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Epiphany,
Evangelism
and the
Quincentennial
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December excitement

HOWILOVED finding The Witnessin my
mailbox this morning. The Black Madonna
on the coverisreally outstanding! It's worth
saving and framing!

I'm so GLAD that someone sent in my
name to receive this sample of your maga-
zine! I'd never seen The Witness before. I've
sure been missing a lot.

The editorial in this issue captures me. It
comes amidst my inner discussions on the
same topics.

I will be subscribing soon!

Linda Lilley
Muncie, IN

Language and pain

IMUST OBJECT to Denise Levertov’suse
of the word “mongoloid” as a synonym for
aperson with Down’s syndrome (Nov. poem).
Asians and others have been trying for years
to educate the mainstream population, in-
cluding dictionary writers, that while there
is nothing inherently pejorative about suffer-
ing from a dis-
ease, there is
something pejo-
rative about
calling all suf-
ferers of that
disease by a
name that ap-
plies to onerace
of people. The
Witness has a grand and glorious history of
frontal attacks against racism to uphold. In
this time in our country when people such as
David Duke are running for high office, we
need that counter-offense more than ever.
Leonora Holder de Avila
Long Beach, CA

Homophobia or valid criticism?

I UNDERSTAND THAT you [Reta Fin-
ger, editor of Daughters of Sarah, who had
aletter published in the November Witness]
were trying to somehow stop false, or mis-
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guided, exegesis regarding the sexuality of
Jesus, but what came through to me, as a gay
man, is an insidious kind of homophobia,
masked in the guise of supposedly good bib-
lical scholarship and self-righteous liberal-
ism which s, after all, nota very good mask
at all. Regarding the possibility of Jesus
having sexual relationships with men and
women, and your refutation of that on the
grounds that as a “conscientious first-cen-
tury Jew, [Jesus] would not have practiced
same-sex sex, but would have regarded it as
a pagan, Gentile practice,” I certainly con-
cede that you may be right. We’ll never
know, although the fragment of which Morton
Smith writes in The Secret Gospel does give
usreason to atleast reflect on the possibility
of same-sex activity between Jesus and his
disciples. Considering that Jesus did, in-
deed, break so many of the taboos of his day,
thathe was nota “marriage/family man” (in
fact, he re-defined family from the inside
out), and that as a human being he was
certainly a sexual being, it is certainly
possible that he was sexually bonded to a
number of people, including John the Be-
loved. I am sorry if that offends your sensi-
bilities, and I am, frankly, shocked that, as
the editor of Daughters of Sarah, such sen-
sibilities even reside in you.

Your statement, “I believe that gays and
lesbians should be encouraged and affirmed
by the church,” immediately followed with
“(though I have yet to be convinced that
promiscuity of any kind is healthy)”, indi-
cates a clear bias on your part that lesbian/
gay people are a promiscuous people, even
though you also gratuitously include hetero-
sexuals as well by using the word “any.”

Regarding what you call “a disregard for
careful hermeneutics,” I can only say that
the beauty of the hermeneutical art is that it
comes directly out of the life/God experi-
ences of the one engaged in that art. If
hermeneutical understanding does not stem
from one’s understanding of justice, revela-
tion, right-relationship, salvific work of the
Holy Spiritin one’s life, etc., the hermeneu-
tic is merely an exercise in word-games. A
lesbian/gay hermeneutic after disciplined
exegesis will necessarily, and blessedly, be
different from that of a non-gay/lesbian

person. Itis such difference which opens up
the constant self-revelation of God to hu-
manity. There is no one hermeneutic.
Roger-Michael Goodman, BSG
Vice-Convenor, Integrity/Chicago

UNFORTUNATELY, I DID NOT READ
Malcolm Boyd’s article, which so annoyed
Reta Finger (November). Her certainties
about the sexual practices of Jewish men of
the first century is surprising. The “laws of
Moses” condemn “using men as women,”
which seems to condemn anal intercourse.
Other homosexual practices are neither rec-
ommended nor discouraged. The often mis-
translated, and for some, embarrassing love
passage between David and Jonathan in I
Samuel 20:41 tells us they embraced, kissed,
and wept together “until David higdil,” a
form of the verb gadal. This verb, 1 believe,
is unknown elsewhere in Hebrew. It seems
to mean “got big.” The King James Bible
gives us “exceeded.” Anyway, II Samuel
1:26 tells us their love passed the love of
women. The Bible never mentions sex orien-
tation. We know nothing of Jesus’ sex life,
exceptthatasagoodJew, he didn’thave sex
with other men’s wives. Fornication was not
against the Jewish law. Several quotations
pair the whore Rahab and Father Abraham
as examples of righteous people.
Barron E. Wilson
Cincinnati, Ohio

Good reviews

MY CONCERNS ABOUT The Witness

have been eased. I am happy to send these
renewals. God’s peace be with you.

Alleine Walsh

Binghampton, NY

BRAVO! ABRAVE BEGINNING, among
the best religious progressives. You face
power with truth, with good taste and no
unnatural sex. The worldwide total war
against the poor cannot be underplayed.
Viva el espiritu humano!
Rita & Richard Post
Old Greenwich, CT
[Ed. Note: Unnatural sex?]
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Barriers to evangelism

rience our faith as a freedom from bond-
age -- a freedom that interrupts our
lives now even before social reality can
catch up. Itis a faith that carries through
the desert, a faith that holds during

early 2,000 years ago,
three wisemen made their
way to a child they be-
lieved would rule. Car-
rying the trappings of their cultures
and their prestige, they offered praise
and allegiance to a Jewish child born
into poverty.

Epiphany offers an opportunity
to discern whether our own hearts
offer that allegiance or are held
captive by the trappings of our cul-
ture or even subculture. Can we
say there is no God but Yahweh?

Confronting our own hearts in a
spirit of evangelism is, of course,
one thing and offering that witness
abroad is another. Epiphany offers
us an opportunity to consider the
meaning of culture and the hazards
and strengths of telling the story of
our faith to others.

It seems almost providential that
the Church is considering evangel-
ism at the same time many are pen-

slavery, a faith that names us and
sustains us in the face of influences
that daily try to undo us.

So how do we speak? Or are we
reticent? Historically, I think we’ve
avoided evangelism. This may be
because we’ve understood the cul-
tural chauvinism that can be im-
plicit in declaring our faith. Or it
may have as much to do with an
understanding that evangelism
means crossing race and class and
gender lines -- it means learning to
eat at tables with Jews and Gen-
tiles, with those who can bring more
food than others. It means learning
to repeat or improve on the mis-
takes made by the early Church.

ChedMpyers, in Binding the Strong
Man (his book on the Gospel of
Mark), discusses Christ’s passage
across the Sea of Galilee as a passage
between the Jewish and Gentile
communities. Christ’s message and

itentially observing the 500th an-
niversary of Columbus’ arrival. We
have an opportunity, as the Church, to
stare in the face the worst applications
of evangelism.

In 1492, the Bible travelled in the
hands of those pursuing gold and eco-
nomic dominance (see pages 12 and

Dancing Angel

pledging members? Many people were
recently told their jobs at the National
Church Center were eliminated. (See
page 23 for a list of those losing their
jobs.) How and why does one commu-
nicate one’s faith?

The why must be because we expe-

credit: Carl Peterson

his miracles end up being practi-
cally mirror images of one another
on either side of the lake. What’s par-
ticularly interesting is the storm that
brews every time the disciples travel
with Jesus toward the Gentiles.

There is a tremendously powerful
resistance that precedes the kinds of
experiences where you know in

14). What must be done to prevent
this decade’s evangelism from
being dominated by the same de-
sires? How does one disentangle
the desire to evangelize from the
institutional Church’s need for

Jeanie Wylie-Kellermann is the editor/
publisher of The Witness. Artist Carl
Peterson was rector of St. James,
Wooster, OH before his death in

There is something as simple as “Jesus
loves me this I know ” at the root of our
faith. And there may come with it a belief
in angels. This is not very defensible stuff
compared to exercises of power by a
liberal Church where the unknown is
minimized and cultural humanism may
take its place.

your bones that we are “neither
Jew nor Greek, male nor female...”
There are feelings of fear, inade-
quacy, unfamiliarity.

Most of us know the joy and the
promise of the kingdom that breaks
over us when we stand in a church
in the South Bronx, in Watts, in
Haiti, or in Asia -- we may hear the
Creedinalanguage we can’tspeak,
but our heart rises to the depth of

February, 1991.
THE WITNESS
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that Creed’s intent. As we experi-
ence acceptance at the hands of
people who do not compose our
own immediate circle, pieces of
ourselves that are outside our own
acceptance begin to heal.

But for whatever reason, the
storm stares us down and we are
afraid.

Sometimes I wonder if our reti-
cence is based in the naivete im-
plicit in faith. There is something
as simple as “Jesus loves me this [
know because the Bible tells me
so” at the root of our faith. And

I don’t want to sound like a
millenialist, but there can hardly
be a time in history when there is
a more voracious hunger and
[frenetic spirit at work in the
world. As residents in the ruling
empire, there can be no doubt
that there is a call to us from
God for faithfulness and action.

thor was converted from slave-
trading and that we may be vulner-
ableto such conversion ourselves?

Our reticence may be rooted in
the fact that it is easier to manage a
parish if it contains like-minded
people. We’ll choose the familiar,
just as when we are on the road, we
will choose fast food, not because
we like it, but because we don’t
know what the local Mom and Pop
restaurant will serve us.

Ilove a high Anglican eucharist
withincense and a solemn choreog-
raphy. Having grown up at the

there may come with it a belief in
angels and perhaps in a heavenly court
where an accuser and advocate inter-
cede for us before God. This is not very
defensible stuff compared to exercises of
power by a liberal Church where the
unknown is minimized and cultural
humanism may take its place. Thereisa
risk in telling others of those times when
you have felt the hand of God in your life
and there is a risk in reporting how
wholly that touch affected you.

There is also a question of for whom
we are evangelizing. Are we reaching
out on behalf of a denomination that
holds a claim, however loose, on presi-
dents and senators? Are we approaching
the conversation from a position of af-
fluence?

Or do we carry the promise that God
hears the cries of those who suffer and
intervenes in history? Can we sing
“Amazing Grace,” knowing that its au-

Tutu on
evangelism

Brimming with excitement,
Desmond Tutu explains that when
the white missionaries came to Af-
rica, “they had the Bible and we had
the land.” Then the missionaries
said, Let us pray. “We closed our
eyes to pray and when we looked up,
they had the land and we had the
Bible.” Tutu pauses. “Ahh, but what
we gained is of inestimable value.”
As Tutu laughs, one has the sense
that Africa’s children may end up
with the land and the book.

i M

> f \
credit: Sister Helen David
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Church of the Advent in Boston
and General Seminary, I was immersed
in that ethos and a lot of my understand-
ing of worship was formed in it. But I
also know what it means to step into a
church where the liturgy is perfect but
mechanical, where children are not wel-
come, where strangers are suspect. It
seems to me that our salvation is tangled
up in our approach to the storm. We
may not be able to predict how the
Church will be after the rains and winds,
but if it is alive and diverse, we will
know it as home.

The Episcopal Church’s task in evan-
gelism seems to me to be remembering
our history (both internal and national),
hearing the stories of people from other
cultures, practicing repentance and cele-
brating God’s victory in history.

Idon’t wantto sound like a millenial-
ist, but there can hardly be a time in
history when there is a more voracious
hunger and frenetic spirit at work in the
world. Asresidentsin the ruling empire,
there can be no doubt that there is a call
to us from God for faithfulness and
action.

The wisemen, who put more credence
on a star than on the powers of their age,
crossed deserts, crossed class and racial
barriers, transgressed a king in order to
worship Jesus Christ. For this we give
thanks. -J.W-K.
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Priest in Alaska: Herring Pits

by William T. Burke, S.J.

| fly over Toksook Bay,

see large pits at the edge

of the sea village.

They look like death, like

hell,

contain old logs and driftwood.

Later | discover the pits

are the natives’ source of life.

They catch herring in them
from the sea.

During the herring season

They speak softly

and are filled with gratitude
for God’s gift of life.
Sometimes | am dumber than

dumb.

Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

the villagers spend

many hours a day there,
cleaning herring, drying them
in the sun on logs

and driftwood they have
gathered.

| celebrate Mass for the Eskimos
and talk about death,

relate the pits | have seen

from the air.

Missionaries for the Year 2,000
by Trinidad Sanchez, S.J.

Men and women working with the poor
for their liberation touching the pain

in their struggle for freedom.

Prophets sharing their lives and
denouncing the unjust economic order
of the rich who exploit the poor.
Brothers and Sisters standing

in friendship with the marginated

of our society to advocate for change
for justice and those looking toward
their own empowerment.

Angels without wings -- revolutionaries

taking up arms which are for loving and

announcing the good news -- faith begets et
justice begets faith begets justice!

Men and women liberated by their own struggle
to see the poor touching their pain and
remaining a sign of hope with those

whose hope is all but lost,

while dying a thousand deaths

with their own pain of lost hope

and unbelief in a gospel

which is not easy by human standards

but rises from the struggle for the resurrection
of the new world -- where there are no rich
instead we are all poor -- strong in hope -~ full of love
shouting, crying out songs of justice...

Men and women of their word like the Word
who became human in order for the blind

to see the poor. Brothers and Sisters
committed to building communities

where liberty is proclaimed to captives
where the rich are sent away empty
prisoners are set free sharing the good news
singing songs of justice/peace/love --

songs of liberation.

These are the followers of Sojourner Truth/
Rutilio Grande/ Dorothy Day/ Oscar Romero/
Fannie Lou Hamer/ Rosa Parks/ Steven Biko/
Nelson Mandela/ Dr. Martin Luther King Jr./
Dolores Huerta/ Cesar Chavez and Jesus.

These are the missionaries moving from the now
toward the future preparing for the new century
in the year 2000!

Why Am | So Brown? Detroit, 1991

THE WITNESS JANUARY 1992 Z
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Andhe calledthe twelve together and
gavethempower and authority overall
demons and to cure diseases, and he
sentthem outto preach the kingdom of
God and to heal. And he said to them,
“Take nothing for your journey, no
staff, nor bag, nor bread, nor money;
and do not have two tunics. And what-
ever house you enter, stay there, and
Jrom there depart. And wherever they
do notreceiveyou, when you leave that
town shake off the dust from your feet
as atestimony againstthem.” Andthey
departed and wentthrough the villages,
preaching the gospel and healing every-
where. (Luke 9:1-7)

tis aconspicuously neglected
matter that the clearest gos-
pel admonition to “voluntary
poverty,” as it is called to-
day, or “voluntary simplicity” comes in
connection with Jesus’ instructions for
the ministry of evangelism. Outward
mobility coincides with a disciplined
downward mobility. It is a charge fully
in accord with the Sermon on the Mount,
or the life-style portrayed of Jesus him-
self. The scholars and professional evan-
gelists alike manage deft footwork of
one variety or another around this buried
scandal: it is one-time advice, nothing
more, suited for the social milieu of
wandering charismatics in first century
Palestine. One way or another, we need
take things no further.

The checkered history of evangeliza-
tion is a testimony to the power of these
interpretive tacks. Apart from some
momentous exceptions (like the mendi-
cant Franciscans, masters of life-style
evangelism), the advice goes largely by
the wayside. Set beside the history of
evangelization in the Americas, for

Bill Wylie-Kellermann is a United Methodist
pastor and faculty member at the Whitaker
School of Theology, Diocese of Michigan.
Robert McGovern teaches art at the
University of the Arts, Philadelphia.
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Singing the Lord’s song to

people and powers
by Bill Wylie-Kellermann

example, the admonition ought to fos-
ter confession and repentance.

There is much written these days
about hospitality and evangelism. The
idea, a welcome one, is that communi-
ties which live and worship in a spirit of
hospitality, spreading their life like a
table set before the least, set before all,
will gather in strangers for the banquet.

And thereby grow. Well and good.
However, notice the relationship
between hospitality and evangelism in
the admonition of Jesus: it is exactly
the opposite! The question here is: does
the door open? Notice also who holds
the power, the freedom of choice, the
social upper hand. It is the one to whom
the evangelist comes. The utter
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vulnerability of the disciple guarantees
it as a matter of practice. The evangeli-
cal attitude is that of the guest.

In such a social situation, whose cul-
tural etiquette presides? Again, that of
the host. Of course,

Paul and Silas to his home for a midnight
meal, or Jason hauled into court in his
guest’s stead. Something of a safehouse
network commendsitself. And the evan-
gelist is the recipient of this sanctuary.
Justbeneath these

the interpreters
might say, but this
is all within the
social boundaries of
Israel and Judaism.
Not so. In Luke,
Jesus repeats the
evangelical pre-
scription, nearly
point for point, in
the sending out of
the 70 (10:1f.).
Here a code of
sorts presents it-
self. In the history

It is a conspicuously ne-
glected matter that the
clearest gospel admonition
to “voluntary poverty,” as
it is called today, or “vol-
untary simplicity” comes
in connection with Jesus’
instructions for the minis-

try of evangelism.

events, sometimes
openly - more often
implied, there abides
acrisis. Once again:
whose cultural eti-
quette, codes and
customs, will preside
attable? The bolder
among the Gentiles,
like Lydia, press the
questionthemselves,
prevailing on Paul,
putting him on the
spot: “If you have
judged me faithful

and tradition of
Israel, “seventy” is the number of the
nations. This mission is the seed and
sanction for the continuing evangelism
portrayed in Luke’s second narrative,
the Book of Acts. And it is undertaken
with the same rigor of disciplined vul-
nerability, the same dependence on
hospitality.

Here there is no missionary com-
pound, let alone the armed camp of
colonial Christendom. The evangelist
carries not even a staff; never mind
being accompanied, before or behind,
with the security of a military escort.
Cultural violation? The most the dis-
ciples may offer is this gesture of shak-
ing the dust of the inhospitable from
their feet.

The Book of Acts, beginning with
Pentecost when representatives of “ev-
ery nation under heaven” are gathered,
is the flourishing of this seed. Indeed the
Acts narrative is carried forward on a
series of such hospitalities. Paul, nota-
bly, or Peter, or the others are regular
recipients, often at considerable risk to
the host. Think of the jailer who takes
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to the Lord, come to
my house and stay” (16:15).

For Peter, the crisis precedes the invite.
It comes to him in the vision of the
unclean meal de-

which still exercises the American
Church in 1992.

It might also dawn upon us how basic
these questions are to Epiphany. Of
course the Magi, those cultural outsiders
bearing gifts, are emblematic of the
issue. But the most intriguing passage
among the lections is from Ephesians:

For this reason I, Paul, a prisoner
for Christ Jesus on behalf of you Gen-
tiles - assuming that you have heard of
the stewardship of God’s grace that was
given to me for you, how the mystery
was made known to me ... that is, how
the Gentiles are fellow heirs, members
of the same body, and partakers of the
promise in Christ Jesus through the
Gospel. Of this Gospel I was made a
minister... to preach to the Gentiles the
unspeakable riches of Christ, and to
make all see what is the plan of the
mystery hidden for ages in God who
created all things; that through the
Church the manifold wisdom of God
might now be made known to the prin-
cipalities and pow-

scending before him
as on a sheet. Here,
as on every occa-
sion, indeed as re-
peatedly for the early
Church, the question
of whether the evan-
gelists were to keep
a kosher table im-
plied thelarger ques-
tions: Was the Gos-
pel inextricably
bound to Jewish
culture? Did spread-
ing the good news
also imply a neces-
sary cultural impe-

rialism?OR wasthe | @Hf€es L.

The evangelical attitude is
that of the guest. The
question here is: does the
door open? Notice who
holds the power, the free-
dom of choice, the social
upper hand. It is the one
to whom the evangelist
comes. The utter vulnera-
bility of the disciple guar-

ers in heavenly
places. (3:1-10)
Here again there
is veiled reference
to the concrete is-
sue of table fellow-
ship. When Paul
calls the Gentiles
‘partakers’ of the
promise, he uses a
word for sharing at
table. Should the
‘dividing wall of
hostility’ mentioned
elsewherein Ephe-
sians run down the
middle of the table
like a legalized

community of the

Way tobe (in a current phrase) a “multi-
cultural movement?” Put so plainly, we
may abruptly see how much of the New
Testament is devoted to this question

apartheid among
them? Good news: no. The truth hidden
for ages that comes suddenly to the light
of Epiphany is that the Gentiles in their
infinite varieties (at least all 70) are
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welcomed as they are at the table; they
are to be included in the community of
faith. Epiphany is a feast of racial and
cultural reconciliation.

Clarence Jordan, the Baptist scholar
and activist notorious for his own “incar-
national evangelism,” rendered this pas-
sagein his cotton-patch translation of the
New Testament, now some 25

that nations (like all the powers) are
two-dimensional entities. They have a
visible, material reality (be it land,
cultural artifacts, customs and rituals)
and, simultaneously, an invisible di-
mension, a discernable personality,
which regulates and legitimates the
other. (See Wink, Unmasking the Pow-

the Gospel, confusing their very form
and character with its truth. This attach-
ment (be it Jewish, Greek, Roman,
European, American, or whatever) read-
ily turns imperial, breaking down the
door and taking over the house in the
service of its own interests. The evangeli-
zation of the Americasisacase history in
such confusion. When Jesus in

years old. There he spells it out
racially with bald concreteness:
“It is for this reason - my own
Christian convictions on race -
that I, Paul am now in jail...The
secret is that the Negroes are
fellow partners and equal mem-
bers, co-sharers in the privileges
of the gospel of Jesus Christ.”
What strikes to the heart of the
season, not to mention the minis-
try of evangelism, is the abrupt

Christians certainly address individuals under
the sway of nations or corporate cultures or
institutions; but, if Ephesians is to be seri-
ously taken, we also address those corpora-
tions and institutions themselves. We call
them, like the nations, to their true vocation.
We call them, before the sovereignty of God,
to repentance. That is rudimentary to the work
of evangelism.

Luke urges empty-handed pov-
erty for evangelists, he effec-
tively commends as well this
shedding of cultural baggage.
The disciple is to travel light.
But, even short of imperial-
ism, nations draw absolute
boundaries, carving up the com-
munity, casting out or margi-
nalizing certain groups, and pre-
venting the movement. Either
tack is a consequence of idola-

mention of the principalities and
powers. Itis Walter Wink who has called
attention to this in his now completed
trilogy on the “Powers” (Fortress Press).
What shall we make of the enigmatic
assertion that “through the Church the
manifold wisdom of God might now be
made known to the principalities and
powers in heavenly places”(3:10)? To
the principalities? By the rights of rheto-
ric and logic oughtn’t it be to the Gen-
tiles? Why the seeming switcheroo from
one topic to the other?

Wink concludes, in a connection
momentous for the New Testament inter-
pretation of the powers, that the refer-
ence is first of all to the ‘angels of the
nations.” The gist of his reading, rooted
in acosmology of the Hebrew Bible (see
Deut. 32:89 or Daniel 10) is that to
address the ethne (the nations, the Gen-
tiles) one must recognize and address
the collective spirits which govern them,
the “angelic guardians,” the actual ‘in-
teriorities’ of the nations which func-
tion to maintain group boundaries and
hostile walls. This is not to be thought
spooky or weird, merely a recognition
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ers, pp. 87-108.) For our purposes the
question is not only, “Will the door
open?” but “Who or what might be
holding it shut?”

If Wink is right and all this be so, then
the nations as entities must be taken very
seriously in the work of evangelism.
Nations and cultures are to be regarded
as having a life and integrity of their
own. Indeed, they also have vocations
which need be honored: to praise God
(asthe Hebrew Bible makes clear) and to
serve human beings, bonding them in a
sense of collective identity and standing
up as required to the onslaughts of cer-
tain other powers.

The nations, letit be said quite plainly,
remain largely ignorant of this truth.
They are confused about their own voca-
tion to service and praise, about the
living Word which they regularly ob-
struct, about the manifold wisdom of
God now revealed in the life of the
witnessing community. We could cer-
tainly give empirical evidence of this
confusion in our own situation. Nations
and cultures may attach themselves to

try. And in either eventuality, to
be addressed by the Word in the life of
the reconciled community is for the
nations a gift of grace, a call to their
rightful vocation in the order of creation.
The reconciled community is one which
will honor the nations, but refuses to be
either consumed or cut off by them.

There is a further implication. More
than nations and cultures are impli-
cated in the evangelical mission. The
evangel is directed finally to the princi-
palities and powers in their broader
meaning. The jolt of the language in
Ephesians underscores it. Christians
certainly address individuals under the
sway of nations or corporate cultures or
institutions; but, if Ephesians is to be
seriously taken, we also address those
corporations and institutions them-
selves. We call them, like the nations,
to their true vocation. We call them,
before the sovereignty of God, to re-
pentance. That is rudimentary to the
work of evangelism.

It’s probably work more than suffi-
cient for any decade. And more Epiph-
any light than we likely can bear.
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Learning from our mistakes

By Marianne Arbogast

Canadian Anglican bishop
recently joined leaders of
other denominations in
apologizing for the harm
caused to native people and cultures
through misguided methods of evan-
gelism. The apology, issued at a
Vancouver conference on native resi-
dential schools this summer, followed
four days of listening to native people
recount theirexperiences at the Church-
runinstitutions, the Anglican Journal
of Canadareported. In addition to the
suppression of native languages and
customs, their stories included accounts
of physical and sexual abuse.

“I feel hurt and shame when I hear
people tell their stories where they
have experienced the Church as an
instrument of pain, disease, of stunt-
ing growth, of unwholeness, of under-
mining the identity that God gives to
people,” Bishop John Hannen of Cale-
donia told conference participants.
“Where the Church has caused you or
your community pain and destruction,
I ask your forgiveness.”

If U.S. Episcopalians approach the
“Decade of Evangelism” with some
ambivalence, it is largely due to a
growing consciousness of the blem-
ished history of the Church’s mission-
ary work. Mission efforts once re-
garded as virtuous and heroic appear
in a new light, revealing patterns of
gross cultural arrogance and insensi-
tivity. Liberation theologians have de-
nounced the economic exploitation that
often arrived hand in hand with the

Marianne Arbogast is assistant editor of
The Witness. Artist Hodgell lives in Florida.

THE WITNESS

Gospel message, and third world Chris-
tians have challenged the complicity of
the first world Church in patterns of in-
justice.

The 500th anniversary of Christianity
on the American continents has dredged up
memories that call more for repentance

credit: Robert Hodgell

than celebration.

Orlando E. Costas writes about the
“ironic and contradictory history” of evan-
gelism in Latin America:

“Europeans arrived with the cross as
well as the sword,” he writes. “They
enslaved the indigenous and African popu-
lations while announcing the message of
salvation. They whipped people with their
structures of exploitation and at the same
time anointed them with the balsam of the
Gospel” (Christ Outside the Gate: Mis-
sion Beyond Christendom, Orbis, 1982).

Presbyterian missioner Randy Jacob tells
of the northern tribe of Choctaw Indians,
who were forced from their homelands in
Mississippiin 1830-31, with the coopera-
tion and approval of white fellow Chris-
tians:

“The cost of human life in that re-

moval was as great as any offered by an
American Indian group (one-fourth of
all who marched died on the way). A
man also reported that four years later
you could ride through towns in the
Choctaw Nation [in Oklahoma] and
not see a child playing anywhere...

“The Choctaw Indian experience
caused the northern tribe (Ahi Vpvt
Oklah) to reject ‘white man Christians’
while continuing to embrace the Chris-
tian religion... It was not until the death
of the Chief Moshulatabbi that the north-
ern tribal area was opened to non-Choc-
taw ministers of the Gospel.” In their
years of insulation, Jacob writes, the
Choctaw Christians “were protected by
a culture whose laws and social order
was based upon sharing, upon truthful-
ness and a person living by their word”
(Missionary Messenger, 10/91).

More often, converts to the faith have
been pressured to abandon their own
cultural heritage. Little distinction has
been made between the Gospel message
and European styles of worship, theol-
ogy and social organization.

Missionaries such as Holy Ghost Father
Vincent J. Donovan have significantly
influenced the Church’s growing recog-
nition that the Gospel cannot be identi-
fied with its historical (read European)
packaging.

“AsIbegan to ponder the evangeliza-
tion of the Masai, I had to realize that
God enables a people, any people, to
reach salvation through their culture and
tribal, racial customs and traditions,”
Donovan wrote (Christianity Redis-
covered, Fides/Claretian, 1978). “I had
no right to disrupt this body of customs,
of traditions. It was the way of salvation
for these people, their way to God...

“The incarnation of the Gospel, the
flesh and blood which must grow on
the Gospel is up to the people of a cul-
ture...

“The Gospel is, after all, not a phi-
losophy or set of doctrines or laws.
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That is what a culture is. The Gospel is
essentially a history, at whose center is
the God-man born in Bethlehem, risen
near Golgotha.”

Evangelism is not proselytism,
Donovan wrote. It is not an effort to in-
corporate persons into an institution. It
is amessage of hope, and a people’s re-
sponse to that message, whatever formiit
might take, is the Church.

“Proselytism is centripetal,” Dono-
van says. “It is a movement inward.
People are invited to come to the center
where salvation is localized. In order to
become a participant of salvation, they
will have to join the group that mediates
redemption, i.e., emigrate completely
fromall other life relationships. Evangeli-
zationis centrifugal. Itleaves Jerusalem
and is on its way to the ends of the earth
and the end of time. To join means here:
to join the journey away from the center
-- a light for the Gentiles, which goes
forth towards the people, seeking them
out and taking them by surprise in their
darkness.”

If a changed historical and cultural
perspective has led to some misgivings
regarding evangelism, another source of
hesitation for U.S. Christians is the sad
state of the Church at home. Western
churches which once dispatched mis-
sioners to third world countries have
suffered a significant drain in numbers
and influence, while churches in tradi-
tional mission territories have flourished.
There is no longer a clear answer to the
question of who should be evangelizing
whom.

“The centers of new vitality in the
church are now at what is still (rather
patronizingly) called the periphery, while
those most in need of the infusions of
vitality are those dwelling at what is still
(even more patronizingly) called the
center,” writes Robert McAfee Brown
(Kairos: Three Prophetic Challenges to
the Church, Wm. B. Eerdmans Publish-
ing Co., 1990). “The earlier recipients

12 THEWITNESS

of the Gospel are the new givers of the
Gospel, while the earlier givers are the
new recipients.”

credit: Aurelio Flores, Nicaragua Cultural Alliance

“For oppressed people,
the Gospel has liberating
meaning,” Nan Peete

said. “They see the
Church as a place of not
only spiritual liberation
but of spiritual power for
actual freedom and libera-

tion.”

The Churchin Africa provides a clear
illustration.

“If you were to distill all the 80
million Anglicans in the world into one
person, that person would be black,
would live in Africa, and would not
speak English,” a Canadian Anglican
rector wrote recently. “For generations
Anglicans have pursued evangelism ‘on
every continent and island,” and as a

result, what we are now is not what we
were then.”

This is as it should be, he went on to
say: “We have become, in fact, what we
have always claimed to be: not merely
anglo, not merely ethnic, but truly catho-
lic.”

In 1985, Christians in South Africa
issued a serious challenge to the Church.
In a document signed by more than 150
Church leaders, they declared that a
critical “kairos” time had arrived, a
moment of crisis for South Africa and a
moment of truth for the Church. The
document critiqued “state theology” and
“church theology” thatacquiesced in the
apartheid system, and called for a “pro-
phetic theology” that would lead to ac-
tion for liberation.

Since then, two more kairos docu-
ments have come forth, one from Cen-
tral America and another born of the
collaboration of Central American, Af-
rican and Asian Christians (The Road to
Damascus: Kairos and Conversion).

The texts are confessions of faith,
denunciations of idolatry, and calls to
repentance.

In specific terms, they condemn the
oppression of third world nations, de-
nouncing the “web of economic control”
that keeps them in poverty, the military
force that sustains it, and the co-opting
oflarge sectors of the Church to support
the status quo.

“We no longer believe in the God of
the powerful and we want no gods except
the God who was in Jesus,” the signers
of The Road to Damascus declare. “The
true God is the God of the poor who is
angry aboutinjustice in the world, vindi-
cates the poor (Ps. 103:6), pulls down
the mighty from their thrones and lifts up
the lowly (Lk 1:5).

“...What we are dealing with here is
not simply a matter of morality or ethics.
What is at stake is the true meaning of
our Christian faith.”

Nan Peete, who visited South Africa
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last fall, was struck by the power of the
Christian message in the lives of people
struggling for liberation.

“For oppressed people, the Gospel
has liberating meaning,” Peete said.
“They see the Church as a place of not
only spiritual liberation but of spiritual
power for actual freedom and libera-
tion.”

The Christians she met there, from
Church leader Frank Chikane to a group
of elderly women meeting for Bible
study in a squatter’s hut, found the
stories of Scripture vividly descriptive
of their own situation.

“The women were reading in the
Book of Numbers about the walls of
Jericho coming tumbling down,” Peete
recalls. Their walls are tumbling down.
They are in a time of despair, but there’s
a glimmer of hope.”

Churches baptize hundreds of new
members at a time, Peete said. She met
one priest who, with only one assistant,
ministers to a congregation of 2500
communicants.

“Idon’tsee here [in the U.S. Church]
that sense of urgency for both spiritual
and physical liberation from the oppres-
sive elements of our society -- material-
ism, militarism, racism and sexism,”
she said.

Peete believes that the Church needs
to explore new forms of evangelism at
home, by standing with people in the
real struggles of their lives.

The Church is evangelizing when it
offers a witness of concern and compas-
sion for those afflicted by AIDS, she
said. “There are people who are in the
Episcopal Church today who are part of
itbecause the Church cared for them and
their families when others were reject-
ing them.

“The evangelism opportunities are
ripe in the areas of health care, educa-
tion, and housing. There are people out
there waiting, and I think we have
something to offer.”
THE WITNESS

1 Uhderstanding

Homelessness

Housing, wages and jobs are critical
areas requiring vast changes in policy
and priorities. But that’s not all there is
to homelessness. Note something here:
The years that saw the deterioration of
housing and the growth of homelessness
also saw reductions in care for the
mentally ill; the appearance on our streets
of large numbers of Vietnam vets; huge
increases in the use of destructive drugs
and in the numbers of children born to
young and unmarried women unable to
care forthem; and an influx ofimmigrants
that changed the nature of neighbor-
hoods in every major American city.

| amtroubled by the strategy currently
adopted by homeless advocates who
narrow the needs of the homeless to
one or two things and then try to enlist
public sympathy by arguing that the
homeless “are just like you and me” or
that we are all “one check away from
homelessness.” That isn’t true. Such
an approach may muddy rather than
clear the waters.

We must go deeper than we have
and try -- no matter how hard it is -- to
convince Americans to go deeper and
allow into their moral frames of reference
precisely those they now exclude and
who turn up homeless: the different,
the supposedly “deviant,” the alien, the
unfamiliar.

Peter Marin, The Nation, 10/21/91

Toxics on Indian Land?

Native American organizers have
engaged in numerous battles in recent
years to prevent the construction of
toxic waste incinerators and dumps on
reservations.

“Nobody else in the country wants
it,” said James Paddock, a Navajo from
Dilkon, Arizona who led a successful
fight against an incinerator and dump
there in 1989. “The toxic waste company
had the idea that because we were
minorities, because we are looked on as
not being able to defend ourselves,

they thought they could build the
incinerator in our community.”

Waste company executives say their
motive is to help impoverished
communities.

“Putting 10, 20, 30 people to work
as it gets built will give them a feel of
capitalism, and a hope for future
opportunity, where there is no hope
now,” said Maurice Hoben, vice-
president of O & G industries.

Native Americans accuse the
companies of “using our sovereignty to
kiltus.” To the waste companies, Native
American sovereignty means that Indian
lands are not covered by state or local
permit laws, environmental regulations
or health and safety requirements.

Activists also accuse tribal councils
of being unresponsive to popular
opposition to hazardous waste facilities,
and vulnerable to opportunities for graft,
corruption and payoffs.

Despite hundreds of attempts, the
waste-disposal industry has yet to have
asingle success in constructing a facility
on Native American land, mostly due to
grassroots organizing efforts.

The Minority Trendsletter,
Summer 91

WW‘%

‘Divestment Not Required’
The British High Court ruled that
commissioners overseeing the Church
of England’s investment portfolio need
not follow General Synod directives to
divest in companies doing business in
South Africa. The commissioners de-
fended their investment policy by citing
the so-called Charities Law that
mandates nonprofit organizations to
channel their investment funds into the
highest-yielding securities.

ENS
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he shadow of Columbus
weighs heavily on the de-
scendants of Native Ameri-
can and African people.
From the point of view of American
Indians, European “civilization” was
essentially “genocide.” When Colum-
bus arrived in the Caribbean, Mexico’s
population was approximately 25 mil-
lion indigenous people. By the time the
Pilgrims landed at Plymouth Rock in
1620, Mexico’s total indigenous popula-
tion was one million. It soon became

T

shoe Bend, on27 March 1814, over 750
Indians were killed and more than 1,000
wounded. Creek Chief Red Eagle was
captured and forced to concede 23 mil-
lion acres to whites. Jackson was awarded
three square miles of property to expand
his slave holdings.

Afterhiselection as President, Jackson
refused to honor peace treaties thateven
he had signed with the Creeks and other
Indians. Hundreds of thousands of Indi-
ans were forcibly removed from the
eastern U.S., pushed 1,000 miles along
the “Trail of

apparent to Euro-
peans that another
labor source would
be necessary to ex-
ploit the natural re-
sources of their
new world. And
this new source of
labor, of course,
would come from
Africa -- the trans-
atlantic slave trade.

My great-
grandmother, who

My great-grandmother,
who possessed the curious
name of Warner Clockster,
was a fullblooded Creek
Indian. Her people had
sought to live unmolested
in the pine woods of cen-

tral Alabama.

Tears” into what is
today Oklahoma.
Many of my Indian
ancestors perished
along this trail of
betrayal and death.

One of the white
settlers who took a
portion of Creek
land was a man
named Robinson.
He seized and
raped one of his

possessed the curi-
ous name of Warner Clockster, was a
fullblooded Creek Indian. Her people
had sought to live unmolested in the
pine woods of central Alabama. As
white settlers from Georgia and the
Carolinas encroached into their terri-
tory, the Creeks fought back. But then
the ideological descendant of Colum-
bus, a Tennessee slavetrader and plan-
tation owner named Andrew Jackson,
decided to “civilize” Creek country.
In the winter of 1814, Jackson led
2,000 well-armed troops deep into the
Creek homeland. At the battle of Horse-

Manning Marable is professor of history and
political science at the University of Colorado
and a contributing editor of The Witness. He is
currently completing a political biography of
Malcolm X. His most recent book is The
Crisis of Color and Democracy, 1991. Artist
Sister Helen David works in Philadelphia.
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household slaves,
extending his domination from the
fields into the bed. The product of his
brutality was my great-grandfather,
Morris.

My grandmother often told me about
Morris’ early life. When he reached the
age of nine, his white father casually
sold him on the auction block for $500,
in West Point, Georgia. In family folk-
lore, Morris recalled the tears streaming
down his mother’s face. Wiping her face
with the corner of her apron, she man-
aged to call out a sorrowful goodbye to
her son, who had just been purchased by
another white slaveholder named Marable.
Morris was taken miles away into Ala-
bama, and never saw his mother again.

Morris was trained to become a me-
chanic on Marable’s plantation. He as-
sumed the mask of the loyal slave but
stole whites’ food from the kitchen and

1492:

A
personal

perspective

by
Manning
Marable
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distributed it to the slave quarters.
Blacks engagedin a variety of disrup-
tive activities to retard the production
process. Slaves added rocks inside their
cotton to wreck the cotton gin; they
burned crops and sabotaged farm ma-
chinery. Nearly every form of day-to-
day resistance was attempted, but always
short of open rebellion. Still, slaves
constantly heard about conspiracies and
even small revolts throughout Alabama.
Sometime during these years Morris
met and fell in love with a household
slave named Judy

praise to the Lord revealed more than
accommodation to temporal suffering.

To the slaves the Lord was not an
impersonal force. He was real, and he
sympathized with them. The Bible was
not viewed as a set of rigid doctrines, but
as a living, creative work, a set of
parables by which people could live a
moral life. Black prophetic Christianity
gave spiritual freedom to the slaves, and
asense of humanity that transcended the
slavery system.

Morris was convinced that the Lord
could save him.

Brooks, who lived
about eight miles
distant on another
farm. Such rela-
tionships were dif-
ficult to maintain;
neither Morris nor
Judy could know
whether they
would be sold at
any time. But over
time Morris had
carefully cultivated

One of the white settlers
who took a portion of
Creek land was a man
named Robinson. He raped
one of his household
slaves. The product of his
brutality was my great-
grandfather, Morris.

Providence ar-
rived in the form
of the Union army
during the Civil
War. During the
chaos, as the white
Marable lay
wounded in his
mansion, the black
Marable saw his
opportunity. With
a handful of gold
dollars seized from

his master’s trust
and was permitted to close the barn and
to repair broken tools after dark. Qui-
etly, he made his way into the pine
woods, circling down beyond a creek,
and after running well over an hour
made his way to Judy’s cabin. An hour
before dawn he returned to his planta-
tion. Morris performed this feat with
regularity, dodging night patrols.
Morris’ master permitted his slaves to
hold regular religious services on Sun-
day afternoons, and these gatherings
often lasted well into the night. The
planter may have reasoned to himself
that Christianity was good for labor
discipline. The Negro spirituals spoke of
freedom only in the afterlife, and the
Bible taught servants torespect and obey
their masters. But for the slaves, the
religious meetings were an assertion of
their cultural autonomy. Their songs of

the big house, and
two oxen, Morris made his way north
with Judy Brooks, into Alabama.

Like many other black freedmen,
Morris understood that the best guar-
antee to freedom was land ownership.
He purchased a small section of prop-
erty near Wedowee, Alabama, and
began to cultivate cotton. Through
careful savings and backbreaking la-
bor, Morris was able to purchase over
100 acres of farmland in two decades.
Black tenant farmers usually occupied
less than 20 acres.

When Judy Brooks Marable died in
the early 1880s, Morris married Warner
Clockster, also a survivor of “white
civilization.” Among their 13 children,
their oldest son was my grandfather,
Manning Marable.

Slavery had ended, but freedom never
came. Marable and his children
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Terence Adair, Administrative Services
William Bailey, Bookstore -- Adminis-
trative Services

Gwen Buehrens, Episcopal Migration
Ministries

Noel Channer, Administrative Services
Scotland Davis, Education

James Dean, Treasurer’s Office
Sarah Dresser, Episcopal Migration
Natalie Elder, Advocacy, Witness and
Justice Ministries

Gloria Garcia, World Mission

Judith Gillespie (resigned executive of
World Mission)

National Church staff cut dramatically

The current economy and a trend toward voting with checkbooks drastically
reduced funding for the National Church. The following people, a handful of
whom are retiring, were told they could no longer be employed at 815:

Linda Grenz, World Mission (Overseas
Development)

Tobias Haller, Communication

Nancy Hansen, Presiding Bishop’s office
Barbara Harvey, Education

Theresa Healy, Administrative Services
Margaret Larom, World Mission
Lincoln Lynch, Advocacy, Witness and
Justice Ministries

Diana Manister-Morris, General Con-
vention

Rita Maroney, World Mission

Kathy McKeen, Communication
Jeanne McNamara, Treasurer’s Office
Ruby Miller, Education

Earl Neil, Advocacy, Witness and Jus-
tice Ministries

Marcia L. Newcombe, Advocacy, Wit-
ness and Justice Ministries, Social Minis-
tries

Carolyn Palmer, Advocacy, Witness and
Justice Ministries

Richard Rene, Administrative Services
Carolyn Rose-Avila, World Mission
(Overseas Development)

Sara Saavadra, World Mission
Pauline Sowley, Office of Bishop of
Armed Forces (took early retirement)
Marta Stewart, World Mission
William Thompson, Education, Deploy-
ment Office

Peter Valentine, Admin. Services
Alfreda Williams, Mission Support
Bruce Woodcock, Mission Operations

The 1492 arrival, continued

were denied the right to vote, segre-
gated in churches, schools and hotels.

My wife’s family, living in Georgia,
experienced the same form of racial
discrimination and violence. Her bro-
ther Michael Etchinson, a police officer
in Monroe, Georgia, in rural Walton
County, made the mistake of arresting
the son of an influential white leader.
Thereafter, for several months, he was
the target of local racists. His dog was
poisoned, his wife received threatening
phone calls. Michael understood that
he had only days to live and put his
affairs in order. In October 1977 he was
assassinated by a white man with a
hunting rifle.

Four years later my wife’s 19-year-
old second cousin was lynched by whites,
who tied his corpse at the top branches of
a tall Georgia pinetree. The coroner
claimed it was a suicide.

16 THEWITNESS

The legacy of Columbus lives on in
the hearts of many white people. There
is still a belief that any meager gains
achieved by people of color are ac-
quired at the expense of white people.

The myths of discovery, civilization
andracism are the direct consequence of
Columbus’ encounter with the Americas
and the Caribbean. The essential cultural
justification for all three myths was white
Christianity. The image of the humble
carpenter of Nazareth was manipulated
to rationalize rape, torture, and the sei-
zure of gold. In his ship’s diary, on 22
December 1492, Columbus wrote: “Our
Lord in his piety, guide me that I may
find the gold, I mean their mine, as I
have many here who profess to know it.”
The quest for power and profits de-
manded the obedience of nonwhites to
the icons and idols of Europe.

Europe’s dream of economic power,
racial privilege and Christian paternal-
ism, which comes together under the

quincentennial, has become the his-
torical nightmare of millions of Lati-
nos, Africans, and Native American
people. Yet ironically, the quincenten-
nial provides us with a rare opportunity
to reconstruct the distortions of cul-
tural history. By liberating ourselves
from the historical truths of the violent
encounter between Europe and people
of color, we might begin to write a new
type of history, freed from the half-
truths, racism and terror.

By recognizing the genocide which
occurred in the wake of Columbus’
occupation of the Americas, we might
appreciate the struggles for self-deter-
mination and dignity of Native Ameri-
can people. And by learning from the
errors of the past, we might create the
foundations of genuine multicultural
and interracial dialogue and understand-
ing. In saying goodbye to the myths of
Columbus, we may yet discover a
common humanity.
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This web is my re-
membering of all the
victims and the brave
ones, most especially
women, a great cloud
of witnesses, known
and unknown, living
and dead, who inhabit
our memory and our
history, to whom we
owe a great debt.

We grieve over: the
disappeared and their
mothers, the Vietnam-
ese mothers, victims of
rape and of dangerous
abortions, of homo-
phobia, of the Burning
Times, of the Holo-
caust, of war and
starvation, and of
disease. And holding
us all in the web by
their gifts are Virginia
Woolf, Harriet Tub-
man and Sojourner
Truth, three among
many. The eyes of the
crone and the mother
and the creatures are
watchful. Dancers
remember joy. The
sacred corn endures.
The snake of wisdom is
honored, coiling near
the Goddess. Two
birds call the Spirit.
The four directions
hold their symbols:
the dolphin in its
precarious waters, the
feather lighter than
wind, the standing
stones inseparable
from earth, the fire
that brings life and
destroys.

THE WITNESS

credit: Judith Anderson, East Lansing, MI
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Epiphany, evangelism and the birth of The Witness!

I

he Witness wasbornin 1917
on Epiphany.

Its stated purpose was to
provide a paper that could
link parishioners in the Middle West,
who were “isolated” by vast distances.
The firstissue noted that 60 to 70 percent
of Midwestern Episcopalians were wage
earners.

Its editor, Bishop Irving Peake
Johnson, wrote, “We propose to publish
anewspaper that the plain man can read
and understand. The staff has been told
to avoid big words and technical terms.
We propose to publish ahuman newspa-
per, accounting human touch and human

Joseph Fletcher remembered

by William B. Spofford

Joseph F. Fletcher, well-known eth-
icist, author of Situation Ethics, and a
Witness columnist for many years, died
October 29 in Charlottesville, Virginia
at the age of 86. Joe was a teacher, gad-
fly, and priest of the Church, although
he was not active in the latter role.

After my father, long-time editor of
The Witness, died in 1972, Joe was
among a group of bishops, priests, and
laity who metin New York to debate the
future of the magazine. Obviously, the
decision was to reorganize and continue
The Witness, and Joe’s voice was one of
the strongest in favor of it.

In 1931, in the heart of the Depres-
sion, I shared a London apartment with
Joe. He was attending the London
School of Economics and his work
there ultimately led to his fine work on
Archbishop William Temple. When he
returned to the U.S., Dad helped to get

William B. Spofford, retired bishop
assistant of Washington D.C., is the son of
long-time Witness editor William Spofford.
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viewpoints of more value than profound
learning or scholastic attainments. We

In 1917, The Witness intended
to be: “instructive and devo-
tional rather than controver-
sial. A plain paper aiming to
reach the plain person with
plain facts, unbiased by parti-
san and sectional views.”

propose to publish anewspaper that shall
be instructive and devotional rather than
controversial. Now of course this is
impossible. For the moment a man

him temporary jobs until he was made
the dean of the Graduate School of
Applied Religion in Cincinnati.
Through that early experiment in ex-
tra-seminary education, many later
Church leaders received new insights
regarding the Church, sociology, eco-
nomics and human relations.

During World War II, Joe moved to
Cambridge. Many of us were intrigued
and enriched by his insights in the areas
of Church and society. His stress then,
as always later, was on love and justice.
Although he had not yet written on it, he
always used the case method, emphasiz-
ing the “situation.”

He explored what it would mean to be
a society and culture and world of love
and justice. He knew much about post-
war communities of renewal, such as
Sigtuna and Iona. He was consulted by
Fran Ayers and Gibson Winter before
they and others founded Parishfield in
Brighton, Michigan, anoble experiment.

Twice he was beaten unconscious while
lecturing in the South for the Southern
Tenant Farmers’ Union. In the 1950s,

teaches anything definitely somebody
denies it and the fight is on. We do not
propose to issue a newspaper without
teaching definite truth and we hope that
we may teach it with some ‘punch’,
otherwise we are doomed to failure.”

Johnson promised that the paper would
be inexpensive, accessible, faithful to
the truths in the Prayer Book and human.

Early issues are a glorious mix of
very churchy articles, including sermons,
notices about promotions within the cleri-
cal ranks and advertisements for parish
paraphernalia, and pithy articles advo-
cating the rights of hourly workers and
children.

~ JoeMcCarthy called him “thered Church-

man” (along with others, including my
father).

Perhaps the rest is history. When he
died, Joe was one of the few “honored
Professor Emeriti” of the University of
Virginia. Bio-ethicists generally credit
him with opening up that field of con-
cern, even as many disagreed with him.

“Joseph Fletcher was a true pioneer
in modern bio-medical ethics,” James
Childress, Religious Studies professor
at the University of Virginia, told 7The
New York Times. “And, as the field
developed, he challenged all of us through
his writings and conversations to think
more clearly and deeply about the im-
portant ethical issues of our times.”

Joe was always both fun and serious.
He had courage and really tried to under-
stand his detractors, never diminishing
their humanity. He became more and
more arational humanist, and grew fur-
ther away from the institutional Church,
but as Godfather of our triplet sons, he
always knew where they were and what
they were about. He was a man of great
love and compassion. Thanks, Joe, and
if you will allow it, thanks be to God!
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REPLY OF THE HOUSE OF BISHOPS T)  Waterman Hall to Close
THE DR. NEWMAN SMYTH MEMORIAL ™tioiae™s ‘352" weiwm™

Giris’ School, Located in

. Sycamore, Il
‘“The House of Bishops has given “We feel acnvinced that however ! - —_—
to the 1 pre- the i of the pro-; A local paper says:
sented to it, signed by the Rev. Dr.'moters of this scheme, its execution, Sycamore has met a loss; a real
Newman Smyth and the Rev. Dr.'would have the effect, however far'loss. Even though as promised it may
Williston Walker on behalf of many.from their design, of adding to rather.be the loss of a amall time only, nev-

~

THE CONVENTION SEASON

Minnesota )

‘
munton was celebrated, Bishop Perry
officiatiug, the clerical members of the
Standing Committee. the secretary of

The Annual Council of the Dlocese‘(he Convention and the Rector of St
of Minnesota, held at Christ Church, ' John's assisting.
St. Paul, the Rev. Walter S. Howard.| At the business session following
Rector, cn Wednesday, May 22, an«'me'conununion office, a vote cf greet-
to

devoted i ex-

ofhers representing several Christian!than diminishing ¢he divisions whicll ertheless it is & big loss to
communities. ¢ = | we deplore. |w|5emn Hall is to close. Its close

cept the opening service, when the

“While heartily appreciating the, The Rev. H. M. Chittenden, Arch-lmku ‘one'of the great of
earnest plea for the subordination of ommends. in addition to the adop- the war.
any partisan or sectarian interests to}uon of the above statement, the ap-! This war which bas been working
the cause of a united witness to Christ{ pointment of a commission of three such destruction to human life, * to
and His rule, and humbly lamenting |Bishops, to be named by the chair, cities and countries, has sent a mes-
the comparative powerlessness at this /with whom the Bishop of New Jersey sage to Sycamore that will be felt in
great world crisis of the Christian|ean consult in any action that may levery Sycamore home; every part of
Church by reason of its divisions, we| be called for.” jour existence. Our social fabric will

.cannot perceive in the course sug-|
gested by the petition any real rmedylmmee was adopted.

Death of an Eminent

for existing evils. 1

“As in the civil sphere, 8o in the
ecclesiastical, a patched-up peace, not
resting on sure foundations, however

The recommendation of the com- receive a shock; our stores will feel
|thelr losses; to see the beautiful
‘lawns bereft of the young folks who
for .80 many years have made them
gay will put a tinge of sadness all

gates and o of the Dioce-
san Branch of the Woman's Auxiliary
made their corporate communion and
listened to Bishop McElwain's ud-
drens. The Bishop struck a high
spiritual note in a brief discussion of
the war, and reviewed the activities
of the work in the diocese the past
year. The wrrk of the Councll was
completed at an afternoon and evening
session. The same officers were re-
elected, and few changes were made
ir the personnel of the principal com-
mittees.

ings and sympsathy was sent to the
senior clergyman of the diocese, Dr.
George L. Lock'of St. Michael's, Bris-
tol, detained at his home on account
of sickness.

Routine business occupied the time
of the Convention until the noon hour,
when Bishop Perry delivered his an-
nual address. He reviewed the hearty
response of the Churches to the ap-
peals of the War Work Commission
and othér similar agencies. He urged
that the Churches continue to be a
partner of the nation’s enterprise and
supply the needed spiritual power for
winning the war. The War Commis-

Educator and Priest|avout 1.

immediately alluring, would be pro- The communication 'l_i!ch_ mld: The Rev. Dr. Kramer, wirdon of | sion had asked the Churches of Rh],doi_. v

The front page of the first issue of The Witness, dated January 6, 1917

The early Witness is anything but
boring. Its editors were pleased to tell
readers what to think, but their own
politics are sufficiently unpredictable
that reading is always a delight. The
editors express a loyalty to the Church:
“We all believe that this Church stands
as a witness for definite truth, and that
truth may be found in the Prayer Book.”

Early columns were titled Aids and
Helps to a Religious Life; The King-
dom Growing -- Church Extension
in Our Day; The Church Family at
Work, Play and Worship; Christian
Faith and Practice; What the Church
Teaches and Why We Believe Her.
Issues included poetry and letters to the
editor. Editorials often urged reader
response.

The editors were willing to celebrate
the fact that a huge number of people
came to Sunday worship on Easter af-
ter war was declared on Good Friday in
1917. “The Cathedral and many parish
churches had the national flag dis-

THE WITNESS

played. At St. Paul’s two beautiful silk
flags were given, the one by a daughter
of the Dean of the U.S. navy the other
by two ladies in memory of their hus-
bands, the one an army and the other a
navy officer.”

But integrated into this less than
spectacular reporting were articles call-
ing on Congress to pass an eight-hour
work day for women, and critiques of
feudalism and the French aristocracy.
The economic analysis seems wonder-
fully incongruous with the rest.

Johnson declares World War I a
“calamity,” but goes on to suggest that it
is very hard to discern what s tribulation
and what is blessing.

“Neither would one who sees,” he
writes, “the terrible slaughter caused by
gunpowder dream that the invention of
gunpowder freed the world from baro-
nial castles, with their silent dungeons
and suits of mail, which protected beasts
of oppression and tyranny.

“...If we had stood beneath the guil-

lotine in the French Revolution, and
seen the sight of royal blood flowing
freely in the streets, we would never
have realized that here was the earth-
quake out of which was to come the
right of peasants to be treated as men.”

Before the U.S. entered World War
I, Johnson called the war “a demonstra-
tion of ‘efficiency without con-
science.”” He adds, “The same ele-
ments that brought about the war in
Europe are naturally present in Amer-
ica; in many a conscienceless corpora-
tion of capital and of labor, looking
only to self interest, demanding only its
own special privilege.”

The yellowed and crumbling pages
of The Witness hold a wonderful vital-
ity. It is a privilege to trace through its
pages the history of at least one strain of
independent thought in the Episcopal
Church.

[Articles by Susan Pierce prepared
for The Witness’ 70th anniversary were
an invaluable resource.] --J.W.-K.
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Native

art

by Blaise Tobia &
V. Maksymowicz

“The year 1992 is a sig-
nificant one for our people
because, after 500 years of
being silenced, we have
reclaimed our voices... We
have overcome many wars
and guns, the smallpox
blankets, the broken prom-
ises and treaties, and the
assimilation tactics of the
residential schools. We’re
getting stronger. We have
strong voices now and we
are using them in all fo-
rums and fields -- politi-
cally, culturally, artistically,
economically, environmen-

tally and socially.”

--Tina Louise Bomberry,
a performing artist and a
Mohawk from the Six Nations Grand
River territory, quoted from the 1992
Everywoman’s Almanac: 500 Years of
Survival.

wt—wnf am]

he Columbus quincenten-
nial is an anniversary that is
mobilizing many of those
who are committed to so-
cial justice issues to present a variety of
alternative perspectives on the Europe-

ans’ arrival in the Americas. Those
working in the visual arts, including

20 THEWITNESS

many Native Americans, are no excep-
tion. Individual artists and artists’ col-
lectives are creating images that they
hope will balance much of the offi-

Native Americans Discover Columbus, a pencil drawing by Jan Peterson used as the October illustra-
tion in the Syracuse Cultural Workers 1992 Peace Calendar, also available as a poster.

for Cultural Democracy is acting as a
clearinghouse for cultural activities tak-
ing place around the country in 1992
and has dedicated a new publication,

cially planned
hoopla. Galleries
and museums are
putting together
exhibits on the
topic, some of
which have al-
ready taken place
or are in progress,
such as 1492 --
Images of What

“Art created with a sense
of integrity has a redemp-
tive power, a healing
power which helps us tran-
scend the tragic particu-
larities of our culture”
Syracuse Cultural Workers

huracan, to publi-
cizing the events.
One group at-
tempting toraise an
alternative vision
of the quincenten-
nial is the Syracuse
Cultural Workers,
who have dedicated
the 1992 edition of
their annual Peace

Really Happened
at the Brecht Forum in New York City
and Perspectives from the Other Side at
the art gallery of the California State
University at Northridge. The Alliance

Calendar to “the
Native Peoples of North and South
America whose wisdom, spirit and
pride, in the face of overwhelming odds,
have inspired us all.” As a community
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of socially concerned artists who view
the arts as “a critical complement to
activism,” SCW publishes and distrib-
utes a far ranging variety of posters,
cards, books, buttons and T-shirts -- all
featuring political artwork that they call
“visionary,” meaning images that are
not merely critical of the status quo but
that can inspire societal change.

“Art created with a sense of integrity
has a redemptive power,” they state, “a
healing power which helps us transcend
the tragic particularities of our culture.”
This commitment has led the SCW to
feature images by artists from many
backgrounds -- African, Asian, Euro-
pean and Hispanic as well as Native
American. For 1992, they have added
items to their catalog such as artwork
by American Indian Movement activist
and federal penitentiary inmate Leonard
Peltier -- regarded by many as a politi-
cal prisoner of the U.S. Government.

Another new item is the Every-
woman’s Almanac, a desk calendar
created by a coalition of Native Ameri-
can women from the U. S. and Canada
and published by the Women’s Press of
Toronto. The Almanac contains essays,
photographs, drawings, quotations from
Native American women, alternative
holidays and a listing of Native
Women’s Centers and Resources. Of
special interest to Witnessreaders might
be the essay for April, co-authored by
Donna Chavis, a Lumbee from Pem-
broke, North Carolina, who is employed
by the National Council of Churches
and is a member of her church’s racial
justice working group. Entitled “Look-
ing for Solutions,” the essay raises the
issue of racism within the Church, and
calls it to confession because of the way
“it has been complicit in the harm done
toindigenous people around the world.”

For information about the Syracuse
Cultural Workers, contact P.O. Box 6367,
Syracuse, NY, 13217; 315/474-1132.
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Columbus did not
discover this land.
Discovery is when you
find something new.
Yes, ths land was new
to Europeans but it was
not new to the First
Nations, who had been
living here since the
Creator put us here.

-- Patricia Monture

Art by Bev Koski

[ L~ 4

History must be
rewritten to tell the
truth about who, in
fact, were the savages
in the history of our
contact with the
Europeans. It is time to
stop teaching the
myths.

-- Sylvia Maracle

Art by Louanna Harper

Today, they want to
terminate our title to
the rest of our land, to
go in and clear-cut our
forests so that they can
propose things like a
nuclear waste dump for
our reservation.

-- Winona LaDuke

Art by Mary Anne
Barkhouse

We should celebrate
every year that we’re
still here, still alive and
that the earth is still
surviving even though
it’s been literally ruined
by the greed of the
European society.

-- Phyllis Sewell

Art by Shirley Bear
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Church unity in suffering

by Barbara Schmitz

he Episcopal Synod of
America is creating a non-
geographical diocese. People
are at odds. In my own di-
ocesan family, we don’t agree on every-
thing. Actually, you don’t have to look
any further than the next pew to know
that agreement in the Church is a

Yes, it is, and it will be, as long as
we base our unity on issues, position
statements, resolutions, persons, or
groups.

T used to think our unity was based on
having a common liturgy; we were one
because we said the same words. But

me: our oneness, the sense of unity I felt
with those people was not from speaking
the same words.

I also used to think that our unity was
tobe found in our episcopal, hierarchical
structure. Seminary destroyed that illu-
sion. Bishops and priests don’t see eye to
eye any more than laypeople do. Our
looking to a person, to an office, for
unity, is going to be as futile as the
Corinthian church’s struggle to find unity
by following a certain disciple of Christ’s.

I used to think that a common foun-

dation like the Bible or a common

rare item. Even in a parish, vestries
and clergy and people disagree and
take sides. Reality these days is that
the seams of the Church are getting
some heavy tugging.

Now for a little idealism: The
Church is meant to be a sign, a
sacrament, of unity. The week of
January 18-25 is designated as the
week of prayer for Christian unity.
From the feast of St. Peter (January
18) through the feast of St. Paul
(January 25), Christians observe
these eight days with special prayers
for the Church, that we may be
united in one body by the one Spirit.

William Porcher DuBose, an An-
glican theologian of this century,
wrote: “There is no question that the
one thing needed, the one condition
of all life, is unity -- unity in itself,
and unity with all else; oneness in
ourselves and oneness with every-
thing outside us.”

Isn’titalittle naive, maybe even
hypocritical, to have this week of
prayer for Christian unity, when our

confession, like the Nicene Creed,
could hold us all together. But they
simply don’t. People’s interpreta-
tions differ too widely. What unites
us is not a common liturgy, or a
bishop, or canons, or Scripture, or
creeds; atleast notultimately. Unity
does not come about by a bunch of
people doing the same thing. For-
mer Archbishop Robert Runcie put
it this way: “The fullness of unity
for the Christian Church can never
be mere bland homogeneity.”

Well, then what does make for
unity in the Church? Or, for that
matter, what makes for unity in a
marriage or a friendship? This I
know -- that my closest friends are
the ones I have suffered with; the
ones who have seen me through
tough times, the people I have shared
my deepest distress with, and the
people who have shared their hurts
with me.

A while back I attended the ordi-
nation service of one of my good
friends. Now he and I don’t see eye

parish, our diocese, our province,
our Episcopal Church, even our own
families,can’tseemto “getittogether?”

Barbara Schmitz is rector of St. Marga-
ret's, Hazel Park, MI. Artist Lee Sellick’s
work is in The Every Woman’s Almanac. See
p- 20.
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credit: Lee Sellick

then I went to an ordination service at
a Spanish-speaking church, where the
bulletin had Spanish on one side and
English on the other, and it was one
glorious-sounding mess in stereophonic
languages. That was an epiphany for

to eye on anything, any issue in the
Church. But we’ve been through a
lottogether. We went to theology classes
together. We went together to be inter-
viewed for approval to proceed as can-
didates for the priesthood. We went to
seminary together. We’ve gone through
many of the same questions and
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struggles. Our friendship was formed
by our common call, common journey,
common joys and pains.

I had that feeling of oneness again at
a service for People who Care about
People with AIDS. The oneness arose
out of the common suffering of losing
someone you love -- your son, your
brother, your daughter, your best friend
-- to AIDS. What made for the sense of
unity? The grief we shared.

Oscar Romero, the Roman Catholic
Archbishop of El Salvador dedicated to
serving the poor, said: “The union of
Christians is obtained not by lips con-
fessing a single faith but by putting that
faith into practice: itis achieved around
a common effort, a single mission, and
itis builtupon common suffering.” Built
upon common suffering -- here is the
basis forunity. “Whatdivides the Church
is not the actions of the Church, but our
lack of compassion. If we want unity,
then we must begin by practicing com-
passion; by responding to another’s
suffering; to make the cry of the suffer-
ing our cry.”

In other words, the basis of our unity
is our suffering. This is what unites us
- our participation in each other’s pain,
and together our suffering with Christ’s
suffering.

The communion in which we share, is
it not a communion in Christ’s broken
body and Christ’s shed blood? In the
eucharist, in every eucharist, we unite
ourselves to Christ’s sacrifice, his pas-
sion, his suffering. When we pray, “Unite
us to your Son in his sacrifice,” we join
our pain with Christ’s passion and cross.
There is our unity, our oneness: in
Christ’s suffering whichis united to our
suffering and pain and which is inter-
woven with all our suffering, and which
is ultimately swallowed up by resurrec-
tion, by joy, and by life.

Unity, in Romero’s words, is built
upon common suffering. Another way
of saying thatis thatitis notour strengths
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Episcopal Synod forms new diocese

Despite warnings and pleas for unity,
the Episcopal Synod of America (ESA)
initiated its “non-geographical diocese”
under the leadership of retired Bishop
Donald Davies in Advent.

Earlier, the ESA had circulated sur-
veys asking clergy if they would con-
sider taking early retirement from the
Episcopal Church in order to partici-
pate in the life of ESA.

Now, clergy and parishioners are
invited to withdraw from their cur-
rent diocese to join ESA’s “mission
diocese.”

Presumably, members of the new
diocese will rely on Davies for episco-
pal functions such as confirmation and
will pay their apportionments to the
new diocese. Intime, itappears, clergy
could expect to have their benefits
coordinated by the ESA.

Early responses give an unclearim-
pression.

Betsy Rogers of the Diocese of
Springfield reports that, when que-
ried, an ESA rector in her diocese
said, “I don’t know, maybe we’ll be
members of both dioceses.”

David Driver, a Michigan rector
and a member of ESA, said “I am
very uncertain about the wisdom of
it. It seems to me from what I have
heard and read so far to be somewhat
doomed to failure. If people are in a
parish I think they would not want to

make that kind of a break. They call
it a missionary diocese, perhaps it’s
intended to reach those who are
unaffiliated.”

The ESA says, in its November
press release announcing the new
diocese, that the purpose of the ac-
tion is to “spread the Gospel in places
where the present Episcopal leader-
ship continues to suppress and perse-
cute biblical Christianity.” It says
ESA will also “work with other bish-
ops, dioceses, and groups dedicated
to the renewal of the Episcopal
Church.” And it will “pursue recon-
ciliation with the Continuing
churches.”

In the Diocese of Utah, feelings
against the new diocese ran so high at
arecent Standing Committee meeting
that members rejected Bishop Clar-
ence Pope’srequest for the election of
a coadjutor in Fort Worth, because
they anticipate, that upon retirement,
Pope may take over the new ESA
diocese.

Archbishop of Canterbury Carey
has said “I urge all Episcopalians to
consider very carefully the constitu-
tional implications of this drastic pro-
posal. Any alternative episcopal over-
sight which is imposed without the
good will and cooperation of the entire
Province is potentially schismatic.”

- JW.-K.

that unite us, but our imperfections, our
weaknesses.

Healing and reunion are not without
pain. But it is only by accepting and
embracing the wounds of the other that
healing and fusion into the body of
Christ take place.

The week of prayer for Christian
unity calls us to be idealists. But it also
asks us to be realists, to look deeply

into the chalice of wine, to look till we
see all our sufferings, there where they
become one with Christ’s sufferings,
where my hurts and your hurts and
Christ’s suffering and passion become
one, and we become one, one body at
the altar of God. There we are assured
by these holy mysteries that we are
living members in the body of God’s
son and heirs of the eternal kingdom.
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The spirituality of

EVangellSIn by James C. Fenhagen

ne of the earliest accounts we
have of the Church’s evan-
gelistic ministry is recorded
forusin the 8th chapter of the
Acts of the Apostles. Luke
tells us how the apostle Philip encoun-

speak.

Thirdly, when Philip first encoun-
tered the Ethiopian eunuch he heard him
reading from the prophet Isaiah. Evan-
gelistic spirituality is always rooted in
Scripture, butitis rooted in Scripture in

to penetrate those areas of our life where
we do not know and do not understand.
For it is so often that it is in our un-
knowing that we share the Word of God
with another.

AsIlook at our world today it seems
as if certainty is as much a block to
genuine faith as is doubt. For some
people, faith cannot deepen because it is
so stuck in defending what they know
that notknowing is perceived as a threat
that must be hidden or denied.

Fourthly, there comes a moment in
any relationship when it is appropriate

and right to tell the story of what God

tered an Ethiopian eunuch on the road
from Jerusalem to Gaza and, after
telling him the story of Jesus, bap-
tized him in some nearby water. As
we look at this story, elements emerge
that are suggestive of an evangelistic
spirituality that were not only re-
flected in Philip’s life but which make
sense for us today.

The evangelisticimpulse is always
aresult of God’s initiative. Evangel-
ism, in whatever form it takes, comes
not from our need to save someone
else from the consequences of their

life, but out of the gratitude for what
God in Christ has given to us. Unless
inour inner lives we are in touch with
that sense of gratitude, then what we
have to give to others is often blunted or
distorted by our own need.

Secondly, evangelistic spirituality
involves what I would call a profound
sense of spiritual curiosity. Spiritual
curiosity is a gift that can be deepened as
we learn to talk less and listen more, and
we learn this kind of listening by paying
attention to the silence of our own hearts.
The seed-bed of evangelism is not proc-
lamation, but solitude in which we can
learn to listen and connect before we

James Fenhagen is dean of General
Theological Seminary. This article is
adapted from a recent address. Artist Rochelle
Arthur works for the National Church.
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has done in Jesus Christ. Christian
evangelism, therefore, involves dis-
cerning the moment -- the fullness of
time -- when the name of Jesus can be
both proclaimed and heard.

Lastly, the ministry of Philip to the
Ethiopian eunuch was brought to frui-
tion through the sacrament of bap-
tism. What makes Philip’s ministry
of baptism so dramatic is the fact that
the person to be baptized seems to
take precedence over the need of the
Church to preserve its identity or
maintain right procedure. The bap-

This symbol was designed for the Episcopal Com-
municators.

aparticular way. Kenneth Leech speaks
of the need to wrestle, and to brood, and
to weed, as we approach the Scriptures.
Brooding invites us to use the Scriptures
in a contemplative way, not so much to
seek answers to the complex ethical
problems of our day, but rather to de-
velop a Biblical consciousness that frees
us to see contemporary reality from a
Kingdom vision. And it is only by con-
stant weeding that we “disentangle the
message of the Gospel from the accumu-
lation of cultural baggage with which it
has been covered.” These are useful
images that help us grasp why it is so
terribly important for the Word of God
to confirm not only what we believe, but

credit: Rochelle Arthur

tism of the Ethiopian eunuch was not
done “decently and in order.” It in-
volved Philip’s willingness to risk for
the sake of the Gospel and the inclusive
invitation that it makes to the world. This
would suggest that evangelistic spiritual-
ity is concerned more for people than
principle.

The spirituality thatis called foris not
dramatic, or heroic, or burdensome. Itis
rather a life lived by “the grace of daily
obligation” which enables us to build
simple patterns of faithfulness and to pay
attention to the people and concerns that
surround us. This is the kind of sacra-
mental spirituality that prepares us to
respond to those moments of grace that
God presents to us when inclusion into
the Body of Christ is perceived as the
incredible gift God intends it to be.
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Two views of Indian

mission work
by Tom Trimmer

Jamestown Commitment -- The
Episcopal Church and the American
Indian. Owanah Anderson, Forward
Movement Publications, 1988.

Missionary Conquest and the Cul-
tural Genocide of Native Americans:
Case Studies in the Confusion of Gospel
and Culture. George Tinker, Fortress
Press, forthcoming, 1992.

Why would a dog bite the hand that
feedsit? If the hand also beats the dog in
a way that’s unmerciful and totally
demoralizing, perhaps it would rather
get in one good bite and suffer the
consequences.

In these two books by Native Ameri-
can authors, both George Tinker, of I1lif
School of Religion in Denver, and Ow-
anah Anderson, staff officer of the Na-
tive American Ministry of the Episcopal
Church, have struck out at the hands
which feed them. As I read them, how-
ever, Anderson’s book is only a nip
followed by apologies . George Tinker’s
book, on the other hand, has given his
assailant a bite requiring stitches.

In comparing the books, it’s only fair
to acknowledge that each author carries
very different views in mind. Jamestown
Commitment presents a general over-
view on Episcopal Church involvement
with Indians. Missionary Conquest, on
the other hand, uses the examples of four
men from different denominational struc-
tures, to show how they effectively
imposed imperial Christianity onapeople
who already had well-defined religious
cultures. I would like to point out that
Native Americans never had difficulty in

Tom Trimmer, whose Ojibwe name is
Owosh-Keday-So-Quay: (Blackbird), is a
deacon in the Diocese of MI.
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comprehending or accepting the Gos-
pel as taught by Jesus Christ. Their
problem was accepting the gospel of
the new Americans. There was and is
now a striking contradiction between
Biblical Christianity and the American
gospel.

Anderson’s Jamestown Commitment
ought to be read by every Episcopalian.
One can’t help but appreciate Ander-
son’s efforts to bring to light the suc-
cesses of Native American evangelists,
both ordained and lay. The names of
David Pendleton Oakerhater, Cornelius
Hill, Harold Jones, Rising Sun, William
S. Cross, Paul Mazakute, Daniel He-
mans, Luke Walter, Philip Deloria, and
my own relative, Enmegahbowh, are
unfamiliar to most white Episcopalians
even though one of them is an “official”
saint of the American Episcopal Church.

Jamestown Commitment's major fail-
ing is not detailing the religious geno-
cide supported by well-intentioned mis-
sionaries. She mentions that these early
missionaries were infected with their
own culture, but fails to point out the
historical consequences.

Tinker, on the other hand, gives a
vivid picture of what good intentions
coupled with a sense of cultural superi-
ority can do.

The most vivid point of contact be-
tween the two books comes in the treat-
ment of Henry Benjamin Whipple. This
Episcopal bishop is considered by many
to be the greatest of all North American
missionaries. But Tinker states that, while
Whipple sympathized with the Indians
and attempted to intervene on their be-
half, he also required that they cut their
hair and give up their traditional ways.
Horrified by Army massacres, Whipple
eventually -- at the request of the U.S.
government -- persuaded the Sioux to
forfeit the Black Hills for areservation.

Tinker writes: "The story of Henry
Benjamin Whipple and Indian people is
an example of cultural genocide with

clear political and religious aspects.
Again we are dealing with a man of the
highest moral character who had only
the best intention. Not one of his own
contemporaries, Indian or white, friend
or critic, nor anyone since, has ques-
tioned his commitment to the Gospel of
his ordination, his love for Indian people,
the sincerity withwhich he arguedfor In-
dian people, the sincerity with which he
argued for reforms in Federal Indian
policy, or his courage and long dedica-
tion. Yet it is argued here that modern
Indian oppression and disfunctionality
are as much the heritage of Whipple’s
involvement in the Indian context as the
U.S. Calvary or the Federal policies he
worked so hard to reform. Whipple
engineeredthe government’s theft of the
Black Hills fromthe Sioux people, finally
breaking the back of Sioux resistance.
Whipple was a man of his own times and
especially of his own cultural heritage.”

In her book Anderson mentions the
theft of the Black Hills, without men-
tioning Whipple’s involvement. My
impression is that Owanah Anderson’s
apparent timidity may stem from diplo-
macy in order to keep from jeopardizing
her position which has allowed this mar-
velous lady to make real change in the
Episcopal Church.

sk revuy/

If you want to know more about
Native America, I recommend both
books. If you want to understand why
Indians are not willing to celebrate 1992,
read George Tinker’s book first. But it
was Owanah Anderson who said,
“Asking Native Americans to celebrate
1992 is like asking the Jews to cele-

brate Auschwitz.”
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¢¢ he parochial schools I
was sent to tried very
hard tochange me,” says
Virgil Foote, rector of

Mazakute Episcopal Missionin St. Paul,

MN. “They didn’t want me to be an

Indian. They thought that if we were to

change, and do away with our culture

and traditions and live like the whites

did, then we would be better Chris-

tians. And I tried that. I forgot about

my heritage. [ almostlost my language.

I'was always ashamed of myself. Many

nights I wished that I hadn’t been born

aLakota. I wished I were like the white
people, so that I could be a good person.

“I thought that maybe by going to
seminary I would understand how to be
a good person, that I would understand
God better. But1begantorealize thatif
I was ever to understand God, I would
first need to respect the gifts God had
already given me in my own traditions.
L also realized that, in order to be proud
of myself, I couldn’t spend my time
looking back on the injuries that had
been done to me. Rather, I had to use
what happened in a positive way.”

Foote’s ministry was shaped by those
experiences. His congregation, which
includes Ojibwe, Sioux, Winnibago,
black, white and hispanic people, began
its life as a house church and now meets
in small church building owned by the
Diocese of Minnesota.

Named for one of the first Native
American priests in the area, the church
is small and unimposing in a rather
rundown section of the city. Butinside,
the sanctuary is quietly dramatic, a po-
tent mixture of Christian and Native
American symbols.

“Sadly, a lot of our people who have
been forced to forget about their culture

Craig Smith of Silver Spring, MD, recently
visited Mazakute during a cross-country
vision quest of his own. Pipe art from Native
Nations, 175 5th Ave., NY, NY 10010.
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Virgil Foote, a Minnesota priest, integrates Christianity and the traditional way.

‘Christianity and Lakota

tradition: one and the same’

By Craig R. Smith

are now having a hard time recovering
from what was done to them. These are
the ones I’'m trying to reach out to help,
as well the younger ones who are coming
up, so that they might not go through the
same things I went through.”

The church offers resources. It can
help people learn how to fill out job
applications, navigate the social welfare
bureaucracy, find homes, and survive
court appearances which usually result
in a disproportionate number of Indi-
ans going to jail.

A great deal of the outreach at
Mazakute, however, revolves around
the liturgy. Foote has integrated sym-
bols of the “Traditional Way” into Rite
1 Sunday eucharists, burning sweet grass
instead of incense and placing medicine
flags by the altar. The flags were gifts

from different tribal medicine men, of-
fered so that the spirits from their altars
would always be present.

“We have a healing liturgy the first
Sunday of the month, and in it we use the
ceremonial pipe,” Foote said. “Just as
with anointing or the laying-on of hands,
we use the pipe to touch people, to pray
with them. And there are certain parts of
the service where we use the drum.

“But if we’re going to really involve
people, we also need to vary our lan-
guage. Inour hymns, we might sing the
first verse in Lakota, the second in
Ojibwe, the third in English. And in the
prayers, sometimes I say Wakan Tanka,
the Sioux name for God. In Ojibwe, it’s
Giche Manitu; in Winnibago, it’s
Mauna; in English, Heavenly Father:
there’s an immediate connection, and
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then people are able to identify with
and have ownership in the service. It
lets us respect one another’s traditions,

people have any questions about a tradi-
tion, whether Christian or Native Ameri-
can, then we sit down together and talk,

and helps us hang
onto our own.
“We also take

off our shoes when stand Christ.

I found that I had to go back
to my own culture to under-

using examples

from Scripture and

our own lives.”
Asked why, af-

we go up onto the
altar. That’s because it’s sacred ground
just like when Moses was in the pres-
ence of God at that burning bush, and
was told to take off his shoes. We show
respect for that sacred area.”

Mazakute Church offers regular
Inipi, or Sweat Lodge, services.

“It’s a place of healing. We all go
there to pray, to share each other’s
burdens.”

Asked how he integrates aspects of
Lakota spirituality which are not norma-
tively Christian with his role as an Epis-
copal priest, Foote said:

“I try to share the things that are
identical. The way the Bible instructs us
to love God with all of our mind and
body and spirit and strength is the same
as in the Traditional Way. The way we
prepare ourselves for the Vision Quest
or the Sun Dance is the same way we
prepare ourselves for Confirmation or
Baptism. It’s all about linkages. And if

ter reclaiming his
native spirituality, he would continue
to embrace something that essentially
came to him as “white man’s religion,”
Foote protested, “You don’tunderstand.
It’s one and the same. What I came to
see was thatin claiming my culture and
tradition, I’'m claiming Christ, I'm
claiming God. God acts in creation,
and is in the things he has created.

“I went to seminary and tried to
understand Christ from books, but in-
stead I got more confused. I found that
I had to go back into my own culture to
understand Christ. It was why [wenton
a Vision Quest -- in fact, Christ’s temp-
tation was the first Vision Quest -- I
went up on a hill in the wilderness
without food or water and did what he
did, fasting and praying. Itrained on me
for four days and four nights. It hailed,
and I was tested: I had to deal with
myself, with my sins, with my spirit.

“And there I found myself. Ilooked

within, I was a Christian. I looked
within, I was Lakota. The point is,
instead of trying to control people, we
need to let them have ownership of
themselves and their own culture and
tradition. It’s the only way we can
build a world where each of us can be
proud of the gifts God has given us and
if we don’t, we’ll end up destroying the
world, and ourselves with it. But we
can’t see that, we’re not listening. In-
stead, we keep trying to find the an-
swers outside.”

“I think we have a big responsibil-
ity,” Virgil Foote explained, “to get
back to the basic things: to treat the
things of God, the sacred things, with

respect and everything created by God
is sacred; and to treat each other with
respect, regardless of skin color or cul-
ture or language: thisis loving God with
all one’s mind and body and spirit and
strength.”
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We’ve sent this issue to you because it
deals with questions of evangelism and
culture.
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foreign policy from a faith perspective.
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credit: Daniel Hall, 9

Jim Hubbard teaches homeless kids to shoot photographs in a project called Shooting Back.
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