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SERVICES

In Leading Churches

NEW YORK CITY
THE CATHEDRAL CHURCH
OF ST. JOHN THE DIVINE

Sunday: Holy Communion 7, 8, 9, 10,
Moming Prayer, Holy Communion and
Sermon. 11; Organ Recital, 3:15 and

sermon, 4.
Morning Prayer and Holy Communion 7:15
(and 10 Wed.); Evening Prayer, 3.

THE PARISH OF TRINITY CHURCH
TRINITY
Broadway & Wall St.
Rev. John V. Butler, D.D., Rector
Rev. Bernard C. Newman, S.T.D., Vicar
Sun. MP. 8:40, 10:30, HC 8, 9, 10, 11.
Daily MP 7:45, HC 8, 12, Ser. 12:30
Tues., Wed. & Thurs., EP 5:15 ex. Sat;
Sat. HC 8; C Fri. 4:30 & by appt.

ST. PAUL’'S CHAPEL

Broadway & Fulton St.

Rev. Robert C. Hunsicker, Vicar

Sun. HC 8, MP & HC Ser. 10, Weekdays
MP & HC 8, HC 12:05, 1:05, 7:15 also
Holy Days (ex. Sat.); EP 5:10 (ex. Sat.
1:30); Counsel and C 10:30-1:30 daily,
and by appt; Organ Recital Wednesdays
12:30.

CHAPEL OF THE INTERCESSION
Proadway & 155th St.

Leslie J. A. Lang, Vicar

Sundays 8, 9, 11; Weekdays: Mon.
Sat. 9; Tues. 8; Wed. 10; Thurs. 7.

Fri.

ST. LUKE’'S CHAPEL
487 Hudson St.

Rev. Paul C. Weed, Jr., Vicar

Sun. HC 8, 9:15 & 11; Daily HC 7 & 8.
C Sat. 5-6, 8-9, by appt.

ST. AUGUSTINE'S CHAPEL

262 Henry Street

Reverend Williom W. Reed, Vicar
Reverend Jeffrey T. Cuffee (Prisst-in-Charge)
Sundays: 8:00 a.m. HC, 9 a.m. Sung Mass,
10:45 am. MP, 11:00 am. Solemn Bi
Lingual Mass; 4th Sunday 10:00 a.m. Mass
in Spanish; Weekdays: 7:30 and 9:30 aum.
HC, 9:15 am. MP, 5:15 p.m. EP

ST. CHRISTOPHER’S CHAPEL

48 Henry Street

Reverend William W. Reed, Vicar

Reveremd James L. Miller (Priest-in-Charge)
Sundays: 7:30 am. HC, 9:00 am. Sung
Mass, 11:15 am. Mass in Spanish, 5:15
pm. EP Weekdays: Monday and Wednes-
day, 8:00 a.m. HC; Tuesday, Friday, Satur-
day 9:00 a.m. HC, MP before each Mass,
5:15 p.m. EP
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ST. STEPHEN’S CHURCH
Tenth Street, above Chestnut
PHILADELPHIA, PENNA.

The Rev. Alfred W. Price, D.D., Rector
The Rev. Gustav C. Meckling, B.D.
Minister to the Hard of Hearing

Sunday: 9 and 11 am. 7:30 p.m.

Weekdays: Mon., Tues., Wed., Thurs., Fd.,
12:30 - 12:55 p.m.

Services of Spiritual Healing, Thurs. 12:30
and 5:30 p.m.

CHRIST CHURCH
CAMBRIDGE, Mass.
The Rev. W. Murray Kenney, Rector
Sunday Services: 8:00, 9:30 and 11:15 am.
Wed. and Holy Days: 8:00 and 12:10 p.m.

roeres m———

CHRIST CHURCH, DETROIT
976 East Jefferson Avenue
The Rev. Frank ]. Haynmes, Rector
8 and 9 am. Holy Communion (breakfast
served following 9 a.m. service) 11 am.
Church School and Morning Service. Holy
Days 6 p.m. Holy Communion.

PRO-CATHEDRAL OF THRE
HOLY TRINITY
23 Avenue, George V
Paris France
8:30, 10:30 (S.S.), 10:45
Boulevard Raspail
Student and Artists Center
The Very Rev. Sturgis Lee Riddle, Dean
The R:t. Rev. Stephen Bayne, Bishop
The Rev. Donald D. Weaver, Canon
The Ven. Frederick McDonald,
Canon Chaplain

Services:

New Yorx Crry

ST. BARTHOLOMEW'’S CHURCH
Park Avenue and Slst Street
Rev. Terence ]. Finlay, D.D.
8 and 9:30 a.m. Holy Communion 9:30 and

11 a.m. Church School. 11 a.m. Mom-
ing Service and Sermon. 4 p.m. Even-
song. Special Music.

Weekday: Holy C day et
12:10 a.m.; Wednesdays and Saints Day,
at 8 am. Thursdays at 12:10 p.m.

Organ Recitals, Wednesdays, 12:10. Eve.

Pr. Daily 5:45 p.m.

Write us for

Organ Information
AUSTIN ORGANS, Inc.
Hartford, Conn.

THE CHURCH OF THE EPIPHANY
York Avenue at 74th Street
Near New York Memorial Hospitals
Hugh McCandless, Alanson Houghton, Clergy
Lee Belford Charles Patterson, Christopher
Senyonjo, Associates
dundays: 8 am. HC; 9:30 Family (HC 38);
Morning Service (HC 18)
Thursdays: HC 11 am. and 6:30 p.m.
One of New York's
most beautiful public buildings.

SHARING
Christian Healing in the Church

Only Church magazine devoted to Spiritual
Therapy, $2.00 a year. Sample on request.
Founded by Rev. John Gaynor Banks, D.S.T.
This paper is recommended by many
Bishops and Clergy.
Address:
FELLOWSHIP OF ST. LUKE
2243 Front St.

San Diego 1, Calif.

CHURCH OF THE HOLY TRINITY
316 East 88th Street
Sundays: Holy Communion 8; Church School
9:30; Morming Prayer and Sermon 11:00
(Holy Communion 1Ist Sunday in Month).

GENERAL THEOLOGICAL
SEMINARY CHAPEL
Chelsea Square 9th Ave. & 20th St.
Daily Morning Prayer and Holy Commun-
ion, 7.
(7:30 Saturdays and holidays)
Daily Choral Evensong, 6.

ST. THOMAS
5th Ave. & 53rd Street
Rev. Frederick M. Morris, D.D.
Sunday: HC 8, 9:30, 11 (lst Sun.) MP
11; Daily ex. Sat. HC 8:15, HC Tues.
12:10, Wed., 5:30.
Noted for boy choir; great reredos
and
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Story of the Week

Partnership Principle Proposed
By Burroughs Committee

% The report on the Partner-
ship Plan will be presented at
General Convention by a com-
mittee headed by Bishop Nelson
Burroughs of Ohio.

Under the Quota System, in
operation since 1922, the Execu-
tive Council levies quotas on
dioceses based upon their cur-
rent expenses. If these sums
are paid the program approved
by convention is assured. The
committee states however that
with the passing years “the
irritations of this taxing pro-
cedure have multiplied.”

Thus in 1958 the General
Convention encouraged tithing
by church people as a responsi-
ble method of giving. It also
encouraged vestries to give one-
half the ordinary income of
their parishes to work outside
the parish. More individuals
became tithers and more par-
ishes accepted the 50-50 pro-
posal. Meanwhile the quota
system remained in operation.

At the 1961 General Conven-
tion a committee was set-up to
study the quota system. It
urged the 50-50 proposal for
parishes and also extended the
same principle to dioceses in
their relationship to the nation-
al Church.

These resolutions were reaf-
firmed at the 1964 General Con-
vention, with the quota system
continued for 65,66 and 67, but
stated that the Partnership
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Plan should be substituted at
the Seattle convention. A com-
mittee was set-up whose basis
assumption, to quote its report,
is that it should administer
shock treatment to the Church’s
44-year-old quota system.

The committee has worked
hard in fulfilling the job given
to it by the last General Con-
vention, with a paragraph in
the report telling of several
meetings with the Executive
Council and of sessions through-
out the Church with partner-
ship dioceses and others. The
conclusions arrived at, and some
of the reasons for them, are in
the closing pages of the report,
as follows:

“Quote”

Meanwhile, quite on their
own, diocese after diocese has
been quietly adopting the part-
nership principle within their
own domains. They do not tax
their parishes with a quota.
They ask the parishes for a
voluntary pledge to the diocese
and to the Church at large. An
intensive effort has been made
in most dioceses to acquaint the
people with the whole program
of the Church. In some in-
stances an annual visit is made
by diocesan leaders to every
congregation within the juris-
diction, to inform them of the
progress of the diocese, and to
disseminate information about
our world-wide efforts.

One diocese has been engaged
in this effort for more than
thirty years. It has proport@on-
ately led the Church in mission-
ary giving, and in the spirit of
partnership with the Church at
large, all this time. Today some
twenty-nine dioceses have volun-
tarily adopted this principl_e,
and have managed to remain
solvent. The risks of voluntary
giving are great. The faith and
honor of each unit within the
diocese, as it relates itself to
the other units, has been tested
and no doubt often strained.
But the mast of the ship has
held them, as the partners have
held to each other.

Each diocese in turn, having
trusted its parishes to share
generously and often on equal
terms with the diocese, was
pound in good conscience to
share generously, and often on
equal terms, with the Church
at large.

Perhaps the greatest change
has been in the spirit of giving
within these partnership di-
oceses. Their offerings are no
longer “payments” or a tax.
They are gifts, gladly albeit
matter-of-factly put into the
common treasury as joint heirs
and partners are wont to do.
When in some instances, the
total offerings decreased mo-
mentarily, the deficits have
been accepted in mutual trust
rather than in recrimination.
There has been a tightening of
lines and a trimming of sails,
while the crew faced the storm
together. The Church’s task
took on the spirit of adventure,

Three
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an adventure in faith. It shook
off the calculating shrewdness
of a bookkeeping operation.

We would emphasize again
that the partnership principle
has sprung up from the grass
roots. Pressure for its adoption
has come from the Church
itself. As a result of this pres-
sure, the Church has stated its
belief in the principle at two
successive conventions, by impli-
cation in 1961 and by resolution
in 1964. The 1964 Convention
charged us with the responsi-
bility of moving the resolution
of this matter in 1967, and
putting it into effect in 1968.
It is the call of the Church that
we are answering. It is not the
promulgation of an executive
order. At the same time, we
are assured by the Executive
Council and the Church center
staff that they are ready to
assume the same risks, that the
dioceses which use this princi-
ple have themselves faced in
the past.

Important Points
We would emphasize
points:

@® There is no assurance that
the partnership principle will
produce more money for the
Church than does the quota
system. Some dioceses that are
still under the quota system
give more than half their cur-
rent receipts to the general
Church. We hope and believe
that these dioceses will continue
to give as much, and indeed
more than they have in the past,
under the new system.

® It is our belief that with
the adoption of this proposal,
there must be an intensive
annual Church-wide educational
program of stewardship train-
ing, based upon the House of
Bishops position paper on ste-
wardship. There must also be
a strong informative program of
visitation, by national leaders,
in every diocese. The need for
this is obvious, when it is noted
Four

four

that currently 14% of parish
income goes to work outside the
parishes, and 32.3% of diocesan
income goes to the Executive
Council.

® The proposal before us has
to do with the relationship be-
tween the Executive Council and
the dioceses and districts of the

Church., The Church at its
highest level must set the
pattern. It will no longer as-

sign quotas. It will ask for
voluntary pledges for the sup-
port of the general Church pro-
gram. The joint committee has
no recommendation so far as the
inclusion or exclusion of Gen-
eral Convention assessments are
concerned. Some of the volun-
tary dioceses include this assess-
ment. Some do not. What, in
turn, the individual diocese does
within its own borders, is its
own responsibility. The diocese
may assign quotas to its par-
ishes, or it may not.

@® The joint committee rec-
ognizes that the partnership
principle is a difficult one to
implement. It is much easier,
and simpler, to be told what one
should give, than it is to deter-
mine the amount yourself. It
is easier to accept a tax than it
is to make a responsible offer-
ing. The latter requires a
searching of soul. Surely the
Episcopal Church has reached
the stage of maturity when the
dioceses can be trusted to make
their own decision. So far as
we know, we are the only family
in Christendom which proposes
this policy on the national level.
We firmly believe that our
people are equal to this chal-
lenge.

Therefore we propose the
following resolution:

The partnership principle
means the total commitment of

our lives to God and to each
other; and

On the general Church level

to implement this means to
accept the principle of giving to

others at least as much as we
keep and spend on ourselves;
therefore be it resolved, the
House of Bishops concurring,
that this 62nd General Conven-
tion of the Protestant Episcopal
Church direct the Executive
Council for the calendar year
1968 and thereafter, to seek
from each diocese and mission-
ary district, a pledge in the
spirit of Christian brotherhood,
to the general Church program,
in lieu of the current practice
of apportioning to each such di-
ocese and missionary district its
proportionate share of the pro-
gram adopted by the General
Convention.

“End Quotes”

The Committee

Bishops: Nelson Burroughs of
Ohio, Ned C. Cole Jr. of Cen-
tral New York, Henry I. Lout-
tit of South Florida.

Priests: Dean T. Stevenson
(now bishop of Harrisburg),
Dean Lloyd E. Gressle of Del-
aware, Charles D. Braidwood of
Michigan.

Laymen: John P. Causey,
West Point, Va., William G.
Ikard 2nd, Mesquite, N. M.,
John R. Sherwood, Cincinnati,
Ohio.

Consultants: Lindley M.
Franklin Jr., treasurer of the
Executive Council, Richard P.
Kent Jr., secretary of the
Church Building Fund commis-
sion.

ANGUS DUN CHAIR
AT CAMBRIDGE

% A chair honoring Bishop
Angus Dun of Washington is
being established at Episcopal
Theological School. It will be
in world mission and unity.

Bishop Dun was dean of the
school when he was elected
bishop.

The plan is to have visiting
lecturers of various denomina-
tions.

Tax Wrrness
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Role of the Church in World
Discussed by WCC Leaders

* The 29-denomination U.S.
conference of the World Council
of Churches is continuing on
an ecumenical path of dialogue
with Christians of widely dif-
ferent traditions.

The in-depth exchange be-
tween conservative evangelical
Protestants on the one hand
and Roman Catholic leaders on
the other appeared as a major
ongoing council plan as the
group held a three-day session
at Buck Hills Falls, Pa. on the
age-old Christian theme of
“conversion.”

And a recent report of the
New York office of the council
also spoke of the thrust toward
churchmen of diverse beliefs
and polities on the ecclesiastical
spectrum.

At last year’s meeting, dele-
gates, who represent the so-
called “mainline” Protestant,
Anglican and Eastern Orthodox
communions, had as a featured
speaker Carl Henry, editor of
the conservative Protestant
fortnightly journal, Christiani-
ty Today, while Roman Catholic
observers were among the
audience.

This year’s theme was again
an apparent effort of the coun-
cil to explore the meaning of
Christian conversion among the
members of religious “faith
families,” such as Lutherans, in
an age when men in every
country are confronted with
economic and technological
revolution and ideological con-
flict.

“In the United States,” the
report of the New York office
said in speaking of the conser-
vative Protestant contacts, “an-
nual consultations continue
between some individuals here
and a remarkably varied num-
ber of leaders of conservative
evangelical groups. The per-
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sonal enrichment from these
encounters is great.

“The sustained attempt to
understand and to learn from
each other has done much to
destroy negative stereotypes,
to create rewarding friendships,
to produce appreciation for the
dynamics behind differing the-
ologies, and — most important
— to develop a fuller apprehen-
sion of the whole gospel of
Jesus Christ.”

The collaborative effort of
the Council to work side by
side with the Catholic Church
has taken many forms at the
international level — both in
the theological sphere, as in on-
going talks about such thorny
subjects as mixed marriages,
and in service and joint social
action projects to the world’s
needy and hungry.

One recent example was
cited in the comment -earlier
this spring made by the Rev.
Paul Abrecht, executive secre-
tary of the council’s Geneva
department on Church and so-
ciety. Abrecht, noted the strik-
ing parallels between Pope
Paul’s urgent call to Christian
action in his encyclial, “on the
development of peoples” and
the findings of the 1966 world
conference on Church and so-
ciety organized by WCC.

Distinguished Speakers

% Christians generally are
“confused” about the term
“conversion”—and they wonder
how they can best make an im-
pact, as Christians, in a non-
Christian world.

“We all recognize we have a
mission,” commented the Rev.
William A. Norgren of New
York, director of faith and
order studies of the National
Council of Churches. “But how

do you put that to contempor-

ary man?”’
And in an era of competing
ideologies and social ideas,

asked D. T. Niles, executive
secretary of the East Asia
Christian conference, “How do
you involve other people in
enterprises for social justice
and concerns? How do you get
people who are not Christians
to behave like Christians?”

On the platform with Nor-
gren, an Episcopal priest, and
Niles, a Ceylonese Methodist
and a leading voice in behalf
of the council’s so-called young-
er Churches, were Richard R.
Caemmerer, professor of homi-
letics of Concordia Seminary;
William Schneirla, of St. Mary’s
Syrian Antiochian church,
Brooklyn; and the Rev. John
Garrett, visiting scholar at
Union Theological Seminary.

Their extemporaneous vre-
marks were in response to a
questioner who held the discus-
sion was too “esoteric.”

Norgren maintained that
while ‘“the goal of conversion
or the idea of saving a soul
would probably horrify most
residents of a modern suburban
development,” modern Chris-
tians need to cast aside previ-
ous connotations and develop
“a  theology of conversion”
which will be adequate to the
social questions of today.

“Why do ‘conversion expe-
riences’ today seem to lead
people away from social action
and involvement rather than
toward it?” he asked. “It would
appear that it is because Chris-
tian groups in which the con-
version phenomenon is still
stressed tend today to be
socially and politically conserva-
tive.”

In earlier times, he said, it
was possible for converted
Christians to move directly into
social action without becoming
entangled in “major questions
of economic and political and
class structure.”

Five



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

The kind of group “witness-
ing” characteristic of the early
Church is “basic in the world
today,” according to Norgren.
And the response of the
Church to men having human-
ist goals is both to “be in
touch” with them and to do
this in a particular Christian
style of life.

Caemmerer, a member of the
Lutheran Church - Missouri
synod which is not a member
of the World Council, com-
mented that the word ‘“conver-
sicn” is not much used in his
communion.

“Our day needs to refresh
the point of view of the New
Testament that every Christian
plays a crucial role in the
transplanting of the Christian
faith from person to person,”
he said. In this “work of the
Holy Spirit in the human
heart,” he commented, lies the
“corrective for the clannishness
and smugness of the organized
Christian group, or the com-
plaint that the altruistic non-
Christian is more important to
society than the so-called con-
verted Christian.”

Christian social justice is “a
form of love . . . induced by
God,” he observed.

Schneirla traced the develop-
ment of penance and absolution
in Eastern Orthodoxy from the
desire of early Christian con-
verts for “forgiveness of
post-baptismal sins.” While
Orthodoxy has maintained a
“hesitant position” relating to
proselytism, the kind of “con-
version experience” John Wes-
ley underwent at Aldersgate
preceding his break from the
Church of England is “not un-
common” in Orthodoxy.

However, Eastern Orthodoxy
has tended to regard such
experiences as “purely person-
al.” For instance, he said, un-
controlled emotion such as the
phenomenon of “speaking in

Six

tongues” is suspect to the
Eastern Orthodox theologian.

Margaret Mead

Anthropologist Margaret
Mead issued a plea to “stop
talking about nationalism and
talk about nationhood.” She
had almost the last word in a
two-hour panel discussion on
“The United States and world
economic development.”

Asked by Philip A. Johnson,
associate executive secretary of
the conference, to come to the
podium and comment on what
earlier speakers had said, Dr.
Mead first voiced her objections
to the word “nationalism.”

“Nationalism is getting to be
bad behavior in rich countries
and good behavior in poor coun-
tries. We attach the suffix
‘4sm’ to things we don’t like and
‘hood” — except for the hoods
themselves — to the things we
do.”

Dr. Mead, an Episcopalian
who will be a delegate to the
WCC Assembly, said: “In na-
tionhood, each nation realizes it
owes its strength, welfare and
protection to the other nations.

“The biggest mnation is de-
pendent on the smallest. That’s
why Albania can throw its
weight around with a strength
equalled only to Rhode Island
in the United States.”

Dr. Mead also observed that
“this ‘rich’ and ‘poor’ nations
talk is rubbish. And cutting
lines through doesn’t help.

“We have to think first of

people. People are hungry, not
nations. People are poor, not
nations. People are dying, not
nations. It’s the nations’ job

to organize the will of the
people.

“We have to be able to talk
about the conflicts of the world
in ways that are bearable to all.
Today, no nation, including the
United States, can protect its
own people or children.

“We can destroy the world.
But we can not save the world

without the other nations — in
their nationhood.”

During the panel discussion,
David Cort, attorney for an
industrial concern, said business
enterprise in the U.S. is in a
“unique position” through tech-
nical and management know-
how to assist the economic de-
velopment of impoverished coun-
tries.

Defending business enterprise
against attacks from “intellec-
tuals and the socially con-
cerned,” he observed: “It is
surely not too much to ask that
business enterprise be respected
for possessing those very char-
acteristics and attributes which
it is expected to contribute to
world economic development.”

Eugene L. Smith, executive
secretary of the conference,
said the Churches’ concerns in
international affairs are “rooted
in the love of God for all men.”

Linking the international
justice theme to the conference
topic of the meaning of religious
conversion, Smith said: “One
crucial test of Christian conver-
sion is whether one sees Christ
as Lord of all the nations, as
well as the individuals within
them . .. We must seek every
available way to protect and
preserve human values.”

DIOCESAN CHAIRMEN
DISCUSS MRI

% One hundred and 10 per-
sons, representing 65 dioceses,
met in Chicago, April 27-29, to
congider proposed changes in
the structure of the governing
bodies of the Church, to be
recommended by the MRI com-
mission at the General Conven-
tion. This is the conference
mentioned by Mr. Taylor in his
report as a ‘“testing” meeting.

Participants, by and large
chairmen of diocesan MRI com-
mittees, were asked for advise
and counsel on the recommended
changes and for their opinions
of what is happening locally
throughout the Church.

Tae Wrrness
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EDITORIAL

Partnership Plan
Will be Tough

THE CHURCH will be saddled with a farce,
and a permanent state of hypocrisy, unless there
is some serious rethinking and restatement of
the “partnership principle and plan” which
General Convention is expected to implement
when it meets this year (see page three).

The plan itself is simple enough. Since 1922
the financing of the general Church program
has been based on the quota system. That Gen-
eral Convention authorized a budget of a given
amount for each year. By a mathematical
formula each diocese was assigned a quota,
representing its proportionate share of each
year’s cost of the proposed program. While the
dioceses and missionary districts were under
no legal contraint to accept the assigned quota
they have consistently felt obliged to accept
them, with few exceptions.

Under the partnership plan the quota system
will be abandoned. As before, the convention
will be presented with a three-year program by
the Executive Council, and it will then decide
to approve it in whole or in part. But the
pledges by the dioceses and districts will be en-
tirely voluntary — no specific quota amounts
will be assigned or asked. Whether the dioceses
in turn adopt the plan of voluntary pledges
from parishes and missions, as 28 of them have
done, is for them to determine.

While the plan is simple, the stated principle
on which it is supposedly based is a patent
absurdity. It holds that “each parish and mis-
sion; each diocese and missionary district, give
to others as much as it keeps and spends on
itself”.

Succeeding General Conventions—1958, 1961,
and 1964 — have beguiled themselves into com-
mending this meaningless jargon, probably on
the assumption that pious phrases can do no
harm. But a pious phrase can become a pious
fraud when people are expected to take it
seriously.

In Church financing, as in fund raising gen-
erally, a good slogan may go a long way. But
in an ethical religion such a slogan should not
be called a principle.

May 4, 1967

What is wrong with this “principle”? It is
a delusion and a deception. If it were followed
it would destroy the organism to which it is
applied. It is therefore not to be desired, even
as a remote goal, as something toward which to
strive. Even if it were assumed that it is a
desirable objective, in theory, the reality is such
that its implementation in the whole of the
Church is an absolute impossibility. To adopt
it as a “principle” would put large segments of
the Church under a moral compulsion and judg-
ment which they will never be able to meet
under any circumstances.

Of course, there are parishes and dioceses
which can maintain their functions by using
only half of their income locally, But there are
thousands of parishes which would have to go
out of business in order to meet this “princi-
ple”. Since they are not about to do this they
would be permanently denigrated to a category
of organizations who are not doing what on
“principle” is expected of them, though what is
expected is not at all within their capacity.

All this is so obvious that it forces one, with
some shock, to realize that a serious body like
General Convention can under certain circum-
stances bring itself to utter such utter twaddle.
Yet the Burroughs committee—to be sure, with
the best of motives and intentions—proposes to
submit resolutions in Seattle which would have
the convention affirm the “principles” in the
same words. In effect General Convention is
asked to say: “We are going to let your giving
be completely voluntary, provided you give us
50% of your income.”

In 1965 the parishes on the average gave
14.4% of their income to work outside them.
It is rather absurd to talk about raising this to
50%. It flies in the face of ordinary common
sense about parish financing.

One may take at random the 1965 figures of
an actual parish. It had a total income of
$19,323. It spent on itself — all salaries, main-
tenance, pension fund, and special purposes —
$15,721. For diocesan assessment and general
Church program it paid out $2,687. If it were
to give to others as much as it spends on itself
it would have to operate on $9,154—an absolute
impossibility unless it gave up its plant, and
that would make an end of it.

This parish, like so many, is in a small town
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with a relatively static population. It can hold
its own, getting the percentage equal to the
national proportions of Episcopalians in the
population. There is no on rush of new people.
The pledges will increase in size dollarwise, but
no more than the costs of operation, inflation
being what it is.

Where the parish income is smaller than in
this example, as it is to a large extent, the
point is all the stronger. There are basic costs
in the operations of a parish which affect the
availability of money which may be given to
others. It is not a question of motive or moti-
vation, and no amount of promotional razzle-
dazzle, dressed up as “principle”, will make any
difference.

The “partnership principle”, if General Con-
vention desires to keep the Church honest, must
be abandoned or restated. If it is to have any
meaning it would have to include due exemp-
tions before the 50-50 percentages could be ap-
plied, since basic costs of parish operations are
not self-indulgent luxuries but basic elements in
the life of the Church.

It is for this reason that the 50% across the
board ‘“principle” cannot be justly applied to
parishes, whatever may be said about dioceses.
Again, some may be beguiled into ‘thinking that

a “principle” may be no more than a pious hope.
But Walker Taylor Jr., in his current summary
of the MRI report already speaks of “a highly
disciplined national program ingrained with a
deep sense of priorities, and having it increas-
ingly accepted throughout the Church as a first
call on local resources and support”.

One does not wish to denigrate the mission
or missions of the Church, but neither does one
wish to denigrate the congregations — the
people — to mere program fodder. Also parish
clergy and their functions are not sacrificial
lambs for the slaughter for even the noblest of
the mission of the Church.

At the least — in order to make it a principle
——the scheme should be restated to say that
“each parish and mission; each diocese and mis-
sionary district, give to others at least as much
as it keeps and spends on itself” over and above
the basic costs of maintaining a viable opera-
tion.

Unless General Convention resolves something
of this nature it should not be surprised if the
response to a very pious slogan is a very prag-
matic smirk.

— E. John Mohr

Witness Editorial Assistant

MRI REPORT TO GENERAL CONVENTION

By Walker Taylor Jr.
Executive Officer of MRI

THE COMMITTEE TIES IN WITH
THE PARTNERSHIP PLAN WHOSE
PROPOSALS ARE REPORTED ON
PAGE THREE IN THIS NUMBER

The committee’s study of the internal affairs
of Convention has been quite limited because of
the excellent attention to this by the Joint Com-
mission on Structure of General Convention and
the provinces. Moreover our assignment has
more to do with relationships than with struc-
ture per se. However, many of the aforemen-
tioned proposals will profoundly shape the
future impact of Conventions. In particular this
is so because of the affirmation that Council is
General Convention ad interim. This amounts
to the integration of the executive function into
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the legislative body, and will increase the influ-
ence of each. This merger of the two is char-
acterized by the President of the House of
Deputies becoming Vice-Chairman of Executive
Council. It is also characterized by the Joint
Commissions including at least one member of
Executive Council. But most of all it is char-
acterized by the direct access of Council to Con-
vention in making proposals for future program.
This is to say that Council, which is of the
Houses, shall report and propose directly to
them. Being entirely the agent of the Houses,
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it will then speak to them, act for them, and do
all things not specifically reserved to them.

In developing this theme of oneness in the
Church, we believe a glaring imperfection lies in
the exclusion of women from the House of Depu-
ties. This fact is a denial of the wholeness
which the gospel demands. Therefore, we join
with the Joint Commissicn on Structure in its
recommendation that such discrimination be
eliminated, and the sooner the better.

In conclusion we will say that, if the proposal
from the Joint Commission on Structure to
enlarge its purview and to provide for an execu-
tive is adopted, then shall the MRI Commission
be relieved of direct responsibilities for perform-
ing itself a study of structure. This may be
accomplished through restrictive legislation re-
garding a successor MRI Commission, or by the

actual practice of such a successor group. The:

latter may be the wisest course, and of this
more later.

IT STEWARDSHIP & COMMUNICATIONS

Posture

Being committed to the proposition that our
common life must take precedence over our
separate lives, we advocate that General Conven-
tion/Executive Council assume a permanently
aggressive posture throughout the Church in
promoting the national ministry. Specifically,
this will include annual Every Diocese Visita-
tions for two purposes: one, to secure financial
and moral support for the General Church Pro-
gram and, two, to insure feedback from the
Church to these units. This view sees Council
less as a broker and more as an entity in itself.
That is to say, less of an exchange and distri-
bution place for monies and ideas, and more of
an advocate for a national and international
ministry which cannot be as effectively per-
formed by the clientele (the dioceses) them-
selves. General Convention/Executive Council
will become the focal point of leadership, the
chief expression of our corporate life. It will
also become much more powerful in terms of
influence.

Responsiveness

The above posture (which surely must come;
the only question is When and How) will make
mandatory the necessity for responsiveness to
the Church’s will, and Council’s communications
must be two-way (loyalty down begets loyalty
up). This is often stated but seldom achieved
under the present system, primarily so not be-
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cause of the lack of expertise or desire but
because of the box we are in—little flow with
General Convention, built-in separatedness with
the dioceses, etc. Much comes to Council that
is negative and Council has to proselytize and
defend its own existence. This activity only
compounds the problem and this is why Council
must be integrated with General Convention as
the latter’s deputy, the General Convention in
the interim de facto, and de jure as much as
possible.
Counterbalance

Such a posture will require a system of
Voluntary Stewardship for the support of the
national budget. A voluntary plan is necessary
to counterbalance increased centralization in ac-
tivity and structure. It will be required in
order to sell the concept to a locally oriented
Church. But more importantly it is necessary
in order to provide the compelling motivating
force in the leadership itself to go and tell the
story, and listen. Since financial security be-
comes less certain under a voluntary plan, the
leadership must be responsive to the demands
of the constituency as well as aggressive in pre-
senting its program. Therefore, we urge the
adoption of the Partnership Plan at Convention,
and must insure that there is devised a working
plan for immediate implementation after Seattle.
The question is solely, do we go off national
quotas in 1968 or 1969? It cannot be delayed
beyond then.

The common objections to the no-quota sys-
tem on a national level are:

1. Council’s commitments at home and abroad
will be endangered by giving the dioceses such
freedom.

2. The national Church cannot go off quotas
until the bulk of the dioceses go off.

As to the first, we can only say that we know
this will not happen if the elimination of the
quota guideline is accompanied by a program of
diocesan visitations such as we have suggested.
As to the second objection, we do not impugn
the motive of people who say this but we do
say it is an incomplete understanding of the role
of leadership required in this area. I heard in
Toronto a story. An African churchman was
in his bishop’s office one day and there was a
commotion outside. The bishop opened his win-
dow and then turned to his visitor and ex-
claimed “There go my people! I must follow
them because I am their leader”. This is too
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harsh for the point but it makes it nevertheless.

In summary, then, while a system of Volun-
tary Stewardship will not in the immediate
future radically alter financial support one way
or the other, it is necessary to insure:

1. aggressiveness on the part of leadership

2. responsiveness to the constituency

3. a counterbalance to the proposals for cen-
tralization (while we organize centrally, we
disperse financially).

Extra-budgetary Appeals

Having thus created a highly disciplined na-
tional program ingrained with a deep sense of
priorities, and having it increasingly accepted
throughout the Church as a first call on local
resources and support, we will then run head
on into the questions of extra-budgetary appeals
and programs. Chief among these at the
present time are the MRI projects, but ultimate-
ly the success of the central ministry will call
into question all appeals that lie outside it —
United Thank Offering, Church & Race Fund,
Presiding Bishop’s Fund for World Relief, et al.

In considering this development, which will
rapidly become a critical communications prob-
lem, there are two over-riding facts: first, the
ministries now being supported by the extra-
budgetary appeals will not diminish but rather
will increase; and, second, there will always be
people who will respond to particular choices as
opposed to a central system. Therefore, it would
be unrealistic not to anticipate a growing sector
of “2nd mile” appeals and budgets of opportuni-
ty, as well as a growing tension between them
and the central work.

As respects the immediate question before the
Commission — whether or not to recommend
the continuation of MRI projects, the answer
must be Yes. This is not to say, on the com-
paratively small question, that the Commission
should oversee such projects, or that dollar goals
should be set before the Church again (indeed
we suggest the answer to these must both be
in the negative). But it is to say that Pecusa
cannot turn its back on the Anglican Com-
munion, or ignore the magnificent accomplish-
ments of the project system, or dampen the
newly awakened interest in every one of our
dioceses in specialized work of sister Churches
in 61 overseas jurisdictions. This new spirit of
mission simply didn’t exist a few years ago.

As respects the tension referred to, between
the central budget and appeals that lie outside
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it, the following policy shculd be clearly enunci-
ated:

The extra-budgetary sector of the Church’s
work is 2nd mile, and commitments to it are
sought after the main pledge is made. This
sector is justified by the very nature of things
—the desire of many to respond to specific calls
to mission, and the reality of such needs not
being met in the main budget.

The foregoing suggests a very interesting
possibility, namely, that all extra-budgetary ap-
peals be integrated into one central Directory—
a sort of Sears, Roebuck catalog of those things
which remain undone and yet are characterized
by a degree of planning and a demand for sup-
port which is of peculiar importance. This
would not be terribly complicated, for the bulk
of such projects are in the overseas area and
that “catalog” was very nicely reproduced re-
cently as an insert in The Episcopalian. The
Presiding Bishop could even have one officer
whose assignment would be to oversee all such
appeals and to serve as liaison with the service
departments and divisions. This might reduce
the cost of administrating the several programs
now in separate existence.

In summary, the extra-budgetary sector of
the Church’s work will continue whether we are
on quotas or not. The only difference is that
if we are off quotas (all then becoming volun-
tary) the two sectors must be related, and sup-
portive, and not competitive. This can be done.

III WHAT DOES THE CHURCH
THINK OF MRI?
Ash Wednesday Letter
In answering this question we are of course
faced with a highly opinionated thing. How-
ever, the question is critical because it goes to
the very heart of the matter—an understanding
of what we are to do as a Church. This is the
mandate, this is the overwhelming question. It
also raises a secondary but important inquiry:
how long can the phrase “MRI” be used as a
help instead of a hindrance in furthering God’s
mission through this Church?
The Ash Wednesday letter to Diocesan MRI
Chairmen was one attempt to find out what the
Church “out there” really thinks.

Summary of Replies
The replies continue to come in and I have
only been able to send you the early ones. The
expressions continue to be remarkable and
gratifying, and increasing in number. There is

Tae WrrNess



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

a breath of understanding, and a central com-
mitment to mission, that surpasses what I
sometimes observe at headquarters. Reading
through these letters was like a drink of fresh
water. The Church speaks and we in the
hierarchy must listen. The Church is not dead.
It is today a vibrant living body, searching,
hungry, confused, but devoted to the cause of
Jesus Christ.

Specifically, there are three things that may
be concluded from these letters:

a. Many (most) interpret MRI very broadly
and thus give us a mandate to mirror creative
change of the widest sort in our opening night
at Seattle.

b. Many still identify MRI as overseas and
that gives us another mandate: to speak to this
misinterpretation, to challenge it, and to replace
it with a fuller understanding of the death and
rebirth required of this Church.

c. The structural changes we will propose at
Seattle will be well received in principal, since
so many people long for something (almost any-
thing) that will get this Church on its feet in
a new response to the coming age.

An evaluation of the replies, developed in
concert with the General Division of Research
& Field Study, appears in the Appendices to-
gether with a summary.

IV WHITHER MRI?

Throughout the life of the Commission we
have been sensitive to the fact that there was
something inappropriate about one agency being
charged with Mutual Responsibility and Inter-
pendence in the Body of Christ. We have re-
peatedly said that MRI is a vision and not a
program, and not confinable to this Commission.
We welcome indeed the action of other agencies
in giving a broader interpretation to the fact of
interdependency. The Joint Urban Program, for
example, is clearly conceived in this context,
albeit pre-Toronto. The recent action of Execu-
tive Council in adopting the paper The Negro
American and MRI was excellent and it laments
quite appropriately that “the implications of
the MRI document have been given only limited
expression”. Such examples are repeated at all
levels in the Church.

As a matter of practice, we have been forced
to assume in this triennium responsibility for
activities that were important to the life of the
Church but did not appear to be adequately
taken care of by other agencies. These con-
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siderations determined the nature and scope of
our work on structure and relationships, the
promotion of overseas projects, the North Amer-
ican Directory, literature for use in the parish,
ete.

We now happily face the expectation that
many if not all of the jobs we started in this
triennium will be assigned to other agencies.
The promotion of projects should be assigned
to Executive Council. Our work on structure
may best be continued by one Commission
charged with that specific responsibility. The
Mosley Committee may take on some of the
other questions with which we have been strug-
gling — renewal through a special event such
as a Council of the Church.

All of this is exactly as it should be. The one
thing that is clear about the job of the MRI
Commission is that we are to work ourselves out
of a job. We should measure the success of
the Commission by what is added to the main-
stream of Episcopal life, without considering
the Commission itself. Still a practical question
arises. If the activities we have taken on are
assigned to the proper agencies, what work re-
mains for this Commission in the next trien-
nium? Should this Commission in fact be dis-
banded? Or should it continue in some other
form than it has had to date?

We have discussed this question with many
people in the Church, both those whose work
is on the national level and those who are mainly
active in their diocese and parish. Bishop
Bayne’s summary of his thoughts is of particular
importance and is appended to this Report.

While there is by no means a-unanimous view
about the future of the Commission, there seems
to be a reasonable consensus. We therefore
suggest the following.

First, that we recommend to Convention that
a successor to this body be continued through
the coming triennium. Diocesan and parish
MRI committees are in many instances just be-
ginning to hit their stride. Some are still
floundering and need every bit of guidance and
help they can get. In still other sections of the
country, MRI has yet to make an appearance.

The vitality of the diocesan organizations
depends on local resources, and we cannot hope
to maintain an effective network of MRI com-
mittees simply by creating a strong national
body. But help, ideas and inspiration from New
York is vital. We are optimistic that the na-
tional MRI conference in Chicago this month

Eleven



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

will provide fresh impetus to (and from) many
diocesan committees. This kind of national
leadership should be continued in the next trien-
nium.

In addition to the coordinating function of a
national body, another task lies ahead for a
successor Commission. There is great need in
the Church for a group that does not have a
specific programmatic responsibility, one that
can instead be an evaluator, a stimulator, or, to
use the term that is common in Scandinavia, an
ombudsman. Few of the areas in which the
Commission has been involved, and which should
now pass on to others, are neatly wrapped up.
We cannot say that “renewal” is now in the
hands of a Council of the Church. Will there
be a Council? If so how can it be heard? The
Mosley Committee is grappling with this elusive
and difficult assignment. It has progressed very
creditably in its two meetings but the Commit-
tee’s time is short and there are many diverse
views. Indications are that it may recommend
a structured process of renewal but this will
require many people, many years, and many
dollars.

The same sort of questions can be asked about
future work on structural relationships or the
continued acceptance of projects in the Church,
or the communications nightmare which is this
Church. Thus there is a need for some imagina-
tive group to worry about the things that do
not sufficiently worry anyone else; for someone
to question what no one else can question; for
someone to support what is not being adequate-
ly supported elsewhere.

We believe this is the role a successor Com-
mission should play. We believe such a group
is essential for the betterment of the Church’s
servanthood in this world. We have in part
played this role in this triennium, but the Com-
mission could be re-made in Seattle so as to be

freer still to rush in where others will not or
cannot tread.

Therefore we recommend that the Commis-
sion be continued but reduced to sixteen (4-4-8)
instead of twenty-four members; that its refer-
ence point be the remaining four points of the
MRI Document; that it continue as a Joint
Commission; that it request an operating bud-
get of $75,000 per year, and a meeting budget
of $8,000 per year.

In concluding this Report which has attempted
to reflect the views of the Executive Committee,
there are two statements I would like to make
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which are more or less personal — one on the
Mission itself, and the other on the Church.

The Mission Itself

In this Report we have been primarily con-
cerned with the form of mission, with the
Church as an instrument of mission. Little has
been said about the nature of mission — the
mission per se. I am not uncomfortable with
this emphasis on form instead of content, be-
cause the Christian mission defies an overall
definition for every specific call to action. It
has to be re-defined every day, over and over
again, at every point of decision. It is a com-
pelling force and not a universal recipe, a
process and not a formula. It is validated by
service, witness and worship. It is invalidated
every day in me in a host of wrongs. Regard-
ing its substance, therefore, I believe it is suf-
ficient to say: Mission is the apostolic testi-
mony of the Great Event of history which was
—and it! — and ever shall be.

Regarding the Church

My abiding conviction is that in spite of its
enormous error (even grossness at times) the
Church is now just coming into its own. I
refer to the Church in this instance as the or-
ganized body, the structure, the institution
itself. Contrary to the prophets who foretell
the Church’s demise, I believe instead that a
decade from now will see masses flocking to
the mass. Why is this so? It is because the
critical problems that beset civilization every-
where are rapidly approaching the point where
they will become totally involvable — unless
there is reference to the one, veritable Truth
of all time, Jesus Christ Himself. The Church
therefore as the champion of His Gospel will
be forced into a role of increasing prominence
in earthly concerns. It yet remains for the
Church to fully recognize that it has no pro-
prietary rights over this Gospel, and that His
action is as much (even more) outside the
Church than in it. But as the one body which
has been chosen for the peculiar role of con-
scious attempt at insight, the Church’s teachings
will be weighed much more seriously in the
years to come in the minds of serious men.

All of this is of course predicated upon the
willingness and ability of the Church to reform
itself, for in its present divided state this bright
future is not foretold. The time is urgent. The
woods are on fire. The trees are burning all
around.
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THE WAR NOBODY WANTS

By Benjamin Minifie
Rector of Grace Church, New York

TRYING TO THINK CHRISTIANLY
ABOUT A PERPLEXING ISSUE

IN ALMOST every church service prayers are
offered for peace, particularly for peace between
the nations, peace in the sense of an end to war
with its bombings and maimings and killings.
Yes, we are always praying for it, but meanwhile
an especially frustrating war goes on and on and
we are tempted to ask, What good do prayers of
this kind do?

We might answer that question in two ways.
Firstly, the things we pray for in a church serv-
ice should represent, should they not, the right-
ful concerns of the Christian community. It is
not for us always to know how God answers our
prayers, indeed some of them don’t seem to get
answered as we might have hoped and expected,
but again I submit that when we come together
before God the church ought to be directing our
attention towards those reeds and ends which
should be our common concern in Christ, And
surely world peace comes under this heading.

And, secondly, let it be remembered that there
are many good things which even God cannot
give us without our co-operation. He cannot stop
the war in Vietnam by divine fiat. He will not
take away the responsibility which he has vested
in us. God’s will, by all our knowledge of it, is
peace, but it cannot come on earth without our
choosing it and working for the conditions which
will insure it or at least make it possible. Who
was it said, All men love peace, but few men love
the things which make for peace between men
and nations. Our prayer must be more than lip
service — it must be supported by the commit-
ment and the service of our lives.

It is interesting to note that Jesus did not say,
blessed are the peaceful or peaceable. He did not
say, blessed are the placid, the quiescent, the in-
active, those who passively accept things as they
are, the peace at any price people, I was going to
say, the neutral ones. Studdert Kennedy’s verses
are often quoted in this respect:

Peace does not mean the end of all our striving,

Joy does not mean the drying of our tears,

Peace is the power that comes to souls arriving

Up to the light where God himself appears.
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Peace is not something static. Peace is dy-
namic. The gospel has it that God himself is a
peace-maker. When we were separated and
estranged from him, and it was all due to man’s
egotism which insistently puts self before God
and neighbor — at bottom, as the Bible says, this
is the cause of the division and brokenness of our
life together — God took the initiative and came
to us, and it was to forgive and restore us. This
we believe is the meaning of Christ. As Saint
Paul put it so simply, God was in Christ recon-
ciling the world to himself.

Begin with Self

HE WENT to the very limit of self-giving to
make peace with us. To believe this, to accept
Christ as the one through whom the God of all
being makes a way between us who were sepa-
rated and himself, is to feel impelled to be a
peace-maker yourself, a reconciling person, one
who is prepared to forgive even as he has been
forgiven.

It seems to me this is where we begin as
Christians, right with ourselves. For there are
more than a few people who constantly talk
about international peace and inter-racial peace
while in their private lives they are anything
but peace-makers. Instead they are persons full
of hostility and enmity. Sometimes the hardest
place of all to be a peace-maker is in one’s own
home!

But having said this, we come back to the
issue which is on every person’s lips every day,
the agonizing, frustrating issue of the war in
Vietnam. If you are in earnest about your
Christian profession, what does it mean to be
a peace-maker here? Just the other day a sin-
cere Church member, who like the majority of
us is thoroughly confused and troubled about
this most controversial of wars, said to me,
What can any of us do about it? And I must
confess I didn’t have any ready answers, and I
am suspicious of people who do. Can we think
about this for a moment or two?

A relatively few people would say that the
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only true Christian position would be to refuse
absolutely to bear arms, as far as possible to
have nothing to do with this bloody business of
wholesale killing in the name of patriotism or
self-defense or “freedom”, or whatever the so-
called justification, to renounce war as utterly
immoral to both victim and victor alike.

This is a possible position, the pacifist one,
and perhaps we need a few people to testify to
it on moral grounds — but it is hardly a realis-
tic position. The majority of Christians, in-
cluding sincere and devout ones, have never been
able to accept the doctrine of non-violent resist-
ance as an absolute. There are occasions when
force, even violence, must be used in dealing
with persons, individually and collectively, and
it is going to remain so for a long, long time.
In a world of national sovereignties and power
politics and many different codes of laws and
beliefs, pacifism again, it seems to me, is un-
realistic, if not irresponsible, although, as I
have said, maybe we need its witness to point
up the utter horror and cruelty of war once it
is unleashed.

And is it not also true that war in our time
has become so destructive and suicidal, should
the ultimate weapons ever be used and vast
supplies of them are in instant readiness, that
if only on the grounds of self-preservation all
men everywhere must come to renounce war as
a method of settling differences. But again that
day is not yet here, imperative as it is that it
should be so soon.

The Demonstrations

WHAT CAN I do at this time? We are asking
that question as Christians, of course. None
of us has a blue print unless it is some of the
people most active in the peace movements with
their demonstrations and rallies, and among
them are rabbis and priests and nuns and min-
isters of the gospel. One of the wisest and
most kindly clergyman of the Episcopal Church
in New York, a very reserved and older person
whom I greatly respect, is in this group, and I
honor him for it.

I am for the demonstrations as an expression
of opinion and conviction in a free society, and
I respect, I am even envious, of many of the
people who participate in them. Such demon-
strations also include, I am afraid, scores and
hundreds of others who in their unkempt ap-
pearance are telling us they reject all authority,
all that we have inherited from past generations
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of law and order, of morality and religion. Many
of these people are sick, and they readily identi-
fy with any movement of protest. But this is
not to write off everybody else in the peace
movements, not at all. The main trouble with
them, as some of us see it, is that they are too
sure of their position, they want peace but they
don’t tell us how we can get it, and when they
try to tell us their answers are overly simple.

This leads me to say among other things that
you and I might try to avoid this very pitfall
of over-simplifying the critical issues before us.
How often we do this and what a temptation it
is. We do it about other peoples, we make gen-
eral statements, mass judgments, about an
entire race or nationality or Church. It saves
us from the mnecessity of diserimination. It
makes us feel superior, but it is always false
because people cannot be dismissed and written
off by our prejudices. They cannot be judged
mainly or exclusively in terms of their race or
religion or whatever it is.

Living with Communism

AND IN THIS COUNTRY we have tended to
do the same with Communism. As Bishop
Reeves said the other evening, we have been
obsessed on the subject. Communism is one
thing and it is all evil and it is to be hated and
feared. This has been the American line. As
a matter of fact, it is not all one thing or kind,
even as we have been reading in the press.
There are many forms of it — for example, the
one in Yugoslavia which we have lived with on
friendly terms for decades, and we must try to
live with the others too.

It is encouraging to read that in some places
in the Church dialogues between Marxist and
Christian thinkers are beginning, and of course
it should be so. This is the better way than
the alternative of out-and-out condemnation and
rejection of the other. Too long, both as Chris-
tians and Americans, we have over-simplified
this great issue which divides the world. We
were the free, the others were the enslaved.
We were the good people, they were the bad
ones. Communism was a monolithic force and
it was all evil. It won’t do any more to think
and talk in these terms. They are not true, and
they make for dangerous self-righteousness and
stubbornness in an explosive world.

Let me add one other comment on this per-
plexing theme of trying to think — as Chris-
tians — our way through a war nobody wants.

Tae WrirNzess
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In the past the Church has tried to be a re-
straining force and exercise its moral influence
by making a distinction between a just war and
cne that could not be called so. For example,
by any transcendent or decent human judgment
Mussolini’s attack on Ethiopia thirty years ago
was completely unjust and unjustified. It was
nothing less than a rape, as it was called at the
time.

On the other hand, many theologicans—-some
of them even in Germany — felt that to resist
Nazism, hopeless as it seemed in 1939 and 40,
to resist it with armed force was morally justi-
fied, for the alternative was a world succumbed
to a vicious, inhuman barbarism. This was a
just war.

Who would presume to say what the present
war is? Was ever public opinion so divided?
But again let us beware of over-simplifying! I
myself cannot but feel that we have gotten in-
volved in a local power struggle on the other
side of the world far beyond any intention we
had in the beginning, and now we don’t know
how to extract ourselves and cannot do so at
this time and under these conditions.

Voices for Peace

I FIND MYSELF agreeing too with all the
voices, the majority of which I respect, that
are saying a nation as strong and mighty as
ours can afford to humble itself in dealing with
a small, impoverished country, one really with
nothing comparable to our resources, as Viet-
nam, and promise once again to stop the
bombings, to stop them indefinitely and uncon-
ditionally. This seems to be the one thing the
North in that divided country insists on, and
I am unhappy our government refuses to con-
sider the pleas of the Pope, of U Thant, of
numerous others in our own country who can-
not be accused of not knowing what they are
talking about.

Blessed are the peacemakers, said Jesus. Each
of us can do something about that in a limited
but important way in the circle in which he
moves. And each can do something about it

GENERAL CONVENTION

REPORTS tion in Seattle.

and cast our vote.

happen at the General Conven-

in the world, little as it may be, in the things
he stands for, in the witness of his life.

I've always thought a certain collect in the
Prayer Book furnished the best clue of all to
what peace really is and how it comes about.
It is in the prayer for the family of nations
where we ask that there may be established
that peace which is the fruit of righteousness.
Peace among men is not tranquillity and com-
fort. Peace is the fruit of righteousness. Peace
comes where there is justice in the affairs of
men, where the strong are concerned about the
weak, and the righting of the wrongs in the
world, where all peoples have equal access to
the good things of this life.

With this in mind, we might ask the ques-
tion, do we want peace between the races in
this country, an end of racial strife? If we do,
the price is high, for, as we have said, peace
is the fruit of righteousness. Then all citizens
in this country must have equal opportunity.
Twenty million of them must not be crowded
into slums and kept in menial jobs just because
of their color. Prejudice must be surgically
dealt with in a good many of us. Yes, peace is
a very costly thing.

Do we want it between the nations? I'm not
sure it can be so with so much of the world
half-hungry and otherwise lacking too, while
our country gets richer and more powerful year
by year, controlling the economy of our neigh-
bors, draining off their young scientists with
the lure of our dollars, and so I might continue.
I fear me peace does not lie in this direction.
It is the fruit of righteousness, of justice, and
America, if it can, must make up its mind what
it is going to do about these conditions: to
listen to the voice of the super-patriots among
us, or to listen to the voices of those who speak
for humanity.

In this, my role, your role, may seem to be
infinitesimal, of too little consequence. Never-
theless we must play it and bear our witness
Blessed are the peacemakers,
for they shall be called the children of God.

streamlined — shorter, maybe
more frequent, commissions and

% This issue and the one for Added to it should be a committees knowing what they
last week, dated April 27, give report of the commission on are about before the convention
readers about all they need to structure, headed by Bishop opens, and cutting out most of

know at this stage to have an
intelligent idea of what is to

May 4, 1967

John P. Craine of Indianapolis,
which wants the convention

the sideshows.
However important the re-
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port of this ccmmission s,
readers now have the Taylor
report in full and a news story
in this issue on page three of
the Bishop Burroughs report
on the Partnership Principle
and the comments on it by E.
sohn Mohr as a signed editorial.

We are anxious to have the
comments of readers, either
with letters or short articles.
Revolutionary changes are
being proposed which call for
wide discussion, so take pen in
hand if you do not have a type-
writer which is preferable.

Church Public Relations People
Get Advice from Experts

% Speakers at the annual
meeting of the religious public
relations council called on
Church publicists to show less
concern for the “image of the
Church” and more for the
“image of man.”

Louis Cassels, religion editor
and columnist for United Press
International, an Episcopalian,
and James McGraw, editor of
the independent religious maga-
zine, Renewal, both warned
against preoccupation with the
“image” of the institutional
Church.

The two hard-hitting talks
prompted the assembly of 100
publicists at the closing session
to adopt a resolution urging
religious public relations practi-
ticners to present “the bread of
the gospel rather than the
stones of institutionalism” — a
phrase used by Cassels — and
to “declare a moratorium on
trivia” — a request made by
McGraw.

Another resolution paid tri-
bute to religion in American
life on its forthcoming anniver-
sary, and asked that local
chapters of the religious public
relations council cooperate fully
with local RIAL programs.

Cassels, author of three books
on religion from a Jlayman’s
point of view, praised the “ef-
ficiency and self-dedication” of
those engaged in Church public
relations. He then expressed
regret that “much of your work
Sixteen

has to be drum beating for
institutional self-interest.”

“It is natural for you to serve
the interests of those who pay
your salary and you are doing
as good a job as your highly
paid colleagues in advertising
and entertainment,” he said.

His main criticism was di-
rected towards “the higher
echelon in religious structures,”
charging that “their concern for
a good image of the Church was
so weighted that it was at the
expense of making contempor-
ary theological concerns rele-
vant to the average man — who
is not much concerned with the
institutional machinery of the
Church, but is very much con-
cerned about his own spiritual
conditions.”

Concerning the Church’s por-
trayal of its social action in-
volvement, Cassels said: “It
may be giving the misleading
image that a lot is being done.
Closer to the truth is that it is
still doing pitifully little, com-
pared to the need.”

McGraw referred to his maga-
zine as one which “delights
some and disturbs, angers and
occasionally outrages others.”
He said: “In public relations
there is the preoccupation with
image to the extent of the sup-
pression of truth. The fright
of predicted reader or listener
response and the necessary ap-
proval of ecclesiastical or organ-
izational superiors dictate the

form and content of the mes-
sage.

“You present the image in
the most clever, imaginative,
cute, hip, up-to-date way pos-
sible. But be careful not to
offend. By all means, don’t
offend the big money.”

Public relations should be
divorced from Christian or reli-
gious communication, McGraw
insisted. “‘The word made
flesh’ commands our devotion to
the divine truth regardless of
the cost. The cross demon-
strated the ‘high cost of dying’

long before funeral practice
reached its present abortive
state. In proclamation of the

word you dare not be anything
less than open, honest and fear-
less to cut to the core of the
truth of the contemporary
scene and human conditions.

“Christian public relations
should be prophetic, even
though this may not be very
popular . . . proclaiming the di-
vine realities of life in a dra-
matic way. Prophetic Christian
communications should be con-
cerned with all of the creative
order, dealing with the machine
age, the cybernation revolution,
or what have you, speaking a
word on behalf of man, making
a play for human dignity and
worth, looking to a new era of
human existence.”

McGraw suggested that some
of the pertinent areas for reli-
gious communication should be
the right use of leisure, reform
of abortion law, dissemination
of birth control knowledge,
elimination of capital punish-
ment and a total re-evaluation
of our welfare system.

“Public relations may be
‘hung up’ with itineraries of
bishops, committee and board
appointments, and the vital
statistics of the Church,” he
added. “But prophetic religious
communicators dare not be so
engaged.”

Tes WrrNsss
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POVERTY CAMPAIGN
IN BRITAIN

% Plans to organize 200 to
300 “once-for-all” meetings
throughout Britain to press
home the problem of world
poverty were reported to the
spring session of the British
Council of Churches.

The plans were announced in
a joint statement by the Chris-
tian aid and international de-
partments. It added that the
need for individual and corpor-
ate action in public life to deal
with poverty would be pre-
sented.

“An encouraging feature 1is
that there is a strong possibility
of active Roman Catholic par-
ticipation in the campaign, and
this we warmly welcome,” the
statement said. The Catholic
Church is not a member of the
Protestant-Anglican council but
sends observers to meetings.

A working group produced a
massive report on world poverty
last year in which it called for
increased aid by the British
government. A shortened ver-
sion of this report has since
been produced and a series of
regional meetings were organ-
ized in major cities.

A separate report by the
Christian aid department vre-
ported that the department’s
income in the year ending Sept.
30 last was $3,590,188, of which
$3,001,712 went to relief, health,
social, refugee and similar pro-
jects throughout the world.

Since Oct. 1 further income
of $1,258,913 has been received.
The yearly income figures are
well in excess of those for 1965,
but the report said that the
special refugee week held in
Europe last October was “some-
what disappointing” in the
British Isles, the national total
being approximately $560,000.

The report added, “There has
been increased cooperation with
the Roman Catholic Church. We
made our first grant to projects
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given us by the Catholic fund
for overseas development and
with the approval of Cardinal
John C. Heenan of Westminster.

“We have held an informal
meeting with Christian aid staff
and officers of Roman Catholic
organizations to discuss future
arrangements. It was agreed
that it was important that we
should do something practical
together and decided that the
national campaign for the world
poverty and British responsibili-
ty report would be a good start-
ing point.”

LAYMAN HEADS COUNCIL
IN AUSTRALIA

% The new general secretary
of the Australian Council of
Churches, V. K. Brown, declared
that it is an advantage to be a
layman in a church organiza-
tion.

Brown, first layman and first
Anglican to be appointed gen-
eral secretary, said that ‘“some
people find it hard to approach
the clergy but easier to make
contact with a layman.”

“I have found it to be a help,
too, in developing close friend-
ships with people in the ex-
tremes of Christianity,” he said.
“The Church consists of people
and it includes people of differ-
ent functions. The layman cer-
tainly has his function. He can,
above all, take part in the
Christian ministry of loving and
caring, forgiving and under-
standing.”

Commenting on difficulties
facing the ecumenical move-
ment, Brown said that “the ecu-
menical movement can never die
as it is our Lord’s will that the
Church be one.”

Conversations among various
Churches seeking union around
the world have reached the
stage where they must make
concrete decisions, he said, and
this meant “a wrestling in the
lives of these Churches as to
what they should do.”

Eighteen

In some cases there was a
common interest and agreement
between similar groups in dif-
ferent denominations, although
the denominations might dis-
agree. He did not see that the
Australian council could play an
active role in the conversations
now going on in Australia
among the Methodist, Presby-
terian and Congregational Chur-
ches since the Council is “a
servant of these Churches.”

Brown went on to welcome
the decision of the Australian
Roman Catholic bishops’ con-
ference to enter into formal
dialogue with the council.

“We will look forward to their
formal approaches and expect
these will be made to the con-
vener of the Australian council
working group, the Anglican
Archbishop of Melbourne, Frank
Woods,” he said.

It is expected that a joint
working group, including about
10 representatives each from
the Roman Catholic Church and
the Council will be formed for
discussions. The leaders will
probably be Archbishop Woods,
president of the council, and
Catholic Archbishop Guildford
Young of Hobart, who is chair-
man of the ecumenical affairs
committee of the bishops’ con-
ference.

ASK A PREFACE FOR
NCC STATEMENTS

* The convention of the di-
ocese of Oklahoma voted to
request the NCC to provide a
preface to all statements, re-
ports and releases. The preface,
which will be introduced at
General Convention, states that
“the views hereinafter expressed
do mnot mnecessarily represent
those of the denominations
which are members of the Na-
tional Council of Churches, since
this (statement, report, release)
has not been approved by the
governing bodies of all such
denominations.”

“Dad, s God with
us here at the
lake ?”

“Yes, son, God is with us
everywhere. He is with us at
school, at work, at home or
away . . . and every day of the
week, not just Sundays in
church.”

Is God part of your life and
your family’s life, every day,
seven days a week? You and
your family need this constant
daily communion with God.

Daily devotions can be most
helpful and meaningful in your
own or your family’s worship.
The Upper Room is an easily-
followed devotional guide. World-
wide in its use and in its author-
ship, it knows no national, racial
or denominational boundaries,
but strives to serve Christians
everywhere.

You can help spread the
ministry of The Upper Room by
giving copies to the ill, to shut-
ins, to your friends, and others.

Write for FREE SAMPLE
COPY or send your
order now to begin
with the July-August
number. Ten or
more copies of on
issue to one ad-
dress, 10 cents
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subscriptions, oy
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Archbishop of Canterbury Pleads

For Unity at Paris Service

* It was an emotional mo-
ment in one of the greatest
cathedrals of Catholicism, Notre
Dame of Paris.

The Anglican Primate of
England — first Archbishop of
Canterbury to enter Notre
Dame in 447 years — knelt be-
fore the altar alongside the
Roman Catholic Archbishop of
Paris to offer prayers for
Christian unity.

Archbishop Pierre Veuillot of
Paris found it difficult not to
betray his emotions and just
managed to hold back the tears.

Dr. Arthur Michael Ramsey,
during a unity service which
followed, offered a prayer for
unity within the Christian
Church.

He told the congregation of
“the great danger we are in
because of our unhappy divi-
sions,” and prayed that “we
may henceforth be of one part
and of one soul.”

On completion of the service
Dr. Ramsey and Archbishop
Veuillot knelt in prayer at a side
altar before a statue of the
Madonna. They then withdrew
from the cathedral for private
conversations.

Pressed later by reporters to
comment on the “reconciliation
process” that faces both Chur-
ches, he said this required “re-
ciprocal sharing of worship
everywhere,” serious dialogue
between theologians, and “a new
handling of the problem of
mixed marriages.”

The Anglican Primate said it
was very difficult for him to
predict how long the Catholic-
Anglican reconciliation process
would take.

Dr. Ramsey’s visit aroused
great interest in France, and
several newspapers hailed him
as an “ambassador of hope.”

During his news conference

he spoke with great feeling of
his visit with Benedictine monks
in the Abbey of Bec Hellouin.
The monks there, he said, were
rendering “a great service to
the ecumenical movement.”

“It was very moving,” he
added, “to share in the ecu-
menical prayers at Bec and at
Notre Dame Cathedral.”

During his stay here he
visited the headquarters of the
French Reformed Church where
he discussed the Church’s active
role in French ecumenism.

Shortly after his arrival in
Paris, Dr. Ramsey had -cele-
brated the eucharist in St.
George’s Anglican church, of-
fering prayers for peace in
Vietnam and for “a possible and
just solution” to the crisis in
Greece.

He told the Anglican congre-
gation that the cause of Chris-
tian unity had been in his heart
throughout his visit to France
and that he had seen evidences
of a unity between Christians
that one “would not have be-
lieved possible” five years ago.

Auxiliary Bishop Julien Gouet
of the Roman Catholic diocese
of Paris and Msgr. Gianfrances-
co Arrighi of the Vatican secre-
tariat for promoting Christian
unity attended the service in the
Anglican church. Pastor Rich-
ard Mollard represented the
French Reformed Church at the
service.

Traditionalists Protest

Catholic traditionalists
created an incident which
marred the historic visit.

A small group of French “in-
tegrists” protested the appear-
ance of Dr. Ramsey, holding
that the Anglican churchman
should not be permitted to pray
and preach in a Catholic church.

About a dozen persons tore
up a humber of the unity serv-
ice leaflets which were lying in
the pews.

They were quickly ejected by
cathedral officials. Observers
doubted that their actions could
be noticed from the altar by
either Dr. Ramsey or Arch-
bishop Veuillot.

Asked about the incident
later, Dr. Ramsey said, “I did
not notice any demonstrations.”
He told newsmen that there are
“intransigents” in both Chur-
ches.

Meeting with de Gaulle

Following a conversation with
President de Gaulle, he parried
reporters’ questions by saying
that “we spoke about the things
that are of most concern to the
Christian faith.”

Asked whether this included
the war in Vietnam, he said, “I
have supported the pleas for
peace in Vietnam made by the
Pope and the World Council of
Churches and I continue to
support these pleas.”

During an Evensong service
at the British Embassy church,
Dr. Ramsey preached a sermon
which elaborated on the ecu-
menical theme of his visit. He
called the Catholic services in
which he had participated “a
prophecy of the future unity of
the Christian Church.”

“We who are Anglicans look
beyond the Anglican Church to
a vision of the unity of all
Christendom,” he said. “And
while in one sense the unity of
Christendom is something to be
achieved, in another sense it is
already here through our pos-
session of the Holy Spirit.”

Dr. Ramsey’s was the first
official visit to France by an
Archbishop of Canterbury since
1520. His mnext trip, he told
reporters, will be to the United
States, but the date and details
of the itinerary are still un-
certain.
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Schools of the Church --- ---

THE CHURCH
FARM SCHOOL

GLEN LocH, Pa.

A School for Boys Dependent on One Parent
Grades — 5th through 12th
College Preparatory and Vocational Train-
img: Sports: Soccer, Basketbell, Track,
Cross-Country
Learn to study, work, play on 1600 acre
farm in historic Chester Valley.

Boys Choir - Religious Training
CHARLES W. SHREINER, JR
Headmaster

Post Office: Box S. Paoli, Pa.

ST. MARGARET'S SCHOOL
COLLEGE PREPARATION FOR GIRLS
Fully accredited. Grades 8-12. Musie,
art, dramatics. Small classes. All
sports. On beautiful Rappahannock
River. Episcopal. Summer School.

Write for catalog.

Viola H. Woolfolk,
Box W. Tappahannock, Virginia

SAINT AGNES SCHOOL

Girls Episcopal Boarding (Grades 7-12)
and Country Day School (Grades K-12)

Fully accredited college preparatory and
generzl courses. Music, Drama, Arts, all
Sports. Small classes. Individual attention
and guidance stressed.  Established 1870.
49-acre campus. Write for catalog.

THE WOODHULL SCHOOLS
Nursery to College

HOLLIS, L. I

Sponsored by
ST. GABRIEL’S EPISCOPAL CHURCH
under the direction of the rector,
THE REV. ROBERT Y. CONDIT

HAMILTON H. BOOKHOUT, Head
SaINT AGNES ScHOOL
Box W., Albany, N. Y. 12211

LENOX SCHOOL

A Church School in the Berkshire Hills for
boys 12-18 emphasizing Christian ideal and
character through simplicity of plant and
equipment, moderate tuition, the co-operative
self-help system and informal, personal re-
lationships among boys and faculty.

REV. ROBERT L. CURRY, Headmaster
LENOX, MASSACHUSETTS

Shattuck School

The oldest Church School west of the Alle-
ghenies integrates all part of its program —
religious, academic, military, social — to help
high school age boys grow “in wisdom end
stature and in favor with God and men.”
Write
DIRECTOR OF ADMISSIONS
665 Shumway Hall
SHATTUCK ScHOOL FamiBaurT, Mmw.

MEMBER: THE EPISCOPAL
SCHOOL ASSOCIATION

ST. AGNES SCHOOL

Episcopal school for girls. College prep.
Boarding grades 8-12; day, kindergarsem
to college. 16-acre campus. Playing fields.
Near Washington theatres, galleries. Stw-
dent gov’t. emphasizes responsibility.
ROBERTA C. MCcBRIDE, Headmistress
Alexandria, Virginia 22302

SOUTH KENT SCHOOL
SOUTH KENT. CONNECTICUT 06785

As EBpiscopal Church boarding schoel
for boys, grades 8-12

to providing a demanding course

leading to college training the
aims to encourage self-reliance and
iscipline and to instill a sense of per
responsibility, with a strong belief im
besic values of simplicity and Christien

LY )

addition
study

tggg

L. WYNNE WISTER, Headmaster

THE NATIONAL
CATHEDRAL SCHOOL
(For Girls)

ST. ALBANS SCHOOL
(For Boys)

Two schools on the 58-acre Close
of the Washington Cathedral offer-
ing a Christian education in the
stimulating environment of the Na-
tion’s Capital. Students experience
many of the advantages of co-edu-
cation yet retain the advantages of
separate education. — A thorough
curriculum of college preparation
combined with a program of super-
vised athletics and of social, cul-
tural, and religious activities.

Day: Grades 4-12 Boarding: Geades 8-12
Catalogus Semt Upon Request
Mount St. Alban, Waghington 16, D.C.

NORTHWESTERN
ACADEMY

LAKE GENEVA, WISCONSIN
Rev. James Howard Jacobson
Superintendent and Rector

An ouistanding military college pre-
paratory school for boys 12 to 18
grades 8 through 12. Fireproof
buildings, modern science depart-
ment excellent laboratory and aca-
demic facilities. 90 acre campus with
extensive lake shore frontage, new
3 court gym. Enviable year ’round
environment. All sports, including
riding and sailing. Accredited. Sum-
mer Camp. Write for catalogue

164 South Lake Shore Road.

"STUART HALL

Virginia’s Oldest
Preparatory School for Girls

Hpiscopel school in the Shenandoah Valley.
Grades 9-12.  Fully accredited.  Notable
college entrance record. Strong music end
art. Modern equipment. Gymsnasium, in-
door swimming pool. Attractive campus.
Charming surroundings. Catalogwne.
Martha Dabney Jomes, MA,
Headmistress

Box W, Stanton, Virginia

The Witness

Offers a Very Low Rate for

space on this page which
appears in 44 issues during
a year. Details from

THE WITNESS
Tunkhannock, Pa. 18657

DeVeaux School

Nisgara Falls, New York
Foumpzp 1853

A Church School for boys in the Diocess of
Western New York. Grades thru 12. Col-
lege Preparatory. Small Clagses. 50 acre
Cam, Re(id;:jt] Faculty. Dormitories for
130, School ding, Chapel, Gymnasium
and Swimming Pool; 9 interscholastic sposts,
Music, Art.

Davip A. Kennepy, M.A., Headmaster
Tex Rr. Rev. Laurstow L. Scarrx, D.D.
Chairman, Board of Trustees
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