bellah is correct, most members of
main-line denominations come to church for the
satisfaction of personal desires and private pur-
poses. Even if they come longing for community,
they do so to satisfy the personal longings of
lonely individuals.

The denominations have adjusted to the
needs and desires of their members by designing
parish life to facilitate delivery of the services they
think people want. In such an atmosphere, pro-
grams become the center of parish life and the
ministry is understood as a means of delivering
services and managing the organization necessary
for their delivery.

Programmatic and managerial thinking now
dominate our reflections on the state of the
Church. If we have a problem, our instinct is to
think up a program to take care of it. Programs are
not wrong; we can’t do without them. The prob-
lem is they cannot guarantee the Episcopal Church
will continue in the fellowship of the Apostles.
Such continuance means learning through com-
mon life things like lowliness, meekness, patience,
kindness, tender heartedness, faithfulness, and
mercy. It means learning by living with others to
control the tongue and the appetites. It means that
life’s daily round becomes a school of Christ
wherein we learn to put off one way of life and put
on another.

Until the Episcopal Church learns that the
purpose of parish life is not simply to provide
services and get something done, but to be that
fellowship where Christians learn to live together
in a new way—a way that is faithful to what we
say we believe about who God is and what God is
up to—then renewal won’t go very far or very
deep. Renewal means more than liturgical or char-

Philip Turner

ismatic piety. It means learning a new way of life,
and this in turn means we will have to revision
parish life and parish ministry. The Episcopal
Church in and through its parishes will have to be
doing something very different from what it is
doing at the moment.

Christ’s word to the Episcopal Church about
renewal is in one way quite simple. It is, however,
impossible simply to do it. No matter what the

strength of our programmatic imagination may be,
we cannot pull it off. Indeed, the renewal of the
Episcopal Church or, for that matter, any Church
lies beyond our ability. This observation brings us
to the last of Christ’s instructions to the Church.
Continue in the prayers. The great thing the Epis-
copal Church needs to learn is to receive rather
than to give. We have endless programs for giving
to others. We have social programs. We have
youth programs. In one place or another we have
programs for almost any group one can imagine.
In all of them we are busy giving something.

If an experienced spiritual director were to
review the life of an individual who occupied him
or herself so omniverously with giving, the direc-
tor would, I believe, recognize a serious case of
pride or self-justification. The only thing a spiritual
director could possibly say to such a person is to go
out and learn how poor he or she is and to learn
how to beg.

To continue in the prayers means many
things. It means adoration of and thanks to God,
and it means intercession for others. It means we
learn once more to pray daily in the places we live
and work. For the Episcopal Church, however, it
means first of all learning to beg for strength and
power that lie beyond us. It means putting aside
pretentious giving and learning to receive.

Renewal thus requires most of all that we pray
for the Church, and prayer for the Church means
begging God not to take His Spirit from us. This is
something we do formally all the time. It is not,
however, an activity that lies at the heart of what
our parishes think they are up to, and until it is, I
wonder how much of a renewal we can expect.
The final request Christ asks of the Episcopal
Church is that each parish have at the center of its
life a faithful group of people who know how to
ask as well as give and so are able to beg on behalf
of the Church.

Philip Turner is professor of Christian ethics at General
Theological Seminary.
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experience. What was wonderful about my move is that
| had one person, namely you, shepherding my things
across the United States. It was reassuring to know that
I didn’t have to go through numerous people to get an
answer to a problem. | would recommend your service
to anyone who is in transit to a new post.”

: — The Reverend James G. Bingham
\ California to Charlotte, NC

MOVING? cai 1-800-843-5988

Ask for Skip Higgins and find out why over
1,000 Episcopal Clergy have relied on him.

“Excellent! Using you for further moves. The toll-free number, the courteous office staff, the polite nature of
the people, and the kept promises as well as a substantial discount all made dealing with Mr. Higgins a

““| am pleased to learn that you are still helping clergy persons to relocate. | am happy to provide evidence
of the depth and consistency of your concern that the move go well. Your responsiveness was

— The Reverend Reginald G. Blaxton

“A long move to a new post is always a traumatic

1-504-383-0930 (in LA )

— The Reverend R. Douglas Carter
Tampa, FL to Starkville, MS

Chicago, IL to Washington, DC

¢
ROLAND C. “Skip” HIGGINS, JR.

QS Storage & Transfer Co.

North American Van Lines

Memphis, TN

ICC #MC107012°
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Do you know Carla Rabon?

H undreds of Episcopal families do. For years she’s been known for her friendly phone voice, '
and for standing beside relocating families, assuring them a smooth move.

Carla, herself, recently moved. She has joined Armstrong Transfer & Storage in Nashville,
Tennessee. And we are pleased to have the leader in Episcopal relocations join our team.

She is directing our new Quality First program, designed especially for relocating Episcopal
Clergy and Lay Professionals.

With Quality First, you receive the best of both worlds...Carla’s counseling, and
Armstrong’s professional, personalized services. 7% ' Because of Armstrong’s size,
we can assign a professional team of moversto 4 each family. From packing
to delivery, the same friendly staff will be there to help you.

Personalized attention made us

the largest mover in the United Van
Lines family. And for Armstrong, ex-
cellence is not just a goal, it’s a 66-year
tradition.

We feel lucky to have Carla on our staff.
But we know Episcopal Clergy and Lay
Professionals are the real winners.

To take advantage of Quality First,
You must call Mrs. Carla Rabon at:

800-824-6162
anywhere in the U.S.
or

615-834-5890

(call collect for Carla)
in Tennessee

ARMSTRONG |

TRANSFER & STORAGE CO., INC.
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Church renewal: Seek first the Kingdom

by P. Ronald Spann

Seek first the kingdom of God and God's justice,
and all these things shall be yours as well. (Matt. 6:33)

I come to the witness stand as an African-
American participant in the renewal movement. I
am also a founding leader of Church of the Mes-
siah, an interracial parish in one of eastside De-
troit's many underdeveloped black neighbor-
hoods. We are committed to a pastoral and
prophetic vision of the renewal of the Church and
of the world.

These facts bear mentioning since the current
make-up of the renewal movement among Episco-
palians is negligibly interracial, and our involve-
ment means we do not fit the profile of either the
typical inner-city or “renewal” parish. That this

should be so points to the need on all sides for an
expanded concept of renewal.

The clearest and most important trend I see in
the current renewal movement is its spiritual re-
sourcefulness for restoring the local church as the
basic unit of Christian community.

The first fruit of renewal is more and more
persons are able to confess that Jesus Christ has
come in their flesh. It is the confession of an
actuality of faith, not just a catechetical or theolog-
ical category. The vivid evidence of physical, emo-
tional, and spiritual healing consistently attests to
the presence of the Holy Spirit which Christian
faith has always asserted.

More and more this phenomenon is being
healthily integrated into local churches with the
result that their corporate existence has been dy-
namically transformed: quantum leaps in lay in-
volvement, leadership, and stewardship; pastoral
renewal; new application of Scripture; creative
surges in folk arts that find their way into liturgy
and other arenas; compelling ability to evoke faith
and commitment to Jesus Christ in the uncommit-
ted. At Messiah, we would identify unhesitatingly
with the testimony.

Something holy and good—because it is life-
giving—is being enfleshed in local churches where
renewal has been coming home. The movement
has been well managed, and as a result the King-
dom of God has come into a commanding focus
that only a local church can achieve.

The leaders of the renewal movement, how-
ever, have not demonstrated the ability to extend
their vision of renewal into a prophetic dimension
as well as a pastoral one. In a society as hostile to
the gospel of Jesus Christ as is ours, the movement
has the potential to exist in creative tension, yet it
seems unthreateningly contained within the spiri-
tual and moral universe of white, middle-class
America.

The Episcopal Church itself has undergone a
- tremendous moral renewal through its prophetic
awareness of the significance of justice. Spurred by
the challenges of the civil rights movements of the
1960’s, many of us have been convicted by our

failure to hear and to heed the voices of those who
suffer the ravages of injustice. African-American,
Hispanic, and native American Episcopalians have
internalized much of this renewal and have led the
Church to a more just incorporation of their gifts
and respect for their presence.

The same shift lies behind the inclusion of
women’s leadership, and the rehearsal of their
saga of gender oppression has set the stage for us
to look compassionately at the dilemmas of homo-
sexual persons. The needs of the elderly, the
physically and mentally disabled, the homeless,
and many more once-invisible neighbors have
found creative responses in local ministries.

Many renewal leaders seem unable to extend
the prophetic vision into an integration of the
Church'’s pastoral vocation. They have a preoccu-
pation with the rights and wrongs of the Church
and world that ironically turns prophetic activism
into a ministry of law, to which Paul speaks
urgently: “God. . .has made us. . .ministers of a
new covenant, not in a written code, but in the
Spirit; for the written code kills, but the Spirit gives
life.” (II Cor. 3:6)

In too many parishes and dioceses distin-
guished by extraordinary prophetic leadership I
hear of declining membership, inability to keep

‘The renewal of spirit
and of conscience are. . .

. . .inseparably linked
precepts in the biblical
evangel.’

program commitments, polarization. An over-
whelming burden is laid on the flock without the
corresponding help needed to bear it. At this point
two authentic movements of the Holy Spirit in the
Church beg to come together.

The renewal of spirit and of conscience are
inseparably linked precepts in the biblical evangel.
To see why, consider Jesus’” words from the Ser-
mon on the Mount: “Seek first God’s kingdom and
God’s righteousness [justice], and all these things
shall be yours as well.”

Writing prophetically on the eve of this cen-
tury, Bishop James Theodore Holly of Haiti recast
these precepts into a map for the task of renewing
the entire human enterprise: “By analyzing these
words, we will discover three great divisions of the
social question. (1) The Kingdom of God to be
sought brings before our thoughts theology and
church administration. (2) The righteousness to be
sought brings to prominence philanthropy, or the
law of justice and equity between [humans], and
state administration. (3) The things promised in
addition [food, raiment, and shelter] bring to the
front industry and the various means of carrying it
on to supply [our] necessities. Hence, under the
first head we have dogmatics; under the second,
politics; under the third, economics.”

The Kingdom of God orders human experi-
ence first into a spiritual reality; second, a moral
reality; and third, a socioeconomic reality. Authen-
tic renewal must take a path through all three
aspects regardless of which may be the original
point of departure. The supreme religious ques-
tion is the triumph of life—spirit—over death,
which is the heart of the vision of the Kingdom.
The supreme moral question is the vision of God’s
justice, beginning in the law and the prophets and
culminating in Jesus Christ. They are meant to be
embodied in a living community, provisionally in
the Church, ultimately in the Kingdom.

In other words, when you have a dead body at

hand, done in by a lifetime of bad habits, preach-
ing good habits to it is beside the point. Revive it
first and then invigorate it with appropriate exer-
cise. Racism, classism, sexism, and every other
sinful ism are fatal habits to indulge, and the
Church is complicit with the world in their prac-
tice. But neither will ever be capable of the exercise
of God's justice apart from being called to life, and

that life will never flourish apart from the practice

of a vigorous justice.

The pastoral side of renewal in such expres-
sions as Episcopal Renewal Ministries and Cursillo
is unbeatably suited to leverage the renewal of
spirit. This branch of renewal, however, is going to
harden into brittle irrelevance if it only flexes its
moral muscle to bring good news to the poor
unborn but not also to those born poor.

The prophetic side of renewal (e.g., Episcopal
Peace Fellowship, Episcopal Urban Caucus) has
done its homework on the great moral questions of
our time. If our prophetic leaders, however, do not
pay better heed to the current spiritual famine,
they are at risk of becoming a new Pharisee class
whose lofty moral summons are rhetoric at best
and tyranny at worst.

From the wilderness landscape of the ghetto, I
feel both hope and doubt. Surely it is no coinci-
dence that for the next decade we have been
summoned to economic justice and evangelism.
Economics has not yet been democratized in
Church or society, and evangelism is a charism

that has yet to come into its own as the preaching
of a truly holistic gospel. Here are two frontiers to
which the Holy Sprit calls us.

I feel doubtful when seeing how poorly mobi-

‘lized we are to answer. Paradoxically, I see a

hopeful openness to the call. A broad ecumenical
movement for economic justice is already unfold-
ing in rural and urban developmental ministries
throughout the land. General Convention’s initia-
tive simply opened the door for the movement to
come home to us. If we are faithful to its vision and
its impetus for authentic community, I believe it
will be a resource for moving our many renewal
traditions to a new stage of integration.

Ronald Spann is rector of Church of the Messiah,
Detroit, Mich.
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The Kingdom of God requlres both

justice and regeneration

by Carol Anderson

Thirty years ago the Episcopal Church joined
most of the rest of American Christianity and
hitched a ride on the pendulum of theological and
social change as it began its wide arc from one
extreme to the other.

As cities burned, civil rights leaders were
killed, and unpopular wars were fought, the
Church discovered its social conscience and has
been in the forefront of questions of justice ever
since. But that is only half the story.

~ Somewhere along the way we lost our per-
sonal piety, which seemed irrelevant to the chaotic
world around us that needed such immediate
attention. The disciplines of personal prayer, Bible
study, and standards of conduct were no longer
taught, valued, or modeled in many of our par-
ishes. We abandoned the theology of atonement
and traded in the cross of incarnational theology.
We became reconciled to society but not to God.

The Church must be radically rooted in Jesus
Christ, but during the last three decades the Epis-
copal Church has been rooted in good works. We
thought with social action we had a complete
theology when in fact we had only traded half for
the other. We were still operating with an incom-

enough just as prayer meetings alone are inade-
quate.

The Kingdom of God is not a choice between
social action or personal piety, nor is it a compro-
mise between the two, but an embrace of the
fullness of both justice and regeneration and the
tension they create.

The signs of the Kingdom are our life styles.
Morality is as much concerned with business eth-
ics as with sexual ethics. Pastoral care is as con-
cerned with spiritual healing as with emotional
healing.

What the liberals need to hear is that to do
social action without the Holy Spirit is to rob it of
its power. What the conservatives need to hear is
that the empowerment of the Holy Spirit is never
for private use and not to employ it for justice is to
commit theological abortion. It's a crime either
way.

The theology of renewal is nothing less than

the rediscovery of the power of the Holy Spirit in

our lives, Church, and world and a call to balanced
wholeness.

Carol Anderson is rector of All Saints’ Church, Beverly
Hills, Calif., and founder-director of the Institute for
Clergy Renewal.

Jo-ann Price
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Carol Anderson

plete theology. Our necessary good works are not

Can the Church
accept renewal?

Continued from page A
it's a thing at all, but a way of understanding
and experiencing the gospel.

It doesn’t change the content of the Christian
faith so much as it heightens our expectations. The
Good Friday collect’s affirmation that “things
which had been cast down are being raised up,
and things which had grown old are being made
new”’ ceases to be pious hope and becomes a
description of present-day experience. From this
viewpoint, God seems to be taking a more active
role in the world, and therefore the business of
being a Christian is more than a matter of our
simply having to “try a little harder.”

It affects the way one looks at the Scriptures.
In my own experience, the Bible has become a
constant source of fresh insight into the human
condition and God’s dream for restoring it. Even
as some seem to be dismissing it for being “out-
moded, tribal, and too culturally limited,” I'm still
having a love affair with it and finding it to be
exciting, relevant, challenging, and healing.

The renewal is related to the way we under-
stand the biblical preaching of the Kingdom, the
sovereignty of God. John the Baptizer and Jesus
were not just reminding people of something they
already knew, i.e., that Yahweh was sovereign.
Their proclamation was that the sovereign God
was beginning to take an active role in human
affairs and could be expected to demonstrate that
sovereignty through tangible signs. ;

Thomas Merton once remarked that “Jesus
not only teaches us the Christian life, He creates it in
our souls by the action of His Spirit. It is not simply
a matter of moral perfection, it is an entirely new
spiritual reality, an inner transformation.” I be-
lieve that most people touched by renewal would
find in those words an echo of something that has
begun to happen in them.

If that’s what it’s about, why so much contro-
versy and so much resistance? Perhaps because
conversion is costly and even a renewed faith
cannot abolish original sin.

I was very apprehensive during the early
years of my experience with the renewal. I feared
that converts, in their fresh enthusiasm, might try
to convert others to a “renewal movement” or to a
specific personal experience, such as praying in
tongues, rather than to Jesus Christ. I worried that
some might think God was interested only in the
renewal of their devotional life. Another night-
mare was the whole thing might turn into a kind of
secret society, a renewal sub-culture within the

‘Why so much controversy
and so much resistance [to
renewal]? Perhaps because
conversion is costly and
even a renewed faith

cannot abolish original sin.’

Church with periodic gatherings of “the usual
suspects” which would leave the rest of the life of
the Church and society untouched.

No doubt we can find examples of all these,
but by and large my apprehensions have not been
realized. One of the great joys of my life in
Colorado has been to see people touched by re-
newal invest their strength in long-term and costly
commitment to social justice, to evangelism, to
working with the poor, the homeless, and the
other “throwaways” of our society, in shelters,
food banks, and AIDS wards. And, what’s more,
they seem to do it not with the pained expressions
of the self-righteous but “with gladness and sin-
gleness of heart.”

There is no such thing as non-mvolvement

with renewal. We really are members one of an-
other, and virtually all of us have been affected one
way or another. To many cells in the Body, re-
newal is like healing medicine for a critical patient,
a promise of new life and vitality. Other cells seem
to view it as a foreign organism invading the
system and, like anti-bodies, have rallied to resist

‘it at all costs.

Of course, there have been problems. But I
have come to believe that some of the warnings
about the “divisiveness and difficulties” are a
smoke screen to hide a much deeper problem
facing- the Church, i.e., a numbing malaise remi-
niscent of the warning to Timothy about those
“holding the form of religion but denying the
power of it.”

That same smoke screen sometimes hides
another painful reality. All of us identified with the
renewal movement have at one time or another
been victims of a kind of “guilt by association.” All
the worst-case scenarios have been laid at our
doorsteps. Are some of those touched by renewal
fundamentalists? Well, you know, they’re all alike!
Does some TV preacher promote a cheap “‘pros-
perity gospel”? That must be the message of
renewal!

It is sad that in a Church which is the sworn
enemy of racism we pay no attention to a similar
phenomenon when it is aimed at enthusiastic
Christians. )

The question remains: Can the Church today
accept a gift of renewal from the renewal move-
ment? I sometimes wonder. But whenever I find
myself doubting too much, I remind myself of a
story. A Jerusalem rabbi, being interviewed re-
cently in Denver, Colo., confessed to being pessi-
mistic about the future of his country. Is peace
possible? “It looks doubtful,” he said. “However,
to live in Jerusalem and not believe in miracles is
not to be a realist!”

William C. Frey, bishop of Colorado for 16 years, has
tendered his resignation, to take effect next spring. He
will become president and dean of Trinity Episcopal
School for Ministry in Ambridge, Pa.

)
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Episcopal Renewal Ministries

In February, 1973, 300 ordained
Episcopalians held a conference in
Dallas, Texas, to share their experi-
ences, joys, and frustrations as char-
ismatic or renewed clergy. Many at-
tended that conference because of
the isolation and alienation they felt
from other clergy who didn’t under-
stand what had happened to them or

National renewal
conference set
for November

On November 8-12 at Ridgecrest,
N.C., PEWSACTION will sponsor
the 1989 National Conference on Re-
newal, Ministry, and Evangelism.

The theme of this year’s conference
directed by Hewitt Johnston, rector
of St. Mary’s Church, Tampa, Fla.,
will be, ““Let Your Light So Shine.” It
will feature speakers David and
Karen Mains of Chicago, author
Keith Miller, Bishop William Frey of
Colorado, and Bishop Charles Duvall
of Central Gulf Coast.

The conference will offer 15 teach-
ing workshops and numerous oth-
er workshops. Worship with “spe-
cial music, prayer, and healing
services will be held daily. The cele-
brant for the closing Eucharist will be
Presiding Bishop Edmond L. Brown-
ing.

%or further information, contact
the Rev. Hewitt Johnston at (813)
251-1660.

Some groups
involved with
renewal

The following is a list of some of
the Episcopal organizations involved
in renewal today:

Anglican Fellowship of Prayer, Box M,
Winter Park, Fla. 32790

The Anglican Institute, P.O. Box 11887,
St. Louis, Mo. 63105, (314) 962-3016

The Center for Leadership Training &
Clergy Renewal (until Jan. 1, 1990, then
Evergreen, Colo.), C/O ERM, P.O. Box
1370, Fairfax, Va. 22030, (703) 273-8660

Community of Celebration, P.O. Box 209,
Aliquippa, Pa. 15001, (412) 375-1510

Episcopal Center for Youth Ministry,
P.O. Box 43, Ambridge, Pa. 15003, (412)
266-8876

Episcopal Marriage Encounter, 1727
Creekside Dr., Carmel, Ind. 46032, (317)
574-0632

Episcopal Renewal Ministries, P.O. Box
1370, Fairfax, Va. 22030, (703) 273-8660

Faith Alive, Box 1987, York, Pa. 17405,
(717) 848-2137

National Episcopal Cursillo, Box 213, Ce-
dar Falls, Iowa 50613, (319) 266-5323

Preaching Excellence, c/o Episcopal Evan-
gelism Foundation, Inc., 1335 Asylum
Ave., Hartford, Conn. 06105, (203) 233-
4481

what they were talking about.

The result was the Episcopal Char-
ismatic Fellowship, which has since
changed its name to Episcopal Re-
newal Ministries (ERM). The name
change reflected a broadening of the
organization’s purpose from being a
support group for renewed clergy to
a ministry to the whole Church. But
supporting the clergy remains a top
priority.

- In 1986, ERM moved to Fairfax,
Va., hired Charles Irish to be its na-
tional director, and has since out-
grown its office space three times. It
has quadrupled its budget, increased
its staff from a director with a part-

time secretary to a staff of 22, and has
boosted its newsletter, ACTS 29, to a
bimonthly magazine with a circula-
tion of 55,000.

Today approximately 1,200 of the
Episcopal Church’s 7,800 parishes
are in some way involved in renewal.
ERM has ministered to many of these
parishes on a number of levels, in-
cluding New Life Weekends which
focus upon renewing vestries and
parishes through discipleship, heal-
ing, and worship.

On a regional level, ERM holds
conferences to introduce people to
renewal as well as conferences on
““Healing the Whole Person, Body,
Mind, and Spirit,”” “Power Minis-
try,” and “House Church Minis-
tries.”

Nationally, ERM sponsors clergy

renewal conferences and a Clergy
Leadership School, a five-day semi-
nar in practical leadership skills led
by England’s John Finney. And inter-
nationally, ERM helped found and
continues to support SOMA (Sharing
Our Ministries Abroad).

An exciting result of ERM’s work
has been the ecumenical dialogue
that has developed among different
faith groups. The 1987 New Orleans
Conference on the Holy Spirit wit-

nessed scores of denominations cele-

brating life in the Spirit.

ERM continues to grow in size,
influence, and effectiveness as thou-
sands of Episcopalians count them-
selves as members and supporters of
its vision of apostolic teaching, bibli-
cal preaching, historic worship, and
charismatic experience.

C TWie renewal of & caring ministry:
M in the church, not pir tﬁfe cﬁwrcﬁ,v

The Consecration of the Columbarium by the Bishop, The
Rt. Rev. John Krum, and The Rev. Ray M. Smith, rector.

Lefi:

This
Columbarium
of 40 niches,
houses the
bronze
sculpture of
St. Francis
and his prayer,
within

the Leaf
design, bronze
face plates.

Right:
The Patio of
Prayer and
Remembrance
embraces the
Columbarium
which beckons
family

and friends
to linger,

pray and

be consoled.

important ministry."

"Caring for our loved ones is an important part of our
ministry at St. Martha’s. The beauty of the columbarium
not only adds to our grounds but also gives comfort to our
familics in providing permanent care of their deceased
loved ones. Our people see it as work of art as well as an

The Reverend Ray M. Smith, Rector
St. Martha’s Episcopal Church, West Covina, California

" This project was by a group of St: Martha’s dedicated
to this ministry, sanctioned by the vestry. With faith and
patience we developed plans which resulted in building the
first outside columbarium in San Gabriel Valley. We cannot
overlook the knowledgeable and enthusiastic participation
of your representative, Janet Kane, since1987. Thank You."

Calvin Tilch, Chairman, Columbarium Ministry

ARMENTO

COLUMBARITUOLS

ARMENTO LITURGICAL ARTS 1011 MILITARY ROAD BUFFALO NEW YORK 14217

Phone 1-716/875-2423 FAX 1-716/875-8011

For Free Kit of Information and Design Spreadsbeet, write, phone or fax
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Youth won’t be our future
-if they’re not also our present

|\

by David L. James

The Standing Commission on Evangelism’s
working definition is: “Evangelism is the presen-
tation of Jesus Christ in the power of the Holy
Spirit in such ways that persons may be led to Him
as Savior and follow Him as Lord within the
fellowship of His Church.”

According to a recent study about faith com-
mitment decisions, 84 percent of the people who
make that kind of decision do so by the age of 19.

If that is true, then clearly the major emphasis
of the decade of evangelism must be on youth.
What is not clear, however, is who, if anyone,
making decisions about the decade which begins
in 60 days understands this.

One commonly hears clergy say, “Youth are
the future of our Church.” What one does not hear
is: “Youth are also the present.” And that’s why
we lose so many—we keep putting them off,
talking about their role in the future when in fact
they are sitting in front of us right now. “Lay
ministry” is the Episcopal buzz word of the year,
yet we look over, around, and through our youth
as we search for people to minister. We have
consigned to our youth irrelevance, and they are
returning the compliment.

We want to do something significant about
evangelism in the 1990’s, but currently the num-
bers are against our decade’s ending in anything
other than more frustration about declining mem-
bership.

Some other denominations understand that
training for youth ministry is a specialized but
critical need that any Church that is not suicidal
must have. They invest heavily in programs, train-
ing, and recruitment to make youth ministry a
viable and required part of theological education.

A scan of Episcopal seminary offerings in
youth ministries is quick reading. Admittedly it is
not an easy program to develop when interest is so
low, especially in Episcopal seminary populations
whose average age is over 35.

The Episcopal Center for Youth Ministry has
recognized the lack of adequate resources and
training in the Episcopal Church and is attempting
to meet some of these needs. The center was
founded by Lloyd P. Hays as the.result of his
relentless commitment to youth and their precari-
ous place in an increasingly desperate world. Frus-
trated by the lack of significant training and re-
sources, Hays developed his own and soon found
himself in demand throughout the Church as a
youth retreat, conference, and workshop leader.

A vision of a larger ministry to youth began to
evolve, and today the center provides a referral
system for parishes seeking professional youth
workers and individuals seeking employment in
parishes. The center is developing diocesan- and
parish-based conferences and workshops and a
training program at Trinity Episcopal School for
Ministry. It hopes eventually to develop degree
programs in youth ministry in seminaries through-
out the Church.

The center is committed to train leaders in the
spirituality and strategies of sound youth ministry
in the ethos of the Episcopal tradition. By creating
a network of those persons already involved in
youth ministry, it is drawing together the spiritual,
financial, and human resources necessary to shape
Episcopal parishes into places where the life of
Christ transforms kids’ lives.

Hays says, “Effective youth ministry must be
parish based. Relationships are very important to
kids, but if their faith in God is not integrated with
relationships to others their own age, it frequently
dies.”

As the Episcopal Church and its seminaries
grow grayer, ministry to youth becomes more
critical. In a Church that prides itself on being
inclusive the time has come to include our youth.

Preaching excellence

program promotes

improved sermons,
attentive listeners

Dr. A. Gary Schilling looked forward to the
sermon Sunday morning so he could balance his
checkbook.

As an economic forecaster on Wall Street,
author, and lifelong Episcopalian, Schilling was
accustomed to the dead space in the liturgy and
found ways to use it profitably.

But during one vacation Schilling began at-

-~/ tending a summer chapel that brought in some of

“w |/

the best preachers in America and discovered he
had to arrive early to find a seat and never thought
of balancing his checkbook.

Schilling began to realize that the problem in
church services was not the liturgy, but the ser-
mon. As a businessman accustomed to problem

solving, he decided the Church needs better

preaching if it is going to survive as more than a
museum for good liturgy.

So with the help of the Episcopal Evangelism
Foundation and General Theological Seminary’s
Dean James Fenhagen, the Preaching Excellence
Program was born.

The first conference was held at General Sem-
inary in January of 1988 with 38 students from all
11 Episcopal seminaries gathered to hear lectures
and sermons by preachers such as William Sloane
Coffin, formerly of Riverside Church in New York
City; James Forbes, current pastor of the same
church; and Charles Rice, homiletics professor at

..\ Drew University. !

The second Annual Preaching Excellence Pro-
gram was held in Racine, Wis., in June of this year.
Homiletics professors O. C. Edwards of Seabury-
Western, Thomas Troeger of Bexley Hall, and Neil
Alexander of General were staff participants. A

fJGEORGE’)'Q.l
g__DICKE_NS
1928 - 1987

WE HAVE ALwWAYS
DoNE (T THIS WAY,

third conference is scheduled for June, 1990, in
Chicago. A

Schilling says, “The purpose of the program is
not to reward good preaching, but influence and
improve preaching by training seminarians before
they learn bad habits.”

Each seminary’s dean is encouraged to recom-
mend four students to attend the all-expenses-
paid, week-long program which is funded by
private individuals, seminaries, and the Episcopal
Church Foundation. '

Each student has the opportunity to preach

one or two sermons, incorporating what he or she
has learned. A professor and a parish priest give a
critique of each sermon. Daily worship and work-
shops on specific aspects of preaching round out
the program.

Students report that the week-long, intense
focus on preaching results in a burst of insight
about what people in the pew are hearing and not
hearing from the pulpit. Furthermore, their partic-
ipation in the program and their new missionary
zeal have raised consciousness on their campuses
about the value of preaching. -
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In my opinion

)

Neglect of the homebound
is clergy malpractice

by Richard T. Nolan

Having served a small congrega-
tion as its part-time vicar for 14 years,
I am aware firsthand of the many
demands placed on parish clergy. I
also understand well that each of us
has particular strengths and priori-
ties.

One area of ministry that can easily
be left “for next week” is Commun-
ion and pastoral visitations for the
homebound elderly. When the 96-
year-old grandmother of a priest
died, he wrote to his mother’s vicar

with a request for a pastoral visitation
since his aged mother lives quite a
distance from her family. No visit
was made; the vicar was contacted by
letter again, and no reply was
forthcoming—perhaps he was too
busy with his very active servant-
hood in the “community beyond the
parish.” A change in parishes re-
sulted.

The priest’s 80-year-old mother,
now in fair ‘health but for the most
part homebound, values highly the
monthly home Communion in her

apartment. What she doesn’t know is

her ordained son has to prod the
clergy to make the visit. At one time
he canceled her pledge, which
seemed to motivate some visits and
resulted in a restored pledge. This
month he will make no pledge offer-
ing on her behalf because her rector

explained he “’keeps having things”

come up” and the one, new lay eu-
charistic minister in this parish of 900
is ““too busy studying for his diaconal
examinations to get to her even
monthly.”

The priest-son is horrified by this
pastoral neglect. As one Episcopalian
said to him, “If a priest can’t obtain
pastoral care for his elderly mother,
what chance do the rest of us have?”

What the Episcopal Church does
not realize is that, apart from an
occasional pledge offering withheld,
it has lost a substantial family be-
quest. Although ministry is not “pur-
chased,” contributions to the Church

need not be unconditional when per-
sistent malpractice is evident.

All the theologizing in the world
about love, stewardship, and out-
reach does not replace ministry due
individual parishioners from clergy
or laypersons. Clergy above account-
ability invite neglected persons
within their congregations to with-
draw from the life of the Church
spiritually, emotionally, and finan-
cially. They need to be reminded,
“Do not forget the trust of those who
have chosen you. Care alike for
young and old. . ..” (BCP, p. 557;
similar to pp. 531 and 543) They need
to be told their neglect in providing
ordained or lay ministry may have
many consequences, short- and long-
term.

Richard T. Nolan is associate for educa-
tion at Christ Church Cathedral, Hart-
ford, Conn.

Letters
Continued from page C

the clergy career track so as to radi-

cally identify oneself with those to

whom we are called, even becoming

poor, for the purpose of communicat-
ing the saving love of Christ.

John S. Liebler

New Smyrna Beach, Fla.

NNECA’s concern for health
coverage commendable but amazing

As one who is 35 years ordained
and an officer of a major health plan,
the Professional Pages’ article about the
National Network of Episcopal
Clergy Associations’ “concern” was
amazing (July).

For a decade, employers, employ-
ees (parishioners), and third-party
payers have faced staggering in-
creases in health care costs and pre-
miums. Larger deductibles, higher
stop losses, benefit maximums for
substance abuse and mental illness,
selective contracting, and a multitude
of managed care strategies have be-
come common features.

Church Insurance proposes pru-
dent changes with which the laity
have become quite familiar. Do cleri-
cal leaders direct attention to greater
participation in wellness efforts and
expansion of preventive programs as
ways to lower the incidence (and cost
paid by congregations) of clerical ill-
ness? Do they ask why underwriters
classify clergy as undersirable risks?

Lobbying Congress about the unin-
sured, uninsurable, and underin-
sured problems is commendable.
However, those so upset with mod-
est coverage changes today will prob-
ably complain the loudest when the
reform [they] press for eventually
produces some type of national
health insurance, service, or system!

Amos C. Carey
Foster City, Calif.

‘Grieved to see Episcopalian/
Professional Pages go
I would like to express my grief on
the coming demise of The Episcopa-
lian. It has surely been the best at-
tempt so far by the Episcopal Church
at an “official” national publication,
and the Professional Pages have been a
very important part of it. I hope that
whatever emerges to take its place
will be as good!
Worrell H. Holby, Jr.
Opelika, Ala.

(U

34810 Pabst Roa
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A cooperative mission of the Episcopal Diocese of Milwaukee, the DeKoven Center and Rogers Memorial Hospital.

Wellness is a
psychological and
physical quality.
Wholeness is a
spiritual quality. At the
Saint Barnabas Center
we believe that
psychological or
addictive disease
cannot be treated apart
from the spiritual
journey.

The Saint Barnabas
Center is a spiritually
based, ecumenical
mental health and
addictions treatment
center for clergy, their
families, and members
of religious
communities. Our
mission is the
achievement of
wholeness: spiritual

- and psychological.

If you are concerned
about a psychological
or addictions problem,

please call for a free,

confidential
consultation.

US 800-346-5690
WI 800-635-3675
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Why thousands of EPISCOPAL
families trust CORD with their moves

o Estimates: Free, guaranteed estimates available.

® Premium Protection Plans: Choose from three plans. Full replacement cost
protection available.

® Professional Employees: Quality Assurance Training programs.

® Expertise in: Household & office relocation.

® On-Time: Pick-up and delivery times backed by our Pledge of Performance
® Go Anywhere Service: Local, long distance & international.

® Packing & Crating: Specialized, protective cartons. Custom crating.

® Storage: Clean, safe, secure. Containerized & palletized.

® We Drive: For the do-it-yourself mover. You rent only the space you need.
You pack it. You load it. We'll drive it.

northAmerican Payment Plan Available

MOVING Ask for Mary Lou Aiello
& STORAGE Director of
& . - The Service & Thrift
1-800-USE-CORD it
(v' ~ 1-800-873-2673
g - “The pr%gram Léniqtfje:]y designed
t tt the relocati
northAmerican i meite reedsof o ocaivy
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Barry Evans asks why, gets

an answer, then asks again

by Elizabeth Eisenstadt

“I have tried to be an internal
prophet, to work with others inter-
ested in reform,” says H. Barry
Evans. “More and more I see bishops
and other leaders getting excited
about the church rediscovering its
mission and its purpose and breaking
out of despair.”

Asked to describe himself, the 53-
year-old Grubb Institute president
quotes Episcopal Church Foundation
vice-president Jeffry Kitross: ““[Jeffry]
says I am the kind of person who
always asks, ‘Why?" When I get the
answer, I ask, “‘Why?’ again.”

In the course of 26 years as an

o

Episcopal priest, Evans’ “why’s

B3

Barry Evans

have taken stock of the Episcopal
Church as it has weathered periods
of social change and intense self-
examination. He seems to relish the
role of pathfinder, a half-step ahead
of most of the faithful in his quest for
the questions that will force a church
that seems to be in slow decline to
“be in a stronger position to be of
service to God and the world.”
Evans is a veteran of the social and
ecclesiastical reforms of the 1960’s.
As a deacon at St. Luke’s, Alexan-
dria, Va., and then as a priest at St.
Stephen’s and the Incarnation, the
first fully integrated church in Wash-
ington, D.C., he became progres-
sively more involved with the civil
rights movement, including partici-
pation in a voter registration effort in
Hattiesburg, Miss. St. Stephen’s was
also committed to liturgical reform.
“It was enormously exciting; it felt
like we were on the crest of a wave.”
Evans moved in 1970 to the College
of Preachers where.as diiactor of pro-
gram he became mor2 interested in
supporting those who taugit preach-
ing. In 1975 he founded the religious
communications journal, Homiletic.
In the mid-1970’s the London-
based Grubb Institute began to re-
search why people go to church and
how churches have an impact on
society. As Evans read Grubb studies
and invited staff to the College of
Preachers for conferences, he became
fascinated with the differences be-
tween the way American and English
churchgoers view their religious in-
stitutions.
“In America we are so caught up
with the church as a useful thing for
individuals, self-help or therapy,”

says Evans. A return to the notion of
parish boundaries, with each Chris-
tian sharing responsibilities for fam-
ily, neighborhood and world, might
strengthen the churchgoer’s identity
as part of the priesthood of all believ-
ers, he suggests.

Evans had not felt he was good at
parish ministry as it was traditionally
defined. Working with thousands of
clergy at the College of Preachers, he
was able to focus on the unique prob-
lems parish priests face. If lay Chris-
tians need to develop a stronger
sense of community, then parish
clergy need to be clear about their
special roles as “resident theologian,
resident liturgist, resident pastor,”
he says.

In 1983, Evans opened an Ameri-
can branch of the Grubb Institute.
‘And at the same time as he was
building a new organization, he
faced the breakup of his marriage. “I
was in the same situation as a lot of
other clergy,” Evans says. “I had all
the theories and understanding but
wasn’t necessarily in tune with my
own personal life.”

His therapist challenged Evans to
explore his faith. The result, says
long-time friend Tom Blackmon, is
Evans’ “latest transition in terms of
conversion. Barry deeply cares now
about spiritual integrity, both per-
sonally and in terms of priests
throughout the church. . . .If you are
spending all your time being a
spokesman for religion, that’s not the
same as wrestling with God in your
mind and heart.”

For the past two years much of
Evans’ time has been devoted to an
Episcopal = Church  Foundation-
funded study, carried out by the Al-
ban and Grubb Institutes, aimed at
identifying the pressures and joys of
clergy life. Cross-country interviews
revealed that the problems with rela-
tionships between bishops and
clergy and between clergy and their
flocks go much deeper than antici-
pated. “The study suggested what
we had uncovered was the church
was in a bad state,” says Evans. “A
lot of clergy felt they didn’t know
what it meant to be a priest, and
bishops felt uncertain about their
roles.”

When Excellence in Ministry (see
page 1) was more widely circulated,
people often told Evans “there are no
surprises here.” Not only did people
know the depth of the problems, but
they felt hopeless in relationship to
them, says Evans. “If Excellence in
Ministry provides no suprises, it's an
indication of how tolerant we have
become of the intolerable.”

The strength Evans has found
through deepening faith and self-
understanding give him reason for
optimism. Now both observer and
participant, he argues that the
church, undergoing its own conver-
sion, can be transformed and re-
newed.

“If you are able to face your own
problems, your own sinfulness, look-
ing at your sinfulness is not the
source of despair, but a chance to
depend on God and experience a
new life.”

CHAPLAIN

The candidate snould be a 30-40 years old
priest with a background in Education.
Adequate compensation and housing are
provided. Fringe benefits same as for
~-ECUSA missionaries.

The Brent School
: Manila, Philippines

An International, Episcopal Church-related school of
500 students from Kinder to 12 is looking for:

TEACHER OF MATH AND PHYSICS

The candidate should be acquainted
with the Math/Physics program of the
Intfernational Baccalaureate or at least of
the Advancement Program. Adequate
compensation and housing are provided.

For further information, please write to:
The Headmaster
The Brent School
P.O. Box 8, MCCP
1299, Makati

Metro Manila, Philippines

[
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“ ENGLISH

‘%{f PARISH

w HOLIDAYS

. .. an ldea whose time has come!
Spend a week in an English village as
guest of parishioners. All meals are
included. Proceeds benefit the parish.
Enjoy country fairs. gardens. pubs . . .
A real "Meet the People” opportunity!
Over 40 locations & weeks to choose
from.
Catalogue from:

PARISH HOLIDAYS

North American Office
106 S. Fraley Street, Kane, PA 16735

814/837-9178

Clergy and
Choir Outfitting _
Stained Glass
Woodwork and
Metalcraft

Embroideries
and Hangings

J. WIPPELL and COMPANY LTD.
1 Mill St. - PO Box 468, Branchville, NJ 07826
Phone: (201) 948-2134/2144

ne can sense a fine swatch of fabric by its
texture, color and durability.

At Fairhaven we associate “quality” with “our
way of life,” an active retirement community with

a weave all its own.

Life care at Fairhaven has a weave all its own, a care-
ful blend of services sensitive to its residents. Spacious
living accommodations range from efficiency apartments
to cottages with two bedrooms and den. Programs are
designed to offer residents cultural opportunities on and
off campus, or the serenity of Fairhaven’s 300 acre

campus.

- The real fabric of Fairhaven is its ability to provide
“long term” nursing care for its residents in a modern,

fully-staffed Health Center.

Fairhaven is centrally located between Baltimore and
Washington in historic Carroll County, Maryland.

[f you are interested in learning more about a “total”
life care retirement program, please write or call.

Ms. Judy Bernstein, Admissions Director, Fairhaven

7200 Third Avenue, Sykesville, MD 21784

’rofit Corporation
(301) 795-8800
Sponsored by Episcopal Ministries To The Agi ng, Inc.

------

Yes, | am interested in more information.

Name

Address

City

Phone (

R8I0,
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Wantland and Spong: House of Bishops’ ‘Odd Couple’

by Richard H. Schmidt

“T'd invite Jack to dinner any time
but not to preach. Well, maybe I'd let
him preach—but only if I got to give
a five-minute rebuttal afterwards!”

“Why, Bill, you've never talked
just five minutes in your life!”

Eau Claire’s Bishop William Want-
land and Newark’s Bishop John
Spong would seem to be unlikely
friends. Wantland is outspoken in
defense of traditionalist positions on
polity, theology and morals while
Spong challenges those positions.
But the two bishops have been close
friends for over a decade.

“] first met Jack over the telephone
when he was elected bishop in New-
ark in 1976 and there was a lot of
publicity accusing him of being an
Arian heretic and urging standing
committees to withhold consent to
his election,” says Wantland. “I was
president of the standing committee
in Oklahoma and was deputed to call
him up and find out what he be-
lieved. He said to submit our ques-
tions to him, and he’d answer them
in writing. So we sent him 10 ques-
tions guaranteed to smoke out any
Arian, and all 10 of his answers were
orthodox. So we voted for him. That
was our first contact.”

But by no means their last. Since
that telephone conversation, Spong
and Wantland have debated wom-
en’s ordination, homosexuality,
abortion and other topics both in
print and over national television.
They have tangled on William Buck-
ley’s Firing Line, The McNeil -Lehrer
Report, and Oprah Winfrey.

“I'd trust Bill with my life but
never with my vote!” says Spong.

That’s not true on every vote. “We
agree on some things, like Prayer
Book revision and justice issues,”
Spong says. “Sometimes we stand
together when a large majority is
standing somewhere else.”

Spong speaks of the two men’s

differences as the tension between
tradition and challenge. “Bill is the
bearer of catholic tradition, and I'm
more of a protestant, identifying with
the questions raised by the life of
society. These two have to stay in
tension and dialogue. If I didn’t have
the tradition to push against, there’s
no telling where I'd wander theolog-
ically. And if Bill didn’t have some-
one challenging him to respond to
new situations in the culture, he’d
never get around to reinterpreting
the tradition. It's like the hammer
and anvil—neither one is of much
use without the other.

“I think there’s more openness to
Bill's input into my point of view
than there is to my input into his
point of view. I don’t mean to per-
sonalize this, but it’s easier for a
liberal who is not convinced that he
possesses the ultimate truth to invite
a conservative to bear witness than it

Bishops John Spong, left, and William Wantland at the September House of Bishops meeting

is for a conservative who has a deep
sense that he has been given the
truth to invite a liberal to come in and
challenge that,” Spong says.

Wantland concurs but expresses it
diferently: “I think the openness to
explore and challenge in new areas is
as great on one side as on the other.
The difference is that from my cath-
olic point of view, more issues have
been -settled long ago and are no
longer open to challenge.

“There are a variety of issues on
which we disagree—theological,
philosophical, practical,” says Want-
land. “But the bottom line is that I
can trust Jack. I'm utterly convinced
that what Jack says is precisely what
he believes. He is truthful. I may
think he’s totally in error, but I know
he’s totally honest. There can be trust
even when there’s not agreement.”

The two men have shared break-
fast together at every meeting of the
House of Bishops since Wantland be-
came a bishop in 1980. “Jack remem-
bered that telephone conversation
and was one of the first persons to
greet me when I arrived at my first
House of Bishops’ meeting in Chat-
tanooga the day after I'd been conse-
crated a bishop,” says Wantland.

Shared personal pain has drawn
the two adversaries close together in
recent years. “My wife was a mental
patient for 20 years before she died
last year so I always have come to the
House of Bishops’ meetings alone—
which isn’t an easy thing to do,” says
Spong. “He has been my pastor, and
I'm grateful to him. Then when Bill
went through a painful divorce, I was
able to be his pastor.”

“We've ministered to each other
for years. I'm as grateful to Jack as he
is to me,” says Wantland.

Write or Call for Catalog
of Insignia and Gifts

The Unmistakable Quality of
“TeRrRA SANCTA GUILD®

858 Sussex Blvd., Box 300
Broomall, PA 19008
1-800-523-5155 in PA 215-544-9900
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Decision Time
For Anglicans

Push has come to shove. The U.S.
action in Massachusetts has caused
rumbles throughout worldwide Angli-
canism.

Fractures threaten in Australia,
where national unity may break down
because of diocesan willfullness. Ire-
land says probably yes, Southern
Africa no for now. All wait to see
what Mother Church does in England.
And in America, the Fort Worth Synod
makes it a whole new ball game. The
cracks in Anglican world unity have
widened.

Do you know what all this means?
Do you realize what is at stake? Get
all the news on what is happening in
the Church and religion in general
today from THE CHRISTIAN CHAL-
LENGE. Without the whole story, how
can you make intelligent decisions?

To subscribe, send your name and
address with $20 U.S., $25 Canadian,
$30 elsewhere (Visa, MC, British &
Canadian checks accepted) to:

ChristianChallenge
Dept. E
1215 Independence Ave. S.E.
Washington, DC 20003 USA

* Incredibly easy to use!
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cASC

Accounting, Church Management

Used by more Episcopal

* A full function church management computer program for only $695!
« Written just for Episcopal parishes!

« Calculates financial and member statistics for the annual report!

* Integrates fund accounting with member information and pledges!

+ Comes with an instructional videotape to show you how to use it!
* Recommended by the Episcopal Church Pension Fund!

* Over 400 installations in Episcopal parishes!

 FREE 60 day evaluation — SEND NO MONEY!

Call or write for more information:

Gosnell Computer Services
1331 Third Street « New Orleans, Louisiana 70130 « (504) 899-2355

& Member Listing

Churches than any
other software.
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Edward L. Salmon
won election to be
13th bishop of the
Diocese of South §
Carolina on the first §
ballot during a spe- §
cial convention §
held at the Cathe- [
dral of St. Luke and ® :
St. Paul in Charleston. Salmon, 55, was
one of five candidates in the September
7 election. He will succeed Bishop C.
FitzSimons Allison, diocesan since
1982, who is resigning to give full time
to teaching, preaching and writing.

A graduate of the University of the

South and Virginia Theological Semi-
nary, the Natchez, Miss., native has

been rector of St. Michael and St
George in St. Louis, Mo., since 1978.
Prior to that he held several parish
positions in the Diocese of Arkansas.

BRIEFLY n@ted

Emily Gardiner Neal, deacon and au-
thor of seven books on Christian heal-
ing, died in Cincinnati, Ohio, Septem-
ber 23 O Recently appointed by Bishop
David Bowman, Barbara Smith is the
first woman in the Diocese of Western
New York to serve as deputy for admin-
istration O Virginia Theological Semi-
nary put on the dog September 8 to
honor retired Bishop Robert Gibson of
Virginia, who was celebrating the 40th
anniversary of his consecration O Med-
ical scientist Lewis Thomas, author of
The Lives of a Cell, gave the Diocese of
Newark’s Hines Lecture at Grace
Church, Madison, N.J.

Bruce G. C. Bayne, former rector of
Trinity Church, Canton, Mass., has
joined the staff of Episcopal Divinity
School as director of alumni/ae and
parish relations O Franklin E. Hemlin,
senior vice-president and director of
Church Hymnal Corporation, was ap-
pointed the company’s first publisher
by president Robert Robinson O Joseph
Simeon Nkoane, 60, bishop of Johan-
nesburg East in South Africa and an
outspoken opponent of apartheid, died
in September at his home in the black
township of Kwa Thema O Blossom
Jones, 75, wife of retired Bishop Harold
Jones of South Dakota, died in Rapid
City, S.D., on August 13.

Matthew Mandlenkosi Makhaye,
52, has been elected second suffragan
bishop of the Diocese of Natal, South
Africa O Donald Cole was installed
September 10 as dean of St. Michael’s
Cathedral, Boise, Idaho, by retired
Bishop William Spofford O Gail Jones,
editor of callings, a publication for lay
professionals, has been appointed di-
rector of training and education design
for the Education for Ministry program
at the University of the South,
Sewanee, Tenn.

Episcopal layman Michael E.
Lawrence has been appointed manag-
ing editor/administrative director of Ab-
ingdon Press, a Methodist publishing
company in Nashville, Tenn. O Sherrill
Scales, Jr., will retire December 31 as
president of the New York-based Epis-
copal Church Building Fund; Charles
N. Fulton, I, has been elected his
successor O Horace Alexander, a
Quaker who worked with Mahatma
Gandbhi in the struggle for Indian inde-
pendence, died September 30, aged
100, in Kennett Square, Pa.

*

He chairs the boards of the Anglican
Institute and of SPEAK, publisher of The
Anglican Digest, and is a trustee of the
University of the South.

He and his wife Louise have two
children.

At their September
meeting the House
of Bishops elected
Charles Lovett Key-
ser, 59, to be suf-
fragan bishop of the
Armed Forces. He
follows Charles
Burgreen, who re-
tired in March, 1989, after serving-11
years in a position that has evolved to
include oversight of chaplaincy pro-
grams in Veterans Administration hos-
pitals and federal prisons.

A native of South Carolina, Keyser is
a graduate of the University of the

& -3

South and its St. Luke’s Seminary. He
spent most of his ordained ministry as a
Navy chaplain, retiring in 1986. He has
most recently been rector
churches in Westmoreland, Va.

Keyser is married to the former
Christine Crutchfield, and they have
four grown children and five grandchil-
dren.

The House of Bishops also confirmed
the June election of Steven Tsosie
Plummer to be the first indigenous
bishop of the Navajoland Area Mission
(see August issue).

Stanley F. Hauser, 67, retired suffragan
bishop of West Texas, died August 11 in
San Antonio, Texas, following a two-
year illness. Henry B. Hucles, 11, 65,
suffragan bishop of Long Island from
1981 to 1988, died August 4 of cancer
at a Virginia hospital.

SPECIAL
CHRISTMAS

% GIFT IDEA FROM
ST. MARK'S PRESS

Spiral-bound Lectionary and Lector’s

Guide priced at $18.95 plus postage &

handling.

Perfect-Bound A Lector’s Guide only

$12.00.

Perfect-bound Lectionary only $12.00

Spiral-bound Lectionary only $14.00.
Quantity Discounts Available

Fo|1 information, or to place your order
ca
TOLL FREE 1-800-365-0439
VISA/MASTERCARD accepted

ST. MARK’S PRESS
2040 WESTRIDGE DRIVE
WICHITA, KS 67203
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EPISCOCAT BOOKS

Ever popular, these whimsical cats with their rare insights on church life have delighted readers for several years.
Five different editions make popular, profitable items for your book table.

Price for each edition in quantities of 10 or more of same book— $4.00 each plus postage and handling.

1990

CALENDAR

Episcocats

1990 EPISCOCAT CALENDAR

Just in time for you to sell for Christmas giving, this all new calendar not only will
brighten every day of 1990 for cat lovers, but the calendar pages will keep users in daily
touch with the deeper meaning of the church year.

Price in quantities of 10 or more— $3.00 each plus postage and handling.

Please Send:

NAME

copies of Episcocat Book #1
(Don’t You Just Adore Gothic?)

copies of Episcocat Book #2 (Halo Again)
copies of Episcocat Book #3 (Bless You!)

Priced to help you make a profit. No individual sales at these low, low prices!

MINIMUM ORDER—10 of any one book or calendar. PAYMENT MUST ACCOMPANY ORDER.

Postége and Handling Charges for bulk orders—

10- 20 of same item $3.50
31-40 of same item $5.50
51 or more of same item—actual cost of postage billed

The EPISCOPALIAN, Box 1379, Wm. Penn Annex, Philadelphia, PA 19105-1379
MINIMUM ORDER—10 of any one book or calendar. PAYMENT MUST ACCOMPANY ORDER.

21- 30 of same item $4.50
41-50 of same item $6.50

copies of Episcocat Book #4 (Holy Cats!)
copies of Episcocat Book #5 (Hallelujah)
copies of 1990 Episcocat Calendar

ADDRESS

CITY

STATE

ZIP
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‘ellow apron with navy imprint (AE501)

* White apron with royal imprint (AE502)
* Medium blue apron with white imprint (AE503}
* 36" long and 24" wide * Durable easy-care fabi
* Handy waist pocket & adjustable neck strap
* Quality crafted in New York State

ron (AE501, AE502, AE503) $9, two aprons-$16,

x aprons-$42. Specify color(s) desired. Add sales tax fc

livery in N.Y. Money back guarantee. Also available fc
her denominations.

-~ | MARKETING TANGIBLES
Rawson Rd. E., C : 3

Have you hugged an
Episcopalian today

: white, yellow, light blue, and red
: standard weight, short sleeves
hirts: long, raglan sleeves, crew n:
y: premium, U.S. made national bra
back guarantee. Quantity inquiries invit
Adult-small, medium, large, extra-l
th sizes are available. Please inquire.
: (ET601) $9, two shirts-$16, six-$
tshirts: (ES701) $16, two-$30, six-$
les tax for delivery in N.Y. UPS costs includi

BISHOP WHITE
PARISH LIBRARY ASSOC.
Provides money for book grants to

parish libraries & clergy. Send requests
stating whetherpersonal orparishgrant,
reason for request and end;:)rsement
| from your Bishop to: BISHOP WHITE
=~'] PARISH LIBRARY ASSOCIATION,

c/o The Rev. Bernard L. Maguire, 224
Flourtown Road, Plymouth Meeting,

PA 19462.
from
ST. MARK'’S PRESS
U A LECTOR’S GUIDE

TO THE EPISCOPAL
EUCHARISTIC LECTIONARY
Recognizing that the performances of
the Liturgy of the Word is an area of our
public worship in need of attention, and
that no Lector or Lay Reader can be
effective without preparation, A Lector’s
Guide is designed to assist in understand-
ing the Propers, containing an outline of
the general sense of the passages of
Cycles A, B and C for the Sunday Read-
ings along with suggestions for present-
ing the text. While designed by author
Frank Mulligan from long experience in
helping people deliver the Word with
maximum effectiveness, A Lector’s Guide
is also indispensable for Bible Study and
adult education programs.

It makes a perfect companion to the
Episcopal Eucharistic Lectionary, now in
its 7th printing and found in more than
1000 parishes across the U.S. Available
in both RSV and NEW ENGLISH edi-
tions, the Lectionary contains the words
of the Gospel, Epistle, Lessons and Col-

lects for years A, B and C in ONE
compact and easy to use volume.
ORDER BOTH TODAY.

Perfect-bound A Lector’s Guide only
$12.00

Perfect-bound Lectionary only $12.00
Spiral-bound Lectionary only $14.00

=+ | (A small shipping/handling charge will be
added to your or(fér.) .
Quantity Discounts Available
For information, or to place your order call
TOLL FREE 1-800-365-0439
VISA/MASTERCARD accepted
ST. MARKS PRESS
2040 Westridge Drive
Wichita, KS 67203

-
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Poetry for

pils_g_r?ms

Reading a poem can put you in touch with God

by Elva McAllaster

Poetry can sustain and strengthen
the human spirit in its Godward pil-
grimage. Not all poetry—much po-
etry from our contemporary presses
is more likely to bore and baffle than
to feed the spirit. Yet the affirmation
remains: Poetry can help us.

A ‘good many réaders, however,
skip its opportunities. They don’t
know how to respond to poetry or
evaluate it. Skipping is easier. :

For such readers, a useful tactic
may be to watch, both very con-
sciously and semi-consciously, what
a poet may be up to in an effective
poem.

If a poem has merit, some of the
following elements will surely inter-
mingle within it. Noticing such ingre-
dients can add to the reader’s in-
volvement in and enjoyment of
imagination’s realm.

® Interesting, vital words. A
poem is compressed verbal expres-
sion. To work well, it can’t afford
stale, trite phrasings. (For one mem-
orable example of strong wording,
look up G. M. Hopkins’ “Pied
Beauty,” which begins: “Glory be to
God for dappled things.”)

® Sensory perceptions. Often the
valuable poem invites the reader to
hear, see, touch, taste and smell: to
notice life precisely.

®  Specific details. Generalizations
have their place, but poems gain
strength with specifics; daffodils, a
tin soldier, a chickadee, Brooklyn
Ferry.

®  Resemblances. Here, some
would say, is the center of what
makes real poetry: a resemblance
suggested between two unlike
things, a resemblance that surprises
and pleases. Cues come with com-
parison words: “like,” “as,” “‘as if,”
“as though.” Or resemblance may be
implied: “The moon was a ghostly
galleon.”

® Title. Does it invite us into the

z

poem and give hints of meaning?

® Story. Is one implicit? Every
real poem is at heart a little drama. Is
a fictional character speaking? Who?
Why? About what? -

® Ear-pleasing cadences and ef-
fectively repeated sounds. Tradition-
ally, poetry in English used conven-
tional rhyme and meter to attract the
ear, with da-Da-da-Da-da-Da-da-Da-
da-Da effects throbbing through it.
Contemporary poetry may use them
or may not. It often employs more
subtle devices such as assonance
(right lime) and alliteration (big bold;
will we; make new martial music).

® Connotations. The associated
meanings of words may enrich po-
etry. How much comes to mind
when we say “mother” besides a
dictionary’s literal “female parent”’?

®  Allusions. Covert references to
things outside the poem (songs,
myths, historical events, etc.) can
help pile up meanings.

® Emotion. Is- it present? Is it
valid emotion and not mere senti-
mentalism?

Let’s try an exercise in reading po-
etry. Here’s a previously unpub-
lished piece of mine, ““Missionary
Commando.” Let’s prowl through it.
The title invites curiosity, I hope, and
hints meanings. A dictionary will
suggest connotations: A commando is
not an ordinary soldier, but espe-
cially trained, and he’s retrieving en-
emy territory. And already allusions
are hinted: to “Onward, Christian
soldiers” and other military meta-
phors in scripture, Bunyan, et al.

Apparently there’s something of a
story: We’re in a missionary’s mind.
He or she is weary—so unutterably
weary that the fatigue comes out in
weird comparisons. It's as though all
nature is bone-tired also; it’s as though
his very flesh has been chewed on by
his people.

Sensory? Take a pen and mark the

Copyright 2024. Domestic and’Fore‘ign Missionary Society. Permission required for reuse and publication.

various see-feel-touch-taste words.

More of allusion comes in as the
blurry mind of the missionary goes
from metaphors of exhaustion to eu-
charistic thoughts and to his renewed
commitment. Scripture and the lit-
urgy echo within him.

Emotion? Well, I hope so. Do you
share, vicariously, the movement .
from despair to peace to acceptance?
The broken lines attempt to show
broken thoughts within that fatigued
mind.

Try another, a very different poem.
“Sunset, Coyote Road” was written
in Santa Barbara, Calif. Its title invites
attention to a specific sunset viewed
from a specific place. (I was actually
living on Coyote Road.)

Sensory? Can you visualize those -
coastal mountains and their roundy
peaks? Do you feel the mist?

Repeated  sounds? Notice them:
mauve mist; mist; drifting; hollows
hewed huge hands; the internal
rhyme of night and light with their i
sound repeated in eyes. :

Emotion? 1 certainly felt it, and I
hope each reader does. One reader
did:' The poem was once part of a
complex chain of influences through
which a magazine editor who han-
dled it was led to a renewed faith in
God after her 30 years away from the
church. (If you know Allison Breiby
of Maryland, ask her about the po-
em'’s place in her pilgrimage back to
faith.)

°

Beyond its tactics, poetry can by its
very nature speak to and for the
pilgrim. Poetry is disciplined mind,
emotional intensity, a quest for ex-
pressive words. When the Holy
Spirit touches all that, poetry can be
spiritual journey for the writer or for
the reader: a form of praying on

' paper. Ever since King David’s time,

and on back to Miriam’s jubilant Red
Sea ode, poetry has been a means of
Continued on next page
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*Reprinted from The Living Wilderness (now Wilderness) magazine, Special Alaska Issue, 1972.

Poetry

Continued from previous page

prayer.

Why else the lyricism of all our
greatest hymns?

In my own life, it's hard even to
imagine how my Christian gropings
and yearnings and praisings would
have been impoverished without po-
etry as a tool. My experiments with it
started during my aspiring teens,
and I am seldom many hours away
from my scribble books. A spiral
notebook even lies open beside me
when I drive on open highways, and
the Lord knows the meanings of the
abbreviated words I half-write to him
with a groping right hand!

If we look closely, surely the po-
etry of agnostics or atheists is some-

times a questing form of genuine
prayer for often such writers are try-
ing, trying, trying to make sense of
the human experience as they know
it.

The derivation of the very words
poem and poetry is worth a thought.
They come to us from the Greek verb
poiein: to do, to make, to create. To a
New Testament lexicon, the Christian
pilgrim is himself God’s very

“poem,” a piece of workmanship
shaped by him.

It's awe-bringing to realize that the
human being who uses poetry, as
writer or as reader, is in a sense
doing the Creator’s work with him:
‘We do, we make, we create.

For which, doxologies.

Elva McAllaster is poet-in-residence at
Greenville College, Greenville, 1lI.

Seminaries are called less costly

by Owen C. Thomas

Harry Toland’s article, ““Episcopal
seminaries: the nation’s most expen-
sive,” is misleading in the extreme
and thus does a great disservice to
the Episcopal seminaries and to their
supporters.

He notes accurately that the cost per
student of the Episcopal seminaries is
higher on the average than that of
seminaries of other denominations.
However, the actual cost per
student—head count, as they say—in
Episcopal seminaries is $16,234 and
not $20,399, as he states. But then he
goes on to confuse this with the cost
to students, which is something en-
tirely different. In so doing, he im-
plies that the cost to students is like-
wise much higher than that of other
denominations, which is not true.

According to the Board for Theo-
logical Education the average cost to
students of tuition and fees in the
Episcopal seminaries was $5,368 in
1987-88, and this is approximately
the same as the average in all other
member schools of the Association of

Theological Schools.

To offer a specific example, the
main competition for Episcopal sem-
inaries in the northeast is the large
interdenominational seminaries such
as Harvard, Yale and Union. This
year the average cost to students of
tuition and fees in these schools is
over $9,600, which is much higher
than that of the Episcopal seminaries.

Furthermore, the high cost per stu-
dent reflects in part a decision by
Episcopal theological educators over
the past century that the optimum
size for a school preparing men and
women for leadership in the church
is approximately 100 students. This
facilitates Christian community, cor-
porate worship and individual and
group attention in a way not possible
in schools of over 300 students,
which is the average size of-all semi-
naries in the U.S. and Canada.

Owen C. Thomas is professor of theology at
Episcopal Divinity School, Cambridge,
Mass. :

Cost-per-student figures came from the
Association of Theological Schools. — Ed.

Get Ready for Christmas!

“. .. and he shall be called Immanuel which means, God is with us.”

Roslyn, the Virginia Diocesan Center, invites you to visit
Richmond for our

DECEMBER DIALOGUE RETREAT - DEC. 1-3

Bishop William G. Weinhauer, Diocese of Western North Carolina and co-
convenor of the history-making Episcopal-Lutheran Dialogue, is our retreat
leader. Explore the wondrous implications—personal and ecclesiasticai—of
.God'’s reconciling Advent among us.

Return this form and your check payable to Roslyn Managers Corporation,
8727 River Road, Richmond Va. 23229

Name Church

Address State Zip

Full Registration: (2 nights; 6 meals): $150.00 or Deposit of $50.00

HIGH TEA

11 oz. White Ceramic Mug with
3 color Episcopal Shield

™

Complete Software For 5 SopdCh

Episcopal Churches

® Recommended by the National
Church Finance Department and
the Church Pension Fund

® Fully Supported. Regular updates
and enhancements.

® Includes Member Records,
Contributions, Accounting,
Checkwriting, and Word
Processing.

® Annual Parochial Report
® Used by over 30 dioceses and 150
parishes
Call or Write Today
__For a Free Demo Diskette

send 6.95 to: (includes shipping)
Shield Products

350 Burnside Rd.
Monticello, IL 61856

Also Available;: 50/50 heavy-
weight white tees and white
crew sweatshirts with 3 color
shield crest design.

Toll-Free: Membership (Only available in S - XL) Send
800-527-9919, ext. 0805 Services, Inc. 9.95 for each tee and 16,95
Pexas P.O. Box 152130

for each sweatshirt
(Prices include shipping)

allow 4 weeks for delivery « custom orders available

N\
SOUT MINSTER

SETTING NEW STANDARDS
IN RETIREMENT LIVING

* LOCATED IN BEAUTIFUL CHARLOTTE, NC.
Temperate climate, tree lined streets,
and all the amenities of a growing city.

* RESIDENTIAL LIVING
Choice of apartment sizes; including
efficiencies, one bedroom and cottages.

* LOCAL NON-PROFIT BOARD
Sponsored by Christ Episcopal and
Myers Park Baptist Churches.

*  COMPREHENSIVE HEALTH CARE
On-site, licensed Health Center,
including skilled care.

WRITE OR CALL FOR MORE INFORMATION

8919 PARK ROAD
CHARLOTTE, NC 28210

(704)-551-6800

8004427950, ext. 0805 rving TX 75015
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The Great Sunday School Color War

by Edwin Nettleton

Once there was a church—call it St.
Swithin’s—with nine Sunday school
rooms. The rooms were crowded on

.Sundays and often during the week

as well. As a result of much use, the
walls needed painting.

Sunday school superintendent
Judy Jones spoke to junior warden
Bob Smith who took the matter to the
vestry. Among the many questions
discussed were: Why can’t the Sun-
day school teachers control the chil-
dren so there won’t be so much wall
damage? (Mr. Wilson went to Sun-
day school for 14 years, by God, and
can’t remember that the walls ever
needed paint.) Who is' going to do
the work and how do we know they
won’t make a mess? And, of course,
how much will it cost?

The vestry decided that since no
vestry member had visited a Sunday
school room lately, a committee
should be formed. The four persons
named to the committee studied their
personal calendars for 15 minutes
and decided they could meet three
weeks from Wednesday. Bob was as-
signed to call Judy, which he didn’t.

Meanwhile the Sunday school
teachers met and asked Judy about
the paint job and she reported she
hadn’t heard anything. Alice Day-
mont, one of the teachers, said she’d
heard the vestry decided there
wasn’t enough money to paint the
rooms. Several teachers suggested
they do the job themselves, but oth-
ers felt it was the vestry’s job to take
care of the physical plant and some-
thing needed to be done about their
ivory tower attitude. A Sunday
School Paint Committee (SSPC) was
formed to take the matter to the ves-

When the vestry’s committee met
(less one member who had a conflict-
ing engagement), they couldn’t get
into the Sunday school rooms be-
cause they had no keys. They called
Judy, but she was at a meeting of the
SSPC. So the vestry committee met in
the church office and decided an in-
ventory should be made of keys and

* locks in the building and all locks

changed so only the right people
would have keys and this problem
would not recur.

The SSPC, meeting the same
evening, asked to be placed on the
vestry’s agenda, en masse. Several
vestry members heard of this and
told the rector that under the bylaws
such a request required the approval
of the entire vestry.

The rector advised Judy accord-
ingly. She threatened to resign and
become a Jehovah’s Witness but
calmed down and suggested the
SSPC meet with the vestry’s commit-
tee and get something done for a
change.

The rector took this suggestion to
the vestry which discussed it at

_length and noted once more that no

one knew whether the paint job was
really needed due to the key prob-
lem.

This led to a 70-minute discussion
of building security and formation of
another committee before the discus-
sion returned to the paint job at
which Edgar Cudgings spoke for the
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first time (edited for family reading):

“Look. We've spent enough time
talking about this damned project to
have done it 10 times, and I for one
cannot stand to talk about it anymore
so here’s what I'm going to do. I'm
going to hire my brother-in-law who
is a paint contractor to do the whole
damned job, whether it needs doing
or not, and I'll pay for it and to hell
with it.”

A motion to accept Edgar’s gener-
ous offer quickly passed.

mittee

The Color As It Impacts Early
Learning Task Force

The Color Selection Survey Com-
mittee

The Paint-Longevity-Versus-Cost
Study Group

The New Sunday School Superin-
tendent Search Committee

There were also a number of unof-
ficial groups, alliances and individu-
als speaking for a majority of parish-
ioners. One such group, the

‘Look. We’ve spent enough time talking
about this damned project to have done
it 10 times, and | for one cannot stand

to talk about it anymore so here’s what

I’'m going to do. ..

“Great,” said Edgar. “I'll get him
started tomorrow. What color do you
want?”’

Much later, as he daydreamed
through a 90-minute sermon at the
Whole Gospel Family Church of
God, Edgar would ask himself once
again why he ever asked that ques-
tion.

Ten weeks later the following com-
mittees had been formed:

The original SSPC

The Building Security Committee

The Paint Needs Assessment Com-

e e e s S

Teachers” Underground Paint Squad
(TUPS) planned to paint the rooms in
the dead of night without telling any-
one, but they had no keys. Judy said
she threw her keys in the river, but
not everyone believed her. Some said
they’d seen her buying a lot of
paint—black paint.

Eventually 842 proposals emerged.
Among the more popular ones:

® Take up the Cudgings offer
and let him pick the color.

® Paint the whole thing light
green and be done with it.

092193 3 dopyrlght 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.

® Let each class pick its own
color and do the workK themselves.

® Do nothing.

® Hire a consultant.

Each of these ideas drew opposi-
tion. Some people didn’t trust Edgar
Cudgings’ sense of color because he
owns a yellow foreign car. Interim
Sunday school superintendent Betty
Sue Jackson said light green re-
minded her of something in her
youth and made her “want to puke”
and the Sunday school made her sick
enough already. Some opposed the
local option plan because children
will have to learn to endure colors
they don’t like some day and better
now than later. Most agreed that
something had to be done due to the
unexplained drop in parish income,
but there was no money to hire any-
one to do it or even to figure out what
it was.

B

Sam and Alice Daymont (remem-
ber Alice?) had just returned from a
workshop on the Luscher Color Test
and suggested the rooms be painted
the eight colors used in the test.

But Betty Simpson and Sue La-
tarra, leaders of the Women’s Con-
sciousness Raising and Support
Group, protested that those colors
“stereotype women’s roles” and
added that the whole curriculum
needed revising to remove sexist lan-
guage.

Albert Simmons (whom you don’t
remember, he’s new) had been in-
volved in consciousness raising for

Continued on next page




A tale of two priests

by Richard Kew

Contrasts make me sit up and take
notice. I recently met two elderly
priests on two different continents.
I'he differences of circumstance and
concern were so marked that I felt as
if I had been slugged across the head
with a two-by-four.

I encountered the first in the
Uganda Bookshop in Kampala. Once
a bustling center of Christian book-
selling, the shelves of the store were
almost empty, and the pitiful selec-
tion of books available to Ugandan
Christians was priced beyond the
pockets of most.

When this grand old man learned
that I was the American director of
the Society for Promoting Christian
Knowledge (SPCK), a beatific smile
spread across his face, he grasped

From different
continents and
with different
priorities, each
priest taught a
lesson.

both my hands and said, “Please
help us to get Christian books again.
Please.”

While in Kampala I had met an
American who was beginning a two-
year sojourn in Uganda. When she
had gone to the customs shed at
Entebbe Airport to claim her trunks,
the customs officer had asked if she
had a book she could spare. Feeling
ashamed of the thousands of vol-
umes on her shelves in New York,
she gave the customs officer the
choice of anything in her boxes. The
African chose The City of Joy.

Knowing the intellectual and spir-
itual hunger of the people and being
surrounded by bare bookshelves,
when the elderly priest made his
request, I was lost for words. It was
like taking a starving person to the
supermarket only to find no food left.
All I could do was smile and mutter
something about doing our best to
improve the situation.

“Please help us to get Christian

books again. Please.”

My second encounter occurred as I
waited in London to board my flight
home. This time I fell into conversa-
tion with a retired English bishop,
rich in years and deep in spirituality.

His prime anxiety was the ordina-
tion question. Here was a man in the
evening of his life, watching in pain
while the Anglican Communion as
he understood it crumbled before his
eyes. He was puzzled that anyone
could accept women priests, let alone
women bishops. He shook his head
sadly and said, “I'm afraid the Angli-
can Communion is finished.”

Speeding across the Atlantic, I had
time to muse over the concerns of
these two devout servants of God—
one anxious that the church be en-
abled to teach the faith and spread
the gospel, the other worrying about
order and the breakdown of the
church as he knew it.

My gut tells me the Ugandan is the
one with his priorities right. Surely
when men and women are dying of
spiritual and intellectual starvation,
arguing fine points about the gender
of those ordained is a frill only effete
western churches can afford.

But then should I not also be anx-
ious about the effects of our battles
over ordination on the church of
God? Before our eyes we see “the
seamless garment of Christ” torn into
yet more shreds as the new wave and
traditionalists face off against each
other. Can either side afford the lux-
ury of intolerance while events not
only reshape the Anglican Commun-
ion, but possibly destroy it?

I have learned from both these
men. They have reminded me there
must be a better way to share our
abundance. Several boxes of books
from my over-stocked library have
now arrived in Africa through the
SPCK/USA “Adopt-A-Seminary”’ pro-
gram.

But I have also discovered that
although I am willing to see the An-
glican Communion change, I don’t
want to see it destroyed because one
province or another must have its
own way. I pray the worldwide com-
munion that has nurtured me for so
long will be here for my children to
enjoy and serve when they reach
adulthood.

Richard Kew is executive director of SPCK/
USA in Sewanee, Tenn.

Color War

Continued from previous page

third-world concerns and insisted all
rooms be painted dark gray as a
reminder of the those suffering from
U.S. oppression.

Bill Greenlee came up with a grand
plan. All rooms would be painted
two-tone, with gray on the bottom to
please Albert and the bright colors of
the Luscher test on top. Bill remem-
bered this from his Navy days as a
happy solution to the problem of
hand prints and chair marks.

Ellen Welton called Bill a “fascist/
militarist/child-oppressing .  greed-
head” for presenting his “Navy war-
mongering paint scheme.”

Bob announced he and his family
were leaving to join the church
“where Judy goes” because at least it

had a decent Sunday school. -

Elmer Coleman said a “large num-
ber” of parishioners were leaving
with him to form a-new church that
would maintain the strictly tradi-
tional colors.

Sam and Alice insisted on the
Luscher colors and were accused of
projecting their own sick psyches on
the children.

The rector suggested one room be
painted an “adult color” so the con-
firmation class could meet in it. Since
everyone knew there were no viable
confirmation candidates, he was
hooted down.

Eventually all the rooms were
painted. They are gray on the bot-
tom, light blue on top. They are used
mostly for storage.

Edwin Nettleton is rector of St. James’,
Taos, N.M.

EPISCOPAL DIVINITY SCHOOL

A SEMINARY FOR THE EPISCOPAL CHURCH
“Join us in the pursuit of hospitable, faithful,

liberative theological education.”
Dr. Fredrica Harris Thompsett, Academic Dean

DEGREES: Master of Divinity, Master of Arts, Doctor of

Ministry, Certificate, and Continuing Education programs.

AREAS OF CONCENTRATION: Parish Ministry in the
Contemporary World, Anglican Studies, Feminist Liberation
Theology. arJSacrcd Music.

For more information: 99 Brattle Street, Cambridge, MA 02138. 617-868-3450.

CONGREGATIONS ENJOY PARTICIPATING . . .
The Narrative of the Passion of Our Lord

arranged in dramatic form
for several readers and congregation,
%%% available in all four Gospels
J for use on Palm Sunday and Good Friday

ENGLAND
YOUR WAY

(_{\"“‘

Self-catering flats and cot-
tages in England and Scot-
land. Rent by the week or
longer. Hundreds of choices,
= London and throughout the
~* country. All arrangements
made—plane, car, train. Personalized service.

Pilgrim’s Way
Box 1307 Havertown, PA 19083, (215) 649-1868.

-write for free sample-
St. Gregory's Episcopal. Church
1200 Seminole Rd., Muskegon, MI 49441

1990

CALENDAR

Featuring the
Episcocats

Here we come again
to brighten all 365 days
of the coming year

THE ALL NEW 1990
EPISCOCAT CALENDAR

There are 15 of us—making our debut on the
November 1989 calendar and taking our curtain call
on the January 1991 page. In between, our witty,
whimsical insights will keep you smiling through
each month. For your more serious moments, the
calendar portion will keep you in touch with the
deeper teaching of the Church Year.

$5.50

(add $2.00 for overseas postage)

EPISCOCAT CALENDAR
Box 1379, William Penn Annex
Philadelphia, PA 19105-1379

Please send 1990 EPISCOCAT CALENDARS. $5.50 each (includes
U.S. postage and handling). Add $2.00 per calendar for overseas postage.
PAYMENT MUST ACCOMPANY ORDER.

NAME

ADDRESS

CITY STATE zip
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CATHEDRAL RESIDENCIES

An Independent Living
Retirement Community

AFFORDABLE 1 BEDROOM & EFFICIENCY APARTMENTS

+ Close to churches, banks & shopping

« Full range of social activities and outings

+ Small-pets welcome * 24 hour security

« Rental assistance available for qualified tenants!

For Information Call (304) 356-5507 Ext. 458
601 Newnan St, Jacksonville, FL 32202

Sponsored by St. John's Episcopal Cathedral

What does if take fo make
a GREAT incense worthy
of sacred worship?

For one thing you have 1o slart with great ingredients. Aloes
from Saudi Arabia: pure rose. cassia and sandahwood oils from
India: premium frankincense fears from Yemen ard Ethiopia:
fragrant balsams imported from South America; these and other
rare and coslly ingredients are essential Io the making of our
three blends of church incense. You will see and EXPFRIENCE
the quality.

For more information. please wrile lo:

ST. DUNSTAN
CHUR(E)HCRAFT

y
A. Edward Jones Limited
of England

&3 SILVERSMITHS AND
902 CRAFTSMEN IN METAL
We make the highest quaii*y Church Silver and Metal
Work including Alt2; Crosses, Chalices, Ciboria, Vases etc.
Custom made or to your own design.
CATALOG, DRAWINGS, AVAILABLE FROM
A. Edward Jones Limited, St. Dunstan Works,
P~mberion Street, Birmingham, England.
Incorporating Blunt & Wray of London

Pews Repaired/Refinished
Fredrick Woodcraft’s only

years. Free estimates.
Call Collect. 717-898-7250.

business for the past twelve |

STAINED GLASS
“SUNCATCHERS"”
Episcopal Church Emblem
Hanacrafted — 5" 'x5%"—$14.00 pp.
ECW—The Nativity and St. Stephen’s
159 S. 2nd St., Newport, PA 17074

Proceeds to support ECW mission work
‘ Bulk prices available

_CARTER KERNS
INVESTMENT ADVISOR
Tel: 1-503-276-6564
203 South Main Street
Pendleton, Oregon 97801

QUALITY “CUSTOM” CLOISONNE
4] ENAMEL PINS
‘ ' Produced To Your Own Design
Lapel Pins + Medallions + Charms
Call For Brochure And Prices - 515-573-8265
THE PIN PLACE
1508 11th Ave. No. _Fort Dodge, IA 50501

Money For Your Treasury
; OVER 2 MILLION
W17 Sunflower Dishcloths
4,
\\\\\’Q_ﬂ////,’ WERE SOLD LAST YEAR BY MEMBERS
R OF GROUPS, SOCIETIES, CLUBS, ETC.
' THEY ENABLE YOU TO EARN MONEY
FUR YOUR TREASURY AND MAKE
FRIENDS FOR YOUR ORGANIZATION
WX SAMPLE FREE TO OFFICIAL
SANGAMON MILLS, INC., Cohoes, N.Y. 12047

Established 1915

INTEGRITY, Inc.

Gay and Lesbian

Ministries
write: Box 19561
Washington, DC
20035-0561
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‘““Bless this mess!”’

Is grace at mealtime just a quaint custom?

by Kenneth L. Gibble

I begin with a confession: Table
grace, the blessing at mealtimes, has
often been a problem for me.

It all goes back, I guess, to the
prayers I heard as a boy at the family
table. Our ritual was simple: At
nearly every meal my father said the
prayer. For a long time, I thought he
said the same thing at each meal.
Certainly the same phrases kept re-
curring.

When I grew older, I discovered it
wasn’t the same prayer each time
after all. But mostly, I didn’t give
much thought to the mealtime bless-
ing. It was simply something we al-
ways did. Like most children, I as-
sumed families all over the world had
the same practice.

That innocent assumption has long
been laid to rest. When was the last
time you saw someone say grace on
the movie or TV screen? Probably not
since The Waltons.

Does saying grace still make sense
when many people rarely gather
around a family table and when our
food is often prepared by strangers
whose hands and hearts we never
think of blessing? I believe it does.

Young children usually take pride
in being asked to say the prayer, but
as they grow older, the novelty wears
off.

Older kids want the blessing as
short as possible. At church camp or
some other place, they usually learn
the “clever” ones. “Who would like
to say grace?” the camp counselor
will ask, bowing her head. At which
invitation several voices will utter
“Grace!” and then roar at their own
wit. Or someone bolder will say,
“Bless this mess!” to the dismay of
the adults and delight of his peers.

Neither prayer is quite as irrever-
ent as might first appear. One of the
definitions of “mess,” after all, is
simply food, as in the expression,
“mess hall.” And one of the mean-
ings of “grace” is thanks. To say
grace is to give thanks.

Among adults the blessing is often
little more than an empty gesture or

© 1951 The Curtis Publishing Co.

Reprinted from The Saturday Evening P

“Saying Grace’” by Norman Rockwell, from The Saturday Evening Post, Nov. 24, 1951

is omitted entirely.

North Americans are familiar with
the sight of green cornfields and
“amber waves of grain.” Kelton
Cobb remarks that “one of the ad-
vantages of life in the late 20th cen-
tury is deliverance from the slow
drudgery of plowing, sowing, har-
vesting, milling and cooking corn
and other grain from scratch.” All
that corn in the fields is picked,
husked, processed and put into
boxes. It is turned into cornflakes,
corn syrup, Fritos, Doritos and Cap-
tain Crunch. It is easy to buy, easy to
unpackage, easy to warm up and eat.
I say all this is an advantage because
it gives us time for other pursuits.

But there is also a problem: Fast

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.

4

food becomes simply fuel to get us on
to the next activity. It does not teach
us that food is holy. We seldom linger
long enough to acknowledge the One
who is the source of this life-giving
resource.

Cobb reports a Hasidic Jewish
story of Sarah and Abraham having a
guest eat at their table. When the
guest had finished and wiped his
chin, he rose to thank Abraham.
Abraham asked the man, “Was the
food that you have eaten mine? You
have partaken of the bounty of the
God of the universe. Now praise,
glorify and bless the One who spoke
and the world was.”

Said a rabbi commenting on this

Continued on next page



Like dreams, prayer heals
by unveiling hidden

by Jean Reynolds

A year has passed since Barbara
Harris” controversial election to the
episcopacy. Not surprisingly, Episco-
palians responded in confused and
contradictory ways: fear and celebra-
tion, anger and hope, arguments and
reassurance. We expected all these.

But in the midst of the controversy,
something else happened that most
of us had not expected. We found
ourselves praying for our church
with passionate fervor. In years to
come, we may look back with aston-
ishment at the intensity of those
prayers.

Crises are always like that: Fear
and pain give way to surprise as we
discover again how important prayer
is. When life is less challenging,
prayer loses its urgency. For most of
us, it becomes just another item on
our to-do lists—something else to be
practiced and perfected, rather like
jogging or calisthenics.

We struggle with prayer because
we confuse it with mental discipline,
the ability to rise above ourselves and
focus our thoughts on higher things.
That kind of self-discipline does little
to increase God’s presence in our
lives. Ironically, our preoccupation
with spiritual progress, with tech-
niques and skills, can pull us away
from God, causing us to be narrowly
obsessed with ourselves.

Our spiritual leaders inadvertently
reinforce that narrowness when they
approach prayer academically. We
obediently attend meditation work-
shops, keep spiritual journals, study
prayer manuals and argue the merits
of various traditions and teachers.
When spiritual problems come, we
diagnose them as a lack of knowl-
edge and seek a learned guide to
untangle the difficulty. Our efforts
are founded on an egoistic fallacy:
When we have lived long enough,
studied enough, practiced enough,
we will master the art of prayer.

But prayer is not an art. It is a life
pulsing inside us. We frustrate that

life when we try to organize it by the
normal rules of living—success and

striving, effort and reward. We might.

understand prayer better if we left

our daytime world to explore the

nightly activity of dreaming.
Psychologists tell us that dreams

topple the thrones we occupy each

day, challenging us to look at life
from other vantage points. The fan-
tastic realms of night overturn my
usual notions about myself. A luxu-
riant forest may signify deception
and duplicity while a hungry cat or
empty warehouse could mean that I
am ripe for renewal. (What might a
black woman bishop signify?) The
world of dreams, so different from
sunlit reality, reminds us that we are
different, too. Our conscious identi-
ties are but one part of ourselves.
Daylight brings forgetfulness, re-
turning us to the flattering illusions

Courtesy of the Rockwell Kent Legacies

that permeate our waking hours.
Only as prayerful people can we re-
sist those illusions. Even our most
casual prayers help us to see our-
selves from another perspective—
from God’s perspective. Why, for ex-
ample, do we give thanks for food
bought with our own earnings?
Prayers heal in the same way that
dreams do, confronting us with hid-
den truths about our existence.
These truths can redeem events
that would have no meaning other-

L 4
Saying Grace
Continued from previous page
story, “Whoever enjoys any worldly
* pleasure without benediction com-
mits a theft against God.”

Why not devote some significant
time to the grace? Give children an
opportunity to express their thanks
in both memorized and spontaneous
prayers. Some families join hands as
they say the grace. Members of the
family may take turns giving the
prayer. Or memorize a prayer you
can say in unison. Or sing. (At our
house we sing rounds at mealtime.)
Or bow your heads and remain si-
lent.

If you live alone, mealtime can
include your personal thanks for
food and can also be an opportunity
to reach qut in your prayers to
others—friends, family, church.

What about saying table grace in

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.

public? How can I overcome my dis-
comfort at the very idea of doing
his? I am repelled by people who
flaunt their religion or try to impose it
on others so I have usually rejected
praying in public. But I wonder how
much of my refusal to do so lies in
my desire not to be thought of as
different?

In his book, The Company of Stran-
gers, Parker Palmer says Christians
need to work to renew our country’s
public life. One of the ways he sug-
gests is by worshiping in public. A
quietly spoken blessing or at least a
time of silent prayer before a restau-
rant meal begins seems an appropri-
ate way to do this. It can be a re-
minder to others that food is a gift
from God. That's a reminder I need
as well.

Kenneth L. Gibble is a free-lance writer
who lives in Arlington, Va.

truths

wise. Even a whispered ““Yes, Lord”
repeated throughout the day can
break the illusion of our own omnip-
otence. So often we react to life’s
frustrations with the fury of offended
gods. If we were prayerful people,
we might rage and panic less when
crises erupt.

We need a prayerful church mem-
bership as well. The question of
women bishops will not be the last to
stir religious controversy. Arguments
about inclusive language, abortion,
AIDS and homosexuality still lie
ahead, and others will follow. Hu-
man minds will never untangle those
problems, but God can bring peace
and healing if we allow him.

Most of us are too impatient to wait
for God’s leadership. We see our
church under attack from within and
without, struggling for survival in a
materialistic world, and we want to

fight the battle ourselves with what-
ever weapons we have. We forget
that the materialism of our neighbors
is just a facade. They too visit the
realms of unfathomable dreams each
night, and they too seek a refuge

. from the world’s illusions and power

struggles. If we are prayerful people,
our neighbors will find that refuge in
our churches. If we are not, they will
continue their search elsewhere.
What, after all, do our churches
offer the non-believing world? We
have support groups for the lonely,
supervised activities for the young
and uplifting messages for the de-
pressed and downtrodden. But all
these are available in abundance
from secular agencies. We can offer
stability because our tradition is a
rich one and our religious structures
are strong and secure. But many of
us are beginning to discover how
elusive that stability really is.
Perhaps we need to offer the world
something different. Maybe the time
has come to admit we do not have all
the answers, that we do not trust the
future, that we doubt our own ability
to turn wrong into right. But we do
have something to offer—something
so new that it does not yet exist. We
can give the world the fruits of God’s
life within us, created anew from our
dreams and our prayers—the raw
material of our own souls and the
divine gifts received from him.

Jean Reynolds is a free-lance writer who
lives in Polk City, Fla.

ST. GEORGE'’S
HOSTEL

JERUSALEM

Situated in the Cathedral Close, a
short walk to the Garden Tomb,
Damascus Gate and Old City, we
offer comfortable accommodation
in double rooms, most with own
facilities. Individuals, families and
groups catered for. Driver and Guide
available to help arrange personal
tours. Good food. friendly
atmosphere, delightful garden.

Current tariff and reservations
through
The Warden
St. George’s Cathedral Hostel
Box 19018, Jerusalem 91190.

Telephone Jerusalem 283302.

% SAINTS’ TIES

A
b ad
Spiritus]
614 dius)
People feel good wearing them
Churches feel good about them
They promote the Church and raise funds
We want you to feel good too so act now!
In stock (Navy) Sts.Andrew,George,James,John,Luke,
Mark,Paul,Peter,Philip,All Saints,Christ Church,Trinity
& NEW EPISCOPAL TIE - See how little they cost: I

13 US $14each, 4-9 $13,10-24 512, 25-49 s11_ Incl. mail.
Write for larger quantity discounts.
Also Custom Ties, Blazer-Tippet Badges, English
Hand Painted Shields for Churches & Colleges
Color Brochure Available

Please note our NEW ADDRESS:

THE HERALDIC COMPANY INC.

100 THE EAST MALL,UNIT 10
TORONTO ONTARIO,CANADA M8Z-5X2
TEL: (416) 252-2345 or FAX:(416)252:0443
Mr. TONY DAWKINS —-Mr. BRIAN POWELL

Cloisonne Church Emblem

NECKLACE
16’’ Sterling $9-85 $8.95
18’ Sterling $46:85.$9.95
18" Silverplated $6-95 $4.95
Lapel Pin $-4-95 $2.95
Charm $4:95 $2.95
Key Holder $-3-60 $2.00
Purse $4:00 $2.00

(folded size 72’ x 3"’)
All Plus Postage and Handling
$.95
Order: PAN ASIA PRODUCT CO.
P.O. Box 49182
Atlanta, GA 30359

Apartment in English Countryside.

Tour the British Isles without a
rental car. Victorian apt. with all
the comforts of home in rural
Shropshire near Welsh border. 2
blks. from train. Weekly rentals
(407) 225-3648.

OUT-OF-PRINT BOOKS
relating to the AnglicarvEpiscopal
Church bought and sold Send
list of wants or offerings; or $1 for
catalog or selections from
extensive stock.

The Anglican Bibliopole
858 Church Street
Saratoga Springs. NY 12866
&18) 587-7470

JESUS PRAYER ROSARY
100 Beads with Beautiful lcon Crucifix.
Handmade Eastern Orthodox Prayer
Rope. $6.95 (U.S.) Send all orders with
payment to: Holy Rosary Apostolate,
P.O. Box 263 (Dept. EP) Zurich, Ontario,
Canada NOM 2TO

LITURGICAL CALENDARS
EPISCOPAL and CHURCHMAN ORDO
Individualized for your Church
CALL or WRITE FOR FREE BROCHURE

ASHBY COMPANY
P.O. Box 2051. Erie. PA 16512
SISt Y (814) 453-3414

Guldes

; FAX (814) 453-4698

VOYAGE INTO ENGLAND
Explore historical and literary England ona com-
fortable canal-boat. Ancient towns, lovely
country and famous sites are uniquely
occf:essible I:rgm zoog mll}gs g’f peocefu:
waterways. Four guesfs enjoy the personal
attention of skipper-historian, (Ph.D. Harvard)
$545 weekly, all meals included.

England Afloat, Box 2083E,

Springfleld, Mass. 01101. Tele 413-562-9296.
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Ecumenical staff:
Tilden Edwards
Gerald May

Rose Mary Dougherty
Marlene Maier
Shaun McCarty

and others

Mount St. Alban, Washington, DC 20016

“There is an undefined wealth in Shalem, that is far deeper,
far more significant than the Program’s outline.”

Group Leaders Extension Program — 1 year
Spiritual Guidance Extension Program — 2 years

Our ecumenical programs are open to clergy, religious, counselors,
laity who want support and deepening in their ministries of spiritual
guidance or group leadership. Emphasis is on direct contemplative
presence to God for others. Both programs include residencies in
Washington as well as monitored work in your own locale. Graduate
credit available from Washington Theological Union. -

For information & application, contact: Shalem Institute for Spiritual Formation,

Phone: 202-966-7050

MISSION'S SAFARI

Experience God's wonders in East Africa.
+ Dynamic warmth of emerging African Church
+ Exotic beauty of African wildlife
+ Hosted by a diocese * Guided by professionals
+ Meaningful and affordable
African Team Ministries
Box 115, Sierra Madre, CA 91024
Telaphone: (818) 405-0843

TRAVELING ABROAD? Discounts of 10-40% also
available. Call (818) 405-0843

THE CONFRATERNITY OF

THE BLESSED SACRAMENT
A devotional society of clergy and laity
throughout the Anglican Communion to
work and pray for greater honor to Our

His Body and Blood. Founded 1867 in
U.S.A.

For turther intormation, address:

The Rev. Wm. R. Wetherell,
Secretary-General

P.O. Box 19794-E, Philadelphia, Pa. 19143

More fun with the Episcocats

AL
popular
EPISCOCAT
BOOKS
for your
giving or

Holy
Cats! " 8

X
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The Episcocats are here again!

Lord present in the Blessed Sacrament of

Further/fun
with Episcocats
and friends

3

ay

—keeping

hearts of cat-lovers and even

For years the witty, whimsical Episcocats have delighted the

some who claim to be lukewarm

about cats. Their famous one-liners on the lighter side of church
life are becoming classics. Order today for yourself—for friends.

$ 6. 5 0 each (add $2.00 a bO(.)k for overseas postage)

EPISCOCAT BOOKS
BOX 1379 WM. PENN ANNEX
PHILADELPHIA, PA 19105-1379

Please send
Please send
Please send
Please send
Please send

NAME

copies DON'T YOU JUST ADORE GOTHIC?
copies HALO AGAIN

copies BLESS YOU!

copies HOLY CATS!

copies HALLELUJAH!

$6.50 each / Add $2.00 per book for overseas postage.
PAYMENT MUST ACCOMPANY ORDER.

ADDRESS

STATE zZp
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REFLECTIONS

The church as

cosa nostra

by Edward R. Sims

One of my favorite New Yorker car-
toons shows a formidable group
seated at a large table. The gentleman
at the head is addressing a youthful
member of the group: “Johnson, as
chairman of this board of directors, I
must insist that you stop referring to
the First National Trust and Savings
Association as ‘our thing.” "

I write a cautionary word to all
Christians: Beware of the subtle sub-
version which transforms steward-
ship into ownership and leaves us
thinking of the church as “our
thing.”

For the clergy, this is a particular

temptation. George Bernard Shaw
said, ““All professions are conspira-
cies against a laity,” and the clergy
are as vulnerable as any. The health
care delivery system serves the phy-
sicians, the legal system the lawyers,
the educational system the educa-
tors. The church system is no less
guilty: Ask yourself who gets the
parking.
- Institutions created for service are
easy prey to a confusion between
servant and served. Those who direct
and control them can—mostly with-
'out malice or venality—fall victim to
the expectations of prerogative and
the behaviors of caste, chief seats in
the synagogue.

Christian lay people are vulnera-

ble, too. Called to serve the Most
High God as disciples of his Son, we
come to see ourselves as chosen for
privilege rather than for responsibil-
ity and the church as ours rather than
ourselves as his. With this insidious
shift in perception comes a kind of
entropy of institutional values, and
the aggrandizement of the institution
is substituted for the accomplishment
of its purposes. The satisfactions of
size replace the goal of service.

The Lord of history does not suffer
such dysfunction with interminable
patience, and his agents of change
and redemption are raised up in the
most surprising and unlikely guises.
They come as “not many wise, not
many noble,”” as “the least of these.”
They come as fishermen, tax collec-
tors, tentmakers, the common people
who hear him gladly. In our time,
maybe as the homeless? The op-
pressed? The powerless? The de-
spised? Those whose needs place
them—perversely and at best—on
the fringes of the body rather than at
its center?

“I am among you as one who
serves.” From the beginning, it has
been difficult to institutionalize that
truth. Perhaps only the vagrant and
untamed wind of the Spirit can keep
it alive in us.

Edward R. Sims is a retired priest who lives
in Rockport, Mass.

Dear Dr. Church:

We have a new vicar who is a very
hairy young man. His head is one
vast brown bush. He came to call
one afternoon last week. My 8-year-
old daughter answered the door and
ran shrieking to bury her head in my
apron.

I let him know I was angry with
him for scaring my little girl. He said
a seminary dean he admired, a great
“authority on ministry,” had written
that a priest should project a “limi-
nal image,” that he might even ap-
pear a bit “weird,” and that having
lots of hair helped in this.

I couldn’t think of a civil re-
sponse. After he left I looked up
“liminal” in our dictionary but
couldn’t find it. I went to the library
to discover that all the big Webster
says is: “pertaining to, or at, the
limen, or threshold.”

What's that got to do with being a
priest? As far as my home is con-
cerned, the threshold is as far as he’ll
get if he ever calls again.

Angry in Anchorage

Dear Angry:

I expect what the good dean meant
was that a priest should have an aura
of mystery about him. And that's
something that will come with age, if
at all, hair or no hair. You and your
fellow parishioners have a job cut out
for you: helping your priest come out
of hiding. It's amazing what God
sends us to test our patience and
pastoral skills. Some loving and gen-
tle kidding will help more than the
Delilah treatment.

Your friend,
Dr. Church

Dear Dr. Church:

Matthias was chosen an apostle
through a roll of the dice, and he
turned out O.K. Do you suppose this

~ method would be acceptable in fu-

ture episcopal elections?
Sincere in Cincinnati

Dear Sincere:

I doubt it. I proposed the same
solution in a recent episcopal election
and was laughed out of court—even
when I pointed out how much
money it would save the diocese in
convention expenses. If practical con-
siderations don’t prevail, what
chance does apostolic precedence
have? The church today just doesn’t
believe the Holy Spirit can work as
well through casting lots as through a
contentious election process.

Your dicey friend,
Dr. Church

Dr. Church is a bishop of the Episcopal
Church who prefers to remain anonymous.
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Is unity at hand?
If so, then what?

by Richard H. Schmidt,
Managing Editor

Let’s all be quiet for about a hun-
dred years and see what happens.
“Mary Tanner didn’t quite suggest
that in her address to the House of
Bishops September 23, but she came
close. Tanner, a member of the Arch-
bishop of Canterbury’s Commission
on Women and the Episcopate,
spoke of “reception,” the process by
which new ideas and practices be-
come normative for the church.
Official pronouncements do not
make a thing normative, however
lofty the voice that pronounces.
Church councils and prelates may
say what they wish, but unless what
they say is received willingly by most
of the church, it won’t wash.
Tanner pointed out that several de-

cades of fierce debate about bishops
were required before the Church of
England “received” the episcopate as
normative for its life after the Refor-
mation. The church also took its time
in embracing the decrees of the early
councils which later became the ban-
ners of orthodoxy. Reception is a
slow process—and sometimes an
idea is not received at all.

Arguing about new ideas often ab-
sorbs energy that could be construc-
tively spent elsewhere. The best pol-
icy is often to wait and see what
happens.

We now have a single woman
bishop. A century from now we will
either have many or none. The idea
of women bishops will be received by
the whole church, or it will be found
flawed or unproductive and will die a
natural death. I'm ready to shut up

and wait.

This might be just the right time for
shutting up and waiting. The sight of
the bishops of Massachusetts and
Fort Worth embracing on a podium in
Philadelphia in September caused
my jaw to drop. Could this be the

elusive unity for which we’ve been
hoping and praying? If so, let’s give it
a chance, a quiet space in which to
spread its roots and grow.

But unity is only the first step.
Unity alone isn’t worth much. Sheets
of paper can be said to be unified
when bound together in a book, but
more important than the binding is
what the words say and who reads
them. A beautifully bound volume
which no one reads is a mere orna-
ment for the library shelf. The church

is called to be more than an orna-
_ment.

Unity is a means, not an end. We
unite in order to carry out our mis-
sion in the world. Unity certifies
nothing; it opens the possibility of
faithfulness but cannot guarantee it.

Commenting on recent member-
ship losses in the Episcopal Church,
some nay-sayers have accused us of
rearranging the deck chairs on the
Titanic. They have a point—we do
waste much of our energy on internal
squabbles while the fate of the
church is threatened. But the prob-
lem isn’t that the church is threat-
ened. The church has always been
threatened. The problem is that in
recent years we have been so preoc-
cupied with the ship itself—
rearranging its deck chairs, appoint-
ing its officers, charting its course—
that we’ve forgotten it isn’t the ship
that needs saving. It's the ocean.

So let’s agree not to discuss women
bishops for the next 100 years. If
another diocese wants to consecrate a
woman, we will let it do so in peace
and allow our great-grandchildren to
decide whether it was misguided.
Meanwhile, we’ll devote our ener-
gies to making sure there’s a world fit
for our great-grandchildren to in-
habit.

educatien

Guide

The Episcopalian reserves this section for
listing qualified institutions of learning.
To list your school contact Advertising
Manager, 1201 Chestnut St., Suite 1200,
Philadelphia, PA 19107, or phone
(215)564-2010.

Boys’ School

DEDICATED TO THE INDIVIDUAL BOY

WHO NEEDS SUCCESS

Est. 1946. Accredited boys’ boarding e grades 7-12 e
Structured for boys with basic subject deficiencies or not
achieving potential e Remedial/Developmental Reading e
International student body e ESL e 7 Interscholastic sports e
Computers o Art and ceramics e Photography e Wood-

Coeducational School

_/  THE STONY BROOK SCHOOL -

¢Stony Brook combines first-rate education
with a most excellent presentation of the
biblical faith. It teaches young people not
only how to think, but how to shape their

session.

working e Equestrian program e Farming e 5-week summer

The Phelps
School

Malvern, PA 19355
(215) 644-1754

vision and values according to Christian
ideals. It’s a happy and wholesome place.”?
— Right Rev. Alden M. Hathaway
Bishop, Diocese of Pittsburgh on

daughter Melissa’s experience

Know someone.who
should be reading
this issue?

Founded in 1922
Independent college preparatory ® Boarding and day, grades 7-12

‘for more information, write or call
THE STONY BROOK SCHOOL - v
Stony Brook, New York 11790 f Since 1900

(516) 751-1800 An Episcopal board-
e 7:1 student-teacher

N

ing school for 150
boys, grades 8-12

ratio
e College preparatory
curriculum
e 'the Saint Mary’s traditions have been so R T R
special to her.” and accelerated

courses X 2 :
Give a Subscription

... or pass this coupon
on to that someone!

Q 1YEAR$6 0O 2 YEARS$11
Add $5 per year for foreign postage.
MAIL COUPON WITH PAYMENT TO:

THE EPISCOPALIAN

e Strong religious life
e Emphasis on outdoor

and athletic programs
SAINT MARY’S o

The Episcopal High School and College for Women %

Daily work program

500-acre campus in
the mountains of North

Carolina 1201 CHESTNUT STREET o PHILADELPHIA, PA 19107
CHRIST SCHOOL NAME
Box E ADDRESS
900 Hillsborough Street Arden, NC. 28704 o STATE zip
Raleigh, North Carolina 27603 (704) 684-6232
828-2521 PARISH DIOCESE
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House of Bishops:
Spirit and leadership

It is sometimes difficult for mortals to be sure
when the Holy Spirit has been at work. The signs
are pretty clear, however, that the Spirit’s light
guided the House of Bishops at their September
meeting in Philadelphia.

The bishops, entitled to wear purple shirts but
mostly dressed in sports clothes, faced a decision
on how to deal with the Episcopal Synod of
America, formed last summer in Fort Worth by
churchmen opposing ordination and consecration
of women.

They came out of the week-long meeting with
a statement that “joyfully”” affirmed ordained
women, recognized diocesan boundaries (which
means no poaching by disaffected bishops) and
declared the need to be pastorally sensitive to and
share burdens with those in disagreement.

After the unanimous vote approving the state-
ment, Bishop Clarence Pope of Fort Worth and
Bishop David Johnson of Massachusetts (where
Bishop Barbara Harris is suffragan) embraced on
the stage. It was a koinonia love feast. How did it
happen? -

f Remember that after the Fort Worth meeting

. | talk was being bandied about that synod bishops,

following certain preliminaries, would be bursting

' uninvited into dioceses to perform confirmations,
ordinations, etc. And some diocesan bishops were
issuing bristling statements saying, in effect,
“Over my dead body.” How did we get from there
to the bishops’ statement?

Through the caring work and words of some
real leaders of the Episcopal Church—and, we
have to believe, the intercession of the Spirit which
many were earnestly seeking.

One of those leaders was Bishop William
Wantland of Eau Claire, a synod bishop, who
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delivered a long talk to his colleagues. It amounted
to nuggets of thought in a matrix of good will and
reasonableness and even humor—"I may not be
infallible; sometimes I have to contemplate that
reality.”” He warned against schism in the Body of
Christ. His words and spirit surely were influen-
tial.

The bishops’ statement itself expresses grati-
tude for “the initiatives of the Presiding Bishop in
his pastoral efforts during the past year to reach
out to all parts of the church. . . .” But the warmth
of the bishops’ emotion was amply clear in the

long, standing ovation they gave him after the
vote. Without Bishop Browning, it is fair to say,
things would have come out differently.

The question, of course, is not finally settled
and won'’t be for years. But a significant milestone
has been passed. Now it is time—past time—for
the church to get on with the mission and ministry
to which Christ calls us out in the world.

As James Trimble, rector of Christ Church,
Philadelphia, told the bishops in a Sunday ser-
mon, we have been tinkering too long with the
plumbing.

So we may print the largest number possible, all letters are

YOUR VIEWS

subject to condensation, but we welcome readers’ comments.

Child abuse:
‘hidden’ in church

Congratulations to The Epis-
copalian and to Elizabeth
Eisenstadt on the two-page
spread (August) about sexual
abuse. The two opening para-
graphs point up the major
[reasons] churches and the
clergy shy away from educa-
tion [regarding] child abuse.

The myth, “abuse does not
happen in our church,” is
equally true for all denomina-
tions. And there is no doubt
that ““child sexual abuse
along with child physical
abuse (and, may I add, psy-
chological) is an equal-
opportunity problem,” as
well hidden as the clergy and
church members can hide it
to hold to the myth.

Jerome E. Leavitt
Tucson, AZ

Kudos for article

We were very pleased by
the article about the church’s
response to child sexual
abuse (August) and are only
sorry that our light was so
hidden under a bushel that
you could not report on our
work and include us in the
resource list.
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Since 1986 we have offered
workshops and other
resources for churches
throughout Maine concerned
about family violence in all its
forms.

The Rev. Malcolm C. Burson

Center for Family Non-Violence

Old Town, ME
More adoptions needed

Regarding your editorial,
“The Abortion debate: hu-
man life is sacred” (Septem-
ber), we are doing a very
poor job of matching
unwanted children with per-
sons desiring to adopt. The
important criterion is a loving
parent. Whites should be
willing to adopt black babies.
How about older couples?.
Single men and women, les-
bian and gay couples?

Let us loosen up on adop-
tion restrictions. Then we
won’t have all these throw-
away kids.

The Rev. Wendell B. Tamburro

Gresham, OR

Only the pregnant
can decide

In “The Abortion debate”
(September) you write about
two “extreme situations’’:
pregnancy from incest or a

1989

threat to the life of a woman.
What about a 10-year-old or
those 11, 12, or 50? What if
birth control has failed or
there has been rape?

Only a woman with an un-
planned pregnancy can de-
cide what is an “extreme situ-
ation.” As your editorial
suggests, we should concen-
trate on sexuality education,
sexual morality and knowl-
edge of birth control and its
responsibility.

But many of those opposed
to women’s reproductive
freedom are also opposed to
prevention information.

Katherine W. DuBois
Des Moines, 1A
Editorial is lauded

Regarding the editorial en-
titled “The Abortion Debate:
human life is sacred” (Sep-
tember): If ever a commen-
tary went to the heart of an
issue, this one did. It pro-
jected a clear understanding
of the thought behind the
resolution passed in Detroit
last summer.

We could not agree with it
more concerning the obliga-
tion “to make life worth liv-
ing”” and about the incredible
need for education regarding

sex and sexual morality. The
editorial said it forthrightly
and well.

Thank you over the last
two years for providing a fair
and balanced forum for this
most volatile issue.

Louisa W. Rucker
Executive director, NOEL
Fairfax, VA
Canadian seminaries
are less costly

I was keenly interested in
reading “Episcopal seminar-
ies, the nation’s most expen-
sive” (September). Seminaries
in Canada face a similar set
of fiscal problems, as do
many students, but not, I be-
lieve, to the same extent.

I am the principal/dean of
the Anglican seminary in
Saskatoon, Saskatchewan,
Canada. Graduating students
of Emmanuel and St. Chad
often incur debt by virtue of
student loans, etc., but I have
not known of any whose bur-
den would exceed $10,000.
Indeed, the more normative
would be between $5,000 and
$8,000—even for married stu-
dents with children.

Fortunately, like other
schools we have been able to
provide scholarships/

Copyright 2024. Domestic and Foreign Missionary Society. Permission required for reuse and publication.

bursaries for all who need,
up to an amount of full tu-
ition costs. Tuitions in Cana-
dian universities, however,
are considerably lower than
comparable schools in the
U.S., and it would seem also
that “expenditures per stu-
dent”” are considerably less.
We reckon that it costs ap-
proximately $10,000 a year
per student.

We welcome postulants
from the United States and
assure the Episcopal Church
that theological programs in
Canada are of a quality and
standard equal to schools in
the U.S.

J. Russell Brown
Saskatoon, Sask., Canada

Another letter on Episcopal semi-
naries appears on page 23.

Bishop Ting is more
than Anglican

In my original copy (Octo-
ber issue) I referred to K. H.
Ting as Bishop Ting, not An-
glican Bishop Ting. I did this
intentionally because
although he is an Anglican,
Bishop Ting is the leader of a
post-denominational Chinese
Protestant Church. I believe it
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Our roots are catholic but also very protestant

by Earl H. Brill

The protestant world has just celebrated Refor-
mation Day, the anniversary of that October day
in 1517 when Martin Luther nailed his 95 theses
to the church door in Wittenburg and set in mo-
tion what has become known as the Protestant
Reformation which changed the course of Chris-
tian history and still affects the life of the church
today. We Anglicans need to understand and
appreciate that movement because we walk a
high wire in claiming to be both protestant and
catholic.

The full impact of the Reformation on our
church life is impossible to assess with any preci-
sion, but think of some of its more obvious ef-
fects. It put the Bible into the hands of the
people—where it has remained ever since. It
spurred the production of new translations,
thanks to the advent of the printing press. It en-
gendered the development of a theology more
surely grounded in scripture than in natural law.
If it failed to abolish superstition entirely, it cer-
tainly reduced the amount and the influence of
such things as indulgences, purgatory, the ven-

e 2
IN GOD WE SHOOLD

EVENTUALLY PUTOUR

TRUST-- BOT I'T ONLY

SEEMS FAIR TO

GIVE MONEY, POWER,

SEX, SPORTS, PRESTIGE

AND LITIGATION

L A SHOT FIRST( )

' Puddle

1us

%@Pont

,.
LN

is important for us to come to
terms with the challenge that
there is no longer an Angli-
can Church in China and that
our relations with Chinese
Christians must be conducted
on an ecumenical basis.
Second, the tension with
which Chinese Christians
must live in socialist China is
Joyalty both to their God and
to their state, not the state. By
and large, Chinese Christians
support their government,

Christ.”

known his will in Jesus

In this full context, we en-
ter dialogue with non-
Christians, affirming that
their quest for divine truth is
carried on as seriously as our
own. In this context, we
share freely our perceptions
of the truth we perceive in
Jesus Christ. The conference
affirmed that dialogue in this
spirit of candor was faithful,
and, I trust, Father Murphy

eration of relics and miracles by the job Iot. And
perhaps most revolutionary of all, the Reforma-
tion established the principle that the church
does not consist of the clerical hierarchy, but is
composed of all baptized members—a “priest-
hood of all believers,” to use Martin Luther’s
term. And though it took a while to effect, the
Reformation significantly increased the power of
the laity in the church.

We owe to the Reformation the vernacular lit-
urgy, the extension of the communion cup to the
laity, the shift from ““hearing mass” to receiving
Holy Communion. The revolutionary decision to
allow—indeed, to encourage—priests to marry
reduced the clergy to the level of ordinary folk.
It's hard to pose as the expert on family relations
when your own children are available as
evidence to the contrary.

Perhaps the most sincere tribute to the validity
of the Reformation is how Roman Catholicism
has, belatedly, sought to incorporate some of its
reforms into its own life. That may have been
the most significant achievement of the Second
Vatican Council. Roman Catholic theology and
ethics are today more grounded in scripture than
in natural law. Since 1966, the mass has been
celebrated in the language of the people. More
emphasis is laid upon receiving the sacrament,
and the cup is even extended to lay people in
some circumstances. Bible study by lay people is
being encouraged, and preaching in the liturgy is
being emphasized.

One of the complaints we’ve been hearing
about the ordination of women as priests and
bishops is it will harm our ecumenical relations
with Rome. That has always sounded to me like
the old assumption that only Rome really is
The Church, and we must do nothing to upset
her. History suggests that the reverse may be
true: that in following the leading of the Spirit,
as revealed to us, we may be helping Rome
along the reforming road, and, a few centuries
down that road, the Vatican will be discovering -
the legitimacy of what we have been doing all
along.

God, then we won’t have so
much trouble understanding
that it is a privilege to exer-
cise the discretion to return a
tithe (10 percent) back to
him. The argument about
tithing being too legalistic
and centered around “obso-
lete’” Old Testament scripture
is a cop-out.
James C. Scott
Greenville, SC

Keep church paper
out of New Yor

believing it has served the
interests of the majority of
the Chinese people since 1949
despite its great shortcom-
ings, despite the June 4
crackdown.

Cynthia K. McLean

New York, NY

Non-Christians seek
faith seriously

I believe Father Murphy
(“Your Views,” September)
missed an important part of
the context-of my remarks
about the pilgrimage in faith
of non-Christians. ‘

You quoted accurately in a

parallel column the clear
statement of the conference’s
affirmation that “finally and
uniquely God has made

would agree. :
The Rev. A. Wayne Schwab

Evangelism Ministries coordinator
New York, NY

Tithing is a joy
and a privilege
I read with great interest,

being the stewardship co-
chairman for our parish, the
three divergent views on tith-
ing in the September issue.
Bishop Borsch is right on tar-

el
. Unfortunately, the Rev.
Messrs. Beasley and Sorensen
seem more interested in find-
ing an excuse to discredit the
tithe as our standard. Once
we can bring ourselves to ac-
knowledge that all (100 per-
cent) of what we have is from

It is a mistake to close out
The Episcopalian. It's a mistake
to move the [paper] to New
York City and, particularly, to
Episcopal headquarters. But
the church is continually and
constantly challenging the
Holy Spirit to move us ahead
in spite of our errors and
mistakes and sometimes
through our errors and mis-
takes.

I wish I could join your
readers throughout the coun-
try in throwing one hell of a
party for all the staff of The
Episcopalian. You deserve it
and our thanks and our ap-
preciation.

The Rev. W. Benjamin Holmes
McKee City, NJ

Meanwhile, we have other ecumenical commit-
ments to fulfill. I think especially of our newly
forged links with the Lutheran Church, which
shares with us our Reformation heritage and
which has preserved more of the catholic heri-
tage than we have realized.

In saying this, I would not want to be seen as
attacking our Roman Catholic fellow-Christians
or denying our own catholic heritage. I came into
this church from the Roman Catholic Church
myself and have maintained cordial relations
with many faithful priests and lay people in that
communion. Nor would I want to denigrate the
really impressive contributions that the catholic
movement has made to the Episcopal Church.

It has transformed this church from being “the
establishment at prayer” to being a genuinely

l

‘In following the leading
of the Spirit, as revealed
to us, we may be helping
Rome along the '
reforming road.’

eucharistic community of faith and witness. The
theological discussions generated by the ordina-
tion of women confirmed our commitment to a
catholic doctrine of the ministerial priesthood.
The recent recovery of the ministry of the dia-
conate gives further evidence of our identifica-
tion with our pre-Reformation heritage. The 1979
Book of Common Prayer has institutionalized these
elements by incorporating them into our liturgy,
which has always been the centerpoint of Angli-
can life. To affirm our Reformation heritage is not
to deny the value of these achievements.

But too often those catholic commitments have
been accompanied by a casual contempt of prot-
estantism and all for which it stands. I have
heard clergy express disdain for preaching on the
ground that “the liturgy does it all.” Our partici-
pation in the Consultation on Church Union has
been criticized as being irrelevant to our church.
Our membership in the National Council of
Churches of Christ has been opposed. In our en-
thusiasm for sacramental worship, we have all
but eliminated the service of Morning Prayer and
sermon from the life of the church. And the deci-
sion to remove the word “Protestant” from our
church'’s title was made not just because the title
was too long.

For me, the strength of Anglicanism is pre-
cisely the insight that the terms “protestant”” and
“‘catholic’” are complementary and not contradic-
tory. Paul Tillich often referred to catholic truth
and the protestant principle of prophetic self-
criticism and insisted that the church, in its full-
ness, needs both. The catholic asserts that the
church is a divine society, the Body of Christ; it
possesses the Holy Spirit of truth and love; God
will never permit it to defect from its mission to
proclaim the gospel of salvation. The protestant
agrees but hastens to add that the church is not
only a divine society, but also, and at the same
time, an all-too-human institution. Like other
institutions it can be destructive, self-serving,

false to its mission. ?
As catholics, we quite properly emphasize the

sacraments. We celebrate the eucharist in faith
that the living Christ is present among us. As
protestants, we acknowledge that we need to
hear a word of judgment, a call to repentance.
We know that we are justified, not by works of
the law, nor by good deeds or pious prayers or
going to church, but by the grace of God appro-
priated by faith. All else in secondary.

Earl H. Brill is Episcopal chaplain at Duke Univérsity,
Durham, N.C.
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Create a “Family

Prayer
Center”

with a
Kneeling
. Bench
Kneeling
benches-are
widely used in
homes in Europe

and the United States. The “Family
. Prayer Center" gives you a special
place to worship. CREATE A
“FAMILY PRAYER CENTER” IN YOUR
HOME! Write for literature today.

<>DEVOTIONS

Dept. 89EP * Box 627
CLOVER, S.C. 29710

EPISCOPAL
CHURCH TIES

Superbly woven in
England. Neckties
with Episcopal shield
in full colors on Navy
or Burgandy.

Finest silk blend. An ideal gift.

$19.75including giftboxand ship-
ping. Write for brochure.

CHURCH TIES

P.O. Box 1445 « Tryon, NC 28782 - 803-457-4613

SPEND A SUMMER AS A
VOLUNTEER IN ENGLAND

Don’t miss this chance to develop your
personal and social service skills. All
over the age of 18 may apply for this
unique opportunity to grow in a new
culture.
Some scholarships available
Deadline is Jan. 31st, 1990
For more information write to:
_The Winant & Clayton Volunteers
St Bartholomew’s
109 E. 50th Street
N.Y., N.Y. 10022
(212) 751-1616

Winant-Clayton
Volunteers, Inc.

Cathedral marks 100th birthday of UTO

by Lindsay J. Hardin

~ “Be doers of the word and not
hearers only,” said Pamela Chinnis,
vice-president of the House of Depu-
ties, to a crowd of some 1,300 wor-
shipers at Washington Cathedral on
Sunday, October 8.

Chinnis, who drew from the Epis-
tle of James, preached in celebration
of the 100th anniversary of the
United Thank Offering (UTO), which
was remembered in parishes nation-
wide the same day. .

She told the congregation that be- .

cause historically men had filled
many of the visible roles within the
church, UTO had provided an impor-
tant vehicle for women to make deci-
sions, promote missionary work and
raise money.

“Though until very recently
women were excluded from both of-
ficial lay and clerical roles in the
church, they have been doers of the
word who have persevered,” said
Chinnis.

“In 1889 women knew little- be-
yond their own homes, but in every

diocese they were recruited to lead
others ‘to work and pray and give’
for the extension of Christ’s king-
dom. They had limited resources for
education: no telephones, radios,
movies, TV, no mimeograph ma-
chines nor Fax, but they had a sense
of urgency and conviction. . . .They
were not content to sit silently in the
pew.”

During the past 100 years, UTO
has raised some $75 million for the
mission and outreach of the Episco-
pal Church.

Virtually all the money has been
raised by women putting coins in a
Blue Box. “The United Thank Offer-
ing is a way of degpening faith in
God through prayer and daily giving.
It offers,” said Chinnis, “individuals
and families the opportunity to show
gratitude for the daily blessings of life
by encouraging daily prayers of
thanksgiving combined with gifts of
small coins or bills dropped in a Blue
Box.”

Chinnis remembered the recently
deceased John T. Walker, bishop of
Washington, in her remarks (see

page 3). “Although it is painful to be
in this pulpit so soon after our loss, it
is somehow fitting that this first wor-
ship service should be a tribute to the
ministries of women. There was no
one more supportive of the ministry
of both lay and ordained women.” .

In addition to the sermon, the pro-
cession, hymns and prayers marked
the contributions of the United
Thank Offering. UTO representa-
tives carried a UTO banner, and the
celebrant, Provost Charles A. Perry,
wore a special UTO stole from the

Diocese of Delaware.
Gini Peterson, national chairman

of the United Thank Offering, also
attéended the celebration at the cathe-
dral. “I think the important thing
about the UTO is it gives people in
this hectic world a way to get in
touch with their blessings,”” she said.
“It keeps God’s presence alive and
vital to us. Money is important, but
staying in touch with God and being
thankful is even more crucial.”

Lindsay J. Hardin is a free-lance writer
based in Washington, D.C.

University of the South
Professor of Old Testament
Tenure-track position beginning Autumn 1990;
rank and salary negotiable. Ph.D., Th.D., or dis-
sertation in progress. Looking for person willing
to work with academic colleagues and commit-
ted to preparing people for lay and ordained
ministry. Women and minority applications en-
couraged. Send dossier (including 3 references
and a sample of scholarly work) to: Academic|
Dean, School of Theology, University of the
South, Sewanee, TN 37375, by 11/15/89. aaeck|

Cards and Candy -
Ecumenical Order of Brothers has for sale
hand-designed cards, & from our
kitchen: Butter Crunch Candy & fruit-
cake. Your order will help us establish a
residence. Write for brochure: Ecumeni-

212/341 East- Cir. St., Manchester, Ct.
06040.

cal Brothers of the Mercy of God, Suite |

SUNDAY SCRIPTURE INSERTS
Your congregation can have the New
English Bible readings in a
complimentary Bulletin insert.

Write The Propers, 555 Palisade Ave.,
Jersey City, NJ 07307-1409
or call (201) 963-8819

BED & BREAKFAST
HAWAII STYLE
L« Experience the splendor of the Hawai-
£« “ian Islands without high costs and
crowds—write: AKAMAI BED &
BREAKFAST, 172 Kuumele Place, Kailua, Hawaii

96734 or call: 1-800-642-5366. 50/nt; 300/wk; 900/mo.

QUALITY CHURCH SUPPLIER Write or

call for information

J% J. R. EVANS & CO

209-683-6715
Box 2083 Oakhurst, CA 93644

Personal Professional Attention
to All Your Church and Clergy Needs
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Hugo
Continued from page 1

Several windows of the 140-year-old All Saints” Cathe-
dral in Charlotte Amalie were blown out with resulting
water damage, Taylor says. A grades 1-12 day school and
an apartment for visitors on the cathedral property lost
part of their roofs, and water damaged books and papers.
The diocesan office sustained major water damage to
books and office machinery.

Also extensively damaged were St. Andrew’s in Char-
lotte Amalie and three churches on St. Croix: St. John’s in
Christiansted (rectory and parish also partly wrecked),
St..Paul’s in Frederiksted (parish hall demolished, rectory
unusable) and Holy Cross in Kingshill. The rector of St.
Peter’s, Rawle Belle, lost his home.

“St. Francis’ Church, a Hispanic mission [on St.
Croix], had just started to put on a roof,” Taylor says.
“All that went—the roof, the scaffolding—and one wall
collapsed.”

On St. John, St. Ursula’s Church lost part of its roof,
but parishioners nonetheless have been serving hot

Contributions, marked “Hugo,” may be sent to: The
Presiding Bishop’s Fund, 815 Second Ave., New York,

N.Y. 10017.

meals to storm victims, using the church’s reserve sup-
plies and government relief food, Taylor says.

Damaged in the British Virgin Islands were St.
George’s Church on Tortola and St. Mary’s on Virgin
Gorda. :

The bishop’s condominium home on St. Thomas was
“wiped out” after the roof was blown off. He and his wife
and daughter survived, locked in the bathroom for nine
hours. Virtually everything in the house was sucked out
by the wind and lost.

Taylor says he appropriated $20,000 from his budget to
meet immediate needs—food and temporary shelter. He
lauds the Presiding Bishop’s Fund for the speed and
generosity of the $5,000 grant, which is being used to
purchase food and blankets. Church World Service also
has sent food, clothing and blankets, consigned to him.

One of the needed supplies he is receiving is sheets of
plastic used for temporary roofing.

West Indies

On Montserrat the rectory of St. George’s Church was
demolished, and the church and its school and parish hall
were extensively damaged. Battered also were St. Peter’s,
St. James’, St. Anthony’s and St. Patrick’s, says Arch-
bishop Orland U. Lindsay of the West Indies.

“The only word for what happened to Montserrat,” he

says, “is ‘devastated.” Many, many people lost their
homes, and the poor ones had no insurance.”

On Antigua St. Joseph’s was damaged, with the
rectory so battered that the priest and his family are living
in the church basement.

The Presiding Bishop’s Fund grant of $5,000 was “one
of the first to arrive,”’ Lindsay says. He adds that relief ““is
going very well,” with help pouring in from many
sources, including England, which sent a ship with
supplies.

Puerto Rico

Three parish houses on the island’s eastern end were
destroyed, but churches sustained no serious damage,
says Bishop Francisco Reus-Froylan. Many homes were
lost, especially on Vieques and Culebra islands east of the
main island.

Some 20,000 pounds of dry goods were sent to Puerto
Rico from New Orleans, Reus says. “The chaplain of the
Ceiba Naval Base is an Episcopalian, and we talked him
into getting Navy trucks to send it over to Vieques.”

South Carolina

Eighteen hurricane-caused deaths have been reported
in South Carolina, but Bishop C. FitzSimons Allison of
South Carolina says that was lower than many other
hurricane tolls.

The eye of the storm went right over Charleston, but
as usual the area north of the eye received the worst
battering, Allison says. Had the eye been south of
Charleston, the death and destruction would have been
even worse.

As it was, the roof of the Cathedral of St. Luke and St.
Paul in Charleston was torn off, its altar demolished and
a wall weakened so much that the next-door diocesan
office had to be moved to St. Michael’s Church.

Roofs were blown off Holy Communion, St. Stephen’s
and St. Mark’s Churches, but temporary roofs have been
patched onto the first two.

Episcopal Camp Baskerville, a youth camp on Pawleys
Island, about 75 miles northeast of Charleston, was
established as an emergency ecumenical food center
under its priest-director, Antoine L. Campbell. The food
center dispenses as many as 2,000 meals a day, Allison
says.

The interfaith relief effort in the three-county Charles- .
ton area is headed by another Episcopal priest, William °
H. Skilton, out of his North Charleston church, St.
Thomas’. Their effort, says Skilton, has been to “connect
needs with resources”—directing truckloads of food, for
example, to distribution points and soup kitchens, many
of them in churches of various denominations.

After the emergency response phase is over, Skilton
says, the agency will continue into the rebuilding phase,
expected to take up to two years.
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