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Family reunions
LOVED YOUR ISSUE ON FAMILIES.
Nancy and I leave Monday — with my par-
ents, sister and aunt — to visit the tiny village
of "Sehested" in northern Germany, near the
Danish border. It will be our first visit. We
didn't even know it existed until a few years
ago, when my Dad started doing serious fam-
ily research. The only other time Dad was in
Europe was to participate in the initial wave
of the D-Day invasion.

Ken Sehested
Baptist Peace Fellowship

Lake Junaluska, N.C.

WHATGOODTIMING! Your issue on Fam-
ily Reunions arrived at a time when I was
preparing to attend three reunions this sum-
mer. I read with so much interest all of the
articles and could relate and relate and relate.

It was wonderful to read the definition of
family in so many different ways.

Having been a subscriber for at least 15
years, I have retained every copy because
they all carry such good messages and infor-
mation. How anyone in the Episcopal Church
cannot appreciate your kind of coverage is
beyond me. I find it so refreshing!

Inez L. Harris
Yankton, S.D.

THE WITNESS has consistently done a fine
job, but Jeanie Wylie-Kellermann's account
of tracing her roots was surpassing.

Bill Rankin
Episcopal Divinity School

Cambridge, MA

Hospitals
I APPRECIATED YOUR THOUGHT-pro-
voking articles in the June issue about health
care. I was pleased to read about Grace Cot-
tage near my home. (The man in the back row
of the back cover photo is Archer Mayor, a

local novelist who writes mystery thrillers set
in this part of the state.)

John C. Morris
Wilmington, VT

Fundraising
I DO NOT VERY OFTEN SERIOUSLY
wish that I were rich, but this is one time that
I do. I would give you a million dollars if I
could — and probably ruin the magazine.

Not to worry— that is not an imminent
danger you need be concerned about.

Thank you again and again for this splen-
did magazine.

Sara Duren
Atlanta, GA

On the conservative side
I HAVE SUBSCRIBED to The Witness for
10 or 15 years and where the publication has
ventured into areas involving God, Gospel,
Man, and Divine-Human relations, I have
enthusiastically disagreed ... especially dur-
ing the Barbara Harris years.

I am amazed, however, that at least on the
Conservative side, there are apparently so
few who would welcome a magazine so op-
posed to their convictions. This is no way to
get an intelligent handle on controversy.

R.E. Thrumston
San Diego, CA

Witness praise
I ALWAYS READ The Witness in one or two
sittings, then savor it for weeks, dipping back
in and reading the best parts over.

Lynda Foster
Adelynrood, MA

THE WITNESS IS WONDERFUL as always.
I'm still enjoying the issue on silence. My
young cousin wrote the enclosed. To think a
nine year old has such ideas and hope!

Margaret Howard
Middletown, N.Y.

What if nobody cared about the color
differences between each other,

It could happen.
What if everybody loved each other, and

there was peace, not war.
It could happen.

What if women did the same job as men,
and could get paid the same,

It could happen.
What if there were no drugs in the world,

It could happen.
What if there were no gangs in the world,

It could happen.
What if everyone had a home,

It could happen.
What if there were no starving people,

It could happen.
If we could all just put our heads together

and work as one.
If we could stop the hatred and war — and

think more toward peace and love,
what a better place the world would be.

The sick wouldn't be afraid.
The hungry would have food.

The homeless would have shelter.
Color differences would be as beautiful as a

rainbow.
If we would all work together

IT COULD REALLY HAPPEN.
— Lindsey Steinwand, age 9

Renewal letter
I AM MOVED TO THANK YOU for the best
renewal letter I have ever seen. It's good to be
treated intelligently and truthfully. Keep up
the enlightened work of The Witness. Not
only do I read each issue carefully but also my
friends and companions and I have many
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good conversations inspired by something
they or I have read there.

Betty Sawyer
Alfred, ME

YOUR LETTER IS WORTHY of comment
and praise for its common sense and clarity.
Thank you. I have written other worthwhile
but persistent causes and begged them to send
me one renewal notice a year. If they don't,
I'll drop them from my list. It is a waste of
money, paper, etc. as you said so well.

Ann McElroy
Cupertino, CA

Classifieds
Vocations

Contemplating religious life? Members of
the Brotherhood and the Companion
Sisterhood of Saint Gregory are
Episcopalians, clergy and lay, married
and single. To explore a contemporary
Rule of Life, contact: The Director of
Vocations, Brotherhood of St. Gregory,
Saint Bartholomew'sChurch, 82 Prospect
Street, White Plains, NY 10606-3499.

Recovery ministries

Recovery Ministries publishes a
newsletter and recovery literature,
sponsors diocesan commissions, and
holds an annual gathering and celebration
of recovery. Memberships are needed to
support this work ($25 individual, $100
parish). Send contributions to Recovery
Ministries of the Episcopal Church, P.O.
Box 6594, Helena, MT 59604.

Vestment exchange

Donate unneeded vestments and other
liturgical articles for use in mission
churches. Contact Eileen Elias Freeman,
908-232-5240 or 800-862-1350; fax 908-
233-1339; e-mail EileenEF@aol.com.

Classifieds

Witness classifieds cost 75 cents a word
or $30 an inch, whichever is less.
Payments must accompany submissions.
Deadline is the 15th of the month, two
months prior to publication.

Christmas
gift
offers!

The Witness, a gift subscription —
Why not send The Witness — a simple
gift — to someone you love? To show
our appreciation, we'll send a back is-
sue of your choice to either of you. Just
send $25 for each gift to The Witness.

One Lord, One Faith, One Bap-
tism: A Conversation with Adversaries
— The Witness video documenting our
visit to Trinity Episcopal School for
Ministry, a seminary noted for its focus
on Scripture, conservatism and mission
work. This six-segment video shows

\ both constituencies working to under-
| stand one another. Panelists are Chester
I Talton, suffragan of L.A., Mary Hays,

Scripture professor at Trinity, Virginia
i Mollenkott, English professor at Pater-
I son College, and Bill Frey, retired bishop
| and dean of Trinity. Workshops are led
: by VernaDozier, Butch Naters Gamarra,
• Mary Meader, Quentin Kolb and An-

drew McThenia. The video costs $40.
My Story's On: Ordinary Women,

Extraordinary Lives, 212 pages—This
amazing collection of women's stories,

i edited by Paula Ross, includes stories
j and poems from women with children,
| women in jail, women in crisis and
1 women finding their freedom. Copies

are available for $6.

Catalogues of M.O.R. Stamps can
be purchased for $2 sent to Julie A.

I Wortman at The Witness.

Any of these gifts can be mailed
directly to the recipient with a card or
shipped to you. Please send a check
made out to The Witness with your
address and phone number, include
the address and phone number of the
recipients if you want the gift shipped
to them by us. The Witness, 1249
Washington Blvd., Suite 3115, De-
troit, MI 48226-1822.

Back issues, possible gifts in them-
selves, are available for $3 each. Cur-
rently available:

Africa, come spirit come, 6/95

Alternative ways of doing church, 9/94

Ancestors, 11/93

"Be ye perfect", 3/93

Birthing in the face of a dragon 12/91

Body wisdom, 5/95

Christians and animal rights, 10/93

Dialogue, 4/94

Disabilities, 6/94

Family history, 7/96

Godly sex, 5/93

Hiroshima and nonviolence, 7/95

Holy matrimony, 12/95

Hospitals, 6/96

In need of a labor movement 9/96

In the church's intere$t, 3/96

Is it ever okay to lie? 4/96

American faces of Islam, 5/96

The New Party, 11/95
Resurrecting land, 4/95

Silence, 1/96

Staying in my denomination, 10/94

The Christian Right 10/96
The hope of bioregionalism, 10/95

Women's spirituality, 7/94
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Editor/publisher
Managing Editor
Assistant Editor
Circulation Coordinator
Magazine Production
Book Review Editor
Accounting
Promotion Consultant
Poetry Editor

Jeanie Wylie-Kellermann

Julie A. Wortman

Marianne Arbogast

Marietta Jaeger

Maria Catalfio

Bill Wylie-Kellermann

Roger Dage

Karen Bota

Leslie Williams

o Aiming to take dominion
by Sara Diamond
Diamond argues that more attention
should be paid to the Christian
Right's variant forms of dominion
theology.

12 A time to bear witness
by Virginia Ramey Mollenkott
As fundamentalists on the Religions
Right are becoming politically
'savvy', Mollenkott recommends
action to Christians on the Left.

16 The need for a 'politics of
meaning' by Michael Lerner
Liberals make a mistake, Lerner says,
if they don 7 understand that part of
the Right '.v message is true.

19 Soft patriarchy or servant-
hood? by Mary Stewart Van
Leeuwen
A Christian feminist examines the
promise — and patriarchy — of

24 Auschwitz did not end in
Auschwitz by Dorothee Solle
Solle reflects on why liberal
Protestantism could not avert the rise
of Nazism.

Cover: Ubiquitous Apocalypse by
Dierdre Luzwick, Cambridge, Wis.

Back Cover: Fai
English of N.Y.C

values bx Ron

The Witness offers a fresh and sometimes irreverent
view of our world, illuminated by faith. Scripture and
experience. Since 1917, The Witness has been advo-
cating for those denied systemic power as well as
celebrating those people who have found ways to "live
humanly in the midst of death." We push boundaries,
err on the side of inclusion and enjoy bringing our views
into tension with orthodox Christianity. The Witness'
roots are Episcopalian, but our readership is ecumeni-
cal. For simplicity, we place news specific to Episcopa-
lians in our Vital Signs section. The Witness is commit-
ted to brevity for the sake of readers who find little time
to read, but can enjoy an idea, a poem or a piece of art.

Manuscripts: We welcome multiple submissions. Given
our small staff, writers and artists receive a response
only when we are able to publish. Poetry can be sent
directly to Leslie Williams, 2504 Gulf Ave., Midland,
Tex., 79705.

2 Letters

5 Editorial

7 Poetry

I I Short Takes

24 Vital signs

28 Our readers tell us . . .

29 Book review

30 Witness profile
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Facing down our fears
by Julie A. Wortman
-w-^ vangelical Christians didn't be-
#-/ gin getting politically active until

-*—J 20 years ago, when significant
numbers started registering to vote. In
1980 they helped put Ronald Reagan into
the White House. Today the "Christian"
or "Religious" Right's ability to get Re-
publican candidates elected to state and
local office has made them key players in
setting that party's political agenda. In
fact, the "family values" terms of the
religious cultural war that Pat Buchanan
declared on this country in 1992 have
been a touchstone of public debate ever
since.

Frankly, I can't fault the Christian
Right's rapid rise to political power. It
has shown the will and the discipline to
effectively play the game that passes for
democratic process in this country.

But it makes me nervous. As Sara
Diamond points out in her piece on the
Christian Right's dominionist theology
(p.8), the Christian theocracy this power-
ful political constituency is aiming to
"reconstruct" would likely condemn me
to death or imprisonment, if not for my
anti-capitalist, pro-choice, eco-feminist
views, certainly for my "practicing" ho-
mosexuality. Even my straight Christian
friends who stand on the "pro-life" side
of the abortion issue would not be im-
mune to such a government's censure —
for their commitment to nonviolence, their
activist opposition to the death penalty
and nuclear weaponry, for their practice
of Zen meditation.

Knowing how best to respond requires
spending time considering what those
who would dismiss my being and beliefs

Julie A. Wortman is managing editor of The
Witness.

as blasphemy think — and why.
Contributions by Virginia Mollenkott,

Michael Lerner and Mary Stewart Van
Leeuwen have helped free me from the
usual stereotypes. I'm left feeling a lot of
sympathy, in fact, for the perspective that
inclines many Christians to the Right. I
too, want to live a life of meaning
grounded in God's reality. I, too, live in
expectation of the Second Coming and
the promised judgment on the social/
political order. I, too, believe that Satan is
at large and must be resisted.

This is precisely what frightens me.
The motivation to engage the fallen

powers and principalities in my case and
in theirs is the same, and I recognize its
power. But I feel revulsion at the uses to
which the Religious Right has put the
Gospel. I agree with New Testament
scholar Reta Finger (p. 30): I cannot
comprehend a reading of Scripture that
does not lead to a deep critique of this
country's economic/political system, a
system in which, according to Holly Skar
writing in Z Magazine, "the top 1 percent
of families have an astonishing 42 per-
cent of American wealth" and "average
CEO compensation comes to more than
$72,000 a week."

And I do not recognize, let alone em-
brace, a Gospel of glorified atonement or
"righteous" violence and social domina-
tion.

I want so much to stand in complete
opposition to the Religious Right's
agenda, in fact, that I find myself shying
away from speaking out of an explicitly
Christian frame of reference. But this is
the only frame of reference that gives me
sufficient clarity about what I see hap-
pening in the world to empower my resis-
tance.

I don't believe I am alone in this. As
Dorothee Solle reminds us (p. 24), left-
of-center Christians were coopted by this
very contradiction as fascism swept Eu-
rope before World War II. I fear this
moment in history is much the same. Real
deprivations, real economic inequities,
real immoralities and, for good or ill, real
losses of privilege abound. And stadiums
are full of earnest people willing to be led
by those who can offer an authoritative
antidote.

The powers are not overlooking the
opportunity.

F m grateful for Christian leaders who
are publicly disputing the Christian
Right's claim of religious mandate. Epis-
copal Church Presiding Bishop Edmond
Browning's testimony in favor of the
Employment Non-Discrimination Act
amendment to the Defense of Marriage
Act last month is a case in point. "To
disrespect the dignity of any human be-
ing through discrimination," Browning
said, "is to disrespect our Creator."

But the rest of us also have a powerful
resistance to offer. Some serious Bible
study in the mode of base community
would go a long way to countering the
narrow, misappropriated "biblical" tyranny
that would insinuate itself into this society
if it could. It is time to face down the fear of
insufficient distinction between our Gos-
pel and theirs, our theology and theirs, our
Christian history and theirs and immerse
ourselves more deeply in all three.

Digging deeply might also help us find
something else we badly need—a clearer
sense of the society the Bible does call us
to create. UUI
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Marching ever Rightward
by Katie Sherrod

/

n 1994, the Texas Republican Party
woke up to find itself taken over
by the Religious Right. School

boards and county governments across
the state were discovering the same thing.

By 1996, Texas ranked fourth in at-
tempts to pull "unChristian" books from
libraries and public school classrooms,
according to People for the American
Way, and Republican Party officials found
themselves in the astonishing position of
having to negotiate with the Religious
Right to get Republican Senators Phil
Gramm and Kay Bailey Hutchison ac-
cepted as delegates to the party's Na-
tional Convention.

This intermingling of religion and
politics is not new in Texas, the Buckle in
the Bible Belt. For decades, Southern
Baptists dictated what the Texas Legisla-
ture would do on issues such as liquor-
by-the-drink and Sunday closing laws.
As the state became more urban, the
Baptists' political power waned. But it
never completely died out. As urban ills
such as drugs and gangs soared, people's
fears also soared. The state's conserva-
tive religious political history provided
fertile ground for these seeds of fear.

What is new is that Episcopalians —
who historically looked down their noses
at religious conservatives — have begun
to flirt with the Religious Right.

Our diocese's brief history made it
ripe for seduction. In 1982, the Diocese
of Fort Worth was formed out of the
western half of the Diocese of Dallas.
Dallas Bishop Donald Davies became
the new diocese's first bishop. Given

Katie Sherrod is a producer/commentator for
PBS and NPR outlets for north Texas, and is vice-
president of the Episcopal Women's Caucus.

Davies' conservatism, his commitment
to an exclusively male priesthood, and
the number of like-minded male priests
already clustered in the western half of
the Dallas diocese, Fort Worth was ripe
for plucking. Ignatius' statement that
"Wherever the Bishop appears, there let
the people be ..." was to become the
mantra of Davies and his successors,
Clarence Pope and Jack Iker. They em-
braced the idea of an Imperial Episco-
pacy as a bastion of orthodoxy protecting
an uninformed laity from an apostate
National Church.

As Jack Deer and his supporters struggle
to maintain a diocese untainted by female
priests, inclusive and expansive language,
and by "practicing homosexual" priests,
the "muscular Christianity" of the Reli-
gious Right draws them like a siren song.
"Onward Christian Soldiers" seems to be
their favorite hymn, and The Church Mili-
tant the image they most cherish. The un-
abashed androcentrism of the fundamen-
talists, the clear-cut "biblically ordained"
roles for men and women, the patriarchal
hierarchy—all this already is embraced by
the leadership of this diocese.

Bishop Iker and several priests trekked
off to Atlanta along with 40,000 other
pastors to a Promise Keepers rally where
they shared grape juice and wafers with
evangelical and fundamentalist ministers
from across the country. Plans are being
made for a large Episcopal presence from
Fort Worth at the upcoming PK rally in
Dallas.

Promise Keepers, and other manifes-
tations of the Religious Right, reassure
them that men are in charge because
that's the way God Himself wants it. And
while PK at least acknowledges that rac-
ism is a sin, sexism isn't even on their

radar scope. In their universe, what we
see as sexism, Promise Keepers see as
The Natural Order Ordained by God.
And heterosexism is a virtue.

This is comforting to our diocesan
leaders, who claim to feel unwelcome
and shunned at General Convention,
House of Bishops meetings, etc. Wearing
the mantle of martyrdom to the cause of
orthodoxy is greatforrecruitingpurposes,
but it must be nice to take it off every now
and then and just hang out with like-
minded guys, cheering for Jesus in a
football stadium. However, there are lim-
its. No one is suggesting the Episcopal
faithful give up drinking alcohol.

When the laity see the few who do
speak up in protest being demonized,
labeled "unChristian troublemakers,"
"bad priests," and apostates, the incen-
tive to be quiet is high. Acquiescence by
silence is easier since overt attacks on the
ordination of women has given way to
hysteria over homosexuality, always an
issue ripe for fear-mongering.

So, while the leadership marches ever
rightward, the isolation increases. Talk
of "taking the diocese out of the Episco-
pal Church" continues. Our bishop will
not recognize female priests or bishops
and has announced that we are "out of
communion" with dioceses that ordain
"practicing homosexuals."

What other dioceses now take for
granted — the ministry of female priests
or bishops and inclusive liturgies — is
viewed as evil, or at best, risky. Congre-
gationalism is on the rise, people are
drifting away, and respect for local and
national leadership decreases.

But none of that matters. Our diocesan
leaders are lost in admiration — the Re-
ligious Right has pulled off in the Repub-
lican Party exactly what they hope to pull
off in the National Church, or at least in
General Convention. Like the Republi-
can Party platform, there is no room for
tolerance here. till
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The law of the Lord is perfect
The law of the Lord is perfect and revives the soul;

the testimony of the Lord is sure and gives
wisdom to the innocent.

The statutes of the Lord are just and rejoice the heart;
the commandment of the Lord is clear and gives
light to the eyes.

The fear of the Lord is clean and endures for ever;
the judgments of the Lord are true and righteous
altogether.

More to be desired are they than gold, more than much
fine gold,

sweeter far than honey, than honey in the comb.

By them also is your servant enlightened,
and in keeping them there is great reward.

Who can tell how often he offends?
cleanse me from my secret faults.

Above all, keep your servant from presumptuous sins;
let them not get dominion over me;

then shall I be whole and sound,
and innocent of a great offense.

Let the words of my mouth and the meditations of my heart
be acceptable in your sight,

O Lord, my strength and my redeemer.

— Psalm 19: 7-14
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Aiming to take dominion
by Sara Diamond

T he political situation today is
that the Republican Party can-
not win elections without the

Christian Right in many parts of the coun-
try, raising the question of just how much
power the movement hopes to amass.
Ralph Reed of the Christian Coalition
says his organization wants nothing more
than a representative voice in govern-
ment, "a place at the table," as he puts it.
Other movement leaders are more sweep-
ing in their calls to make ours a Christian
nation, a Kingdom of God on earth.

As we assess the Christian Right's
future prospects, the movement's politi-
cal theology is one big piece of the puzzle.
Included in the movement are people
with diverse viewpoints on the degree
and means through which Christians
ought to "take dominion" over every as-
pect of society. The motto of the secular
Heritage Foundation, taken from the title
of an influential conservative book of the
1940s, is "ideas have consequences." Yet
in the past few years, with the growth in
public awareness of the Christian Right,
the movement's variant forms of domin-
ion theology have attracted only scant
attention.

Most of the attention has come from a
new crop of researchers working on the

Sara Diamond is the author of Spiritual
Warfare: The Politics of the Christian Right
(South End Press, 1989); Roads to Dominion:
Right-Wing Movements and Political Power
in the United States (The Guilford Press,
1995); and Facing the Wrath: Confronting the
Right in Dangerous Times (Common Courage
Press, 1996). She teaches sociology at
California State University at Hayward. A
longer version of this article appears in
Facing the Wrath. Photographer Jim West
lives in Detroit.

Christian Right. Most of these people are
political liberals who seek to shore up the
prevailing "two-party" system by por-
traying their opponents — in this case,
those of the Right—as aberrations on the
U.S. political landscape. Liberals' writ-
ing about the Christian Right's take-over
plans has generally taken the form of
conspiracy theory. Instead of analyzing
the subtle ways in which political ideas
take hold within movements and why, the
liberal conspiracy theorists use a guilt-
by-association technique.

Conspiracy theorizing about the Chris-
tian Right's "secret" agenda also involves
highlighting the hate-mongering and bi-
zarre ideas of a handful of Christian Right
players while neglecting the broad popu-
larity of dominion theology.

A mandate to take charge
The Dominionist idea is that Christians
alone are biblically mandated to occupy
all secular institutions until Christ returns
— and there is no consensus on when that
might be. Dominionist thinking precludes
coalitions between believers and unbe-
lievers, which is
why many Christian
rightists will have a
hard time compro-
mising with some of
the very same Re-
publicans they help
to elect.

The idea of tak-
ing dominion over
secular society gained widespread cur-
rency with the 1981 publication of evan-
gelical philosopher Francis Schaeffer's
book, A Christian Manifesto. The book
sold 290,000 copies in its first year and it
remains one of the movement's most
frequently cited texts. In the 1960s and

The Dominionist idea is

that Christians alone are

biblically mandated to

occupy all secular institu-

tions until Christ returns.

1970s, Schaeffer and his wife Edith ran a
retreat center in Switzerland, where young
American "Jesus freaks" came to study
the Bible and learn how to apply
Schaeffer's dominion theology to the
political scene back home.

In A Christian Manifesto, Schaeffer's
argument is simple. The United States
began as a nation rooted in biblical prin-
ciples. But as society became more
pluralistic, with each new wave of immi-
grants, proponents of the new philosophy
of secular humanism gradually came to
dominate debate on policy issues. Since
humanists place human progress, not God,
at the center of their considerations, they
pushed American culture in all manner of
ungodly directions, the most visible re-
sults of which included legalized abor-
tion and the secularization of the public
schools. At the end of A Christian Mani-
festo, Schaeffer calls for Christians to use
civil disobedience to restore biblical
morality, which explains Schaeffer's
popularity with groups like Operation
Rescue.

A Christian theocracy of
Old Testament law

Reconstructionism is the most intellectu-
ally grounded, though esoteric, brand of
dominion theology. Its leading propo-

nent has been
Rousas John
Rushdoony, an
obscure figure
within the Chris-
tian Right. Rush-
doony founded
the Chalcedon
Foundation in
California in the

mid-1960s. One of the Foundation' s early
associates was Gary North who eventu-
ally married Rushdoony' s daughter. North
had been active within secular libertarian
and anti-Communist organizations, par-
ticularly those with an anti-statist bent.

Rushdoony and North had a falling out
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and ceased collaboration years ago, North
starting his own think tank, the Institute
for Christian Economics in Tyler, Texas.
Rushdoony, North and about a half dozen
other reconstructionist writers have pub-
lished countless books and journals ad-
vocating post-millenialism (the kingdom
of God must be established on earth now
because Christ will return only
after Christians have been in
charge for 1,000 years) and
"theonomy" or the application
of God's law to all spheres of
everyday life.

It was Rushdoony' s seminal
1973 tome The Institutes of Bib-
lical Law that articulated
Reconstructionists' vision of a
theocracy in which Old Testa-
ment Law would be reinstated
in modern society. Old Testa-
ment law classified a wide range
of sins as punishable by death;
these included not only murder
and rape but also adultery, in-
cest, homosexuality, witchcraft,
incorrigible delinquency by
youth and even blasphemy. In
the Reconstructionists' vision
of a millennial or "kingdom"
society, there would be only
local governments; there would
be no central administrative
state to collect property taxes,
nor to provide education or
other welfare services.

Aside from Rushdoony and
North, Reconstructionism
boasts only a few other prolific
writers, none of whom are ma-
jor figures within the Christian
Right. They are quoted more often in
liberal reports than in the Christian Right's
own literature.

The unabashed advocacy of a Chris-
tian theocracy has insured a limited fol-
lowing for the most explicit of the
Reconstructionists. Perhaps even more

than the punitive legal code they propose,
it is the Reconstructionists' religion of
Calvinism that makes them unlikely to
appeal to most evangelicals.

Calvinism arose in Europe centuries
ago in part as a reaction to Roman
Catholicism's heavy emphasis on priestly
authority and on salvation through acts of

•Ml

March for Jesus in Decatur, 111. Jim West/Impact Visuals

penance. One of the classic works of
sociology, Max Weber's Protestant Ethic
and the Spirit of Capitalism, links the rise
of Calvinism to the needs of budding
capitalists to judge their own economic
success as a sign of their preordained
salvation. Calvinists justified their accu-

mulation of wealth, even at the expense
of others, on the grounds that they were
somehow destined to prosper. It is no
surprise that such notions still find reso-
nance within the Christian Right.

Conflict with evangelicals
The hitch comes in the Calvinists' un-
yielding predestinarianism, the corner-

stone of Reconstructionism and
something at odds with the
world view of evangelical
Christians. The problem is that
evangelicals (a category in-
cluding Pentecostal charisma-
tics and fundamentalist Bap-
tists) believe that God's will
works in conjunction with free
human will. Evangelicals be-
lieve strongly that humans
freely choose sin or salvation
and that those already con-
verted have the duty to go out
and offer the choice they have
made to others. Calvinism, in
contrast, undercuts the whole
motivation for missionary
work and it is the missionary
zeal to redeem sinners that
motivates much of the Chris-
tian Right's political activism.

Calvinism is an essentially
reckless doctrine. If God has
decided what's going to hap-
pen, then the Dominionists do
not have to take responsibility
for their actions. (They can kill
abortion doctors "knowing" it
is the right thing to do.)
Evangelicals, even those on the
Right, still believe they as in-
dividuals are capable of error.

'Only the righteous shall rule'
Evangelicals do find appealing, however,
the views of David Barton of Wall-
Builders, Inc. From Aledo, Tex., Barton
has successfully mass marketed a version
of dominion theology that has made his
lectures, books and tapes among the hot-
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test properties in the born-again business.
Barton's pitch is that, with the possible
exception of Benjamin Franklin, the
Founding Fathers were all Evangelicals
who intended to make this a Chris-
tian nation.

Crowds of home schoolers and
the Christian Coalition go wild
with applause for Barton's perfor-
mances. With an overhead projec-
tor, he flashes slides of the Found-
ing Fathers and reels off selected
quotes from them saying things
like "only the righteous shall rule."
For the years following the Su-
preme Court's 1962 and 1963 de-
cisions against public school
prayer, his charts and graphs show
statistical declines in SAT scores
and rising rates of teenage promis-
cuity, drug abuse and other bad
behavior. Apparently no one has
ever explained to Barton that a
sequence of unrelated events does
not add up to a cause and effect
relationship.

Barton's bottom line is that only
"the righteous" should occupy
public office. This is music to the
ears of Christian Right audiences.
To grasp Barton's brand of do-
minion theology, unlike with re-
constructionism, one does not need a
seminary degree. Barton's pseudo his-
tory fills a need most Americans have to
know more about our country's past. His
direct linkage of the deified Founding
Fathers with contemporary social prob-
lems cuts through the evangelicals' theo-
logical sectarianism and unites them in a
feasible project. They may not be able to
take dominion over the whole earth or
even agree about when Jesus will return,
but they sure can go home and back a
godly candidate for city council, or run
themselves. Barton tells his audiences
that they personally have an important
role to play in history and that is what

makes his dominion theology popular.
What do conservatives want?

Barton's message flies in the face of the
Christian Coalition's public claims about

Sacred to the Memory of Washington by John J. Barralet,
c. 1800 Historical Society of Philadelphia

wanting only its fair
share of political
power. In his new
book, Politically In-
correct, Coalition di-
rector Ralph Reed
writes: "What do re-
ligious conservatives
really want? They want a place at the
table in the conversation we call democ-
racy. Their commitment to pluralism in-
cludes a place for faith among the many
other competing interests in society." Yet
the Coalition's own national convention
in 1994 opened with a plenary speech by
D. James Kennedy who echoed the

Reconstructionist line when he said that
"true Christian citizenship" includes a
cultural mandate to "take dominion over
all things as vice-regents of God."

Who is telling the truth about
the Christian Right's bid for
power, Ralph Reed or the popular
Dominionists who speak at Chris-
tian Coalition gatherings? Liberal
critics of the Christian Right would
have us believe that Reed and Pat
Robertson are just plain lying
when they say they want to work
hand-in-hand, like good plural-
ists, with non-Christians in gov-
ernment. To bolster the "stealth"
thesis, liberals have to resort to
conspiracy theory: Barton and
Kennedy spoke at the conference,
so Reed must secretly agree with
them.

A better explanation is that the
Christian Right, like other mass
movements, is a bundle of inter-
nal contradictions which work
themselves out in the course of
real political activism. Ideas have
consequences, but ideas also have
causes, rooted in interests and
desires. The Christian Right is in
a state of tension and flux over its

-part movement to
resist and roll
back even mod-
erate change,
part reactionary
wing of prevail-
ing Republican-
ism. The Chris-
tian Right wants

to take dominion and collaborate with the
existing political-economic system at the
same time. Liberal critics, who also en-
dorse the ruling system, can recognize
only the Christian Right's takeover di-
mension. Radicals can see that the do-
minion project is dangerous because it is,
in part, business as usual.

own mission -

Barton's pitch is that the

Founding Fathers were all

evangelicals who intended to

make this a Christian nation.
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Hebron's wheat harvest
Christian Peacemaker Teams (CPT), an
initiative among Mennonite and Brethren
congregations and Friends meetings, are
being sent into Hebron where the
expansion of Jewish settlements
threatens Palestinian lives.

Dianne Roe and Anne Montgomery
accompanied Mosallam Ali Shreateh, his
brothers, and their families from Yatta to
his wheat fields next to the Israeli
settlement of Susia last May. The settlers
had previously seized a section of this
land to plant trees, had poisoned another
section, grazed sheep on the growing
wheat, and threatened Palestinians
attempting to work in their own fields.

They report: "When we reached the
field adjacent to the trees, a group of
settlers approached, filmed us, and were
soon followed by two soldiers who, after a
lengthy argument, informed the brothers
that the plot of land now belonged to the
settlement. When the family began
harvesting the wheat next to it, two other
soldiers arrived and shouted at the
Palestinians, threatening to shoot us all if
we did not leave in five minutes. We
moved to a field farther from the
settlement. Shortly the same two soldiers
reappeared and repeated theirfive-minute
warning which was ignored. For the next
two hours, men, women and children
gathered as much wheat as possible to
save it from the burning sun."

—Christian Peacemaker Teams
P. O. Box 6508 Chicago, IL 60680; 312-
455-1199; e-mail: cpt@igc.apc.org.

Mordechai Vanunu
Demonstrations throughout the world
marked the tenth anniversary of
Mordechai Vanunu's incarceration in
Israel on September 30. Vanunu, a former
Israeli nuclear technician, released
information about Israel's secret nuclear
weapons program to the London Sunday
Times in 1986 and is now serving an 18-
year sentence in solitary confinement in a
cell measuring six by nine feet.
— U.S. Campaign to Free M. Vanunu

Madison, Wis.

AFL-CIO President John Sweeney (in suspenders) was arrested with 19 others just before
Labor Day outside the offices of the Detroit Newspapers. The group protested the
continuing strike that has idled 2,000 union newspaper workers for 14 months. Four
presidents of the six striking unions also were arrested. Rudy Simons

World Court examines nukes Security issues
Alyn Ware, executive director of the
Lawyers' Committee on Nuclear Policy,
presented the legal counsel of the U.S.
Department of Defense with sunflowers
following the July ruling of the International
Court of Justice that the threat or use of
nuclear weapons is generally illegal and
that states have an obligation to negotiate
the elimination of nuclear weapons.

Ware referred to the action by U.S.
Secretary of Defense William Perry who
planted sunflowers on a former Ukrainian
missile site on June 4, the day Ukraine
officially gave up nuclear weapons.

Legal challenges to nuclear weapons
are critical because despite massive
international protests France has resumed
nuclear testing in the South Pacific. In
addition, France, China, the U.S., the
U.K. and Russia continue to threaten to
use their nuclear arsenals which could
encourage other countries to develop
nuclear weapons. (Contributions can be
sent to Lawyers' Committee on Nuclear
Policy, 666 Broadway, Rm 625, N.Y.,
N.Y. 10012.)

— Lawyers' Committee on Nuclear
Policy, N.Y., N.Y.

Sabotaged or not, TWA Flight 800 raises
security issues because it evokes painful
memories of Pan Am 103, Oklahoma City
and the recent terrorist bombing of Saudi
Arabia.

Security specialists say more
sophisticated technologies are ready for
airport use, but they fear a public outcry
against their intrusiveness.

New screening technologies include
imaging methods that can see through
clothing — and produce an image of the
body underneath — by exposing a
passenger to low-level radiation.
Alternative chemical trace-detection
techniques involve person-to-person
contact or direct contact between trace-
chemical sensors and passengers.

— Aviation Week & Space
Technology, 7/22/1996
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A time to bear witness
by Virginia Ramey MoUenkott

-r~] undamentalism as a world view
M~i only really began as a movement

-*- in the 1920s. The term was coined
in 1921 by Curtis Lee Laws, a Baptist, to
identify someone who stood for what
Laws called "the historic doctrines of the
Christian faith" — as opposed to modern
religious liberalism.

The conservative Inter-Varsity publi-
cation, the New Dictionary of Theology,
defines a fundamentalist in several ways:
1) an evangelical Protestant (that's not
accurate as far as I'm concerned); 2) an
anti-modernist, meaning somebody who
subscribes to the traditional, supernatu-
ralistic beliefs of biblical Christianity;
and 3) someone militant in this anti-mod-
ernism and militant in anti-secularism.
So most recently what has been under fire
from fundamentalists like Pat Robertson
has been the Supreme Court's ban on
prayer in public schools, any tendency to
liberalize laws or attitudes towards ho-
mosexuality and any tendencies toward
equal partnership between women and
men in church and society. This latter
part is especially focussed on taking away
women's reproductive freedom.

Historically — that is, since the 1920s
— fundamentalism has been the term to
refer to those who hold the "five funda-
mentals" of the supposedly historic Chris-
tian faith: the miracles of Jesus taken
literally; the virgin birth of Jesus taken
literally; the substitutionary atonement
of Jesus (which was not important to the

Virginia Ramey MoUenkott is a contributing
editor of The Witness. She teaches English
and Women's Studies at New Jersey's
William Paterson College. She grew up in
American fundamentalism and has taught at
several fundamentalist colleges.

church until Anselm developed the idea
in the early 12th century); the bodily
resurrection of Jesus; and the word-for-
word inspiration of the Bible.

The fundamentals
Even before fundamentalism had the
name, two California oil millionaires,
Lyman and Calvin Stewart, had begun to
spread the movement by funding 12 book-
lets called The Fundamentals. Between
1910 and 1915 they mailed these to more
than three million pastors and other Prot-
estant Christian leaders. The booklets
denied Darwinian evolution, attacked the
higher criticism of the Bible and affirmed
the Mosaic authorship of the Pentateuch.
They also affirmed the five fundamen-
tals. The rest of the booklets took issue
with Roman Catholicism, socialism, athe-
ism, Mormonism — and, above all, they
took issue with
naturalism. So, for
instance, anybody
who would explain
Jesus' walking on
water by suggest-
ing that maybe
there was a sand-
bar would be ac-
cused of gross un-
belief.

But as some-
body who came out
of the fundamentalist camp, I want to say
that the literalism is exceedingly selec-
tive. I'll just give one illustration: the
Hebrew prophet, Joel, who said that God's
spirit speaks and says "I will pour out my
spirit upon all flesh and your sons and
your daughters will prophesy and also
upon the servants and upon the handmaids,
in those days will I pour out my spirit"
(Joel 2:28). Fundamentalists accept the

The Religious Right scores

points with the American

people by playing on their

ignorance of Scripture. That's

a vacuum into which they can

pour all the interpretations

that are the most patriarchal.

Book of Joel as part of the verbally in-
spired scriptures, but they don't take Joel's
words literally; in fact they do not believe
that God's spirit could be poured out on
all flesh. Because if God's spirit could be
poured out on all people, it would include
Mormons! It would include feminist theo-
logians! It would include Muslims, Jews
and atheists.

Surprising statistics
The fundamentalist movement is so de-
centralized that it's very hard to pin down.
For instance, many journalists or critics
of fundamentalism assume that the term
is synonymous with the Religious Right
and you will very frequently hear it used
that way. Some see the Religious Right as
a reincarnation of Jerry Falwell's now
defunct Moral Majority. Some see the
Religious Right as a continuance of the
conservative political campaigns of Pat
Robertson and Patrick Buchanan, and
others see it as a kind of broadbased,
socially conservative, inter-religious, in-
ter-racial coalition.

I think the truth
lies somewhere in
the middle of these
definitions. A
Gallup poll taken
at the end of 1994
for the Princeton
Religious Center
came up with some
very interesting
statistics, such as
that only 18 per-
cent, at that time,

of American people identified themselves
as members of the Religious Right. I
would think that the shift to the Right in
this country would make it slightly larger
now. Seventy-four percent were able at
that time categorically to deny that they
are members of the Religious Right. And
then there were about 8 percent that
weren't sure whether they were in the
Religious Right or not.
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Of those who identify most strongly
with the Religious Right, 21 percent are
women, 23 percent are college graduates,
26 percent are Southern people, 30 per-
cent are African Americans, 16 percent
are Democrats and 24 percent are Re-
publicans. Only one person in three who
claims to have been "born again," also
considers himself or herself a member of
the Religious Right. I should remind you
that during the last presidential election
all the Republican and Democratic presi-
dential and vice-presidential candidates
identified as "born again," which right
away should warn us not to make too easy
an equation between born againism and
the Religious Right.

It's not correct loosely to identify the
Religious Right with fundamentalism. Is
it accurate to relate it with Republican-
ism? Clearly not, although it's important
to note that the Religious Right currently
is very influential in the Republican Party
and certainly several organizations are
actively trying to take over the GOP.
Fifteen percent of the people who iden-
tify with the Religious Right call them-
selves ideologically "liberal." Another
14 percent call themselves "moderate."

Right-wing organizations
Despite these complexities, there can be
no doubt that a lot of fundamentalists are
deeply involved in the organizations of
the Right. And I would like to note now
some of the organizations and talk a little
bit about their agendas.

Accuracy in Academia and Accuracy
in the Media are two watchdog groups.
They fight what is called "liberal bias."
According to these groups, we college
professors are terrible — we are, they
say, trying to rob all young people of their
faith.

Then there are the "big three." First,
The Christian Coalition, founded by Pat
Robertson and now led by Ralph Reed. It
is developing greater political sophistica-
tion as it attempts to infiltrate school

boards all over the country. It claims to be
non-partisan, but the IRS is now seeking
to take away its tax-exempt status be-
cause of its political maneuvering. The
goal of the Christian Coalition is to put 10
trained workers in each of the nation's
175,000 precincts. As of 1995, they had
almost two million members and more
than 100,000 precinct leaders in place.

nership marriages, commuter marriages,
single-parent families, communes and so
forth.

From anti-ERA to gay executions
The Eagle Forum, led by Phyllis Schlafly,
almost single-handedly defeated the Equal
Rights Amendment and is still around.
Exodus International is an organization
that claims to have converted thousands

Washington for Jesus rally, April, 1996.

Another of the big three is Concerned
Women for America, which is the nation's
largest conservative Christian women's
organization. It supports male headship
in the home and in the church. The group's
focus is, of course, on anti-feminism.
They promote themselves as the conser-
vative alternative to the National Organi-
zation for Women. The male corollary is
Promise Keepers, which is sweeping the
country.

The other member of the big three is
Focus on the Family, led by James Dob-
son out of Denver. It seeks to defend
traditional "family values," but it doesn't
seem to know or care that there are at least
40 different forms of family described or
implied in the Bible, including equal part-

Jerome Friar/Impact Visuals

of gay men and lesbians to heterosexual-
ity. Family Life Ministries, led by Tim
LaHaye, seeks to save America from
secular humanism. LaHaye, of course,
was formerly a Moral Majority leader.
The National Right to Life Committee
opposes abortion and women's repro-
ductive freedom. Rockford Institute in
Illinois opposes the erosion of traditional
values resulting from an increasingly plu-
ralistic society, so it sees multiculturalism
as the enemy. The Traditional Values
Coalition is active in anti-homosexual
legislation and opposes even school-based
counselling programs for gay and lesbian
teenagers. Scriptures for America is re-
ally out there on the right. It's a racist,
anti-semitic group. It espouses Christian
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identity theology, which claims that
Anglo-Saxons are the Bible's true cho-
sen people and Jews are interlopers! They
also believe gay people should be ex-
ecuted.

Increased political savvy
Two years ago, Ralph Reed, head of the
Christian Coalition, released what he calls
a "contract with the American family."
Among other things, this contract called
for a tax credit of $500 for each child and
the right of homemakers to contribute up
to $2,000 annually toward a tax-sheltered
annuity. These are initiatives intended to
help the middle-class American family,
initiatives I liked. But what's especially
interesting to me is that the contract does
not frontally attack homosexuals, even
though that group has raised a lot of its
money by anti-homosexual rhetoric. It
also takes a fairly centrist position about
abortion and moves away from suggest-
ing compulsory prayer in the public
schools.

These modifications from the usual
fundamentalist positions indicate a grow-
ing political awareness that the American
people will tolerate only so much forcing
of views onto other people. Don Brown-
ing, who is a professor at the Divinity
School of the University of Chicago, was
so impressed by this document that he
argued in The Christian Century that
mainline churchpeople ought to discuss
it seriously and think about throwing their
votes toward it as a way of keeping
America from moving even farther to the
Right. This is the way liberals are getting
co-opted.

Ironically, it is the militia movement
that has pushed many Americans back a
little bit more toward the Left, especially
since the Oklahoma bombing. I watched
with fascination one night as David
Koresh went on and on about his under-
standing of the Bible — the most amaz-
ing composite of biblical literalism and

his own mad read on himself. It was
astonishing! And of course the Weavers
of Ruby Ridge also hold a view of biblical
inerrancy. The militia movement sees
itself as the last line of defense against a
government that is hellbent on taking
away all traces of opposition to its own

If you 've got any energy, run

for the school board. But also

be therefor the debates and

when you hear the deceptive

rhetoric, expose it.

policies. There's a great deal of racism
and anti-semitism involved: They argue
that the "Zionist Occupation government"
is taking over America and that argument
seems to be gaining ground among many
people. It seems meager right now, with
about 10,000 members, but it has to be
closely monitored because it is so full of
violent enmity.

Beware of the innocuous
So where do we go from here?

Several lines of action are essential for
people such as ourselves. If we want to
preserve America's civil liberties and
historic church-state division, we'd bet-
ter keep ourselves well-informed. Fur-
thermore, we better learn to read very
carefully, because Religious Right litera-
ture is getting more and more sophisti-
cated and often sounds exceedingly in-
nocuous.

Here's an example: Lou Sheldon of
the Traditional Values Coalition has been
pushing a religious equality amendment
to the Constitution. The first section reads:
"Neither the United States, nor any state,
shall abridge the freedom of any person
or group, including students in public
schools, to engage in prayer or other
religious expression in circumstances in
which expression of a non-religious char-

acter would be permitted, nor deny ben-
efits or otherwise discriminate against
any person or group on account of the
religious character of their speech, ideas,
motivation or identity."

This sounds like the good old Ameri-
can freedom of religion. But in point of
fact there are a couple of very glaring
problems in it. For one thing, it's redun-
dant. We already have the establishment
clause in the first amendment, which pro-
tects the rights of minorities and dissi-
dents by placing certain matters like reli-
gion outside the reach of transient ma-
jorities.

But secondly, to guarantee freedom to
engage in prayer or other religious ex-
pression wherever expressions of a non-
religious character would be permitted
would allow teachers to proselytize stu-
dents in their classrooms. It would allow
students to disrupt class sessions with
their religious convictions. It would al-
low judges to proselytize in their court-
rooms. The other hidden political agenda
is that the clause forbidding denial of
benefits is in there to force taxpayers to
pay for vouchers for attendance at reli-
gious schools.

Run for school board
We have to be aware that the current
primary strategy of the Religious Right
is, as I said earlier, to infiltrate school
boards, because these positions influence
education and therefore eventually could
provide a cadre of political candidates in
the future who have been governed by
this particular perspective.

Well, what's the best way to try to
transform that strategy? If you' ve got any
energy, run for the school board yourself.
B ut also be there for the debates and when
you hear the deceptive rhetoric, expose it.
Many Americans are voting for these
candidates without having the vaguest
idea that they are Religious Right candi-
dates.

We must remember that the bulk of
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Religious Right activists are committed
to the use of conventional politics. We
can be grateful for that. They are not
committed to the use of bombs and guns
to get what they want. The best obstacle
to that is our own political activity.

We also need to oppose the racism and
anti-semi tism that is sometimes expressed
by the Religious Right, not by every-
body, but by enough people to make us
nervous. I think of Tim LaHaye's com-
ment that by rejecting Jesus, Jews brought
God's curse on themselves and on Pales-
tine, and Pat Robertson's heavy reliance
on well-known anti-semitic literature.

Some of us have lived through the
holocaust and we have seen what hap-
pened there and it was very largely trace-
able to Christian theology. So we can't sit
still and let this happen again, be quies-
cent or apathetic about it. Pat Robertson
complained, for instance, that "cosmo-
politan, liberal, secular Jews are involved
in the ongoing attempt to undermine the
public strength of Christianity." And he
has made similar charges against Islamic
leaders.

A liberating hermeneutic
Above all I think we have to work in our
local congregations and secular commu-
nities to teach people a liberating and
inclusive way of interpreting the Bible.
The Religious Right scores points with
the American people by playing on their
ignorance of Scripture. That's a vacuum
into which they can pour all the interpre-
tations that are the most patriarchal. I
think it is vital that we don't lose the
battle for the American mind by sheer
default because we are too lazy to learn
how to read Scripture in a more liberating
way. When we're sufficiently outspoken
about the radical insights of Scripture, we
can help move society in a more healthy
direction.

Why have the churches not taught a
liberating interpretation of Scripture? I
have a feeling that many of the mainline

churches are so embarrassed about what
happened in the 19th century with sla-
very, when some leaders defended sla-
very from a scriptural base, that they
don't want to talk Bible study anymore.
But if we aren't willing to study a liberat-
ing hermeneutic, by default we leave

other people to tell the American people
what the Bible says. So we could teach
through discussions, public forums,
neighborly conversations, letters to the
editors of newspapers and magazines,
and lots of other ways.

If you can say — "This is what I

Creating a Better Future by Nivia Gonzalez

We have to work in our

local congregations and

communities to teach a

liberating way of interpreting

the Bible. It is vital that

we don't lose the battle for

the American mind because

we are too lazy to learn

how to read Scripture.

We must be outspoken about

its radical insights.

Courtesy Galleria Ortiz

believe, this is my experience" — that
should not be offensive to anybody, be-
cause it is not the same as talking for
somebody else; it is simply bearing wit-
ness by standing in your own truth. EE9

The Institute for First Amendment
Studies profiles important Christian Right
organizations in its 1993 publication, The
Top Ten: A Freedom Writer Fact Sheet.
The Institute also runs The Freedom
Writer Network, a non-profit educational
and research organization that publishes
The Freedom Writer, a newsletter de-
voted to "defending the separation of
church and state." Annual membership
costs $25. Contact the Institute at PO Box
589, Great Barrington, MA, 01230.
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The need for a politics of meaning
Michael Lerner

[Last May The Witness was co-sponsor
of a conference on the life and legacy of
theologian/lawyer William Stringfellow
held at Washington and Lee University.
In a presentation on the "politics of
meaning," Michael Lerner spoke about
why people drift to the Right.]

-TJ\ rom 1976 to 1986 I worked in
l~i California as a psychotherapist

and set up the Institute for Labor
and Mental Health. These were years
when many middle-income, working
people were moving to the Right and a lot
of my work in that period became fo-
cused on trying to understand why. The
therapists that I worked with came from
liberal, progressive or anti-war back-
grounds and as we listened to the stories
we heard something emerging that we
had not expected.

The first thing we heard was that people
were moving to the Right in large part
because they were in deep pain in their
lives. We expected some pain in peoples'
lives, in part because we knew about the
lack of power and control that people have
in the work world. But what we discovered
was that the pain was also connected to the
fact that people felt their lives lacked any
kind of framework of meaning and pur-
pose — the pain and oppression that they
experienced in the world of work was very
much connected to their inability to serve
the common good, to do something that
would be of value.

Michael Lerner became involved with the
progressive social change movements of the
1960s, having been a student at the Jewish
Theological Seminary of Abraham Joshua
Heschel. Artist Lucinda Luvaas lives in San
Marcas, Calif.

Learning 'realism'
From what we had learned in the liberal
world and in academia we expected to
think of middle-income Americans as
though their bottom line was money; if
people were moving to the Right it was
only because they were racist, or sexist,
or homophobic. But what we learned was
that these people wanted a framework of
meaning and purpose for their lives and
that that framework was systematically
denied. They said they were learning, in
the world of work, that their desire for
some higher ethical and spiritual context
for their lives was unrealistic and that to
be realistic one had to focus on the bottom
line.

So they had both parts of themselves,
a part that wanted to go for their own
highest vision and a
part that was saying,
"I have to live in the
real world and what
I really need to do is
to learn the skills of
the market. And the
skills of the market,
as they saw it — I
think correctly —
were that the way
you advanced yourself was to learn how
to manipulate and control other people.
The bottom line of the market is money
and power. The common sense of the
market is looking out for number one.

An ethic of self-interest
So people find themselves surrounded by
an ethos of selfishness and materialism.
People find themselves surrounded by a
rip-off consciousness that permeates the
society from the very top — where some
small sector of corporate leaders think it
is perfectly appropriate to rip off the

We learned that people

drifting to the Right wanted

a framework of meaning

for their lives and that

that framework was

systematically denied.

resources of the planet without regard to
the future survivability of the planet —
all the way down the class ladder, affect-
ing everyone in the society.

This ethos of selfishness is manifested
not just in crime, but also in human rela-
tionships, because more and more every
relationship becomes infected by market
consciousness so that even in loving rela-
tionships people ask, how much you can
satisfy my needs? When that becomes the
sum and substance of relationship, when
people are no longer able to see other
people as fundamentally deserving of love
and caring by virtue of who they are as
embodiments of the spirit of God, then
you get a society in which human rela-
tionships are, by and large, assessments
of self interest.

As a psychotherapist, and now as a
rabbi, I have had people come to me when
they were breaking up a relationship and
present the trump line: "1 met somebody
who can satisfy more of my needs." There

is nothing more to
be said, as far as
most people are
concerned, once
that has been said.
But if that is what
it is all about, no-
body can feel
deeply secure in
their relationships.
The crisis is real

Now the Right comes forward and articu-
lates this and says there is a crisis in
ethics, there is a crisis in crime, there is a
crisis in family. And the Right is entirely
correct. There are such crises. But then,
tragically, the Right goes on to blame
these crises on the alleged selfishness of
the traditionally demeaned others of the
society — African Americans, gays and
lesbians, feminists, Jews, immigrants, the
"other" — aided and abetted, allegedly,
by big government liberals who are using
big government to take from the rest of us
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and give to these special interests.
Liberals deeply misunderstand the re-

ality of all this, if they only hear the
Right's analysis and think that people are
responding simply to the analysis. Be-
cause there are two parts of this reality,
there is first the calling of the issue, and
secondly the Right's analysis of it. Hate
radio, for example, is popular, in part,
because it says to people, you are not
getting the respect, the caring, the recog-
nition, the love that you deserve. And the
reason you are not getting it is because the
liberals are taking it from you and giving
it to these others.

Liberals make a deep mistake here if
they don't understand the part of this
message that's true. Most people are not
getting the love, the recognition, the car-
ing that they deserve in this society. They
hunger for it and they hunger for a frame-
work where something is going to be
valued, intrinsically, not just for what it
can produce in the way of personal con-
sequences. They hunger for some higher
ethical and spiritual framework and the
Right, at least, is articulating that there is
a problem.

Meanwhile, of course, the Right is in
this incredible contradictory position,
because while it talks about the crisis in
ethics and selfishness, it is the primary
champion of the ethos of selfishness and
materialism in the world of work. It is the
force that says that the best way to serve
everybody's interest is to go for maxi-
mizing individual interest: Take care of
yourself, do not try to impose responsi-
bility on corporations.

Now how does the Right get away
with this? Well, the way they get away
with this contradiction is because the
liberals aren't even in the relevant
ballpark.

Facing into people's pain
Liberals and progressives, in my view, do
not have a clue as to what is going on in
American society today, and that is why

they are in deep political trouble. They do
not have any understanding of the pain
that the vast majority of Americans are
in.

On the contrary, liberals have a frame-
work of understanding that deals with

Parallels with feminism
The paradigm shift that I am talking about
is of monumental proportions, as was the
monumental transformation that was pro-
posed by women 30 years ago in the
emergence of the second wave of femi-

Hellgate

economic entitlements and political rights.
For a large part of the 20th century these
were the central issues for the vast major-
ity of Americans, but today, for the vast
majority of Americans, the central crisis
is the meaning crisis and that crisis is not
being addressed by liberals.

Tikkun magazine came out of the work
we did at the Institute for Labor and
Mental Health. We attempt to address the
crisis of meaning not by blaming, but by
looking at its roots in the economic and
political structures of the society and by
calling for a different kind of politics
which would require a transformation of
social institutions.

In short, a politics of meaning is a call
for a change in the bottom line in Ameri-
can society, from an ethos of selfishness
and materialism to an ethos of caring and
idealism.

Lucinda Luvaas

nism. At that time, people began to talk
about a struggle against patriarchy. People
asked, "Can you please name us a society
in the history of the human race which
hasn't been patriarchal, in which women
have had equal power in the world of
work or equal power in the bedroom or in
the kitchen? Please show us such a soci-
ety. ..."And women couldn't. Butluckily
for us a lot of women did not buy the
argument from realism and instead bought
the argument from the standpoint of their
need to live in a different kind of society
even though such a society seemed unre-
alistic. I don't mean to suggest that patri-
archy has been defeated, but I do mean to
suggest that over the course of the past 30
years dramatic transformations have hap-
pened.

Similarly, I want to argue that it is now
on the political agenda of this country to
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have a politics of meaning, a politics that
recognizes that every human being is
created in the image of God and works
from there.

Covenant with American Families
At Tikkun, we've put together two docu-
ments. One is a Covenant with American
Families — a progressive alternative to
the Right's Contract with American Fami-
lies. We say that the Right, although it
addressed the correct issue — there is a
crisis in families — offers solutions that
have nothing to do with preserving fami-
lies.

For example, one of the major tenets
of the Right's contract is the elimination
of the Department of Education, but I can
tell you from my own experience as a
therapist and a rabbi, I've never yet had a
couple that came to me and said the
problem in their relationship was the
Department of Education. It is rather the
ethos of selfishness and materialism that
is central. So in our Covenant with Ameri-
can Families we challenge the way the
ethos of selfishness and materialism works
in this society and try to show you how
you could build a progressive, pro-fami-
lies movement around that notion of chal-
lenging selfishness and materialism in all

aspects of American life.
A second concrete political program

that we've developed is called the Social
Responsibility Initiative. The individu-
als who are signing this commit to taking
individual responsibility in our own lives
to lead a life with greater moral integrity
and greater sensitivity to the consequences
of our actions on other people. But a
second point of the Social Responsibility
Initiative calls upon corporations to as-
sume certain levels of responsibility for
the consequences of their actions, in terms

of their personnel
policies, their
downsizing of
work forces, their
advertising and
their products.

Shifting the
focus

There is a differ-
ence in focus here
from the focus that
I have heard from
some of the people
in the Christian religious world. I hear in
the Christian world, among the people
with whom I identify most, a preferential
option for the poor. But what we are

When we talk about a

politics of meaning we are

saying that the deprivation of

people's ethical and spiritual

needs is as fundamental as

the deprivation of economic

and political rights.
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saying in the politics of meaning move-
ment is: We support that and see that as
flowing from biblical principles, but the
way to be preferentially for the poor, at
this historical moment, is to build a cross-
class alliance between middle-income
people and the poor. It is not really sub-
stantively being for the poor to spend
your time preaching about how terrible
conditions are for the poor. Instead we
need to speak to the pain of middle-
income people and be able to understand
that pain and link that pain with the issues

facing poor people.
In other words,

we need a shift in
focus. This would
sometimes mean,
for example, that at
a political meeting,
instead of asking
how many of the op-
pressed group we
have in the room
and then saying that
if we don't have

enough we're not the real thing, we would
be asking how many white middle-class
men do we have in the room? Because
those are the people that we need to be
reaching.

When we talk about a politics of mean-
ing we are saying that the deprivation of
people's ethical and spiritual needs is as
fundamental as the deprivation of eco-
nomic and political rights.

Consequently, we say to religious
people that instead of buying into what
liberals have been telling religious people
for a long time, "If you want to be part of
a liberal alliance, leave your religious
paraphernalia at the door and enter into a
secular arena," we say that the progres-
sive movement desperately needs the in-
sights that come from the spiritual and
religious traditions of the human race,
that those insights are desperately needed
in progressive politics. t»U
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Soft patriarchy or servanthood?
by Mary Stewart Van Leeuwen

/

n 1992, well before the Christian
men's movement known as Prom-
ise Keepers became front-cover

news for American journalists, Gloria
Steinem — the founding editor of Ms.
magazine — wrote: "Make no mistake
about it: Women want a men's move-
ment. We are literally dying for it. If you
doubt that, just listen to women's desper-
ate testimonies of hope that the men in
our lives will become more nur-
turing towards children, more
able to talk about emotions, less
hooked on a spectrum of con-
trol that extends from not lis-
tening through to violence, and
[that they will become] less re-
pressive of their own human
qualities that are called 'femi-
nine.' ... Perhaps the psychic
leap of 20 years ago [when femi-
nists announced that] women
can do what men can do, must
now be followed by [the an-
nouncement that] men can do
what women can do."

These days the North Ameri-
can men's movement has almost as many
faces as are found within feminism, but
sociologist David Blankenhorn, author
of the 1995 best-seller, Fatherless
America, has characterized Promise
Keepers as "the largest and most impor-
tant men's movement in the United States

today." The most public and media-cov-
ered feature of Promise Keepers is its
two-day sports stadium rallies held annu-
ally throughout the U.S. Beginning in
1991 with a single gathering of 4,200, the
rallies expanded over five years to 13
weekends and over 700,000 attendees. In
the same time period, the organization's
paid staff more than doubled yearly to
almost 300, its budget rose to $65 million

Promise Keepers in Pontiac, Mich. Donna Binder/Impact Visuals

Mary Stewart Van Leeuwen teaches in the
Department of Psychology and the Center for
Christian Women in Leadership at Eastern
College in St. Davids, Penn. A longer version
of this article will appear in The Journal of
Men's Studies, vol. 5 (1996-97) and can be
obtained by writing the JMS at PO Box 32,
Harriman, Tenn., 37748.

and its branch offices expanded to in-
clude 28 states and provinces.

McCartney and the seven promises
The original moving force behind Prom-
ise Keepers is Bill McCartney, a former
Catholic who is now a member of the
charismatic Protestant Vineyard Fellow-
ship, and erstwhile head football coach at
the University of Colorado. McCartney's
own experience reflects many of the con-
cerns expressed in the "seven promises"
to which movement members commit
themselves. For all its defects, organized
sport is one of the few North American
institutions which is fairly successfully
integrated by race, and McCartney' s track

record in this regard is impressive: He
was the only Division I-A head coach to
have equal numbers of black and white
coaches working for him, and on resign-
ing his post in 1995, he publicly protested
(with the help of Jesse Jackson) the fact
that the long-time assistant coach in line
for his position, a black man, was passed
over for a less experienced white candi-
date.

Hence McCartney' s concern for prom-
ise #6 ("reaching beyond any racial and
denominational barriers to demonstrate
the power of biblical unity"). Moreover,
25 percent of the organization's paid staff

are people of color; it draws
about half its rally speakers
from the ranks of minorities,
and its leaders repeatedly press
the mostly white rally attend-
ees to reach out to minority
men once they return home to
form accountability groups
(promise #2).

But the dark side of sport
also took its toll on
McCartney's pre-Promise
Keepers life. His unmarried
daughter gave birth to two
children, each fathered by one
of McCartney's varsity foot-
ball players. In the process of

producing a national championship col-
lege team he became, by his own admis-
sion, a workaholic absentee husband and
father who expected his family's life to
revolve around his professional priori-
ties. Hence the concern for promise #3
("practicing spiritual, moral, ethical and
sexual purity") and promise #4 ("build-
ing strong marriages and families through
love, protection and biblical values").

The remaining promises more specifi-
cally reflect the evangelical character of
the organization—"honoring Jesus Christ
through worship, prayer and obedience
to God's word," "supporting the mission
of the church" and being obedient to the
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"Great Commission" (to evangelize and
disciple all nations).

Statistics gathered by the National
Center for Fathering based in Shawnee,
Kans., showed (as of 1995) that while 88
percent of rally attendees were married,
21 percent had been divorced and close to
20 percent had parents who divorced.
Attendees' median age was 38 and 84
percent were white. Over a quarter re-
ported having become Christians after
age 24 and a third attended Baptist or
Southern Baptist churches. Half reported
that their own fathers were largely absent
while they were growing up.

The real test of Promise Keepers' suc-
cess is not the drawing power of the
stadium weekends, but the staying power
of the local accountability groups which
men are sent home to form. But these
groups are too recent to have had any
systematic evaluation research done on
them to see, for example, if they really do
foster cross-racial fellowship or if they
strengthen local congregational life. What
is not in question is that Promise Keepers
has tapped into some strongly felt needs
in a certain segment of North American
men.

New Man
Despite the lack of systematic research
showing how Promise Keepers is work-
ing at the level of local groups, one can
sense how the organization hopes to in-
fluence its members during the off-rally
season by looking at its official maga-
zine, an eight-times-a-year glossy called
New Man. Begun in 1994, by mid-1995
its publisher (Strang Communications)
reported a paid circulation of 100,000.
The magazine has a regular column
exegeting and applying the Promise Keep-
ers' promises and columns giving tips on
such topics as leading a men's group,
monitoring children's T.V. viewing, los-
ing weight and fighting off incipient bald-
ness. It features profiles of men who are
Christian athletes, evangelists, mission-

aries and entrepreneurs; stories of indi-
vidual conversion or struggles in sancti-
fication; and advice on the cultivation of
Christian virtues such as courage, hon-
esty and perseverance.

Unlike fundamentalist and evangeli-
cal magazines of the pre- and post-World
War Two periods, which were character-
ized by an aggressively masculine rheto-

Promise Keepers project an

image of being "weekend

weepers " not "weekend

warriors." The group appro-

priates the feminist critique

of stereotypical masculinity

and reclothes it in a biblical

theology of "true manhood."

ric that upheld the boundary between the
domestic (female) and public (male)
spheres, New Man seems enthusiastically
to embrace the image of the "sensitive
new age guy," albeit with a distinctly
evangelical slant. Such a man is more
than just a good provider: He is friend,
counselor, servant and enabler to his fam-
ily, colleagues and fellow Christians. He
can, it seems, rejoice with those who
rejoice and weep with those who weep.

Forces behind the movement
Why should such a movement have arisen
at this particular time? First, men are
pondering the meaning of masculinity in
these new economic times. The economic
upheavals of the late 20th century — a
"peace dividend" that never materialized,
the expansion of multinational corpora-
tions and the consequent flight of North
American capital to cheaper labor mar-
kets, and technological shifts — have
heightened the risk of unemployment for
some and wage stagnation or decline for

many others. While these changes have
added to almost everyone's insecurity,
their effects are compounded for men in
a society which has traditionally identi-
fied masculinity with economic power,
an idea tinged with memories of the era
before the industrial revolution when 90
percent of free men in the U.S. owned
their own shop or farm (today, less than
10 percent do) and worked in close daily
contact with their families. Today the
very identification of "breadwinning"
with masculinity is under siege, as even
middle-class, intact nuclear families of-
ten need two adults in the waged
workforce to survive economically.

Second, there is the feminist factor.
Almost nothing is said, either positive or
negative, about feminists in Promise
Keepers' assorted literature, and yet it is
clear that feminism is in large part what
these men are responding to. Like the
mythopoetic wing of the secular men's
movement, Promise Keepers appeals to
the same historical and psychological
analysis of troubled manhood, but rejects
the mythopoetic movement's tendency
to blame women for men's feelings of
insecurity and disempowerment. Prom-
ise Keepers instead sends a strongly evan-
gelical message of personal repentance
and conversion — if divorce, sexual irre-
sponsibility and father absence are
running rampant in society, it is indi-
vidual men who must confess complicity
and ask family members for forgiveness.
Far from blaming women for men's cur-
rent role confusion, Promise Keepers
board member Gary Oliver praises them
for keeping important institutions func-
tioning: "Let's face it: if it weren't for
women, there would be no prayer in many
churches, missionaries would not get
ongoing support and there would be a lot
fewer Bible studies. There has definitely
been a vacuum of men doing what God
has called them to do in the church."

Promise Keepers thus project an im-
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age of being "weekend weepers" not
"weekend warriors." The group appro-
priates the feminist critique of stereotypi-
cal masculinity and reclothes it in a bib-
lical theology of "true manhood." Thus
Promise Keepers are enjoined to reject
the profile of the "friendless American
male" and instead to practice the biblical
virtues of encouragement, forgiveness,
mutual confession and mutual aid.
Changed individuals, working together
in a visionary parachurch organization, is
seen as a vital component of social trans-
formation.

Church-based criticism
Some of Promise Keepers' church-based
criticism can be understood in terms of
the historic tension in evangelical circles
between revivalist and separatist im-
pulses. Those of a revivalist bent — and
Promise Keepers is nothing if not reviv-
alist —are concerned mainly with preach-
ing the Gospel to the unconverted and
renewing commitment among the previ-
ously converted. Revivalism is highly
experiential in tone, focussing on the
need for a personal encounter with God.
Eager to reach as many people as pos-
sible, revivalists tend to focus on the
basics of the evangelical message (per-
sonal repentance, salvation by faith alone,
self-discipline and service as a witness to
God's transforming power), and to toler-
ate some ambiguity on other issues. "In
essentials unity, in non-essentials liberty
and in all things charity" might well be
the motto of the revivalist, and this helps
to explain Promise Keepers' ecumenical
outreach.

However, the boundary between doc-
trinal essentials and non-essentials is a
matter of debate in biblically focussed
churches, and those of a separatist bent
tend to have a much longer list of essen-
tial markers of a true church. This longer
and more complex list (which includes
matters of church order, family structure
and interaction with society at large) in-

clines them towards fundamentalism —
a kind of works righteousness of intellec-
tual assent in which the capacity to state
sound doctrine (based on literalist read-
ings of the Bible) overshadows any reli-
gious experience as a source of authority.
Separatist fundamentalists examine the
Pauline epistles for minute rules of church
order, then go on to create a hierarchy of

religious authority which almost always
features male elders and pastors at the
top.

Thus G.I. Williamson writes in the
monthly magazine of the conservative
Orthodox Presbyterian Church that Prom-
ise Keepers "usurps the prerogatives that
our Lord has given only to his church" by
encouraging mere laymen to help each
other be accountable instead of appealing
to their church elders, whom "God him-
self has provided ... to watch over the
flock." He also criticizes the ecumenical
character of the Promise Keepers' rallies,
where evangelicals rub shoulders with
Catholics and members of "apostate de-
nominations."

More moderate evangelicals critique
the group for different reasons. Writing
in Perspectives: A Journal of Reformed
Thought, Rebecca and Douglas Groothuis
point out that there is nothing in Promise
Keepers' seven promises that does not
apply equally to all Christian believers.
Thus, to the extent that the seven prom-

ises are held up as a description of godly
masculinity, they imply that "there is
something distinctively masculine about
godliness. ... Defining masculinity as
though it were the same thing as godli-
ness can lead to a devaluation of feminin-
ity. If Christian men are like Christ not
simply because they are Christians, but
also because they are men, then men are
simply more Christlike than women."

Ambiguous call for repentance
Even Promise Keepers' emphasis on
men's personal repentance might be con-
strued as a declaration of men's greater
importance for the building of God's king-
dom and a renewed society. If the prob-
lems of our time are due to men's neglect
of God's calling, does this mean, the
Groothuises ask, that "the moral and so-
cial order [is] falling apart for lack of the
spiritual leadership that only men can
adequately provide? Or are things degen-
erating simply because men have not
been carrying their share of the load,
having left family, church and social re-
sponsibilities entirely to women (many
of whom have been wearing themselves
out doing double duty)?"

The ambiguity of this call for repen-
tance was also noted by Ms. magazine's
avowedly secular reporter, Donna
Minkowitz, who infiltrated a Promise
Keepers' rally disguised as a teenaged
boy. Having listened to Randy Phillips
affirming God's concern for "the cries of
our wives, the cries of our mothers, the
cries of our daughters," Minkowitz writes
that "if this sounds like a grandiose as-
sessment of individual men's effect on
everyone, it is. The Promise Keepers
spend the bulk of their time telling men
how to refrain from abusing because they
think men ought to be good masters, not
abusive ones. They don't doubt for a
moment that the ultimate responsibility
for the world — for men's and women's
lives both — is men's. This fantasy of
benevolent domination is at the core of
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A cross-cultural comparison
Anthropologist Elizabeth Brusco has
studied the explosive growth of evan-
gelical and Pentecostal churches in Co-
lombia and their effect on gender rela-
tions among converts. As a feminist
trained in Marxist thought, she is con-
scious of the fact that religious ideol-
ogy could be "a powerful tool of patri-
archy ... reinforcing women's subordi-
nation and mystifying it." This possi-
bility seemed all the more likely given
the strict gendering of the public/pri-
vate dichotomy in Latin American so-
ciety, the high degree to which women
identify with their roles as wives and
mothers, and the strong cult of ma-
chismo which draws men into habitual
public displays of aggression, drinking
and womanizing.

At the same time, as an anthropolo-
gist Brusco was committed to hearing
and respecting the accounts of her fe-
male informants regarding the place of
Pentecostal evangelicalism in their
lives. What she has found is that women
are often the first to convert, and that as
husbands and other male kin follow
them into the evangelical movement,
the material conditions of households
improve markedly. The evangelical
proscriptions on drinking, smoking,
gambling andkeeping mistresses leads
to a redirection of the husband's re-
sources and time back into the home.

Moreover, even though (or perhaps
because) the evangelical and Pente-
costal Churches are male-led, they pro-
vide male converts with an alternative
to the dysfunctional aspects of ma-
chismo which is at once face-saving
and woman-friendly. Because of the
"house church" character of the move-
ment (services usually being held in a
front room of the pastor's residence)
leadership is functionally — even if

not formally — in the hands of a "pas-
toral couple," with strong women's
group activities complementing both
men's groups and gender-integrated
worship. Brusco thus concludes that
"in some ways, Colombian
evangelicalism can be seen as a 'strate-
gic' woman's movement, like Western
feminism, because it serves to reform
gender roles in a way that enhances
female status. ... In reforming male
values to be more consistent with fe-
male ones (i.e., oriented toward the
family rather than toward individualis-
tic consumption) the movement pro-
vides a 'strategic' challenge to the
prevailing form of sexual subordina-
tion in Colombia."

Part of Brusco's point is that what
counts as "feminist" depends greatly
on the cultural context in which women
are operating. Without oversimplify-
ing parallels between the two societies,
it might be said that many North Ameri-
can women also perceive a need to
"reform male values to be more consis-
tent with female ones," living as they
do in the midst of high rates of divorce,
the resulting feminization of poverty,
and a heavily sexualized culture of
consumption which draws male re-
sources away from households towards
everything from pornography to spec-
tator sports and substance abuse. The
Promise Keepers movement provides
a supportive yet challenging environ-
ment in which — much as in a 12-Step
program — men can turn over a new
leaf as they respond to its calls for
sexual purity, moderation and atten-
tiveness toward wives and children.
This may not be a liberal feminist's
notion of gender Utopia, but it cannot
— at least not yet — be labelled anti-
feminist. — M.V.L.

the Promise Keepers' vision."
Racism is evil, sexism doesn't exist

Other observers have noted that Promise
Keepers' concern to understand the pain
wrought by racism has no real parallel in
an organizational concern about sexism.
Rebecca and Douglas Groothuis conclude
that for Promise Keepers racism is evil
but sexism doesn't exist: "While even
traditionalist women acknowledge the
existence of an unbiblical and hurtful
prejudice against women in many evan-
gelical churches, awareness of this prob-
lem seems to be missing from the PK
agenda." They praise Promise Keepers'
attempts to educate white men to under-
stand the pain felt by men of color due to
racism, but add that it "is a shame that
they are not also learning to hear,
uncritically and nonjudgmentally, the pain
that women of all races have experienced
in a male-dominant church." And al-
though Ms. magazine's Donna Minkowitz
defends the personal-change focus of
Promise Keepers, she agrees that it needs
expansion to include a concern for insti-
tutional changes in gender relations. At
this point in time, she notes, "for the
Promise Keepers, the loving care of de-
voted husbands is the only thing required
to improve women's lives."

Almost a century ago, xenophobic
American white men were known to sup-
port women's suffrage in order to offset
the votes of immigrants and people of
color. Are we now witnessing a develop-
ment of the reverse attitude among Prom-
ise Keepers — that is, a willingness to
sacrifice female empowerment to the goal
of cross-racial male solidarity?

A nonpolitical movement?
Promise Keepers leaders have repeatedly
stated that their movement is nonpoliti-
cal. Minkowitz has quoted Promise Keep-
ers' press secretary, Steve Chavis, as say-
ing: "We are dedicated to uniting men.
We are not prescribing what party this is
done through, or what ballot measure."
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Although no statistics have been com-
piled on the group's political preferences,
observers of the Christian Right such as
Russell Bellant caution against the as-
sumption that Promise Keepers are uni-
formly of a Right-wing bent, noting that
"committed trade union supporters and
social justice supporters" attend the sta-
dium rallies.

Although founder Bill McCartney has
avoided using the Promise Keepers' po-
dium to promote a particular political
agenda, as a coach he allowed his name to
appear on the fund-raising letters of Colo-
rado for Family Values, sponsor of the
famous Amendment Two aimed at block-
ing civil rights guarantees for homosexu-
als. He has taken similarly public stands
against abortion, although not as a Prom-
ise Keeper.

Promise Keepers have sponsored talks
by Jerry Falwell, their leaders have been
interviewed on Pat Robertson's 700 Club
and their books have been published by
James Dobson's Focus on the Family.
Minkowitz observes that, with resources
such as mailing lists, phone banks and
voter lists, "an evangelical men's move-
ment with as many as a million members
could be a fertile ground for Right-wing
organizing." Equally troubling is the im-
age of "men who, in their eagerness to
reform, have declared a willingness to be
commanded" — by God, by their move-
ment leaders — even while taking loving
command as servant-leaders in their own
homes. "It is possible," she states, "that
the depth of emotion and loyalty created
in the Promise Keepers would be used to
fuel a Right-wing movement."

Servanthood and soft patriarchy
At this point in its organizational devel-
opment, Promise Keepers is nothing if
not contradictory in the messages it sends
forth about gender relations. In Seven
Promises of a Promise Keeper, an un-
wieldy volume featuring 18 contributors,
men are urged in one chapter to "take

back the reins of spiritually pure leader-
ship God intended them to hold" and in
another to recognize that "equality of
leadership" between men and women is
"the way God intended the church to
operate ... male and female leaders shar-
ing the burden for their families and their
community." It is likely that Promise
Keepers has grown so quickly that its
leaders have spent little time thinking

Marc Ross

Promise Keepers have sponsored

talks by Jerry Falwell, their

leaders have been interviewed on

Pat Robertson's 700 Club and

their books published by James

Dobson 's Focus on the Family.

through the movement's basic stance on
gender relations. "Much is assumed and
very little is discussed or debated when it
comes to such questions as the validity
and meaning of the concept of masculin-
ity, how (or even if) a godly man's behav-
ior is distinguishable from a godly
woman's behavior and how women fit

into the 'masculine' Christianity being
promoted by PK," point out Rebecca and
Douglas Groothuis.

Ambiguity also allows each listener to
hear what he or she wants to hear in
Promise Keepers' messages about male
responsibility, which suits the aims of a
revivalist organization to reach as many
people as possible. In addition, as the
Groothuises note, Promise Keepers is
typical of mass evangelical movements
in that its "overall tenor ... does not ap-
pear to be conducive to thoughtful reflec-
tion. Promise Keepers typically offers
men answers, not questions; catchy slo-
gans, not difficult alternatives to study
and evaluate."

While it may be that Promise Keepers'
deeper tendency is to become an organi-
zation which proclaims not only a gender
essentialism along traditional, stereotyped
lines but also a strong gender hierarchy in
family, church and society, it is also pos-
sible, as Ms. magazine's Donna
Minkowitz asserts, that Promise Keepers
may be irreversibly shaped by the 30
years of second-wave feminism that pre-
ceded it.

"The group's ethic of mutual respon-
sibility and mutual support is perpetually
at odds with its conviction that domina-
tion is ordained by God," she writes. "It
would be a mistake to conclude that PK's
religious-right leaders are somehow im-
mune to the progressive ideals that they
themselves are promoting through this
organization. In creating Promise Keep-
ers, they may have themselves been caught
in a quasi-feminist whirlwind."

As I leaf through future issues of New
Man, I will be inclined to affirm
Minkowitz' optimism if I see two yet-to-
be-written articles by the magazine's male
writers. The first would be titled some-
thing like, "What I Learned the Year I
Stayed Home With My Kids." The sec-
ond would be, "My Daughter the Semi-
narian." EE3
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Auschwitz did not end in Auschwitz
by Dorothee Solle

M ore than 51 years ago, on Jan.
27, 1945, the camp of
Auschwitz was liberated. This

date has a subjective biographical mean-
ing for me. Like a red thread, the event of
the Shoah marks my attempt to reformu-
late the Christian faith.

In my well-thumbed diary of Anne
Frank, one passage is underlined. On
October 9, 1942, she wrote: "What a
people, these Germans! And I am one of
them. Now Hitler has declared us state-
less. There is no greater enmity in the
world than between these Germans and
the Jews."

How often I wished that Hitler would
have also made me "stateless"! That I
would not have been one of them! Anne
Frank made a distinction between "these"
Germans and others. This attests to her
ability to differentiate and express her-
self precisely. For me as a German, this is
not so simple. Ultimately all who did not
offer resistance were involved, bound in
different forms of believing, following
and profiting. Among these "accom-
plices" in the broad sense of the word
were also those who practiced the arts of
not seeing, not hearing and remaining
silent.

I spent almost 10 years of my young
adult existence with the question of my
generation: How could that happen? What
did my parents do against that? On what
side were my teachers? Which traditions
of my land had prepared "that"? Was
Luther involved, Wagner, Nietzsche or
Heidegger?

The worst answer to our many ques-
tions was the denial of reality. "We knew
nothing about that. We had no contacts
with the Jews. 'That' did not happen
among us in the village. One heard ter-
rible things about concentration camps
but they were only for criminals, homo-
sexuals and the Jews." This answer heard
in a thousand places made shame even
more unavoidable. Sometimes I re-
sponded helplessly: "Have you read Anne
Frank's Diary?"

'The Nazis were not so bad.'
As a young teacher in the Adenauer era,
I recognized immediately that in my
school German history ended with 1914.
Nothing was taught about German fas-
cism. One day I used the example of the
Nazis to explain something to my 14-
year-old students. A week later, the chil-
dren came into class and said to me: "My
father says that the Nazis were not so bad.
They built the autobahn/superhighway."
Then I noticed that not only my class but
the students of the whole school wanted
to know nothing about the Nazi time.
That was the reality of the 1950s.

My step to theol-

Where I need forgiveness

is for catastrophic things

ogy was joined po-
litically and histori-
cally with a feeling

not conscious to me which we as a society do
at that time, that lib-
eral Protestantism to the poorest and to our
and the German cul-
ture of my parents'
home where people

I learned to ask: Why did the German
bourgeoisie capsize and betray its liberal
thoughts and ideas? How could parents
and teachers assume that the middle class
which met its definitive end in Auschwitz
could be saved through reconstruction,
re-education and restoration of the old
property relations? Were the Nazis only a
nightmare for them from which one
awoke? Not the consequence of this Ger-
man history? How could they hope to be
renewed without a radical incision?

Destructive apathy
I found their relation to Christianity too
cool and irresolute. What I found attrac-
tive in Christianity was the high esteem
for every individual life: You can gain or
lose your life. When people want to re-
main in apathy, this pre-political con-
sciousness of the three famous monkeys
who did not want to hear, see or protest
anything, that is a destruction of human
dignity.

The development of Germany con-
firmed my mistrust.

At my first public appearance in 1965
I said, "After Auschwitz, I do not know

how one should
praise God who
over all things so

mother, the earth.

w o n d r o u s l y
reigns." Two basic
theological ques-
tions, the questions
of sin and God's
omnipotence, had
changed for me.

Dorothee Solle is a German feminist
theologian and socialist. This essay was
translated by Marc Batko.

read Goethe more than the Bible were
helpless and could not avert 1933. They
were naive when they thought in 1945
that we could begin again where we were
before.

At that time in these years of teaching,

My book, Political Theology: Conflict
with Rudolf Bultmann, was published in
1971. It arose from the experiences in our
group of "Political Night Prayer" in Koln
since 1968, from experiences in the light
of the Vietnam war and the student move-
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ment. It reflects the theoretical back-
ground of our praxis at the end of the
1960s. Bultmann wrote me a critical four-
page letter about the book from which I
would like to quote a passage: "I
agree with you that the number of
pressures which force us to sin today
could be reduced through certain
changes of social structures. But what
is the meaning of sin? According to
my 'individualistic' understanding,
sin is not caused by the coercions of
social structures. I understand sin as
an offense of person to person, for
example as a lie, breach of trust,
seduction and the like, not as a col-
lective crime against what is com-
manded. You are right in your inten-
tion. However I call guilt what you
call sin. To exemplify this in your
banana example, there is a distinc-
tion whether I rob and kill a banana
grower or obtain bananas through
the mediation of the United Fruit
Company. If the banana grower is
paid miserably by this company, he
could take the course of law or strike."

I laughed but also had to cry about
this. The greatness of liberal think-
ing is its hope, which is a fragment of the
inheritance to which we must hold fast.
This hope is absolutely naive and does
not have the least access to reality be-
cause this banana grower, this campesino,
this exploited slave can neither strike nor
take the course of law.

A false division
The distinction between guilt and sin
cannot be understood by defining guilt as
collective and sin as only individual. I
regard this as a very false division from
my experience and reflection on the fate
of our people, the German question and
German existence after Auschwitz. I can
identify what separates me from Bultmann
in this one word: Auschwitz.

My pursuit of theology is marked by
consciousness of living after Auschwitz.

In contrast, Bultmann thinks in the spell
of a middle class understanding of sci-
ence as objectivized and suspended above
time.

Color corrected Ron English

One of the consequences is that sin is
involved and that we cannot dissociate
from a personal sin considering the six
million murdered Jews. My conscious-
ness of sin rested on the collective things
that happened in my land, my city and my
group. The individual sins for which I
reproach myself and which are naturally
conspicuous in my life are far more tri-
fling. Where I need forgiveness is for
catastrophic things which we as a society
do to the poorest and to our mother, the
earth.

My parents made nothing as clear to
me as the impossibility of imparting to
my offspring what Auschwitz means for
my generation. Naturally I attempt it and
find it outrageous when people who can
explain quantum theory do not know the

words: selection, ramp and zyklon B.
Again and again I have asked: How can I
hand down the feelings of shame and
disgrace so that they are not forgotten?

How can a national identity arise
which does not "elaborate" but re-
presses this past?

I struggle against my own aging,
that my experience becomes a throw-
away experience and also against the
plain denials of the feeling of collec-
tive shame.

Prayer contradicts death
Auschwitz did not end in Auschwitz.
What can we do? The Jewish tradi-
tion teaches that we should pray and
do what is just. No one should not
know. This means not allowing ev-
erything but resisting, giving bread to
the hungry instead of ever more so-
phisticated weapons. Praying means
not despairing. It means concentrat-
ing, meditating, gaining clarity over
the actual purposes and desires of our
lives, remembering and therein be-
coming like God, having wishes for
ourselves and our children, express-
ing these desires loudly and softly,
together and alone and becoming

more and more like the people we imag-
ine.

That the picture of the heavenly sover-
eign, the omnipotent one enthroned in
heaven who allowed events like the Shoah
changed with these theological changes
became increasingly clear to me. "Power
in relation" is different from omnipotent
power of domination dependent on no
one.

God was very small 51 years ago.
God's sun didn't shine; God's spirit had
no home among us. God had few friends.

Perhaps only the mystical language
which does not speak about God but to
God is able to name this God who needs
us. As Jacob Bohme said, God is "the
nothingness who seeks to become every-
thing."
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Former treasurer Ellen
Cooke begins prison
sentence
Ellen Cooke, former treasurer of the
Episcopal Church, began serving a five-
year sentence for embezzlement at the
Federal Prison Camp at Alderson, W.V.,
at about noon on August 26.

Cooke pleaded guilty to tax evasion
and transporting stolen money across
state lines January 24 in connection with
the embezzlement over a five-year period
of more than $2 million from the church.
On July 10, U.S. District Court Judge
MaryAnne Trump Barry departed from
federal guidelines to impose a stiffer than
normal sentence, referring to the "flagrant"
abuse of trust the crime represented.

Plato Cacheris, Cooke's attorney, has
filed an appeal of the sentence. His request
that Cooke be allowed to delay her
incarceration pending the appeal,
however, was denied, his office reported,
and Cooke presented herself to the camp
on the date set by the court. The appeal
process is expected to take between six
and nine months.

Richard Russell, executive assistant
at the Alderson camp, described the facility
as a minimum security prison built in 1927
for female federal offenders. Cooke will
eventually be assigned to a work or
education program.

While parole is not offered under
current federal sentencing guidelines,
Cooke may reduce her sentence by
accumulating "good time."

— Episcopal News Service

Absalom Jones Center
Stimulated by the 1992 bicentennial
celebration of the African American

presence within the Episcopal Church,
efforts are underway to raise funds for the
construction of an Absalom Jones
Historical and Cultural Center on the
campus of Philadelphia's St. Thomas
Episcopal Church. St. Thomas, where
Jones was the first rector, is the first of the
Church's African American congrega-
tions. Born in slavery and self-educated,
Jones was the first African American to
be ordained an Episcopal priest. St.
Thomas will be hosting a celebration of
the 250th anniversary of Jones' birth
November 9-10.

"The center will provide a facility for
exhibitions, historical research, and the
collection of writings and memorabilia
that pertain to the church's African-
American history," said Frances I. Clark,
president of the Absalom Jones Center's
board. "We hope to encourage dialogue
on the church's history. We want to hold
conferences, classes and seminars."

The Diocese of Pennsylvania will match
funds raised for the project, Clark said.
"This is ourfirst public requestforfinancial
support," she added.

Checks in support of the center should
be made payable to "AJHCC" and sent to
Clark c/o A. E. Church of St. Thomas,
6361 Lancaster Ave., Philadelphia, PA,
19151.

— Julie A. Wortman

Role of church in community
development to be examined
at November conference
A participatory look at what's happening
in the American economy called "The
Growing Divide: Inequality and the Roots
of Economic Insecurity" will kick off the
organizational meeting of the Episcopal
Network for Economic Justice (ENEJ)
scheduled for Nov. 22-24, at Mercy
Center, in Burlingame, Calif. Conference
workshops will focus on the "how-to-do-
its" of forming community development
banks, credit unions, loan funds and micro-
enterprise programs and funds.

The ENEJ will honor Gloria Brown
during a Saturday luncheon. Brown served

as staff to the Episcopal Church's
Economic Justice Implementation
Committee during the Committee's early
history, in the first years following its
creation by the 1988 General Convention.
Formalization of the new network's
structure and election of a steering
committee will occur during a business
meeting following the lunch.

For more information contact John
Hooper, Economic Justice Commission,
Diocese of Michigan, 4800 Woodward
Ave., Detroit, Ml 48201; 313-833-4413.

Consultation urges rite for
same-sex couples
Some 50 lay and ordained Episcopalians
from 25 dioceses and nine seminaries —
all funding their own attendance —
participated in a consultation on the
development of a church rite of blessing
that can be used for couples of the same
gender held in Washington, D.C., last
summer. Guest presenters included
Andrew Sullivan, senior editor of The
New Republic and author oWirtually
Normal, a book about homosexuality, and
Kevin Cathcart, executive director of
Lambda Legal Defense and Education
Fund and co-counsel for the legal case
challenging Hawaii's denial of marriage
licenses to gay and lesbian couples.

Consultation participants focused
much attention on further development
and revision of "An Illustration of a Rite for
the Celebration of Commitment to a Life
Together," the product of a similar
consultation held three years ago. In
addition to providing a sample rite, the
document provides theological reflections
on the need for such a rite as well as
suggestions regarding education forthose
proposing to use it.

The consultation also developed a
resolution for presentation to the 1997
General Convention asking the Standing
Liturgical Commission to develop a rite
for possible official use by the church.

— based on a press release
distributed by the Second National
Consultation for Episcopalians on the
Blessing of Same-Sex Unions
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Yet with a steady beat
by Paul M. Washington

Yet With a Steady Beat: The African
American Struggle for Recognition in
the Episcopal Church, by Harold Lewis,
Trinity Press International, Valley Forge,
Penn., 1996.

TT f arold Lewis has given readers
/ / valuable information about the

J. JL history of the Episcopal Church
that has been omitted from seminary
courses and unavailable in religious
bookstores.

He begins with a quote from Booker T.
Washington: "If a black man is anything
but a Baptist, someone has been
tampering with his religion." But in his
concluding chapter he writes: "If a black
man is an Episcopalian, he has been
tampering with the white man's religion."

Throughout this work, we are
confronted with an anomaly, for after the
emancipation, blacks, who had been
baptized in the church of their largely
Anglican masters, defected en masseto
the Baptist and African Methodist
Episcopal churches. The Board of
Missions to the General Convention of
1877 reported that "while in 1860, South
Carolina alone claimed more than 3,000
black souls, not even one half of that
number of blacks could be found in a//the
dioceses of the church, north and south."

In his sermon at the 1894 centennial
celebration of the founding of the first
black Episcopal church, St. Thomas',
Philadelphia, Bishop Henry Coleman
Potter of New York said, "I do not think
that it would have been very strange if the
colored race, after it had been freed,
should have refused to follow the white
people's God. It shows a higher order of
intelligence and an acute discernment in

Paul Washington, a longtime champion of
social justice for blacks and women in both
church and society, is rector emeritus of The
Church of the Advocate in Philadelphia, Penn.

the African race, to have distinguished
the good from the evil, in a religion that
taught that all men were brothers and
practiced the opposite."

In addition to the anomaly of "how
possible is a black Episcopalian" is another
anomaly — the white man's fear that
enfranchisement of blacks would rob
whites of what they perceived as "their
inalienable right to exercise authority in
all things spiritual and temporal." Colonel
Miles, attorney general of South Carolina
and one of the lay delegates to a specially
convened congress of Southern church
leaders held in 1883 at the University of
the South in Sewanee, Tenn., reportedly
"spokeagainstadmitting colored ministers

In addition to the anomaly of

"how possible is a black Epis-

copalian " is another anomaly

— the white man's fear that

enfranchisement of blacks

would rob whites of what they

perceived as "their inalienable

right to exercise authority in all

things spiritual and temporal."

to the diocesan lists on the same basis as
the white clergy, since it was possible,
with the great majority of negroes in South
Carolina, that they might come into the
Church in such numbers as to be able to
outvote the white clergy, and the Church
would be practically in their hands."
According to The Churchman, Mississip-
pi's coadjutor, Bishop W.M. Green, added
that "the Church had nothing to do with
the question of social equality."

"Stony the road we trod, bitter the
chastening rod, felt in the days when
hope unborn had died, Yet with a steady

beat, have not our weary feet come to the
place for which our fathers sighed."

I n 1794, St. Thomas' African Episcopal
Church of Philadelphia was founded, the
first black Episcopal Church, and the first
black church of any denomination. This
was followed by the founding of St.
Phillip's, New York, in 1818, St. James',
Baltimore, in 1827 and St. Luke's, New
Haven, in 1844. When Henry L. Phillips
began his ministry in Philadelphia in 1875
there were only two "colored"
congregations. When he retired as
archdeacon in 1947, two months after his
100th birthday, there were 18 black
churches.

Bishop John Burgess, who became
the bishop of the largest American
diocese, has observed that the vast
majority of black Christians — whose
forebears chose to leave the Episcopal
Church and other white-dominated
denominations — have tended "to ignore
or minimize the accomplishments of those
black Christians who have chosen to stay
within the white church structures." This
leads Lewis to comment:

"The fact that the first black Christians
in America were Anglicans and that it was
the Episcopal Church that established
the first black school and trained the first
black teacher, that Absalom Jones was
the first black minister ordained in the
United States in any major denomination,
and that St. Thomas' Church, Philadel-
phia, was the first truly constituted black
congregation are forgotten if they were
ever known; and such ignorance makes it
possible for observers to believe that a
quest for an enhanced social status is the
onlyfactor responsible for attracting blacks
to the Episcopal Church."

As Lewis hopes it will, Yet With a
Steady Seat does much to correct such
misunderstandings. "The theological and
ideological position of black Episcopal-
ians," Lewis rightly points out, "has always
been thatthey are, by virtue of the Church's
being a catholic institution, part and parcel
of the membership of the Church, for
whom no sort of special patronizing
treatment is deemed necessary." Uttl
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Our readers tell us ...

Hiroshima condemned in 1945
by Leo Maley III

Many suggest that while we may
now believe that the atomic
bombing of Japan was wrong,

it is a mistake to judge history by present
standards.

But many leading theologians, ethi-
cists and religious editors wasted no time
in speaking out against the atomic de-
struction. In August 1945 Christian Cen-
tury, the Protestant weekly, editorialized
against "America's Atomic Atrocity," and
Commonweal, the Catholic magazine,
argued that American victory had been
"defiled" by "American guilt and shame."

One of the most important early state-
ments on the moral implications of atomic
weapons was "Atomic Warfare and the
Christian Faith," the March 1946 report
by the Federal Council of Churches'Com-
mission on the Relation of the Church to
the War in the Light of the Christian
Faith.

They called upon churches "to urge...
that all manufacture of atomic bombs be
stopped, pending the development of ef-
fective international controls," and to urge
that the U.S. government "affirm pub-
licly, with suitable guaranties, that it will
under no circumstances be the first to use
atomic weapons in any possible future
war."

The commission deplored the manner
in which the bombs had been "loosed
without specific warning, under condi-
tions which virtually assured the deaths
of 100,000 civilians." Even if the atomic
bomb had shortened the war, by using it
in a manner that resulted in the "indis-

criminate slaughter of non-combatants,"
the U.S. had "sinned grievously against
the laws of God and against the people of
Japan."

"Whatever be one's judgement of the
ethics of war in principle," the report
continued, "the surprise bombings of
Hiroshima and Nagasaki are morally in-
defensible." The commission called upon
American Christians to be "deeply peni-
tent for the irresponsible use already made
of the atomic bomb." "Plain justice" ob-
ligated Americans to make "specific
amends for damage that has resulted from
our wanton acts of destruction." They
called upon churches to raise funds to
rebuild Hiroshima and Nagasaki, "those
two murdered cities."

It should be emphasized that these
strong statements were made by

a commission of leading Protestant
theologians and church leaders, includ-
ing John Bennett, Angus Dun, Georgia
Harkness, Reinhold Niebuhr and Henry
P. Van Dusen. By one count only seven of
the twenty-two commission members
were pacifists. That some, like Niebuhr,
were known for their ethical and political
"realism" makes the report's strong con-
demnation of the bombings all the more
striking.

Recovering the findings of "Atomic
Warfare and the Christian Faith," as well as
other early reflections on our use of the
atomic bomb, should lay to rest the histori-
cally false claim that critics of the Hiroshima
bombing are imposing 1990s morality on a
1945 decision. The bombings have always
been criticized on moral grounds. For those
who struggle to prevent the future use of
nuclear weapons, how we remember
Hiroshima matters.

Leo Maley III is currently engaged in a long-
term study of the impact of Hiroshima and
nuclear weapons on American culture.

Dancing and hammering for the children
Before dawn, four women poured their
own blood, danced, sang and swung
hammers on a torpedo test cylinder used
in fast-attack nuclear submarines on
July 27,1996 during a "Weep for Chil-
dren" plowshares action at the Naval
Sub Base in Groton, Conn-

Base personnel stood nearby while
an officer said over the loudspeaker,
"They are Plowshares. They are non-
violent peace protesters."

Kafhy Shields Boylan, of the Wash-
ington D.C. Catholic Worker and Sis-
ters Liz Walters, Carol Gilbert and
Ardefh Platte said they were encour-
aged that U.S. Naval officers have come
to understand the intent and the spirit of
these actions.

They were scheduled for a court ap-
pearance Sept. 30.

Four other plowshares activists re-
ceived prison sentences from a federal
judge in Norfolk, Va. on September 6.
Amy Moose, Michele Naar-Obed, and
Rick and Erin Sieber — who were ar-
rested Aug. 7, 1995 at Newport News
(Virginia) Shipbuilding — were given
sentences ranging from eight to 18
months without parole, followed by three
years of supervised probation.
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The end of the age
by Bill Wylie-Kellermann
The End of the Age, by Pat Robertson
(Word, 1995).

P at Robertson is no novelist. Nor
could a stable of ghostwriters
make him so. This book is testi-

mony, at least in that regard.
Robertson has, however, understood

the import of the popular in culture wars.
And he has probably hungered after the
market tapped in recent years by Frank
Peretti, whose This Present Darkness has
sold two million copies, becoming some-
thing of a handbook in the worst of the
spiritual warfare movement. Where
Peretti's scale is local (small college town
possessed), Robertson has cast his narra-
tive as global millennial apocalypse.

In The End of the Age, a meteor (which
could have been shot down had not the
president vetoed a certain nuclear missile
appropriation) strikes the Pacific, wash-
ing California from the face of the earth.
In the waves of chaos which ensue, a
satanic conspiracy pulls off a U.S. coup,
masterminded by one Tariq Haddad —
the shadowy friend called upon by an
overbearing, new age feminist first lady.
In an ongoing narrative conceit, the
Thornberrys, an amiable ad executive
and his wife going through a timely con-
version, are tutored in Bible study which
provides a running blow by blow from
Revelation of events taking place on CNN.
By a series of providences they are led to
Rev. Jack Edwards (yes, descendent of
Jonathan) whose shrewd investments
have graced him with a comfortable
mountain hideaway, equipped with the

Bill Wylie-Kellermann is a Methodist pastor
and author of Seasons of Faith and Con-
science (Orbis, 1991).

latest in communications technology,
from which he is able to coordinate the
Christian resistance movement via satel-
lite and worldwide web. In fact, gener-
ally, when these fundamentalist Chris-
tians circle the wagons for apocalypse,
they pull up driving RVs and BMWs.

Robertson's audience is one which
comes hungry for the material trappings
of justification and success, in combina-
tion with a gamut of fears (for which that
dark and formless meteor hovering some-
where in space is a suitable metaphor).
Robertson, as on The 700 Club, deftly
feeds both in his novel.

Robertson's audience is

one which comes hungry for

the material trappings of

justification and success.
Certain fears are more than legitimate:

like the centralized, cashless, electronic
global economy against which he else-
where rails (more or less accurate, in my
view). But others are xenophobic innu-
endo, a kind of spiritual hit list more
easily novelized than footnoted: like the
new Satanic cabinet composed of a
Harvard professor of Eastern religions, a
Buddhist monk in saffron robes, a Leba-
nese Shiite Muslim who ran a filling
station in Dearborn, Mich., a militant
black feminist, and a host of Shiva wor-
shipers. The New York Times reporter is
a Marxist fan of Che and Fidel. The new
president himself is a 1960s radical, ex-
perienced in hallucinogens, who was first
possessed achieving enlightenment at the
feet of an Indian guru. And the center of
the new world government will be housed
in the extravagantly completed palace

begun by Saddam Hussein in Babylon
itself. This is paranoia beyond parody.

Certain racial and ethnic inclusions
are interesting. Early on the Thornberrys
hook up with Dave Busby, a Bible-be-
lieving African American (but wouldn't
you know he's a power forward for the
Lakers — and in a book whose names are
fraught with allusion and double entendre,
is it actually possible that his is con-
tracted from "bus boy"?). Manuel
Quintana (from "recruitment of soldiers
by lot"?) and his family survive the blast
and heat to join the enclave (but then he's
a skilled communications technician, fit-
ting in as the community's electronic
handyman).

Another matter of interest in the narra-
tive text: The Secretary of Defense is one
person inside the government neither re-
placed nor seduced in the coup. The
Pershing missiles which he is able to
marshall on God's side, however, prove
puny and superfluous alongside the de-
structive power of angel legions when
they begin to kick butt.

The politics of demonization is one
fundamental issue raised by this volume.
We must confess that it is not a tactic
limited to the Religious Right. William
Stringfellow once described "cursing and
conjuring" as itself a demonic tactic in a
book put out by this same publisher 20
years ago. The "condemnation to death
and damnation" is a method of dehuman-
ization. Stringfellow saw in it a common
tactic of the principalities and powers.
Moreover, he recognized a basic idolatry
(from which we all suffer more than we'd
like to acknowledge) in presuming to
know the judgment of God.

THE WITNESS OCTOBER 1996 29

C
op

yr
ig

ht
 2

02
0.

 A
rc

hi
ve

s 
of

 th
e 

E
pi

sc
op

al
 C

hu
rc

h 
/ D

FM
S

.  
P

er
m

is
si

on
 re

qu
ire

d 
fo

r r
eu

se
 a

nd
 p

ub
lic

at
io

n.



eta Finger is a pacifist and war-
tax resister. For many years she
edited Daughters of Sarah, a

magazine which issued an early, steady
challenge to sexism in the church. But
these days, much of her resistance work
takes place in a classroom, as a teacher of
the New Testament.

"I feel that I've been called to be a
student of the Bible, to responsibly un-
derstand it and teach it," Finger says.

At a time when biblical texts are being
commandeered to support a Right-wing
political agenda, it is no easy vocation.

Finger encountered controversy dur-
ing her first term at Messiah College in
Pennsylvania last fall, after members of a
nearby evangelical church came upon an
article she had written on feminist inter-
pretation of the Bible. Missing the nu-
ance that she was not necessarily endors-
ing the wide range of approaches she
discussed, they fired off an anxious letter
to the school's administration, express-
ing the fervent hope that they had not
known what Finger was like when they
hired her.

Finger soon discovered that simply
highlighting the leadership or
assertiveness of certain women in the
Bible raised red flags with some of her
students — particularly younger, male
students from fundamentalist back-
grounds.

"I run into problems with some of the
conservative students who may not know

Marianne Arbogast is assistant editor of The
Witness. The Witness wishes to celebrate the
life of Daughters of Sarah, which Reta Finger
edited for 15 years, in this final year of its
publication.

"/ don i ever want

to harden my

position on the

Left to the point

where I cannot

talk to people on

the Right, espe-

cially youth."
Reta Finger

Scripture cuts two ways
by Marianne Arbogast

what's in the Bible any more than stu-
dents to the Left of them," Finger says.
"They think they do, but with the sort of
literalism with which they approach it,
they do very little contextualizing. I've
had to rethink how I introduce biblical
interpretation. I can't hit them head-on
with some of this stuff — they're not
ready to hear it."

Keeping lines of communication open
is a top priority for Finger.

"What I think we shouldn't do is po-
larize," she says. "I don't ever want to
harden my position on the Left to the
point where I cannot talk to people on the
Right, especially youth. I want to listen to
them, to try to understand where they're
coming from, and to concede as much as
I can."

What she always can concede is a deep
reverence for Scripture.

"When I'm interacting with people on
the Right, what I have behind me is the

Bible," she says. "I know it as well or
better than they do, and I respect it as
highly without saying it's inerrant."

She believes that the Religious Right
has taken root within the evangelical tra-
dition, in part, because of the evangelical
emphasis on biblical authority.

"There is certainly a connection be-
tween the Religious Right and a high
view of scripture," she says. "They say,
this is the word of God without any error
— but then they also assume that the way
they interpret it is without any error. This
kind of view leads to the attitude that
'We're right, and if you don't think the
way we think, you're wrong.' "

Finger laments the evident lack of
biblical knowledge revealed by the re-
sults of a recent survey, published in
Christianity Today, which reported a high
correlation between religious faith and
political conservatism.

"People said religion affected their
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views on homosexuality and abortion a
lot more than it affected their views on the
poor and the environment. That makes
me see red! Teachings about the poor and
use of wealth run throughout both the
Hebrew Bible and the New Testament."

A Mennonite, Finger comes out of a
tradition that takes the Bible seriously,
while maintaining a skeptical distance
from state power. Far from advocating a
forced imposition of biblical law, Men-
nonites — the horrors of religious perse-
cution deep in their historical memory —
renounce violence and cherish freedom
from government interference.

"From the time of the Reformation,
the whole anabaptist movement stood for
the separation of church and state," Fin-
ger explains. "They refused to take up the
sword. From the beginning, Mennonites
have not gone along with any idea that the
state is the new Israel, or that America is
a Christian nation. We have assumed it
wasn 't a Christian nation."

Those who insist otherwise "don't
know their history," she adds. "The found-
ing fathers were anything but evangelical
Christians. They were deists, and they
wanted the separation of church and state."

Finger grew up in eastern Pennsylva-
nia in a traditional Mennonite commu-
nity, where women wore head coverings
in church and rarely spoke during wor-
ship. It was not until the early 1970s that
Finger, by then married and the mother of
two sons, began to seriously question
gender discrimination in the church.

When she moved to Chicago in 1976,
she joined the small circle of mostly evan-
gelical women who, after meeting for a
year's study and reflection on women's
issues, had begun to publish a newsletter
called Daughters of Sarah.

"Up until that time, evangelicals had
assumed that women should be silent in
church and accept a much more restricted
role," Finger says. Daughters of Sarah
offered a forum for women to faithfully

question those assumptions. In 1979, Fin-
ger became editor of the publication which
would grow into a Christian feminist
magazine reaching over 7,000 subscrib-
ers, until financial pressures and loss of
staff forced it to shut down this year.
Finger left the magazine in 1994 in order
to teach and to continue her doctoral
studies.

In her current setting, Finger often
finds herself challenging Right-wing in-
tolerance, but she stresses that "people on
the Left can be just as narrow and unable
to hear any position but their own."

It is common, she believes, for liberal
Christians to underestimate the difficulty
involved in changing one's mind on an
issue like same-sex relationships.

"For me, it was probably the largest
conversion I've had since I was a Chris-
tian," she says. "It took me awhile; it
wasn't till I did a study from a biblical
perspective, and met some gay and les-
bian people who were not at all the way
I'd imagined them, that I could accept the
value of same-sex relationships. People
need to recognize what an emotional and
conceptual leap it is."

She also recalls a difficult editorial
meeting at Daughters of Sarah following
the 1993 Re-Imagining conference.

"Along with our support, I felt there
were some challenges we should make to
the theological content of the Re-Imagin-
ing conference, but others did not want to
deal with that at all," she says. "It seemed
to me that people on the Right could only
see what was wrong, but people on the
Left could not admit that anything that
was said there could be questioned.

"I want to be free to challenge anyone's
statements on either side, Right or Left, if
what is said does not reflect the biblical or
ethical values they claim for it or is illogi-
cal or inconsistent theology. I think that
commitment helps me avoid knee-jerk
reactions, so perhaps I can be a mediating
influence." BS

Dorothee Solle

The Witness represents

the voice of "the other

America," different

stories other than the

official ones, burning

questions and, best of

all, a spark of hope

and resistance. The

Witness contradicts my

lamentations and

moves me into "taking

my bed and moving

on.
— Dorothee Solle

Hamburg, Germany
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