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SERVICES

In Leading Churches

NEW YORK CITY

THE CATHEDRAL CHURCH
OF ST. JOHN THE DIVINE
Sunday: Holy Communion 8, 9, 10, Moming
Prayer, Holy Communion and Sermon. 11;
Organ Recital, 3:30; Evensong, 4.

Moming Prayer and Holy Communion 7:13
(and 10 Wed.); Evening Prayer, 3:30.
THE PARISH OF TRINITY CHURCH

Rev. John V. Butler, Rector

TRINITY

Broadway & Wall St.

Rev. Donald R. Woodwerd, Vicer

Sun. MP 8:40, 10:30, HC 8, 9, 10, 11.
Deily MP 7:45, HC 8, 12, Ser. 12:30
Tues., Wed. & Thurs., EP 5:15 ex. Sat;
Sat. HC 8; C Fri. 4:30 & by appt.

8T. PAUL'S CHAPEL
Broadway & Fulton St.

Rev. Robert C. Hunsicker, Vicar

Sun. HC 8, MP & HC Ser. 10, Weekdays
MP & HC 8, HC 12:05, 1:05, 7:15 also
Holy Days (ex. Sat.); EP 5:10 (ex. Sat.
1:30); Counsel and C 10:30-1:30 daily,

;;dsoby appt;; Organ Recital Wednesdays

CHAPEL OF THE INTERCESSION
Broadway & 155th St.
Leslie J. A. Lang, Vicar

Sundays 8, 9, 11; Weekdays:

Mon. PFrl
Sat. 9; Tues. 8; Wed. 10; Thurs. 7.

ST. LUKE’'S CHAPEL
487 Hudson St.

Rev. Paul C. Weed, Jr., Vicar

Sun. HC 8, 9:15 & 11; Daily HC 7 & 8.
C Sat. 5-6, 8-9, by appt.

ST. AUGUSTINE’S CHAPEL
333 Madison St.

The Rev. John G. Murdock, Vicar
Sundays: 8, 9, 11; Monday—Saturdny 9:30 ex.

The Witness

For Christ and His Church

EDITORIAL BOARD

Joan MoGmr Kzumm, Chaeirmen
W. B. Seporrorp Smn., Managing Editer
Epwarp ]. Momm, Editorial Assistent
O. SYypNEY Barr; Lz A. Bxrrorp; Rosoom
T. Fousr; Ricmamp E. Gazy; Gompow C.
GraBaM; Davip Jomwson; Hamorp R. Lawn-
pON; LEsLme J. A. Lane; Bxwjaman Movrrs.
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EDITORIALS: — The Editorial Board holds
monthly meetings when current issues before
the Church are discussed. They are dealt
with in subsequent numbers but do net
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ST. STEPHEN’S CHURCH
Tenth Street, above Chestnut
PHILADELPHIA, PENNA.
The Rev. Alfred W. Price, D.D., Recter
The Rev. Roger Pickering
Minister to the Deaf

Sunday: 9 end 11 am. 3:30 pm. end
5:30 p.m.

Weekdays: Tues., Wed., Thurs., Fd., 12:30 -
12:55 p.m.

Services of Spiritual Healing, Thurs. 12:38
and 5:30 p.m.

CHRIST CHURCH
CAMBRIDGE, Mass.

The Rev. W. Murray Kenney, Recter
Sunday Services: 8:00, 9:15 and 11:15 e
Wednesday 12:10
CHRIST CHURCH, DETROIT
976 East Jefferson Avenue
The Rev. Frank ]. Haynes, Rector

and 9 am. Holy Communion (breakfess
served following 9 a.m. service) 11 e
Church School and Morning Service. Hely
Days 6 p.m. Holy Communion.

TromMAs V. BamrxYT; JoEn Pammawn B

GanpiNer M. Day; Joserr F. Frzromma;
FreEpErick C. Gmant; Comwnn C. Reaom;
BarBaRs ST. Cramg; MasEy H. Smurmman
Ja.; W. B. Srorromp Ju.

*

Ter WrrNess is published twice a month by

the Episcopal Church Publishing Co. o=
behalf of the Witness Advisory Board.

-

The subscription price is $4.00 & year; in
bundles for sale in ishes the zi

sells for 10c a copy, we will bill quarterly
at 7c a copy. Entered as Second Class

Wednesday 7:30; MP Monday-S d 9:15%
ex. Wednesday 7:15. ’ ¥

ST. CHRISTOPHER’S CHAPEL
48 Henry St.
The Rev. Carlos J. Caguiat, Vicar

Sundays: MP 7:15; Masses 7:30, 8:45, 11:18

(Spanish), Eu Monday thm Wednesdsy 8
Thursdays thru Saturday 9. !

THE CHURCH OF THE EPIPHANY
York Avenue at 74th Street

Near New York Memorial Hospitals
Hugh McCandless, Jeffrey Cave, Clergy
Charles Patterson, Lee Belford,
Francis C. Huntington, Associates

Sundays: 8 a.m. HC; 9:30 Family (HC 3nd
Sun) 11 a.m. Morning Service (HC 1s
Sun) 12:15 pm. HC (2, 3, 4, 5 Sun)

One of New York’s
most  beautiful buildings.

M , A 5, 1948, at the Post Office
ot Tunkhannock, Pa., under the act of
March 3, 1879.

THE GENERAL THEOLOGICAL SEMINARY
Chapel of the Good Shepherd

Chelsea Square — 9th Ave. & 20th Street

HOLY COMMUNION — 7:00 a.m. MONDAY
through FRIDAY

MORNING PRAYER & HOLY COMMUNION
— 7:30 a.m. SATURDAY & HOLIDAYS

MORNING PRAYER — 8:30 a.m. MONDAY
through FRIDAY

HOLY COMMUNION — 12 noon — MON-
DAY, WEDNESDAY, THURSDAY, FRI-
DAY

HOLY COMMUNION with Sermom — 11:15
a.m. TUBSDAY

EVENSONG - 6:00 pan. DAILY

PRO-CATHEDRAL OF THE
HOLY TRINITY

23 Avenue, George V
Parrs FRANCE
Services: 8:30, 10:30 (S.8.), 10:45
Boulevard Raspail
Student and Artists Center
The Very Rev. Sturgis Lee Riddls, Deem
The Rt. Rev. Stephen Bayne, Bishop
The Rev. Donald D. Weaver, Canown
The Ven. Frederick McDonald,
Canon Chaplain

—
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New Yorx Crry

ST. BARTHOLOMEW'’S CHURCH
Park Avenue and 51st Street

Rev. Terence ]. Finlay, D.D.

8 and 9:30 a.m. Holy Communion.
11:00 a.m. Morming Prayer and Sermon.

Weekday Holy Comm. Tues. 12:10 p.m
Wed. 8 am. and 5:15 p.m.; Thurs. 12:1¢
and Saints Days 8 a.m.

Church open daily 8 am. to 8 p.m.

Evening prayer Tues & Thurs. 5:15 p.m.

CHURCH OF THE HOLY TRINITY
316 East 88th Street
Sundays: Holy Communion 8; Church Schoe!
9:30; Morning Prayer and Sermom 11:0€
(Holy Communion Ist Sundsy in Month).

ST. THOMAS
Sth Ave. & 53rd Street
Rev. Frederick M. Morris, D.D.
Sunday: HC 8, 9:30, 11 (lst Sun.) MP
11; Daily ex. Sat. HC 8:15, HC Tues
12:10, Wed., 5:30.

Noted for boy choir; great revedos
end windows.
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Story of the Week

Goal of Women Believed to Top
That of Today’s Male World

By Tracy Early
RNS Correspondent

* Speakers at a conference
sponsored by the Graymoor
Friars on the women’s libera-
tion movement outlined a goal
for women more and other than
the man’s world of today.

As many blacks have de-
scribed their objective not as
admisgion into white society but
the building of a new society for
all people, so the conference
leaders saw women taking an
equal role but in a new kind of
church and society.

Though strongly favoring or-
dination for women, Cynthia
Wedel, president of the Nation-
al Council of Churches, ques-
tioned the wisdom of fighting
for the ordination of women to
“the ministry as it now oper-
ates.”

“T would rather see women
and men joining together to de-
velop the creative new forms of
ministry needed for a renewal
and growing and far more ef-
fective church of tomorrow,”
she said.

Another speaker, the women’s
liberation spokesman Betty
Friedan, said the movement
would “only end by restructur-
ing all the institutions of so-
ciety,” making them “for the
first time fully human.”

She repeated the quip she had
made previously that the theolo-
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gical question of the ’60s, Is
God dead? would give way in
the "70s to, Is God he? But she
said the answer would come in
a “transcendence to a new vi-
tality,” not in making God a
“she.”

In a panel discussion, Mrs.
Daniel Callahan, a writer and
lecturer who is also the mother
of six children, expressed a
sense of disillusionment with
success in her career.

“lT agree with all militant
feminism, including women for
president and pope,” she said.
“But I have a sad suspicion
woman in the future will be like
me. I have been able to earn
money doing the work I like to
do, but now I'm facing the
problem, what do I want to do?”

“TI don’t want to come into the
establishment unless I can
change it,” she continued.
“What will now make me strive
is developing some kind of com-
munity, not individual fulfill-
ment in a career.”

An interconfessional group of
some 250 clergymen, religious,
and lay persons attended the
conference, which had the
theme, women’s liberation:
what does it mean to the Chris-
tian chureh? Approximately
one-fourth of the participants
were men,

The conference opened with
an address by the only man on

the program, Jaroslav Pelikan,
a Lutheran theologian on the
faculty of Yale Divinity School.

The place of women in church
tradition, he said, is a “test
case in the reinterpretation of
the theological tradition and
thus in the development of
Christian doctrine.”

Denying that there had been
an early period of female equali-
ty to which the church could
now return, he called for a “new
Christian interpretation of
woman” in a process parallel to
the development of new atti-
tudes toward slavery and the
six-day creation theory.

“Early Christianity did not
require the abolition of slavery,”
he said, “but it did unleash spir-
itual and moral forces that fin-
ally found slavery incompatible
with the gospel. In the same
way, it seems to me, Christian
thought is faced with a pene-
trating critique, and therefore
with a profound opportunity, by
the new image of the woman
that is developing in our time.”

Other speakers at the confer-
ence included Dorothy Day, edi-
tor of the Catholic Worker;
Sister Mary Luke Tobin, su-
perior general of the Sisters of
Loretto; and Joyce Richardson,
director of the scholarship edu-
cation defense fund for racial
equality.

The changes taking place in
women’s religious orders, Sis-
ter Mary Luke said, are “threat-
ening many elements in the
church because sisters are doing
this on their own.”

Three
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Despite “harassments,” she
said, sisters will “continue to
live this way and others will
join them” in their insistence on
freedom.

Though there was the em-
phasis on goals beyond admis-
sion into the male world, the
conference participants were in-
sistent that all discrimination
against women must be elim-
inated.

Miss Richardson, a Catholic,
regretted Vatican regulations
that women performing such
roles as reading from the serip-
tures at mass must stay outside
the presbyterium, the area
around the altar.

“When because of a biological
designation one is not allowed fo
enter a certain space, we need
to recognize it as crazy and call
it crazy,” she said. Like other
participants, she also questioned
the idea that washing dishes is
intrinsically related to biological
status.

An overwhelming majority of
the conference participants in-
dicated by a show of hands that
they favored ordination for
women “now.”

Dr. Wedel, an Episcopalian,
predicted that the question
would be resolved in the Cath-
olic Church before it was in her
own or in the Orthodox Church.
And though several Protestant
Churches ordain women already,
she said, “I have still to hear of
a woman holding a permanent
post as the top minister in a
good-sized parish which could
afford to hire a man.”

“As a Protestant,” she said,
“lI see the Roman Catholic
Church moving faster and more
vigorously in most areas of re-
newal than the Protestant
Churches today.” i

“It is true, of course,” she
added, “that the Roman Church
had farther to go.”

Parallels with the black strug-
gle were frequently cited during
discussions of the women’s
movement. Miss Richardson, a

Four

black woman, suggested that
women should take the ap-
proach of blacks who had come
to take pride in such former
symbols of humiliation as their
skin color and hair.

If the woman who speaks out
“assertively” is called a “bitch,”
she said, the woman should ac-
cept the designation and not
retreat. “The issue in the use of
the word ‘bitch’ is the power of
social control,” she said. “It is
a way of telling you you’re out
of your place.”

A member of the audience
proposed “Bitch is beautiful” as
a slogan.

The question of abortion was

one issue that did not find uni-
versal agreement at the confer-
ence. Some participants were
not ready to accept Mrs. Fried-
an’s insistence that only the
woman involved should make
the decision about an abortion.

Some participants also chal-
lenged Mrs. Friedan, who is of
Jewish birth but described her-
self as an existentialist and a
humanist, on the view that the

traditional image of God is
totally male.
Mrs. Friedan insisted, how-

ever, that “the images revered
in God are male,” and that “you
will have to create a new the-

ology.”

NCC Reports Church Donations
Held Steady During 1969

* Despite forecasts of income
decline and reports on financial
woes, cash contributions to
America’s Protestant churches
in fiscal 1969 held almost steady
with the previous year.

The annual review of church
finances prepared by the Na-
tional Council of Churches
showed that members of 48 de-
nominations gave $3,099,589,000
in 1969 as compared to $3,000,-
477,000 given by the comparable
group in 1968.

These funds go for local
congregational expenses and
benevolences. Of the total, 78.84
per cent remained in local par-
ishes. The remainder — 21.16
per cent — went mostly to over-
seas missions and national pro-
grams. Giving for local purposes
and benevolences stayed about
the same as 1968. Some predic-
tions had anticipated a drop in
benevolence giving.

The council noted that in 1969
the dollar bought about 4 per
cent less than in 1968 due to in-
flation. The 1969 contributions
would, therefore, amount to
$2,975,605,000 in terms of 1968
buying power.

Released by the section on

stewardship and benevolence,
the financial survey dealt with
contributions from members
and friends rather than with
total church income. No figures
were contained on how much
churches might have gained or
lost in investments,

An average confirmed mem-
ber, the data showed, gave
$99.68 in 1969. The average for
inclusive membership was $87.
As in the past, churches stress-
ing tithing showed the best in-
dividual member giving.

First among denominations in
per capita giving was the Sev-
enth-day Adventist Church
which has 404,000 members.
The rate was $350.96 per mem-
ber. Others high on the list were
the Evangelical Free Church of
America, $307 per member; the
National Fellowship of Brethren
Churches, $264.03; Free Meth-
odist Church of North America,
$258.54 and the Brethren in
Christ Church, $251.45.

Of the denominations having
approximately a million mem-
bers or more, the list was
headed by the Presbyterian
Church, U.S. (Southern), whose
members gave an average of

Tar WirTness
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$140.30. Following in this cate-
gory were: Lutheran Church-
Missouri Synod, $123.76; Chris-
tian (Disciples of Christ),
$117.53; TUnited Presbyterian
Church, $111.834; American Lu-
theran Church, $100.63; United
Church of Christ, $90.16; Epis-
c¢npal Church, $88.78 and South-
ern Baptist Convention, $73.33.

Missing from the 1969 tabula-
tion was the United Methodist
Church, second largest Protes-
tant denomination, because of a
recent change in its fiscal year.
The comparative figures for
1968 and 1969 were adjusted to
account for that omission.

According to statistics from
the American association of
fund raising counsel included in
the NCC report, religion consti-
tutes the largest porportion of
American donations. Of $17.6
billion contributed in 1969, reli-
gion received $7.93 billion or
452 per cent. The dollar in-
crease over 1968 was 5.7 per
cent.

Education and health ran
poorly — second and third —
behind religion in voluntary
giving in the U.S. Both got
slightly over 16 per cent of the
total.

A variety of other informa-
tion was included in the coun-
cil’s survey of church finances
in 1969. One tabulation showed
a steady decline in construction
of new church buildings since a
peak year in 1966, when the
total expenditure was $1,174,-
000,000. The figure in 1969 was
$949,000,000.

A comparative study of clergy
salaries in 20 denominations for
1968 was presented. The aver-
age was set at $8,037 and con-
trasted with an average of
$12,751 for chemists and $15,-
283 for lawyers in the same
period.

Highest in the clergy salary
chart was the Unitarian Univer-
salist Association, paying an
average of $10,412. Next was
the United Presbyterian Church
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at $9,301 and the Reformed
Church in America at $9,136.

The report said that many
clergymen have a hard time
keeping up with the cost of
living so that one out of six now
has a second job outside his pas-
toral role. Moonlighting netted
an average of $813 per year, the
statistics showed.

Citing surveys by the Gallup

poll, the financial survey con-
cluded with data tracing a de-
cline in church attendance from
a recent high in 1958. The per-
centage of Americans attending
church services in a typical
week was set at 42 per cent in
1969 as compared to 49 per cent
in 1958. Thirty years earlier —
in 1939 — the percentage was
41.

Shared Church is Dedicated
By Anglicans and Catholics

*Britain’s first Anglican-Ro-
man Catholic shared church —
described officially as ‘“the most
forward-looking experiment” of
its kind in the country — was
officially opened in Cippenham
in the presence of three bishops
and a packed congregation.

Newsmen from many districts
were also in the congregation to
report this historic St. Andrew’s
day event for people of many
other denominations. Simplicity
was its keynote — opening and
closing hymns with short ad-
dresses, prayers and readings in
between, but its significance
was great.

Said the Rev. Alan Carey,
Anglican member of the
church’s joint ministry; “This
scheme at Cippenham is the
most forward-looking experi-
ment in the whole country as
far as cooperation with the Ro-
man Catholic Church is con-
cerned. What is happening here
is due to Christians being pre-
pared to trust fellow Christians
and to have faith, and to
demonstrate their trust and
faith by letting go of the known
and venturing into the un-
known.”

His Roman Catholic colleague,
Fr. David Woodard, said: “This
is the prototype of church build-
ing in the future — if there’s
going to be any. It is not just
things that we are planning; it

is a community of people that
we are constructing.”

The new shared church, not
unnaturally in view of the feast
day inauguration, is St. An-
drew’s, conceived and planned
in partnership between the two
churches and built as a multi-
purpose structure with accom-
modation for more than 300 peo-
ple and catering to a wide range
of community functions as well
as worship.

Its congregation has been
mixed geographically as it is
now denominationally. Cippen-
ham, 22 miles from London and
near Windsor, was once a tiny
hamlet but contained a royal
manor and also Burnham Ab-
bey, where the community of
Anglican nuns called the Society
of the Precious Blood is estab-
lished.

In recent years Cippenham
has developed into a small town-
ship of residential homes with
a population of around 18,000
but until now it never had a
parish church of its own. The
Anglicans came under the par-
ish of nearby Burnham, though
they had a temporary church
while the Roman Catholic resi-
dents of Cippenham had to go
to the church of Our Lady of
Peace.

In the 1960s, Roman Catholics
thought of building their own
church in Cippenham but it
was impossible to secure a site.

Five



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

So, in late 1966, conversations
opened with the Anglicans
about building together on the
gite where the Anglicans al-
ready had a temporary church.

In June, 1969, the Cippenham
Shared Church Trust was
formed to build and maintain
what is now St. Andrew’s. The
members were solidly repre-
sented at the opening service.
It was led by Anglican Bishop
Harry Carpenter of Oxford and
Roman Catholic Bishop Charles
Grant of Northampton, under
whose respective dioceses Cip-
penham falls. The third bishop
attending was Bishop Christo-
pher Pepys, Anglican suffragan
of Buckingham, which also em-
braces Cippenham,

The service opened with the
hymn, “Praise to the Lord, the
Almighty, the King of Crea-
tion,” and ended, appropriately,
with the hymn, “Now Thank We
All Our God.” After the opening
hymn, Bishop Carpenter led an
act of confession and the con-
gregation then recited the
Gloria in the version familiar
to Roman Catholics.

Prayers and readings fol-
lowed, with the subject “serv-
ing the whole community.” The
sermon was delivered by Fr.
Nicholas Lash, a Roman Cath-
olic theologian, and then the
congregation stood to recite the
Nicene Creed in the form fa-
miliar to Anglicans. After this
came prayers for many aspects
of Christian life and the Lord’s
Prayer. Following this the bis-
hops said the “Lift up your
hearts” and the congregation
responded with the hymn,
“Holy Holy, Lord God Al-
mighty.” The final hymn fol-
lowed.

St. Andrew’s will be the par-
ish church for the Church of
England and a church for Ro-
man Catholics of the parish of
Rurnham who live in Cippen-
ham. In this set-up the two
will sometimes worship to-
gether, though their main serv-
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ices will be held consecutively.
They plan to coordinate their
Sunday School and Cathechism
ciass, with all the children as-
sembling every Sunday morn-
ing for a joint and simple act
of worship conducted by one or
the other of the ministers, and
then dividing for classes accord-
ing to age and affiliation.

The trust managing the
church consists of 10 laymen
and women, plus a representa-
tive each of Bishop Carpenter
and Bishop Grant. The trust
will pay all the bills for the up-
keep of the church and running
costs, and will provide altar
linen, and so on. The denomina-
tions will individually pay rent
when they use the building for
services and meetings.

The use of large moveable
screens in the church, and com-
pletely mobile furniture, will al-
low the space to be subdivided,
so that four different activities
may be held simultaneously —
and this will allow the building
to be used by other local groups
as well.

One of the first planned pro-
jects of the trust is a weekend
conference next April for peo-
ple from all over Britain who
have experience in sharing
church buildings. The cost of St.
Andrew’s was put at $140,000
excluding the land.

Write us for

Organ Information

AUSTIN ORGANS, Inc.
Hartford, Conn.

MONEY for your TREASURY
OVER 2,000,000
SUNFLOWER DISH CLOTHS

Were sold last year by members of Sundsy
Schools, Ladies’ Aids, Young People’s Groups,

. etc. They ensble you to eamn money for your

treasury, and make friends for your organize-
tion.

SANGAMON MILLS, INC.
Established 1915 COHORES, N. Y. 12047

LARGE SUM TO COUNCIL
FROM ROCHESTER

* Presiding Bishop John E.
Hines announced that the di-
ocese of Rochester has voted the
sum of $750,000 on a no-strings-
attached basis to the Executive
Council to use “as they deem
most appropriate.”

Action approving the gift to
the national church was taken
at the annual convention of the
diocese and the vote in favor of
action was described as “over-
whelming.”

Funds will come from a be-
quest of $7,700,000 to the di-
ocese in the will of Margaret
Woodbury Strong which the di-
ocese received in June of this
year.,

The Diocese is made up of
eight countries and 59 parishes
in northwestern New York state
and is headed by Bishop Robert
R. Spears Jr., who became di-
ocesan in July. He was formerly
suffragan bishop of West Mis-
souri.

He told delegates that ap-
proval of the gift would serve to
“reaffirm the Christian princi-
ple of freely giving of what we
receive, while at the same time
supporting the leadership of the
church at a time of particular
difficulty and anxiety.”

EVERYTHING for the CHURCH

] Outdoor Bulletin Boards

] Memorial Plaques & Tablets

[J Lighting Fixtures ] Flags [] Bells
(] Folding Chairs & Tables ] Robes

[] Sterling & Brass Altar Ware [J Altars
[J Stained Glass Windows ] Bell Ringers

] Aitar Fabric [ Bibles
[ Clocks for Church Towers
[J Chime & Organ Records
[C] Hymnals & Choir Music

Please check above items in which you
are interested and write for FREE Catalog.

WHITTEMORE ASSOCIATES, INC.

Dept. 711, Ecclesiologists of Boston
3 WEXFORD ST., NEEDHAM HTS., MASS. 02194
TEL. 617-449-1500
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A Quarter-Century of Christian Ethics at ETS

A Rear-View Mirror

BY JOSEPH F. FLETCHER
Retired Robert Treat Paine Professor of Social Ethics, ETS

Ethics has been invading one area after an-
other. In the old days here in Cambridge, when
a student at the Harvard Law School asked a
question about the justice of a court ruling the
teacher said, “Justice? Why, son, you’re in the
wrong place. You’d better change over to that
divinity school across the Common.” But nowa-
days the normative is accepted in business, in
law, in medicine—in many fields where “should”
and “ought” were said by the older generation to
be irrelevant. The pursuit of a value-free science
and technology has only brought a whole new set
of value-loaded questions — which comes first,
more production or less pollution, space buggies
or new housing, an invasion of Cambodia or urban
renewal, SSTs or adequate health services. The
first thing on the ethical agenda is priorities —
how to order values.

Medical students throng the war moratoriums
on Boston Common,lawyers, go to Washington to
argue about Indochina, business students protest
in Wall Street, scientists at M.I.T. close down re-
search projects for the Pentagon and pollutive
industries. The notion common when my career
started, that ethics was either naive or peripher-
al, has lost ground steadily. Even seminarians
sidestep liturgics and other staples of the past, to
study ethics, just as they drop “business as usual”
upon occasion to act instead of talking. Be thank-
ful.

Minuses — Failures

THERE IS a lot of unfinished moral business.
The military-industrial complex has become a
military-industrial-labor-university complex with
a vested interest in war and ecological imbalance.
We’ve all seen the cartoon with a magnate saying
to his PR man, “Oh, they say in thirty years our
thermal waste will destroy wild life and water
use? My God, what a relief. I thought they said
three years!” Worry, they say, about increasing
our affluence, not decreasing our effluence. But
the new morality, the new social ethics, votes the

other way. _
Once it was hard to show people the wicked-
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ness of big business exploiting workers and rob-
bing consumers through Ricardo’s iron law of
wages. Now it’s easier to make the case against
a mass-production, mass-marketing corporate
economy, by pointing to how it pushes for ex-
panded sales by opposing reproductive restraint
(each new baby, they say, is a new customer)
and by smogging the air our children breathe —
with direct consequences in cardiovascular dis-
ease, bronchial and pulmonary disorders, emphy-
sema, and the like. The churches, by the way, are
the chief cultural drag or block against fertility
control.

The struggle against national idolatry is still
ineffective. Trying to set up a conference in
Washington on the ethics of chemical and bac-
teriological weaponry, e.g., napalm, prosphorous
bombs and defoliants in Indochina, we have tried
and failed to get spokesmen from the defense and
state departments. We want to ask, “How many
lives of Indochinese is an American worth? 1, 2,
3, 4, 5, 10, 25, 50, 100, 1000? How many ? Is there
any limit? Is our ethics one of love for human
beings or for Americans?”’

I might mention lots of other minuses. For
example, medical care is our fastest rising infla-
tionary item. Physicians’ incomes are skyrocket-
ing. The A.M.A. still turns a cold shoulder to pre-
ventive medicine, deals only with curative med-
icine. They are forcing socialized medicine sure
as shooting. But I want to end by discussing, in-
stead, the pluses, the gains I have seen in my
time,

Pluses — Gains

ONE OF THE PLEASURES of the sexagenarian
is his perception of advances as well as frustra-
tions. Pessimism is a weakness of the young or
of the morally debilitated. My life’s work is the
story of a great development I've watched in
ethics — in both dimensions, the interpersonal
and the social. We have expanded through eco-
nomics and politics, the main focus of the social
gospel and Christian sociology movements before
world war two to include colonial and ethnic is-
sues, and now social biology.

Seven



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

Look at some other bio-social issues. When I
was young we were excoriated as “murderers’ for
advocating more humane abortion laws. Catholics
still so accuse us. The year I was married, 1928,
Lambeth condemned even “artificial” birth con-
trol. To save life and health now both homografts
and heterografts are widely approved, as in vital
organ transplants and other tissue replacements:
a short while ago it was called cannibalism by the
morally myopic. Not long ago euthanasia was
condemned by churchmen and other defenders of
the conventional wisdom; now it is widely prac-
ticed in its indirect form and increasingly de-
fended in its direct form. Voluntary sterlization
is hardly ever denounced any more in medical and
sociological circles as it was even fifteen years
ago, and I confidently predict that it will shortly
be not only the most reliable but most commonly
used means of fertility control, more easily re-
versible as the biochemical, non-surgical anovu-
lent forms are made procedural.

As with the ethics of reproduction so with the
ethics of sexual congress. Today there is far more
sexual freedom — again with the fiercest re-
sistance coming from organized religion. The
latest Gallup poll (May 20, 1970) showed that
among college students 79% of those who classi-
fied themselves as “liberal” said it’s not impor-
tant whether one’s bride is a virgin and 58% of
“conservatives” agreed with them. Even in
church-oriented colleges they could not muster
more than 42% who still stick to the marital
monopoly of sex.

Just in my life time love making has been
separated from baby making. Sexual freedom and
breakaway from old morality’s hang-ups have fol-
lowed from population explosion and biomedical
science. This puts the ethics of sex and reproduc-
tion into an altogether new context — one that
classical Christian morality never dreamed of.
Prurience is dying out and in a most welcome
way, and as sex freedom grows among our youth
sex loses the disproportionate fascination it had
for their elders. We are only just beginning to
suspect what it means, for example, for the
liberation of women. The Playboy philosophy and
its bunnies is a bourgeois anachronism.

Medicare was a radical demand only fifteen
years ago, and pure “socialism” when I was or-
dained. Lots of progress has been made in social
security, especially the drive to make relief bene-
fits supplementary to earned income, encourag-
ing self-maintenance and wage earning. The
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archaic poor relief principle has required re-
cipients to be indigent — doing nothing, earning
nothing. Now even the Republicans are proposing
a family assistance plan instead, though a $1600
base is shockingly below the government’s own
minimum budget.

The national welfare rights movements goes
back 30 years (in my memory) to the rank-and-
file movement. I can remember Bishop Appie
Lawrence and me speaking up for it at a meeting
of the national conference of social work in Buf-
falo in 1946. Incidentally, when I couldn’t get
back from that meeting to Tufts University to
speak on the question, “Are Strikes on Public
Transport Ethical?” I had to wire President Car-
michael, “Due to railroad workers’ strike am un-
able to reach Tufts tomorrow to speak on ques-
tion whether railroad workers ought to strike.”
There were no planes.

All of this is clearly a step towards a gua-
ranteed income. The enormous increase in our
productivity is clearly leading to new methods of
distributing purchasing power other than through
wages and salaries and dividends. I lived through
the great depression, and since then all of Frank-
lin Roosevelt’s “communistic” strategies for a
managed economy have become old hat. Even
some Tories today are arguing that their own ad-
ministration should establish wage and price as
well as credit controls for the sake of a non-infla-
tionary business expansion.

Real gains have been made in civil rights, fair
employment practices laws, reluctant but real
desegregation and busing in schools, black mil-
itancy like the Panthers’, the culturally and mor-
ally exciting notion that black is beautiful, the
increasing success with which blacks manipulate
the whites’ guilt — all of this is ethical gain. My
mind goes back to the mid-thirties when I used
to go down to Mississippi to teach in an orga-
nizers’ school for the new Southern Tenant Farm-
ers’ Union. It was outlawed or persecuted mainly
because black and white sharecroppers ate and
studied and worked together without any Jim
Crow. Twice vigilantes caught me and beat me
up — once near Clarksdale and once over the
river near Mena, Arkansas. Black activists nowa-
days run into the same thing, and there is more
tear gas than I ever saw. Killing civil rights
workers didn’t start until after world war two.
Nevertheless, the attention the issue gets these
days is a clear gain.

What I fear, frankly, is that many blacks are
becoming narcissistic, repeating all of the errors
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of white chauvinism. They seem sometimes to
blame whiteness. Not ignorance or arrogance or
fear or selfishness or stupidity, but whiteness —
which has no real existence, anymore than black-
ness does. They see themselves in terms of a new
black angelism and “honkies” in terms of white
demonism. This theologization of the struggle is
a sad mistake. Still, you have to take the bad with
the good.

Conclusion and Warning

THERE ARE no acts of God anymore, and man
holds himself to blame or praise for whatever
happens. It is not a world run from outside by
God’s will. We don’t pray for rain, we irrigate; we
don’t pray for cures, we call doctors and spare-
parts surgeons. The Bikle’s view of the world as
shuttlecock between good and evil powers is mean-
ingless, even if it is admitted to be only “mytholo-
gical” language. The death of God is a cultural
event — the death of the God-who-acts-in-his-
tory. But let’s not underrate the moral burdens
of a secular worldview. It was easier to be less
responsible—to attribute at least some of what’s
happening to God’s will. Now men shoulder it, like
men. The God of the gaps is gone.

Let me speak in closing of just one ethical
problem — one that concerns me very much in
my new and fulltime venture into medical ethics.
Microbiology is putting us in the way of genetic
control. Not control of man’s society or of wealth
or health, but of man himself—the human stuff
itself. To those who shoulder this load I would
like as an ethicist to suggest five guidelines:

1. Don’t cast aside all chance and novelty, for
that is the way of extinction;

2. Don’t create defined sub-types, for that is
the way of the ant;

3. Don’t chill all passion, for that is the way of
the drone;

4. Don’t diminish the heart, for that is the
way of the robot;

5. Don’t erase the ego, for that is the way of
the slave. ‘

I still agree profoundly with Paul Tillich, that
we are only truly human, like Jesus, in the mo-
ment of decision — that is to say, in the moral
act.

m——
_—

Dr. Fletcher's address, reprinted from the fall issue
of the ETS Bulletin, was also featured in the II No-
vember, 1970 Witness. It is an important document
and we suggest a second reading as a whole.

I DrcemMsER, 1970

Automat Conversation

By Hugh McCandless
Story told at the Episcopal Chuwch of the Epiphany,
New York, Christmas Day, 1969

MY FRIEND Squadron O’Toole, has an older
Cousin Curtis, who is very, very fussy. But you
have to say this for Cousin Curtis; like Avis and
Harvard, he does try harder.

Last year Cousin Curtis became bothered by
what he had heard of the generation gap. So just
before Christmas he invited Squadron, and their
graduate student cousin, Steinmetz O’Toole, to
dine with him. He stated that this confrontation
would be on their terms. He would take them to
any restaurant the two of them agreed on.

To his dismay, they both instantly chose the
Automat. Squadron is at an age when he hates
vegetables, and good old Horn & Hardart don’t
usually force vegetables on you unless you ask
for them, and pay extra. Steinmetz likes ma-
chinery more than food, and the Automat is a
palace of mechanical perfection. After two years
in the army, Steinmetz’s tastes have become very
cosmopolitan. He will eat anything, as long as it
is swimming in tomato ketchup.

Cousin Curtis’s worst fears were realized when
he saw how popular the restaurant was. It was
crowded with shoppers and their babies and their
packages. But he cheered up at the sight of
Squadron’s face when the woman behind the
counter called him “Dear.”

There would have been no place to sit down, if
two young men with ragged clothing, angry long
hair, and ferocious beards, had not made room for
them and helped them with their trays. One
young man’s chest was decorated with a cross
that would have been too large for a seven-foot
Russian Patriarch. The other was festooned like
a Christmas tree with symbols of all sorts of re-
ligions.

Cousin Curtis hates the idea of eating with
strangers, especially when they talk to him. He
sat down carefully in his overcoat, as if he were
balancing on a baseball bat; and he ate with only
one hand, as he was holding his hat in his other
hand. He cannot eat with his hat on, except out-
doors at ice-skating parties. It makes him seasick
to see his hat brim go up and down as he chews.
But the two young men insisted on being most
helpful. One of them took Cousin Curtis’s hat in
a buttery hand and set it right on top of a blob
of gravy on a pile of clothes in the next chair.
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“Let me help you Brother,” said the Festooned
One. I believe in the Brotherhood of Man. Now,
my misguided friend over here thinks his Private,
Particular Religion is better than any other. I
think they’re all Great, Just Great. What do you
think 7’

Cousin Curtis could not ignore this. He felt he
should witness to his faith, like an early Chris-
tian martyr. “All religions have truth in them,”
he began tactfully. “But some of us think that
some religions have more truth than others.” He
wanted to quote Charles II, and say the Episcopal
Church was the only one suitable for a gentleman,
but he thought this would not impress his ques-
tioner.

“All Religions are Religions, They are the
Same,” said the walking Christmas tree.

“Are all hamburgers the same?” asked Squad-
ron with deep feeling. The woman behind the
counter had given him a smallish one, in case he
might want room for vegetables.

“Automat hamburgers have a guaranteed con-
tent,” said Steinmetz.

“One Hamburger is like Another Hamburger,”
said the festooned young man. “Use more ketchup
and you won’t see any difference.”

The other young man spoke up. “That is merely
a cloak for an essential deficiency. Suppose they
were lamb chops? Lamb chops don’t come all
alike. The Mint Sauce of Life doesn’t hide differ-
erences the way the Ketchup of Indifference
does.”

The young man who was betting on all religions
poked his soup spoon at Cousin Curtis. “Sir,” he
said, “You prove to me that Christianity has more
Spiritual Protein in it, and I will be Your Con-
vert.”

Cousin Curtis edged off. He didn’t quite know
what he would do with a convert, there was still
soup dripping from the spoon, and he couldn’t
think of anything to say. All he could think of
was his new overcoat.

“Ill prove it,” said the other young man.
“Christianity has Jesus. When other religions
Point to Truth, they are Pointing to Him.”

Steinmetz had been dreamily looking at the
automatic sandwich slots, To him, machinery was
beauty, truth, goodness, music, and poetry. The
windows swung around and the little pumpkin
pies slid in and the people pushed in their nickles
and the little doors popped open. He felt inspired.
“Christianity is different because it is more than
truth,” he said. “It’s a hope. It’s a deliberate
Ten

experiment. It opens more doors and windows
than any other philosophy.”

“When you say it’s a hope or an experiment
you make it sound just like a Guess without any
Facts Behind It.,” said the young man wearing
the cross. “I say Christianity is an Experience.”

“Yes,” said Steinmetz. “Any experience is an
experiment that works out. When the experiment
works out right, the experience brings new facts
to light. Christianity is unique because it makes
new facts come true.”

Now I must end my story here, because I think
Steinmetz made a very good point there. I wish
I could go on and tell you how the young men
invited Cousin Curtis to carry a placard that said
“Please Care” in front of some embassy, but they
had forgotten what embassy it was, and what
day it was to be, and what the protest was about.
They tried to guess from the words “Please
Care,” but that phrase seemed to cover an awful
lot of possibilities, like religion. They told Cousin
Curtis they would give him the details when they
next saw him in the Automat, and he said that
that was fine with him. I think he had had
enough of confronting the generation gap by that
time. '

There’s lots more to tell, but I must go back to
what Steinmetz said. The fact of Christmas is
that a Baby was born. The hope of Christmas is
that that Baby turned out to be the Son of God.
And this is a call to experiment. You can’t prove
that that blessed hope is a truth unless you let
that Baby grow up in your life, and unless you
grow along with that Baby. And then you find a
new fact: the fact that makes Christianity dif-
ferent from all other religions — as that Baby
grows bigger in your life, he helps you grow
bigger.

IF YOU LIKE US, MAYBE SOMEBODY ELSE
WILL. WE ARE STILL GETTING ONLY $4
A YEAR AND THERE ARE NOT MANY
MAGAZINES YOU CAN GET FOR THAT
MONEY THESE DAYS. SO SEND IN YOUR
GIFTS, ADDING NAMES ON A SEPARATE
SHEET.

i D —
AQAIEEE - - - cevveeonuneionnteeiiiae ittt
KR 555 50 50 0m s AP ARSI SRS KLY § 48 553 5.8 S bk o mimsiacn
SEAE . .veiiiiiiiiiiiiiiiiiieia /-
THE WITNESS
TUNKHANNOCK PA. 18657






