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Letters

Many in 'wilderness'
Marianne H. Micks speaks for so many
women in the July/August issue when she
recounts her40 years in the wilderness. Her
loneliness, frustration, anger and pain have
been shared by countless women down
through the ages and to this day. It should
help to know that even someone of Dr.
Micks' stature suffers under the cruelty of
sexism, but it doesn't

I marvel at her willingness to continue to
hope. Legislation, such as the many Gen-
eral Convention resolutions concerned
with affirmative action, institutional sex-
ism and racism, should have changed the
proportion of women and minorities on
commissions and committees, on faculties
and boards of trustees, but it hasn't.

The real question is how to change atti-
tudes such as those evidenced by the choice
of that particular reading from I Timothy
and the lector's willingness to read the
passage. Perhaps the reason to hope is in
believing that time is on our side.

Marge Christie
Franklin Lakes, N.J

Seminarians take note
I was delighted with the article by Mari-
anne Micks. It should be required read-
ing for women (and men) in seminary.
Many thanks for THE WITNESS. We
are prepared to do further education
around sexism during the Pope's visit.

Mary E. Hunt, Co-director
WATER

Silver Spring, Md.

Clericalism dies hard
My thanks to THE WITNESS for Prof.
Marianne H. Micks' "40 years in the wil-
derness" which I found powerful, pro-
found and graciously restrained.

I gasped, however, when you de-
scribed her as a "lay theologian!" Would
you routinely introduce her colleague
Charles Price, for example, as an "or-
dained theologian?" Clericalism, as Dr.

Micks' story so abundantly illustrates, is
an insidious component of patriarchal
Christianity.

You also omitted to record the signifi-
cant fact that Dr. Micks is an author of
several excellent books. One of her re-
cent books, Search for Identity: Human-
ity in the Image of God (Fortress Press,
1982) provides contemporary theological
wisdom on human wholeness and sexual-
ity. I am very grateful this theologian
continues to work in the wilderness of
the Episcopal Church.

Dr. Frederica Harris Thompsett
Episcopal Divinity School

Cambridge, Mass.

Staying the course
Thank you for staying the course. We need
you. In my opinion supporting THE WIT-
NESS is the perfect local action to support
global thinking. Mayyourfundraisingbea
great success.

Vernon Powell Woodward
Cambridge, Mass

Melishes still activists
Thank you so much for the article about
my late husband, William Howard, re-
printed from the April 7, 1949 issue in
your 70th anniversary section (July/Au-
gust).

How well I remember Bill Spofford,
Sr.'s contribution to our struggle. He
and Joe Fletcher and many others would
come and preach when Howard was en-
joined by the courts from preaching be-
cause of his work in the interest of peace
with the Soviet people.

Thanks to Skip Vilas, David Hunter,
and Bill Persell, Howard was able to
come back to our beautiful Holy Trinity
Church, Brooklyn, after he retired (It's
now St. Ann and the Holy Trinity.) He
took part in the services every Sunday
and rejoiced that the emphasis was once
again on the Social Gospel.

Needless to say, our three boys and I
are very proud of John Howard and Wil-
liam Howard and we try to carry on their
work for peace and social justice.

Mary Jane Melish
Brooklyn, N.Y.

Translates death article
THE WITNESS is very much present
among us in Cuernavaca. We circulate the
magazine with success as far as reader
interest goes. Unfortunately, things are
different when it comes to soliciting sub-
scriptions. Mexico's terrible economic
crisis explains this.

Our organization — Vejez en Mexico
Estudio y Accion — is a social advocacy
group for the elderly, and our newsletter,
VEMEAINFORMA, is constantly seeking
good material on death and dying. We
translated the excellent article by the Rev.
Charles Meyer, "Eleven myths about
death," (March WITNESS) into Spanish,
in view of the discussion it engendered
among our staff. We wonder if the author
would permit us to quote from it. Feel free
to use the translation if you have a public
that would appreciate i t

Betsie HoIIants,
VEMEA Coordinator
Cuernavaca, Mexico

(Chuck Meyer enthusiastically granted
permission for VEMEA to quote from his
article and is looking for ways to circulate
their translation in Texas. THE WITNESS
will also make a copy of the Spanish version
available to anyone upon request. Thus
does love reach out across international
boundaries. — Ed.)

Latins can teach U.S.
I loved Mary Lou Suhor's articles on Nica-
ragua, about taking Marjorie Tuite's ashes
to rest there (June, July/August issue). She
captured the spirit of those brave, faith-
filled people so well. I have come to
believe that the hope of the U.S. church
depends on our ability to learn from the
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Latin American church in revolution as
well as the liberation movements in other
Third World countries.

We will be canceling the Fall term of the
Nicaragua Mobile Education Project of
Witness for Peace to answer Brian
Willson's call for volunteers to take his
place on the train tracks to stop arms ship-
ments to Central America. All of us here
are deeply saddened by the tragedy.

Dorothy Granada
Santa Cruz, Cal.

High esteem for Tuite
Mary Lou Suhor's article about her pil-
grimage to Nicaragua to deposit Marjorie
Tuite's ashes was very moving. My wife,
Maxine, and I have always had a high
esteem for Margie, although we did not
know her well. Thank you for sharing the
experiences with the readers of THE
WITNESS.

It was also good to read the "Celebrating
70 years" reflection about the 1937-41
period. I was 13 years ofageandin the 8th
grade in 1937 and was beginning to be
aware politically of the labor issues in the
United States and the Spanish Civil War,
thanks to my parents who were great world
thinkers in a small Kansas town of 1800
souls. We lived on the state line between
Kansas and Oklahoma, so "The Grapes of
Wrath" story took place in our backyard!

Blessings on you in your ministry
"through pen and paper."

John M. Sinclair
Roseville, Minn.

Marable article helpful
Thank you for printing the picture of the
Pauli Murray luncheon panelists (July/
August WITNESS). The event, sponsored
by the Ethnic Labor Coalition and OPEN at
the ILGWU headquarters, was especially
moving for all of us.

I also appreciated the article on mini-
mum wage by Manning Marable in the May
issue. It was particularly timely to me in

efforts to build a coalition in support of that
legislation.

The bill is facing strong opposition from
the Reagan administration, the business
lobby's Minimum Wage Coalition to Save
Jobs, and the Chamber of Commerce, who
are arguing that it is not in the interest of
minimum wage workers to get a raise. In
the past six years, programs to aid the
unemployed have been cut, prices have
risen 27% and the value of the minimum
wage is about $2.50 in 1981 dollars. Re-
cently the Jewish Labor Committee threw
its support behind initiatives to increase the
minimum wage, pointing out that at this
moment, the minimum wage is not enough
to support a family of three with one full-
time worker.

Marable's article provided background
and valuable data for all of us concerned
with the minimum wage struggle.

Rosalind Spigel, Area Director
Jewish Labor Committee

Philadelphia, Pa.

Church a convenience?
I have been witnessing, for the past several
days, a most interesting national live tele-
vision "play": John Poindexter before a
Congressional committee and his wife, a
recently ordained priest in the Episcopal
Church sitting behind.

John is much that I do not value. He is
highly educated and, yet, out of ignorance,
irrationally in the grip of fears of imagined
"communist threats." I have yet to hear
from John, or any of his crowd, the sense of
value expressed in "love your enemies"
when referring to so-called "communists."
Certainly, the Soviet peoples have very
little of the self-destructive, nation-hate
religion for us that many U.S. citizens
collectively have for them! As a sensitive
Christian, does this fact disturb you? I have
yet to see how it disturbs John.

Yes, I wonder, what influence does his
wife have on him? So far, I conclude, very
little. Then I think historically how, in part,

the Episcopal Church was established for
the convenience of King Henry VIII. Is the
church just a convenience for John now?

Carter Rose
Fairfax, Cal.

Age salutes 'youth'
We want all of you — editor, manager,
writers — to know that you are a wonder-
ful part of our being able to "keep the faith."

We are older — in our 70s — but not
really physically disabled yet—just slower
and dependent on "youngsters" for "fight-
ing the good fight" for Christ. We went to
Glenside, Pa., as bride and groom in 1942.
We pray with deep Christian love and
thanks to God for all of you as you work so
hard and beautifully and inspiringly (if
"controversially" to some). Gertrude's
mother in the Bethlehem Diocese received
the earlier WITNESS, so Gertrude heard of
"controversies" in the 1920s. Continued
love, through Christ

Gertrude and Ambrose Miller
Middletown, R.I.

Is, too, Christian
This comes in response to the charge that
THE WITNESS is not Christian (July/
August Letters section).

To begin with, Jesus Christ is decidedly
the center and number one topic in all
issues of THE WITNESS, maybe not so
much as an individual but for what he stood
for. To sum it up in a few words: Love and
good will to all God's people. If this is not
the true meaning of Christianity I don't
know what is.

THE WITNESS does not pamper or
congratulate homosexuals or lesbians as so
asserted. What is asked is that they have
equal opportunity in housing, employment,
etc. As for "sin," may I suggest that the
person who made these charges do a thor-
ough searching of his own conscience to
see if he is qualified to cast the first stone.

Cliff Nyberg
Seattle, Wash

October 1987
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Editorial

The other side of the tracks
J—/as

Brian Willson

ast month THE WITNESS ran a
photo of 7-year-old Elda Sanchez, a
Nicaraguan girl whose leg was blown
off by a landmine planted by the Con-
tras.

This month we carry in the same
place a picture of Brian Willson, who
became a bilateral amputee Sept. 1
when a munitions train from the Con-
cord (Cal.) Naval Weapons Station ran
over him during a peace demonstration.
The act raised nightmarish memories of
Kent State: Are the hawks and arms
merchants who support barbaric U.S.
policies now ready to kill and maim
protesters on American soil?

Willson, a war veteran and longtime
"peace agitator," has a poignant analy-
sis, if this is the case. Shortly before he
sat on the train tracks, he wrote: "Once
the train carrying the munitions moves
past our human blockade, if it does,
other human beings in other parts of the
world will be killed and maimed. We
are not worth more, they are not worth
less."

Such persons are dangerous. A recent
book, Troublesome People — the War-
riors of Pacifism, by Caroline Moore-
head, suggests why. The foreword says,
"This is the story of a number of people
who have found war unacceptable, and
tried to push the world a little in the
direction of peace. As part of a mass
movement they have been singularly
unsuccessful. But they have been nec-
essary as custodians of freedom, and
their refusal to conform has proved sub-
tly threatening to the states whose citi-
zens they are; and they may become
more so, as the machinery of war be-

comes more lethal."
Each day as folks like Brian Willson

join the roster of troublesome people,
the government will counter by sup-
pressing dissent. Consider the recent
example in Philadelphia, center of ac-
tivities commemorating the 200lh anni-
versary of the U.S. Constitution. Local
activists had to fight a court case to
peacefully leaflet, carry protest signs,
and wear dissent buttons and T-shirts; in
other words, to recapture rights already
granted by the Constitution.

During a Vice Presidential visit on
Memorial Day, police had turned dem-
onstrators back from a public area, one
giving as his reason, "Reagan people
only." One park ranger ripped an anti-
war sign from the hands of a medical
student and tore it. Meanwhile non-dis-
senters were allowed to pass through po-
lice barriers and circulate on the Mall.

A month later, The Philadelphia In-
quirer reported the infiltration and sur-
veillance of local activists groups by po-
lice. Officials believed that the groups
might engage in "terrorist" activities
during the bicentennial celebrations.
Deja vuof the '60s.

Almost a generation after anti-war
and other social activists had success-
fully defended their rights to protest im-
perialism during the Vietnam war years,
the system remains unrepentant and un-
changed. It is once again time to "be
sober, be watchful," and to resist, stead-
fast in the faith. It is also time to thank
God for the Brian Willsons of this
world, and to take his place somewhere
on the peace track. m

October 1987
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On having
an ethical baby

"Evan has had the bad taste but
good sense to resemble a small
clone of her mother, so both
donor anonymity and my exclu-
sive parental rights have been
protected."

by Lesley Northup

JLiast summer, I had a baby. This
event, while joyous, should not have
aroused more than the usual congratula-
tory interest associated with new arrivals.
And yet, after "What is it?" the remark I
heard most frequently — and in lowered
voices — was, "But what does the
church have to say about that?"

This is a strange question. For one
thing, it implies that the church might
want to have something to say about my
daughter's birth. For another, it hints
that what the church has to say might not
be very positive . . . an inauspicious start
for such a fledgling little life like Evan's.

Of course, the reasoning behind the
question hinges on three facts: I am a
priest. I am not married. And Evan has
no father.

To be more specific — two years ago I
decided for a variety of personal reasons,
including the noisy ticking of my bio-
logical clock, that I was ready, anxious,
and able to have a child. This was not a
hasty decision, nor a purely selfish one;
Evan has been brought into a loving, sup-
portive home where she is flourishing
and ebullient. Getting her there was the
hard part

I had no plans to marry. Research into
overseas adoptions produced the sobering

The Rev. Lesley A. Northup is an Episcopal
priest who is associated with Christ Church,
Capitol Hill, Washington, D.C. She is working on
her Ph.D. in Liturgies at the Catholic University
of America.

information that following that route to
parenthood could cost from $5,000 to
$15,000. Working with a fertility center
— a sperm bank — could also be expen-
sive and chancy. I finally decided to
bear the child myself via artificial in-
semination by chosen donors. Getting
the "chosen donors" proved to be a major
undertaking in itself, raising numerous
ethical questions — but that is another
story.

Evan was conceived through the serv-
ices of three carefully chosen, under-
standing men of my acquaintance (two of
them Episcopal priests). The donors
were picked on the basis of health and
other personal factors, as well as for their
disinterest in making claims of paternity.
Neither the donors nor I know which of
the three is Evan's biological father.
Evan has had the bad taste but good
sense to resemble a small clone of her
mother, so both donor anonymity and my
exclusive parental rights have been pro-
tected. Aside from initial difficulties in
finding committed donors, the private in-
semination, the pregnancy, and the child-
birth went very smoothly. I have a
happy, healthy baby girl (and she has
me). I wouldn't change my decision for
all the incense at Smoky Mary's.

Why would people assume that the
church might find fault with this process?
Is there perhaps a question of morality
here? If so, I cannot think what the of-
fense might be. Adultery? Hardly —
even if artificial insemination could be

THE WITNESS
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considered adulterous (an imaginative
leap, at best), none of the parties involv-
ed was married. Extramarital sex? No
sexual act occurred. Masturbation?
Well, yes, if you are of a mind to con-
sider that sinful, I suppose you could
make a case, albeit a very silly one,
against the donor on those grounds. But
onanism is biblically condemned specifi-
cally because it does not lead to concep-
tion, quite the opposite of what happened
here, so even that argument is not very
effective. From a strictly moral point of
view, the fact is that no such standards,
either biblical or cultural, were violated.

Perhaps there is a concern with eccle-
siastical discipline. No doubt a lay per-
son in the same situation would not have
been asked this question: Have I scan-
dalized die priesthood? I am not the first
woman priest to have a baby. I have
done nothing illegal or immoral in hav-
ing this child. Nothing in my ordination
vows or the canons of the church miti-
gates against it. I even turned down re-
quests to officiate during the latter por-
tion of my pregnancy so as not to create
an "ungraceful" spectacle at the altar.
Somehow, however, I keep hearing the
vague message that, because of my cleri-
cal status, this was not an acceptable op-
tion for me.

This raises the matter of whether
clergy should realistically be expected to
live differently from lay people. Are we,
as priests, something less than human?
Is it really desirable, from the church's
point of view, for us to pretend to a sort
of moral superiority denied the "person
in the pew"? Is there justification for
scrutinizing the private lives of the or-
dained? Such questions remain unre-
solved, despite their frequent surfacing in
such controversial matters as the ordina-
tion of homosexuals and the remarriage
of divorced clergy. And those of us in
the priesthood are still considered some-
how wanting whenever we cut across un-
expected norms.

What, then, of the more cultural ethi-
cal questions that might be involved?
What of the familiar arguments that have
arisen in opposition to alternative repro-
duction methods? No one can claim that
this baby was "purchased"; the donors
were all unpaid volunteers, the preg-
nancy was all mine. (Such an accusation
leveled against alternative conception is,
in any case, often ill-informed.) No ex-
traordinary medical measures were em-
ployed, no biological norms were vio-
lated.

There were no losers in this situation
— all the participants were cheerfully
willing; no outside parties were affected
negatively. And it would be foolish to
perceive Evan as a victim. Well cared
for, deeply loved, happily surrounded by
other children and role models of both
sexes, she stands as good a chance as any
child to be physically, mentally, and
emotionally healthy.

The real issue, I suppose, is that I have
done something "different." I know
many other single mothers. And I know
many other clergy mothers. But possibly
I am the first to fit both these categories.
This is not the first time I have broken
new ground, nor the first time that I have
sensed a negative judgment for doing so.
As many of us have learned, walking the
point makes one more vulnerable to the
snipers.

Yet there must be something more
going on here than mere fear of the new.
I would suggest that the core issues in
this case are not moral or ethical at all.
They embrace emotional, social, and
power issues. Underneath the veneer of
ethical concern which characterizes not
only the questions directed to me but the
whole range of vocal opposition to alter-
native reproduction is a familiar attitude
which seeks to deny personal needs in
deference to societal comfort

Let us not mistake this for a nobler aim
— we are not talking here of the need to
sacrifice individualism to the greater

good of the community. We are talking,
rather, about the price of non-conformity,
which remains as high today as at any
time in the '60s. We are talking about
the risks of becoming an embarrassment
to the system. We are talking about the
acute discomfort caused by asking the
social order to think a new thought.
These are old themes, and well under-
stood by most of us; they have merely
been applied to a new subject.

The Vatican statement on alternative
reproduction is perhaps a prime example
of how faulty theology and distorted bib-
lical scholarship can be applied in des-
perate support of the status quo. One
cannot help but question what the under-
lying agenda might be for such a sweep-
ing condemnation of so many possibili-
ties for bringing happiness into human
lives. For a denomination which prides
itself on being "pro-life," Roman Ca-
tholicism has taken a peculiarly negative
stance toward the propagation of life by
any but the most limited, conventional,
and primitive means. The statement is
almost entirely negativist

In rejecting the use of scientific and
medical advances as unnatural, it joins
forces with those fundamentalist ele-
ments which would deny that the Creator
might work more slowly than instantane-
ously, or that any creative good might
evolve as the human race explores its
God-given abilities. By rejecting sexual
activity as an expression of affection or
instrument of pleasure, it posits the hu-
man person as a mere animal which
needs to be tricked by pleasure into re-
producing itself, and casts doubt on the
wisdom of God in so obviously endow-
ing sex with elements of supreme enjoy-
ment. And in rejecting all alternative
forms of reproduction, even those long
held to be benign in our society, it denies
the possibility of a vocation to parent-
hood, thus making procreation purely ac-
cidental, and depriving God of the ability
to call individuals as God wills to this

October 1987
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most demanding and loving of all com-
mitments. Where, in all of this, is a rec-
ognition of the New Testament message
of love, of acceptance, of created good?

The fact is that such a frantic recourse
to "tradition" merely evades the real
ethical issues involved. What we have
avoided doing, like almost all errors of
omission, now confronts us with unan-
ticipated urgency and force. Medical ad-
vances, high divorce rates, decreased fear
of overpopulation, increased social ac-
ceptance of single parenthood, and the
disappearance of illegitimacy as demean-
ing — all have combined to alter drasti-
cally our traditional views of parenthood.

What is needed from the churches, be-
fore indulging our inexhaustible capacity
to pass judgment on others, is the devel-
opment of an ethics of parenthood. Until
recent years, we have casually assumed
that: (1) Babies, in any quantity, were a
gift of God to those who had the equip-
ment and luck (sometimes good, some-
times bad) to engender them; (2) Those
not similarly blessed with issue were
simply not intended by God for this role;
(3) The person giving birth to a child was
naturally its best parent; (4) Once con-
ceived, a child belonged to its biological
parents, particularly the mother, abso-
lutely and could only be taken away un-
der the direst circumstances (blood has
been almost universally considered a
stronger factor in establishing parenthood
than love).

It is time not only to reexamine these
assumptions, but to forge ahead to devise
a positive ethical basis upon which deci-
sions about reproduction can be made re-
alistically and faithfully. This is a prior
task to the adoption of new laws and
regulations.

We must start by dumping our biologi-
cally-oriented assumptions and asking a
new set of hard questions:

• Who is a parent?
• Who should be a parent, and who

should not?

• What is real parenthood? What es-
tablishes it? When does it begin and end?

• Whose interests are uppermost, and
at what stage — the embryo/fetus/baby/
child? the mother? the father? the state?
Who can get hurt?

• What is the relative importance of
love, the nuclear family, financial and
other support resources, upbringing, pa-
rental ability?

• What principles can we develop to
support such an ethics? What value do
we place on life? love? scripture? tradi-
tion? culture? pragmatics? human needs?

• To what extent are we free to act on
the decisions we make in this regard, and
what means can we use to enforce those
decisions? Can we deny or ensure par-
enthood to anyone? Should we?

• How do we assess our decisions in
light of the New Testament (not the

Old)?
• Whose business is it anyway?

Clearly, evolving a truly Christian re-
sponse to these matters will entail a care-
ful, often painful, look at where we have
come from and where we are now in the
real world. We must also look ahead
without panicking about what we fore-
see. Careful balances will need to be
struck. But we can no longer shirk our
responsibility to reappraise our historical
Christian attitudes in light of these reali-
ties all around us: Rampant child abuse,
homeless, hungry and neglected children,
the demise of marriage as the normative
adult social pattern, the pain of the child-
less, the frenzied stress of the overpro-
ductive, the birth of innumerable chil-
dren who will live only brief, pain-filled,
twisted lives. To what extent have chil-
dren — and parents, too — become
pawns in the political games we play
among ourselves to determine whose
standards will rule? To what extent have
we failed to consider what Jesus might
have said about all of this?

These, I suggest, are the issues we
must grapple with in defining an ethics
of parenthood. These are the overriding
concerns which make pablum of the
naive and voyeuristic moral questions so
often cited in attacks on alternative re-
production. Ultimately, I want to believe
that the church will have the courage and
integrity to put aside reactionary judge-
ment in favor of a radical reexamination
of this most central of anthropological
questions.

My experience so far gives strength to
that hope. Because, in fact, the church
has had something to say about the arri-
val of Evan into the world, and what it
has said has been very positive. My
bishop, a man of extensive parental expe-
rience, has expressed some surprise and a
little uneasiness, but unqualified support
and respect Members of my parish —
including the rector — threw a baby
shower for me, resoundingly welcomed
Evan into the church at her baptism (at
which I officiated), and have given all of
us vast quantities of love and affirmation.

Even clergy of other faiths with whom
I have worked have been enthusiastic and
sincere in their support. No doubt there
is much whispering in the corners here
and there. Perhaps some day I will be
denied a committee appointment, passed
over for a job — but on the whole, "the
church" has quite loudly asked to share
in my maternal happiness.

And then of course there is Evan. If
there is a raison d'etre for engaging in
the ethical task at hand, then surely she is
it. It is really quite unthinkable that this
small person should not have been al-
lowed to grace the world. It is equally
unthinkable that others seeking parent-
hood as ardently as I should be denied
the ready means to achieve it. There is
too much potential for happiness here,
too much opportunity for the love of God
to shine through the love of human
beings. Surely the church cannot allow
this treasure to be squandered. •
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ALutaContinua — the struggle
continues by Barbara C. Harris

Potpourri: Reflections on trying times

JL here used to be a popular piano bar in
Greenwich Village called Marie's Crisis
Cafe where you could slip out of your wet
coat and into a dry martini and hear some
good jazz in an historic setting. Marie's
was supposedly on the site where Thomas
Paine penned those immortal words,
"These are the times that try men's souls."

If ole Tom thought he was on to some-
thing in the chaotic days of 1776, he should
be around to see some of the flagrant abuses
of civil liberties during these waning
months of the U.S. Constitution's Bicen-
tennial. Makes me want to skip the whole
"We the People 200" farce.

For example, in the small town of
Homestead, Pa., just outside Pittsburgh,
police ended a four-year search for a par-
ticular rapist after employing an extreme
and questionable approach. None of the
elderly victims (all but one were White)
had seen their attacker, but several reported
"he spoke like a Black man." Homestead
police last month asked that every Black
male in town between the ages of 16 and 60
submit to a blood test and fingerprinting.
When not many initially availed them-
selves of the opportunity to "enroll" in
police files, officers began going door-to-
door, even suggesting that an 81-year-old
gentleman be tested. (I guess old stere-
otypes about the sexual prowess of Black
men die hard.) Their theory: If you didn't
submit voluntarily, you must have some-
thing to hide. Reportedly, 80% of the
town's Black male population "volun-
teered." So much for innocent until proven
guilty.

Some new federal regulations give us
pause as well. Federally funded family
planning clinics can no longer offer infor-
mation or even answer questions concern-

ing abortion. This effectively denies poor
women, forced to use these facilities, ac-
cess to the same information available to
their more affluent sisters. Also, all new
immigrants must now pass an AIDS test
before admission to this country. As we
have noted before, there is no diagnostic
test on the public market for AIDS, and 70
to 90% of those who testpositively for HIV,
which causes AIDS, will not get the dis-
ease. Three guesses who's most likely to be
affected by these rulings. So much for
equal access and those warm words of
welcome emblazoned on the Statue of Lib-
erty.

Under the rubric The Beat Goes On, we
learned last month of the death of the Rev.
TollieL. Caution, stalwart Black priest and
one-time Secretary of Negro Work for the
national Episcopal Church. Dr. Caution's
cavalier treatment at the hands of national
church officials was the catalyst that in
1968 brought into being the Union of Black
Clergy and Laity, now the Union of Black
Episcopalians. The all-White inner circle
(management team) at the national church
center and on many diocesan staffs as well,
reminds us why we needed aTollie Caution
on the national church staff then, why we
need a watchdog organization such as the
UBE now, and why we cannot let the
present Ethnic Desks (Office of Black
Ministries, etc.) be placed on anybody's
"sunset list" of programs to be phased out
in a time of budget belt-tightening.

Lastly, two recent issues of The Living
Church provided us with a couple of real
"gems." An Aug. 30 editorial titled "The
Perils of Sincerity" likens good ole boys
Ollie North and Admiral John Poindexter's
breaking of the law to that of Civil Rights
activists two decades ago, asking the ques-

tion, "What difference is there, other than
one's personal sympathy with one cause
rather than the other?" TLC does go on to
say that it feels there is a difference but
wishes it were more clearly stated or de-
fined. Indeed there is a difference between
covert, deceitful attempts to circumvent
legislation and openly challenging unjust,
immoral and discriminatory statutes—and
being willing to accept the legal conse-
quences of one's actions. Jesus made a few
clear statements about obedience to a
higher principle and authority. Two that
come to mind are Mark 2:23-28 and Luke
14:1-6. They're worth looking up.

In a Sept. 6 piece, "A Matter of Timing,"
the Suffragan Bishop of Texas regretfully
urges "patience" in the matter of consecrat-
ing women bishops, suggesting that if
within a decade (a short time in the life of
the church, he notes) the Church of Eng-
land and the rest of the Anglican Commun-
ion are not on board with the idea, that's
time enough for the American Church to
get on with it and do what is right. After all,
he reasons in a poor analogy, the framers of
the Constitution — many of whom were
opposed to slavery— failed to abolish that
evil in the document, but in the long run
(which I suppose is a"short time" in the life
of a race of people) that failure made
possible the creation of a USA, "for which
even theenslaved portion of the population
and their descendants have had reason to be
grateful." Thanks a bunch, but I don't see
a helluva lot to celebrate. Like Paine said,
"These are the times... " .
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In praise of mothers:

Chicken wings 'n things

A. remember one particular sermon
when the kids were little. The preacher
was holding up his mother as a shining
example of selfless devotion to her fam-
ily. Her ultimate sacrifice: "She always
took the wing of the chicken." He fur-
ther extolled her maternal devotion by
describing how his father always took the
breast, the two sons took the legs and his
younger sister had one wing, his mother,
the other. The whole chicken had obvi-
ously been made to conform to a patriar-
chal family lifestyle. I consoled myself,
also a chicken wing-eater, with the
thought that at least mother and daughter
can pick on the chicken (after they have
done the dishes, of course).

In those days, going to church was in
itself a supreme test of the Martyr
Mother Syndrome. At least, when the
kids were little, they went. Now I have
the pleasure of a 16-year-old who is
asleep on Sunday mornings, an occa-
sional scowling 14-year-old sitting next to
me with something unprintable on her T-
shirt, and a pair of the most ripped and
torn cut-off jeans she can find muttering
"Mom, this is boring." With all kinds of
bribery I can induce my 11-year-old son
to come to church, but as he stated
plainly several times, "I've got nothing
against Jesus, Mom, but church... "

Way back 10 years ago there was the
ordeal of Getting Everyone Ready to Go
to Church. The baby of course had to be

Roberta Nobleman is an actress who special-
izes in one-woman shows and is noted for her
perfomanoes of Julian and Solo Flight. She is
currently appearing in a new offering, All That I
Am, and when not on the road resides in
Dumont, N.J.

by Roberta Nobleman

changed out of the eight-zippered snow-
suit two minutes before the already late
departure time, and I remember arriving
at church one day to find that I was wear-
ing my sweater inside out and that I had
a nice bit of baby throw-up adorning the
shoulder. (The ushers wore flowers; I
wore throw-up.) Finally, we'd hustle in,
and three elderly ladies would take one
look at us and change pews. I don't
blame them; I do the same myself now.

Then it would begin: The baby refused
to stay with the baby-sitting service in
the parish hall and could be heard scream-
ing lustily (you know it's yours); the 4-
year-old has already ripped out Hymns
233 and 234 from the Hymn Book and is
busy with the magic marker scribbling on
the Welcome Cards; the 6-year-old has to
be excused for the third time to go to the
bathroom and stays there for a half hour
(you pray for missing children). During
the hymn "Once to Every Man and Na-
tion" which you are manfully singing
with baby perched on one hip, and 4-
year-old clutching the other crying,
"Mommy, I want to go home"; the 6-
year-old crawls all the way under the
pews to annoy the three elderly ladies.
During the exchange of the peace (?) be-
fore communion, you give up and go
home. This is called Worship.

Of course there are moments of res-
pite, and sometimes our children can
teach us more about God than the
church. I remember one occasion when
Paul, my son, was about 8 years old, and
we were into a heavy theological discus-
sion on the nature of eternal life. At
Communion, Paul refused to eat his wa-
fer, and kept it clasped in his none too
clean little boy's hand all the way back

to the pew. Heated discussion between
mother and child:

"Paul, you have to eat it; it's Christ's
Body."

"I know, Mom, but I don't want to die,
so I'm going to keep it, in case Chris
Carl beats me up again."

"That's using Jesus like Popeye's spin-
ach. . . "

"What's wrong with that? It helped
Popeye beat up.. . "

"Paul, EAT IT!"
Meanwhile the whole conversation had

been earnestly observed by a 2-year-old
in the pew in front of us. Suddenly Paul
looked the little girl straight in the eye,
broke the wafer in half, and popped it
into her mouth and his own, singing,
"Fame! We're gonna live forever!" The
2-year-old's first Communion.

Apart from the church, I am leaving
readers to fill in all the other 4,759 ar-
rows of martyrdom that we mothers en-
dure — St. Sebastian style — every day
of the week. The church's saints, of
course, include many martyrs. There's a
whole gang of virgins that were martyred
in Germany with St. Ursula to escape the
fate worse than death. Very few genuine
mothers make it to be saints, although a
cursory glance at any old graveyard will
reveal that half of the inhabitants died in
childbirth and were immediately re-
placed with wife (and mother) number
two, three, or four — but that's not mar-
tyrdom.

The two great Feminine Role Models
are the Virgin Mary, who had a child but
no sex, and Mary Magdalene who had
sex but no children (everyone knows
prostitutes don't get pregnant). What is a
mother to do? There are all those moth-
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ers in the New Testament with their preg-
nant wombs and breasts full of milk —
but Jesus isn't nearly as impressed with
them as is St. Paul ("women redeemed
only through childbearing"). Then
there's the sword that Simeon saw pierc-
ing Mary's heart at the Presentation in
the Temple. All the stories I've ever read
said Mary loved her sword — and pol-
ished it daily — or is that a piece of male
propaganda? I decided to interview
Mary to hear what she had to say about
the Martyr Mother Syndrome...

In her freshly laundered blue robe,
head decently covered, Our Blessed
Mother stepped down off her pedestal for
a quick conversation. (Do you know of
any mother who ever had a long conver-
sation?):

"Well — Hail, Mary, full of grace... "
"It's all right, dear, I know the rest.

What would you like to know?"
"Mary, please, what was mothering

like for you?"
"It wasn't easy, especially my oldest;

as I described it to another journalist,
nearly 2,000 years ago, it often felt like a
sword going straight through my heart."

"That bad? Even in church?"
"Synagogue. You forget, I'm Jewish.

They often do. Synagogue was the worst
of all. You've never heard all those sto-
ries about what He did in synagogue?
And as for the Temple. . . Right after the
Bar Mitzvah we lost Him for three days
and three nights. I don't think I slept a
wink those nights. Then pushing past all
those men in the Temple — only to find
Him sitting there like He owned the
place."

"Mary, you sound upset."
"/ was upset. Not just for myself, but

for Joe too. We'd done our best, brought
Him up with as much wisdom as we
could muster, but all that anxiety, and
having the rest of the children in tow.
James was a terrible two, Anna.. . "

"Wait a minute. The church I go to
teaches that the sisters and brothers were

Jesus' cousins. Or else St. Joseph's chil-
dren by a former marriage."

"Let me ask you a question. You've
read the Gospels. Does Jesus strike you
as an only child?"

"I'll have to ponder that in my heart.
You see, I'm the first born in my family,
too. Oh, I'd love to know about the
brothers and sisters — especially the sis-
ters. Didn't anyone ever write their
story? You should have written it down,
Mary."

"Write? Nobody ever taught me to
read or write — and even if I could, you
tell me, how many interruptions did it
take for you to get this article finished?"

"Point taken. Now, you're also consid-
ered Mother of the Church. After 2,000
years, could you say something about
this?"

"In a hazelnut shell, as Mother Julian
would say, my first child (we call him
R.C.for short), ADORES me."

"Oh, come now, Mary, doesn't all that
Mariology thrill you to pieces?"

"My dear, it's all too much, and a lot
of what it hides underneath! How can I
explain? Let's move on. Then there's the
twins — Greek and Russian Orthodox;
they adore me too — icons, incense,
candles. I have a real soft spot for them,
but just ask them about women priests,
and all the boys get hernias! Next, there
was my little Anglican. .. "

"Oh, that's me. I'm Episcopalian."
"/ love Anglicans, too, dear. A mother's

love is boundless, in spite of everything
they do. Excuse me, dear. Since we've
been talking therehavebeen at least 3,000
petitions to be dealt with. I intercede, you
see."

"Explain for my Protestant friends,
please."

"All right. Remember when you were
little and you wanted something from
your father? The only way to get it was
to ask mom to ask him? Must fly. Sha-
lom, shalom."

"Goodbye, Mary. Pray for us!" •

Back Issues Available:
• Central America in agony: Arti-
cles on U.S. involvement in the area,
including F. Forrester Church, son of
the late Sen. Frank Church, on his
father's fight in Congress to expose
CIA covert activity during the 1970s;
Mary Lou Suhor's account of her
meetings with women and children in
Nicaragua, many of them survivors of
Contra violence; and a look at U.S.
military build-up in Honduras. Also:
Map and chronologies detailing the
history of the turmoil in Central
America

• Eleven myths about death: Lead
article by the Rev. Charles Meyer dis-
cusses: Pulling the plug is suicide/
murder; To die of dehydration or star-
vation in a hospital is inhumane; Dying
is 'God's will'; Where there's life, there's
hope and seven other myths about
death which serve as impediments to
decision-making concerning life sup-
port systems. In this issue also: the
Rev. Glenda Hope's reflection, Why
fast for Lent — or anytime.

• AIDS: The plague that lays waste
at noon, plus articles on the rights of
gays and lesbians in church and soci-
ety. Authors include John Fortunate
Zal Sherwood, Anne Gilson, Dom
Cianneila, Madeline Ugammare.
To order, fill in coupon below and
mail to THE WITNESS, P.O. Box
359, Ambler PA 19002.
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The Woman's Creed
by Rachel Conrad-Wahlberg

(Upon pondering The Apostles' Creed and wondering
what it would have been like had women written it.)

I believe in God
who created woman and man
in God's own image
and gave both sexes
the care of the earth.

I believe in Jesus
child of God

chosen of God

born of the woman Mary
who listened to women and liked them

who stayed in their homes
who discussed the Kingdom with them

who was followed and financed
by women disciples.

I believe in Jesus
who discussed theology
with a woman at a well
and first confided in her
his messiahship
who motivated her to go and tell
her great news to the city

I believe in Jesus who received anointing
from a woman at Simon's house
who rebuked the men guests
who scorned her

I believe in Jesus
who said this woman
will be remembered

for what she did --

minister to Jesus

I believe in Jesus
who acted boldly
to reject the blood taboo
of ancient societies

by healing the audacious woman
who touched him

I believe in Jesus who healed
a woman on the sabbath
and made her straight
because she was
a human being

I believe in Jesus
who spoke of God

as a woman seeking the lost coin
as a woman who swept

seeking the lost

I believe in Jesus

who thought of pregnancy and birth
with reverence
not as punishment -- but
as wrenching event
a metaphor for transformation
born again
anguish-into-joy

I believe in Jesus
who spoke of himself
as a mother hen

who would gather her chicks

under her wings

I believe in Jesus who appeared
first to Mary Magdalene
who sent her with the bursting message
GO AND TELI

I believe in the wholeness
of the Savior

in whom there is neither
Jew nor Greek

slave nor free
male nore female

for we are all one
in salvation

I believe In the Holy Spirit
as she moves over the waters
of creation
and over the earth.

I believe in the Holy Spirit
as she yearns within us to
pray for those things
too deep for words

I believe in the Holy Spirit
the woman spirit of God
who like a hen
created us

and gave us birth
and covers us

"The Woman's Creed" from Jesus and the
Freed Woman by Rachel Conrad-Wahlberg.
Copyright 1978 by the Missionary Society of
St. Paul the Apostle in the State of New York.
Used by permission of Paulist Press.
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Women clergy double over 5 years
I he Episcopal Church now has

nearly 1200 ordained clergywomen —
approximately 800 of whom are
priests — and statistics over recent
years evidence a steady growth.

Only 15 dioceses, several of these
newly created, refuse to ordain
women, compared to double that
number in 1977. In general, the fig-
ures reflect a consistent pattern of
acceptance of ordained women.

These facts were revealed recently
in an updated study by the Rev. San-
dra Boyd and the Rev. Suzanne Hiatt,
who have kept a computer list of
women clergy since 1980. The two
women priests gather data through

clerical directories, journals, dioce-
san newsletters and papers, and
through information supplied by the
women themselves. Their statistics
are "reliable, though unofficial," they
said, since the Episcopal Church
does not keep statistics on women
clergy and their assignments per se.

Figures reveal an impressive num-
ber of women in leadership posts.
Parish calls have more than doubled
over the past five years, and one
woman, the Rev. Geralyn Wolf,
serves as dean of Christ Church Ca-
thedral in Louisville, Ky.

The first woman to become an
Episcopal priest was Jeannette Pic-

card (1895-1981), who along with 10
others was ordained July 29, 1974, in
the so-called "irregular ordinations"
of the Philadelphia Eleven in the
Church of the Advocate. Four more
women were ordained Sept. 19, 1975
in Washington, D.C., and the Episco-
pal Church finally officially recog-
nized women's ordination at General
Convention in 1976.

Since then, barriers to women's or-
dination have steadily diminished, as
the women go about their business
with dedication and professional
skill, Boyd and Hiatt said. A table
showing growth from 1982 to June 1,
1987 follows:

1982 1983 1984 1985 1987

Parish Rectors
Parish Vicars
Parish Interims
Parish In Charge
Parish Co-Pastors

Parish Assoc./ Assistants
Parish Non-Stipendiary

Cathedral Deans
Cathedral Canons
Cathedral Assistants

Diocesan Staff/Consultant

Seminary/College Fac, Staff

College/School Chaplain
Hospital/Prison Chaplain
Nursing Home Chaplain

Pastoral Counselor
Alcoholism Counselor

Religious Order

Retired

Unemployed
Other/Unknown

TOTALS

24
34
7
11
7

222
55

O
5
*

40

15

33
22
*

*

*

8

36

6
78

34
44
9
11
6

266
55

0
7
*

35

17

35
26
*

*

*

8

32

11
117

47
60
11
15
8

363
57

0
7
*

50

13

36
36
*

*

*

7

29

10
104

70
66
10
24
11

434
56

0
7

57

11

37
42
*

*

*

7

27

5
104

110
81
24
29
11

497
28

1
16
11

41

21

39
44
11

6
3

9

32

2
151

603 713 853 968 1167

* Unknown: Statistics were not broken down in this category in year indicated.
** No statistics listed for 1986.
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Blessing gay relationships
by Malcolm Boyd

k.ay and Jim stood before me, a priest, at the altar of our
parish church late on a Sunday afternoon. Gay men, they had
invited members of their nuclear families and close friends to
participate in and witness their exchange of vows as lovers
and life partners.

Devout Roman Catholics, but unwelcome in their own
church as an openly gay couple, they had lived together in
close commitment for three years. Ray had phoned eight
months before, asked me to lunch and raised the possibility of
having a church blessing of their union. The next week I
spent an evening with both men in their home. Our meeting
lasted six hours. They had lots of questions to ask, not only
about the church and its teaching and ritual, but also about
themselves: Where were they to go from here in their rela-
tionship?

In the ensuing weeks I met with Ray and Jim individually.
Many more questions surfaced about meanings of commit-
ment, fidelity, mutuality, loving. Our preparation for the rit-
ual inside the church required far more time and energy than I
assumed it would.

Now, they felt the moment had come to strengthen and test
their bonding in the shared, public Christian ceremony of
union. Support systems for gay and lesbian couples are tenu-
ous at best; this would be a beneficial, nurturing kind of sup-
port, and a shared prayer to God.

At the moment in the liturgy when the two men faced each
other to recite the vows they had written (and shared with me
privately, but not with each other until this moment), Ray
said: "This laurel of olive is a symbol of peace, and is fash-
ioned as laurels worn in ancient Greece. As their culture
recognized and celebrated diverse types of love, today I share
this noble gesture of bonding with you.

"Father and Mother God, we ask you to bless and
strengthen this bond we share . . . to nurture this union and
allow it to grow: not as one force, but as two columns sup-
porting the building's roof, reaching upward to the sky with
each its own solid base.

"I am committed to strive for this equality and to look upon

Malcolm Boyd is writer-priest-in-residence at St. Augustine-by-the-Sea
Episcopal Church, Santa Monica, Cal., and president of the Los Angeles
Center of PEN, the international association of writers. His two most
recent book are Half Laughing/Half Crying: Songs for Myself and Gay
Priest: An Inner Journey, both published by St. Martin's Press.

you as my brother — lover — partner — friend."
Then Jim, facing his partner in front of the altar addressed

Ray with his vows: "Today I look upon you and say: I love
you, like I've said it a thousand times before. But this is
different, it's after passion and anger and longing, doubt and
anxiety; alongside caring and respect and gratitude, imagining
the possibilities of us together. I want to be with you."

Secure, long-range, committed relationships between gay
men have taken on a new significance since the emergence of
AIDS. A major way to prevent AIDS is to practice safe sex; a
major way to practice safe sex is to contain one's sexual
activity within a loving relationship.

When the church refuses to bless committed gay relation-
ships, it attacks their stability by refusing at least one measure
of societal-religious support. It also denies a sign of the love
of God to those who need and ask for it.

Psychotherapist Nina Fields, author of The Well-Seasoned
Marriage, says that the best, most satisfying, liberating and
exciting state in which to live one's life is in a happy long-
term marriage. Her study shows that people in such a rela-
tionship tend to be very independent; whole people with lives
and interests of their own. "Traditionally, women are more
seeking of intimacy than men," according to Fields, "but
these couples prove that quality can be learned by men too.
Real intimacy is one of the perks of well-seasoned
marriages."

Intimacy is also a perk of well-seasoned gay and lesbian
relationships. Gay men have a need to seek genuine, deep
intimacy with a partner because a gay relationship/extended
family quite often has to provide most of the nurture for itself.
It is frequently denied sanction and warm, loving support
from the partners' nuclear familes, their local church, their
business associates, and immediate neighbors.

You balance my frenzy
and left-brain thinking
my discomfort with myself.
You make me laugh, feel tender and strong
glow with happiness
help me to remember who I am.

A gay couple celebrates certain sacramental-and-ordinary
moments that take on considerable significance. I know,
because I share my life with a gay male partner, Mark
Thompson. I find that our sacramental-and-ordinary times
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together are not unlike those of many others who live in long-
term, committed, loving relationships — in both nuclear and
extended families. In such moments non-verbal as well as
verbal vows are expressed, repeated, and strengthened.

One such moment we spend together is when we sit down
quietly and share conversation and a drink (alcoholic or non-
alcoholic) at the end of a work-filled, stressful day. It is a
moment of communion. We meet each other once again in a
fresh, open, vulnerable, sharing way. I hear about Mark's day
at his office — on the phone, dealing with lots of people,
situations, sometimes crises; and he hears about mine. It is a
brief but psychologically valuable unloading time when the
day's luggage gets put away.

I remember once, after Mark had recounted a particularly
hectic incident from his day's work, he looked at me and said:
"If I can't tell you about it, whom can I tell?" Precisely. I
feel the same way.

Another sacramental-and-ordinary time shared by us is
Saturday mornings when we shop at the neighborhood
supermarket. Getting ready for the expedition can conjure up
a vision of Marco Polo preparing to go to China: Several
stray shopping lists need to be correlated, a clear decision
must be made concerning the moment to depart, windows
secured, doors locked, get into a sweater on a cold day or a
raincoat if it's pouring. And then, get started.

Inside the supermarket a half-hour of unique intimacy
unfolds during the shopping ritual. If I push the shopping
cart, Mark is the navigator and carries the shopping list, or
vice versa. Don't forget the sourdough bread! Ground round
for barbecued hamburgers (our Saturday night staple)! Toilet
paper, trash bags, fresh mushrooms, bath-size soap for the
shower, mayonnaise, avocados, tomato sauce, the giant-size
laundry detergent

/ want you to be with me
to share all that lies ahead
to experience family
to share success and failure
divide grief, savor friendship
learn about life
serve our community and friends
to know love.

Saturday afternoon, unless we choose to go out, can easily
become another sacramental-and-ordinary time. Mark
stretches out on a blanket in the yard and takes a luxurious
nap. I am in a mood to putter around the house: Place sheets
and towels in the washer, even run the vacuum. In a short
while Mark will weed the garden while I sit down to read the
latest issue of The New Yorker or Opera News. Being quiet
together, respecting each other's quiet time, is a well-earned
delight after a busy week in the fast lane of hard, long work

hours.
A special sacramental-and-ordinary moment is that of

hugging and holding each other in bed just before falling to
sleep. It is nurturing and healing beyond words.

There is also the morning ritual. The alarm clock emits a
sharp sound rather like that of a crash accompanying a seven-
point quake. I reach out, push the button, turn it off. I reflect
a moment, look through the large window over our bed at the
brightening sky. Mark stirs at the alarm but does not wake
up. His face wears its usual early morning expression of
angelic, peaceful innocence.

I get up, unlock the front door, grab the morning paper,
walk into the kitchen, start the coffee, sit down in the
breakfast nook to read about political scandals, terrorists,
basketball scores and new movies. Mark cheerfully appears,
pours a cup of coffee, gives me a brush of his lips against
mine, and picks up a section of the paper.

So, a new day has begun. I am grateful that Mark shares it
with me — casually chatting about some stories in the news,
making future plans, just being here. We are partners. God
knows, it is a form of grace for us to be happily and creatively
together instead of solitary; a rich blessing to be sharers of a
common road that intersects our individual paths.

/ commit myself to being your partner
to help when I can, give as I am able
struggle with when we need to
share what I am
return to when I am angry
cherish, freely, as a friend,
lover, and gift of my life. m
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THE WITNESS CELEBRATES

YEARS

1952 to 1961:

A he 1950s were difficult years for THE WITNESS. The
brief fling the world had with idealism and international soli-
darity during World War II had degenerated as the big powers
frantically began grabbing as much territory as possible and
becoming more and more paranoid about each other. Then,
hanging over the increasingly tense world situation was the
shadow of the Bomb.

The Bomb was the motif of the decade. The destruction it
had wrought on Hiroshima and Nagasaki had been well docu-
mented. But the Bomb meant power, and U.S. leaders rapidly
became locked into an arms race with the Soviet Union. In
1952, the United States conducted its first peacetime nuclear
bomb test, obliterating Eniwetok atoll in the Pacific Ocean.
The following year, the Soviets exploded their bomb and the
contest was on in earnest.

It was a hard time to be a peacemaker. The decade started
with the Korean War and finished with Vietnam. Senator Joe
McCarthy and the House Un-American Activities Committee
(HUAC) were busy hunting for Communists and if a person
believed, or had ever believed, in reconciliation and coopera-
tion with the Russians, he or she was a "dangerous Red," out
to destroy America. THE WITNESS chronicled the trials of
Episcopal clergy and laypeople hounded out of jobs, dragged
before government inquisitions, and even imprisoned, because
of their beliefs. Arthur Miller's play "The Crucible" about
the witch trials and executions in colonial New England de-
buted in 1953, the same year that Julius and Ethel Rosenberg
were sent to the electric chair, condemned to die on question-
able evidence that they had sold atomic secrets to the Soviets.

In 1954, the McCarthy era ended when defense attorney
Joseph Welch, crying, "Have you no shame, no sense of de-
cency, sir?" stripped McCarthy of his pretenses and revealed
a power-mad despot to an audience which numbered in the
millions, thanks to the new miracle of TV.

But there were those who refused to be intimidated. Wil-
liam B. Spofford, Sr. proudly owned up to his "subversive"
activities in the '30s and '40s when called before an investi-
gating committee. He had been named by Louis Budenz, a
former Communist Party activist turned informer. It was an
ungrateful act on Budenz's part, because when he was an
impoverished Party organizer in the 1920s, Spofford had
given him money and a pair of pants.

Only a few years before, a world war had been fought for
freedom, and the fever of independence was in the air. THE
WITNESS deplored the violence but supported the aims of
the Mau-Mau rebellion against the British in Kenya. The
magazine was also a strong voice against the construction of
the inhumane and brutal system of apartheid in South Africa.
And the editors did not join the general hysteria against the
start of the Cuban revolution in 1956, figuring the United
States had never had the right to treat the island nation as if it
were our backyard.

But, as always, the cause dearest to the heart of THE WIT-
NESS was civil rights. The magazine was outraged and dis-
gusted when the National Council of Churches, including its
Episcopalian member, Bishop Frank Sterrett, timidly refused
to ratify a resolution condemning segregation.

The dream of racial equality, however, could not be
stopped. Black people were willing to fight, and sometimes
die, for freedom. One day in 1955 in Montgomery, Ala., Mrs.
Rosa Parks, a quiet, hard-working seamstress, refused to give
her bus seat up to a White person and started a revolution.

No Black person rode a bus in Montgomery for nearly a
year, until segregation on buses ended. In 1956, the U.S.
Supreme Court ruled that unsegregated transportation was the
law of the land. Two years before, the Court had issued the
historic ruling that school segregation was illegal. But reac-
tion from the White ruling class in the South was swift and
harsh. White Citizens' Councils, thinly disguised vigilante
groups, sprang up all over the South. The Councils, along
with the Ku Klux Klan, tried to keep Black people and their
White supporters "in their place," through intimidation, vio-
lence and even murder. A courageous young preacher from
Georgia, the Rev. Martin Luther King, began to emerge as the
voice and conscience of the civil rights movement. For his
boldness and courage, he was constantly jailed, his house fire-
bombed, and he and his family Tepeatedly threatened.

In 1957, when Black students showed up at Central High
School in Little Rock, Ark., they were accompanied by the
National Guard. Gov. Orval Faubus had defied U.S. govern-
ment orders to desegregate the state's schools and refused to
do anything about the violent demonstrations against the
Black students.

While the Civil Rights movement gained momentum, the
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The inquisition and H-bomb by Susan Pierce

Cold War continued to heat up. THE WITNESS condemned
the 1956 Soviet invasion of Hungary, but felt that the world
wouldn't end because the U.S.S.R. had managed to launch its
first space satellite — Sputnik — before the United States.
And the magazine worried about how young President Ken-
nedy, elected in 1960, was squaring off for a confrontation
with the Soviets over Cuba. THE WITNESS also deplored a
meddling foreign policy that resulted in the CIA-backed over-
throw of Iran's socialist government in 1953, the bungled U-2

spy plane mission shot down over the U.S.S.R. in 1960 and
the Bay of Pigs debacle in Cuba in 1961.

The world breathed a cautious sigh of relief as the new dec-
ade dawned, having avoided a nuclear holocaust. Americans
weren't aware of their government's growing role in some
obscure Asian civil war. The New Frontier under a young,
energetic President looked limitless. But THE WITNESS
continued to remind its readers that the struggle had hardly
begun. Excerpts from the years 1952 -1961 follow.

Editor gets RB.I file
For the past year the National Council
for American-Soviet Friendship has been
put through a gruelling investigation by
the Subversive Activities Control Board,
with the Rev. Richard Morford, its exec,
standing the brunt of it. When the time
came for the defense to have its say, I
asked Dick if it would help if I appeared
as a volunteer witness. The answer was
yes, so last July 9 I was on the stand,
under oath, for a day.

The official report of the proceedings I
now have. The two government attor-
neys started with where I was born in
New Hampshire and ended the session
when I returned to Tunkhannock, Pa.,
where I now live. About everything that
happened between those two events was
brought out during the hearings — and
quite a lot of stuff that never did happen.

I rather enjoyed the day after the first
half hour when I sat on the edge of my
chair wondering what sort of trick ques-
tions would be pulled. But, after I got the
feeling that I could take care of myself, I
enjoyed saying "yes" to questions about
past deeds designed to show me up as a
bad character. That's where we are today
in the United States. Things that most of
us did in the 30-40 decades of which we
were proud, and still should be proud, are

brought out today to prove that you are
"subversive."

After it was all over, the attorney for
the National Council, David Rein, said to
me, "Well, there it is." So I said, "There
what is?" And he replied, "The F.B.I,
file on one Rev. William Benjamin Spof-
ford."

So you can be sure that the gentlemen
in Washington have their own file on you
— certainly if you have done anything in
the past 30 years that could be remotely
called Christian Social Action. (William
B. Spofford, Sr., 2/24/55)

How low is low
Our "Low Sunday" text is the gutlessness
of American Protestant Christianity. The
illustration is the recent meeting of the
general board of the National Council of
Churches in New York. In the shadow of
Holy Week, they were unable to find
against racial segregation within Christi-
anity. Under discussion was a report,
"The Churches and Segregation."

The head of the Protestant Episcopal
delegation, Bishop Frank Sterrett of the
Diocese of Bethlehem, led off by saying:
"I could be more confident in voting for
this document if it did not state that we
cannot be true to our Christian faith and
practice segregation at the same time.

Does this mean that if segregation is
practiced in certain grade schools in the
deep South, the people who practice it
are not Christian? I know people who
are as good Christians as myself, if not
better, who do this. I wish that we might
amend part of the report, to express the
idea that we do not consider the people
who practice segregation in some
circumstances as any less Christian."

The following type of supporter rallied
to his cause. Mrs. James Wyker, Colum-
bia, Mo., member of Disciples of Christ,
pleaded for "going slowly, as we must
go." The Rev. Eugene C. Blake, Presby-
terian, wanted "different degrees of seg-
regation. Another opined that "obeying
the law cannot be called un-Christian."

There was protest, led by the Negro
denominations who refused to be pro-
voked into leaving the council. How-
ever, the force in favor of racial segrega-
tion won the day.

This affront to Christian brothers was
flaunted as organized Christianity was
preparing to celebrate Holy Week, when
the Lord Jesus cleansed the temple of the
money-changers who were more con-
cerned with their own privilege and posi-
tion than with righteousness; when the
Scribes and Pharisees were plotting to
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crucify the Lord because "it is expedient
that one man should die and that the
whole nation not perish;" when Jesus
was choosing Jerusalem with its degrada-
tion, mocking and cruel crucifixion, in-
stead of turning back to comfortable
Galilee.

The point of spinelessness and double-
tongued dishonesty is that, while re-en-
acting the Lord's Passion, they are say-
ing: "Let's not do anything that may hurt
our 'prestige' (usually meaning in-
come.)" Or, "Let's put the state and its
secular ideas above the word of God."
(Nazi Germany rose because German
Christians fell for this one.) Or, "A little
sin is not so bad, if it is divisible into
degrees," as though a person could be "a
little bit" dead. And they pled for
"unity," a unity with sin and the Devil.

Christ said, "And whosoever shall
cause one of these little one that believe
on me to stumble, it were better for him
that a great millstone were hanged about
his neck, and he were cast into the sea."
St Paul wrote to the Galatians, "For as
many of you as were baptized into Christ
did put on Christ. There can be neither
Jew nor Greek, there can be neither bond
nor free." And the first centuries of the
Church are bright with the blood of mar-
tyrs who dared to flaunt their love of
Christ and man in the face of an arrogant
degenerate and sinfully pagan state . . .

But we suppose that giving God a
White supremacy, Jim Crow mind fits
the saying, "I know people who are as
good Christians as myself... do this (i.e.
practice segregation)." The question we
would like to ask is this; "Is any man, or
bishop for that matter, the proper crite-
rion of Christian morality?" Isn't
Christ's character the moral standard by
which we live? (WITNESS editorial 4/
24/52)

What editors stand for
THE WITNESS has stood consistently
for peace; for civil liberties — which

means that we are against loyalty oaths
and other fascist legislation now on the
books or before Congress; against racial
discrimination in all forms, and a lot of
other things that many of our critics once
stood for but have now forsaken for one
reason or another — mostly, I suspect,
because of lack of guts.

I see no tendency on the part of any of
our editors to run out on the tremendous
issues before the nation and world. So it
is likely that we will continue to prefer
peace to war; brotherhood to racial divi-
sions; liberty to repression. We are moti-
vated by what we understand to be the
Christian religion. The fact that the com-
munists, differently motivated, often take
similar positions hardly justifies us in
forsaking what we believe to be the
Christian faith and its application to is-
sues of the day. (William B. Spofford,
Sr., 3/20/52)

Caesar outstrips us
Liberal-minded, peace-loving people had
almost come to the point of wondering
whether the country could shake off the
chains that bind; the fear, dishonesty, and
confusion which has brought compro-
mise and paralysis in our government.

Then, like a clean wind sweeping in
from the sea, came the Supreme Court
decision on segregation in the schools.
No compromise, no captiousness, no nar-
row legalism ties it to particular cases.
The decision establishes on the ground of
human dignity and sociological fact that
"separate but equal" is a contradiction in
terms.

We shout. "Hallelujah," but as we do,
we realize with same that we use the lan-
guage of the most segregated institution
of its size in America, the Christian
Church. Timid Christians, do you still
hang back? You have broken the law of
Christ these many years, for the law of
Caesar excused the breaking of it. To
whom do you now turn to justify your-
selves? (WITNESS editorial 6/24/54)

Protests H-bomb blasts
I wish to add my name to those who pro-
test against our continued tests of atomic
weapons, especially in the Pacific. As
our press reports have now made plain,
our March 1 H-bomb explosion burned
and sickened and infected with radioac-
tivity a group of Japanese fishermen;
possibly poisoned the fishermen's catch,
not only destroying essential food, but
endangering the lives of the people who
handled or ate it before the warning was
given; and possibly poisoning other fish
which may be caught in the future. It is
not easy to understand how we can feel
justified in risking the contamination of
essential food supplies in areas far from
our shores, and for people whose need
for food is so desperate.

Doesn't this episode suggest that our
conduct of foreign relations needs some
prayerful reappraisal? Surely it was a
terrible thing that our country — a demo-
cratic nation which calls itself Christian
— should have been the first to use
atomic weapons, even if during a war.
But how immeasurably more terrible that
we should, in a time of nominal peace,
continue to "improve" and manufacture
and stockpile these increasingly sinister
weapons of destruction, sickness and ter-
ror. The excuse that they will "deter ag-
gression" seems to be not only highly
questionable, but anti-democratic since
this concept is the equivalent of ordering
all the governments and peoples of the
world to accept our definitions and our
policies or risk extermination. Surely
this is a totalitarian rather than a demo-
cratic approach to foreign relations. (He-
len Mears, 5/6/54)

MOVING?
Keep TH E WITNESS coming by send-
ing a corrected mailing label from a
recent issue to: THE WITNESS, P.O.
Box 359, Ambler PA 19002. Please
send it at least six weeks before you
move.
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The opportunity to love
by Nathan E. Williams

on't get mad. Get even." This
popular maxim is more important than
we like to admit. Getting even is ac-
cepted as an unpleasant, but unavoidable,
fact of life. It has even become an ele-
ment of foreign policy.

An incident reported by Luke (9:51-62)
focuses on this attitude. It is so odd that
one is tempted to by-pass it in favor of
more memorable stories like The Prodi-
gal Son and The Good Samaritan which
are also unique to Luke.

Jesus and his disciples were in a pil-
grim throng heading for Jerusalem. The
pilgrims tried to take the central route
through the highlands, only to be turned
back by a village of hostile Samaritans.
The rebuff did not sit well, and some dis-
ciples were ready for revenge. "Shall we
call down fire from heaven to consume
them?" they asked.

Elijah is said to have done this. He
was at odds with the king of Israel. The
king had been injured in an accident.
Elijah predicted that the accident would
lead to death, and proclaimed this God's
judgment on the monarch. When the
king sent a detachment of troops to seize
Elijah, the soldiers were destroyed by
fire which he called down upon them.

Maybe the disciples thought they could
duplicate this feat. Probably they were
ready to join others in the group who
wanted to burn the village that refused
them hospitality. They might have called
such destruction "fire from heaven," the
judgment of God.

The Rev. Nathan E. Williams, M. Div., is minis-
ter of the First Baptist Church of Pittsburgh.

One thing is clear: Jesus refused to
embrace their attitude or their plans.

A leading commentator asserts that
Luke is seeking in this section to develop
"the thought of the contrast between the
disciples and the outside world, including
the hostile and unrepentant, and the half-
hearted." Jesus' disciples are expected to
be different. We have heard, since we
were children, that believing in Jesus
should affect how we act and think.

And the choices believers make are
painful because they cut across the grain
of popular wisdom. Popular wisdom
holds, "If you are wronged, get even."
Jesus knew the popular mind. He ad-
monished, "You have heard it said, 'An
eye for an eye and a tooth for a tooth.'
But I say unto you . . . "

Elijah embodied the spirit of popular
wisdom — a real "blood and guts" guy
whose mission in life was to foment re-
bellion and revolution in the name of
God. When Elisha succeeded his mentor
he prayed to receive a double portion of
Elijah's spirit. Elijah and his successor
instigated a most violent and cruel coup.

Tradition held that Elijah did not die,
but was taken to heaven in a whirlwind.
Contemporary religious speculation
looked for Elijah to return before the
coming of the Messiah. The return of
Elijah can only mean the revival of vio-
lence and revenge as political options.
Zealots and sicarii (dagger-men/assas-
sins, "terrorists" in modern parlance)
were ready to put this methodology to
the test. Some people regarded Jesus as
Elijah returned, as the disciples reported
to their master. (Luke 9:19). People

were prepared to welcome the leader
who would restore the spirit of Elijah.
Jesus rejected the spirit of Elijah,

The spirit of Elijah belongs to another
age, a destructive and unproductive age,
not the new age which God is seeking to
bring about. Jesus rebuked those who
were ready to give the "fire from
heaven" treatment to the Samaritan vil-
lagers. "You do not know what manner
of spirit you are of, for the Son of Man
came not to destroy men's lives, but to
save them" (Luke 9:55). The second sen-
tence, omitted in some English versions,
is found in ancient manuscripts of the
New Testament. This rebuke may be
partially paraphrased, "You incline to the
spirit of Elijah. I do not." Jesus quietly
went another way.

Faith should help to make human ac-
tion truly free and responsible. We can
give opportunity for the Spirit of God to
influence our lives; or, we can remain
captive to the spirit of Elijah.

Luke is teaching believers that hostil-
ity and rejection are not the opportunity
to get even, but the opportunity to love.
Faith demands active goodness towards
those who reject us and hate us. That is
the Spirit of Jesus.

Christians live out their calling in com-
munities and groups that establish the
matrix of their being. How should Chris-
tian citizens in a powerful nation respond
when their nation says of other nations
and people, "These fellows won't receive
us. They don't do things our way, on our
terms, or uphold our values."

If we opt for "fire from heaven," do we
know what manner of spirit we are? •
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AIDS public health policy

Will church punish or heal?
by Reginald G. Blaxton

A want to reflect on some of the special social issues raised
by the advent of a strange virus of unknown origins — spe-
cifically, the relationship of AIDS public health policy to reli-
gious life.

At first glance, it may be surprising that the religious com-
munity should be expected to make any contribution to the
formulation of public health policy. Indeed, it is one of the
continuing paradoxes of American life that in times of social
crisis we invariably turn to the institutions of religious life —
churches, synagogues and mosques — to help make sense of
occurrences otherwise beyond our powers to explain.

It is a pastor's commonplace that human beings, to live
lives of dignity and worth, must be able to make sense out of
life. Our integrity, our sense of direction, require that we be
able to piece together and comprehend the tangled and con-
flicting elements in our lives. Religious traditions — ancient
and modern, Eastern and Western — claim to mediate a per-
spective which will provide both meaning and purpose to
believers. Religious traditions help men and women to feel
that they are in control, that they are not simply a bundle of
molecules adrift in a cosmos indifferent to their deepest
needs, hopes, concerns, and anxieties.

Religious traditions, of course, may also serve other pur-
poses. Faith fulfills many functions, personal and social. But
it is the quest for meaning that makes religious tradition such
a potent social force, one that public health planners have
considered mobilizing in the fight against AIDS. When hu-
man beings are suddenly subject to disease and death in the
midst of a scientifically sophisticated, technologically-tooled
secular society, a normal reaction is to turn to the richly sto-
ried sphere of religion and ask the reason why.

There is no consensus among religious authorities on either
the theological significance of AIDS or what exactly would
constitute a religious approach to this public health issue. In
the absence of such consensus, officials must formulate policy
on the basis of the best scientific data available, and should
not be swayed by theological concerns. The legal and ethical
justification for a non-theologically based policy is based on
the first amendment to the Constitution, which advises, "No

The Rev. Reginald G. Blaxton, an Episcopal priest, is special assistant
for religious affairs to Mayor Marion Barry, Jr. of Washington, D.C. This
article is abridged from a longer paper by the author on the subject.

law shall be made respecting an establishment of religion."
The exclusion of religious beliefs goes against the grain of
some public health planners who appreciate the stability of
religious institutions, but again, these beliefs have no place in
forming public health policy.

But one of the most problematic areas of AIDS policy con-
cerns its ability to overcome the religiously-based biases that
many people have about the disease, its origins and preven-
tion. In spite of the rise of epidemiological science in the last
century, many religious people still conceive of disease as a
punishment from God. As political scientist Dennis Altman
writes:

It is not only individual transgressions that are seen as
leading to illness; there is a powerful tradition of seeing
epidemics as the result of social collapse and degeneracy.
It was widely believed that the Black Death was a sign of
God's displeasure at the flouting of his commands.
We have witnessed, during the present health crisis, a re-

emphasis on notions of personal sin and social degeneracy,
which are especially strong in conservative religious tradi-
tions. If one believes, as many fundamentalists do, that "the
wages of sin are death," it would follow that gay men and
drug users, the two groups at highest statistical risk of con-
tracting the HIV virus, are suffering the natural consequences
of their "moral irresponsibility." In the absence of a hard
scientific explanation of the genesis of the HIV virus, such a
religious understanding of the disease represents an analysis
of the problem that is not only logically coherent but emo-
tionally satisfying as well.

Theologian James B. Nelson has proposed "four theological
stances towards homosexuality that represent the range of cur-
rent conviction." I want to draw your attention to his opening:

The first [theological stance] can be called a rejecting-
punitive orientation. The person who holds this uncondi-
tionally rejects homosexuality as Christianly legitimate
and, at the same time, bears a punitive attitude toward
gay persons.
He concludes that although "no major contemporary theolo-

gian holds the rejecting-punitive position...in practice it may
still be by far the most common orientation throughout the
length and breadth of the church in our society."

AIDS has provided the opportunity for conservative reli-
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gious institutions to reassert their traditional authority over
sexual ethics. For example, advice to prospective parents
infected by the AIDS virus that they should consider abortion
to prevent the birth of babies with the condition proved in-
creasingly problematic to certain segments of the religious
community.

Similarly, advocating condom use in sexual relations was
viewed as an unwise intrusion of state authority in the area of
sexual ethics. In my opinion, these conflicts between reli-
gious authority and public health measures cannot be avoided.
Indeed, they should not be avoided, but the rationale for spe-
cific health policy measures should be clearly stated using the
best scientific and medical data available.

It remains for the public, once educated about the risks of
contracting the virus and unintentionally transmitting it to

others, to make free, informed and unbiased decisions during
this health crisis.

Homosexual behavior and drug use are remarkably similar,
from a religious perspective, in that both genital activity and
drug use seem to center on pleasure. In the religious commu-
nity, there is a profound ambivalence about the human body
and feelings peculiar to it, which is manifested in the exalta-
tion of reason, soul and spirit and devaluation of emotion,
body and sensuality. I believe this ambivalence has been one
of religion's legacies to contemporary culture.

For example, it is widely believed, particularly among more
liberal religious traditions, that although God is not directly
responsible for AIDS, in their exercise of free will homosexu-
als have chosen a particular and perverse lifestyle. God, the
argument goes, cannot be blamed if the lifestyle leads to
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death anymore than God can be blamed for the death of a
cigarette smoker from lung cancer. This is a logically curious
argument because the analogy is only superficially compa-
rable.

A more reasonable comparison, which avoids the tempta-
tions of moralism, would be of a person who joins her friends
for a summer picnic where she consumes a generous helping
of potato salad which has gone bad. The picnicker leaves
with an incipient case of ptomaine poisoning which, if not
treated, will lead to disease and death.

The point is that ptomaine poisoning is not an argument
against eating, and still less a reason never to go to a cookout.
The comparison does highlight the degree of risk inherent in
many human activities. I believe that public health education
should avoid at all costs the pervasive moralism that is so
much a part of Western religious tradition.

Similarly, in the religious community, drug users, instead of
being treated as people with a medical problem of chemical
dependence with psychological and social consequences, are
seen instead as deficient in personal moral development.
Moralistic attitudes also inform this kind of judgment.

I now want to make a few recommendations on how to deal
with religious objections to certain public health initiatives.
One of the ironies of the impact of AIDS on the religious
community is that, despite religion's historic discomfort over
issues of disease, it was the Christian church that spawned the
hospital movement in the West. Religious institutions have
traditionally been willing to provide pastoral care and comfort
for the sick.

In Washington, for example, the Roman Catholic Archdio-
cese has turned over the former headquarters of Catholic
Charities to the Missionaries of Charity, an order of women
religious founded by Mother Teresa of Calcutta. The build-
ing, dedicated as the Gift of Peace Convent, will be used as a
hospice for indigent persons with AIDS and other terminal
illnesses. The main concern is to provide a warm, loving
environment where people can live their last days and die
with dignity. The Convent has also become a place where
community volunteers can exercise their ministries to the sick
and dying, and increase their knowledge of the disease.

Public health policy ought to recognize that people with
AIDS have needs and concerns that go beyond their physical
illness. The establishment of direct pastoral care by religious
persons and institutions for people with AIDS should be en-
couraged. As AIDS program coordinators establish commu-
nity outreach, they should target the religious leadership and
provide them with regular scientific updates.

Public health specialists should approach religious leaders
with a clearly defined set of the community's needs. In some

communities, housing for people with AIDS may be more of a
problem than, say, pastoral counseling; reducing the level of
community fear and panic may be more important than AIDS
prevention efforts. I believe that wise public health planning
which seeks to utilize religious institutions for the implemen-
tation of policy, must endorse a range of measures. Religious
institutions will find advocacy of sexual abstinence and absti-
nence from drug use the most attractive element of AIDS
education and awareness. If sensitive to religious community
concerns, an effective public health policy will continue to
emphasize the role of abstinence in AIDS prevention.

AIDS public health policy planners, if they are to persuade
the public that their plans are personally and socially benefi-
cial, also need to be aware of some of the unspoken assump-
tions that guide their work. These assumptions entail value
judgments that would be readily understood in the religious
community.

The first assumption is that health is preferable to disease.
Doubtless, we all believe this, but I would point out that this
assumption is a belief based on our respect for the dignity and
worth of individual persons.

Second, knowledge is preferable to ignorance. Public
health policy must base its appeal to the broader community,
understanding that knowledge about AIDS is not just the con-
cern of scientists, but everyone's concern. One of the unfor-
tunate effects of moralism on public policy is that it usually
proceeds from the conclusion that ignorance is preferable to
knowledge, particularly in matters of public sex education.

Finally, hope is preferable to despair. The religious com-
munity should be urged to return to and proclaim attitudes
and beliefs that are also a part of its venerable heritage. The
impetus toward health and wholeness, the goodness of cre-
ated, embodied existence, the productive relationship of faith
to knowledge, the sustaining power of hope have been, at one
time or another, important elements in the Western religious
tradition. Let us hope during this health crisis that the reli-
gious community will recover these parts of its heritage, so
that people with AIDS and others will have a choice — and
choosing, decide in favor of life. •

Resources
A new Al DS ministry which engages the religious community with state and
civic groups was announced recently by the Episcopal Diocese of Connecti-
cut. The prog ram entails workshops, regional care teams and development
of a "model" residence for AIDS patients. The Diocese donated $15,000 as
seed money.

The Parsonage and the Al DS Hope Help Center in San Francisco perhaps
offers the most varied ministry to gays and lesbians (555A Castro St.) The
Center has received telephone calls from 35 states on its hotline (1 -800 AID-
TALK). Asummary ofways in which Episcopalians assist persons with AIDS
appears in the September issue of The Episcopalian.
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Short Takes
The face of faith
A joint Russian-American delegation re-
cently visited Mount Desert Island. The
group was made up of Soviet doctors and
medical students and was guided in their
journey by their American opposite num-
bers. They spent four days kayaking
from Isleboro to Northeast Harbor and
then continued to tour Maine before end-
ing their trip. The project was sponsored
by Physicians for Social Responsibility
and coordinated locally by members of
the Main Street Coalition and the Beyond
War Movement.

As the weary group paddled into the
harbor and the faces of the participants
became visible it was hard to tell who was
whom, that is who were the Russians and
who were the Americans. As they got out
of their boats and lugged them ashore it
was still difficult. Finally when some
speeches were made, language became
the evidence of identity: The Russians
could speak no English. That fact
seemed to matter very little to the as-
sembled crowd and there were rounds of
applause as good wishes for reduced po-
litical and military tension were ex-
changed and remarks about how friendly
everyone was were shared. There was
even a feeling of hopefulness about the
future that resulted from this little gather-
ing. We looked into their eyes and saw
ourselves, concerned about politics, wor-
ried about the future, missing families,
weary from traveling, and seeking a
friendly word and handshake. It was an
incamational moment. Out of a sense of
oneness and openness came friendship
and trust.

The Rev. Paul E. Gilbert, Rector
St. Mary's and St. Jude's
Northeast Harbor, Maine

Third World wisdom
When spider webs unite, they can
tie up a lion, (Ethiopian proverb)

Once you have said, "Here 1 am,"
don't try to say that you're notthere.
(Haitian proverb)

'Christians & military' video
A 30-minute videotape, "Christian Con-
science and Military Service," helps view-
ers make informed decisions about par-
ticipation, objection, or resistance to con-
scription and military service.

The non-advocacy film presents a his-
tory of the draft and includes background
information on traditional Christian views
toward war and military service (Pacifism,
the Just War, and the Crusade); minori-
ties and the military; and things a Chris-
tian should consider in making a consci-
entious decision.

Purchase price, $30: The Cathedral
Bookstore, P. O. Box 2164, Los Angeles,
CA 90051.

Texans rout parasites
Armed with less than $7,000, but with a
wealth of donated equipment, medicine
and talent, 42 volunteers sponsored by
St. Andrew's Episcopal Church of Seguin,
Tex. spent part of the summer in Hondu-
ras breaking a cycle of disease that has
plagued people there for centuries. Two
groups, including doctors, dentists,
nurses, veterinarians — each spending a
week — constructed a medical clinic from
an existing brick building, treated over
2,000 animals for parasites and minis-
tered to more than 2,000 people in Sig-
uatepque. Treatment of the animals was
key, since the people are able to provide
food for themselves but are often robbed
of nutrition by intestinal parasites passed
to humans from their domestic animals.
More than 500 people a day were treated
at the mission clinic.

The Texans carried with them a
dentist's chair (in pieces); two centrifuges,
500 pairs of eyeglasses, and lightbulbs in
80 duffle bags. To save money, each
traveler used his or her 100 pound bag-
gage limit to transport the gear.

Doreen Howard
in The Houston Post

Quote of Note
Martyrdom is the only way a person can
become famous without ability.

George Bernard Shaw

AIDS high in minorities
The disproportionate impact of AIDS
among Blacks and Hispanics is leading
Civil Rights groups and the Federal Gov-
ernment to shift resources to deal more
directly with the threat the disease poses
to minorities.

"The gravity of the disease has reached
a point where the minority community is
now moving faster than the majority com-
munity to mobilize to do something about
it," said John E. Jacob, president of the
National Urban League. The incidence of
AIDS among Blacks and Hispanics is at
least twice what it is among Whites.

White homosexual men still make up
the largest share (49%) of the nation's
38,435 diagnosed AIDS cases, but Black
and Hispanic people make up 39% of all
cases even though they account for only
17% of the total U.S. adult population.
Within the Hispanic community, leaders
say, education and prevention efforts
have been complicated by the Roman
Catholic Church's opposition to the use of
condoms...

And for a lot of minority women, "dis-
cussing safer sex is out of context of their
role," said Suki Ports, the director of the
Minority Task Force on AIDS for the New
York Council of Churches, "they may risk
losing their man or even risk physical
abuse if they were to suggest using a
condom."

William E. Schmidt
in The New York Times

Creative Insecurity
Faith is a life of walking, teetering, always
not quite sure whether you've made the
right decision, but still enduring and call-
ing out, "Where am I, Lord?" Christian
faith is not meant to lead a life of security;
rather it is meant to be a life of creative
insecurity. If you are secure, you don't
need grace, or prayer, or sisters and
brothers. If you are secure you don't
need the power of God.

Vincent Harding in Sojourners
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Yes, I want to take advantage of
your special offer. Please send
my, copies of
My Story's On! at $9.50 each.
(Bulk discounts upon request.)
Enclosed is a check in the
amount of
(Prepaid orders only.)

Name

Address

City

State

Zip

Make check payable to:
THE WITNESS and mail to
P.O. Box 359,
Ambler, PA 19002.

special offen Feminist Anthology

My Story's On!

Ordinary
Women/
Extraordinary
Lives

Edited by Paula Ross, Berkeley, Cal.

Order this new feminist
study guide today — for only
$9.50 — includes postage and
handling.

(Bulk discounts upon request.)

Hear the voices of women
mainstream feminism too
often overlooks. Read
about the retiring waitress
who creates her own IRA;
the war in El Salvador, from
the point of view of a small
girl; a dialogue between
Palestinian and Jewish
women; the Black woman
who takes on the Bank of
America, and wins. Fiction,
poetry, essays by and
about working class,
middle class women;
Asian, Black, Chicana,
Native, Puerto Rican and
White women; physically-
challenged, very young,
very old and incarcerated
women. Lots more! 220-
pages; 76 different
contributors representing
24 states; 27 photos.

The Episcopal Church Publishing Company
P.O. Box 359
Ambler, Pennsylvania 19002
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