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TO VISIT THE SICK

IS BUT ONE of the tasks of the Church in the field of
Social Welfare. Bread, a roof, justice, fellowship, order,
freedom, are some of the other needs spelled out of the Pre-
siding Bishop in address found on page seven of this issue

THE CHURCH AND SOCIAL WELFARE
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SERVICES

In Leading Churches

THE CATHEDRAL CHURCH
OF ST. JOHN THE DIVINE

Sunday: Holy Communion 7, 8, 9, 10;
orning Prayer, Holy Communion
and Sermon, 11; Evensong and
sermon, 4.
Morning Prayer and Holy Communion
7:15 (and 10 Wed.); Evensong, 5.

THE HEAVENLY REST, NEW YORK
5th Avenue at 90th Street
SUNDAYS: Family Eucharist 9:00 a.m.

Morning Prayer and Sermon 11:00
am (Choral Eucharist, first Sun-

ys).
WEEKDAYS Wednesdays: Holy Com-
munion 7:30 a.m.; Thursdays, Holy
Communion and Healing Service

12:00 noon. Healing Serviee 6:00
p.m. (Holy Communion, first
Thu rsdays).
HOLY DAYS Holy Communion 12:00
noon.

ST. BARTHOLOMEW’S CHURCH
Park Avenue and 51st Street
Rev. Terence J. Finlay, D.D.

8 and 9:30 a.m. Holy Communion
9:30 and 11 a.m. Church School.
Tk aT Moxl'_::lmg Setvgce and Ser-
mon p.m. Evensong. Special Music.

Weekday: Holy Communion Tuesday
at 12:10 a.m.; Wednesdays and Saints
Days at 8 am Thursdays at 12:10
p.m.  Organ Recna]s, Wednesdays,

12:10. Eve. Pr. Daily 5:45 p.m.

CHURCH OF THE HOLY TRINITY
316 East 88th Street
New York Crry

Sundays; Holy Communion 8; Church
School  9:30; Morning Prayer and
Sermon_11:00.

(Holy Communion 1st Sunday in
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SERVICES

In Leading Churches

CHRIST CHURCH
CAMBRIDGE, Mass.

The Rev. Gardiner M. Day, Rector
Sunday  Services:  8:00, 9:30 and L
11:15 a.m. Wed. and Holy Days:
8:00 and 12:10 p.m.

CHRIST CHURCH, DETROIT

976 East Jefferson Avenue
The Rev. William B. Sperry, Rector
8 and 9 am. Holy Communion
(breakfast served following 9 am.
service.) 11 a.m. Church School and
Morning Service. Holy Days, 6 p.m.
Holy Communion.

ST. THOMAS’ CHURCH
18th and Church Streets
Near Dupont Circle
WasHingTON, D. C.

The Rev. John T. Golding, Rector
The Rev. Walter Marshfield
Sundays: 8:00 a.m. Holy Communion.
11:00 a.m. Service and Sermon.

7:30 p.m. Evening Prayer.
(8:00 in Advent and 6:15 in Lent)

TRINITY CHURCH
Miami, Fra.

Rev. G. Irvine Hiller, SI'D., Rector

Month). l Pa., under the act of March 3, 1879. Sunday Services 8, 9, 9:30 and 11 a.m.
{r )
GEI\%E%&IL\TARVI;H%?IE\%%}HCAL ﬁ SERVICES PRO-CATHEDRAL OF THE
Chelsea Square, 9th Ave. & 20th St. HOLY TRINITY
NeEw YORK 2 23 Avenue, George V
Daily Morning Praver and Holy Com- In Leadlng Churches Paris, FRANCE
munion, 7; Choral Evensong, 6, :
Services: 8:30, 10:30 (S.S.), 10:45
COLUMBIA UNIVERSITY Boulevard Raspail
SaINT Paur’s CHAPEL . Student and Artists Center
25 New York ST. STEPHEN'S CHURCH The Rt. Rev. Stephen Bayne, Bishop
he Rev. ]ohghi\:iaﬁmmm, Ph.D., Teng:ﬂf;‘;fgjpgkw‘i,lg}gfmm The Very Rev. Sturgis Lee Riddle, Dean
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ST. THOMAS Services of Spiritual Ilc)lmg, Thurs.,
5th Ave. & 53rd Street 12:30 and 5:30 p.m. The Rev. ]. Francis Sant, Rector
New Vong Crry The Rev. David S. Gray,
4 = Associate Rector
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FOR CHRIST AND HIS CHURCH

Editorial and Publication Office, Eaton Road, Tunkhannock, Pa.

Story of the Week

Religion and Education Discussed
At Historie Conference

* In an  historic meeting,
some 50 clergymen, theologians,
educators, and civil liberties ex-
perts engaged in a frank con-
frontation of their divergent
positions on the two public af-
fairs issues which have pro-
voked the sharpest conflict
among America’s religious
groups — religion and educa-
tion; birth control and the law.

They came as men of good
will to explore both areas of
agreement and disagreement,
but mostly to gain a better
understanding of one another’s
convictions. And if they reached
any consensus at all it was that
an attempt at such understand-
ing was vital to national unity.

The dialogue was sponsored
by the recently-inaugurated reli-
gious freedom and public af-
fairs project of the National
Conference of Christians and
Jews. The project is designed
to raise the general level of
public discussion and under-
standing among religious groups
differing on issues of public con-
cern.

Participants, who were from
every section of the country,
spoke for themselves and not
necessarily for their Churches
or institutions. But among
them were clergy-educators of
all faiths, public school superin-
tendents, university deans, soci-
ologists, members of state edu-
cation departments, church and
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synagogue social action direc-
tors, and ministers, rabbis and
priests.

Some attended as representae-
tives of dialogue clergy groups
which meet regularly in various
parts of the country; others as
consultants. Among the latter
were the dean of the Boston
College law school (Catholic)
and officials of the National
Council of Churches, Protestants
and Other Americans United
for Separation of Church and
State, the National Religious
Liberty Association (Seventh-
day Adventist), the Planned
Parenthood Federation of
America, the Baptist Joint Com-
mittee on Public Affairs, Citi-
zens for Educational Freedom
(a group organized to promote
federal aid for private schools),
the National Association of
Evangelicals, and the American
Civil Liberties Union.

Urges Tolerance

In welcoming the participants
and noting their divergent tradi-
tions, Lewis Webster Jones,
NCCJ president, described the
gathering as an exciting de-
velopment in interreligious expe-
rience. He set the tone of the
two-day sessions by stressing
that “the point of dialogue is
not to agree, but to understand
disagreement.” He urged “con-
frontation from the point of
view of trying to find real
issues” and he pleaded for dis-

pensing with the “interfaith
t=}

smile.”
“Because religion is so im-

portant,” Jones stressed, “issues
of religious freedom and public
affairs sometimes take on a
kind of violence.” He called for
“confronting these difficult situ-
ations with tolerance, fair play
and civilized discussion.” And
he warned that “if we lose re-
ligious freedom, we will lose all
freedoms.”

Rabbi Arthur Gilbert, staff
consultant of the religious free-
dom and public affairs project,
announced that local dialogue
groups would be urged to carry
on the discussions initiated at
the meeting and to prepare
papers on religion and education
and birth control and the law,
looking toward a national insti-
tute on these subjects and their
religious freedom implications
that will be held some time in
1963.

Starting the discussion on re-
ligion and education were The-
odore Powell, public affairs con-
sultant of the Connecticut de-
partment of education, and
Msgr. John B. McDowell, dioce-
san superintendent of Catholic
schools in Pittsburgh, Pa.

Powell offered four princi-
ples as guidelines: 1) public
education must be limited to
public purposes; 2) the public
school’s purpose is education,
not evangelism; 3) public funds
and public agencies must be
under public control; and 4) no
citizen may be denied equal pro-
tection of the laws.

In the abstract, Powell ob-

Three
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served, these principles may win
easy acceptance. ‘“As we move
from the *abstract to reality,
however,” he said, “the hope of
easy acceptance is clouded by
the smoky clouds of dissension.”

Basic Questions

In this connection he asked
the following questions:

Do the opening prayer, Bible
reading and the pledge of al-
legiance to the flag in public
schools serve a public purpose or
a private purpose? Are they
education or evangelism? Are
they under public control? Is
anyone denied equal protection
of the law? Is school bus serv-
ice an aid to the school or a
benefit to the child?

Powell stressed that even the
courts have not been able to
agree on the answers.

Msgr. McDowell, adopting
what he called a “chemistry ap-
proach” to the subject of reli-

gion and education, posed a
series of questions, among
them:

“Is America a religious nation
or better, does it have a form of
government which depends on
religious concepts? Is the reli-
gious element irrelevant and im-
material? If America is es-
sentially religious, then can edu-
cation safely exclude it or main-
tain a neutral position on reli-
gion? If it is not essentially re-
ligious, then do the values we
teach, whether intellectual,
civic, emotional, or social substi-
tute for religion? Is it possible
to give an education which is
in the strictest sense of the
word “secularistic,” in which
absolute and complete neutrality
toward any and all religious
meanings is maintained? And
if this is possible, does this
neutrality imply, at least faint-
ly, a form of religion ?

“What rights do parents have
in education? If parents have
the right to choose the kind of
education they want for their
child, must government support

Four

these free choices? If not, then
what must such parents do? If
yes, how shall government help
these schools and can they be
helped? Do public and non-pub-
lic schools exist by right or
privilege ?

“Also, can government sup-
port be given only to controlled
institutions? What is meant
by ‘controlled” and what con-
trols already exist over public
and non-public education? Do
the laws of this nation, as now
understood, outlaw the support
of the mnon - public schools?
Should the entire problem of
education in America be an-
swered by a single public edu-
cational system? If so, how
should we handle the religious
problem? Should we think in
terms of a released time or per-
haps a shared time program?”’

The Dialogue

Here are some of the reac-
tions of the dialogue partici-
pants to the papers presented
by Dr. Powell and Msgr. Mc-
Dowell:

A Catholic priest asked:
Should the government itself be
the educating agency? Does it
have obligations beyond the
setting up of minimum stand-
ards? Is this the presumption
held in America?

A professor of philosophy at
Garrett Biblical Seminary: In a
democratic society the perpetua-
tion of the public order includes
concern for the well-being also
of other institutions — as con-
trasted to totalitarian societies
where the only concern is main-
taining the political order.

A rabbi: In political life we
cannot state principles as abso-
lutes, as though they always ap-
ply. It is as wrong to separate
state and religion absolutely as
it is to unite them absolutely.

A POAU member: The con-
cept of religion and state is dif-
ferent from Church and state.
Separation means functional
separation. It does not mean

derogation of religion, but the
strengthening of it by divorcing
it from the state.

A rabbi: Secularism excludes
theological dogma, not moral
principles. Anything which at-
taches to theological dogma in
public schools is wrong; but
moral principles are valid.

A Jewish lay leader: What
kind of religious teachings and
practices are possible in the
schools? Teaching about reli-
gion seems the least contro-
versial approach. But who trains
public school teachers? How
does the teacher divest himself
of his own faith principles to
teach others? What about text-
books ?

A Boston monsignor: To what
extent would parents accept as
facts what history says are
facts? How truly objective can
any teaching be?

A Deleware priest: As long
as we have human beings we
will never have neutralism. If
a student asks the cause of the
Reformation, what do I say? Do
I say — out of love — that we
can believe the beliefs of others
in the classroom? If we wind up
with a religion of Americanism,
we will wind up with nothing.

A superintendent of schools
in New York: The school teach-
er must teach moral attitudes.
Neutralism is undesirable and
probably impossible. We want
our children exposed to people
who have normal and healthy at-
titudes. The teacher must re-
spect the religious beliefs of
others. He must indoctrinate
good values. He must distin-
guish between the wicked and
the good.

A university dean: How much
of the difficulty stems from the
fact that too much is expected
from school? What about the
family’s role, the church’s role?
Religious institutions should get
into the act and stop pressuring
schools to do what they ought to
do.

A Protestant theology school

Tae Wirnsss
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professor: Let’s not assume im-
potency on the part of the home
and church. When schools enter
the realm of religion we assume
the parents are impotent and the
churches are impotent. We
have no right to make this as-
sumption.

Shared Time

Turning to consideration of
the “shared time” proposal, the
participants found there was
greater agreement among them,
but saw some difficulties.

The shared time proposal was
outlined by Msgr. McDowell. He
saw it as a development evolving
from a concern over the grow-
ing religious illiteracy in the
community. Shared time has
been described as a compromise
solution to the debate over
federal aid to parochial schools.
The plan specifies that students
would take “neutral”’ subjects
such as science and mathematics
in the public schools and would
attend church or synagogue
schools for whatever subjects
the religious groups preferred to
teach.

A Catholic editor commented :
Shared time assumes that the
problem is a financial one. What
about values? Public schools
cannot be reduced to teaching
individual computers. The prob-
lem of persuasion remains.

Claude Nelson, consultant on
religious liberty for the NCCJ
and one of the earliest pro-
ponents of the shared time pro-
posal, replied: “If the communi-
ty says religion is a proper part
of education, then shared time is
going beyond financial implica-
tions. If financial appropria-
tions — direct or indirect — are
made to parochial schools, we
would soon find that duplica-
tions would be hopeless and we
would then adopt shared time. T
advise we do this before we ar-
rive at that situation.”

A rabbi asked: “What would
be the relationship of some such
system when the religious
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groups do mnot operate day
schools ? What is their relation-
ship to shared time? Does
shared time solve problems of
released and dismissed time?”’

Several participants pointed
out that some who have op-
posed released time as unconsti-
tutional see shared time as con-
stitutional. But some of them
are troubled as to the effects
that would confront public
school systems should a vast
amount of shared time emerge.

An Evanston, Ind., priest ob-
served that shared time was not
a Catholic program, that it has
brought about questions in the
Catholic mind. He saw it as
something less than what Catho-
lics want. But a Catholic law
school dean saw the proposal as
a way in which the Catholic
claim is given more recognition.

Despite the problems, the
general feeling of the partici-
pants was that the shared time
proposal merited further ex-
ploration. And it was suggested
that the NCCJ was uniquely
equipped to study the proposal.
A few participants voiced the
view that shared time might
break the deadlock in the federal
aid to public schools controversy.

NOTE: — The dialogue on
Birth Control and the Law will
be presented next week.

COMMENCEMENT AT
PHILADELPHIA

* Bishop Brown of Albany
gave the baccalaureate at the
commencement of the Divinity
School in Philadelphia, held
June 1-2. Clifford P. More-
house, president of the House
of Deputies, was the speaker at
the alumni luncheon.

Honorary doctorates were
conferred on Alexander K.
Campbell, rector of St. Davids,
North Hollywood, Calif.; Ray-
mond W. Davis, rector at Fair-
fax, Va.; Albert M. Holloway,
Philadelphia clergyman who is
a trustee of the school; Albert

H. Lucas, former dean of the
school; James R. MacColl 3rd,
rector of St. Thomas, White-
marsh, Pa.; Reginald H. Fuller,
professor at Seabury-Western.

There were twenty-three men
in the graduating class.

COMMENCEMENT
AT BERKELEY

* Archbishop Iakovos of the
Greek Orthodox Church and a
president of the World Council
of Churches received an honor-
ary doctorate at the commence-

ARCHBISHOP IAKOVOS

ment of Berkeley Divinity
School on May 29th. Also re-
ceiving honorary doctorates
were Bishop Anson Phelps
Stokes of Mass. and the Rev.
Warren E. Traub, rector of St.
John’s, Ithaca, N. Y.

Bishop James S. Wetmore,
suffragan of New York, gave
the commencement address.
There were thirty men in the
graduating class.

SOCIAL WELFARE
CONFERENCE

% The national conference on
social welfare, held last week in
New York, was sponsored
by the National Council of
Churches. The address by the
Presiding Bishop, featured in
this issue, was given at a
luncheon sponsored by the de-
partment of social relations of
the National Council of the
Episcopal Church.

Five
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Southern OQhio Tackles Major

Problems Facing Diocese

% Bishop Blanchard of South-
ern Ohio, in his convention
address, outlined the program
of extended visitations which
he had followed for the past
year when going to each parish
and mission for confirmation.
They include an afternoon of
conference with the rector and
vestry or mission committee of
the congregation, followed,
often, by a parish meeting, in-
tensive discussion of the mis-
sion and ministry of each
church in its own place, calling
in the homes of the sick and
shut-ins, and conferring ahead
of time with confirmands.

Recalling that the diocese had
been under a three-year pro-
gram of study and research by
the division of research and
field study, which included a
management study of the dioce-
san staff and operation, he
pointed to the mission which
must be expressed to the un-
churched throughout the di-
ocese, and then offered the
convention a bold step. The
survey revealed a dramatic
situation which had to be dealt
with immediately. Every reason-
able projection of the study in-
dicated a population explosion
in the area running from
Columbus to the north and
through Springfield, Dayton,
Middletown, Hamilton and Cin-
cinnati, where over the next
ten years hundreds of thou-
sands of mnew people will be
moving. He said that we must
plan now for this ministry or
let the opportunity go by de-
fault.

The survey had indicated 15
specific areas in this section
where new missions must be
initiated if the diocese was to
fulfill its responsibility in
Southern Ohio. He reported
that the department of mis-

Six

sions had taken the facts pre-
sented through the survey and
set out on a bold venture in
what he described as “an act of
obedience and response to our
Lord’s great commission.”

“Task Teams” in different
areas of the diocese, made up
primarily of gskilled laymen
exercising their god-given tal-
ents as realtors, bankers, con-
tractors, lawyers, had carefully
studied each of these fifteen
areas and had made their
recommendation to the depart-
ment of missions. The depart-
ment laid these proposals be-
fore the department of strategy
and finance and Bishop and
chapter with the recommenda-
tion that the diocese seek to
control these fifteen pieces of
property immediately. The pro-
posal was adopted and referred
for action to the trustees of the
Church foundation who ap-
proved and initiated the action
necessary to acquire these
properties. He pointed out that
it was important to understand
that this great step forward

BISHOP BLANCHARD

was made by the combined ef-
forts of the clergy and lay
people of the diocese.

In addition Bishop Banchard
pointed out the extreme impor-
tance of the extension of the
work of the Church in urban
and inner city areas among
shifting populations and urban
renewal programs. He pointed
also to the explosion of stu-
dents into the colleges and uni-
versities where enrollments will
double over the next ten years.

Another area which he added
was the responsibility for the
education of men for the min-
istry in order to provide the
clergy necessary for these new
situations and ventures. The
whole program will, he said,
“add up to millions of dollars”
explaining that without a
doubt the ways and means lay
in the hands of skilled, con-
secrated laity.

SEABURY-WESTERN
COMMENCEMENT

* Seabury-Western Seminary
held its commencement on May
30th when honorary doctorates
were conferred on Bishop Char-
les L. Street, suffragan of
Chicago; Bishop Charles P. Gil-
son, suffragan of Honolulu,
with residence in Taiwan; Don
H. Copeland, rector of St. Steph-
en’s, Miami, Fiorida; Richard L.
Harbour, head of youth work of
the National Council; A. A.
Taliaferro, rector of St. Michael
and All Angels, Dallas, Texas.

REVERSE FREEDOM RIDES
HIT BY SYNOD

* Reverse freedom rides.
through which some segrega-
tionist groups in the south are
giving Negroes one-way tickets
north, were unanimously con-
demned by the Presbyterian
synod of Arkansas. The eciti-
zens council of Little Rock has
been one of the main groups in-
volved in this activity.

TrE Wirness
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THE CHURCH AND

SOCIAL WELFARE

By Arthur Lichtenberger
The Presiding Bishop

His address on May 29th was one

of the highlights at the Nation-

al Conference on Social Welfare

ONE DAY AS I WAS WONDERING just how to
open up the subject assigned me for today, 1
happened to see a small book in my study with
the title, “The Social Application of Christian-
ity.” Here is the opening sentence of the intro-
duction: “It is not so long ago since it was com-
monly asserted in Christian circles, that the reli-
gion of Christ was not concerned with public life
at all.” That was written just twelve years ago.
Evidently in 1948 there was general agreement
that the Christian faith was concerned with pub-
lic life, whereas a short time before there was
general agreement that it was not. How the
pendulum does swing! What is commonly as-
serted today? I think we would have to turn the
sentence I have quoted around and say: It is not
so long ago since it was commonly asserted in
Christian circles that the religion of Christ was
concerned with public affairs.

I would not submit this as evidence for the
cyclical view of history — that in effect we do
just go around in circles; always returning to
the same point, never getting anywhere. But it
is evidence for the fact that we can never assume
that any commonly accepted point of principle or
action is ever permanently established.

Should the Church be concerned with public
life? Should the Church properly have a place
in social welfare? Certainly we could not say
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that most Christians are agreed that the Church
should not be so concerned or so engaged. But
there are many members of the Church, and
either their number is increasing or their voices
are now more audible, who vigorously oppose the
involvement of the Church in social and economic
and political affairs. A vestryman, referring to
his parish church building, said recently, ‘“This
church was built strictly for worship matters.”
Many Christians would agree with him. Just in
the last few months I have received dozens of
letters saying in effect that the Christian faith
has to do with purely spiritual matters, not at all
with such things (to cite a few examples) as
inter-group relations, the problems of migrant
workers, housing, international relations, and
foreign policy.

So far as I know, there is little direct objection
to the social work of the Church, her agencies
and institutions. Here rather there is much per-
plexity and confusion; many questions are raised
about the nature and value of such activities. We
shall return to this later. But whatever the
cause, there are many Christians in this country
today who say quite emphatically that the Church
should not be concerned with the broader issues
of social welfare, with public affairs. What do
we say to this?

One of my teachers in Theological School used

Seven



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

to say that Robinson Crusoe could not be a Chris-
tian until he had found his man Friday. What he
meant, of course, is that when one is a Christian,
one is thereby involved with other people. The
world for the Christian is not God and himself,
but God, his neighbor, and himself. And his
neighbor is anyone anywhere in need. We are to
love our neighbors; this is the way we show our
love for God. “We love because he loved us
first.” Here is the source of the traditional Cor-
poral Works of Mercy : feeding the hungry, giving
drink to the thirsty, clothing the naked, and so
forth. One clear mark of the Church therefore is
this: she shows her love for God by serving the
world. Our Lord is quite definite about this.
“This,” he said, “is my commandmant: love one
another as I have loved you.” “You are my
friends if you do what I command you.” Because
God so loved us and loves us now, because he gave
himself for us in Christ, we as Christians are to
give ourselves for one another. The Church must
be turned away from herself toward the world.

On this I think there would be general agree-
ment among Christians: the Church, Christian
people should do acts of mercy, should care for
individuals, and minister to people in need. This
is the way Dietrich Bonhoeffer expressed it:
“For the love of Christ, the hungry man needs
bread and the homeless man needs a roof; the dis-
possessed need justice and the lonely need fel-
lowship; the wundisciplined need order and the
slave needs freedom. To allow the hungry man
to remain hungry would be blasphemy against
God and one’s neighbor, for what is nearest to
God is precisely the need of one’s neighbor. It
is for the love of Christ, which belongs as much
to the hungry man as to myself, that I share my
bread with him and that I share my dwelling with
the homeless. If the hungry man does not at-
tain to faith, then the guilt falls on those who re-
fused him bread. To provide the hungry man
with bread is to prepare the way for the coming
of grace.”

) Needs of People -
BUT SEE WHERE that leads us. Listen again
to the needs of which Bonhoeffer wrote: bread,
a roof, justice, fellowship,: order, freedom.
These are the needs of the hungry, the homeless,
the dispossessed, the lonely, the undisciplined,
the slave. These are our neighbors’ needs; these
are our own needs. If the Church is to serve her
Lord, she must do what she can to help meet
these needs. To do this, as Bonhoeffer says, is
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to prepare the way for the coming of grace. It
is to make ready the way of the Lord, and, as he
says elsewhere, “to prepare vor the coming of
grace” is ‘“to remove whatever obstructs and
makes it difficult.” This means, I am convinced,
that the Church in her concern for the welfare
of people will necessarily be engaged in social
education and social action. This also means that
the Church will be engaged on many fronts, since
problems such as racial discrimination, poverty,
and homelessness are interdependent. We can-
not prepare the way for the coming of grace
simply by doing what we can to change the minds
and hearts of individuals, and then hope for the
best. Some of the obstacles and hindrances to
the coming of grace are found in the political and
social and economic structures of the nation. It
is the responsibility of the Church, of Christian
people to help remove those barriers. As R. H.
Tawney said, “We must be aware of the not un-
common fallacy of saying that what we desire is
a change of heart, while meaning that what we
do not desire is a change of anything else.”

This then is the Biblical and theological basis
for the place and the task of the Church in the
welfare of all people.

Social Agencies

NOW I SHOULD LIKE TO SPEAK specifically
of the social agencies and institutions of the
Church against this more general background.
How can the social work of the Church be an ef-
fective witness to the saving act of God in Jesus
Christ? Quite obviously I cannot cover the
ground here; I shall concentrate on a few points
which it seems to me are essential.

The first is this. The Church sponsors and
supports social agencies and institutions because
such service to people in need is one of the clear
marks of the Christian Church. This, in our
day, is the cup of cold water; this is being neigh-
bor to the man who falls into the hands of
thieves. Service is given with no ulterior motive.
We do not measure the success or the value of
it by counting the number of people who are
brought by such service to baptism and confirma-
tion. If the social work of the Church is one of
the means for preparing the way for the coming
of grace, then we must simply do that work as
well as we can and leave the rest to God. We
would hope, of course, that those whose needs
are met in Christ’s name would respond to him
as the Lord of life, but our responsibility here is
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to minister to people as “servants of the Servant-
Lord.” —

The next point is surely quite obvious. It is
said repeatedly and has been said for many years.
If I may quote myself from an address given at
the Social Work Conference fourteen years ago,
“If the Church is to do social work, it must be of
the best. We cannot make the easy assumption
that an institution or an agency works for the
good of people simply because that organization
is under Church auspices. With the best will in
the world on the part of these who manage and
direct a Church social agency, it:may be destruc-
tive, disrupting the lives of those to whom it
seeks to minister.” -

Now many who are engaged in Church social
work or who are in some way responsible for it
have said this sort of thing so often and so long
that we have convinced ourselves that the
Church’s social work is generally of the highest
quality. But is it? In The Episcopal Church An-
nual there is a list of the social welfare agencies
and institutions sponsoréd by the Episcopal
Church. in the United States and in countries
overseas — 318 in all; 85 work with children and
youth; 79 are institutions and agencies for the
care of the aged; 62 are Church hospitals, dis-
pensaries, and convalescent homes. The rest
cover various areas of social welfare. I wish we
could say categorically that they are all first-
rate; but whatever the quality of their work now,
I do hope that the board members, the social
workers; those who are involved in the making
of policy and in doing the work do take this es-
sential need — the emphasis upon quality —
seriously.

I know there is some serious and searching
questioning of this sort going on. For example.
There is now a Church-related agency which for
many years had been giving custodial care to
delinquent and neglected boys. The board be-
came aware of the inadequacies of the program
and of the inability of the staff to do work of
high quality. Now they are changing from cus-
todial care to group care with remedial treat-
ment. A well-qualified director has been em-
ployed, and the change in the nature and em-
phasis of the work is evident and good.

I am sure that many of you could supply illus-
trations of this sort from your own experience.
This process of self-examination and the willing-
ness to change is a constant and continuing need
of all Church social agencies and institutions.
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Without it the Church’s social work will be poor
or mediocre and,;hardly a witness to the saving
power of Christ.

Break New Ground

IT IS ALSO FREQUENTLY SAID that it is the
responsibility of a Church social agency to
pioneer, that this must be a constant process and
aim. Again, I believe we would all agree. But
it is so easy to justify our present program's)and
to go in the old and familiar ways thinking we
are still in the lead. Yet surely if we are de-
termined to do the best we can with the re-
sources available, many agencies will of necessity
be breaking new ground, leading the way in de-
veloping new techniques and programs.

Here is a striking and encouraging illustration
of this process. One of our Church institutions,
and which like the one I cited a moment ago was
giving custodial care, changed twenty years ago
to a program of hospital care for children suf-
fering from polio. Seven years ago it became
evident that where the hospital was located such
service was no longer necessary. The board did
not, as boards sometimes do, stubbornly persist
in doing what it had been doing for twenty years
and hoping that somehow some polio patients
would turn up. Rather the board made a most
careful study and evaluation with the result that
a day school was opened with a research program
for mentally retarded children in a unique col-
laboration between a private Church-related
agency and the public school system. I have no
doubt from the history of this agency that those
responsible for it will be ready for the next
change in the nature of its work whenever that
is indicated.

Social work done in the name of Christ then
should be flexible, not the continuation of old and
established patterns; there will be experimenta-
tion and innovation. And whatever the work, it
must be well done so that the service itself is
evidence that the Church like her Lord is con-
cerned with the well-being of all people.

Public Welfare

ONE THING MORE. The only possible way of
ministering to the needs of the people of this
land is through social welfare agencies which
function under both governmental and voluntary
auspices. In fact the kind of social work I have
been describing can be done only upon the broad
base of an extensive public welfare program. It
seems to me both right and necessary therefore
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that we should insist that public welfare services
be made available to those in need unrestricted
by stringent requirements of residence or citizen-
ship and not denied because of the circumstance
of birth. We should insist also that such pro-
grams be carefully supervised and frequently
evaluated by both public officials and representa-
tives of the people to make sure that the services
meet the actual needs of people and aim to re-
duce or eliminate dependency where possible.

Mr. Thomas F. Lewin, associate professor in
the New York School of Social Work, in a letter
to the New York Times last March told of a study
made of ‘“ten communities where intensive serv-
ices were offered along with adequate monetary
assistance to public assistance recipients. In the
communities studied, the evidence was persua-
sive that the furnishing of adequate assistance
and a full range of services, both medical and
social, not only substantially shortened the dura-
tion of dependency but reduced the likelihood of
future return to the welfare rolls.”

No social agency, public or private, which 1s
meeting human needs in this way, need fear such
an assessment of its work. But this is vastly

Issues in Dispute
IS THERE
The Bible Savs So

(4
By Geoffrey W. Bromiley

Professor at Fuller Theological Seminary and
Priest of the Church of England

DOES CHRISTIAN REPENTANCE involve re-
nouncing the devil? Is the Christian at war with
principalities and powers? Do we face a su-
preme adversary who goes about like a raging
lion? Or is this all metaphor or mythology?
Are we simply to renounce our less worthy
selves? Is our struggle a mere pursuit of inte-
gration? Are the ghostly enemies of our fore-
fathers really ghosts, or symbols for the evil
legacy of the race, for adverse moral circum-
stances, for the problems of internal and external
adjustment to self, to our fellows and to our en-
vironment? Is there a devil?

We do not ask, of course, whether the devil
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Gifferent from a general and uniformed attack on
public welfare programs or an attack whose pri-
mary motivation is to reduce taxes, which in ef-
fect turns out to be a denial of help to those who
are helpless and in great need. Both Church
people and Church agencies are responsible to
support good, adequate, and non-discriminatory
public welfare programs in their communities.

That there will be a continuing place in this
country for voluntary social agencies I have no
doubt, even if public programs are extended far
beyond their present range. For voluntary
agencies such as those under Church auspices
can do precisely those things which government-
supported agencies cannot do. They can search
for new ways of meeting human problems and
human needs. They can risk experimentation
and innovation. Then when those risks have been
taken and proved to be well calculated risks,
they can move on again.

Is not this the pattern for us who profess to
be followers of the Servant-Lord, of him who
came “not to be served but to serve and to give
his life a ransom for many?” Is not this the
service in which one finds perfect freedom?

A DEVIL?

exists in the forms in which he is often repre-
sented in Christian art, literature and supersti-
tion. It is easy to laugh out the devil of the Mid-
dle Ages, complete with cloven hoof and toasting
fork. A cosy superiority, or perhaps complacency,
can be induced by scorning this creation of un-
happy fancy. The world of modern science and
technology obviously finds little place for “hob-
goblins and foul fiends,” for “ghoulies and
ghosties and long-leggit beasties, and things that
20 bump in the night.” Biological research finds
no way to examine the genetic structure of a
demon. It is another matter whether this same
new learning has not uncovered a whole new di-
mension of the demonic. Perhaps after all we
now have at least a more terrifying terminology
at our disposal, provided gratuitously by the
same cleverness which dismisses the devil. The
point remains, however, that description is not
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our concern. We ask, not whether the devil is
thus, but whether there is a devil.

Again, we do not ask for belief in the devil.
The devil is to be renounced, not acknowledged.
Renunciation implies a sober reckoning with the
distinctively demonic factuality of the devil. But
it emphasizes that this is only a demonic factu-
ality. The devil is not God. Nor is the devil part
of the good creation of God. He has no validity
in face of the divine will and purpose. We can be-
lieve in relation to the devil only as the devil
does in relation to God, confessing only to re-
sist, recognizing only to repudiate. The devil
does not belong in the creed. He is no true sub-
ject of dogmatic formulation. He enters in only
by the side-door. Negating, he must be negated.

This leads us to three further points of great
importance. TFirst, we must not let the devil
obsess us. It is probably good that some of the
shadows of the Middle Ages have been lifted. We
do well not to be oppressed by a sense of the
devil. Those who have a handy supply of ink-
pots to throw at him may easily finish up with a
Mephistophelian pact. To look too long or too
hard into a volcanic crater is to risk falling in.
The devil is not to be banished from our thinking
altogether, but the proportion of attention de-
voted to him should be small. Demonology is not
theology. Sanctification is more than wrestling
with the devil. Where Father, Son and Holy
Ghost are present, whether in thought or life,
they necessarily dominate the picture. The of-
fice of the devil is to be resisted. If he cannot
be ignored, he should be put in his place.

Secondly, there is a necessary paradoxical ele-
ment in the devil, and therefore in what we think
and say about him. He is the father of lies, and
what reality is there in falsehood? He exists,
but what kind of existence is it that is an express
denial of God and stands under the divine rebuke ?
He has the manner of a person, but as the per-
sonification of pure evil he represents the dis-
integration of the personal. He is to be recog-
nized, yet only to be renounced and rejected. As
the mature Barth has well seen, the paradoxical
in theology belongs properly to the sphere of the
demonic, whereas the mystery of God finally
drives us to the doxological. It is this paradoxi-
cal element which makes human language par-
ticularly inadequate in dealing with the devil.
Our anthropomorphisms ring false, for we are
not made in the image of the devil, nor was the
devil made flesh even though he often seems to
possess men of flesh. There remains always a
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spurious, counterfeit element about the demonic
even though its own perverse reality cannot be
denied. How, then, can we speak of it plainly
and simply? Is there a devil? But what do we
mean by the term? And if we agree that there
is a devil, how can we define him?

Things Visible

THIS LEADS US to the third problem how there
can be any knowledge of the devil, quite apart
from the difficulty of expressing it. On any
definition, the devil does not properly belong to
the sphere of things visible, i.e., to the world
which we may know by the ordinary means of
scientific apprehension. This means that scien-
tific statements about the devil, or the lack of a
devil, are irrelevant. There is a peculiar fatuity
in saying that because we cannot find the devil
through a telescope or a microscope, or place him
among the known species, therefore he does not
exist.

On the other hand, we have no right to give
free rein to fantasy in relation to things invisible.
If it is insufficient to say that there is no devil
because he cannot be scientifically demonstrated,
it is also not good enough to claim that there
must be simply because no one can prove other-
wise. We are thus thrown back on the question
which underlies the Christian knowledge of God,
namely, whether there are other sources of
objective knowledge than those by which we
know the apprehensible creaturely world. If so,
they must take the form of a self-revelation
either of the devil, of the invisible world as a
whole, or of God himself incidentally throwing
light also on things invisible. It is only in the
light of this kind of knowledge that there can be
intelligent discussion of the devil. If there is no
such knowledge, or if our minds are closed to it,
then discussion is as futile as in any other topic
on which there is no information either way. On
the other hand, if there is such knowledge, and
our minds are open to it, this is where we must
begin if we are to find an objective and solidly
grounded answer to the question whether there
is a devil, and who or what he is.

Biblical Support

THE FINAL PROBLEM thus sets us on the way
to the answer. For Christianity is by its very
nature confession of the fact that there is this
other, objective knowledge, and Christian faith
is openness to it. It is the knowledge of the self-
revelation, not of the devil, or of the invisible
world, but of the God the Creator and Lord of all.
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God has made himself known in Jesus Christ by
the Holy Spirit, and in and with this self-revela-
tion he has given us glimpses into the things in-
visible which cannot be known in any other way.
These glimpses include short and incidental side-
lights on a world of evil greater than the sin of
man or humanity, and on cosmic forces of evil
more radical and powerful than the mightiest or
most wicked of sinners or sinful movements.
Along with the angelic world we are briefly re-
ferred to the demonic world, to the serpent (Gn.
3), to the devil (Mt. 4), to Satan (Zech. 3), to
Beelzebub (Mt. 10:25), to the prince of the power
of the air (Eph. 2:2), to principalities and powers
(Eph. 6:12), to the devil’s angels (Rev. 12:7), to
Antichrist (John 2:18 etec.), to a whole world of
iniquity opposed to God and to the true world of
his creating. The answer to the otherwise unan-
swerable question is given us in and with the di-
vine self-revelation. This other source of knowl-
edge makes it clear that there is a devil. To say
otherwise is to utter words without knowledge.
We can expect this of non-Christians. It is a
relic of unbelief, a denial of truth and therefore a
work of the devil in believers.

Devil Is Powerful

The divine self-revelation, however, confirms
the fact that there is a paradoxical element in the
devil and in what we may say about him. Indeed,
it is from this revelation that we really know it.
The devil is not a second God. He is not a dualis-
tic rival of deity. But how can he be a creature
when the creation of God is good? He is more
than an impersonal force. Yet how can he be a
true person when evil corrodes personality? He
is a real being. But is there not an aspect of un-
reality about him? Can that be finally real
which is not in accord with the positive will of
God? The devil is powerful. But though his
kingdom cannot have a place directly within the
kingdom of God, surely he does not escape the di-
vine sovereignty or have any truly valid or last-
ing power.

Perhaps Barth’s mode of conception is helpful
here. The sphere of the devil is the sphere of
that which God does not will. By its very na-
ture it thus belongs to the order of what is un-
true. It can have the validity and form only of
that which is an imitation, an impotent carica-
ture. We have to describe the devil and his world
in terms of God and his world because the devil
cannot be more than imitative and parasitic. Yet
what is properly ascribed to God can be ascribed
only improperly to the devil. Hence the paradoxi-
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cal nature of the devil and of what we can say
concerning him,

There is a Devil

THE DIVINE REVELATION is also our authori-
ty for not concentrating too much attention on
the devil. In fact, the demonic arises only on the
margin of God’s revelation. God is not telling us
about the devil; he is telling us about himself.
Incidentally, this entails a measure of knowl-
edge concerning what is opposed to him, whether
in man or in creation at large. But even in the
case of man this is ultimately incidental. And in
relation to the devil it is more so. Many ques-
tions are not asked and therefore not answered.
Since God does not ask and answer them, it is
profitless for us to do so. True theology will find
only a small place for the devil. True faith is
oriented to God. The place for Satan is behind
us.

This means, of course, that we are not to
speculate concerning the detailed nature, charac-
teristics and history of the devil. We know what
we need to know, namely, his existence, role and
destiny. The rest is hidden, and it cannot be
supplied either by riotous imagination or by in-
ference from anthropomorphisms, which are
solidly grounded in relation to God in virtue of

‘the imago Dei and the incarnation, but which

apply to the devil only in respect of the element
of imitation and caricature in him.

We know all that we need to know and all that
it is good to know. There is a devil. He is a
powerful enemy of God who extends his sway to
human life. He is made to serve God, however,
and his evil cause is hollow and is doomed to fail.
He is to be recognized only to be negated. If we
err by dismissing him, we also err by making him
too important or taking too great interest in him.

His kingdom is that of falsehood and illusion.
Its sinister reality is only that of being the op-
posite of the truth. We best give it the lie, not
by sophisticated exclusion, but by committal to
the truth, and therefore to God and his kingdom
declared to us in Jesus Christ by the Holy Ghost.

Deanery Members Differ

By Robert Miller
Priest of Campton, N. H.
THE SUBJECT FOR DISCUSSION at the
deanery meeting was ‘“The miracles of Jesus” and
it was opened by a paper frem young Stoddard,
our newest and youngest member. He took a
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very modern view, and argued that the miracles

were really “acted parables” and that while some
of them could be explained others eould not, and
the only thing we could say was that the
miraculous had been heightened, that there was
an element if — well, he hated to say it — but he
meant exaggeration in the account of them.

As he talked Buffers fidgeted and got very red,
and he hardly waited for the dean to invite dis-
cussion before he burst out and declared that he
had no patience with modern theology. ‘“Even
when you can understand what it is talking
about,” he said, “you find it is merely explaining
things away.”

“Not at all,” said Stoddard. ‘“Modern theology
recognizes that the world view which prevailed in
Jesus’ circle is very different from the world view
of today. It seeks merely to express the abiding
values of the gospel for the modern man.”

“I'm sure that that is what it thinks it is
doing,” murmured Fr. Timmons, “but sometimes
I fear it throws out the baby with the bath. What
would you say the abiding values were?”

“Why, the idea that God is love, that man
should strive to be like Christ, that we can be
cleansed from sin and look forward to eternal
life.”

“You haven’t mentioned Jesus Christ at all,”
Buffers told him. Stoddard looked embarassed.
“Oh, Jesus is understood,” he argued.

“T wonder,” murmured Gilbert Simeon.

There was a pause, broken by the dean, when
he asked Stoddard, “What do you make of Jesus’
casting out demons.” )

“Oh, of course, that is how Jesus and his circle
thought of illness. We would regard as psy-
chosomatic what the disciples saw as demon pos-
session.”

“And the healing of the paralytic?”

“He was doubtless a man weighed down by re-
morse. So much so, indeed, that he was crippled
in body. Jesus gave him a new slant, and, liber-
ated from these self-tormentings, he recovered
the use of his limbs.”

Buffers snorted indignantly and contemptuous-
ly, and Stoddard flushed.

“What about Satan?” asked Gilbert.

“Oh, Satan. Of course Jesus and his circle, and
Paul too, believed there was a Satan.”

“Don’t you?’ asked Buffers.

“I think there is evil, and it is evil we must
strive to overcome. But the evil is in men. I do
rot think we can blame it on Satan.”
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At this point I spoke up.

“It seems to me,” I said, “that we cannot dis-
miss Satan so easily. We read that Jesus in the
wilderness was tempted by the devil — Satan.
That he described the woman with a long infirmi-
ty, as one whom Satan had bound, that he beheld
Satan as falling from heaven, that the prince of
this world had nothing in him. He even told his
disciples to pray for deliverance from the evil
one. If we think of Jesus as the man who lived
closest to God, who knew not what it was to sin,
who revealed God as no one else has done, can we
dismiss his deep and strong certainty of the de-
mons and Satan as merely out-moded thought
forms?”

Buffers was delighted, but Stoddard looked a
little taken aback. However, he rallied to the de-
fense of his views, and said that Jesus was a man:
of his time and naturally used the concepts which
were accepted in his circle. We did not speak of
demon possession today. If we thought anyone
had a demon we would send him to a psychiatrist.

“T do mnot feel so sure,” said Fr. Timmons.
“When 1 was young I might have held views
closer to yours, but I have seen so much happen.
I think of the madness that seized the German
people and led them to follow Hitler and 1 won-
der if they were not under a demonic sway. I
wonder if Hitler were not. I can recall the holo-
causts of the first world war. Often I've asked
myself, ‘What possessed us? 1 think of the
cold war and ask the same thing. I’'m much more
inclined today to think that there is a Satan.”

Buffers beamed. He was all for believing there
was, but Stoddard, although he did not like to
differ from Fr. Timmons, insisted that Satan was
a mere personification of evil. He would readily
admit that there were neurotics, people with
split personalities and so on, but he could not ad-
mit possession, and neither could he admit the na-
ture miracles. Bultmann was right about the
rieed to demythologize the gospel.

Gilbert Simeon said he didn’t think we could,
and he for one didn’t want to. He thought that
in preaching the good news of the Kingdom of
God, Jesus had challenged the devil and by his
death and passion had overcome him. This was
what the New Testament declared and this was
what the Church had always believed. Even
today in baptism we renounce the world, the
flesh and the devil. We must look to the reali-
ties and not be confused by words.

“But . would you go back to a belief in de-
mons ?”’ expostulated Stoddard.
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Gilbert hesitated. Then he said that he would
not like to abolish the insights into the nature of
things that we had today, but if we believed that
there were angels we could hardly deny that there
might be devils.

Stoddard looked perfectly disgusted and Bui-
fers perfectly delighted. The traditional view
had its defenders and I felt glad. I wasn’t ready
to throw out great parts of the gospels.

Saints and Sewer Pipes

By Corwin C. Roach
Director of School of Religion, Fargo, N. D.

SAINTS AND SEWER PIPES seem a curious
juxtaposition. Saints are mentioned in the Bible,
but are sewer pipes? We must answer, Yes, if
we follow J. B. Phillips in his new version. In
Romans 9:21 where St. Paul is speaking of the
power of God, Phillips has the apostle compare
him to a potter who can make of the lump of clay
either lovely vases or sewer pipes. I admit that
this modern rendering of St. Paul is a little
startling, yet it does convey the apostle’s mean-
ing. Since there were indoor plumbing and cen-
tral heating in Roman times, the apostle was
probably familiar with sewer pipes or their
ancient equivalents.

I would like to speak on behalf of sewer pipes.
During the past spring when the heavy winter
snow was melting, the proper function of the
storm sewers was a matter of general concern.
Would they carry off the water or would the
basements be flooded with all the attendant
mess? Likewise as our culture becomes more
complex and our cities more congested, the prob-
lem of the disposal of our domestic and industrial
wastes becomes more pressing. Sewer pipes are
basic to a city’s health and well-being.

Similarly in the relations between men and na-
tions there are developing today frictions and
tensions, the waste products of our modern way
of living. If allowed to keep on collecting they
will become breeding places of disaster. Qur con-
tacts one with another are so much closer and
more intense than in the days of our fathers that
we dare not allow these moral and spiritual
poisons to accumulate. The world must be
cleansed or it will sicken and die.

This is the challenge which confronts us all as
we face life today. With all due respect to St.
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Paul we are not doomed to be either vases or
pipes. We can choose. Indeed there are three
basic attitudes that men adopt which can be
likened to three possible kinds of clay vessels.
There is the jar whose contents can be sealed
tight from any outside contamination. There are
people like that who refuse to have anything to
do with dirty politics for example lest they be-
come infected, etc., etc.

There is the vase which St. Paul mentions
which receives without any recourse what flows
into it from outside. It reminds us of people
who live on the level of the life about them. They
are infiltrated by the standards of the society
surrounding them.

And then there are the sewer pipes. A sewer
pipe is impervious. It does not absorb but car-
ries away what comes into contact with it. This
is the function of the saints. A saint is not a
sealed jar, living apart from life’s pollution.
Neither is he an open bowl which receives and
contains the corruption and evil round about him.
He is a pipe, a channel, which can drain off and
cleanse the sore spots of our culture which stands
desperately in need of his help.

The saints are men who are in the world but
not of it, who through their efforts make the
world a cleaner, brighter place in which to live.

Talking It Over

By W. B. Spofford Sr.

A LETTER came the other day from a retired
clergyman — an answer to one from me. Mine
had said, pretty must as an aside, that “a good
deal of what these young fellows do seems pretty
damned silly — a whirl signifying nothing.”

He replied, “I find myself in complete agree-
ment. This emphasis stems from an activity
centered ministry. Laymen applaud it because it
appears that the parson is ‘on the ball” In my
first parish I boasted of twenty-seven organiza-
tions. The place was a beehive of activity, but
as I appraised the program honestly it was thin
gruel.”

So he asks, “Why not a series on A Meaningful
Parish’ Program” and he suggests as a sub-title
a quote from Shakespeare, “Told by an idiot, full
of sound and fury, signifying nothing.”

So if you have suggestions for writers on that
down-to-earth topic send them to The Witness,
Tunkhannock, Pa.

Tag WITNESS



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

The Abolution of All Weapons
Urged by Archbishop Ramsey

% Archbishop Arthur Michael
Ramsey of Canterbury told a
diocesan conference he favored
the abolition of all weapons and
not just nuclear ones.

“It is a fallacy,” he said,
“that if you abolish nuclear
weapons, the risk of war will be
removed. The risk of war
could come from a state which
possessed conventional weapons
and thought that, having a
superiority in such weapons, it
could attack others successfully.
When once war had started
with conventional weapons, it
could in time be turned into nu-
clear war.”

He added that “the only safe-
guard for peace, therefore, is
abolition or drastic reduction of
all weapons of all kinds.”

In his opening remarks, the
Anglican Primate said he had
often been asked to “give a
lead” on the question of nuclear
disarmament, especially in view
of the strong movement in his
country for a unilateral nuclear
disarmament by the British
government.

“Many people,” he explained,
“think that giving a lead about
this means giving some simple,
slick answer. If I thought that
giving such an answer was
right, I would give it. But I
would prefer you to think about
the dilemma and if it remains a
dilemma, we must bear it, as
Christians have often had to do
in the past, with courage and
faith. However, by bearing it,
I do not mean doing nothing. I
mean doing some hard thinking
and praying, and acting, too.

“First, we must agree that
war can no longer be an instru-
ment of justice in the world.
The potential weapons of war
are so destructive that the pos-
sibility of such a war is obso-
lete. When once war began on

Juxe 7, 1962

a world scale it would lead to
such ghastly destruction that it
is inconceivable that a state of
justice and order would emerge
from it.

“Next, we must agree that it
is impossible to defeat commu-
nism merely by military means.
We defeat communism by
spreading a better way of life
and helping to relieve eco-
nomic distress in those coun-
tries which are vulnerable to
communism. Communism is a
false belief and it will be con-
quered only by the spread of a
right belief, lived out in com-
munities otherwise exposed to
Communist pressure. Military
defense alone cannot achieve
these ends.”

The Archbishop noted that on
the question of abolishing or
drastically reducing weapons of
all kinds “we come up against a
division between -conscientious
Christians.”

“There are those,” he said,
“who believe in unilateral dis-
armament and those who, like
myself, do not. Whichever view
we hold, we must face the im-
plications of what we hold for
our consciences and our action.
It is all too easy to hold one
view or the other without doing
this. My plea is that every
Christian should think out what
his own view involves. Moral
sentiments do mno good, but
thought out moral judgments
can deepen our witness and our
prayers. Christians should not
be deterred from discussing
things through fear or disagree-
ing with one another.”

OHIO WOMEN AID
BEXLEY HALL

% Excitement ran high at the
Ohio’s Churchwomen’s meeting
in Youngstown, May 22nd, as
the long awaited announcement

was made that their most re-
cent and biggest effort — to
raise $100,000 — had been
reached and exceeded!

Mrs. Robert M. Gray, presi-
dent of the Churchwomen, made
the announcement to an elated
audience at a dinner honoring
Bishop Nelson M. Burroughs.

Three years ago, at the 1959
convention, the women voted to
raise $100,000 to provide an en-
dowment for books and periodi-
cals for the library at Bexley
Hall. An educational program
was immediately started which
stressed the needs of Bexley,
the ever increasing need for
more ordained ministers, and
the fact that all seminaries are
the responsibility of each and
every Episcopalian. The pro-
gram was carried into 114
churches and missions in the 48
counties of Northern Ohio.

NATIONAL COUNCIL HAS
NEW STAFF MEMBER

% Donald S. Frey, Evanston,
Illinois, attorney, church and
civic leader, will give up his law
practice to join the National
Council staff as associate secre-
tary of the division of Christian
citizenship.

Taking over half-time duties
now, with his full-time assign-
ment to begin with the year
1963, Frey comes to this divi-
sion of the department of social
relations with staff responsibili-
ty for several long-range stu-
dies. These now include: 1. a
study of Church-state relations;
2. a study of the Church’s atti-
tude on war and peace, being
prepared for report to the
House of Bishops next October
at Columbia, South Carolina;
3. the program of study on
Christian citizenship in political
affairs.

An article by Mr. Frey on
“can a Christian be a Commu-
nist ?”” was featured in The Wit-
ness of May 10.

Fitteem
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Sees Graham’s Crusade Diverting

Christians from

% The Rev. Gibson Winter
charged that Billy Graham’s
evangelistic crusades “divert the
resources and attention of reli-
gious people from the true task
of the Christian mission.”

Now a professor at the Uni-
versity of Chicago divinity
school, the Episcopal clergyman
said that Graham’s brand of
evangelism is a ‘“throwback” to
the “Have Gun, Will Travel”
Christianity of frontier days.

Winter spoke to ministers
and laymen attending a semi-
nar on the urban church spon-
sored by the New York Congre-
gational Church Association
(United Church of Christ).

He said that many people are
drawn to the Graham crusades
because they revive memories

Real Task

of “old-time religion.” But,
Winter said, some of these
people ‘“realize that the crusade
is an orgy that will pass, leaving
them, if anything, ten times
further behind on their true
task.”

“Many denominational lead-
ers have inwardly opposed the
crusades,” Winter said, “but
they have lacked adequate
grounds upon which to support
public opposition.”

“‘Religion’ is by definition a
good thing in the American
ideology,” he continued. “Only
criminals and Communists
would oppose a religious activi-
ty.”

The theologian said that the
concept of Christianity repre-
sented by the Graham crusades

is “antithetical to the emerging
role of Christendom in the
metropolis.”

“Our task,” he said, “is te
help in fashioning a public ac-
countability of the Church as
Apostolic Servant, sent fully
into the world and yet sent as
servant to speak and live a
healing, reconciling word.”

Another speaker at the semi-
nar, William B. Shore, informa-
tion director of New York’s
regional plan association, des-
cribed the characteristics of life
in the suburbs of the future.

Calling the future metropoli-
tan area a “spread city,” Shore
said it will be characterized by
a growing separation of job and
work, an increased scattering of
homes and a resurgence of pri-
vate life.

Families will tend to turn
more within themselves for
recreation and will have the
large yards and other facilities
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Shore

to make this possible, he said.

Shore said this kind of atmos-
phere will exaggerate even more
the current problems of a root-
less and highly mobile popula-
tion separated from most as-
pects of community life.

“We may succeed in going
through life from the beginning
without seeing any one but
mother and the babysitter,” he
said. Life may become s0
thoroughly “privatized,” Mr.
speculated, that there
will be “no human spirit or
thought waves going from one
man to another.”

BOYD HEADLINER
AT CONFERENCE

* “Communicating the Gos-
pel in a Post-Christian Culture”
will be the theme of six lectures
to be delivered by the Rev. Mal-
colm Boyd at the Hood Confer-
ence of the province of Wash-
ington, to be held at Hood Col-
lege in Frederick, Maryland,
from June 19-26.

Boyd, who is Episcopal Chap-
lain to Wayne State University
in Detroit, will lecture on the
following topics; “Reshaping
Christian Images in Post-Chris-
tian Culture,” “Creating New
Christian Images in Post-Chris-
tian Culture” and “Let the
Gospel be Heard!”

* ADDRESS CHANGE *

Please send your old as well
as the new address
THE WITNESS
TUNKHANNOCK — PA.

VESTMENTS

Church Vestment Makers
1837 Over One Hundred Years 1962

Cassocks — Surplices
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Embroideries
Custom Tailoring
for Clergymen

Cox Sons & Vining, Inc.

131 East 23rd Street, New York 10, N.Y.

June 7, 1962

MARRIAGE COUNSELOR
FOR DIOCESE

* The diocese of Western
North Carolina at its conven-
tion approved the employment
of a full-time marriage coun-
selor. Bishop Henry told the
delegates that the new officer
would serve “not only our own
people, where I can personally
attest to the crying need for
this, but will make this service
available to the community as a
whole.”

- BACKFIRE -

William P. Remington
Senior Bishop of the Church

I hope you may be able to find
space to print my reply to the
Dean of Canterbury.

My dear Dean:

I am writing you this person-
al letter as a friend of Canter-
bury Cathedral ever since I at-
tended Lambeth Conference in

1920. You are Dean of the
mother Church of Anglicanism,
and whatever your individual
convictions are, they cannot be
separated from the high office
to which you have been ap-
pointed.

I have just read your article
published in The Witness of
May 10, entitled “Communism
is Scriptural”. 1 entirely dis-
agree with you. Marx and
Engels and the Soviet rulers
never have claimed, or would
claim, Scriptural authority. In
fact, they deny God and have
congsistently tried to rid the
state of Christian teachings as
their greatest foe.

Christianity is not merely a

e
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political, social or economic
system, but a way of life and a
following of Jesus who came to
set men free. I cannot see evi-
dence that communism has
brought new life. If, as you
claim in your article, it has
higher standards of living than
Britain or the United States,
why are people by the thou-
sands fleeing from Red China to
Hong Kong and from Eastern
Germany to the West, in order
to get a chance to live?

Christianity is truth incar-
nated in a person who declared
himself to be the Son of God and
therefore, was given all power.
Communism exalts a lie (the
bigger the better) and because
it justifies the means by the
end, it deceives its dupes and
breaks its contracts and trea-
ties. It gives power by decep-
tion, spying and force. It de-
mands absolute obedience to
its “party line”, whereas Christ
suffered death upon a cross to
persuade men to follow the way
of love and peace.

I cannot see in any way how
you can compare Communism
with Christianity. Most of
your arguments are covered in
the article published in the
same issue of The Witness —
“Can a Christian be a Commu-
nist ?”

We are both old men stretch-
ing out eager hands to welcome
the dawn of a new day in world
affairs and human relation-
ships. I do not want to enter
into a controversy because more
divisions are likely to arise
when we do not have an open
forum in the meetings of free
men to discuss their differences
face to face.

However, I wish to report to

you that your defense of Com-
munism is making it very dif-
ficult for many of your liberal
minded brethren in the Prot-
estant Episcopal Church in the
United States to maintain our
rights to criticize. After all,
the evils we are fighting are
sin in whatever form it ap-
pears — greed, envy, covetous-
ness, intolerance, misunder-
standing and all that makes for
war.

The world is waiting for an
undivided Church to show its
entire allegiance to him who
was the way and truth and life.
We expect leadership from Can-
terbury. Please do not deny the
responsibility which is inher-
ent in your office.

Enrico C. S. Molnar
Director of Bloy House, Los Angeles
I have read with distress
Dean Hewlett Johnson’s article
Communism is Scriptural inthe
May 10 issue. I am not sur-
prised that a theologian like J.
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H. Hromadka (quoted earlier
in The Witness), de-mytho-
logized by neo-orthodoxy and
Marxianism, and living in a
subservient satellite satrapy, has
no moral backbone and no Hus-
site stamina left to stand up
against atheistic Communism.
But the Very Rev. Hewlett
Johnson has travelled East and
West, on both sides of the Iron
Curtain. TUnless his eyes were
blinded by Leninist faith, he
could not help but see the con-
trast, just by walking down the
streets of a community East
and West of the Curtain. I
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would like, therefore, to address
this open letter to Dean John-
son:

Dear Dean Johnson:

I have read your article in
The Witness. I might agree
with you that “modern capital-
ism is irreligious and non-scrip-
tural” (but I would go further
and state that Christianity can-
not align itself with any eco-
nomic system), but is Commu-
nism, therefore, automatically
more scriptural? For every
Christian ethical principle
adopted by Communism (which,
up to a point, does represent
“the New Testament mis-read,
mis-quoted and mis-applied”),
there are a dozen other princi-
ples which strike at the root of
every theistic religion and at
the heart of the faith of Jesus
Christ.

My dear Dean, I would like to
ask you whether, in your under-
standing, the following Lenin-
ist-Marxist doctrines can be
reconciled with Christianity:

1. “Religion is the opiate of
the people.”

2. “There is no personal ethic
except that of obeying the
party program.”

3. “There are no morals in
politics; there is only expedien-
Cy.”

4. “Truth does not count un-
less it can serve an end.”

If you, an ordained priest of
the Church, can give your as-
sent to any of these funda-
mental Marxist principles, then
you are making mockery of
Christianity.

You state that “America has
six million unemployed and
that Russia and China have
none.” By that logic, Adolf
Hitler was a splendid Christian,
as there were no unemployed
in his concentration camps. Yon
quote, “By their fruits ye shall
know them.” Exactly. Here
I agree with you. Allow me for
a moment to become personal,
because Communism has forci-

bly torn our family asunder. I
was in Prague before and after
the Communist Era. B.C. the
people were happy (as well as
sinful, greedy, proud, etc.).
After Communism, I saw them
sad, unhappy, and afraid (and
they are still sinful, greedy,
proud, etc.).

Sure, there is no unemploy-
ment in Czechoslovakia; some
of my good friends work as
slave laborers in coal mines.
Letters of my friends and rela-
tives are censored. None of
them dare to discuss in their
correspondence matters of pub-
lic interest. I was in Europe
last summer. The Communist
Czechoslovak government which,
according to your words, “puts
Christianity into practice,” did
not allow me to visit my old
country, nor did it allow my
mother to leave that country for
a few days, thus enabling us to
see each other after fourteen
years of separation.

Forgive me for being so per-
sonal, but I cannot help but
through personal experience to
show you that ordinary Czecho-
slovak citizens — and Czecho-
slovakia is only one of the
“happy” Communist countries
— are not free agents. Karel
Capek invented the word
“robot” before Communism
put it into practice. The citi-
zens in Prague are living robots,
slaves, with no will of their own
but that of Moscow. And
nothing is allowed to compete
with the subservient obedience
and loyalty to Moscow, not
even Bethlehem and Jerusalem.

STUART HALL

VIRGINIA’S OLDEST PREPARATORY
SCHOOL FOR GIRLS

Episcopal school in the Shenandoah Valley.
Grades 9-12. Fully accredited. Notable
college entrance record. Also general course
with strong music and art, Modem equip-
ment. Gymnasium, indoor swimming pool.
Attractive  campus, charming surroundings.
Catalog.
MarTrHA DABNEY JONES, Headmistress

Box W Staunton, Virginia

SCHOOLS
OF THE CHURCH

NORTHWESTERN
MILITARY AND NAVAL
ACADEMY

LAKE GENEVA, WISCONSIN
Rev. James Howard Jacobson

Superintendent and Rector

An outstanding military college pre-
paratory school for boys 12 to 18,
grades 8 through 12. Fireproof
buildings, modern science department,
excellent laboratory and academic
facilities. 90 acre campus with ex-
tensive lake shore frontage, new
3 court gym. Enviable year ’round
environment. All sports, including
riding and sailing. Accredited. Sum-
mer Camp. Write for catalogue,
164 South Lake Shore Road.

DeVEAUX SCHOOL

Niagara Falls, New York
Founpep 1853
A Church School for boys in the Diocese of
Weste;mNew York. Grades 8 thru 12. College
Pteparatorv. Small Classes, 50-acre Campus,
Resident Faculty. Dormitory for 80, School
Building, Chapel, Gymnasium and Swimming
Pool. rite for catalog Box “A”.
Davio A. Kenneoy, M.A., Headmaster

The Rt. Rev. Laumiston L. Scarre, D.D.,

Pres. Board of Trustees

ST. MARGARET’S SCHOOL
COLLEGE PREPARATION FoRr GIRLS

Fully accredited. Grades 8-12. Musie,
art,‘dramatics. Small classes. Al
sports. On beautiful Rappahannock
River. Episcopal. Summer School.
Write for catalog.
Viola H. Woolfolk,
Box W, Tappahannock, Virginia

LENOX SCHOOL

A Church School in the Berkshire Hills for

boys 12-18 emphasizing Christian ideals and

character through simplicity of plant and

equipment, moderate tuition, the co-operative

self-help system and informal, personal rela-

tionships among boys and faculty,

REV. ROBERT L. CURRY, Headmaster

LENOX, MASSACHUSETTS




Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

== === Schools of the ‘Church e mma

10= (o) —(+) — 1030
THE NATIONAL VIRGINIA EPISCOPAL
CATHEDRAL SCHOOL SCHOOL
(For Girls) LYNCHBURG, VA.
Prepares boys for colleges and university.

ST. ALBANS SCHOOL
(For Boys)

Two schools on the 58-acre Close of
the Washington Cathedral offering a
Christian education in the stimulating
environment of the Nation’s Capital.
Students experience many of the
advantages of co-education yet retain
the advantages of separate education.
—— A thorough curriculum of college
preparation combined with a program
of supervised athletics and of social,
cultural, and religious activities.

Day: Grades 4-12 Boarding: Grades 8-12

Catalogue Sent Upon Request
Mount St. Alban, Washington 16, D.C.

THE CHURCH
FARM SCHOOL

GLEN LOCHE, PA.

A School for Boys Dependent on One Parent
Grades — 5th through 12th
College Preparatory and Vocational Training:
Sports: Soccer, Basketball, Track,
Cross-Country

Learn  to  study, work, play on 1600 acre
farm in historic Chester \Palley.
Boys Choir - Religious Training

REV. CHARLES W. SHREINER, D.D.
Headmaster
Post Office: Box S. Paoli, Pa.

The Bishop’s School

A Resident Day School for Girls. Grades
Seven through Twelve. College Pﬂgaﬂnafy.
T — MUSIC — DRAMATICS

Twenty-Acre Campus, Outdoor Heated Pool,
Tennis, Hockey, Basketball, Riding.

Tuae Rr. Frawcis Eric Broy
President of Board of Trustees
Rosamonp E. Lamrmour, M.A.,
Headmistress
LAJOLLA, CALIFORNIA

L
OKOLONA COLLEGE

OKOLONA, MISSISSIPPI

A_Unique Adventure in Christian Education
Co-educational, Private. Episcopal Diocese
of Mississippi (Protestant Episcopal Church)

Established 1902

High School and Junior College.
and Industries. Music.

For information write:
The President
Today’s Training for Tomorrow’s Opportunities

A

Trades

Splendid environment and excellent corps of
teachers. High standard in scholarship and
athletics. Healthy and beautiful location in
the mountains of Virginia.
For catalogue apply to
AUSTIN P. MONTGOMERY, JR., M.A.

() —— () ) — ()

HOLDERNESS

The White Mountain School for boys 13-19.
Thorough college preparation in small classes.
Student government emphasizes responsibility.
Team sports, skiing. Debating. Glee Club. Art.
New fireproof building.

DONALD C. HAGERMAN, Headmast

ST. AGNES SCHOOL

An Episcopal Day and_ Boarding
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SAINT JAMES
SCHOOL

FARIBAULT, MINNESOTA
FounbeEp 1901

A Country Boarding School for Boys,
Grades Four through Eight

One of the few schools in the Midwest
specializing in only the elementary grades.
mall Classes — Individual Attention — Home
Atmosphere — Through preparation for leading
seconclaztl schools — At.hllztics including Rif
and Riding — Competitive sports in football,
basketball and hockey.

Summer School Camp Grades
Two through Eight. twenty-four to
August third.

MARVIN W. HORSTMAN, Headmaster
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ST. STEPHEN’S
EPISCOPAL SCHOOL

FOR BOYS AND GIRLES
AusTIN, TEXAS

Operated EX the Episcopal Diocese of Texas
as a co-educational church school for boys
and girls in Grades 8-12. Fully accredited.
Experienced faculty to provide a strong aca-
demic program balanced by activities that
develop individual interests.

Small classes.
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Modern, buildings. Splendid climate. Pro-
gram designed to give religion its rightful
place in general education within the spirit
of a Christian Community.

ALLEN W. BECKER, Headmaster

P.O. Box 818 Austin 64, Texas

ST. ANNE’S SCHOOL

One of Church Schools in the Diocese of
Virginia.  College preparatory. _Girls, grades
7-12.  Curriculum_is well-rounded, emphasis
is individual, based on principles of Christian
democracy. Music, Art, Dramatics, Sports,
Riding. Suite-plan dorms. Established 1910.
MARGARET DouGLAS JRFFERSON, Headmistress
ST. ANNE’S SCHOOL

Charlottesville 2, Va.
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Shattuck School
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The oldest Church School west of the Alle-
ghenies integrates all parts of its program —
religious, academic, military, social — to help
high school age boys grow ‘in wisdom and
stature and in favor with God and man.”

Write
CANON SIDNEY W. GOLDSMITH, JR.
Rector and Headmaster
662 Shumway Hall
SmATTUCK SCHOOL Fammsaurt, MiNN.
MEMBER: THE EPISCOPAL
SCHOOL ASSOCIATION
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ST. JOHN’S
MILITARY ACADEMY

A preparatory school with a “Way of Life”
-—topde':’elop the whole boy mentally, physically
and morally. Fully accredited. _Grades 7-12.
Individualized instruction in small classes.
sports. Modern fireproof barracks. Established
1884. For catalogue write Director

Admissions, .
St. John’s Military Academy,
Box W, Delafield, Wisconsin
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ST. MARY’S SCHOOL

SEWANEE, TENN.
Exclusively for high school girls.
system stressed. Accredited.
Please address
THE SISTER SUPERIOR, C.S.M.
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