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SERVICES

In Leading Churches

NEW YORK CITY
THE CATHEDRAL CHURCH
OF ST. JOHN THE DIVINE
Sunday: Holy Communion 7, 8, 9 10, Mom-
ing Prayer, Holy Communion and Ser-
mon. 11; Organ Recital, 3:15 and ser-
mon, 4.
Morning Prayer and Holy Communion 7:15
(and 10 Wed.); Evening Prayer, 3.

THE PARISH OF TRINITY CHURCH

Rev. JouN Hsuss, D. D., Rector
TRINITY
Broadway & Wall St.
Rev. Bernard C. Newman, S.T.D., Vicar

Sun. MP. 8:40, 10:30, HC 8, 9, 10, 11.
EP 3:30; Daily MP 7:45, HC 8, 12, Ser.
12:30 Tues., Wed. & Thurs., EP 5:15 ex.
Sat.; Sat. HC 8; C Fri. 4:30 & by appt.

ST. PAUL’S CHAPEL

Broadway & Fulton St.

Rev. Robert C. Hunsicker, Vicar

Sun. HC 8:00, MP & HC Ser. 10; Weekdays
MP & HC 8:00, HC 12:05 ex. Sat.,, (also
7:15 and 1:05 Holy Days); Int. 1:05 ex.
Sat.; EP 5:10 (ex. Sat.,, 1:30); C Fri. 4:30-
5:30 & by appt; Organ Recital Wednesdays
12:30.

CHAPEL OF THE INTERCESSION
Broadway & 155th St.
Leslie J. A. Lang, Vicar

Sundays 8, 9, 11; Weekdays: Mon. Fri.
Sat. 9; Tues. 8; Wed. 10; Thurs. 7.

ST. LUKE’S CHAPEL

487 Hudson St.

Rev. Paul C. Weed., Jr., Vicar

Sun. HC 8, 9:15 & 11; Daily HC 7 & 8.
C Sat. 5-6, 8-9, by appt.

ST. AUGUSTINE’'S CHAPEL

292 Henry Street

Reverend William W. Reed, Vicar
Reverend Jeffrey T. Cuffee (Priest-in- Charge)
Sundays: 8:00 a.m. HC, 9 a.m. Sung Mass,
10:45 am. MP, 11:00 am. Solemn Bi-
Lingual Mass; 4th Sunday: 10:00 a.m. Mass
in Spanish; Weekdays: 7:30 and 9:30 a.m.
HC, 9:15 am. MP, 5:15 p.m. EP

ST. CHRISTOPHER’S CHAPEL

48 Henry Street

Reverend William W. Reed, Vicar

Reverend James L. Miller (Priest-in-Charge)
Sundays: 7:30 am. HC, 9:00 a.m. Sung
Mass, 11:15 am. Mass in Spanish, 5:15
pm. EP Weekdays: Monday and Wednesday,
8:00 am. HGC; Tuesday, Friday, Saturday
9:00 a.m. HC, MP before each Mass, 5:15
p-m. EP

THE CHURCH OF THE EPIPHANY
York Avenue at 74th Street
Near New York Memorial Hospitals
Hugh McCandles, Vincent Anderson, Clergy
John Fletcher, Student Chaplain
Lee Belford, Philip Zabriskie, Thomas Gibbs,
John Danforth, Associates
Sundays: 8 a.m. HC; 9:30 Family (HC) 38)
Wed. HC 7:20 am.; Thurs. HC 11 am.
One of New York’s
most beautiful public buildings.
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Christian Healing in the Church
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This paper is recommended by many
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ST. STEPHEN’S CHURCH
Tenth Street, above Chestnut
PHILADELPHIA, PENNA.

The Rev. Alfred W. Price, D.D., Rector
The Rev. Gustav C. Meckling, B.D.
Minister to the Hard of Hearing

Sunday: 9 and 11 am. 7:30 p.m.

Weekdays: Mon., Tues., Wed., Thurs., Fri.,
12:30 - 12:55 p.m.

Services of Spiritual Healing, Thurs.
and 5:30 p.m.

12:30

CHRIST CHURCH
CAMBRIDGE, Mass.
The Rev. Gardiner M. Day, Rector
Sunday Services: 8:00, 9:30 and 11:15 a.m.
Wed. and Holy Days: 8:00 and 12:10 p.r.

CHRIST CHURCH, DETROIT
976 East Jefferson Avenue
The Rev. William B. Sperry Rector
8 and 9 a.m. Holy Communion (breakfast
served following 9 a.m. service) 11 a.m.
Church School and Morning Service. Holy
Days, 6 p.m. Holy Communion.

PRO-CATHEDRAL OF THE
HOLY TRINITY
23 Avenue, George V
Paris, FRANCE
8:30, 10:30 (S.S.),
Boulevard Raspail
Student and Artists Center
The Rt. Rev. Stephen Bayne, Bishop
The Very Rev. Sturgis Lee Riddle, Dean
The Rev. Ronald D. Weaver, Canon
The Ven. Frederick McDonald,
Canon Chaplain

Services: 10:45

New Yory Ciry

ST. BARTHOLOMEW’S CHURCH
Park Avenue and 51st Street
Rev. Terence ]. Finlay, D.D.

8 and 9:30 a.m. Holy Communion 9:30 and
11 am. Church School. 11 a.m. Morm-
ing Service and Sermon. 4 p.m. Even-
song. Special Music.

Weekday: Holy Communion Tuesday at
12:10 a.m.; Wednesdays and Saints Day,
at 8 am.; Thursdays at 12:10 p.m.

Organ Recitals, Wednesdays, 12:10.
Pr. Daily 5:45 p.m.

Eve.

CHURCH OF THE HOLY TRINTY
316 East 88th Street
Sundays: Holy Communion 8; Church School
9:30; Morning Prayer and Sermon 11:00.
(Holy Communion 1st Sunday in Month).

GENERAL THEOLOGICAL
SEMINARY CHAPEL
Chelsea Square 9th Ave. & 20th St.
Daily Morning Prayer and Holy Commun-
ion, 7.
(7:30 Saturdays and holidays)
Daily Choral Evensong, 6.

ST. THOMAS

5th Ave. & 53rd Street
Rev. Frederick M. Morris, D.D.
Sunday: HC 8, 9:30, 11 (Ist Sun.) MP 11;
Ep Cho 4. Daily ex. Sat. HC 8:15, HC
Tues. 12:10, Wed., 5:30.
Noted for boy choir; great reredos
and windows.




Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

VOL. 50, NO. 35

The WITNESS

NOVEMBER 4, 1965

FOR CHRIST AND HIS CHURCH

Editorial and Publication Office, Eaton Road, Tunkhannock, Pa.

Story of the Weck

Theological Education Suddenly

Becomes Headline News

% Plans for a study of theo-
logical education at all levels in
the church were announced by
Presiding Bishop John E. Hines.

The same week, Time, the
weekly news magazine, featured
a report on trends in the think-
ing of some American theo-
logians.

The Episcopal study, expected
to take about two years, will
focus on ways of updating theo-
logical education of both clergy
and laity in the light of the
contemporary world situation.

Nathan M. Pusey, president
of Harvard University will serve
as chairman of the committee.
Other members have not yet
been named.

“All Christian churches, not
just our own, are at the point
of crisis” in theological educa-
tion, Bishop Hines said.

Dr. Pusey indicated that pos-
sibly “one or two” members of
the study committee would
come from churches other than
the Episcopal Church, and that
the committee would definitely
draw on the experience of other
churches—including the Roman
Catholic — which have strug-
gled with this same problem.
He said he was particularly
interested in “knowing the
experience of the Presbyterian
and the Lutheran Churches,”
which he characterized as
“ahead of us in this field.”
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Bishop Hines stressed that
the study “will not stop at the
borders of the theological sem-
inaries” but will also explore
the kinds of theological training
needed by lay people, continu-
ing education of clergy after
ordination, and problems re-
lated to the recruitment of men
for the ministry.

The study is to be undertaken
and financed by the Episcopal
Church Foundation. Neither Dr.
Pusey nor Bishop Hines could
give an estimate of the cost of
the projected study.

Bishop Hines pointed out that
the 11 seminaries of the de-
nomination are facing a host of
problems, including low faculty
salaries, high operating costs
and inadequate financing for
married students so that they
are forced to ‘‘acquire debts
that are burdensome later.”

He noted that the seminaries
‘“cannot go to government for
subsidy as other schools do.
There has been little help from
secular foundations, since the
grants are seldom made to de-
nominational schools.”

Present plans call for the
committee to complete its study
and present recommendations
to the 1967 General Convention.

The Time report, mentioned
in an editorial this week, is
captioned ‘“Christan Atheism:
The ‘God is Dead’ Movement”

and is reprinted in full with

permission.

We must recognize that the
death of God is a historical
event: God has died in our time,
in our history, in our existence.

The words would seem shock-
ing enough coming from some-
one like Jean-Paul Sartre. As
it happens, they were written
not by a moody French existen-
tialist but by Thomas J. J. Al-
tizer, 38, associate professor of
religion at Atlanta’s Emory
University, a Methodist school.
Moreover, Altizer is not alone
in proclaiming his “atheism.”
Today, one of the most hotly
debated trends in U.S. Protes-
tant seminaries is a radical new
brand of Christian thinking
that takes as its starting point
Nietzsche’s 19th century rally-
ing cry: “God is dead!”

The death-of-God theologians
do not argue merely that Chris-
tianity’s traditional ‘“image” of
the creator is obsolete. They
say that it is no longer possible
to think about or believe in a
transcendent God who acts in
human history, and that Chris-
tianity will have to survive, if
at all, without him. Altizer
notes that this new kind of God-
less Christianity is a uniquely
American phenomenon, al-
though it acknowledges an intel-
lectual debt to certain European

thinkers, religious as well as
secular, From Soren Kierke-
gaard, the death-of-God

thinkers developed the idea that
organized Christianity is a kind
of idolatry that has obscured

Three
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the real message of the gospel
behind irrelevant and out-dated
cultural forms. And they follow
closely in the footsteps of Diet-
rich Bonhoeffer, the anti-Nazi
German martyr of world war
two whose prison-cell writings
speak of the need for the church
to develop a “nonreligious inter-
pretation of biblical concepts,”
and of a secular world ‘“come of
age” that no longer finds God
necessary as a hypothesis to
explain the sun and stars or as
an answer to man’s anxiety.

The proclamation of God’s
death is only the negative start-
ing point of this new radical
theology. In various ways, these
theologians are trying to rede-
fine other tenets of a Chris-
tianity without a creator. Some-
thing of the variety and scope
of the movement can be judged
from the work of the four best-
known advocates of a death-of-
God theology: Altizer, Paul van
Buren of Temple University,
William Hamilton of Colgate
Rochester Divinity School, and
Gabriel Vahanian of Syracuse
University.

Buddhism and Blake

There is a strong streak of
mysticism in Altizer, whose
eclectic theology borrows from
such diverse sources as Bud-
dhism and William Blake. One
of his key themes is the ulti-
mate reconciliation of opposites.
Man, he argues, has by now lost
the sense of the sacred that was
so vivid in the medieval world.
Instead of trying to put God
back into human life, says Al-
tizer, the Christian should wel-
come the total secularization of
the modern world, on the
ground that it is only in the
midst of the radically profane
that man will again be able to
recapture an understanding of
the sacred.

Thus Altizer sees the collapse
of Christendom and the onset
of a secular world without God
as necessary preludes to the

Four

rediscovery of the sacred. In his
next book, to be called “The
Gospel of Christian Atheism,”
Altizer in fact analyzes the
death of God as essentially a
redemptive act.

Human Imagination

By contrast, Paul van Buren,
41, an Episcopal minister and
associate professor of religion
at Temple, gloomily concludes
that any talk of God—including
the prospect of his reappearance
— is philosophically meaning-
less.

(Van Buren, the only Epis-
copalian mentioned in the Time
report, is a graduate of Epis-
copal Theological School and
received his doctorate from
Basel University in 1954. He
was rector of St. Thomas,
Detroit, and later assistant ai
St. Paul’s Cathedral in that
city. In ’57 he joined the facul-
ty of the Episcopal Theological
Seminary of the Southwest in
the department of theology,
later going to Temple. Ed.
Note)

Van Buren is an advocate of
linguistic analysis, which at-
tempts to clarify language by
examining the way words are
used and denies the objective
truth of statements that can-
not be verified empirically. In
“The Secular Meaning of the
Gospel”, Van Buren tried to
work out, in terms of analytical
philosophy, a restatement of
the Chalcedonian doctrine that
Christ is truly man and truly
God. Since then, he has been
exploring ways to rephrase the
Christian doctrine of man and
examining ‘“the human imagina-
tion as a central theological
category. That is, how much is
religion part of a person’s
imagination, and how important
is imagination for all aspects of
his life?”

A Place to Be

In an essay -called “Thurs-
day’s Child,” William Hamilton

of Colgate Rochester argues
that the theologian today has
neither faith nor hope; only love
is left to him. Perhaps the
most ethics-minded of these
thinkers, Hamilton, 41, con-
cludes that awareness of God’s
death summons man all the
more to follow Jesus as the
exemplar and paradigm ot con-
duct — which, for today, means
total commitment to the love
and service of his fellow man.
Hamilton defines Christ not
as a person or an object but as
“a place to be” — and the place
of Christ, he asserts, is in the
midst of the Negro’s struggle
for equality, in the emerging
forms of technological society,
in the arts and sciences of the
secular world. “In the time of
the death of God, we have a
place to be,” he says. “It is
not before an altar; it is in the
world, in the city, with both the
needy neighbor and the enemy.”

Only God Knows God

While Altizer, Van Buren and
Hamilton proclaim the death of
God with prophetic force, Syra-
cuse’s associate professor Ga-
briel Vahanian, 38, is urbanely
content to explain why the
funeral is necessary. More con-
servative than the others, Va-
hanian is a sociologist of
religion and a cultural historian
with a primary interest in an-
alyzing man’s perception of God.
He argues that God, if there is
cne, is known to man only in
terms of man’s own culture, and
thus is basically an idol: ‘“Theo-
logically speaking, any concept
of God can only be an approxi-
mation,” he says. “Only God
can have a concept about God.”

Vahanian believes that the
church’s concept of God today
is the product of the encounter
between primitive Christianity
and Greek philosophy, an idol
that is no longer relevant to
secular culture and has been
either neutralized by overex-
posure or rejected entirely.
Thus, he declares, God is dead,

Tre WrrNzss
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and will remain so until the
church becomes secular enough
in structure and thought to pro-
claim him anew in ways that
will fulfill the cultural needs of
the times. Since the spirit of
the times is irretrievably secu-
lar with all motions of
transcendence and otherworldli-
ness rejected — Vahanian in
his current study is working
toward a historical explanation
of how secularization came
2bout.

Symbolic Language

Some God-minded Protestant
thinkers concede that this new
radical theology has consider-
able merit. Gordon Kaufman of
the Harvard Divinity School
believes that the movement is
forcing other thinkers to under-
take a long-overdue re-examina-
tion of the doctrine of God.
And Paul Tillich, whose own
writings point to a “God above
God” that stands beyond the
man-made deity of traditional
theism, concedes: “I say yes to
this movement insofar as it
points to something above the
symbolic language concerning
God.” Tillich also says no to
the new theologians on the
ground that they are abandon-
ing all symbolic language about
God.

Harvard’s Harvey Cox, 36,
another radical young thinker

- whose book “The Secular City”

concludes with the idea that
Christianity may have to stop
talking about God for a while,
complains about the writers’
imprecise language. “Is it the
loss of the experience of God,
the loss of the existence of
God in Christianity, or the lack
of adequate language to express
God today ?”’ he asks. The Union
Theological Seminary’s Daniel
Day Williams sums up the inner
contradictions of the movement
with an aphorism: “There is
no God, and Jesus is his only
begotten son.” Many ministers,
moreover, complain that the
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death-of-God thinkers reduce
Christianity to just another
kind of humanism with a Jesus-
inspired morality.

The Godless Christian think-
ers admit that they are a
long way from working out a
coherent theology. Understand-
ably, they feel a certain anguish
because the direction of their
thought leads them to feel
greater sympathy for Camus
than for clergymen of their
own churches. Nonetheless,
they argue that God’s dis-
appearance from human history
cannot be denied, and that

there is nothing wrong with a
Christian accepting this as a
fact. As Hamilton asks, in his
book “The New Essence of
Christianity”: “If Jesus can
wonder about being forsaken
by God, are we to be blamed if
wc wonder?”

Those who are still with God,
on the other hand, are likely to
reply by quoting that old play

on Nietzsche’s statement. It
goes thus:
GOD IS DEAD! (Signed)
Nietzsche.

NIETZSCHE IS DEAD!
(Signed) God.

World Order Conference Presents
Recommendations to Churches

% Despite procedural wrangl-
ing which at times threatened
to bring its deliberations to a
halt the sixth World Order
Study Conference of the Na-
tional Council of Churches in
session in St. Louis, October
20-24 registered strong critic-
isms of United States foreign
policy in such troubled areas as
Vietnam and Latin America and
once again called for the admis-
sion of mainland China to the
UN.

With voluminous reports from
five sections, some running to
four or five single-spaced pages.
the conference found itself
obliged in three hours to receive
a body of material that defied
analysis in the time permitted.
Because of the controversial
character of the material, the
conference debated for nearly
two and a half hours just how
the reports were to be treated.
The Rev. Frederick Nolde of
the Lutheran Church finally
moved that the reports simply
be received without any indica-
tion of approval or disapproval.

Among the reports thus re-
ceived was one on ‘“Dynamic
Factors of Competition, Con-
flict and Cooperation in

International Relations” which
included the following passages:
“The use of more and more
force that destroys more and
mcre villages can be self-defeat-
ing as well as cruel for it
weakens the stamina of the na-
tion which we seek to rescue
from communism, and it will
have great difficulty preserving
its independence. Our anti-
communist absolutism should
not blind us to the possibility
that a form of national com-
munism or other authoritarian
forms of government might
under certain circumstances be
better for such a nation than
years of anarchy and destruc-
tion and of failure to meet its
sccial needs.”

Pointing out that the passage
appeared to be a clear reference
to Vietnam, a delegate moved
the deletion of the words, but
the motion failed by a vote of
128 to 212.

Among the 75 “Recommenda-
tions” approved by the confer-
ence at a marathon meeting at
the final session were the fol-
lowing :

® that United Nations’
membership should “be open to
all sovereign states” and that

Fiva
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the United States “should cease
its oppcsition” to the seating
of mainland China

® that negotiations should be
offered in Vietnam “with all
interested parties”, specifically
including the National Libera-
tion Front

® that the United States halt
the bombing of North Korea
“for an indefinite period in an
effort to create more favorable
circumstances for negotiations”

® that the United States
restrict bombing in south Viet-
nam to military targets

® that the TU.S. should
unilaterally take action to re-
move restrictions of travel to
China and permit the sale of
food “and other non-strategic
items”

® that military intervention
in Latin America “be under-
taken only under the authority
and direction of the OAS or
the UN”

® that embargos on travel,
and the remittance of funds for
social welfare purposes to Cuba
be removed by the U.S.

® to seek agreements in the

UN for the peaceful use of
outer space
® that Christians protest

strongly to their congressmen
against the passage of the Sel-
den resolution (HR 560) which
declares a policy of unilateral
intervention in the affairs of
any country in the western
hemisphere which is threatened
with a communist take-over.

Barbara Ward

The greatest task of the ecu-
menical movement is to form
and unite a Christian conscience
which will insist on a more
equitable distribution of wealth
among all nations Barbara Ward
of England told the delegates.

The gap between rich and
poor nations today “is greater
than the gap 70 years ago be-
tween a Rockefeller and an un-
employed immigrant just landed
from Europe,” she asserted.

Six

The 20 per cent of the world’s
people who live in so-called
Christian countries of the west
absorb 75 per cent of the
world’s income, investment and
trade, she said, pointing out
that these people are ‘“as rich
in terms of their national in-
come as were the 19th century
tycoons in terms of personai
income.”

“There is no secret about the
policies we could pursue,” Miss
Ward said. “They resemble the
policies that have been success-
ful inside our domestic societies.
What is unsure is whether we
want to do anything about the
gap.

“Indifference, ignorance, or,
worse still, a sense that we have
heard it all before — these are
the enemies.

“We may hear warnings of
the risk of international class
war and racial violence insti-
gated by the Chinese spearhead
of a poor world in a state of
revolution. But very rich, very
secure people do not necessarily
react constructively to such
warnings. They may simply
say:

“‘We've got the atom bomb
and if they try any monkey
business, we’ll blow them up.””

She called for a solid body of
public opinion that accepts the
facts of our single world com-
munity — and applies to them
the moral insights of generosity
and social justice which, inside
western society, have been so
successful.

Lall and Cordier

Problems between Asia and
the western nations were dis-
cussed by Arthur S. Lall, pro-
fessor of international relations
at Columbia TUniversity and
former Indian ambassador to
the UN.

“Most of Asia is a pre-
revolutionary society, whereas
most of the west is a post-
revolutionary society,” he said.
“It is for this reason there are

so many misunderstandings
between the two.”

The meeting ground for air-
ing of problems between the
two world areas, Lall stressed,
is in a “strengthened and uni-
versalized United Nations.”

A tribute to the late Dag
Hammarskjold was presented
by Andrew W. Cordier, dean of
Columbia University’s school of
international affairs and former
special assistant to the UN
secretary general.

Cordier described Hammar-
skjold as a “mystic,” a “renais-
sance man” and a ‘“man of
public affairs.”

“In each of these three
areas,” he said, ‘“he demon-
strated a quality of excellence
bordering on genius. Any one

. . would have established his
reputation for generations to
come, but to have reached high
qualities of excellence in all
three . . . made him one of the
very unusual personalities of
our century.”

The late UN leader’s talents
in “quiet diplomacy” were
pointed out by Cordier, who
noted that Mr. Hammarskjold’s
role in obtaining from Chou En-
Lai the 1954 release of the
American flyers “has not yet
been fully vrevealed to the
world.”

PAUL TILLICH DIES
OF HEART ATTACK

% Paul J. Tillich, one of the
world’s leading theologians and
philosophers, died at the age of
79 following a heart attack. He
is quoted in the Story of the
Week in this issue.

He commonly referred to God
as “the Ground of Being, the
source of all that is.” He found
religion expressed more elo-
quently and more honestly in
questions about the reason for
man’s existence — whether or
not such questions were couched
in orthodox Christian language
— than in repetition of set
creeds or catechisms.

Tar Wrrness
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EDITORIALS

Study Conference

Acted Too Fast

THE WORLD ORDER Study Conference, spon-
sored by the National Council of Churches at St.
Louis, ended at one p.m. on Saturday, October
23, but we predict that reverberations of it will
echo through the land for some time to come.
Part of the reason is the controversial character
of the findings and recommendations. 472 regis-
tered delegates of 17 constituent communions and
other church bodies — such as councils of
churches — recommended radical and far-reach-
ing changes in United States foreign policy,
including our policy in Vietnam.

Such action is bound to arouse strong opposi-
tion from those who for one reason or another
support our traditional policies with respect to
China, Latin America, Vietnam and many other
hot spots in the world. Whatever one’s own
opinions on these matters, all Christians are
bound to take seriously the fact that officially
appointed delegates from so many different com-
munions and denominations have produced this
searching and fundamental critique of the con-
duct of our nation’s foreign affairs.

Another reason why St. Louis will continue
to provoke discussion, however, is the clumsiness
and awkwardness of its procedures which created
a deep frustration in many, many delegates. To
adopt such controversial recommendations with-
cut debate, as was done in the plenary sessions,
opens the conference to the most serious charges.

It must be remembered, of course, that all
recommendations had received thorough-going
debate and discussion in the several sections and
that all delegates, therefore, had full opportunity
to debate one section of the conference’s full
report. It cannot, however, be said that delegates
had the same opportunity to digest and come to
responsible conclusions on the report as a whole.

With the National Council already under at-
tack in many parts of the country, this mistake
seems to us a grave and nearly castastrophic one.
Without the fair and unruffled conduct of the
plenary sessions by Arthur Flemming, the pre-
siding officer, the frustration of the delegates
might well have erupted in dramatic fashion.

Our recommendation is that at future study
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conferences these plenary sessions for the pur-
pose of adopting recommendations developed by
the sections be abandoned. Let the sections
speak for themselves, representing the genuine
competence we believe they clearly demonon-
strated in St. Louis. The world is too compli-
cated a place these days to expect delegates to
such a conference to become experts upon all
aspects of it in a few days, even with the assist-
ance of such capable background papers as were
distributed in advance to the delegates.

We believe St. Louis has much to say to our
nation and those in authority in the realm of
international affairs, but we believe it has also
something to say to church officials about the
limits of comprehension and endurance of even
the best intentioned delegates.

Taking a Look
At Education

IN ANY DISCUSSION or report dealing with
problems with which the church has to contend
one that is invariably included is “communica-
tion”. On various administrative and promo-
tional levels vast quantities of literature and
information is prepared and scattered about —
yet always there is the complaint that communi-
cation is lacking between the people in the church
and its functionaries.

Several days ago a press conference was ar-
ranged in New York for Dr. Nathan Pusey of
Harvard University and Presiding Bishop Hines
for the purpose of promoting a program of the
Episcopal Church Foundation. Some of the
secular press was represented. We do not know
the facts with respect to other church publica-
tions, but The Witness was not given notice of
the conference, though if it had a representative
would have been present.

The problem of communication in the church
is on the one hand the complex one of determin-
ing what the church wants to say. It is, on the
other hand, the very simple, common sense one
of addressing the people who are ready to listen.

The press conference was arranged to announce
a study of theological education in the church.
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The proposal was spelled out in the November
rumber of The Episcopalian, which was in the
hands of subscribers before the Presiding Bishop
and Dr. Pusey huddled with those notified of the
meeting — not considered cricket by newsmen,
though Editor McCorkle is not to be faulted for
using what he was given in advance and, we have
no doubt, requested to publish by the top brass
at headquarters.

In any case you can read on page three all you
need to know about the proposed study, which
we tie-in with a report that appeared in the Octo-
ber 22 issue of Time, reprinted in full with
permission.

Read it and we are sure you will agree that
Dr. Pusey and his associates ought to have an
exciting time, since there is a lot of ferment in
theological circles — we hope in our seminaries
as well as those spelled out in the carefully re-
searched Time story.

New York Politics
And Religion Issue

VOTES are being counted as we go to press, thus
ending in New York City a heated campaign for
the mayor’s office. The three aspirants were
Peame, Lindsay and Buckley — a Jew, a Protes-
tant — incidentally an Episcopalian — and a
Roman Catholic.

In keeping with American tradition and with
constitutional law, the three candidates have been
saying these past weeks that religious affiliation
of a person running for public office should have
no bearing on the voter’s decision. This is the
old and cherished American idea about separa-
tion of church and state.

Yet religious affiliation of a candidate did
seem to have a bearing when the voter entered
the booth.

Curious things happened. Buckley, whose mis-
sion appeared to be that of scuttling Lindsay,
said of his opponent that he is a “white Protes-
tant”. Dr. Costello, himself a Roman Catholic,
but on the Lindsay ticket, said that a vote for
Buckley would be an anti-Catholic vote. The Pres-
byterian Church in New York called for a
“change” in New York and thereby endorsed
Lindsay without mentioning him by name. There-
upon, Beame, the Democratic candidate, decried
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ministers of religion using their pulpits to sup-
port a rival candidate, and he claimed that this
was hitting below the belt — even though Jews
far outnumber Protestants in New York — and
that the Presbyterian action went against the old
American tradition of no religious interference
in politics.

But this is not all. Adam Clayton Powell, a
Congressman, so-called ‘“Boss” of Harlem —
where the Negroes live — came out with a state-
ment that Americans have elected a Roman
Catholic President, a Southern President, and
that now it is high time to put in city hall a
Jewish mayor. The New York Times, the lead-
ing paper and often reflecting and supporting
Jewish causes, ran an editorial against Powell
for urging the election of a man because he is
Jewish. All of this is quite interesting, and
becomes even more so when you recall that
Powell is a Baptist minister, head of the largest
Baptist church in Harlem. The proceedings
were confusing, to say the least.

Religion has no, part in politics the purists
say, and yet, you have the fact of the balanced
ticket. Balanced also on the basis of national
origin — Irish, Italian, East European. Lindsay’s
slate was the classic one — Protestant, Roman
Catholic and Jew in the top three offices. Beame
brought to the voters one Jew and two Roman
Catholics. Buckley, the college debater, and the
playboy of the far right, for once is less sophis-
ticated — he can only offer the voters three
Roman Catholics. Yet religious persuasion had
nothing to do with the choice of the ticket and
with the political choices of the citizens!

The three top offices being fought for were
mayor, president of the city council and control-
ler, Nine candidates were in the field. Here is
the breakdown of their religious affiliation —
1 Protestant, 2 Jews, 6 Roman Catholics.

A few observations—ambition is a very strong
emotion, the Roman Catholics are very strong
in New York, how did that Protestant get on the
ticket?

It may be the American tradition that religion
and politics should not mix, but it is not the
American reality. What a person believes about
God, where and how he prays, the particular
church he supports — these should have nothing
te do with a candidate’s fitness for public office.
Agreed! But let’s not be naive. More often
than not, these are precisely the deciding factors
in not only who is nominated but who is elected.
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RELATIONSHIP OF WORK AND PRAYER

By John

M. Krumm

Rector of the Church of the Ascension, New York City

“ ... THE JOB

IS UNDERGOING A

REVOLUTIONARY CHANGE WHICH RE-

QUIRES PRAYERFUL ADJUSTMENTS ...”

DURING A VISIT this summer to an art
museum in Barcelona I was struck by the dif-
ference in treatment of two pictures of the An-
nunciation. One was painted in the early 13th
century and showned the Angel Gabriel appear-
ing to Mary while she was at work on her sewing.
The needle and thread are still in her hands as
she looks up in wonder and amazement at the
archangel.

The second painting was done about 300 years
later and apparently in the meantime it was felt
suitable for the Virgin to be engaged in some-
thing more pious than sewing when the angelic
visitation took place, and so she is depicted kneel-
ing in prayer as Gabriel makes his momentous
announcement.

It struck me that these two pictures represent
a change in the Christian attitude toward work
and prayer over a period of 300 years. Some-
how to the 16th century artist prayer was a more
suitable occupation for the Lord’s mother at the
great moment of the angelic announcement than
the routine chores of the household. So I began
to think of the relationship between work and
prayer for a Christian. And I recalled a monastic
motto Laborare Est Orare — to work is to pray.
When we are thinking about the meaning of
work, suppose we think about what work has to
do with prayer, and also what prayer has to do
with work.

To Work is to Pray

CHRISTIANITY has been responsible — perhaps
more than any other single influence — for our
modern attitude toward work as something digni-
fied and worthwhile. In the ancient classical
world of Greece and Rome, work — at least
manual work — was considered fit only for
slaves. Work carries with it unfortunate anxie-
ties and concerns about material and temporal
things, and all this distracts the wise man from
serene and untroubled contemplation of the
meaning of life.
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If one wants to measure the distance between
the classical view of work and the Christian and
biblical view let him consider the difference be-
tween the God of Aristotle and the God of the
book of Genesis. The God of Aristotle is the
Unmoved Mover. As Professor John H. Randall
has argued, Aristotle’s God really does nothing
in the world except to serve as a kind of logical
symbol of perfection. He exists serene and un-
troubled above the changes and chances, the tur-
moil and the labor of life.

But the God of Genesis is a very different
God indeed. He is everlastingly at work. He
forms the world and so arduous is the effort that
in the charming simplicity of the Genesis story
he has to rest for a day afterwards. He stretches
forth his mighty arm to direct and shape the
course of human history. Man himself has been
put into the world by God as a worker, for in
Genesis we read that he is to cultivate the earth
and subdue it. When man works he is doing
what God also does.

So Jesus said, “My Father has never yet ceased
to work, and I am working too.” Christianity
remembers Jesus himself as a worker. As we
sing, “Thou the carpenter of Nazareth, toiling for
thy daily food, by thy patience and thy courage,
thou has taught us toil is good.” So it was na-
tural for the monks to make work an important
part of their daily schedule, and to summon
themselves to the vineyards and the carpenter’s
shop and the kitchen with the same bells with
which they summoned themselves to prayer. No
wonder they coined the phrase — Laborare Est
Orare, to work is to pray.

Jobs Give Life Meaning

THIS is not the place or occasion to trace—even
if T could — the development of this whole idea
in our civilization, but a recent writer has argued
that it has led to an exaggerated and sentimental
idea of the importance of a man’s job. In some
areas of modern business the job is supposed to
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be the supreme loyalty and interest of a man’s
life. A man without a job is either to be pitied
or censured — pitied if he is incapacitated and
censured if he is idle and lazy. Professor Harvey
Cox describes our point of view about a job like
this—“Having some kind of job is an indispens-
able character-building activity and perhaps even
an act of religious devotion.”

Our political leaders of all parties proclaim
full-employment for every man who wants a job
as an all-important national goal. If you want
to measure how completely the job dominates
our view of the meaning of life, ask anyone what
the first day of the week is. Unless he suspects
some trick in your question, he will unhesitating-
ly answer “Monday”, because that is the first day
of his most important activity, his job. Satur-
day and Sunday don’t count really, because they
are not working days — with a few lamentable
exceptions about which those serving churches
sometimes feel strongly. Laborare Est Orare for
many modern people — indeed their job is what
gives religious meaning to their whole life.

Revolutionary Changes

THE TROUBLE with all this is that we live in
a world where the job is undergoing a revolution-
ary change. In many ways the old picture of
the job as taking up the main amount of a man’s
time is rapidly becoming obsolete. Many kinds
of workers with new machines and automation
are able to complete what was once thought of
as a week’s work in three or four days. Because
many of us have not really caught up with this
revolution, we are outraged that such workers
should still be paid a living wage. An acquaint-
ance of mine who has lived on a trust fund pro-
vided by his father and never really had to earn
his living in his life greets each new announce-
ment of reduced work weeks and increased wages
for labor with muttered predictions of the moral
collapse of our civilization.

The fact is that we need to think in a whole
new way about work and about the meaning of
a job. Very likely there are not going to be
enough jobs in our automated technical society
to keep everyone fully employed in the old sense.
That will not, I think, be a difficult idea for a
Christian to accept, because Christians have
never identified work with a job anyway. In the
New Testament a man’s job was very often a
quite different thing from his most important
work. We have said that Jesus was a carpenter,
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but neither he nor anyone else thought of that
as his life-work. The fact is that he threw up
his job in Joseph’s carpenter shop at a relatively
early age and as one of the unemployed went off
to do the real work he believed God had given
him to do.

When the crowds in the gospel story say of
him — “He has done all things well” — they
don’t mean, obviously, that he was an excellent
carpenter; they mean that he had great power
and skill in making real to people the presence
and the reality of God in their lives, and that he
could bring new vitality and new usefulness into
the lives of broken and defeated and incapacitated
men and women.

St. Paul was a tent-maker — that was his job
— but his vocation, he always said, his calling
from God, was to be an apostle of Christ. August
Hecksher of the 20th Century Fund said in a
speech several years ago that many Americans
work harder in their leisure time than they do
in their jobs. They spend exhausting hours on
the Community Chest or the Boy Scouts or their
church and pour into those tasks more creative
imagination and energy than they ever pour into
the jobs by which they earn their living. The
facts of modern life may mean that this kind of
work will engage more of a man’s time than his
job.

A Creative Worker

CHRISTIANS ought to accept this new state of
affairs without bewailing the dreadful conse-
quences that are likely to ensue but rather with
a determination to reorganize our economic and
social life in such a way as to take advantage of
this wonderful new emancipation of man from
much — though not, of course, all — of the
drudgery and back breaking toil of past ages.
Robert Theobold says what at first sounds
shocking to many older people who believed that
an honest week’s work was the indispensable con-
dition of a sound moral life: “\Ve need no longer
force people to work at what the market defines
as important; we can set them free to do what
they like . . . . We can now afford to say that
if you want to cultivate your garden, if you want
to improve the face of our cities, if you want to
work with the culturally deprived, we will pay
you to do so.”

Christians have always understood that hard
work is partly a curse — not always a blessing—
and that it is worthwhile not primarily because it
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provides people with goods and services which
they want but because it gives the worker an
opportunity to create, to associate with others in
ccmmen tasks, to share the divine life of strug-
gle and effort and achievement,

A well-known television program is called
“What’s My Line?” Christians would say that
a man’s line is not first of all the job by which
he earns his living. The Christian’s line is to be
a creative worker for the greater glory of God.
If we are living in the midst of a technologicial
revolution in which jobs are less time-consuming
and less burdensome than they were once, Chris-
tians believe men ought to rejoice in this emanci-
pation. And Christians believe also that men
will usually and normally want to work anyway,
because their line is to create, as God creates, in
beauty and in truth and in righteousness to the
benefit of men.

Where Does Prayer Come In?

THESE ARE scme of the things which God is
leading us to understand about work in the
present time, but what about the place of prayer
in all this? What difference does it make in our
work — whether in the job or off the job — if
we pray about it? I should think in the first
place it will mean that we honestly and whole-
heartedly thank God for the skill and imagination
which has led to this remarkable emancipation
of men from back-breaking toil. What a glory
it is that men have been able fo make life — at
least potentially — so much more agreeable and
comfortable.

In the Holy Communion we thank God for the
heaven and earth which are full of his glory—
and part of God’s glory is to be seen in the handi-
work of men, in the beauty of gardens and build-
ings and well-planned cities, in the products of
industry, — charming clothes, well-cooked and
tastefully served food, efficient machinery with
its own kind of beauty. In the Holy Communion
we bring before God in the symbolism of the
bread and wine things which men have made with
their hands, and we thank God for the ingenuity
and the skill which he has bestowed upon us to
make these and all other products of human in-
dustry possible — and to make them possible
today with less toil and sweat than once were
inescapable.

Remembering Others

AND YET as we offer the work of men to God,
we are disturbed by the inequities and unneces-
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sary drudgery which still deface our life of com-
mon work. In his novel “Bread and Wine”
Ignazio Silone tells of a father who wouldn’t let
his son smoke or whistle while he worked be-
cause he believed work was meant by God to be
unremittingly hard and difficult. “To get any
return from work,” he argued, “you have to
suffer and sweat blood.”

Many people are haunted by that superstition,
and many more are just too complacent and self-
satisfied to feel the injustice of the backbreak-
ing and unrewarding drudgery of some of those
who labor. How can we come before God at altar
and lift up to him the bread and wine of the eu-
charist for his consecrating use and not remem-
ber for example the plight of migrant workers
who live so precariously and meanly in the fields
of seasonal crops?

Another question to haunt us at the altar rat
is whether there are not some jobs so degrading
of human dignity and so subversive of human
worth that Christians ought to consider whether
they may take part in them at all? What have
we done in helping to make political decisions
that will take into account the new realities of
automation and technology and make them a
blessing to those who labor rather than a threat
of unemployment and a sentence of uselessness
and futility ?

There is much to pray about and there is much
for which to ask God’s forgiveness, for in the
life of labor and work we have sinned in thought
and word and deed. To work is to pray — but
work becomes a prayer only with the help of the
life of prayer itself, only as we bring our work
to God for his blessing and his judgment and his
use.

And we have the great assurance of the service
of the Holy Communion that when we bring the
products of our work to God’s altar, he will bless
them and give them to us for strength in faith
and in fellowship and in service. “Glory be to
thee, O Lord most High.”

About the

Holy Communion

By Massey H. Shepherd Jr.
Professor at Church Divinity School of the Pacific

25¢ each $2.00 for ten
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Tunkhannock, Pa. 18657
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MYTH AND LEGEND IN THE BIBLE

By Gardiner M. Day
Rector of Christ Church, Cambridge

MYTH has several meanings in different con-
texts. I suppose the most frequent meaning is
that it is “a fairy story,” not based on fact. But
in philosophical and religious contexts myth has
a definite and significant meaning. Myth is not
a fictitious tale, but an imaginative story or par-
able which usually is not accurate or true as
history or scientific fact, but contains true in-
sights about life or some aspects of life. It is
a way of portraying truth which lies beyond the
limits of factual knowledge.

The creation story with which the Bible begins
is actually a myth. Whoever wrote that story
knew that he was not at the creation; that no-
body was at the creation except God. He knew
that he was not writing a scientific or historical
story but he was using his imagination to write a
story of the creation as he imagined it occurred
in order to emphasize as the most important fact
that before all material things was the spiritual:
In the beginning, God.

Outside the Garden

SIMILARLY the story of Adam and Eve is a
myth. It is not a particular story about Mr. and
Mrs. Adam who were the first people to live in
a town called the Garden of Eden, but it is a
story about every man and every woman who
ever lived or ever will live. It is about their
inner, spiritual experience. It is about you and
me. It is not about the first man who did what
he knew to be wrong and therefore was thrown
cut of the Garden of Eden — who placed himself
outside the grace of God. It is about every man
and every woman who succumb to the tempta-
tion to do what is wrong and therefore find them-
selves outside the grace of God — outside the
Garden of Eden. Anyone reading the story per-
ceptively will realize how psychologically true the
myth is in his own experience.

It is important to remember that the word
Adam in Hebrew means man. The person who
wrote that story was writing about himself and
about every man or woman that ever lived.

Legend

NOW LET US turn to legend. Legend differs
from myth in that it is historically related or
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based. In a very general sort of way we can say
that the creation story is historical, but it is not
part of recorded human history. A legend is
normally based upon a definite relationship to
recorded history. Therefore legend is defined as
a story or parable which may not be factually
true but is related to an historical character or
event and conceivably might be true.

A familiar example of this is the story of Moses
and the burning bush. This is a legend. It is
connected with Moses, an historical person who
lived at a particular time. Presumably the story
was told by Moses to explain to his friends how
when he was in the land of Midian his conscience
burned within him like a tremendous fire and
compelled him to return to Egypt and accept the
call of God to lead the children of Israel out of
slavery. When Moses told the story, which con-
cerned one of the most momentous experiences of
his life, I can imagine he said, “It was as if there
were a bush burning in front of me. I just
couldn’t avoid responding to this call of God.”
It is possible that there was some volcanic action
in the area or some other natural phenomenon
which caused the bush to burn or to appear to
burn, but whether this is true or not is not of
any consequence. The point is that Moses there
felt the presence of God calling him to leave
Midian and assume the responsibilities of leader-
ship in Israel which he had been trying to avoid.

Christmas Stories

SIMILARLY the very familiar Christmas stories
of the shepherds, the wise men, the heavenly host
and the star in the east are legends. They may
be true, but most likely are not. In any case they
are legends which grew up in order to highlight
the significance of the greatest event in human
history — the birth of Jesus Christ. You can
imagine people saying: “When the Son of God
was born it shook the whole world, even to the
stars in the heavens.” These stories are beauti-
ful expressions of adoration and thanksgiving
for the fact that God revealed himself in Jesus
Christ.

Thus a legend is a story which may or may not
be true relating to an historical person or event,
while a myth is an imaginative story that makes
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ro pretense of being related to a real situation or
an historical event, but contains true insights
into the meaning of religion in life.

Deepest Insights

THIS MEANS that while great portions of the
Bible are based on historical material the ac-
curacy of which are more and more being con-
firmed by modern archaeological discoveries, the
Bible also contains innumerable myths and
legends which suggest truths and insights deeper
than any factual or historical data.

Many of the deepest insights in the Bible come
to us through the myths. If we fail to distinguish
between history on one hand, and myth and
legend on the other, we shall find ourselves in-
volved in a labyrinth of difficulties for the myths
will often contradict our knowledge and experi-
ence if we take them literally; and most impor-
tant of all, without myths and legends we would
almost certainly lose the sense of beauty, mystery
and wonder so essential to the full appreciation
of religion.

Nor Clothes the Man

By William B. Spofford Jr.
Dean, St. Michael’s Cathedral, Boise, Idaho

ON OCCASION, we get trapped by Holiday
magazine or a special section of the Sunday
N. Y. Times dealing with what the well-dressed
man will wear for the season . .. while attending
football games, wandering the campus, basking
on the beach in the Bahamas or for that quick
jaunt to Hamburg, Stockhold or Tokyo. The
settings are always great and the models have
the male equivalent of “it”. At least, there is
always a cadaverous, and yet pretty, gal or two
hovering around, inflating the fellow’s masculine
ego.

We're lucky in that somebody, unknown to me,
in the cathedral parish has the same body-build
as I do. He — or his wife — turns in good suits
to the thrift shop and, for two or three dollars,
1 can get clothed. As a result, I'm always sar-
torially a season or two behind Holiday and the
Times. When the models are wearing thin
lapels, I've got thick ones, and when their
trousers are slightly pegged, mine look sort of
bell-bottomed. But, we get dressed decently and
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in order and people are kind enough not to men-
tion that we look like the ghost of seasons past.

Unfortunately, we don’t get to the Bahamas
or take quick trips to the other continents. But
we do travel on occasion to represent our juris-
diction on a national or provincial commission
or two. We’ve found that clergy have two theories
of travel-wear. One school wears clericals and
the other does not. Basic black, assuredly,
simplifies packing, but it lays one open to being
bothered by people on trains, planes and in taxi-
cabs. As Harvey Cox points out in his great
“The Secular City”, it’s unrealistic to think that
we can really be in an “I-Thou” relationship with
everyone we meet since so many of our human
contacts are transitory and peripheral.

So, I belong to the second school. I would just
as soon read my mystery novel or drink my mar-
tini in the club car without getting involved in
a session of pastoral ecumenics. Cowardly and
unprofessional, yes — but that it also leads to a
more comfortable and relaxing trip, we say again,
yes.

Anyway, to arrive at a conference in lay-mufti
is always a revelation in discrimination in the
church. Clergymen, dressed in uniform, tend to
look past you until they have greeted the other
round collars and, if you just introduce yourself
by name, without title or function, you get a
brief “nice to meet you” and a quick pass-on mo-
tion developed from years of functioning at the
church door after the 11 a.m. celebration. Laity
respond the same way. They seem to want to
know who the clergymen are and imply that they
will get to know their fellows in the lay-order
when they get the assembled hierarchy sorted
out. Since it is an ecclesiastical gathering, let’s
get first things first.

Then, at the first session of the gathering,
everyone introduces themselves. At that point,
you have to say whom you represent and what
you do, and when you use the word ‘“dean” or
“archdeacon” or “rector” or “vicar”, one can al-
most hear the tumblers clicking and the pecking-
order being rearranged. And, the next day,
when you show up for communion with the white
collar and black shirt, invariably somebody, with
a sweet and snide smile, says: “So you’re back
in working clothes” or “So, you’re shamed into
getting dressed”. Generally, the commentator
is a clergyman.

The conference, these days, is most likely to
be dealing with the alienated person in a secular-
ized society. The main issue will probably be
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how do we see and make “persons” in a society
that has big statistics and great isolation of the
individual spirit. But so often, the clothes make
the man — and there is no person there at all.

It makes one meditate on a bunch of poor folk
with dirty feet, featuring dust accumulated from
tramping Reman and Palestinian paths. They
were just followers of the Way — and I guess
that is all that people had to know. Some pegged
them as friends and some as enemies.

Protection Money

By William B. Gray
Rector of St. Luke’s, Cedar Falls, Iowa

“lI THINK that I realized that I had come face
to face with the hypocrisy of organized religion.”
A vestryman was reflecting on his reaction at
a vestry meeting which was considering ways
and means of raising money for a new building.

The meeting had been a particularly good one
for it provided a chance for every member of
that vestry to look inside himself. And more
than one confessed that it was probably true:
he wasn’t doing what he should but it would take
some selling to part him from his money, money
which really should be offered to the church in
the first place.

It seems to me that what happened in that
vestry meeting needs to happen in every meeting
of any group of Christians. We've got to decide
what we are about. And if we are fostering a
hypocrisy we need to honestly say so, for there
might not be another way.

The case of this fund-raising situation is one
example. This is a small parish which has come
to the moment of truth; it has sold its old proper-
ty and has to build a new building. That which
was built for the congregation 100 years ago is
no more; if they are to have a place of worship
they have to build it themselves. They are going
to have to pay for it.

It has already been proved that if just half the
pledgers of the parish would tithe their incomes,
more than enough money would be available for
building. But it is evident that this will not
happen. Ways and means have to be planned
to sell a new building in order to get it paid for.

This is sad.

Many of the “good Christian people” of this
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parish have no intention of keing obedient
stewards. They are not even sold on being re-
sponsible members of the whole church for they
are interested only in themselves; only in a new
building. Those who have gone through building
programs before say you can always get money
for a new building. We know that it is almost
impossible to get money for the proclamation of
the gospel.

It was to this that one vestryman spoke for he
was pleading for keeping the parish’s giving to
the program of the church up; he was pleading
that we remember that we are responsible for
the mission of the church. But, another said
that the important thing was to build a new
building. When it filled up, because he felt that
the new building would attract many new people,
then we could take some part in our mission
responsibility.

Perhaps the third comment was more realistic
for that man observed that we have been here
100 years and we haven’t grown very much.

But, what of the hypocrisy of organized reli-
gion? We were discussing bringing in a profes-
sional fund raiser which has many advantages.
Yet, does this mean that we are buying our
conscience? The fund raiser, the professional
from outside the parish, the person who may or
may not be a Christian, who might care less about
the mission of the church, will come into our
parish and force us to do what we should be
doing all along as committed Christians.

Sometimes it makes one wonder if there is not
a judgment on this kind of activity; if we are not
really in danger of mocking God. Yet, from a
standpoint of 20th century realism, the fund
raiser can do the job that we cannot do in all
probability. He has the time and the know-how;
and if he rubs someone the wrong way, the bitter-
ness will not remain in the community.

Imagine, we as Christians, commanded to love
one another; Christians who supposedly are for-
giving as well as forgiven persons; are probably
going to pay protection money so that we will
not have deep wounds in our community which
would be caused by one member of the community
suggesting to another that he could give a cer-
tain amount to build a new building.

We get all this involved because we refuse to
be stewards. Perhaps this is the judgment.

Ter WITNESS
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DR. AND MRS. GRANT VISIT
SEABURY-WESTERN

* The Rev. Frederick Grant
was honored at Seabury-West-
ern on October 28, along with
the Rev. Alden Drew Kelley,
both former deans. At the
convocation a ceremony was
held in the refectory when
their portraits were unveiled.
The oils were the work of
Deane Keller of the Yale art
gallery.

Dr. Grant was dean of the
seminary from 1927 to 1938
and was vresponsible for the
building of the chapel and
otherwise expanding the facili-
ties during a notable adminis-
tration.

He succeeded Bishop Johnson
as editor of the Witness after
he moved to New York to be
professor of biblical theology at

DR. GRANT: — portrait unveiled at

seminary where he was dean for

over a decade

Union Seminary. Dr. Grant and
his wife, Helen, who attended
the convocation also, are both
contributing editors and were
at the St. Louis General Con-
vention as reporters for this
magazine.
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INTRODUCING

Adventures in Faith

A new series of provocative books by authors who
speak out frankly and searchingly on matters of
Christian concern. Excellent group-study material.

God, Sex, and War

By D. M. MacKixnon, H. E.
Roor, HuGH MONTEFIORE,
and Joux Burnasy. Four
Cambridge faculty members
—formerly colleagues of the
author of Honest to God—
give their views on nuclear
deterrence, sex within and
outside marriage, and other
issues of personal conduct
and public responsibility.

The Real God

By ALFRED B. STARRATT.
Drawing upon the findings of
modern physics, the insights
of religion, and his own expe-
rience as missionary and pas-
tor, Dr. Starratt shows how,
in a very real sense, God is
present in the world.

The Challenge of the

New Spiritual Movements

By Horton Davies. A revised edition of
The Challenge of the Sects, presenting
the latest information on the nine move-
ments discussed — including Moral Re-
Armament, Jehovah’s Witnesses, and
Christian Science — and laying greater

stress on the need for encounter and mﬁo

reconciliation. Paperbound, $1.45
3t >

THE CHALLENGE
TO THE CHURCH

The Nieméller-Blake Conversations
By MARTIN NIEMOLLER and EUGENE
CarsoN Brake. Edited by MARLENE

CHRISTIAN DEVIATIONS

Each, paperbound, $1.45

Awkward
Questions on

Christian Love

By HucH MONTEFIORE. A
candid discussion of the
Christian tenet “God is love,”
and how it may be reconciled
with the facts of existence.as
we know them.

To Be Honest

By WiLLiam G. Berry, With
utter honesty as his touch-
stone, the author attempts a
restatement of Christian
faith that will be acceptable
to the intelligent 20th-cen-
tury believer—who is aware
not only of the scientific out-
look, but of other religions in
a shrinking world.

s

MagrTENS. In these unique Lenten Lec- PRESS®

tures, delivered earlier this year in Phila-
delphia, two world-renowned clergymen
address themselves to the chief issues
and opportunities facing the church to-
day. November 8. Paperbound, $1.65

Now at your bookstore

THE WESTMINSTER

Witherspoon Building
Philadelphia, Pa. 19107
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With...deliberate speed, majestic instancy,

They beat—and a Voice beat
More instant than the Feet—
“All things betray thee, who betrayest Me."

Men are on the move in our land today, marching in response to inner
stirrings which have aroused them to witness to freedom for every
American citizen. Their pace is relentless. Of different races and creeds,
they are united by their conviction that all Americans are destined for
freedom. For them, there can be no genuine peace until this destiny
is accepted and achieved. Their goal has its own ‘‘majestic instancy'":
the freedom they seek is NOW.

Every Church person, of every race, is involved in this American revolu-
tion. You can make your involvement count. Your gift to the Church
and Race Fund helps the Church participate so that all men may benefit
from this move toward freedom. Please send your contribution today.

FRANCIS THOMPSON

CHURCH AND RACE FUND
Executive Council, Episcopal Church Center
815 Second Avenue, New York, N. Y. 10017

Enclosed is my contribution to the Church and Race
Fund.

Name.

Address.

City & State

Please make your check payable to Lindley M. Franklin, Jr.,
Treasurer, and mark it “*Church and Race Fund.”




BISHOP HARRIS KILLED
IN ACCIDENT

* Bishop Bravid Harris, re-
tired bishop of Liberia, was

killed instantly October 21, in
a one car accident near Frede-
ricksburg, Va., en route to a
board cf trustees meeting at St.
Paul’s College in Lawreanceville,
Va. His passengers, Mrs. Harris
Ben Chitty,

and Arthur the

BISHOP HARRIS: — a candid shot
taken while in Liberia where he had
notable

accomplishment during a

long episcopate

e Episcopal Church / DFMS. Permission required for reuse and publication.

Episcopal colleges, were both
injured and taken to a hospital
in Fredericksburg. Both are
recovering.

Bishop Harris served for al-
most 20 years as bishop of
Liberia. After his retirement in
1964 he returned to the United
S States to be acting director of

pyright 2020. Archives of {

the foundation for Episcopal
colleges. Although he retired
from this position in 1965,

Bishop Harris remained active
and worked closely with Chitty.

SO YOU’'RE CALLING
A RECTOR!

By Robert Nelson Back
25¢ a copy Ten for $2
THE WITNESS
Tunkhannock, Pa. 18657

News Notes

Edited by
William B. Spofford Sr.

U.S. Intervention in Vietnam
was condemned by the consulta-
tive committee of the Christian
Peace Conference meeting in
Budapest. Delegates included

243 churchmen from 42 coun-
tries. Dean Joseph Hromadka
of Prague stated that the 7-
yvear-old organization had
spread throughout the world,
uniting Christians of differing
view who agree on the need for
cooperation to maintain world
peace. Metropolitan Nicodim,
head of foreign affairs for the
Russian Orthodox, said he was
“deeply satisfied with the con-
structive course and fraternal
atmosphere of the conference.”
Secretary Ossei Timothy of the

(honian  council of churches
siressed that ‘“the Africans are
deeply impressed by all that
they have heard at the confer-
ence. We discussed all prob-
lems in a Christian manner and
during our consultations, Jesus
Christ has led us toward peace.”

FPersecution of religious persons
have ceased in communist coun-
tries in eastern Europe, accord-
ing to reports received by the
British council of churches.
There is “ever-increasing dia-
logue between Christians and
Marxists”, with peace between
countries high on the agenda.

Religious Liberty, the much-
heralded document of the Vati-
can Council, had a new clause
inserted on the eve of the final
voting. Edward Duff, writing
for Religious News Service from
Rome, reports that the declara-
tion now asserts that the “one,
true religion” is found in obedi-

($1.25).

Welcome Christmas Gifts

THE BOOK OF COMMON PRAYER. Large ($1.15)

and small (75¢) editions.

THE LESSER FEASTS AND FASTS. 260 pages

PRAYER BOOK STUDIES. Popular booklets by
Liturgical Commission for discussion prior to re-
vision of The Prayer Book. Sixteen Studies now

- -

available ($7.75).

THE HYMNAL 1940. Large ($1.15) and small (75¢) melody edi-
tions and full music edition ($2.25).

THE HYMNAL 1940 COMPANION. Stories of the Hymns, their

authors and composers. 769 pages — thoroughly indexed ($4.50).

W rite for convenient order form to

She CHURCH .7/?»2”0/ %iymxatim

Publishing subsidiary of THE CHURCH PENSION FUND
20 Exchange Place, New York, N. Y. 10005
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ence to Rome. He says: “It
goes further. It emphasizes
man’s obligation to seek truth
and tells him that, by God’s
will, the full truth in the realm
of religion is found in the
Roman Catholic Church.” The
new clause was apparently made
in deference to conservative
members.

George F. Kempsell Jr. has re-
signed as rector of St. Michael
and All Angels, Dallas, Texas—
he says under pressure after a
conflict with the vestry over
administration. He’ll be paid
for six months and have a
house, meanwhile serving Dal-
las’s Good Shepherd as a con-
sultant without pay. He went
to Dallas in 1963 from St.
James-the-Less, Scarsdale, N.Y.
where he resigned because he
did not have “the unanimous
support of the wardens and
vestry.” A couple of years
before he was in the headlines
for refusing to administer com-
munion to parishioners involved
in barring from a golf club the
escort of a debutante because
he was Jewish, though a mem-
ber of the Scarsdale parish.
Kempsell was widely praised for
his action by leading Episco-
palians, including Bishop Lich-
tenberger, then PB, and Bishop
Donegan of N. Y. He also got
into the James Meredith case
in Miss. by transporting 70 of
a Negro congregation in White
Plains to attend a service at St.
James. It was the “answer”,
he said, of his church to the
rioting. The present ruckus,
according to Vestryman W. G.
Henry, is no reflection on the
character of the minister.
“There were some differences
in leadership and executive
ability matters,” he said but
would mnot elaborate. Bishop
Mason, on hand when the
resignation was accepted, said
there was “simply a difference
of opinion on how the church
should go. He (Kempsell) is a

Eighteen

spiritual man. He hasn’t much
interest in administration. St.
Michael is a large parish.” The
parish has 2,500 members —
largest in Dallas — and com-
pleted a $2-million plant shortly
before Kempsell arrived in April
’63.

Louis M. Hirshson, president of
Hobart and William Smith Col-
leges, will retire June 30, 1966.
Merle A. Gulick of New York,
chairman of the board of trus-
tees, in making the announce-
ment recently called him “the
colleges’ greatest president.”
Hirshson, who came to the
colleges in July, 1956, requested
retirement, saying it was time
to turn the reins over to some-
cne else. He was 65 on March
12 of this year. Gulick, men-
tioning that the retirement was
Dr. Hirshson’s personal deci-
sion, said the board members
felt they must respect it. He
added that the “trustees are
sorry to see the president’s
tenure of office come to a
close.” Expressing appreciation
for himself and his fellow board
members, he spoke of “Dr.
Hirshson’s selfless dedication
above and beyond the call of
duty to further the interests
of the colleges.” The board
chairman pointed out that
“under Dr. Hirshson’s dynamic
leadership the colleges have
witnessed their greatest growth,
and have initiated many pro-
jects more ambitious and im-
portant than any attempted
heretofore in their history.”

Organ Concerts, featuring the
complete works of J. Sebastian
Bach, is planned at St. Michael’s
Cathedral, Boise, Idaho. The
series of 18 which will take two
years, will feature the cathe-
dral’s organist-choirmaster, C.
Griffith Bratt, who just re-
turned from a year’s sabbatical
in Europe, where he worked on
music and organ history. The
series is sponsored both by the
cathedral and a special com-

mittee of Boise citizens, accord-
ing to Dean Wm. B. Spofford
Jr. During the two years, out-
standing musicians from Idaho
will be featured with Mr. Bratt
and everything from symphony
orchestras to vocal ensembles
will be sharing the cathedral’s
facilities.

Presbyterian Life, official
monthly, is losing circulation.
Manager R. H. Heinze said the
magazine “is in trouble and I
am glad.” Eugene Blake, pos-
sible next secretary of WCC
(Witness, 10/28) who is stated
clerk of the church, figured in
the statement without being
named. “There has been a
change in the climate of our
church, a good change, with the
result that many are surprised
and displeased to learn that the
Christian faith has anything to
say about anything important,”
Heinze said. ‘“They can’t very
well cancel the stated clerk, so
they cancel the magazine.” The
manager declared letters from
pastors cancelling subscriptions
objected to the church’s stand
on matters ranging from ecivil
rights to Presbyterian Life’s
inclusion of an advertisement
for a book on evolution. “We
shall not panic,” Heinze said.
“Instead, we will be of good
cheer. Popularity is a bad
thing if it is the product of in-
consequentiality and innocuous-
ness. Churches which are
irrelevant will produce trifling
publications to report the
irrelevancies. We United Pres-
byterians are passing through
a very difficult and very
wonderful time. There is dis-
sent. There is debate. There is
criticism. There is change. In
short, there is a reformation.”

Worker-priest movement in
France is to be resumed with
the full authorization of the
Vatican, it was announced at a
meeting in Rome of the French
episcopate. It will be given
three years to make good.

TaE WITNEsSs
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. BACKFIRE -

Chandler W. Sterling
Bishop of Montana

Irresponsibility and indiges-
tion, eh, Mr. Dean? (Witness,
October 7). You might have
added Misinformation to the
title too.

As the Bishop of Montana, I
was somewhat embarrassed over
your admission that you listened
to your car radio while driving
through the grandeur of the
shining mountains in Montana’s
Big Hole country. Indeed, dear
Dean, with modern radio pro-
gramming as it is, why do you
ever listen to a radio? No mat-
ter where you dial, you will hear
only the moaning bass twang of
a guitar providing resonance
to fill the empty head. Why
not sell that contraption and
give the proceeds to MRI? That
might demonstrate a little devo-
tion.

Now, for a moment to the
melancholy subject of ecclesias-
tical and episcopal economics.
The East Glacier meeting of
the House of Bishops was the
least expensive arrangement for
hespitality that we have had in
my ten years’ knowledge of
such matters. The cost for the
host Diocese usually rung from
$£5,000 to $7,0000 Montana
guested the meeting for about
$£3,000, and no one had to sleep
in a stage coach or eat porcu-
pine pie. I, too, have been on
the “luxury circuit” at times.
Montana was not one of the
stops.

It might have been better for
Witness readers, Your Dean-
ship, if you had inquired into
these matters simply in fair-
ness and - for the sake of
accuracy. You would have dis-
covered that nearly every
congregation in the Diocese of
Montana had visiting bishops
during their time among us.
They even did the Sunday mis-

sionary circuit. They explored
the life of the Church in Red
Lodge and Deer Lodge, in Big
Timber and in Plentywood, in
Fish Tail and Whitefish.

A motion was also made and
carried at the meeting that fu-
ture sessions of the House of
Bishops be held in such places
as this, which would provide
for our needs as adequately as
this exceedingly low-cost meet-
ing in Montana did.

MRI? Each Bishop who flew
into Great Falls and those who
came by train to Cut Bank were
given free round-trip transpor-
tation, exceeding 250 miles per
bishop. And believe me, they
were dependent on us to get
them to East Glacier.

Entertainment? The Black-
feet Indians shared their dances,
dress, and culture. We contri-
buted $250 to their local relief
program operated by the Tribal
Council. The bishops’ wives
played bridge one afternoon
while waiting for the House to
adjourn its session. The five
cash prizes, totaling $100,
were sent to the Rev. Douglas
Mbopa in Grahamstown, South
Africa. The teenage girl pages
presented a skit in the lobby.
The proceeds, at their request,
were given to the Presiding
Bishop for MRI.

All of this reminds me of the

story of the two women coming
out of church one Sunday morn-
ing after the bachelor priest
had preached a sermon on mar-
riage. One woman turned to
her friend and said, “I wish
that I knew as little about the
subject as he did.”

- NEW BOOKS -

E. John Mohr
Book Editor

THEY WHO ARE CALLED
CHRISTIANS, by Jesse H.
Baird. Westminster. $3.50

This is a lovely devotional book
by the president emeritus of the
San Francisco Theological Sem-
inary. It sets out to tell us how to
become Christians. I don’t think
that it accomplishes this purpose.
To do that I think that it would
have to be more of an appreciation
of Jesus. It is rather an apprecia-
tion of St. Paul. None can question
that St. Paul tried to be a Chris-
tian, and at times reflected the glory
of Christ as few others have. But
many feel, I among them, that St.
Paul’s egoism and mysticism, at
other times, obscured the glory of
his Lord. Be that as it may, any
book on how to be a Christian should
focus attention first and last on
Jesus.

But these are fine Christian es-
says. Anyone will be helped by read-
ing them. They come out of rich
experience.

— Oscar F. GREEN

The reviewer is rector Emeritus
of All Saints’, Palo Alto, Cal.

A BISHOP PARSONS’ ANTHOLOGY

Selections Made By

Massey H. Shepherd Jr.
Professor at the Church Divinity School of the Pacific

Being used is several theological seminaries and will

make excellent material

for use

in parishes with

adult classes and discussion groups.

There is as much material in this magazine size leaflet
as in many books that sell for $2 or more.

25¢ for single copy

$2 for ten copies
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== --= Schools of the Church --- ---

ST. MARGARET'S SCHOOL
COLLEGE PREPARATION ForR GIRLS
Fully accredited. Grades 8-12. Music,
art, dramatics. Small classes. All
sports. On beautiful Rappahannock
River. Episcopal. Summer School.
Write for catalog.

Viola H. Woolfolk,
Box W, Tappahannock, Virginia

ST. ANNE’S SCHOOL

One of Church Schools in the Diocese of
Virginia. College preparatory. Girls grades
7-12. Curriculum is well-rounded, emphasis
is individual, based on principles of Chris-
tian democracy. Music, Art, Dramatics, Sports,
Riding. Suite-plan dorms. Established 1910.
MaRGARET DoucLAss JEFFERSON, Headmistress

ST. ANNE’S SCHOOL
Charlottesville 2, Va.

NORTHWESTERN
ACADEMY

LAKE GENEVA, WISCONSIN
Rev. James Howard Jacobson
Superintendent and Rector

An outstanding military college pre-
paratory school for boys 12 to 18
grades 8 through 12. Fireproof
buildings, modern science depart-
ment excellent laboratory and aca-
demic facilities. 90 acre campus with
extensive lake shore frontage, new
3 court gym. Enviable year ’round
environment. All sports, including
riding and sailing. Accredited. Sum-
mer Camp. Write for catalogue

164 South Lake Shore Road.

Shattuck School

The oldest Church School west of the Alle-
ghenies integrates all parts of its program —
religious, academic, military, social — to help
high school age boys grow “in wisdom and
stature and in favor with God and man.”
Write
DIRECTOR OF ADMISSIONS
665 Shumway Hall
SuATTUCK SCHOOL FarisauLrT,
MEMBER: THE EPISCOPAL
SCHOOL ASSOCIATION

Minn.

SAINT ANDREW’S SCHOOL
OF BOCA RATON, FLORIDA

Episcopal Boarding School for boys of all

denominations. College preparatory. En-
rollment 220. Grades 7-12. High academic
standards. Broad curriculum. Individual at-

tention. Work program. Olympic-size pool,
all sports. Dormitories and classrooms air-
Healthful climate of Florida’s south-
Also Summer School program.

cond.
eastern coast.

Werite for catalog.
Mr. Eugene J. Curtis, Jr., Headmaster
P.O. Box 130-W. Coca Raton, Florida

DeVeaux School

Niagara Falls, New York
Founpep 1853
A Church School for boys in the Diocese of
Western New York. Grades 9 thru 12. Col-
lege Preparatory. Small Classes. 50 acre
Campus, Resident Faculty. Dormitories for
130, School Building, Chapel, Gymnasium
and Swimming Pool; 9 interscholastic sports,
Music, Art.
Davip A. KeNNepy, M.A., Headmaster

Tre Rr. Rev. Lauriston L. Scarre, D.D.

Chairman, Board of Trustees

THE CHURCH
FARM SCHOOL
GLEN LocH, PaA.

A School for Boys Dependent on One Paremt
Grades — 5th through 12th
College Preparatory and Vocational Train-
ing: Sports: Soccer, Basketball, Track,
Cross-Country
Learn to study, work, play on 1600 acre farm
in historic Chester Valley.

Boys Choir - Religious Training

CHARLES W. SHREINER, JR.
Headmaster
Post Office: Box S, Paoli, Pa.

THE WOODHULL SCHOOLS

Nursery to College
HOLLIS, L. L

Sponsored by
ST. GABRIEL'S EPISCOPAL CHURCH
under the direction of the rector,
THE REV. ROBERT Y. CONDIT

SAINT AGNES SCHOOL

Girls Episcopal Boarding (Grades 7-12)
and Country Day School (Grades K-12)

Fully accredited college preparatory and
general courses. Music, Drama, Arts, all
Sports.  Small classes. Individual attention

and guidance stressed. Established 1870. 49-
acre campus. Write for catalog.

HAMILTON H. BOOKHOUT, Headmaster
SAINT AGNES ScHOOL
Box W., Albany, N. Y. 12211

St. Mary’s Episcopal School
For Indian Girls

SPRINGFIELD, SouTH DAEKOTA
For Indian girls of any tribe, state, religious
denomination or degree of blood. Grade five
through high school. Small classes. Enroll-
ment limited to 90. Accredited. Boarding only.

Headmaster: Kenyon Cull

THE NATIONAL
CATHEDRAL SCHOOL
(For Girls)

ST. ALBANS SCHOOL
(For Boys)

Two schools on the 58-acre Close of
the Washington Cathedral offering a
Christian education in the stimulat-
ing environment of the Nation’s
Capital. Students experience many
of the advantages of co-education
yet retain the advantages of sepa-
rate education. — A thorough cur-
riculum of college preparation com-
bined with a program of supervised
athletics and of social, cultural, and
religious activities.

Day: Grades 4-12 Boarding: Grades 8-12
Catalogue Sent Upon Request
Mount St. Alban, Washington 16, D.C.

HOLDERNESS

The White Mountain School for boys 13-19
Thorough college preparation in small classes.
Team sports, skiing. Debating. Glee Club. Art.
New fireproof building.
DonNaLp C. HAGERMAN, Headmaster
Plymouth, New Hampshire

LENOX SCHOOL

A Church School in the Berkshire Hills for
boys 12-18 emphasizing Christian ideal and
character through simplicity of plant and
equipment, moderate tuition, the co-operative
self-help system and informal, personal rela-
tionships among boys and faculty.

REV. ROBERT L. CURRY, Headmaster
LENOX, MASSACHUSETTS






