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SERVICES

In Leading Churches

NEW YORK CITY
THE CATHEDRAL CHURCH
OF ST. JOHN THE DIVINE
Sunday: Holy Communion 7, 8, 9 10, Mom-
ing Prayer, Holy Communion and Ser-
mon. 11; Organ Recital, 3:15 and ser-
mon, 4.
Morning Prayer and Holy Communion 7:15
(and 10 Wed.); Evening Prayer, 3.

THE PARISH OF TRINITY CHURCH
TRINITY
Broadway & Wall St.
Rev. Bernard C. Newman, S.T.D., Vicar
Sun. MP. 8:40, 10:30, HC 8, 9, 10, 11.
EP 3:30; Daily MP 7:45, HC 8, 12, Ser
12:30 Tues., Wed. & Thurs.,, EP 5:15 ex.
Sat.; Sat. HC 8; C Fri. 4:30 & by appt.

ST. PAUL’S CHAPEL
Broadway & Fulton St.
Rev. Robert C. Hunsicker, Vicar

Sun. HC 8:00, MP & HC Ser. 10; Weekdays
MP & HC 8:00, HC 12:05 ex. Sat., (also
7:15 and 1:05 Holy Days); Int. 1:05 ex.
Sat.; EP 5:10 (ex. Sat., 1:30); C Fri. 4:30-
5:30 & by appt; Organ Recital Wednesdays
12:30.

CHAPEL OF THE INTERCESSION
Broadway & 155th St.
Leslie J. A. Lang, Vicar

Sundays 8, 9, 11; Weekdays: Mon. Fri.
Sat. 9; Tues. 8; Wed. 10; Thurs. 7.

ST. LUKE'S CHAPEL
487 Hudson St.

Rev. Paul C. Weed., Jr., Vicar

Sun. HC 8, 9:15 & 11; Daily HC 7 & 8.
C Sat. 5-6, 8-9, by appt.

ST. AUGUSTINE’'S CHAPEL

292 Henry Street

Reverend William W. Reed, Vicar
Reverend Jeffrey T. Cuffee (Priest-in- Charge)
Sundays: 8:00 a.m. HC, 9 a.m. Sung Mass,
10:45 am. MP, 11:00 am. Solemn Bi
Lingual Mass; 4th Sunday: 10:00 a.m. Mass
in Spanish; Weekdays: 7:30 and 9:30 a.m.
HC, 9:15 am. MP, 5:15 p.m. EP
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ST. CHRISTOPHER’S CHAPEL

48 Henry Street

Reverend William W. Reed, Vicar

Reverend James L. Miller (Priest-in-Charge)
Sundays: 7:30 am. HC, 9:00 am. Sung
Mass, 11:15 am. Mass in Spanish, 5:15
p-m. EP Weekdays: Monday and Wednesday,
8:00 a.m. HC; Tuesday, Friday, Saturday
9:00 a.m. HC, MP before each Mass, 5:15
p-m. EP

Write us for

Organ Information
AUSTIN ORGANS, Inc.
Hartford, Conn.

THE CHURCH OF THE EPIPHANY
York Avenue at 74th Street
Near New York Memorial Hospitals
Hugh McCandles, Vincent Anderson, Clergy
John Fletcher, Student Chaplain
Lee Belford, Philip Zabriskie, Thomas Gibbs,
John Danforth, Associates
Sundays: 8 am. HC; 9:30 Family (HC) 3S)
Wed. HC 7:20 am.; Thurs. HC 11 am.
One of New York’s
most beautiful public buildings.

SHARING
Christian Healing in the Church
Only Church magazine devoted to Spiritual
Therapy, $2.00 a year. Sample on request.
Founded by Rev. John Gavnor Banks, D.S.T.

This paper is recommended many

Bishops and Clergy.by

Address:

FELLOWSHIP OF ST. LUKE
2243 Front St.

San Diego 1, Calif.
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ST. STEPHEN’S CHURCH
Tenth Street, above Chestnut
PHILADELPHIA, PENNA.

The Rev. Alfred W. Price, D.D., Rector
The Rev. Gustav C. Meckling, B.D.
Minister to the Hard of Hearing

Sunday: 9 and 11 am. 7:30 p.m.

Weekdays: Mon., Tues., Wed., Thurs., Fri.,
12:30 - 12:55 p.m.

Services of Spiritual Healing, Thurs. 12:3@
and 5:30 p.m.

CHRIST CHURCH
CAMBRIDGE, Mass.
The Rev. Gardiner M. Day, Rector
Sunday Services: 8:00, 9:30 and 11:15 a.m.
Wed. and Holy Days: 8:00 and 12:10 pam.

CHRIST CHURCH, DETROIT
976 East Jefferson Avenue
The Rev. William B. Sperry Rector
8 and 9 a.m. Holy Communion (breakfast
served following 9 a.m. service) 11 aam.
Church School and Morning Service. Haly
Days, 6 p.m. Holy Communion.

PRO-CATHEDRAL OF THE
HOLY TRINITY
23 Avenue, George V
Paris, FRANCE
8:30, 10:30 (S.S.),
Boulevard Raspail
Student and Artists Center
The Rt. Rev. Stephen Bayne, Bishop
The Very Rev. Sturgis Lee Riddle, Deam
The Rev. Ronald D. Weaver, Canon
The Ven. Frederick McDonald,
Canon Chaplain

Services: 10:45

New Yory Ciry

ST. BARTHOLOMEW’S CHURCH
Park Avenue and 51st Street
Rev. Terence ]. Finlay, D.D.

8 and 9:30 a.m. Holy Communion 9:30 amd
11 am. Church School. 11 a.m. Mom
ing Service and Sermon. 4 p.m. Even
song. Special Music.

Weekday: Holy Communion Tuesday =t
12:10 a.m.; Wednesdays and Saints Day,
at 8 a.um.; Thursdays at 12:10 p.m.

Organ Recitals, Wednesdays, 12:10.
Pr. Daily 5:45 p.m.

Eve.

CHURCH OF THE HOLY TRINTY
316 East 88th Street
Sundays: Holy Communion 8; Church School
9:30; Morning Prayer and Sermon 11:00.
(Holy Communion 1st Sunday in Month).

GENERAL THEOLOGICAL
SEMINARY CHAPEL
Chelsea Square 9th Ave. & 20th St.
Daily Morning Prayer and Holy Commun-
ion, 7.
(7:30 Saturdays and holidays)
Daily Choral Evensong, 6.

ST. THOMAS

5th Ave. & 53rd Street
Rev. Frederick M. Morris, D.D.
Sunday: HC 8, 9:30, 11 (lst Sun.) MP 11;
Ep Cho 4. Daily ex. Sat. HC 8:15, HC
Tues. 12:10, Wed., 5:30.
Noted for boy choir; great reredos
and windows.




The WITNESS

FOR CHRIST AND HIS CHURCH

VOL. 51, NO. 19 MAY 19, 1966

Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

Editorial and Publication Office, Eaton Road, Tunkhannock, Pa.

——

———

Story of the Week

Consultation on

Makes Progress

* New and retiring officers
of the consultation on church
union were elated by the pro-
gress made by delegates from
eight Protestant denominations
planning a united church.

But they agreed with the
Rev. David G. Colwell of Wash-
ington, D. C., the newly-elected
chairman, that there is a big
job ahead in interpreting the
principles of union approved to
their constituencies.

In the major actions ap-
proved, not a single dissenting
voice was heard.

Colwell, pastor of a Congre-
gational-United Church, was
elected to succeed Bishop
Robert F. Gibson Jr., of Virgin-
ia, as chairman for the next
two years.

Other officers named were
Methodist Bishop James K.
Mathews of Boston, vice-chair-
man, and George G. Beazley
Jr., of Indianapolis, president
of the council on unity for the
Christian Churches (Disciples
of Christ), secretary.

Taking part in the union
talks are the Methodist, Epis-
copal, United Presbyterian,
African Methodist Episco-
pal, Evangelical United Breth-
ren Churches, the United
Church of Christ, Southern
Presbyterian and Disciples of
Christ. " Other denominations
have been invited to join the
consultation.
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Church Union
at Dallas

At a news conference, Bish-
op Mathews said a “long hard
road” remains ahead for the
consultation which must be
faced “realistically and yet
hopefully.”

Beazley said the meeting in-
dicated none of the participat-
ing denominations will drop
out. Instead, he predicted, more
will join.

In one of its final actions,
the consultation asked the par-
ticipating bodies which have
not done so to authorize their
representatives to enter into
drafting a plan of union.

. The member denominations
were urged to distribute an
open letter to their churches
as widely as possible as pre-
paration for a study of the
principles of wunion, approved
at the Dallas meeting.

. The consultation also set its
1967 meeting for May 1-4 at
Cambridge, Mass.; adopted a
budget of $20,000 for the
coming year; designated April
23, 1967, as “Consultation on
Church Union Sunday,” when
there will be pulpit exchanges,
and accepted an invitation to
send its officers to a world
meeting on church union plans
being convened next April by
the faith and order department
of the World Council of Chur-
ches. .

Delegates approved a ten-
tative’ timetable for the

o

consultation which anticipates
moving into actual negotiation
of a plan of union by 1968. It
was estimated it will take from
four to 10 years after that to
complete the job. The time-
table also provides that union
at first will be a loose federa-
tion and postpones the writing
of the constitution wuntil the
denominations have lived to-
gether in a federation. It was
estimated it might take as long
as a generation to prepare and
ratify the constitution.

Six Principles

The consultation approved a
statement on principles cover-
ing the faith, worship, sacra-
ments and ministry of the
proposed. church.

Its preamble agreed to these
six over-all principles which it
said should guide the forma-
tion of the united church:

“Obedience to mission must
be the primary characteristic
of the church, at every level.”
This, it was explained, refers
“to our plain duty to eliminate
overlapping and duplication so
that greater energies can be
released for the common task.

“More, it refers to new struc-
tures which will make it dif-
ficult if not impossible for us
to avoid being confronted by
God’s mission in the world and
his command that we follow
_. . Mutual enrichment must
be served and guarded. ”
Régarding this, it said “visi-
ble unity should take away
from wus nothing except our
separateness, and add to our

Three
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common treasury as much as
possible of what is true and
good in the tradition of each
of the constituting churches.
It should not only permit but
positively encourage the maxi-
mum interplay of tradition
with tradition, across tradi-
tional lines . . . ”

“Existing relationships should
be maintained and strengthened
wherever possible.” Here it
explained that “the bonds
which now exist between the
constituting churches and other
Christian bodies — confession-
al, conciliar and the like —
should not be severed or modi-
fied, except where their con-
tinuance would clearly com-
promise the union we seek . ..”

“Maximum protection must
be given to existing diversities
and liberties.” Explaining this
principle, the consultation said,
“we seek not to diminsh free-
dom under the gospel but to
enhance it. The costs of a
wider unity will doubtless re-
quire sacrifices on the part of
all, including the acceptance of
new limitations for the com-
mon good. Structures of au-
thority are necessary; but
these structures should leave
open every appropriate channel
of responsible freedom in de-
cision-making under Christ’s
lordship.

“The majority should not
coerce the minority, nor should
the minority willfully obstruct
conscientious action by the ma-
jority. We are eager to realize
greater discipline with greater
freedom, greater cohesion with
greater diversity, greater sac-
rifices with greater victories.”

“Maximum openness should
be provided for continuing re-
newal and reformation.” Here
it was observed that “no visi-
ble, earthly body, however
idealistically planned, can ever
be safe from the corruption of
human folly, ignorance and sin.
Time and again, it has been
God’s good pleasure to save the

Four

church from death, in spite of
our failures.

“To serve this steadfast love,
it is essential that we provide
him every possible channel
through which his purifying
judgment may run. Power
must be guarded in every place
by vigilant conscience; privi-
lege must be controlled by
responsibility ; decisions must
ke made in the open, shared
by the whole body in every
appropriate way . . . ”

“It must be a uniting as
well as a united church.” This
means, the consultation said,
“emphasizing the united chur-
ch’s incomplete and provisional
character, its own desire to
press steadily forward toward
wider unity, both national and
international. The separate
churches desire not merely to
form a new and larger de-
nomination, but to embark on
a pilgrimage whose only ulti-
mate goal can be the unity of
the whole body.

“The act of unification is a
sign of trust not in our own
dreams or powers but in God’s
grace, who has given us the
‘one hope that belongs to your
call so that we may ‘grow up
in every way into him who is
the head, into Christ.” (Ephesi-
ans 4:4:15, RSV).”

Amendments

To its statement of princi-
ples, the consultation adopted
an amendment which declares
that organization in the new
church “must be such as not
to stifle those who protest.
Clearly the church requires
norms of ordered life, but we
realize that these may some-
times impede rather than
assist the work of the Spirit.

“Therefore, we affirm the
essential place of the non-con-
formist in the church as in
our society everywhere. We
say that any conception of
church order or administration
which unjustly smothers or

minimizes the contribution of
such persons may deprive the
church of indispensible guides
through a time of rapid change
and upheaval such as our own.”

Structure

A section of the statement
dealing with structure of the

united church was ‘“received,”
together with comments at-
tached with it. The con-

sultation asked the member
denominations to study it. Main
task of the 1967 consultation
meeting will be to develop prin-
ciples of structure.

Regarding this, the con-
sultation suggested “certain
concepts that we consider par-
ticularly worthy of further con-
sideration.” These included:

® A proposal that “task
groups” for renewal of the
church itself and for mission
to the world, widely varying in
structure and function, be given
a place of importance alongside

parish congregations.

® The general concept of a
“district” in the united church
small enough to facilitate the
work of the bishop as a chief
pastor, the brotherhood of the
body of clergy, and genuine
interchange among the congre-
gations.

® The grouping of “districts”
into regions with the concen-
tration of administrative fune-
tions — mission, education and
promotion — in the region ra-
ther than the district.

® The principle that at every
level the united church will
commit itself “to do its work
in ecumenical cooperation in so
far as possible, rather than
separately.”

The consultation said it reec-
ognized that “the crucially im-
portant subject of placement of
ministers in local congregations
and other forms of service is
barely touched wupon in the
report.

Widely varying practices in

TeE WrIrNEss
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the eight churches “must be
studied,” the consultation said,
“as we move step by step into
a richer common life in the
united church.

“Kach system, with its
strengths and weaknesses,
stands under God’s judgment

along with our other ways of
separation.

“Amid the pressures of our
fast-moving world, leisurely
processes of clergy placement
are a costly luxury. New forms
of ministry require a flexibility
in assignment of men and a
willingness to free men for
mission. The freedom of the
minister to proclaim God’s word
to his people must be recog-
nized.

“Serious consideration should
be given to an orderly and ef-
fective system of placement,
based on the demands of
Christ’s mission in our con-
temporary world . . . ”

To Meet New Times

In its section on faith, the
statement of principles de-
scribes the scriptures as “the
norm of the church’s life, in-
cluding worship and witness
and teaching and mission.” It
accepts the Apostles’ and Ni-
cene creeds, with the wunder-
standing that the church from
time to time must supplement
these historic expressions of
the Christian faith with “new
formulations as relevant as
possible to new times and
situations.”

The section on worship pro-
vides that in the united church
there will be freedom for ‘“di-
verse traditions of ceremony.
appointment, vesture, musical
and the like. Each congrega-
tion could continue using its
familiar forms and rites, but
experimentation with the serv-
ices of other traditions would
be encouraged in the hope
there would be “a steady move-

Max 19, 1966

ment toward the creation of
new forms of worship expres-
sive of the enriched new tradi-
tion of the wunited church it-
gelf . . .”

The Sacraments

In the section on sacraments,
the consultation said both in-
fant baptism and Dbeliever’s
baptism shall be accepted as
alternative practices in the
united church. Baptism could
be administered by either im-
mersion, pouring or sprinkling.
Those baptized as infants would
confirm their baptismal vows
and be admitted into full re-
sponsibilities of church mem-
bership through confirmation.

The Lord’s Supper, the con-
sultation said, could be cele-
brated with any of the rites
now in use by the various unit-
ing churches. The service could
be celebrated only by an or-
dained minister, but lay men
and women should “assist in
appropriate ways.” Baptized
Christians who are eligible to
receive holy communion in the
churches in which they are
members would be eligible to
receive the communion sacra-
ment in the united church.

The Ministry

The new church’s ministry
would have the historic orders
mentioned in the New Testa-
ment — bishops, presbyters (or
elders) and deacons. Bishops
would be the chief pastors of
their districts or dioceses, but
their administrative acts and
decisions generally would be
subject to approval by a repre-
sentative council (similar to a
presbytery).

Two kinds of presbyters or
elders could be ordained—full-
time professionals (theologically
trained men qualified to serve
as pastors of congregations)
and non-professionals (persons
supporting themselves in other
jobs who would be set aside by

ordination to administer the
sacraments and perform other
pastoral duties not necessarily
requiring theological edu-
cation).

The office of deacons would
be a distinctive vocation in its
own right and would no longer
be regarded as the initial stage
in the preparation of presby-
ters or elders. The consulta-
tion urged that further study
be made “for a clear delinea-
tion of this office, for explora-
tion of the opportunities it
affords for furthering the
mission of the church in and
for the world and the service
of love in the church and the
world which is the obligation
and privilege of every Chris-
tian according to the pattern
of Christ’s diaconate.”

Compromise on Bishops

The function of bishops in
the proposed united church
stirred a sharp debate. A com-
promise was accepted which ap-
peared to satisfy bodies which
have bishops and those which
do not.

Delegates voted to amend a
document of principles dealing
with the functions of bishops
to provide that bishops “to-
gether with other agencies and
office-bearers of the church”
would be responsible “for the
education, ordination and ap-
pointment to their tasks of
ministers whom God calls.”

The section dealing with
bishops’ “pastoral oversight”
had not mentioned any role for
the bishops in appointment of
ministers.

This brought an objection
from Methodist Bishop James
K. Mathews of Boston and
others who warned that Meth-
odists would have difficulty
accepting a church union that
did not give a role to bishops
in appointing ministers.

At the same time, Dr. Col-
well, a representative of the
United Church of Christ, which

Five
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does not have bishops, warned
that spelling out this function
for bishops could endanger the
continued participation of his
church.

The United Church was
formed in a 1957 merger
of Congregationalists and the
Evangelical and Reformed
Church. Congregationalists es-
pecially, have traditionally op-
pesed bishops and emphasized
the freedom of the local church
to choose its own ministers.

Eugene Carson Blake, United
Presbyterian leader, declared
that “some kind of relation-
ship of bishops to ministerial
appointments must be worked
out.”

“We must succeed if we are
going to have a union of these
Churches,” he warned.

At the suggestion of Bishop
Robert F. Gibson Jr., a com-
mittee representing the two
views was named to iron out
a compromise. It was worked
out during a brief recess and
then accepted.

This compromise cleared the
way for acceptance of the
entire chapter dealing with
principles of the ministry in
the united Church.

In the section on ‘“pas-
toral oversight,” the consulta-
tion said the bishop is a
“pastor to pastors” to those
who serve with him in the
church’s ministry.

The chapter entrusts three
functions to bishops: pastoral
oversight, liturgical leadership
and administrative responsibili-
and administrative re-

sponsibility.
Functions included in the
section on pastoral oversight

included ‘“keeping the apostolic
mission before the members
and congregations” and “the
transmission of the bibli-
cal faith and Christian tradi-
tion through teaching and
preaching, and, collectively, to-
gether with other office-bearers

Six

in the church, the safeguarding
of the faith.”

The section on “liturgical
leadership” said the bishops
“have responsibility for guard-
ing and enriching the worship
and sacramental life of the
united church . . .”

As to “administrative re-
sponsibility,” the document said
bishops “have responsibility

for the faithful supervision and
administration of the church’s
organized work and life. As
chief shepherds, the bishops
serve, either directly or by
delegation, as the church’s
principal administrative officers
in the execution of policy and
in the care for the complex
problems of pastoral relation-
ships . . . ”

General Convention in Seattle

Threatened by Right Extremists

* A warning that right-wing
extremists plan a takeover of
the General Convention in
September, 1967, was made by
leaders of the New York di-
ocese in a dramatic one day
conference on extremism held
at the Cathedral of St. John
the Divine.

The anticipated coup attempt
was described as one of many
projects on the agenda of ex-
treme right-wing Episcopalians,
some of them members of the
John Birch Society, in a nation-
wide program of harrassment
of suburban priests and eco-
nomic boycotts aimed at Epis-
copal support of the National
Council of Churches.

During the meeting, 44
clergy heard in executive ses-
sion the testimony of Father
“X” a New York area priest,
who after preaching five ser-
mons on the Negro rights issue
was threatened and ostracized
by right-wingers in his vestry
and community to a point
where his health broke down.

Throughout the ordeal, Fa-
ther “X” was supported by
Bishop .Horace W. B. Donegan.
Last fall, the bishop reported
the withdrawal of pledges of
funds to the cathedral for his
stand on civil rights. At that
time, a Negro canon had just
been added to the cathedral

chapter to serve its multiracial
constituency.

While the diocese has not
had any parishes withhold
quotas directly, extremism in
its more ferocious forms “isn’t
going to get less — it’s going
to get much worse,” said Dr.
John MeG. Krumm, rector of
the Church of the Ascension
and chairman of the Witness
Board of Editors.

Dr. Krumm and Canon Wal-
ter D. Dennis, Jr., of the cathe-
dral chapter, told in interviews
of plans of extreme rightists to
control the Seattle meeting of
the law-making body.

“They’re going to try to do
what they can to stack the
next General Convention, al-
though Lord knows they did
pretty well in 1964,” Krumm
said.

“I may be too nervous, but
there is a possibility of a
coup,” Dennis said.

During the 1964 session in
St. Louis, an effort led by ex-
tremists to have the Episco-
pal Church withdraw from the
National Council failed. How-
ever, Episcopal delegates to the
NCC were directed by a resolu-
tion to seek to restrain the
general board of the NCC from
influencing specific legislation
on which the Episcopal Church
has not taken a stand. The

(Continued on Page Fifteen)
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EDITORIAL

Right Radicalism
Take-Over

RIGHT RADICALISM has been intensified in
some areas, despite the temporary set-back of
the Goldwater debacle. It both stimulates and
feeds on resistance to civil rights action in some
areas and red phobia in others, and a combina-
tion in many.

In isolated instances right radicalism has
brought parishes and congregations under its
control, with the result that financial support
has been withdrawn from national church
bodies. In other instances individual clergy
have been victimized because they have involved
themselves in current issues on civil rights,
economics, or peace.

Theodore C. Sorensen, the former presidential
assistant, writing in Saturday Review for April
30, discusses the situation of the new and fu-
ture clergy, who, he says, “have in growing
numbers been found in picket lines, in protest
marches, in the organization of boycotts, and
even in jail. Many have expressed a concern
over Vietnam that goes far beyond traditional
religious pacifism. Others have encouraged
strikes by the underpaid and demonstrations by
the underpriviliged. They have stirred division
and dissension in their own churches and com-
munities, embarrassed established business and
political interests, related themselves to issues
not traditionally or directly related — by most
people — to the gospels, and subjected them-
selves to indignity and humiliation.”

Although radical rightists have a continuing
phobia about a “communist conspiracy’”, which
in their delusion is so wide and varied as to
include all but themselves, it is they who con-
spire in devious ways to bring down all those
who do not heed them or give credence to their
delusions. By harrassment, by untruth, by
half-truth, by distortion, by deception they at-
tempt to weaken the position of those clergy
and organizations that come under their pro-
scription — all those who do not confine them-
selves to the “preaching of the gospel” according
to their limitations upon it.

“The United States is not so rich,” says
Sorensen, “in intellectual and inspirational
leadership, or so certain of its course in the
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world, or so perfect in the treatment of its
citizens, that it can afford the suppression of
any thoughtful view or voice — and that in-
cludes the views and voices of preachers as well-
as teachers, editors, authors, and others. We
cannot afford to listen merely to spokesmen
for the state or the status quo, for the comfort-
able and the conformed. We have enough
timidity and stupidity in our midst without tell-
ing those clergymen who are willing to stand
up and be counted to sit down.”

The bishop and diocese of New York have
taken commendable steps to examine the threat
from right radical tactics within the church,
as we report in our news pages in this issue.
The official kodies in the church and interde-
nominational agencies have repeatedly affirmed
the theoretical bases for the prophetic function
in the church. But individual clergy and par-
ishes must study the dangers that threaten and
the best steps available to avert them.

The witness of the church to the whole truth
must not be circumscribed. At the same time
this witnessing needs to be exercised responsi-
bly, as with rare exceptions it has been. With
reference to this Sorensen says that a “clergy-
man’s right to participate in direct social ac-
tion activities is not only a basic right but a
basic responsibility. It should be exercised
responsibly, not indiseriminately, imprudently, or
impetuously. Rash, unprepared action can undo
gains carefully achieved. Positive, constructive
actions have a higher value than protests that
primarily seek publicity. Clergymen should not
let themselves be used as mere symbols or
shields. Every possible cause need not be
tackled with a burst of defiance and disorder.
Public opinion must be won, not alienated.”

Right radicals who differ from the views ex-
pressed by church bodies and the convictions of
others in the church are entitled to their opin-
ion. They belong within the fellowship of the
people of God. But they do not deserve their
place in it if they seek to exclude others from
it or subject them to their will.

That this is precisely what a well organized
group is attempting to do is a matter of record.
A great many bishops have received letters de-
manding that somebody or other be fired for
one reason or another — the most common
complain being that he supports the National
Council of Churches. And it is their boast that
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copies of these letters are distributed by the
thousands by variously named organizations —
Vineyard Workers and Patriotic Letter Writers,
to name just a couple.

That they use all the methods that the FBI
condemns anyone can see by even a casual
examination of their letters, leaflets, pamphlets
— and now books which, as Senator McGee said
at the meeting of New York Episcopalians, indi-

cates that the right radicals have “almost
unlimited cash.”

Read the account of this conference; read the
address by Dr. Stukenbroeker of the FBI, re-
printed from the May issue of the Olympic
Churchman.

We hope that you will then take action — a
conference, perhaps, similar to the one in New
York.

HOW NOT TO FIGHT COMMUNISM

By Fern C. Stukenbroeker

Of the Federal Bureau of Investigation

FROM AN ADDRESS GIVEN TO WASHINGTON-
NORTHERN IDAHO COUNCIL OF CHURCHES

MAY I SUGGEST nine points in How Not to
Fight Communism—or any other type of totali-
tarian ideology.

We Should Not Use Ambiguous and
Misleading Terms and Expressions

We suffer from a tyranny of “labels.” This
is an age of stereotypes. We use such terms
as “radical,” “left wing,” “collectivist,” “radi-
cal right,” “reactionary,” “Fascist.”” What do
they mean? Do we really know? Too fre-
quently labels offer an excuse for an unwilling-
ness to understand someone whose approach is
different from our own. Groups and individu-
als become isolated. Communication breaks
down. Vague and obscure terms contribute
little to an intelligent and objective understand-
ing of the facts. We must be precise in our
definitions.

Do Not Confuse Legitimate Dissent
with Communism

Dissent is the heartbeat of our American
way of life. Destroy dissent and we die as a
free Nation. I spent eight years on a college
campus — and I appreciate what freedom of
thought, freedom of inquiry, freedom of dis-
cussion mean. To indiscriminately label an
individual a communist because we don’t like
him or we disagree with his opinions, or be-
cause his ideas may be unpopular or unortho-
dox, is to do a grave injustice. I quote Mr.
Hoover: “We must guard against the tendency
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to characterize as communists those who mere-
ly disagree with us or who advocate unortho-
dox or unpopular beliefs.”

We Should Not Make False Charges of
Communism Against Other Citizens or
Sow Seeds of Suspicion, Distrust and
Alarmism

Here is a real problem we encounter every-
day. Some years ago when I was assigned to
our Cleveland, Ohio, Field Division a man came
to our office one day and said he wanted to
report Mr. So and So as a ‘“communist.”
“Why?” I asked. The man replied, “Because
he has red-colored seat covers in his car!”
Such spite and grudge accusations are far too
common,

Incidentally, the FBI as a fact-finding agen-
cy frequently can protect the reputations of
individuals by disproving false allegations. In
one case, the FBI received information that
a certain individual being considered for em-
ployment with the Government was a Com-
munist Party member. This, of course, was a
serious accusation. We immediately instituted
an investigation and determined that except
for the original allegation, there was nothing
to indicate disloyalty. However, we learned
during the investigation that the families of
the complainant and the individual accused
had been involved in a personal quarrel. Here
was a typical spite grudge which we refuted
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through a careful and meticulous investigation.
In this way, that individual’s reputation was
protected. The proving of innocence, protect-
ing the reputations of the falsely accused, is
an important part of the FBI’s day-to-day
work.

We Shoud Not Indiscriminately Label
as Communists Those Individuals Whose
Opinions on a Particular Question May,
on Occasion, Parellel the Official Party
Line.

We must remember that the communist
Party is an aggressive, dynamic organization
constantly attempting to exploit social, eco-
nomic and political grievances of loyal Amer-
icans for its own particular partisan advantages.
Hence, for this reason, the Party’s position often
coincides, for tactical reasons only, with many
noncommunist views on specific issues. The
communists claim, for example, to stand for
higher wages, the abolition of slums and better
working conditions — but so do thousands of
patriotic Americans. Just because there is a
tactical coincidence of views does not make
these individuals communists, — not at all!

We Should Not Speak or Act in Any
Way Which Would Create Fear, Hysteria
and Confusion

A few irresponsible individuals, with busy
pens and tongues, can inflame passions, confuse
the issueg and raise such a smoke screen of
bickering that the enemy is actually aided. In-
discriminate charges, innuendoes, reckless gos-
sip, false rumors — these have no place in our
arsenal of defense. We must constantly, to use
an old adage, check the facts.

We Should be Extremely Skeptical That
All Wisdom Resides in One Person or
Group — or Publication — or Technique
to Fight Communism

It’s the attitude that “if you don’t completely
agree with us, you’re wrong.” This creates
walls of misunderstanding and isolation, not
bridges of understanding. In a free government
there must be constant interaction, consensus,
working together for a common end. We have
an excellent cause, but this does not mean we
should develop an arrogent self-righteousness in
our methods.
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We Should Not Engage in Lawless Vigi-
lante Activity, Witchhunts or Violation
of Civil Liberties :

“The responsibility for curtailing and contain-
ing communism,” Mr. Hoover has said, “is one
for legally constituted authorities acting with
the steadfast cooperation of every loyal citizen.”
Citizens should not conduct their own investiga-
tions. Instead they should immediately report
any information they possess regarding espi-
onage, sabotage or subversive activities to the
FBI

Private investigations, either by a person or
a group, can often injure reputations and do
great damage. We must fight communism with-
in the framework of law and order. Experience
has shown that once democratic procedures are
short-circuited, even for patriotic reasons, the
future of the law is jeopardized. Extra-legal
acts are wrong. The end does not jusify the
means.

Do Not Feel That the Government and

the FBI Should be the Agency of your

Personal Convictions and Beliefs Regard-

ing What Communism is

Often groups and persons bring us under
great pressure to do all kinds of things; to
arrest so-called “communists,” to characterize
groups and individuals as “communists,” or
“sympathizers,” to set up “good” or “bad” lists.
Mr. Hoover has very rightly held the line
against pressure from all sides. We hold strictly
to our jurisdiction. If action is to be taken
based on the facts, don’t worry as we’ll take it.
But we cannot be forced to take action which
we rightly should not take. The FBI’s job is
to protect both the national security and the
rights and liberties of each citizen. We are not
an instrument of any special pressure or Lobby
group.

Do Not Fail to Oppose All Individuals,

Regardless of Their Ideological Posture,

Who Would Subvert Our Society’s Prin-

ciples and Traditions

Totalitarianism in any form must be rejected.
Sometimes — strange as it may sound —an in-
dividual can be so caught up in fighting what
he feels is fanaticism of the right, that he over-
looks the danger of communism itself, or may
actually be hoodwinked into supporting a com-
munism action.

Overall, to repeat, it is a matter of keeping
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a factual balance, remembering that this is a
Nation of law, not of men.

To fanaticism, excessive emtionalism, to acts
which make for irrationality and excessess be-
yond the scope of the law, either of the so-called

“left” or “right”, our answer should be, in the
words of Shakespeare’s Romeo and Juliet, a
“plague on both of your houses.” Our approach
should be within the law, sane, sensible and
respectful of the rights of others.

Psychosynthesis - Opposite of Psychoanalysis?

By Albert Reissner

Psychiatrist of Brooklyn, N. Y.

SELF RELIANCE IS AT THE
CENTER OF HUMAN STRUGGLE

SEVERAL YEARS AGO I received various
pamphlets on the subject of psychosynthesis. 1
did not pay much attention then, because new
groups entering this field often prove to be short
lived. However, when I heard of an interna-
tional conference to be held in Switzerland last
summer on these theories of Professor Roberto
Assagioli, a psychiatrist of Florence, Italy, I
accepted an invitation to attend, from the Re-
search Foundation for Psychosynthesis in New
York.

According to the psychological and psycho-
analytical dictionary (S. Potter), ‘“Psychosyn-
thesis is the opposite of psychoanalysis: a form
of counterpsychiatry aimed at restoring useful
inhibitions and putting the id back where it
belongs.” It is described as a lay movement
where patients in treatment (synthesis) “are
encouraged not to give free rein to their associa-
tions, but rather to refrain from saying any-
thing until they have considered whether it
ought to be said. By curious paradox, whereas
psychoanalysis really seeks the synthesis of ego
and id, psychosynthesis would keep them apart.”

The meetings in Switzerland did not give me
a clear picture of this new theory, and I had
not studied the subject, for the book which is
now available had not then been published.l
There was no critical discussion following the
talks as the leader plainly stated this would be
unwelcome,

Professor Assagioli speaks of projection from
“deeper levels” of the personality, and claims
that such implications provide a meaningful
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survey for therapy, without intermediary an-
alysis or interpretation. According to him,
man’s spiritual development is a long and ardu-
ous journey — an adventure through strange
lands, full of surprises and difficulties, and
even dangers. When he refers to spiritual de-
velopment he is not using the term in a reli-
gious sense.

Religion Left Out

REFERENCES to a religious faith were con-
spicuously missing at the conference, and when
the views of Dr. Paul Tournier2 were men-
tioned, some members dismissed these as
“mystical.” They were apparently influenced
by the leader’s statement that psychosynthesis
“leads only to the door,” and does not aim to
give a theological explanation of the great
mystery. It has long been my conviction, how-
ever, that correct psychoanalysis not only opens
the door but leads on to spiritual enlightenment.3

In his book this author is concerned with
drastic transmutations of the normal element
of the personality, and raising dormant possi-
bilities to new levels. His definition of self
realization is the discovery or creation of a uni-
fying center by uniting the lower with the
higher self. This is easily expressed in words

1. Assagioli, Roberto. Psychosynthesis. Hobbs, Dorman
& Co. Inc. New York, 1965.

2. Tournier, Paul. The Healing of Persoms. Harper &
Row. New York, 1964 (and other books).
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but it is in reality a tremendous undertaking.
He points to four critical states on the road to
spiritual realization: the crisis preceding it, the
crisis caused by the awakening, the reaction to
it, and the process of transmutation.

The crisis preceding the spiritual awakening,
he says, is a state of passiveness, in which man
lets himself live instead of making a forced
effort. This is loosely described as the opening
of the hitherto closed eyes to an inner reality
previously unknown.

The mature man, he feels, will subordinate
his personal satisfaction to the fulfillment of
social duties assigned to him. His religious
feelings will be merely outward and convention-
al and limited to a formalistic observance of the
rites of his church. In fact the only reality the
author recognizes is that of the physical world
which he can see and touch. For him the only
positive values are objective. He sees man be-
coming surprised, disturbed or shocked by any
change in his inner life, with resulting confu-
sion, dissatisfaction, and a sense of emptiness.
The patient is apt to misunderstand and mis-
interpret this condition and make frantic ef-
forts to discover meaning and order in life. The
drive often becomes painful, even intolerable
and may be followed by a moral crisis. Op-
pression caused by guilt and remorse can lead
to a breakdown in personality development.
Plato found that the prisoner liberated from the
dark, when he walks toward the light, will
suffer sharp pains and is unable to see the
reality.4

Some Proposals

WHEN THE AUTHOR refers to a crisis caused
by the spiritual awakening he has in mind open-
ing channels between the conscious and uncon-
scious levels — or between the ego and the self.
This, he says, may produce a wonderful release.
On the other hand, he warns that in many
cases the mind is overwhelmed by the spiritual
illumination. The result is a seriously inflated
personal ego of the type sometimes found in
Vedanta, where he encountered such affirma-
tions as “I am the supreme Brahma.”
Professor Assagioli would correct the inflated
ego and achieve personality development by

8. Reissner, Albert. Three Great Schools of Psycho-
therapy and Their Attitude Towards Religion. Minis-
terium Medici, nr. 2. Assen, The Netherlands, 1961.
4. Plato. The Republic. Seventh Book.
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denying any separation between “the deeper
being” and the superficial self. For the patient
overwhelmed by spiritual illumination he sug-
gests a unification of the deeper self and the
outer self through the practice of meditation.

In his book he enumerates and discusses the
common obstacles to meditation — drowsiness,
distractions and strong reactions caused by
painful experiences, melancholia, unworthiness,
self-depreciation and self accusation. To over-
come these he attempts to convey to the pa-
tient an understanding of the true nature of
his troubles, and here he makes use of the
established methods of psychoanalysis for as-
suring the sufferer that the disturbance is not
permanent. The patient, when liberated, will
suffer on facing the light for the first time,
but he will have learned that the path leading
to the heights must be climbed step by step.

While there is always something to be said
for a serious new method, I myself feel that
psychosynthesis adds little to the established
methods for the solution of emotional problems.

We know that inability to adapt to healthy
conditions is pathological, but in my experience
self reliance is at the center of the human
struggle. Successful and creative activity is
the boon which yields pleasurable enjoyment fo
all who are fortunate enough to find it. Re-
grettably our endeavors are often handicapped
by emotional forces which can lead to dismal
frustrations and eventually to the deterioration
of moral standards.

Re-Education Needed

WHERE SELF RELIANCE and confidence are
lacking they can be nourished by tender loving
care, by specific directions, and by encourage-
ment relating to the environment and circum-
stances. In such a process of re-education; in
contrast to psychosynthesis, psychoanalysis, con-
scientiously directed, has distinguished itself in
the difficult role of transforming super egos
into normal egos. We have learned a great deal
about evaluating personality traits without long
and costly analysis, often by the use of ap-
proved tests. I regard psychoanalysis as the
beginning of a corrective therapy following a
healthy transference from patient to doctor.

In conclusion, the patient, in his helplessness,
may have achieved a powerful dominance in
the wrong direction, Therefore the aim of
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therapy is to reverse this growth and re-estab-
lish the primary pattern of self confidence. The
classical form of psychoanalysis prepares a re-
arrangement of the inherent traits of the per-

son. The psychotherapy which follows enables
these traits to become organized into one
harmonious personality.

The healing comes from above.

PAGAN PRACTICES IN A RELIGIOUS SOCIETY

By Charles V. Willie

Professor of Sociology at Syracuse University

WE ARE DESTROYING OUR CONCEPT OF
ONE GOD WHOM WE LOVE AND OBEY

WE THINK of pagan persons as idolatrous or
irreligious individuals who worship many gods
or none at all. The story of the people of Israel
is filled with the fire and fury of paganism.
King Nebuchadnezzar caused Shadrach, Meshech
and Abednego to be cast into a fiery furnace
because they would not fall down and worship
a golden image. Likewise, Daniel was thrown
into a den of furious lions because he refused
to worship the king.

We cringe as we read of the brutal record
of history and glorify that we, too, are not like
the pagans. We are Christian or Jew believing
in one God, the God of all creation, one God, a
living, personal, spiritual and holy God.

The monotheistic conception of God resulted
from an evolution in the history of ideas. Yet,
God is more than an idea. God is an absolute
Other that stands both within and outside us.
If God stands outside each of us then it is im-
possible for anyone of us to completely compre-
hend the reality of God. Many of us are so
fascinated with our monotheistic idea of God
that we fail to recognize the limitations along
with the possibilities of this idea. We fail to
understand that God is more than our idea of
God. By restricting God to our own image,
idea, or concept of him, we are at once a Chris-
tian or Jew as well as a pagan. OQur ideas are
a function of history but the holy God is time-
less. Our images are a function of our culture,
but the spiritual God is universal.

When we restrict and limit the reality of God
to our own idea of him, we restrict the pur-
pose of God to the time in which we live. Thus,
we try to fulfill the purpose of God in terms of
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the customs and conventions, both present and
past, that have nurtured our contemporary
thoughts. And in so doing, we run the risk of
paganism: of becoming idolatrous worshipers of
our own customs, of our own ideas and of our
own images rather than worshipers of God
himself who stands both in and out of our time,
space and customs.

Our Heritage

THE FACT that we cannot comprehend the
whole of God is no reason for our not striving
to know him better. The monotheistic concep-
tion of God which we have today is a product
of mankind’s striving and struggling over the
years to know God better. The monotheistic
conception of God is not an arbitrary and
capricious pronouncement. In his book, The
Theology of the Old Testament, Otto Baab has
pointed out that the great doctrine that the
Lord is one God and our only God was formu-
lated “as the results of prolonged and decisive
acquaintance with this particular Deity.,” At
one period in history, the people of Israel were
polytheistic, meaning that they believed in
many gods; later they were henotheistic, mean-
ing that they believed in one god, though not to
the exclusion of belief in others. Finally, they
became a monotheistic people. Our heritage
today is this conception of one God, the God of
all creation, an inheritance which was accumu-
lated for us through the experience, through
the trials and tribulations of the Jewish people.

Maybe this is the problem: we have inherited
a concept with little or no knowledge and under-
standing of the process of its development.
The monotheistic conception of God is the treas-
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ure of our existence. We join with the people
of Israel in shouting “the Lord our God is one.”
Inheritance of the concept of one God is in-
heritance of a treasure of infinite value. It is
not uncommon, however, for the benefactor of
a legacy to live by the profits of a product
without understanding the pitfalls that lay in
the path of its development. This is the situa-
tion of our civilization today. We have ac-
cepted the concept of one God without under-
standing the pitfalls of polytheism and heno-
theism that the people of Israel had to pull
themselves out of time and time again before
the monotheistic theory was firmly planted.
Not having had to struggle with polytheism,
the belief in many gods, and henotheism, the
belief in one god but not to the exclusion of
others, we are now on the threshhold of giving
up monotheism for polytheism and henotheism
that almost destroyed the people of Israel and
most assuredly could destroy us, too.

Return to Paganism

WE ARE an affluent society that worships
multiplicity and variety. We idolize success
and eschew suffering. We boast of our success
in marketing 57 varieties of soup, 52 different
doughnuts and 28 flavors of ice cream. We are
an affluent society luxuriating in the variety of
our idol gods — our new found polytheism
which is our return to paganism.

But maybe it isn’t polytheism. Maybe it is
the pitfall of henotheism in which we have
fallen. We still believe in one God. It’s just that
belief in this God doesn’t exclude belief in our
gods of material possessions and social customs.
Believing in the one God of brotherhood doesn’t
preclude our believing in the god of brother-
murder. Believing in the one God of racial
reconciliation doesn’t prevent our believing in
the god of racial segregation. We believe in
one God — the God of Abraham, Isaac, and
Jacob. But our beilef in their God does not
prohibit, as it should, our belief in the gods of
our contemporary social situation. In so doing,
we are moving back to henotheism which is
but another form of paganism. Slowly but
surely, we are dissipating our inheritance of
monotheism. The dissipation process is insidi-
ous. But it is a dissipation that will ultimately
destroy the treasure of our theological inherit-
ance — the conception of one God whom we
love, worship, obey and adore.

The Hebrew people of ancient times who en-
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countered many gods as they were striving to
develop a concept of the one living God, were
uniquely aware of the fact that the voice of
Jehovah had many imitators. In the Old Testa-
ment, King David is recorded as having di-
rected his soldiers to take a census of Israel
which was against the law in those days. In
the Second Book of Samuel, King David’s illegal
action is recorded as being incited by God,
while in the Book of First Chronicles, the same
action by King David was attributed to the
Devil, The Hebrew people of ancient times
knew that Satan could imitate the voice of God.

They knew that one had to be still and wait on
the Lord if one were to discern the difference
between God’s purpose and the purpose of Satan.
Upon recognition that he had mistaken a devil-
ish directive as a divine directive, King David
repented, confessed his foolish behavior and
asked God to take away his iniquity.

Life or Death

ANOTHER EXAMPLE of mistaking the devil-
ish for the divine, is given by the Jewish theo-
logian, Martin Buber, who presents a fresh in-
terpretation of the actions of Abraham who
thought that God had called upon him to
sacrifice his son Isaac as a burnt offering to
the Lord. Abraham knew that the living God
did not require the death of one person for the
life of another. Before Isaac was born, Abra-
ham himself had said that people kill people
when they have no fear of God.

Yet, the voice was attributed to God that
directed Abraham to take his son Isaac whom
he loved, to the land of Moriah and offer him
there as a burnt offering upon one of the moun-
tains. The record states that as Abraham took
the knife to slay his son, the angel of the Lord
came to him and said, “Do not lay your hand
on the lad or do anything to him; for now I
know that you fear God, seeing you have not
withheld your son, your only son, from me.”
Illogical inconsistency abounds in this story. On
the one hand, Abraham has affirmed that people
could kill people when they did not fear God;
while, on the other hand, he has asserted that
he would kill his son, because he did fear God.

Does the fear of God beget life or death? The
two are not the same; the two are incompatible.
Was the call for the sacrifice of Isaac a divine
directive or a devilish imitation? The call would
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appear to be the voice of the Devil. For in the
Book of Isaiah and the Book of Amos the voice
of God is recorded thus: “Of what use is the
multitude of your sacrifices to me.” . . . “Foul
smoke it is to me.” . . . “Your hands are full
of bloodshed — wash yourselves clean, . . .”
“Cease to do evil, learn to do good.”

What doth the Lord require? Doth the God
of life require the sacrifice of death?

What Does God Require

STILL a more recent example of mistaken
identity of the voice of God is the action of
Kierkegaard, a philosopher who has contributed
much to the interpretation of the Christian re-
ligion. Kierkegaard was engaged to be married
but he broke the engagement and failed to
marry because, as he put it, “there stood a di-
vine protest” against the union — a union that
would distract from “the solitary life of faith
and being alone before God.”

Later, Kierkegaard questioned whether or not
this protest was divine — whether it was the
protest of God or the protest of a false god.
In fact, Kierkegaard was recorded as saying
“Had I had faith, I would have remained with
her.” In effect,  Kierkegaard was saying that
the protest against his marriage was not divine.
Much later, his fiancee is reported to have said
that Kierkegaard sacrificed her to God. What
doth the Lord require? Doth the God of recon-
ciliation require the sacrifice of alienation?

The ancient story of Abraham and his son,
the modern story of Kierkegaard and his fian-
cee both are stories about the sacrifice of one
human being for another supposedly to the
glory of God. How many persons have we
sacrificed supposedly to the glory of God? How
many have we sacrificed today; how many did
we sacrifice yesterday; how many will we sacri-
fice tomorrow? Will it be the condemned mur-
derer whom we burn with electricity “for the
good of society”? Will it be the prospective
home buyer whose bid we reject “for the good
of the community”? Will it be the white or
Negro fiancee of a son or daughter whom we
alienate “for the good of the family”?

What doth the Lord require? Doth the God
of life require death; doth the God of accept-
ance require rejection; doth the God of recon-
ciliation require alienation? Are the require-
ments of death, rejection, and alienation  “for
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the good of society” requirements of the living
God or requirements of an imposter? How dare
we say, “thank God we are not like the pagans!”

God of Social Status

THIS is the religious question of our contem-
porary civilization: “What doth the Lord re-
quire?” We seldom ask this question anymore.
Whatever is required of us in our daily activi-
ties we assume is the requirement of our God.
When requirements of the god of social status
run counter to requirements of the one living
God, we bow down and worship the god of social
status. When the god of administrative ex-
pediency makes demands upon us that are op-
posite to the demands required of the one living
God, we acceed to the demands of the god of

administrative expediency. When the god of
economic security talks to us in terms different
from the one living God, we listen to the god
of economic security. When the god of racial
discrimination entreats us to follow in a direc-
tion away from the one living God, we follow
the god of racial discrimination. When the god
of partisan politics incites us to move against
persons and away from the one living God, we
abide by the authority of the god of partisan
politics. Thus, we are returning to a state of
henotheism, a form of paganism, which is the
peril of our times.

The Living God

THE PAGAN practices in which we engage
have dulled our senses to the difference between
the voice of God and the voice of Satan. More-
over, the delusion that we live by the authority
of a monotheistic religion has stiffled initiative
to reaffirm commitment to the one living God.
Social customs have become an idol god to wor-
ship; success, an idol god to adore; and popu-
larity, an idol god to love.

In addition to the living God of Abraham,
Isaac, and Jacob, these are the gods whom we
also obey. But the voice of one God, of the
living God, still cries “Turn back, O Man, for-
swear thy foolish ways.” The voices of many
may imitate it but none can duplicate it. What
doth the Lord require of us? — “to do justice,
. . . to love kindness and to walk humbly . . .”

This is the voice of the divine — the voice
of the living God that redeems mankind from
his idols.
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EXTREMIST THREAT; —
(Continued from Page Six)

issue has been before every
Executive Council meeting since
in one form or another.

The cathedral program fea-
tured talks by Dr. Krumm, Fa-
ther “X”, Senator Gale W. Mec-
Gee (D.-Wyo.), and Dean John
V. Butler of the cathedral. A
telegram of greetings was ‘read
from Mayor John V. Lindsay,
an Episcopalian. Some 35 lay-
men joined the clergy at the
evening dinner session.

In his talk, Sen. McGee called
on the clergy to fight “head-
on” and fairly in the public
forum of press, radio and tele-
vision the “distortions and half-
truths” now being circulated by
an estimated 8,500 well-fi-
annced right-wing extremist
groups against members of
school boards, churchmen and
community leaders.

“Let’s not forfeit the idea
field to them because we’re
shocked,” Senator McGee said.

Krumm described the church
people involved in the extreme
right effort as “frightened

people” who in the face of
world revolutions — notably in
minority rights — see “their

whole world crumbling about
them and with it their whole
hope of status and importance
and superiority.”

“Unless church leaders can
bring the frustrated to a deep-
er knowledge of, and Christian
faith in, ‘God’s work in his-
tory,” he said, “we’re going to
be in terribly serious trouble.”
Krumm continued: “I see an

—c
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OVER 2,000,000
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increasing financial and struc-
tural crisis, and a lot of the
church machinery is going to
have to be junked because we
can’t afford to keep it up.

“People are going to with-
draw their money, and I tell
you the price of their money
is too high. We can’t pay the
price of irrelevance.

“The only way is to prune

‘down what we're doing and it’s

going to be very hard to do.”

Krumm said that the the-
ology of the extremist is highly
personal and emotional It
represents a “faulty view of
Christian ethics” subsists on a
“faulty theology of man” by
accusing categories of people of
wrongdoing, and operates with-
out a “doctrine of social sin,”
he said.

Krumm displayed to report-
ers Volume 5 No. 2 of “The

Christian Challenge,” published
in Michigan, which detailed the

actions of several vestries and
parishes in Shreveport, La.,
Houston, Tex., the diocese of
Alabama and the diocese of
Louisiana in withholding funds
which would eventually go to-
ward the work of the National
Council of Churches.

“How serious was the situa-
tion in New York?” he was
asked. “In the urban area, it’s
not serious. But it clearly
shows signs of getting worse
in the suburban areas.”

Father “X”, the suburban
priest, said the experience he
had had, three years ago, re-
mained with him to the extent;
that when he was following up
a job opportunity in the south
recently, the post was suddenly
“not available” to him.

In measured, shaken, phrases,
he said in a tape-recorded inter-
view that after he had begun
to be harassed following
preaching on civil rights, “a

|

The proper legal desigriai:ibn for a bequest is .
“The University of the South at Sewanee, Tenn.
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small group of extreme right-
ists managed to infiltrate a
few key positions in the parish.

“In a concerted effort they
managed to continue to disrupt
the smooth operation of the
parish. Through innuendo and
falsehood, against me personal-
ly, they destroyed my total
effectiveness and they effec-
tively disrupted the church’s
work in the community.”

The pattern of the infiltrat-
ors in his and other suburban
parishes in the New York area,
he said, was widespread. They
would first “attempt to cut off
community debate by declaring,
through innuendo, that anyone
who was not of their opinion
was a Communist. Second was
their attempt to control church
finances to the diocese, and to
the national churech.”

He described the extremists
as ‘“active churchgoers” of “in-
verted piety” who also used
various community service or-
ganizations “as a front” and as
a channel for wumors, phone
calls and obscenities aimed at
him and his family.

Dean Butler told the group
that if the Episcopal Church
is under attack by rightists,
“let us be penitent about it and
realize that to some degree we
have been responsible for the
sort of understanding of the
Christian faith that leads to
this kind of heresy and unhap-
piness.”

Senator McGee said that
“one of the biggest mistakes”
prevalent is the assertion “that
the extremist right-wing move-
ment was broken by the defeat
of Goldwater” for the pres-
idency in 1964.

Citing the growth and fi-
nancing of the John Birch
Society and religious right-wing
groups led by the Rev. Carl
McIntire and the Rev. Billy
Hargis, he said that “they have
two things going for them —
access to. the communications

Sixteen

media . . . and almost unlimited
cash.”

Replying to questions about
the association of conservatism
with extremist positions, the
senator said that at present:

“It is the conservative position

that is being made to look
ridiculous, at a time when a
conservative voice is desperate-
ly needed in this land. We
have today the liberal and the
conservative—there is a cause
for both, and a time for both.”

California Clergy and Wives

Meet to Form Association

% Episcopal clergy and their
wives will have a labor union
in the diocese of California if
things go as planned at a meet-
ing at All Saints, Palo Alto,
this week. Only it will be
called an association instead of
a union.

first discussed
17 clergy and

The idea was
in March when
6 wives met in Palo Alto. A
second meeting was held at
Trinity, San Jose, on April 19
with 45 clergy and 17 wives
attending.

The meeting May 20 is called
for discussion, organization and
adoption of articles and by-laws
for the proposed Association
of Episcopal Clergy, a non-
profit corporation.

Spearheading the proposal
are the Rev. Lane Barton Jr.,
secn of the bishop of Eastern
Oregon and the Rev. Lester
Kinsolving, son of the bishop
of Arizona. They detailed their
proposal in an article in the
Living Church for April 17,
which brought favorable re-
sponses from clergy in ten di-
oceses in all parts of the
country.

Bishop James Pike of Cal-
ifornia, the two clergymen re-
ported in the invitation to the
meeting this week, has ex-
pressed both his enthusiaistic
approval and his intention of
joining — although he adds
that “while T am a priest, I
would still be classified as
management” so he does not
intend to attend meetings.

The purposes of the Associa-
tion, as stated in the proposed
articles of incorporation, in-
clude:

the mutual encouragement,
assistance and defense of clergy
in any kind of trouble

the maintenance and develop-
ment of standards of the Chris-
tian ministry

the encouragement of better
relationships among clergy and
laity as well as between the
church and the community as
a whole

the strengthening of pastoral
concern of the episcopate

the disclosure, alleviation and
correction of any injustice
which may eventuate in rela-
tions between church boards or
congregations and bishops or
other clergy

the establishment of an ef-
fective clergy placement system
within the Episcopal Church—
including non-stipendiary clergy

the examination and improve-
ment of the policy and opera-
tion of The Church Pension
Fund and the Executive Council

the continuing evaluation of
the nature and purpose of the
church

the development of a stand-
ard form contract between
clergy and vestries or bishops

action regarding the -clergy
salary scale

such other areas of concern
as may be designated by the
membership.

Management of the Associa-
tion is in the hands of nine

Tae WITNESS
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directors and the usual officers
of a corporation, with women
members eligible. Bishops or
full-time members of diocesan
staffs can jocin but cannot be
on the board of directors.

Encouragement was spelled
out in a detailed statement by
the Rev. Richard Byfield, rec-
tor of the Palo Alto parish,
who gave several examples
where such an association could
function effectively. He did
object to the phrase “labor
union for clergy” and proposed
“an organization which would
improve the quality of the
clergy as well as protect their
professional position. The labor
union interests me not at all;
the idea of a professional so-
ciety I find fascinating.”

Such as Association most
likely will be established this
week in California. That an
effort will then be made to
make it nationwide can be
assumed from a report Kin-
solving made at the April 19
gathering that an experienced
public relations counsel is avail-
able with sufficient office
equipment to conduct a mailing
to the more than 8,000 Episco-
pal clergy in two days. He
added that such a mailing could
be handled at no cost other
than postage and paper until
July, 1967.

NO DISCRIMINATION
IN BETHLEHEM

% The convention of the di-
ocese of Bethlehem meeting at
St. Luke’s Church, Scranton,
adopted a budget which gives
one-half of its income to pro-
grams outside the diocese.
Deputies from 85 churches ap-
proved a total budget of
$279,888 for the program of
the diocese and the general
church.

Bishop Frederick J. War-
necke presided at the business
session which was held follow-
ing a celebration of communion.
He was assisted in the service

Max 19, 1966

by the Scranton area clergy and
by Bishop Francisco Reus-
Froylan of Puerto Rico.

A canonical addition adopted
provided that real property
held or administered by the
diocese, or its institutions and
congregations, shall be sold or
leased only on a non-discrimina-
tory basis with respect to race,
color, creed, or national origin.
A resolution was also approved
to publicly announce a policy
of non-discrimination with re-
spect to employment of clergy
and lay staff and reaffirmed
prior resolutions in favor of
open housing and fair employ-
ment.

PRESIDING BISHOP
OPTIMISTIC

% Episcopal and Methodist
leaders expressed cautious opti-
mism about the possibility that
their communions will agree
to move the consultation on

R

church union from the discus-
sion to the negotiation stage.
" At a news conference, Pre-
siding Bishop John E. Hines
predicted that if the Episcopal
representatives come to the
1967 General Convention “solid-
ly committed to the principles
on which negotiations can be
made, I feel that the conven-
tion will authorize negotia-
tions . . . ”

Dean Walter Muelder of the
Boston University school of
theology and one of the Meth-
odist Church delegates, said it
was his “guess” that the Meth-
odist delegation to the consul-
tation would ask the Methodist
commission on ecumenical af-
fairs to make a similar recom-
mendation to the Methodist
general conference in 1968.

Bishop Hines, who partici-
pated in the consultation for
the first time, said he found
the outline for the union plan
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“very heartening and very en-
couraging.”

JOSEPH TITUS
IS DEAD

% The Rev. Joseph H. Titus,
rector of Grace Church, Ja-
maica, Long Island, for over
thirty years, died in New York
city on May 9th. He was a
member of the editorial board
of the Witness from 1942 until
a heart condition forced his
retirement in 1962.

He was a frequent contribu-
tor of book reviews to this
publication and also the Church-
man. He was a staunch evan-
gelical in churchmanship and
a battler for the underdog in
all areas of social action.

CHURCH SCHOOL ISSUE
NEXT WEEK

% The spring number of the
Witness devoted to schools of
the Episcopal Church will be
next week. Because of time
limitations, news about schools
and advertisements should be
sent to the publication office,
Tunkhannock, Pa. 18657, in-
stead of to the New York
office.

CENTRAL NEW YORK
ON MEDICARE

% Parishes in the diocese of
Central New York are being
asked to appoint a Medicare
canvassing committee, or use
an existing church organiza-
tion, to contact persons over 65
who have not signed up for
Medicare and urge them to do
so before May 31, the new
deadline.

“This is especially important
in low -income neighborhoods
where many people have not
even heard about Medicare,”
says Dr. Charles V. Willie, pro-
fessor of sociology of Syracuse
U. and chairman of the Chris-
tian social relations department
of the diocese. “A survey in
Utica shows that at least one-
third of the older people in a
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low-income neighborhood of
that city have not signed up.

“We in the church who are
concerned about the lonely and
the oppressed, the sick and the
poor, the very young and the
very old, have a unique oppor-
tunity, in this Medicare can-
vass, to be the church at work
in the world.”

Volunteers from the churches
will be asked to fan out in all
directions and make a door-to-
door canvass of the elderly.

Dr. Willie contributes a fea-
ture article in this number.

PRESIDING BISHOP
AT BERKELEY

% Presiding Bishop John E.
Hines will give the commence-
ment address at Berkeley Di-
vinity School on June 1.

The previous day the Rev.
George T. Cobbett is the
preacher at the alumni service
and Prof. J. R. Johnson Jr. of
the faculty will give an address
at an afternoon meeting.

DELAWARE QUITS
THE PROVINCE

* Delaware at its recent con-
vention withdrew its support
to the third province and will
forego electing deputies to its
synod. The reason given was
that many attempts to put life
into the provincial system have
had no visible results.

DEAN ROBERT CAPON
AT SEABURY-WESTERN

% Dean Robert Capon of the
seminary of the diocese of
Long Island, "is to give the
commencement address at Sea-
bury - Western Seminary, May
26.

Thirty students will get de-
grees in course and honorary
degrees will go to Dean Capon
and the following rectors,
Robert B. Hall of St. Chryso-
stom’s, Chicago; Robert M.
Wolterstorff of St. James, La
Jolla, Cal.; William J. Spicer of

Trinity, Oshkosh, Wis.; George
B. Gilbert Jr., St. Andrew’s,
Minneapolis; Edward R. A.
Green, Christ Church, Dear-
born, Mich.

Prof. R. H. Fuller of the
seminary faculty is to be the
speaker at the alumni banquet.

PROTEST VIETNAM WAR
WITH FAST

% Chicago religious leaders
have called for a memorial day
fast to protest the war in Viet-
nam.

“We ask that the memorial
day weekend be devoted to
meditation and prayer concern-
ing the war in Vietnam,” they
said in a letter to area clergy-
men, “to memorialize those who
have lost their lives and to try
to prevent future such memori-
alizations.”

The group said it is con-
cerned that “present sacrifices
in Vietnam do not bring our
religious and moral ideal closer
to fulfillment . . .

“We urge all men and women
to undertake a pentecostal fast
on Memorial day.”

MINNESOTA REPORT
ON ADVANCE FUND

% The diocese of Minnesota
has raised $681,593 in its ad-
vance fund, with about $75,000
in campaign costs. Allocations
so far total $219,499, with
$25,000 going to Seabury.‘West-
ern Seminary and $55,961 to
the Episcopal Church Center in
New York.

Other sums went to diocesan
churches and institutions, the
largest being $45,859 to Christ
Church mission at Spring Lake
Park.

SO YOU’RE CALLING
A RECTOR!

By Robert Nelson Back
25¢ a copy Ten for $2
THE WITNESS
Tunkhannock, Pa. 18657
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- NEW BOOKS -

E. John Mohr
Book Editor

FREEDOM TODAY, by Hans Kung.
Sheed and Ward. $3.95

The emergence of Professor —
now Dean — Hans Kung of Tu-
bingen to a position of vast and
increasing influence in the Roman
Catholic Church and in the ecu-
menical movement is one of the
striking results of Pope John’s
major strategy. I was an observ-
er at the Vatican Council from
September 1962 to March 1963. I
was present the day Fr. Kung was
forcibly removed from the Council,
which he had arrived to observe as
a visitor. He had, in fact, chosen
to sit among the observers, the
“separated brethren”, on the epistle
side of St. Peter’s, near the high
altar. Before the day’s session
began, a sinister figure, all in
black, with black hair, black eyes,
black cassock, black girdle—a very
angel of death, an official execu-

tioner minus his mask — came up
to us and ordered Dr. Kung to
leave. Dr. Kung was sitting beside

me and I heard every word. “Fa-
ther, you must go! I have orders
to take you out! Come with me!”
Very reluctantly, the eminent young
theologian rose and followed this
messenger of doom.

But the next day, as the bishops
were gathering for the opening
mass, I looked across to the rostrum
where the theological experts, the
periti, sat, and Father Kung was
in their midst! What had hap-
pened? Pope John had heard of
the incident, or perhaps he had
seen it on his closed circuit tele-
vision set, and he had ordered that
Fr. Kung should be given a place
among the experts. This is only
one of several stories of direct
intervention by that blessed man,
Pope John, who knew how to steer
his ship, how to be silent and listen
(he said he did!), and also how to
speak out, and when!

This book is one in a series,
Theological Meditations, which Dr.
Kung is editing. It deals with the
freedom of the individual, of the
church, of theology, of religions,
and finally the freedom of a pope.
Everyone who collects and reads
Kung’s books will want this one,
and so will everyone interested in,
or amazed by, the great pronounce-
ments of Session IV of the Vatican
Council, on Religious Liberty and
on the Jews and on the various
religions of mankind. Fr. Kung
insists that there is not just one

theology of Catholic Christianity,
but a whole group of them; it has
always been so, from the days of
the apostles.

This is a sound and noble state-
ment: the whole book is that. I
only wish that the author, who is
a systematic theologian, had said
more about freedom of scholarship
in biblical studies. It is one weak-
ness of the Council decree (or con-
stitution) on Seripture and Tradi-
tion that it does not come out
firmly for the right and the neces-
sity of scholars to pursue truth
above all things. We do not start
with an agreed theology, and then
try to force the Bible into agree-
ment with it — even though his-
torically the church’s dogmas grew
out of deep ancient roots in the
Old and New Testaments. And if
the arch-conservatives succeed with
their “take the Bible as it is”
slogan, and rule out 250 years of
modern biblical scholarship, the re-
sulting agreement, however ecu-
menical it may seem, will not be
worth the paper it is written on.
The whole modern world is steadily
moving away from bibliolatry and
literalism and the archaie, legalistic
interpretation of all sacred - litera-
ture.

— FREDERICK C. GRANT

Dr. Grant 1is Professor Emeritus
of Biblical Theology, Umnion Theo-
logical Seminary New York City.

THE MINISTER’S WIFE AS A
COUNSELOR, by Wallace Den-
ton. Westminster. $3.95

Early is this book, as forty-five

ministers’ wives are studied as
counselors — “the understanding
mother”, “the concerned friend”,

“the reluctant counselor”, “the com-
pulsive counselor” — Anglicans will
be somewhat antagonized to meet
“the assistant pastor type”.

In the current Virginia Seminary
Quarterly Prof. Richard Reid com-
ments on an 1832 Hints for a
Clergyman’s Wife, or Female Par-
ochial Duties, where she is told to
be concerned with “the salvation
of souls committed to her charge.”
“Utter nonsense”, says Dr. Reid.
“A minister’s wife is not called to
the ministry.”

But, granted that we do not wish
the clergyman’s wife to be the
assistant pastor, read on.

This book is so full of genuine
understanding and rich experience
that we cannot afford to miss it.
Prof. Denton knows well the min-
ister’s wife’s varied, crowded days,
her problems with her own chil-
dren, the ceaseless telephone, the
unexpected and the repetitious call-
er, the persons in a genuine quan-
dary, and those who merely want
to talk to fill in an idle—and per-
haps lonely — day.

His sympathy and comprehension

are so vivid that he inspires any

weary counselor to ecarry on, and
shows her how to make her ‘ses-
sions” more valuable, and, also,

when she should not attempt any
counsel at all, since the situation
is beyond her depth.

This is a very valuable book.

— HELEN GRANT

PASSION AND MARRIAGE, by

Constance Robinson. S.P.C.K.
(U.S.A. Morehouse-Barlow)
$1.50

This little book is a part of the
Here and Now series which is con-
cerned with showing the relevance
of Christianity to man’s social life.
The author, the wife of a British
parson, maintains that the power
of sex should not be dissipated out-
side marriage; that the answer to
man’s sexual ills is monogamous,
permanent, and faithful marriage.
She discusses sex as pleasure and
shows the pitfalls of romantic love.
She is appalled at sexual license
and upbraids parents for giving so
little firm direction to their chil-

dren.

She exalts trust, reverence for
each other, respect for the indis-
soluble bond, and the fellowship

and friendship that should charac-
terize marriage. She feels that to
be possessed in marriage and
possessed by God are the great hu-
man joys, although she makes room
for the sacrifice of sex due to a
high calling or as imposed neces-
sity.

She writes from within the faith
to those within the faith and is
quite hortatory. Whether her book
has any relevance to most of those
concerned with sexual problems —
the married and the unmarried —
is highly questionable.

— Lee A. BELFORD

Dr. Belford is Chairman of the
Department of Religious Education,
New York University.

Marriage Today

By Albert Reissner
Psychoanalyst of Brooklyn,
N. Y. delivered a lecture on
marriage at Trinity Church,
New York.

25¢ each $2 for tem
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Schools of the

Church ---

NORTHWESTERN
ACADEMY

LAKE GENEVA, WISCONSIN
tev. James Howard Jacobson
Superintendent and Rector

An outstanding military college pre-
paratory school for boys 12 to 18
grades 8 through 12. Fireproof
buildings, modern science depart-
ment excellent laboratory and aca-
demic facilities. 90 acre campus with
extensive lake shore frontage, new
3 court gym. Enviable year ’round
environment. All sports, including
riding and sailing. Accredited. Sum-
mer Camp. Write for catalogue

164 South Lake Shore Road.

Shattuck School

The oldest Church School west of the Alle-
ghenies integrates all parts of its program —
religious, academic, military, social — to help
high school age boys grow “in wisdom and
stature and in favor with God and man.”
Write
DIRECTOR OF ADMISSIONS
665 Shumway Hall
SmATTUCK SCHOOL FaARIBAULT,
MEMBER: THE EPISCOPAL
SCHOOL ASSOCIATION

Mroen.

ST. ANNE’S SCHOOL

One of Church Schools in the Diocese of
Virginia.  College preparatory. Girls grades
7-12. Curriculum is well-rounded, emphasis
is individual, based on principles of Chris-
tian democracy. Music, Art, Dramatics, Sposts,
Riding.  Suite-plan dorms. Establithed 1910.

SAINT AGNES SCHOOL

Girls Episcopal Boarding (Grades 7-12)
and Country Day School (Grades K-12)

Fully accredited college preparatory and
general courses. Music, Drama, Arts, .all
Sports.  Small classes.  Individual attention

stressed. Established 1870. 49-
Write for catalog.

and guidance
acre campus.

HAMILTON H. BOOKHOUT, Headmaster
SAINT AGNES SCHOOL
Box W., Albany, N. Y. 12211

STUART HALL

Virginia’s Oldest
Preparatory School for Girls

Episcopal school in the Shenandoah Valley.

Grades 9-12. Fully accredited. Notable
college entrance record. Strong music and
art. Modem equipment. Gymanasium, in-
door swimming pool. Attractive campus.
Charming surroundings. Catalogue.

Martha Dabney Jones, M.A.,
Headmistress

Box W, Staunton, Virginia

SAINT ANDREW’S SCHOOL
OF BOCA RATON, FLORIDA

Episcopal Boarding School for boys of all
denominations. College preparatory. En-
220. Grades 7-12. High academic

Broad curriculum. Individual at
tention. Work program. Olympic-size poel,
all sports. Dormitories and classrooms air-
Healthful climate of Florida’s south-
Also Summer School program.

rollment
standards.

cond.
eastern coast.

Write for catalog.
Mr. Eugene J. Curtis, Jr.,
P.O. Box 130-W. Coca Raton,

Headmaster
Florida

THE WOODHULL SCHOOLS

Nursery to College
HOLLIS, L. L

Sponsored by
ST. GABRIEL’'S EPISCOPAL CHURCH
under the direction of the rector,
THE REV. ROBERT Y. CONDIT

LENOX SCHOOL

A Church School in the Berkshire Hills for
boys 12-18 emphasizing Christian ideal and
character through simplicity of plant and
equipment, moderate tuition, the co-operative
self-help system and informal, personal rele-
tionships among boys and faculty.

REV. ROBERT L. CURRY, Headmaster
Lenox, MASSACHUSETTS

St. Mary’s Episcopal School
For Indian Girls

SPRINGFIELD, Sourm Daxora
For Indian girls of any tribe, state, religious
d ination or d of blood. Grade five
hrough high school. Small classes. Enroll

MARGARET DoucLass JEFFErsoN, Headmi
ST. ANNE’S SCHOOL
Charlottesville 2, Va.

ST. MARGARET’'S SCHOOL
COLLEGE PREPARATION FoOrR GIRLS

Fully accredited. Grades 8-12. Musie,
art, dramatics. Small classes. All
sports. On beautiful Rappahannock
River. [Episcopal. Summer School.
Write for catalog.

Viola H. Woolfolk,
Box W, Tappahannock, Virginia

ment limited to 90. Accredited. Boarding omly.
Headmaster: Kenyon Cull

DeVeaux School

Niagara Falls, New York
Fournpep 1853
A Church School for boys in the Diocese of
Western New York. Grades 9 thru 12. Col
lege Preparatory. Small Classes. 50 acre
Campus, Resident Faculty. Dormitories for
130, School Building, Cha Gymnasium
and Swimming Pool; 9 interscholastic sports,
Music, Art.
Davip A. KexNNEDY, M.A., Headmaster
Tre Rr. Rev. Laumiston L. Scarrg, D.D.
Chairman, Board of Trustees

THE CHURCH
FARM SCHOOL
GLEN LocH, Pa.

A School for Boys Dependent on One Parent
Grades — 5th through 12th
College Preparatory and Vocational Traim-
ing: Sports: Soccer, Basketball, Track,
Cross-Country
Leamn to study, work, play on 1600 acre farm
in historic Chester Valley.

Boys Choir - Religious Training
CHARLES W. SHREINER, JR.
Headmaster
Post Office: Box S, Paoli, Pa.

THE NATIONAL
CATHEDRAL SCHOOL
(For Girls)

ST. ALBANS SCHOOL
(For Boys)

Two schools on the 58-acre Close of
the Washington Cathedral offering a
Christian education in the stimulat-
ing environment of the Nation’s
Capital. Students experience many
of the advantages of co-education
yet retain the advantages of sepa-
rate education. — A thorough cur-
riculum of college preparation com-
bined with a program of supervised
athletics and of social, cultural, and
religious activities.

Day: Grades 4-12 Boarding: Grades 8-12

Catalogue Sent Upon Request
Mount St. Alban, Washington 16, D.C.






