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Trickster spirit
THE TRICKSTER ISSUE WAS absolutely
one of the best ever. You lucky wag, to
interview Michael Moore. He makes me laugh.
I loved that show where he got the CEO to
change oil in a car! And will never forget the
Roger & Me portion about the lady who raised
rabbits for food. One neat guy.

Dierdre Luzwick
Cambridge, WI

P.S. You are funniest when you're crabby.

MANY, MANY THANKS for the questions
you're willing to consider and the views you
present — The Witness is really needed.

The most precious thing I got from

Stringfellow was that being a human is enough
—God is God and we are human—and that' s
what we choose in favor of— to preserve and
enhance humanness — not success or being
wonderful —just faithfulness. The Witness
supports that job of remaining human.

Willie Righter
Dayton, OH

I ENJOYED SO VERY MUCH your July/
August issue on the trickster. Our age chal-
lenges us to rethink our way to God — maybe
even starting with a different Name. Perhaps
the best starting place would be a sense of the
beautiful - aesthetics. (Thomas Aquinas had
such a beautiful definition of beauty — "that
which when seen pleases". The comic, along
with the tragic, the Scholastics listed among the
aesthetic categories. (I would define the comic
as that which when seen pleases by relief.)

A sense of the tragic is so much a part of
serious social awareness: the experience of
noble man laid low by our failings.

The comic, laughter, I believe, always
contains the intuition of a transcendent di-
mension to our existence and a sign of the
virtue of Hope, a free and surprise Gift.

That noble man can be brought low slip-
ping on a common banana peel. Tragic! Within
a Scriptural perspective — serious work, dig-
nity, nobility ... Yes!

But laughter intuits that the banana peel
can't keep me down. I will rise again with
nothing lost but a false sense of dignity. What

Classifieds

Pre-Advent retreat

Welcome Christ: A pre-Advent retreat
Nov. 25-29, 1998. Walter Wangerin, Jr.,
author, preacher and master story teller,
will lead this retreat as we prepare our
hearts and homes for Advent, Christmas
and Epiphany. Wangerin will open the
seasonal gospel readings for us and share
with us his newly written Christmas songs.
Come join the Holden Community for
Thanksgiving and participate in this annual
retreat. Contact: Registrar, Holden Village,
Chelan,WA98816.

Christian*New Age Quarterly

"Wonderful diversity," "Heartily
recommended," "Philosophically
intriguing," "Excellent." Why do reviewers
highly esteem Christian'New Age
Quarterly? Great articles and lively
columns make this bridge of dialogue
between Christians and New Agers as
entertaining as it is innovative. Subscribe

foronly$12.50/yr.Orsampleusfor$3.50.
Christian*New Age Quarterly, P.O. Box
276, Clifton, NJ 07011-0276.

Positions open

The Other Side, a Christian nonprofit
magazine of peace, justice.and spirituality,
seeks an art director and business
manager. The art director selects work of
contemporary artists to accompany
editorial content and designs magazine
and other organizational material. The
business manager does bookkeeping,
payroll, oversees the annual budget and
overall financial systems. Generous health
coverage, vacation, retirement. Staff work
under a common salary structure —
$19,521 per year, $6000 stipend for
dependent children. Contact: Search
Committee, 300 W. Apsley St., Phila.,
Pa. 19144, 215-849-2178, fax: 215-849-
3755, <search@theotherside.org.>

Erotic Contemplative

The Erotic Contemplative Video/Audio
Course offers essential education for Gay/
lesbian Christians and their ministers.

<www.erospirit.org/teoor800-581-3303.

Episcopal Urban Interns

Work in social service, live in Christian
community in Los Angeles. For adults 21 -
30. Apply now for the 1999-2000 year.
Contact: The Rev. Gary Commins, 260
N. Locust St., Inglewood, CA 90301.310-
674-7700.

Vocations

Contemplating religious life? Members of
the Brotherhood and the Companion
Sisterhood of Saint Gregory are
Episcopalians, clergy and lay, married
and single. To explore a contemporary
Rule of Life, contact: The Director of
Vocations, Brotherhood of St. Gregory,
Dept. W, Saint Bartholomew's Church,
82 Prospect Street, White Plains, NY
10606-3499.

Classifieds

Witness classifieds cost 75 cents a word or
$30 an inch, whichever is less. Due 15th
of month, two months prior to publication.
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a relief that we don't have to keep "trying to
be angels" as Cox says.

Aquinas' definition of beauty is beautiful.
My letter on the comic is not very comical.
But neither does a letter from the North Pole
have to be cold.

George McMahon
Detroit, MI

I ALWAYS READ THE WITNESS, usually
with great interest and profit. The 7-8/98 issue
on alternatives to "activism" raised my hopes
but then shattered them.

In her opening editorial JWK writes, "The
activities of people of faith seem pretty tame
and predictable. We write checks, write let-
ters to the editor, sign petitions, join boycotts,
participate in vigils, occasionally go to jail."
(She forgot to mention lying down in front of
nuclear trains and pouring our own blood on
draft files, which are not exactly tame or
predictable.) "These activities don't seem,
these days, to have the edge needed to really
challenge the powers.' (Of course, because
they never did.) My heart leaped up, because
I thought she was about to announce that what
is called for is what has always really chal-
lenged the powers that be, namely, electoral-
legislative activism and the legal remedies
which accompany it (running for public of-
fice, or finding good candidates, campaign-
ing for them, leaning on them after election to
get the right laws and budgets passed, boy-
cotting or suing corporations with bad envi-
ronmental and labor policies, and so forth).

But then my hopes crashed. What is it that
she claims really challenges the powers? "Pe-
riodic mischief," "something quirky," "coy-
ote," "the trickster." Please! The "powers"
will have a good laugh over that. Further-
more, she ignores the advice of her one main
example of the trickster, Michael Moore:
"We all have to run for precinct delegate; we
have to go in and take over the local party
apparatus. It's there for the taking. Once we
elect enough people ..." (His example is ap-
plied to corporate downsizing and moving
abroad.)

Let's have an issue on the possibilities of
the kind of electoral-legislative activism which
millions of "people of faith" have always
been involved in.

Owen C. Thomas
Berkeley, CA

THE WITNESS

CHIROPRACTOR
A55I5TEP

E

YOUR ISSUE ON TRICK-
STER reminded me of a
piece of verse I wrote a few
years ago. During a day of
recollection, the leader
asked us to reflect on how
God seduced us. I enclose
the piece for your enjoy-
ment.

The root meaning of "se-
duce" is "lead astray."
You used, I think, deception
to seduce me.
Coyote Trickster is your
name.
A hundred little jokes—
a larger joke or two—
you handed me, laughing as
I turned to you,
opening your arms to me,
tickled when I said:
"You? It was you? Oh, for
heaven's sake!"
And I, sophisticated, so su-
perior to the practical joke,
I have to smile, as they say,
despite myself.

I feel my heart skip —so banal and trite an
image.
But it does. It does.
The solemn promise, the solemn, unrelenting
program
that I thought I'd had from you,
and found I'd made up by myself,
and so discarded, to discover not the empti-
ness I supposed,
but your warm, welcome, loving, laughing self.
Coyote, I'm catching on to you.
I'm suspicious, now, of every solemn thing.
Beneath the solemn thing I hear a self-de-
lighted smile
leading me astray.

Pat Chaffee
New Windsor, NY

YOUR JULY/AUGUST ISSUE "Trickster
spirit: a paradigm for social action" helped
me recall the following example: In '74, I
received a call from my prophet, Jack Pratt,
who was in South Dakota to defend the
Wounded Knee Indians in court. His clients
had received a call from an Indian in the San
Diego jail (alcohol related) who had an ab-
scessed tooth and hadn't eaten in several

C0HS1PER THE ALTERNATIVES

MME AS5I5TEP
5UICIPE -

BEAUTICIAN
A55I5TEP

SUICIPE

days. Jack told me "to take care of it!"
With my God-given authority, I called the

jail and said: "I understand you have a pris-
oner. Tosh Steppenwolf, who is suffering
with an abscessed tooth. Either you will take
care of his tooth immediately, with your own
staff, or The Episcopal Church will come with
a dentist to do it!"

Then I wrote Tosh about what I had done.
Tosh wrote back that the jail dentist came the
day I called, livid to have been beeped on the
golf course!

Soon Tosh was transferred to an Honor
Camp where AA teams visited regularly and
he could have visitors. So we did meet.

Having advocates outside, who demand
prisoner needs be addressed, and invoking the
prestige of The Episcopal Church is a case of
tricking that worked.

Mary Eunice Oliver
San Diego, CA

THANKS FOR THE JULY/AUGUST issue.
I'd like three more copies.

Richard Dials
Fellowship of Reconciliation

Nyack NY
OCTOBER 1998 3
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8 The Bible and earth
spirituality by Ched Myers
Relying on biblical texts, Myers
illustrates that the Judeo-Christian
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12 Pollution is political
by Camille Colatosti
Environmental toxins are destroying
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view of our world, illuminated by faith, Scripture and

experience. Since 1917, The Witnesshas been advo-

cating for those denied systemic power as well as

celebrating those people who have found ways to

"live humanly in the midst of death." We push bound-

aries, err on the side of inclusion and enjoy bringing

our views into tension with orthodox Christianity. The

Witness'mo\s are Episcopalian, but our readership is

ecumenical. For simplicity, we place news specific to

Episcopalians in our Vital Signs section. The Witness

is committed to brevity for the sake of readers who

find little time to read, but can enjoy an idea, a poem

or a piece of art.

Manuscripts: We welcome multiple submissions.

Given our small staff, writers and artists receive a

response only when we are able to publish. Manu-

scripts will not be returned.
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Where do you like to pray?
by Jeanie Wylie-Kellermann

/

've been chronically ill for over a
decade. I've lived off deconges-
tants, ibuprofen and antibiotics,

managing symptoms so that I've rarely
been unable to get out of bed and yet
never recovering. In fact, some would
say my symptom management has been
costly to my immune system.

I'm hyper-sensitive to a variety of
chemicals: perfumes, cigarette smoke,
diesel. When exposed to these, I
get pounding headaches. I feel
like I've been physically as-
saulted. I feel angry. Within my
immediate family, I get under-
standing and support. It's when
we are with friends and I have to
relocate within a movie theater,
restaurant or church that I begin
to feel crazed.

Meeting and reading about
others with multiple chemical
sensitivities has helped. Some
churches even have perfume-
free sections. The Methodist
annual conference in 1997
asked participants not to wear
perfume or cologne because,
within the first session, someone had
already been hospitalized. On the
Internet <www. best. com/~immune/ar-
ticles/perfume.html> I found a list of
the 21 most common chemicals found
in 31 fragrance products. Most of these
are derived from petroleum-like ben-
zene derivatives and aldehydes, known
to be capable of causing cancer, birth
defects, central nervous system disor-
ders and allergic reactions. Cumula-

tively, they can cause problems — de-
odorizers, shampoos, "air fresheners",
cleansers, furniture polish, laundry ad-
ditives.

My partner Bill says I'm kind of like the
Bubble Man onNorthern Exposure who lived
in a special hypo-allergenic home and tracked
weather maps to decipher when wind-blown
toxins would put his health at risk. Or like a
canary in a coal mine. Or like the mutating

Jeanie Wylie-Kellermann is co-editor/publisher
of The Witness, <jeanie@thewitness.org>.

Lucia W.vlic-1

frog. Not what I was hoping to be.
During the same decade I've been

learning a spirituality that may be leading
toward my health although I hadn't known
the two might connect.

In 1992,1 dreamed that I stood with a
friend and we heard the earth singing. In
the dream I remember thinking, "I didn't
know the earth could sing!"

Soon thereafter a friend took me to a
moon lodge. For hours women sang chants
about the earth, about the grandmothers.
I was transported. I felt time open up.
Stress that I had been carrying floated
away. I could sing the repeating lyrics. I

could feel the weaving harmonies. I could
keep silent and let the music wash over
me. During one song I started to weep. I
felt connected to both my grandmothers.
One had lost a baby girl and had buried
her in China in 1917. The other had died
in NYC in 1924 leaving behind a little son
and a husband, lost to pneumonia. The
grief was huge. And yet it felt restorative,
like I was back in my blood line.

I began to feel differently about the
earth too. I noticed and gave thanks for
(most) weather, for the four directions,
for the wind. So when I learned of a vision
quest, titled "Dancing with the earth," I

leaped at it.
I didn't overanalyze the tra-

ditions from which I was learn-
ing. The woman at the heart of it
is a disciple of Harley Swift Deer,
condemned as a New Age profi-
teer by some elders, but her heart
and her teachings were pristine
and I was grateful to be in her
hands. I especially liked the way
she prayed, upright, clear, with
a tone of voice that anticipated
response. She wasn't apologetic
or solicitous like so many Chris-
tians are when they pray. She
was utterly forthright. "Sacred
Ones, this is ...." Shoulders
straight, she called out with dig-

nity and authority for the wisdom to learn
the teachings in her life and the strength
to act with courage to break old patterns.

For several days, I fasted and slept in
my circle on the earth. I realized I had
never stayed put on one piece of earth
before. By the second night I knew that
what had sounded like rain was insects
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dropping from a nearby tree at nightfall.
I felt grateful when the sun rose. I felt
cared for by the earth itself. Always intui-
tive, I began to remember a connection I
felt as a child to rocks and trees and
creatures. I started to talk to everything:
rocks, flowers, insects.

I stayed in these women's circles for
three years, learning a lot about myself
and more about ritual, chanting and in-
tent. At length I felt a need to return to my
own Christian tradition. I had always
been upfront about my Christianity even
though many of the women had a strong
animosity toward it. But now I longed for
a way to pray these prayers, feel these
connections and sing these chants in the
company of people who also cared about
Christ.

Growing up in New York City, I had
been familiar with the Cathedral of St.
John the Divine, but it took my breath
away to return in the 1990s. The chapels
were filled with ecological experiments
and memorials for firemen, for those who
died of AIDS, for artists. The bookstore
was eclectic, overflowing with music
tapes, including chants, and cards with
vibrant full color images that evoked all
kinds of spirit.

"That place is alive!" I found myself
remarking as I left, only realizing by
inference, that I must have expected
cathedrals to be dead. (Graham Nash
has an incredible musical indictment
of cathedrals in which he sings, "Too
many people have died in the name of
Christ for anyone to heed the call!"
And, indeed, St. John was compro-
mised when after Gulf War I, a victory
parade ended with a celebration within
the cathedral.)

Honoring my ancestors, sustaining my
marriage, knowing my own soul requires
that Christianity can be braided through a
love for the earth and an acknowledg-
ment of the elemental spirits. Plenty of
people have been attempting this same

synthesis — I think of Gaia and God by
Rosemary Radford Ruether [TW 6/93],
the first Reimagining God conference
[7W7/94] and Matthew Fox's Creation
spirituality work. But the backlash in
each case has been intense.

Elemental spirits would have been sec-
ond nature to people in Christ's time. So
would many of the patterns of the earth.
I'm startled at how deep my ignorance
runs. After 40 years in major cities, I

When the air is toxic and

the well water poisoned,

a religion cut off from the

earth is a mind game of

little consequence.

know practically nothing about rural life.
I spent this summer in a small town in

Michigan, close to Lake Huron, deep in
the woods. I loved seeing the stars. I
began to pray for rain since my neighbors
crops were in jeopardy and our well nearly
dry. I got our daughter Lucy to help me
pray over the well — to say thank you, to
welcome any underground caches of
water, to honor the cycle. We tied a twine
belt around the concrete cylinder, deco-
rated with beads and praying hands — a
shrine, dedicated with Celtic prayers.

Would it be so radical for Christians
to acknowledge that our liturgical year
is rooted in the harvests and seasons of
the earth? Some of our most powerful
holy days are outright stolen from the
pagans. They are now imbued with the
life of Christ, but could we also ac-
knowledge that they have to do with
the cycles of the earth? All Saints Day
is pegged on the highest Celtic feast
Samhuinn, the occasion when Celts
felt closest to the dead. The early Catho-
lic Church was shrewd in its decisions
about when to make it possible for

indigenous people to continue some
facsimile of their own worship under
the banner of a Christian feast. (The
Catholic cathedral in Haiti has fabu-
lous and controversial paintings that
integrate voodoo and Christianity.)

Reading Starhawk's new introduction
to her 15-year-old Dreaming the Dark, it
is clear that the rituals in her circles have
grown and taken strong root — they are
no longer experimental. The Internet re-
veals the same abundance of pagan wor-
ship. And I'm constantly surprised to
hear of yet another friend celebrating the
solstices. Elemental worship is alive and
vital and all the more so given the deadly
assault on the earth and on our collective
health.

When the air is toxic and the well
water poisoned, we need strong medi-
cine, we need to be nurtured by mother
earth and to become more aware of what
her needs are. In this era, a religion cut off
from the earth is a mind game of little
consequence.

Such an awareness is behind a series
of issues which The Witness will do on
bioregions — knowing your watershed,
your locale, its ecological issues and
needs, its foods and seasons. A Roman
Catholic friend, a nun who also went
on a vision quest, has a Michigan cook-
book written by an indigenous woman
which speaks of vegetation that you
can hope to harvest "just after the geese
fly south." Its instructions are not bound
by the monthly calendar, but rather by
cyclical events.

And for me and my own nuclear
family, this decade of frustration, learn-
ing, joy and prayer has become a com-
mitment to spend more time in the
woods. It's teaching me. I like the learn-
ing. And it pleased me when my daugh-
ters' Catholic school asked its second
graders "Where do you most like to
pray?" that Lucy answered in words
and a drawing, "In the woods!" E d
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A Song of Creation
Benedicite, omnia opera Domini
Song of the Three Young Men, 35-65

Invocation
Glorify the Lord, all you works of the Lord,

sing praise and give honor for ever.
In the high vault of heaven, glorify the Lord,

sing praise and give honor for ever.

/ The Cosmic Order
Glorify the Lord, you angels and all powers of the Lord,

O heavens and all waters above the heavens.
Sun and moon and stars of the sky, glorify the Lord,

sing praise and give honor for ever.

Glorify the Lord, every shower of rain and fall of dew,
all winds and fire and heat.

Winter and summer, glorify the Lord,
sing praise and give honor for ever.

Glorify the Lord, O chill and cold,
drops of dew and flakes of snow.

Frost and cold, ice and sleet, glorify the Lord,
sing praise and give honor for ever.

Glorify the Lord, O nights and days,
O shining light and enfolding dark.

Storm clouds and thunderbolts, glorify the Lord,
sing praise and give honor for ever.

// The Earth and its Creatures
Let the earth glorify the Lord,

sing praise and give honor for ever.
Glorify the Lord, O mountains and hills,
and all that grows upon the earth,

sing praise and give honor for ever.

Glorify the Lord, O springs of water, seas, and streams,
O whales and all that move in the waters.

All birds of the air, glorify the Lord,
sing praise and give honor for ever.

Glorify the Lord, O beasts of the wild,
and all you flocks and herds.

O men and women everywhere, glorify the Lord,
sing praise and give honor for ever.

/// The People of God
Let the people of God glorify the Lord,

sing praise and give honor for ever.
Glorify the Lord, O priests and servants of the Lord,

sing praise and give honor for ever.

Glorify the Lord, O spirits and souls of the righteous,
sing praise and give honor for ever.

You that are holy and humble of heart, glorify the Lord,
sing praise and give honor for ever.

Doxology
Let us glorify the Lord: Father, Son, and Holy Spirit;

sing praise and give honor for ever.
In the high vault of heaven, glorify the Lord,

sing praise and give honor for ever.

— Canticle 12, Morning Prayer. This translation is from the
Supplemental Liturgical Texts, Canticle 12A. It is taken from
The Prayer of Azariah, also known as The Song of the Three
Young Men, from the Apocrypha.
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The Bible and earth spirituality
by Ched Myers

"How awesome is this place! This is
none other than the House of God, the
gate of heaven!" (Genesis 28:16-17)

"You need make for me only an altar of
earth and sacrifice on it your offerings of
well-being. If you make for me an altar of
stone, do not build it of hewn stones; for
if you use a chisel upon it you profane it."
(Exodus 20:24-25)

/

didn' t grow up in the church. When
I came to faith at age 18,1 had no
experience with the Bible. I still

remember my first connection with scrip-
ture. I was reading about Jesus' feeding
with the loaves and fishes, and was ex-
cited by the fact that what was left over
was gathered up. I was passionately
concerned for the environment, and
thought we should all "re-use and re-
cycle." This passage, I suggested to a
friend from a fundamentalist church,
seemed to affirm that idea. "I guess this
means that Christians are environmental-
ists, right?" I asked. He dismissed this
first hermeneutic foray as innocent but
wrongheaded, and proceeded to correct
me with the properly spiritual meaning of
the gospel passage. I shrugged, and kept
my excitement to myself. I have had a
sort of personal alliance with scripture
concerning love for the land ever since,
despite the hostility or ambivalence of

Ched Myers is a contributing editor. A
writer, teacher and evangelist, he is currently
a Fellow in Urban Theology at the School of
Theology at Claremont. You may reach him at
<chedmyers@igc.apc.org>. Artist Meinrad
Craighead's work appears in Woman
Wisdom: A Feminist Lectionary and Psalter,
Crossroad, 1991.

the church.
In college I dutifully read Lynn White's

famous 1967 polemic, "The Religious
Roots of Our Ecological Crisis," which
laid the blame for all environmental crimes
at the door of Judeo-Christian monothe-
ism. That modern Christendom had failed
miserably to love and protect the earth
seemed as inarguable as it was regret-
table, I thought at the time. What I found
unpersuasive was White's contention that
the Hebrew-Christian scriptures both in-
spired and justified such neglect.

The last 20 years of biblical study have
persuaded me that it is not the Bible that
hates nature, but rather the culture of
modernity. Of course that culture has
shaped how we read the Bible. I have thus
experimented with a different approach
to scripture. I begin by acknowledging
that the problem may well lie more with
my urban, non-earth-literate eyes and ears
than with the bibli-
cal storytellers. By
exercising a
"hermeneutics of
suspicion" first to-
ward my own mod-
ern alienation from
nature, I am freer to approach these sto-
ries as the revered wisdom of old, indig-
enous cultures that were far more depen-
dent upon and attuned to the land than my
own.

This helps me look harder and listen
better for strands of earth spirituality in
the very tradition that has been accused of
being hostile toward nature.

For example, let us suspend for a mo-
ment the shrill hermeneutic tradition that
reads the garden of Eden story as justifi-
cation for human exploitation and domi-
nation of the earth (a philosophical posi-

It is not the Bible that hates

nature, but rather the culture

of modernity.

tion, Doug Meeks has pointed out in his
excellent book God the Economist, that
goes back to John Locke, not the Bible!).
What we find in the account of creation is
a portrait of human beings utterly and
intimately embedded in and among the
whole of living Gaia (Gen. 1-2). Indeed,
the moral tale of the Fall in Genesis 3
defines human sin as alienation from the
earth. Not content with living from and
with "everything that has the breath of
life" (Gen. 1:30), humans instead lusted
after the inanimate (in the organic sense)
"tree of knowledge."

Thus the vocation of "naming" cre-
ation (Gen. 2:19ff) — that is, living in a
loving relationship with it — is corrupted
into the dominating role of "adjudicat-
ing" the world, a stance of control and
instrumentality (Gen. 3:4-5). This desire
for power has truly generated the culture
of death about which this ancient tale
wisely warned us (Gen. 2:17). In the
primeval narrative of Genesis this slow
"descent into madness" culminates in the
building of alienated and alienating me-
tropolises such as Babel (Gen. 11).

In our own time
the reach of Babel
— even though we
call it "civilization"
— has become glo-
bal and lethal on a
cosmic scale.

The real "plot" of the Bible, of course,
is about the liberation of humanity from
this archetypal Babylonian captivity. It is
thus no accident that right on the heels of
Babel we meet Abram and Sarai who are
called to forsake "civilization" for the
wilderness (Gen. 11:3Iff). This feral
movement into undomesticated space
establishes the enduring counter-history
of YHWH, from the Exodus journey of
Israel to the discipleship journey of the
church.

The story of early Israel is full of wild
landscapes: rocks and desert, rivers and
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springs, clouded peaks and pastured hills,
caves and forests. YHWH is comfortable
in nature, appearing to Abram under oak
trees (Gen. 12:6f; 18:1), and later to
Gideon (Jud. 6:11) and Elijah (I Kg. 19:4;
see 13:14). The voice of this God comes
to Moses from a burning bush (Ex. 3) and
on a mountain top (Ex. 19); heroes of the
community are "born" in rivers (Moses,
Ex. 2:3) and buried under oak
trees (Deborah, Gen. 35:8; Saul
and his sons, I Sam. 31:13).

These ancient traditions por-
tray a God who can and should be
encountered through the creation.
Abraham plants a tree and calls on
the name of YHWH (Gen. 21:33).
Torah enjoins the community to
celebrate God and the harvest by
dancing while waving branches
from all the local trees (Lev.
23:40).

Jacob has a vision of heaven
while sleeping in the desert, his
head on a dreaming stone, and
awakens exclaiming: Surely
YHWH was in this place—and I
did not know it! "How awesome
is this place! This is none other
than the House of God, the gate of Noah's
heaven!" (Gen. 28:16-17).

Such ecstatic communion hardly be-
speaks a "biblical hostility to nature."

The overlooked commandment of Ex.
20:24f cited at the outset of this article
perhaps best reflects the nature spiritual-
ity of early Israel (see also Dt. 27:1-8).
Thought by scholars to be one of the
oldest literary strands in the Hebrew Bible,
the instructions to build a simple altar of
stone implies that nature is quite adequate
as a setting for the worship of YHWH.
Moreover, no work of human hands (much
less technology) can "improve" on it.
Thus Joshua seals the covenant of the
people of Israel not only in the words of
the Law, but also by taking a large stone,
setting it up under an oak tree, and pro-

claiming: "See, this stone shall be a wit-
ness against us; For it has heard all the
words of YHWH (Josh. 24:27).

The warning against building altars of
"hewn stone," however, as an elabora-
tion on the first two commandments of
the Decalogue (Ex. 20:2-6), also repre-
sents the basis for the well-known bibli-
cal critique of idolatry.

Wife by Meinrad Craighead

It is important to note — particularly
in light of the witch hunts of the medieval
church — that most of the Bible's con-
cern is with manufactured fetishes, not
with pantheistic tendencies (see the clas-
sic polemic in Is. 44:9-20). This means
that we ought to be much more suspicious
of modern commodity fetishism than of
contemporary neopaganism. Still, for
ancient Israel, Canaanite shrines, which
were often associated with local grottos
or hilltops, represented the primary me-
dia of political and economic control by
the Egyptian-allied city states. Insofar as
Egypt and its Canaanite satellites had
expropriated nature to serve the imperial
ideology, the biblical injunction to wor-

ship the Creator and not the creation was
a crucial form of resistance:

"When you look up to the heavens and
see the sun, the moon and the stars, all the
host of heaven, do not be led astray and
bow down to them and serve them, things
that the Lord your God has allotted to all
the peoples everywhere under heaven.
For YHWH has taken you and brought

you out of the iron-smelter, out of
Egypt."

The cosmos (which is to say,
symbols believed to represent the
gods of Egypt) was not something
to "serve," but a gift of the true
God to all people.

If idolatry is a problem, nature
is not. In addition to talking bushes,
listening stones and sacred trees,
the Bible offers numerous paeans
to a creation that reflects the glory
of the Creator (most notably in
Psalm 104 and Job 38-41). YHWH
is imagined as a roaring lion (Hos.
ll:10),anursingeagle(Dt.32:ll)
and an angry mother bear (Hos.
13:8). Some of the tribes seem to
have animal totems: Joseph is "like
an ox" and Gad "lives like a lion"
(Dt. 33:17,20). And Israel's ritual
life is in tune with the seasons (the

harvest festivals of Lev. 23) and the
rhythms of nature: "Raise a song, sound
the tambourine, the sweet lyre with the
harp; blow the trumpet at the new moon,
at the full moon, on our festal day" (Ps.
81:3).

Nature, of course, can be an adversary.
It is significant that Pharaoh's imperial
civilization buckles under YHWH' s siege
of natural disasters (the "plagues" of Ex.
7-10). As in all tribal societies, there are
tales of dangerous adventures with wild
animals, from Jonah's whale to Daniel's
lions. But there are also surprising at-
tempts to constrain the ecocidal tendency
of fallen human beings, who in our inse-
curity try to "tame" nature. Examples are
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the Deuteronomist's prohibition of eat-
ing both mother and young birds that
have been hunted as game (Dt. 22:6), or
the remarkable rule of warfare: "If you
besiege a town for a long time, you must
not destroy its trees. Are trees in the field
human beings that they should come un-
der siege from you?" (Dt. 20:19-20). The
Hebrew prophets, meanwhile, recognized
that the natural world was out of balance,
and envisioned the reconciliation of cre-
ation, as in Isaiah's famous vision of
peace between wolves and lambs and
between cows and bears (Is 11:6-9).

Also part of the biblical story is Israel' s
abandonment of the spirituality of the
unhewn stone (along with many of the
other characteristics of its wilderness
faith). Under David, Israel aspires to "civi-
lization," and Solomon builds a massive
temple. The narrator reports (no doubt
ironically) that this institutional cultic
edifice has a massive foundation made of
"dressed stone" cut by slave labor (I Kg.
5:13-18). Yet this sanctuary, however
much a departure from the wilderness
altar of Jacob's dream, was nevertheless
richly adorned with nature symbols, such
as carvings of local flora (I Kg. 6:18,29)
and fauna (7:29).

The Jesus story introduces a prophet
who is enlightened after ritual immersion
in a river, and who then seeks to re-
animate the liberation journey into the
wilderness by embarking on a kind of
vision quest (Mt. 3:13-4:11). As in the
Old Story, significant gospel moments
occur atop a mountain (Mk. 9:2-9) and on
the sea (Mk. 4:35-41), in fields (Mk.
2:23-27) and gardens (Jn. 18:1). Jesus
invites us to learn about reality from
seeds (Mk. 4), trees (Mk. 13:28), birds
(Lk. 12:24) and rain (Mt. 5:45). Indeed,
Jesus intensifies the ancient biblical
struggle between nature and civilization
in his observations about the "great
economy" of creation (Lk. 12:22-31).

"Consider the lilies, how they neither

toil nor spin; yet I tell you, even Solomon
in all his glory was not clothed like one of
these" (12:27). Often trivialized as some
benign "St. Francis" moment, this text is
utterly subversive if Jesus means what he
says: namely, that the apex of Israelite
national power (that hewn-stone Temple
of imperial Solomon) was, in the eyes of
God, of less consequence than one wild
flower!

The far more formidable enemy

of the land is global capitalism

itself, which demands the

objectification and

commodification of nature.

These few texts suggest that the Bible
can hardly be accused of promoting con-
tempt for the natural world. The fact
remains, of course, that the church in the
modern era has fallen prey to the "per-
verted gospel" (Gal. 1:7) of a technologi-
cal capitalism that values forests prima-
rily in terms of board-feet, rivers in terms
of gigawatts and mountains in terms of
ski resorts. It is hardly surprising there-
fore that so many of those who are strug-
gling to reconnect with nature and defend
the environment have turned to so-called
"new cosmologies" and neo-paganism
(so-called because in fact they are quite
ancient). I understand the reaction; I just
don't think it is helpful or even accurate
to blame the Judeo-Christian tradition for
the present global ecological crisis. The
fact that modern Christianity danced
around the golden calf of Progress while
abandoning its own roots in the land-
based culture of the Bible makes the
church a legitimate target, if an easy one.
But is it the right culprit?

The far more formidable enemy of the
land is global capitalism itself, which
demands the objectification and
commodification of nature in ways that

the pre-capitalist Judeo-Christian tradi-
tion simply never could have. Christian-
ity may have been complicit in the ascen-
dancy of capitalism in the 18th and 19th
centuries, but as the 20th century has
shown, Christianity has also been one of
secularized capitalism's victims. This is
not to excuse the church, but rather to
suggest that Christians must take a hard
look at the Faustian bargain we made
with capitalist modernity.

Fortunately, calls to move from the
notion of domination over to stewardship
of the earth are now increasingly com-
mon in Christian theologies, stressing the
inherent value of creation over its utility.
We should listen to the "deep ecology"
philosophers as well as to the eclectic
"creation spirituality" movement in our
attempts to recover earth symbols and
spirit in the church. At the same time, we
must ensure that this new orientation in-
spires concrete pol i t ico-economic
struggle in defense of the land, and not
merely flight from alienation into subur-
ban nature-mysticism (a trend in creation
spirituality threatening to make it noth-
ing more or less than the contemporary
equivalent of 19th century bourgeois tran-
scendentalism).

In the long run, we Christians prob-
ably do not need to seek a new cosmology
so much as to re-claim the biblical one
(David Abram' s brilliant The Spell of the
Sensuous argues that tradit ional
cosmologies were more properly earth-
centered than our modern one and should
be reconsidered). It is the mechanistic,
instrumentalist worldview of capitalist
modernity that has put us at war with
creation, not the Bible. A re-grounding in
biblical nature-spirituality will give us
eyes to see, like John of Patmos, that the
true "city of God" is a place where the
river of Life runs right down Main Street,
and where the Tree of Life erupts right
through the asphalt, for the healing of the
nations (Rev. 22:1-2). CEI
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GM vs. Microsoft
At a recent computer expo (COMDEX),
Bill Gates reportedly compared the
computer industry with the auto industry
and stated: "If GM had kept up with
technology like the computer industry has,
we would all be driving $25 dollar cars
that got 1,000 miles to the gallon."

This response to Gate's comments
[here abbreviated] soon began circulating
on the Internet:

If GM had developed technology like
Microsoft, we would all be driving cars
with the following characteristics:

1. For no reason whatsoever your car
would crash twice a day.

2. Every time they repainted the lines
on the road you would have to buy a new
car.

3. Occasionally your car would die on
the freeway for no reason, and you would
just accept this, restart, and drive on.

4. Occasionally, executing a maneuver
such as a left turn would cause your car to
shut down and refuse to restart, in which
case you would have to re-install the
engine.

5. The oil, water temperature and
alternator warning lights would be
replaced by a single "general car fault"
warning light.

6.The airbag system would say "Are
you sure?" before going off.

7. Occasionally, for no reason
whatsoever, your car would lock you out
and refuse to let you in until you
simultaneously lifted the door handle,
turned the key, and grabbed hold of the
radio antenna.

8. GM would require all car buyers to
also purchase a deluxe set of Rand
McNally road maps (now a GM
subsidiary), even though they neither need
them norwantthem. Attempting to delete
this option would immediately cause the
car's performance to diminish by 50
percent or more. Moreover, GM would
become a target for investigation by the
Justice Department.

9. Every time GM introduced a new
model car buyers would have to learn
how to drive all over again because none

of the controls would operate in the same
manner as the old car.

— Morrie Kleinplatz

Pirate radio and the FCC
Although the FCC is aggressively
enforcing the law banning low-power
community radio stations, averaging two
arrests a week nationally, Kate Duncan
reports that the federal agency has finally
recognized that the radio pirates of the
microbroadcasting movement are
addressing a real problem: "In a recent
Radio World interview, FCC chairman
William Kennard stated that
'[microbroadcasters] have a legitimate
issue in that there are, in some
communities, no outlets for expression
on the airwaves, and I believe that is a
function, in part, of the massive
consolidation that we are seeing in the
broadcast industry.'"

Up until this point, media accounts
have given pirate radio's struggle for
community-based broadcasting what
Duncan calls "an underdog 'David and
Goliath' spin." But since Kennard has
said he is "receptive" to discussing
possible models for legal
microbroadcasting, Duncan writes, "the
microbroadcasting movement is taking a
turn. The FCC has suffered at our hands
up to this point because they refused to
be reasonable,' says Pete TriDish [of
Radio Mutiny]. Hence, the sympathetic
public and press. But, continues TriDish,
'a likely scenario is that in the next few
months the FCC will offer something that
the press thinks looks okay, but will be
grossly inadequate and bureaucratic.
Some in our movement may grovel for the
scraps and start going through the
legalization process, and will ultimately
get little or nothing out of it.'"

Duncan points out that
microbroadcasters are divided on their
aims. Some, like Steal This Radio, are
pushing for constitutional protection for
all broadcasting under 100 watts. Others
want some form of low-watt licensing or
general decriminalization of low-power
broadcasting.

Duncan believes that if the FCC
approves anything, it will likely be a
compromise between microbroadcasters'
demands, pressure from the National
Association of Broadcasters to protect
their market dominance and the belief
that high-power stations reach the most
people and therefore best serve the public
interest. A one-watt license, "nine watts
less than the one they abolished in 1978
and far less than most microbroadcasters'
power," might be the unhappy result.
TriDish and others say what is needed
now is a movement "strong enough to
reject, with solidarity, a bad offer from the
FCC and continue to defy the law until we
get a fair settlement."

— Z Magazine, 7-8/98

A devil gets a halo
Items bearing the logo of the Blue Devils
of Duke University, one of the most popular
names in sports, bring in some $20 million
a year into that university's coffers. When
a group of Duke students called Students
Against Sweatshops protested contracts
with manufacturers, such as Nike, who
have a history of exploiting the labor
teenage Asian girls, they eventually won
the day.

"The university's head of marketing
now says, 'We cannot tolerate having the
sweat and tears of abused exploited
workers mixed with the fabric of the
products which bear our trademarks,'"
reports commentator Jim Hightower.

"Not only has Duke adopted a 'no
sweatshop' code of conduct for its
suppliers but, much more significantly, it
provides for a tough enforcement
mechanism. To sell to Duke, Nike and the
rest must open their factories to Duke-
financed, independent inspectors."

— Detroit Sunday Journal, 8/16/98
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Pollution is political
by Camille Colatosti

7 t' s not uncommon for me to miss
at least one day a week because
I'm overall sick," says Ellen

Phillips,acitycouncilpersoninHamtramck,
Mich., an urban community located in the
heart of Detroit. Phillips, like many people
today, suffers from environmental illness.
Her world — and the pollution in it —
makes her sick.

On a bad day, she feels as if she has a
severe cold. Her head is congested. Her
eyes and ears hurt. Her face is swollen and
may hurt. "Cognitively, I can't focus well,"
says Phillips. "I have an overwhelming
feeling of sickness."

Phillips' problems seem to have begun
from what is now termed "sick building
syndrome." She first noticed her symp-
toms when she attended Wayne State Uni-
versity in Detroit. "In certain classrooms,"
she says, "I would have headaches which
would lead to sinus infections and per-
petual congestion. These symptoms in-
creased to the point where I was getting
sick all the time. Then I developed asthma,
and I noticed that different cleaning solu-
tions or even perfume would set off a
reaction."

Sick building syndrome is an illness
resulting from tightly sealed, poorly venti-
lated buildings. Poor design leads to the
entrapment of the chemicals used for clean-
ing, the gasses in carpets and furniture, and
the pollutants spewed by office equipment
such as copiers and computer printers.

The World Health Organization esti-
mates that as many as 30 percent of new or

Camille Colatosti is an environmental
activist in Hamtramck, Mich., and teaches
English at Detroit College of Business.
Cartoonist John Jonik lives in Philadelphia,
Penn.

newly renovated buildings, those con-
structed to be airtight to save on energy
costs, cause these same symptoms. Espe-
cially disturbing are the results of a 1995
report by the U.S. Government Account-
ing Office. This concludes that approxi-
mately 25,000 or one-third of U.S. schools,

"Ultimately, everyone should

join some environmental

organization — local, state

or national. It is virtually

impossible for individuals

to play a role pressuring

corporations and legislation

absent some organization that

has the resources to do this."

— Lana Pollack

serving more than 14 million students, may
also qualify as "sick."

Phillips explains that "only in the past
several years has there been a body of
material coming together and physicians
who recognize that there is environmental
illness going on. I do feel sort of like I am
a canary. My reaction is a warning that we
can't look at hazardous elements in isola-
tion. Once you start combining things, we
can't know the results."

To protect herself, Phillips tries to "live
green." She's careful about what she buys.
"The more natural the better," she says.
She is especially cautious about household
cleaners and warns against using products
with chemicals. "Use borax, baking soda
and vegetable-based soaps," she suggests.

"Sometimes it makes it a little harder to
clean, but it has been better for me and the
environment."

Former Michigan State Senator Lana
Pollack, now president of the Michigan
Environmental Council, agrees that con-
sumer practices are important. "The taste
for big gas-burning vehicles, like sports
utility vehicles, is harmful. About one-
third of the environmental problems we
face are from vehicular use."

She also warns people to watch their
utility use. "I know people who keep then-
air conditioners at 70 or 72 degrees in the
summer and their heat on 78 in the winter.
This is just plain foolishness."

Still, Pollack believes that there is only
a limited amount that individuals can do on
their own. "Ultimately, everyone should
join some environmental organization —
local, state or national," she says. "People
need to get more information than they can
ferret out of the daily paper. It is also
virtually impossible for individuals to play
a role pressuring corporations and legisla-
tion absent some organization that has the
resources to do this."

Pollution is ultimately a political prob-
lem, not a scientific one, says Pollack.
Scientists understand the effects of pollu-
tion, she argues. Alternatives are often
available that will protect the environment.
But these are not embraced by the people
capable of making changes — owners of
corporations and government officials.

Lead poisoning
To illustrate her point, Pollack points to
lead poisoning — the most serious envi-
ronmental threat to young children in the
U. S. today. Such poisoning, she says, is
entirely preventable. "We know where lead
poisoning is coming from, and we know
how it affects children behaviorally and
developmentally, but we still have expo-
sures." The lead that affects children
comes not only from paint, but also from
lead-contaminated soil. Urban areas are at
greatest risk from soil contaminated with
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lead from paint, gasoline and industrial
sources. About 20 percent of all lead expo-
sure comes from drinking water. Lead
leaches into water from lead-bearing mate-
rials in home plumbing and municipal dis-
tribution systems.

The Environmental Protection Agency,
the federal agency put in place to protect
people from the dangers of pollution, esti-
mates that 15 percent of all children under
age six have blood lead levels higher than
the 10 milligrams per deciliter considered
"acceptable." Yet, even lower levels may
cause problems such as subtle brain dam-
age. Children who have been exposed to
lead have I.Q.s six points lower than aver-
age. Exposure also elevates blood pressure
and increases the risk of heart disease and
stroke. It may also damage the male repro-
ductive system.

"We put lead in the environment; we
should be able to take it out," says Herbert
Needleman, a professor of psychiatry and
pediatrics at the University of Pittsburgh
School of Medicine, and co-author ofRais-
ing Children Toxic Free.

Why has society been so slow and done
so little to address the lead problem? "First,"
Needleman explains, "is the belief that lead
is an inner-city problem; second, the notion
that it is the mother's fault; third, the belief
that the problem was solved with removal
of lead from gasoline and paint; fourth, the
disinterest of academic pediatricians; fifth,
the activity of the lead industry; sixth, the
neglect of government enforcement agen-
cies; and, seventh, the belief that the prob-
lem is too large to handle."

Pollack is more direct in explaining our
inability to stop lead poisoning. "We still
have lead exposures because we haven't
spent the money needed to abate lead. This
has nothing to do with medicine or science,
and everything to do with economics."

Environmental racism
"Environmentalists and people of good
will," says Pollack, "very often don't want
to be involved in politics. But a political

system in a free society is really the only
place where these issues get mediated. The
reason we're in such a pickle is that the
special interest groups who want to make a
fast buck are not showing a responsibility
to the community. It takes political pres-
sure to force these companies to be respon-
sible."

Craig Harvey of the Green Party agrees.
As he sees pollution, "It's all about money,
and most of that money comes from the

incinerators, hazardous waste sites and in-
dustrial polluters are located in poor, often
minority, communities. More than a de-
cade ago, in 1987, a study conducted by the
United Church of Christ concluded that in
communities with two or more commer-
cial hazardous waste facilities, the number
of minorities was three times higher than in
communities without hazardous waste fa-
cilities.

A1992 study by Paul Mohai and Bunyan

SlNC£ YOUR SMOKING
OBVIOUSLY CAUSGD YOUR ):• .

ILLNESS, WECflN't
COVER IT. AND, BY THE
WAY, WERE. RAISING -*1"-

YOUR RATES/

John Jonik

rich and the even richer corporations, with
the prime interest of furthering their power
and control, with the resulting ever-in-
creasing gap between the rich and the poor."

Since the mid-1980s, it has become
increasingly apparent that the worst pollu-
tion exists in poor and minority neighbor-
hoods, in neighborhoods whose residents
seem to lack political clout. Environmental
racism is the term used to explain why most

Bryant, two University of Michigan pro-
fessors in the School of Natural Resources,
found that the closer homes are to a pol-
luter, the more likely it is that the residents
are minorities. For instance, a survey of
three Michigan counties found that 48 per-
cent of those living within a mile of a
hazardous waste facility are minorities.

The location of hazardous facilities in
minority communities has spurred devel-
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opment of an environmental justice move-
ment, an alliance of civil rights and envi-
ronmental activists working to ensure that
everyone has access to clean water, air and
land.

In 1994, President Clinton validated the
cause of environmental racism when he
issued an executive order directing the
EPA to protect minority communities from
pollution. The order, based on Title VI of
the Civil Rights Act of 1964, emphasized
that federally regulated programs that af-
fect "human health or the environment"
cannot discriminate on the basis of race,
color or national origin.

Unfortunately, the executive order has
had little impact. Receiving over 50 envi-
ronmental racism complaints in the past
five years, the EPA has not yet acted on any
of them. Thirty-two have been dismissed
and 18 remain under investigation.

EPA:
Environmental Protection Agency

or Every Permit Approved?
Why has the executive order been so inef-
fective? Many activists believe that the
fault lies in the EPA itself. They accuse the
EPA and state environmental agencies of
shirking their responsibilities to inform
and protect the public.

Denise Lee is an activist in Stanly
County, N.C., who has been fighting for
more than 10 years to close Carolina Solite,
a manufacturer that burns chlorinated sol-
vents and other hazardous waste as fuel.

Lee notes that "as recently as June 1998,
Solite could not demonstrate they com-
plied with toxic emissions standards. Yet
the state issued the company a new permit,
which allows it to emit over six million
pounds of annual air pollution, including
nearly one ton of mercury and unknown
amounts of dioxin." For Lee, "EPA does
not stand for Environmental Protection
Agency, but for Every Permit Approved."

The Solite example is not unique. Com-
munity after community can point to a
plant or incinerator that emits chemicals

that exceed EPA standards and yet remains
in operation. In Hamtramck, Michigan, for
instance, the largest medical waste incin-
erator in the region has never met the
pollution emission guidelines identified in
its operating permit. Yet, in the incinerator's
seven year history, the state has not forced
it to close. Why not?

For Rob Cedar, organizer of the
Hamtramck Environmental Action Team,

"We need to rethink the

process or the product so

that we create fewer

pollutants in the first place."

— Tracey Easthope

the grassroots group working to shut down
the medical waste incinerator, the answer
reveals another failure of the EPA. Just as
the agency seems unable to protect people
from the dangers of known environmental
pollutants, like lead, it is also incapable of
reacting to emerging scientific data. The
dangers of dioxin, one of the chemicals
released in waste incineration, have not
been fully explored. "Yet," says Cedar,
"they may be some of the scariest stuff out
there."

Dioxins
Dioxin is the common name given to a
group of persistent, toxic chemicals known
as "organochlorines," including DDT, and
PCBs. With no commercial use of its own,
dioxin is an unwanted by-product of indus-
trial processes that combust chlorine. The
production of pesticides, plastics, solvents,
dyes, and paper all yield dioxin. Another
large source of dioxin results from garbage
and medical waste incineration.

The International Agency for Research
on Cancer links dioxin to liver, lung, stom-
ach, and soft and connective tissue cancers.
Dioxin exposure also causes reproductive
and developmental defects, damages the

immune system and disrupts hormones. As
Pollack explains, "Hormones are the
gatekeepers of everything."

The damage caused by dioxins and other
"endocrine disrupters" is clear in animal
life. "We are seeing frogs disappear," says
Pollack. "We are also seeing testicular
malformation in many animals, especially
alligators. In humans, we are seeing estro-
gen mimics—chemicals that act like estro-
gen. It is thought, though not fully under-
stood, that the dropping age of the onset of
puberty in girls is caused by this. Even girls
as young as four, five and six are reaching
puberty. And this may be caused by expo-
sure to chemicals."

According to activist Lois Marie Gibbs,
a housewife from Love Canal, N.Y., the
site of one of the first known and most
horrible dioxin exposures in this country,
dioxin does not go away easily, and it
affects everyone. As she explains, "The
dioxin that begins in the incinerators in
Detroit and the pulp mills of Maine ends up
contaminating the food that all of us eat."

Dioxin in the air settles onto soil, water
and plant surfaces. It accumulates in graz-
ing animals. People then ingest dioxin from
meat, fish, and dairy products. It is believed
that over 90 percent of human exposure to
dioxin comes through foods derived from
animals. The June 1998 issue of Consumer
Reports included dioxin test results on
baby food that contains meat. The tests
found that a baby who eats one 2.5 ounce
jar of any meat-containing baby food re-
ceives nearly 100 times the EPA's daily
standard for "safe" dioxin exposure.

"To see any dioxin exposure as 'safe' is
extremely doubtful," says Cedar. Like many
environmentalists, he questions the EPA
practice of setting so-called "safe" pollu-
tion standards.

Nevertheless, to ensure that polluters
contain emissions to so-called "safe" lev-
els, the EPA does require industry to pro-
vide annual "Toxic Inventory Release"
information. That is, industry must report
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on the toxic chemicals it releases into the
environment. However, industries do not
need to report on all toxic chemicals that
they use, only on those that are released in
sufficient quantity. Likewise, small manu-
facturers are not required to report emis-
sions.

The EPA does make this information
available to the public. In fact, you can
access it from the EPA's web site
(<www.epa.gov>). By typing in your zip
code, you can learn about the emissions
that come from the biggest polluters in
your neighborhood. Unfortunately, the in-
formation is not current. The EPA only
recently released statistics from 1996.

Pollution prevention
Despite the weaknesses of the EPA, many
environmental activists believe that regu-
latory agencies, no matter how good their
mandate and how sincere their efforts, can-
not solve the pollution problem. For real
improvements to occur, they argue, we
have to stop thinking about controlling
pollution and instead concentrate on pre-
venting it in the first place.

Tracey Easthope, the director of the
environmental health project of the Ecol-
ogy Center in Ann Arbor, Mich., explains.
"The way that we normally regulate indus-
try and chemicals is by saying, 'How many
cancers—and the EPA looks just at cancers
caused by chemicals, not other health ef-
fects—are we willing to take?' Currently,
the EPA says that one cancer for every
100,000 people is acceptable. (The stan-
dards used to permit only one for every one
million people.)"

The cancer rate used to regulate pollu-
tion, then, is based on one compound com-
ing from one facility. This means that the
state or federal regulatory agency looks at
each facility, and each compound from that
facility, in isolation. The agency asks, how
many cancers will be caused by that one
compound? The answer determines the
regulation.

"This method ignores abasic fact," says

Easthope. "The risks of contamination are
cumulative. People may not get cancer
from one compound from one factory, but
there may be a few problems in a commu-
nity and these all impact people. There may
be problems in your water, something in
your indoor air, a few facilities in your
neighborhood, and then you go to the gas
station and breathe the fumes. All of these
pollutants affect you."

Because regulatory agencies permit each
facility in isolation from its surroundings,
explains Easthope, "they look at what can
be allowed out the end of the stack. The
environmental regulatory solution has been
to smack some sort of control device at the
end of the stack so that it reduces what
comes out, but we've still got that filtered
stuff."

Instead of pollution control, we need
pollution prevention, says Easthope. "We
need to rethink the process or the product
so that we create fewer pollutants in the
first place."

She compares the pollution problem to
abathtub that is overflowing. "Some people
might take a bucket and empty the tub,
bucket by bucket, while water from the tap
still pours in. But most people would go to
the faucet and turn the water off. This is
what we need to do. If a company, for
example, uses mercury in a switch, we
need to see if there is another device that
serves that same purpose and does not
require mercury. Incineration of medical
waste is another good example. Right now,
regulatory agencies try to control the diox-
ins that are released through incineration.
But there are alternatives to incineration
that don't create dioxins. So the solution
should be to re-think the process and stop
all incineration."

She continues, "Pollution prevention is
upfront preventative thinking. Instead of
thinking of how much we can take, we need
to think about what we can avoid. We must
stop accepting the unacceptable and start
avoiding what is unnecessary."

For more information:
• Raising Children Toxic Free: How
to Keep Your Child Safe from
Lead, Asbestos, Pesticides and Other
Environmental Hazards, by Herbert
L.Needleman and Philip Landrigan
(Farrar, Straus & Giroux, 1994).
• Harmony Corporation offers a number
of recycled, alternative and green house-
hold products. For a catalogue, contact
the company at 360 Interlocken Boule-
vard, Suite 300, Broomfield, CO 80021;
800/869-3446.
• HSH Associates, a publisher of
mortgage and consumer loan infor-
mation, supplies fact sheets about
environmental hazards in the home.
This information can be found on the
web (<www.hsh.com>) and includes
home-buying considerations, with a
special focus on researching the risks
of radon, asbestos and lead.
• You can purchase an EPA- or state-
approved radon testing kit at your local
hardware store. You may also get free
information from the National Safety
Council, at 800-SOS-RADON.
• The Children's Environmental
Health Network provides informa-
tion about environmental risks to
children, <www.cehn.org.>
• See also the web site of the Envi-
ronmental Protection Agency
(<www.epa.gov>). This site provides
access to the Toxic Inventory Re-
lease, an annual listing of the chemi-
cals that industries release into the
environment. You can research the
TIR for your zip code. Unfortunately,
the most current TIR is at least two
years old.
• The Environmental Defense Fund
is a national non-profit organization
dedicated to protecting the environ-
mental rights of all people,
<www.edf.org>.
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Evangelicals and the environment
by Mark Walden

M any have been surprised by
the growing number of
evangelicals, both leaders

and laity, responding to the biblical
mandate to care for the earth. This
movement has matured to include pub-
lications, training programs, political
action and more, but it's not been an
easy path. The dilemma of evangelical
environmentalism — preferably, "cre-
ation care" — can be boiled down to
the title of preacher and professor Tony
Campolo's 1992 book: How to Rescue
the Earth Without Worshipping Na-
ture.

Two challenges in particular face
the movement. Probably the more dif-
ficult is the need to distinguish cre-
ation care from the theological unor-
thodoxies of secular or New Age envi-
ronmentalism. Evangelicals tend to be
concerned about clearly maintaining
God's sovereignty, and balk — at best
— at language about "Gaia" or "Mother
Earth" that threatens the distinction
between Creator and creation. One
solidly evangelical speaker and writer
I know of had to ask that she be re-
moved from any environmental mail-
ing or contact lists because the word
was going around that she had "gone
New Age." Creation care advocates
thus make very sure they are clear about
their biblical grounding and avoid ref-
erencing such divergent thinkers as
Thomas Berry, Rosemary Radford
Reuther, or Matthew Fox; more ac-

Mark Walden works with the Seminary
Consortium for Urban Pastoral Education
(SCUPE) in Chicago. Artist Diana Bryer
lives in Michigan.

ceptable are farmer and writer Wendell
Berry, who last year had a pro-life
article in the Sierra Club's magazine,
and Wes Granberg-Michaelson, Gen-
eral Secretary of the Reformed Church
in America.

Evangelicals concerned about the
health of creation also face the apoca-
lyptic attitude that, since this world is
temporary, the saving of souls trumps
the saving of species as a priority.
Thankfully, the biblical treatment of
the issue addresses this false dichotomy
fairly clearly. Careful scholarship has
been done on the stewardship role as-
signed to humanity in creation, and
University of Wisconsin professor Cal
DeWitt (recently profiled in Christian-
ity Today for his work in creation care)
has spoken widely about Noah's ark as
the biblical precedent for the Endan-
gered Species Act. While the naysayers
keep publishing,
creation care advo-
cates seem to be on
ever-more-solid
ground.

While it has
grown signifi-
cantly in the
1990s, the cre-
ation care move-
ment among
evangelicals can
be traced back a
few decades. Francis Schaeffer's
book Pollution and the Death of Man
(1970) was among the first in what is
now a burgeoning field of literature.
Cal DeWitt has directed the Au Sable
Institute, an environmental studies
center in Mancelona, Mich., since
1979; each year it trains over 5,000

One evangelical writer had to

ask that she be removed from

any environmental mailing or

contact lists because the

word was going around that

she had "gone New Age."

school-age and college students, as
well as members of the surrounding
community, in field ecology and en-
vironmental stewardship.

Creation care has long been part of
the work of Christian relief and devel-
opment organizations. Floresta, a Chris-
tian agency based in California, does
tree-planting work with local farmers
to boost economic self-sufficiency in
Mexico, the Dominican Republic, and
Haiti (where they collaborate with an
Episcopal priest). Target Earth works
in 15 countries to study and address the
relationship between environmental
degradation and poverty. Bethel New
Life, a community development cor-
poration in Chicago, began its now
well-established work with a recycling
business.

Creation care among evangelicals
is becoming more visible at all levels

and in all areas in
the U.S. Members
of the evangelical
Episcopal church
of which I was a
part in Minnesota
began a commu-
nity garden in a
low-income area
of St. Paul. Radio
Bible Class is
printing over
400,000 copies of

a Bible study on creation care. The
headquarters of the Evangelical
Lutheran Church in America, in Chi-
cago, features rooftop gardens on its
parking garage. The Pennsylvania-
based Evangelical Environmental Net-
work (EEN), part of the National Reli-
gious Partnership for the Environment,
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works with pastors fighting toxic sites
in minority neighborhoods through its
Amos Initiative. Christianity Today has
had a conference, a cover article, and
an essay contest on consumerism, and
EEN publishes the quarterly journal
Creation Care. The National Associa-
tion of Evangelicals plans a conference
on environmental issues for the spring
of 1999. Evangelicals involved in do-
mestic missions to college students,
Wiccans, and others hope their own
environmental concern and credibility
will help spread the Christian gospel
among environmentalists outside the
church.

Evangelicals made the national
news a few years ago when they lob-
bied successfully for preserving an
effective Endangered Species Act.
Peter L. Kelley, communications di-
rector of the National Environmental
Trust in Washington, D.C. says "that
was a critical point in the endangered
species debate. The conservative Re-
publicans, and others who joined
them in the Contract for America,
heard from one of the groups whose
support they took for granted —
namely, evangelical Christians —
that they wanted God's creation pro-
tected, and that they saw a strong
Endangered Species Act as the way
to do that." Work on the political
front goes on, currently in address-
ing private property rights and global
climate change.

The work of education, biblical re-
flection, organizing and direct creation
care continues, and even in sometimes
rocky soil the message about creation
care seems to be taking root. Says Michael
Crook, Director of Grassroots Outreach
for EEN, "We're in a time of slow and
steady growth in the evangelical world.
We're seeing constant reactions of sur-
prise and gladness from evangelical
Christians who already care about cre-

Blessing the corn by Diana Bryer. The spirituality in this art can strike fear in some hearts.

ation, but aren't hearing about steward-
ship from the pulpit unless it's about the
church budget. Also, we're seeing glim-
mers of hope that the leadership of very
significant evangelical constituencies are
seeing the Tightness of creation care."

Adds Stan LeQuire, EEN Director, "We
hope that our efforts in the area of
creation's care will revitalize worship in
evangelical churches as Christians redis-
cover that Jesus is truly Lord of all,
including creation itself." H53
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Native traditions; Christian fear
by Steven Charleston

/

t was during the General Con-
vention in Phoenix that I first
understood the depth of anxi-

ety some Christians have about wor-
ship with Native Americans. Two dio-
ceses were jointly welcoming us to
Phoenix, Arizona and Navajoland. Due
to the nature of this partnership the
convention planners sought to integrate
Navajo spirituality and culture into the
gathering. The symbol for the conven-
tion was drawn from Navajo images of
sky and Earth. The worship experi-
ences were interwoven with the spiri-
tual fabric of the Navajo People, in-
cluding the presence and participation
of Navajo religious leaders who blessed
our event and called for us "to walk in
beauty" one with another.

It was the presence of Navajo elders
that seemed to cause the confusion.
Using abstract symbols was one thing,
but somehow the active presence of a
Navajo elder, praying in the Navajo
traditional manner with a prominent
role during Christian worship, was too
much. The "medicine man's" prayer
became a liturgical lightning rod, at-
tracting flashes of anger and distrust
from those unfamiliar with Navajo cul-
ture. There were questions raised dur-
ing the convention about the appropri-
ateness of this kind of inter-cultural/
inter-religious celebration. What was
the elder really saying in his prayer?
Was he invoking pagan gods from the
earth? Could we accept a blessing from
a religious figure outside the Christian

Steven Charleston is Episcopal Chaplain at
Trinity College in Hartford, Conn. He is the
former Bishop of Alaska.

community? Harsher critics went fur-
ther: They implied that mixing Navajo
spirituality with Christian worship was
syncretism at best or heresy at worst.
Critics argued that it was wrong to
allow Native American medicine
people to mix their traditional ways
into Christian liturgy because, as be-
nign as it might seem on the surface,
there were deep theological currents
between the two religions which should
never mingle for fear of watering down
the Christian message.

The irony of this fear is that far from
"watering down" the Christian mes-
sage, traditional Native American the-
ology supports the Gospel by offering
us a vision of the Earth which cel-
ebrates God's incarnate love in cre-
ation. Native theology gives us a vo-
cabulary that allows us to speak of an
intimate relationship with the Earth.
This relationship
deepens our Chris-
tian understanding
of stewardship by
grounding it in the
same personal love
that Christ com-
mands for human
interactions. Our
obligation, there-
fore, is not only to
love one another as
Christ loved us, but
also to love all life in exactly the same
way. While it may sound strange to
Western ears, attuned to more sterile
scientific descriptions of the Earth, the
passionate accent of Native America
speaks personally about the family bond
which unites all of the creatures whom
God has parented. That bond is a love

Far from "watering down "

the Christian message,

traditional Native American

theology supports the Gospel

by offering us a vision of the

Earth which celebrates God's

incarnate love in creation.

lived out in the same terms as human
relationships: with respect, with com-
passion, and with devotion. In other
words, we can fall in love with the
Earth just as the Earth loves us each
and every day.

In my own experience, this single
recognition of intimacy with the Earth
is one of the most profound gifts Na-
tive People have to offer to the Chris-
tian faith. As a child I would sit in
Sunday schools and never hear of the
Earth. As an adolescent I found the
Christian teaching on stewardship of
the Earth already watered down be-
cause it was so thin in its theology: The
church struggled to express a creational
theology that sounded more like the
gospel of love than an article in Scien-
tific American. As an adult I have wit-
nessed the renewal and energy that
Native thought brings to Christian com-
munities when they accept a more per-
sonal relationship with the natural
world around them. These communi-
ties, taking the risk of both hearing and
speaking in personal ways about their

connection to the
Earth, suddenly
discover what
Saint Paul means
when he says that
Christ came not
only to deliver
humanity but all of
creation into the
joy of God's re-
demption. And
yet, there are still
moments like

Phoenix, moments when some Chris-
tians draw back from the invitation of
Native People and retreat into a suspi-
cion of any language that speaks of the
Earth as a living embodiment of God's
love. Perhaps the distrust of the Navajo
elder betrays a deeper rift in the West-
ern psyche: the religious autism of a
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culture that cannot express love for the
Earth for fear of being loved in return.

Today I doubt that there are many
people who still recall the debate about
the "medicine man's" prayer in Phoe-
nix. But I believe it is worth remember-
ing because it illustrates a fundamental
question regarding Christian worship:
how far can we go? How far can we, as
Christians, go in creating, planning,
and carrying out liturgies that integrate
us into cross-cultural/ inter-faith ex-
pressions of religion? How far can we
go in incorporating the symbols, lan-
guage, and theology of other traditions?
How far can we go in welcoming the
active presence of persons who may
share our vision, but not our doctrine?
And finally, how far can we go in
praying with the earth before we are in
scriptural jeopardy of praying to the
Earth?

All of these questions are intercon-
nected. They are also symbolic. They
embody a tangible expression of the
anxious efforts of any human commu-
nity to identify itself by establishing
limits. They define how far the people
standing within the limits are willing to
go in expressing their religious beliefs.
These are not just theological or litur-
gical questions. They are boundary
questions. They are lines we draw in
the cultural sand around ourselves to
identify who we are, what we believe,
and why we consider some people to be
within our circle and others to be "out-
siders." Consequently, these are pro-
foundly powerful questions because
they represent our identity, our secu-
rity, and our self-image. While these
boundaries may be relatively quiet and
unpatrolled during most of our lives,
they emerge vividly in moments of
conflict or uncertainty when the lines
seem threatened. At Phoenix, when a
Navajo elder took center stage and be-
gan to pray, he became a catalyst for

Navajo Alfred Yazzie of Fort Defiance blessed the 1991 Episcopal General Convention
before the opening eucharist with "prayers of the blessing way." He was joined by Bishop
Stephen Plummer of Navajoland. Greta HUIS/ENS

fear because he seemed to be erasing
the cultural lines which define the
church for some Christians. He had
crossed over. He had gone too far.

Was the fear justified? Had the Na-
vajo man crossed over beyond the outer
limits of our sense of Church?

Looking back, it seems strange to
me that so much heat was generated
over such a small gesture. In fact, the
Navajo elder was praying to God for a
blessing on our convention. It was
hardly a quantum leap into the reli-
gious unknown. And yet, the negative
reaction was felt by some because
clearly this man had come into our
circle from somewhere unfamiliar. He
had spoken with an equally unfamiliar
voice: words that were not easy to un-
derstand or translate; images that were
slightly alien; a vision of the Earth that
arose outside the Western tradition.
Consequently, he had violated the in-
visible lines in the sand drawn around
Phoenix, and by so doing, had appeared

threatening simply because he was who
he was.

Is the stranger a threat or a blessing?
Consider this Christian view: the Bible
bids us to always practice hospitality
toward the stranger. Why? The reason
is deeper than just having good man-
ners. The ancient wisdom which gave
birth to our modern faith understood a
fundamental reality of human culture:
isolated communities atrophy while
open communities grow.

Welcoming the unknown is a risk
worth taking because the rewards of
renewal are so rich and sustaining. The
Phoenix convention would have been
diminished without the presence of the
Navajo elder. If he had not been present,
even though his presence made some
of us uncomfortable, we would have
missed receiving the gift he had to
share. And that gift was nothing more
than himself. It was not anything he
may have said or done, it was not some
secret knowledge from the mythic spiri-
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tuality of Native America: it was just
him. Even if he had stood in silence he
would have been eloquent in testimony.
His presence alone witnessed to the
truth, the truth that we Christians honor
as the source of all doctrines and all
creeds.

Real spiritual identity is not defined
by erecting walls of doctrine to isolate
believers and keep them pure. Chris-
tian identity emerges from an encoun-
ter with the truth. This is why Jesus so
clearly described the Holy Spirit as the
guide and counselor — because the
Holy Spirit is the truth, not a static

truth carved into stone, but a living
truth that expresses itself in human
encounters. Christian truth is more than
a claim. It is a call. Theology is the
search for this truth just as worship is
its celebration. If we remain hidden,
cloistered within the cultures we create
for ourselves, then we will never fully
engage this living truth, but only pre-
serve its image, a kind of dim reflec-
tion of ourselves, a face in a faded
photograph. But if we are willing to be
alive to the truth, to welcome the
stranger, to step out of our own famil-
iar settings to encounter others, then

The One who took such care in creating even the most minuscule of bugs
with intricate, delicate wing patterns ...
... is certainly revealed as one in whom I can put my trust.

The One who knows when a sparrow falls, and the One who took such care to
create such extraordinary diversity ...

... certainly must delight in our diversity as humans.

The One who can somehow hold together the molecular complexity of this
mass of matter...
... can certainly hold together the pieces of my life.

The One who creates with extravagant expressions of color, like the giant orange
burst on the face of a toucan ...
... unveils humor at the source of creation.

That we could even have receptors capable of fathoming the beauty that awaits us
in every micro and macro view of this world...
...further reveals the benevolent nature of the Giver of Life.

Not a single molecule has been created with carelessness, but rather every minute
expression of life reveals a spirit of loving care, joy, humor and at its very core
...an explosion of pure generosity!

The One whose signature is written all over this planet and beyond, is clearly the
One of whom Jesus spoke ...
... the One worthy of all honor and glory and praise.

we have a chance of discovering the
truth in the journey we all share to-
gether.

How far can we go? We can go as far
as we are willing to go together. We
can go as far as the truth guides us. We
can go as near to God as we can, cel-
ebrating God in all the Earth around us.
And along the way, we can travel be-
side men and women of many cultures
and many traditions. Their presence
among us is not a threat, but a re-
minder; it calls us to humility and to
curiosity. It enlivens our imagination
and tests our limits. It invites us to
learn and to grow. We must never be
afraid as Christians to welcome the
stranger even if it means standing on a
line drawn in the sands of time. For in
the end, our own spiritual identity will
not be defined by the truths we have
jealously guarded, but rather by the
Truth we have welcomed in countless
forms from journeys far beyond the
borders of our wisdom. EE1

— Nancy Cannon

Witness study
groups

Issues of The Witness are the
perfect focus for study groups.
Packets of eight copies (of one
issue) and a study guide cost $25.
Contact The Witness, 7000
Michigan Ave., Detroit, Ml 48210-
2872; 313-841-1967, 313-841-
1956 (fax). VISA or Mastercard
orders are accepted.

The following back issues of
The Witness contain articles which
may relate directly to Earth, or
simply to the spirit of this month's
topic:

'The communion of saints (11/93)
'Fasting in Babylon (12/96)
'Resurrecting Land (4/95)
'Trickster spirit: a paradigm for
social action? (7-8/98)
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Who is my neighbor?
by Carolyn Irish

Carolyn T. Irish, Utah's bishop, espouses
a theology that is thoroughly grounded in
the earth. Her earliest understanding of
evil was focused in a magazine picture of
dead horses in World War II. As a child, she
kept the photo under her bed trying to make
senseofit.A Utah native, her appreciation
of God's grandeur was nurtured by her
love of the state's mountains.

CC~Y X T ho is my neighbor?" Jesus
1 / 1 / told the story of the Good
* * Samaritan to help people re-

alize they had a too-limited idea of their
neighbor, an idea based on likeness to
themselves. The point of the parable is that
our neighbor is whoever is in need, and we
prove ourselves as neighbors in respond-
ing to that need.

We also have a too-limited idea of our
neighbors. We use this term typically for
other human creatures who live near us.
But today the idea of spacial proximity
must give way to the fact of the global
village where we live; and the idea that
humans can conduct their lives without
regard for non-human neighbors must also
give way to a larger and deeper sense of the
community of creation.

Our neighbors — the soil, air and wa-
ters; the grasses, dunes and rain forests, the
mollusks, warblers, and elephants — all
are in trauma, not through their own fail-
ings, nor because God did not provide for
them well, nor because of some particular
thing recently gone wrong — but because
the human species has not been a good
neighbor to these non-human creatures.
For generations, we have done billions of
small (and sometimes big) things heed-

Carolyn Irish is Bishop of the Episcopal
Diocese of Utah.

lessly, irreverently, selfishly — damaging
and destroying millions of creatures and
ecosystems within the great natural order
that we profess as God's creation. Too
much and too long, we have exploited and
abused the conditions of our neighbors' life
and health.

It will take as many billions of things
done faithfully to restore all the small com-
munities of nature that, together, sustain us
and all other life on this planet. Faithfulness
in creation means a willingness to begin
now with these small tasks, as well as
engagement with the larger moral, spiri-
tual, and political issues facing our planet.

What can help us? Sometimes we wait
for leaders to emerge. This is probably a
misguided hope, however, for everywhere
there is great investment in what is wrong:
A person seeking to change that, or to
confront us with the
seriousnessofoursitu-
ation would likely be,
if not crucified, at least
not called, not elected.
Perhaps it is not lead-
ers we need anyway,
but communities —
faithful, caring, rever-
ent and inclusive com-
munities.

How can our parishes become such
communities? Inspiration and discernment
is a responsibility we all share. A few
people in each parish can make a great
difference, and faithfulness there can "ripple
out" to other family, civic, and work com-
munities. Above all, we must not let our-
selves be overwhelmed or paralyzed by the
immensity of problems viewed abstractly,
for small communities "grounded in love"
are in fact ideally situated for the healing
work that must be done. As the prophetic

Our neighbors — the soil, air

and waters; the grasses, dunes

and rainforests, the mollusks,

warblers, and elephants —

all are in trauma.

naturalist and poet, Wendell Berry, writes:
"Our understandable wish to preserve

the planet must somehow be reduced to
the scale of our competence—that is to
the wish to preserve all of its humble
households and neighborhoods.

"What can accomplish this reduction ?
I will say ... without overweening hope
but with certainty nonetheless, that only
love can do it. Only love can bring intel-
ligence out of the institutions and organi-
zations ... into the presence of the work
that must be done. Love is never abstract.
It does not adhere to the universe or the
planet or the nation or the institution or
the profession but to the singular spar-
rows of the street, the lilies of the field,
'the least of these my brethren '[sic]. Love
is not, by its own desire, heroic. It is
heroic only when compelled to be. It
exists by its willingness to be anonymous,
humble, and unrewarded.

"The older love becomes, the more
clearly it understands its involvement in
partiality, imperfection, suffering, andmor-

tality. Even so, it
longs for incarna-
tion. "

These words
"have our name on
them." Christians
are people who
profess love as the
highest norm of
their personal and

common life, as the light and salt and
bread of life. While we are not exactly
front-runners in the environmental move-
ment, as communities of love we have
our contribution to make. As people who
proclaim a Kingdom of God within and
beyond this world, we may be heirs of the
only vision or "economy" comprehen-
sive enough for all God's creation. But
good preachers must themselves incar-
nate good news; they prove themselves
good neighbors before they try to reform
others. Let us begin. EE1
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Making a neo-pagan brew
by Jeanie Wylie-Kellermann

W y aised by two Episcopal priests,
A | Sarah Chandler-Reed is in train-

ing as a Wiccan high priestess
and is hoping that the work of today's
neo-pagans will restore an ancient tradi-
tion to prominence. The church tradition
that shaped her childhood couldn't hold
her heart nor her intent as she became an
adult.

"Both my parents were priests. My
mother worked just as hard as my father,
but she didn't get as much recognition,
pay or respect. That's what first made me
think that there was something wrong
with the way the church had set up its
hierarchy."

Chandler-Reed adds that she was also
bothered by the image of God as "a vin-
dictive punishing God" who cared pri-
marily about rules.

"I personally didn't like to confess my
sins every Sunday — whether or not I had
sinned." Then, too, Chandler-Reed re-
gretted that the Christian Church didn't
recognize the earth in its liturgies. Chan-
dler-Reed sees very little Christian re-
spect for the earth. "There are church
groups that go out and clean up parks, but
the religion has nothing to do with it.

"The earth is what sustains us all. We
live from the earth and we need to pay
more attention. The earth is sacred."

After researching a variety of spiritual
traditions, Chandler-Reed says she se-
lected witchcraft because it is an earth-
based tradition that integrates truths held
by indigenous peoples around the world
— truths like the power of "circles and
fire and cycles."

Jeanie Wylie-Kellermann is co-editor/publisher
of The Witness, <jeanie@thewitness.org>.

Sarah Chandler-Reed

"I ended up kind of where I think my
ancestors came from. I tripped on Wicca
in a book initially. Traditional Wicca is
very easily practiced by yourself. It
doesn't require that you connect with
other people. At the time I was living in
New York City and feeling kind of xeno-
phobic and it just made sense that I could
practice by myself."

Now living in Massachusetts with her
husband Peter and four-year-old daugh-
ter Haley, Sarah Chandler-Reed has
sought out a coven with which to wor-
ship.

"What led me to join a coven as op-
posed to practicing solitary is that I missed
the church," she explained. "I missed the
community, having people of like mind."

A coven, Chandler-Reed explains, is a
group of not more than 13 gathering regu-
larly — on the "eight sabbaths" the
solstices, the equinoxes and at the mid-
points — and on the full moons to "raise
energy" for particular purposes. Practic-
ing "open trad," which means her coven

feels free to adapt elements from other
traditions into their worship, they honor
the earth's cycles and worship the god-
dess, whom they address by many names.

"Living in cycles that my body was
already doing by itself has brought me
closer to the cycle everything has. If
things look horrible, there's a cycle to it.
It's going to get better. Everything has its
positive and negative side. There's noth-
ing that's all good or all bad.

"Wicca is an animistic religion. We
believe trees have spirits and rocks and
the earth itself. Everything is connected
in the web. What could be more divine
than that which sustains us? You can't act
without affecting everyone in the web."

Which brings us back to sin. In Wicca,
there is no emphasis on sin as such, but
there's is an injunction, "Harm ye none,
do as thou wilt."

In fact the process of self-examination
and accounting for harm done is more
exhaustive in Wicca than the weekly con-
fession of sin in Christian churches.

As Chandler-Reed prepares to become
a high priestess, she works at degrees
within a process, the first degree being to
deal with her own inner work. Only after
she has passed through the first degree
will she be trained in "group dynamics
and directing the energy of others, which
is very important because in a ritual we
raise energy and then the high priestess
directs it. It takes a very stable person to
direct all the energy we raise."

Chandler-Reed meets once a week with
the high priestess of her coven.

"You can't teach someone to find her-
self, but she's been very good at pointing
out places where I could use some work.
Taking responsibility for your own ac-
tions is a very big Wiccan thing. When
I've hurt another member of the web, I
need to figure out why and how to avoid
that in the future. People who don't do
that, don't last long in the Wiccan
Church."
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The openness of the process involved
in reclaiming an ancient religion appeals
to Chandler-Reed.

"What's kind of neat about this neo-
pagan thing is that we are creating some-
thing hopefully that will be around for a
while and trying to make this ancient
religion work in a modern context."

Moving beyond fear and secrecy is
critical to Chandler-Reed. (Her coven
advertises on the Internet.) In fact in a
class for new members, which Chandler-
Reed calls Wicca 101, new members read
about the history of witch persecutions
and also study the current laws in their
locale concerning public ritual.

"Hiding makes it feel like we're doing
something wrong. I want to stay as above
board as possible."

Chandler-Reed writes for neo-pagan
publications and gives thought to Wicca's
public image versus its actual content.
She's well aware that witches are often
imagined to be devil worshipers. As a
result she has researched satanist prac-
tices so that she can be clear about the
distinctions. She believes Satanism is a
result of a fractured Christianity.

"We're not Satan worshipers. We don't
burn babies. We don't do sacrifices. The
roots of our religion predate any kind of
mention of a devil at all. We don't believe
in any supreme good or any supreme evil.
We think everything is a mix. Satanism is
more a reaction to the Christian move-
ment. The fact that Satanists say the mass
backwards is an indication that they're
reacting towards Christianity more than
trying to evolve on their own. It's more
Christian than pagan. I feel the people
who are Satanists are just really dis-
gruntled with the world and have to find
a way to make themselves feel powerful.

Asked about her coven's rituals, Chan-
dler-Reed says that the full moon gather-
ings are presided over by a different
woman each month, so they vary. But
they always take into account the ebb and

flow of the moon. Often witches will take
the time of the dark of the moon to con-
sider goals for the coming 28 days and
will then raise up their experiences at the
time of the full moon — "That's the time
of increased energy when everything is at
its peak.".

Asked about magic, Chandler-Reed
described it as "praying with props." She
will "charge an object with her intent"
and then keep it as a reminder of the
prayer. Secondly, she said that chanting,

Chandler-Reed selected

witchcraft because it is

an earth-based tradition

that integrates truths held

by indigenous peoples

around the world — truths

like the power of "circles

and fire and cycles."

dancing and drumming help people reach
an alpha state, a spiritual state in which she
feels both detached and very alert to the
energies around her. She believes that deep
change is more possible in the alpha state.

"It affects you deep down on a
subconcious level, more than just repeat-
ing a daily affirmation or something on a
more alert level."

Chandler-Reed's first ceremony was
one of protection for her New York City
apartment.

"It was a lot of cleansing and purifica-
tion. I used salt in all the corners of the
apartment. I marked with sage and made
a talisman for the door. A lot of it has to
do with making psychic tools, making
things in the physical plane that will mani-
fest change inside you. It kind of reduced
my fear quotient is what it boils down to."

Now, when the coven "raises energy"
for the high priestess to direct it's often in

response to requests for healing. In fact,
Chandler-Reed says she's thinking of
creating an equivalent of a Roman Catho-
lic "mass card" to let people know they' ve
been mentioned in the circle.

"Magic to me is tapping into that en-
ergy, that web, that connects us all and
using it to effect change either in our-
selves or in our surroundings."

Chandler-Reed added that the most
frequent prayer requests are for love and
money, about which Wiccan folks are
reluctant, partly out of concern for the
ethics: Is it okay to cast a spell for one
person to suddenly feel love struck by
another? Many witches think not.

Asked if they direct energy toward
world crises, like events in Bosnia, Chan-
dler-Reed said their intentions are usu-
ally broader.

"We try to keep it more general, be-
cause it's all in cycles. We see the earth as
a big organism and we're all cells. Things
like Bosnia are like cancer in the body
and they do need to be acknowledged and
reckoned with, but we try to send out
energy to promote the healing of the earth
in general. If we concentrate on this one
thing, then the forces that caused it aren't
being reckoned with."

Reckoning with powerful forces seems
to be at the heart of Chandler-Reed's
interest in organizing Wicca, although
she adds that folks drawn to Wicca are
extremely independent and difficult to
organize. "They say organizing pagans is
like herding cats," she laughed.

"I went to a conference this year. The
title was, "Pagan Community: an Oxymo-
ron." We all sat down and tried to figure out
what kind of common threads we held and
also how we appear to other people. We
decided it would be a good thing to have
some people to talk for us and to be taken
seriously as a religion. There was a Parlia-
ment of World Religions in the early 1990s
and paganism was included. That was kind
of a first step." E55
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Lambeth commentary

Sex, debt and God's new thing
by Julie A. Wortman

A nglicans will be digesting the
numerous resolutions and
other documents of the 1998

Lambeth Conference of Anglican
Bishops for many months to come, but
from the U.S. church's perspective it is
immediately apparent that the big
winners here were two very different,
somewhat marginal, constituencies: the
church's ultra-conservative Right wing
and its radical Left. The Conference
firmly endorsed the Right's positions
on homosexuality (love — well, sort of
— the sinner, but hate the sin) and
women's ordination (bishops opposed
to women clergy should not be forced to
ordain any), while strongly ratifying and
committing itself to the Left's Jubilee
2000 call for immediate debt relief for
third-world nations.

Both groups owe these victories to the
fact that the long-anticipated shift of power
from the bishops in the Westto the bishops
of the South and East finally occurred.
But only one group, the progressives, is
going to enjoy any long-term benefit from
this shift, however deliriously overjoyed
the Right now feels about the bishops'
vindication of biblical orthodoxy.

I say this not because I am a partnered
lesbian committed to economic justice,
though I'm not immune to the need to find
some positive spin to put on the sexuality/

Julie A. Wortman is co-editor/publisher of
The Witness, <julie@thewitness.org>.

women votes. I say this because I think
even the bishops know that the sexuality
vote was about straightforward church
politics while the debt vote — made in the
face of daunting anger and resistance
from those who pull the world's purse
strings — was a free-fall act of faith in
God's life-giving power to do a new thing.

We must
remember that
when people invoke
scriptural authority
to bolster their
positions — as the
bishops did during
the sexuality debate
and in the resolution
they passed — they
are looking for a
stop-gap way to
prevent change.
When this tactic
works, it is usually
because, although
there may be plenty
of discomfort with
the traditional
stance on the issue
at hand, there may
not yet be enough
clarity about what should replace the
old teaching to galvanize the shift. As
my friend Verna Dozier is always
reminding me, "God is not static; God is
always moving on" — but we aren't
always ready to follow.

For the bishops of the South/East, the
morality of homosexual relationships is a
throw-away issue. Their mostly
evangelical upbringing, against a cultural
background of patriarchy and, in many
cases, within a climate of persecution,
made the anti-gay, pro-conscience votes
predictable — with or without the
mentoring in political strategy offered by

Significantly, none of the

bishops from the South or

East felt the need to invoke

the authority of Scripture

in proclaiming God's

overriding intention for

a good creation in which

"the healthy pattern for

relationships is of mutual

giving and receiving

of God's gifts."

Western conservatives. The bishops of
the South/East needed no justification
except scriptural chapter and verse for a
topic which occupies them so little —
especially in the absence of a clearly
articulated sexual ethic that goes beyond
making uneasy, second-class room in
the traditional ethic for gay people (Patricia
Beattie Jung spoke about this at length at
the Beyond Inclusion conference
sponsored by All Saints church in
Pasadena, Calif., in the Spring of 1997 —
see TW6/97). If anything, itwasamiracle
that the morality of homosexual
relationships got the hearing it did in a
communion where women have been

bishops for less than
10 years and where
only recently the
number of member
churches ordaining
women topped the
halfway mark.

But for most of
these same clerics,
bone -c rush ing
national debt is a
matter of life and
death. They and
their people are
dying because of
the economic
disorder of these
times. Significantly,
in this instance
none felt the need
to appeal to the
authority of

Scripture — nor is Scripture invoked in
the debt resolution they passed — in
proclaiming God's overriding intention
(clear from the biblical witness taken as
a whole) for a good creation in which
"the healthy pattern for relationships is
of mutual giving and receiving of God's
gifts."

Importantly — and this is where they
will expose themselves — despite their
alliance with the South/East on the
sexuality issue, it is unlikely the Right in
the U.S. church will advocate strongly
for enhanced Episcopal Church
endorsement of Jubilee 2000 or actively
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support the long struggle ahead for
debt relief. Conservatives opposed the
church's disinvestment in business
concerns in apartheid South Africa in
1988 and they will not be prominent in
the struggle to expose the fundamental
evils of market capitalism now. Indeed,
Stephen Noll, a member of the faculty
at Trinity School for Ministry in
Ambridge, Penn., who has tirelessly
argued that homosexual relationships
are immoral, openly scoffed during the
plenary on debt, "Do they really think
the clergy back home would welcome a
cut in their pensions in exchange for
debt relief?" To him, debt, unlike sex,
apparently seemed a doubtful candidate
for serious consideration back home.

Noll may be right, but taking on the
debt relief issue — and wrestling with its
immense implications for the church in
the West, whether in terms of church
investments, personal investments and
spending habits or business practices —
is perhaps one of the clearest opportunities
the Episcopal Church and other mainline
denominations today have to save
themselves from irrelevancy. By acting in
solidarity with the churches in the South
and East on this issue we will have the
opportunity to begin taking responsibility
for ourselves as Christians in this
consumerist, profit-obsessed culture. A
stepped-up commitment to charitable
support for "needy" overseas dioceses—
as those on the Right are advocating in
post-Lambeth commentaries—would be
an outrageous, if all too likely, cop-out.

I care as much about this as I do about
the church developing a sexual ethic that
speaks to the realities of these times, based
on a scriptural tradition that has life not in
chapter and verse, but in its overriding
themes of justice, love and mercy in human
relationships and in our relationship to
creation. Gay and lesbian people are still
outsiders to power, it is true. The benefit in
this is that we have a sustaining clarity
about the source of our oppression. This is
our life-and-death issue, and I do believe
that when lives are on the line, God is
always doing a new thing. Church politics
will not be able to resist that for long.

THE WITNESS

A summary of resolutions passed by the 1998 Lambeth
Conference of Anglican Bishops
Section 1 - "Called to full humanity"
This Conference:
1.1 affirms the U.N. Universal Declaration of
Human Rights, urging extension of its
provisions to refugees, uprooted and
displaced persons.
1.2 calls upon all to promote and protect
religious freedom and tolerance.
1.3 resolves that each member Church
discover the ways women and children are
affected and victimized by political,
economic, educational, cultural or religious
systems and work toward eliminating
abuses.
1.4commits its membersto promoting active,
non-violent means to end current conflicts
and wars and to prevent others.
1.5 commits its members to working on
behalf of uprooted and forcibly displaced
persons, particularly through a revitalized
Anglican Communion International Migrant
and Refugee Network.
1.6 acknowledges the suffering of the people
of Northern and Western Uganda as a result
of continued civil war, and urges work for
reconciliation, peace and justice in Uganda.
1 Jexpresses its horror at the human disaster
in the Sudan and Rwanda, and urges work
withexistingorganizations to facilitate peace
processes.
1.8 reaffirms the biblical vision that Creation
is a web of interdependent relationships,
recognizes that unless humans take
responsibility for caring for the earth the
consequences will be catastrophic, and prays
for widespread conversion in order that
humans will be restored to harmony with the
rest of Creation.
1.9 calls upon all ecumenical partners and
other faith communities, governments and
transnational companies to work for
sustainable society, the U.N. to incorporate
the right of future generations to a sustainable
future in the Universal Declaration of Human
Rights, and the appointment of a coordinator
of an international ecological network within
the Anglican Communion.
1.10 upholds faithfulness in marriage
between a man and a woman, recognizes
that some members of the Church have a
homosexual orientation, rejects homosexual
practice as incompatible with Scripture, does
not advise the legitimizing or blessing of

same-sex unions, requests a means of
monitoring work done on the subject of
human sexuality in the Anglican Communion,
and notes the significance of the Kuala
Lumpur Statement on Human Sexuality.
1.11 calls on governments and the U.N. to
urge all nations to agree to stop the
production, testing, stock-piling and usage
of nuclear weapons and to press for an
international mandate to prohibit nuclear
warfare.
1.12 calls for a commission on technology
and ethics.
1.13 calls on all governments to sign and
ratify the Ottawa Convention regarding
landmines, to provide funding for landmine
clearance, and to alleviate the consequence
of landmine deployment.
1.14 resolves that euthanasia is neither
compatible with the Christian faith nor should
be permitted in civil legislation and
distinguishes between euthanasia and
withholding, withdrawing, declining or
terminating excessive medical treatment and
intervention, all of which may be consonant
with Christian faith in enabling a person to
die with dignity.
1.15 recognizes the destructive force of
international debt and economic injustice;
welcomes the framework provided by the
Heavily Indebted Poor Country Initiative
(HlPC)of 1996, particularly the approach of
bringing all creditors together to agree upon
debt relief, and the emphasis on debtor
participation; and calls for negotiations to be
speeded up so that the poorest nations may
benefit from cancellation of debt by the birth
of the new millennium.

Section 2 - "Called to live and proclaim
the Good News"
This Conference:
2.1 reaffirms faith in the doctrines of the
Nicene Creed and accepts the imperative
character of our call to mission and
evangelism.
2.2 suggests that the Lambeth Conference
be recognized as a significant consultative
body which gives a sense of unity and
direction to the whole Communion.
2.3 urges participation by members in
companion diocese relationships.

continued on next page
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2.4 requests the governments of nations
where discrimination against or harassment
of non-Muslim communities occurs to affirm
their commitment to religious liberty and
pledges to combat prejudice and ignorance
about Islam.
2.6 urges that priority be given to reaching
out to those who have never heard the
gospel of Christ.
2.7 asks for the formation of an Anglican
Urban network to share information on urban
mission, and supports establishing a "Faith
in an Urban World" Commission.
2.8 resolves that the bishops will commit
themselves to ensuring that the church is a
safe, healthy and spiritually enriching place
for children and young people and to
strengthening international Anglican
networks of young people.

Section 3 - "Called to be a faithful Church
in a plural world"
This Conference
3.1,3.5 reaffirms the primary authority of the
Scriptures and invites its provinces to
promote biblical study.
3.2 calls upon the provinces of the
Communion to affirm that those who dissent
from, as well as those who assent to, the
ordination of women to the priesthood and
episcopate are both loyal Anglicans and
recognizes that there is and should be no
compulsion on any bishop in matters
concerning ordination or licensing.
3.3 affirms that mission and ministry should be
performed atthe most immediate or local level.
3.4 accepts and endorses the Eames
commission report regarding women in the
episcopate.
3.6 reaffirms a collegial role for the Primates'
Meeting, recommends that one presbyteror
deacon and one lay person from each
province join the primates in the triennial
ACC gathering, recommends that there
should be a change in the name of the
Anglican Consultative Council to the Anglican
Communion Council, and reaffirms the role
of the Archbishop of Canterbury as a personal
sign of unity and communion.
3.7 recognizes the increasing size and cost
of the Lambeth Conference and requests
that those planning for the next Conference
actively consider the size, location, and
design of the next Conference.
3.8 welcomes the 1997 Report of the Inter
Anglican Theological and Doctrinal
Commission (The Virginia Report) as a
helpful statement of the characteristics of

the Communion and requests the Primates initiate
and monitor a decade of study on the report.
3.9 requests that means be explored for bishops
to gather in periodic inter-regional groupings.
3.10 believes that clergy and laity should be
trained to give counsel and encouragement in
Christian marriage and family life.
3.11 - 3.12 challenges Anglicans to respect
religious freedom, and requests a body to
monitor faith relations throughout the world.
3.14 - 3.16 encourages the inculturation of
worship and calls on all provinces the keep the
ACC informed about official liturgical revision.
3.18 encourages the Mothers' Union and related
organizations in work addressing the needs of
the disadvantaged in society.
3.20 urges the bishops to commit themselves,
and to encourage their people and clergy, to
daily prayer.
3.22 recognizes that all the baptized share in
the common priesthood of the Church and that
all should be given education and opportunity
for ministries.

Section 4 - "Called to be one"
This Conference:
4.1 reaffirms the Anglican commitment to the
unity of the Church.
4.2 reaffirms the Chicago-Lambeth Quadrilateral
(1888) as a statement of Anglican unity/identity.
4.3 - 4.4,4.6 endorses the formation of an Inter-
Anglican Standing Commission on Ecumenical
Relations, recommends it reflect upon the
implications of being in communion with the
See of Canterbury and welcomes ecumenical
work at all levels.
4.5 rejoices at the emerging consensus that
racism, inequality between men and women,
global economic injustice and the degradation
of the earth's ecology are incompatible with the
Christian faith.
4.7 - 4.8 greets the 8th Assembly of the World
Council of Churches and welcomes the work of
the WCC on a common date for Easter.
4.11 believes important questions are posed by
"continuing Anglican Churches".
4.12 encourages awareness of the implications
of ecumenical agreements.
4.13 invites a means by which the Archbishop
of Canterbury can exercise extraordinary
pastoral oversight with regard to the internal
affairs of a Province not the Archbishop's.
4.14 - 4.25 notes conversations between
Anglicans and various other churches.

Section 5 and 6 (the regions and the inter-
faith team)
This Conference:

5.2 calls on all concerned to explore
cancellation of debt as well as other ways of
enabling the poor to escape poverty.
5.3 - 5.4 calls on all to work for peace and
reconciliation in the world and calls on the
Church to work on transformation and
renewal.
5.5 supports the Church of Ireland and the
other Christian Churches in building bridges
between the communities of N. Ireland.
5.6 - 5.7 continues to explore an Anglican
provincial structure for Europe and an Iberian
Forum.
5.9 reaffirms the condemnation and
cessation of U.S. embargo of Cuba.
5.11, 5.27 requests a logo for the Anglican
Communion to celebrate the millennium,
and encourages all countries to celebrate
the millennium by freeing all slaves.
5.12 calls for a 72-hour Global Cease Fire,
December 31,1999 to January 2, 2000.
5.13 reaffirms Resolution 72 of the Lambeth
Conference of 1988, "Episcopal
Responsibilities and Boundaries."
5.14 - 5.16A, 5.18 supports social and
economic justice issues in the Oceania
region, the Middle East and South Asia; and
supports special initiativesto facilitate peace.
5.17 invites the ACC to consider setting up
a Religions/World Faiths desk.
5.19 - 5.22 notes concern for the deterioration
of Christian/Muslim relations in Pakistan,
the tragic situation in the Holy Land, the
situation of the church in I ran, and the effects
of economic sanctions on Iraq and Libya.
5.24 - 5.26 encourages opportunities for
young people to serve in the Churches of
East Asia, supports economic justice
initiatives in East Asia, and the efforts of the
National Council of Churches in Korea to
achieve reunification.
5.28 endorses Africa as weapons-free zone.
5.30 urges that full British Citizenship be
granted to the citizens of all British Overseas
Territories, esp. the islanders of St. Helena.
5.31 - 5.33 gives thanks for the end of
apartheid rule in South Africa, for the
decolonization process that led to freedom
and independence in Namibia and calls on
all involved in the political life of Angola to
bring the peace process there to fruition.
5.34 notes that the experience of Christian-
Muslim relations calls attention to the issue
of appropriate relationship between politics
and religion and supportsfreedom of religion.
6.1 recommends that the Network for Inter-
Faith Concerns monitor Muslim-Christian
relations.
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A pilgrim's way
by Ann Day

A Pilgrim's Way by Walter C. Righter,
Alfred A. Knopf, 1998.

"Wanted for heresy." I try imagining that
caption under this book's cover photo of
Walter C. Righter. "Wanted for mischief or
even "Wanted for rocking the boat," seem
fitting as I look at this picture of a white-
haired, clerically attired elder, who is
grinning as he slyly glances sideways. But
heresy? That's hard to believe.

Precisely because it was hard to believe,
the story got attention around the world! As
Righter says, "A retired bishop, living in the
hillsof New Hampshire with his wife and his
golden retriever, being tried for heresy?ln
the 20th century? In the U.S.? It was
incredulous enough to be news." And I was
among those who followed that news as it
was reported in print and on television. I
was concerned for him, for friends
throughout the church ... and for me.

The accusation, called a "presentment"
in the Episcopal Church and brought against
Righter by 10 other bishops, was that by
ordaining a gay man, Barry Stopfel, who
was in acommitted relationship with another
man, Righter had violated the doctrine and

Ann B. Day is the Open and Affirming
(ONA) program coordinator for the United
Church of Christ Coalition for Lesbian, Gay,
Bisexual, and Transgender Concerns.

discipline of the Episcopal Church. Although
not an Episcopalian, I knew that this "case"
was a stone falling into the sexuality debate
waters of the ecumenical church. It
immediately splashed my United Church
of Christ colleague, Will Leckie, who was in
the thick of things as Barry Stopfel's life-
partner. And I knew ripples would wash
over my own life as a partnered, lesbian
clergywoman in the United Church of Christ,
as well as over the lives of others in similar
circumstances. It would also touch people
of all sexual orientations struggling for a
more inclusive church, and those who
believed that such inclusiveness should
notextendto openly gay and lesbian people.
What happened to Walter Righter was of
interest to many, many people.

Articles and sound bites only told us so
much about what did happen during the 15
months of Righter's blessed ordeal. For
those who want to know more, A Pilgrim's
Way offers glimpses into the relatively
orderly but complexworld of national church
life. Those who wish to preserve the thought
that the church is the Kingdom come and
clergy its saintly inhabitants will want to
steer clear of this volume. Righter
commends visionary leaders in the church,
both past and present, including former
Presiding Bishop John Hines and John
Spong, Bishop of Newark. But he also
candidly portrays the potpourri of faith,

Full inclusion our goal, say some Anglican bishops
As of September 7, 1998, 161

Anglican bishops, including eight
primates had signed a post-Lambeth
pastoral statement addressed to
lesbian and gay Anglicans indicating
their pledge "to continue to reflect,
pray, and work for your full inclusion in
the life of the Church." The bishops
said that while they are not all of one
mind about the sexuality issue and
that there is much they do not yet
understand about the issue, "we
believe it is an imperative of the Gospel

and our faith that we seek such
understanding."

Signatories to date represent
jurisdictions in Australia (10), Brazil
(1), Canada (10), Central Africa (2),
England (40), Ireland (3), Japan (1),
New Zealand (8), Scotland (6), South
Africa (6), the U.S. (70), and Wales (4).

The bishops said, "We must not
stop where this conference has left off.
You, our sisters and brothers in Christ,
deserve a more thorough hearing than
you received."

ambivalence, courage, deception, timidity,
and love that he experienced in committees,
hearings, and personal relationships. We
see, from his perspective, how power and
principle sometimes combine and
sometimes collide.

As Righter explains the "roller coaster"
process that he and his wife, Nancy, lived
through—answering correspondence and
phone calls from around the world, giving
interviews to newspapers, opening their
home to TV crews, etc. — he very helpfully
places this particular charge of heresy in a
broader context. He provides background
on decades of debate on and statements
about human sexuality issues in the
Episcopal Church, and relates the issue of
gay/lesbian ordination to other "hot button"
issues, including women's ordination. He
also points out that he was not the first
Episcopal bishop to ordain an openly gay
man.

The book presses a myriad of questions,
both familiar and unresolved. Asadvocates
for any given position, do our actions and
zeal reflect Christ's love? Can compromise
be a way forward or is it inevitably just a
way out? How do Christians who
vehemently disagree remain united in
Christ?

One of the most moving sections in the
book relates to this latter question. Righter
tells of going to one of the bishops who had
brought charges against him, and saying,
"I must tell you what this action of yours and
your nine other compatriots has done. And
I must tell you in order to be able to receive
the eucharist with you ..."

Amidst the book's discussion of
"reconciliation" and "unconditional love," I
wished for more personal stories like this to
effectively bring home the meaning of such
concepts.

Atthe end of this brief, readable volume,
Righterconcludes, "A pilgrim's way always
contains its moments of hesitation—even
of full stop — before it accelerates once
again." With the court's finding that Righter
violated neither doctrine nor discipline, the
Episcopal Church stopped short of a heresy
trial. Inspired by his witness, the whole
church may now accelerate toward fuller
inclusion of all God's children.
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Embassy bombings
by Charles E. Simmons

M y thoughts at 4:30 a.m. are of
the U.S. embassy bombings in
East Africa. I have been to a

number of the African embassies, includ-
ing the one in Dar Es Salaam, Swahili for
"Haven of Peace," now in ruins surrounded
by rubble that has buried hundreds and
wounded thousands.

On media assignments, I recall going
there to cash checks while awaiting bank
transfers. Today, on the other side of the
Atlantic, and as a veteran war correspon-
dent, I wonder with sadness about the
desperation of a guerilla or freedom fighter
who would choose to kill and injure so
many innocent civilians. Would he/she
have done this in any country, or did he/she
consider the lives of black Africans insig-
nificant?

Contrary to American belief, mass kill-
ings by bombs has become a habit that did
not begin with Saddam Hussein. At least
since WWI, populated urban centers have
been the focus rather than the exception.
How many major cities in Europe and
north Africa were bombed by the Allies
and Axis forces? How many in WWII?

Fast forward to the carpet bombing of
Hanoi and other "targets" by U.S. Forces
during the Vietnam War era.

Governments do it, now small groups
and individuals armed with high tech ex-

Charles Simmons is a journalism professor at
Eastern Michigan University. A longer
version of this article appeared in The
Michigan Citizen, 8/98.

plosives do it. Anyone can find the formula
for do-it-yourself explosives on the Internet
or in the public library.

One Washington reporter at the State
Department said the U.S. has received over
30,000 threats. Which is the answer to the
question, "Who are the suspects?"

But back to the U.S. Embassy in Dar Es
Salaam.

It was also the subject of a story I did
about the visit of basketball champ Lew
Alcindor (later, Kareem Abdul Jabar) and
another athlete to Africa on a State Depart-
menttourpromotingtheU.S. image abroad.

It was at a time when the U.S. was
waging open war in South East Asia, and
what was politely called "low intensity
war" in numerous spots in South America.

In addition, Washington was openly
supporting the British and Rhodesians
against the African liberation movements
to get free of colonialism. Among the offi-
cial advocates of the freedom fighters was
Tanzania, then under the presidency of
highly respected and independence-minded
Julius Nyerere. Upon the publication in
Dar Es Salaam newspapers that the U.S.
had contingency plans to invade or over-
throw the government of Nyerere (which
the State Department denied), masses of
otherwise reserved Tanzanians conducted
protests at the U.S. embassy and broke out
some windows.

I couldn't figure out whether the two
American athletes knew any of this back-
ground. I had hoped to be able to chat with
Alcindor prior to the press conference but
he was being kept so close to the U.S.
embassy host that I couldn't pull him aside
before the questions began to fly. "So you' re
on your own now," I thought, and took my
seat in the second row.

The African press corps, or the Tanzani-

ans in particular, were not accustomed to
asking embarrassing questions nor scruti-
nizing public officials in the open like those
of us in the U.S. had become so comfort-
able with during the Vietnam era. So I
asked a series of questions: "Are you aware
of the U.S. role in Southern Africa support-
ing the colonial powers? Do you think this
is a good time for African Americans to
take a State Department trip here?" Ques-
tions like that which seemed to baffle the
athletes, and which embarrassed me be-
cause they couldn't or wouldn't answer.
But they had made their decision and had to
pay the price. This was no fan club they
were addressing.

The lesson for Americans today is that
we have to be the ones to make a people-
friendly foreign policy which respects hu-
man rights and economic viability, and not
leave it to the experts.

As I write this morning, I hear a radio
statement from President Clinton: 'The
African blast won't change U.S. foreign
policy... or weaken our opposition against
terrorism."

Twenty-five years have passed. The
colonial powers have withdrawn their regu-
lar soldiers and now finance African mili-
taristic regimes to do their bidding — to
maintain an economic environment favor-
able for investments from New York, Paris
and London, but which keeps the local
population poor.

If there are no changes in policies of the
wealthy nations, the current refugees and
the wounded of Bosnia, Ireland, and the
Sudan may grow up to prepare for combat
tomorrow either as individuals, in small
groups or armies. And let us not forget the
home-grown U.S. private militia forces,
well-armed and ready for explosive con-
frontations, as demonstrated in Oklahoma.
Still we speak in the old fashioned lan-
guage of war and tough military policies as
though there could be victors, as though
warfare was not obsolete. Thirty thousand
threats ought to tell us something.
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The religion of technology
by Joseph Wakelee-Lynch

The Religion of Technology: The Divin-
ity of Man and the Spirit of Invention,
by DavidF. Noble, Alfred A. Knopf, 1997.

/

n The Religion of Technology: The
Divinity of Man and the Spirit of
Invention, David F. Noble warns

us about the dangers of blind belief in
technological advance. His is not a lone
voice: Jeremy Rifkin and Jacques Ellul
have done the same. But in his latest
book, Noble reveals the religious under-
pinnings of that surprisingly religious
rational faith.

It's probably an accepted axiom that in
the modern era science and religion are
unalterably opposed. After all, isn't sci-
ence the force that has whittled down
God to a more human size for at least four
centuries? Nobles argues that underlying
society's religious belief in technology
is, in fact, a Christian worldview. This
theology suggests that God's intention is
for humanity to become God-like in its
ability to exercise power over creation
and all of the natural world.

For the first several centuries after
Christ, Noble points out, humanity' s abil-
ity to manipulate the environment — to
farm, to make implements, to build shel-
ter — was the price of the Fall, or our
separation from God. As a result of our
sinfulness, so the thinking and the Gen-
esis story went, we were forced to work
hard to scrape out an existence.

Beginning at about the year 800, how-
ever, humanity's understanding of its
place in the created order began to change.
The reason remains somewhat obscure,

Joseph Wakelee-Lynch is a writer and editor
in Claremont, Calif.

says Noble, but one factor may have been
the invention of devices, such as the heavy
plow, that allowed people to master na-
ture, rather than adjust and complement
it. Technological innovation becomes a
sign of God's favor. By the 1300s,
humanity's artifices were seen by some
of the foremost technological innovators,
who were also Christians, as the means to
return to a pre-Fall state of equality with
God. This technological triumphalism
was proclaimed by such luminaries as
Joachim of Fiore, John Scotus Erigena,
Hugh of St. Victor, Roger Bacon, Robert
Boyle, Isaac Newton, Joseph Glanville
and, more recently, Werner von Braun.

Noble follows this religious-rational
trail to today's innovators in artificial
intelligence and gene research, such as
Robert Sinsheimer, Francis Collins and
Donald Munro, among others. Noble at-
tacks the modern-day convergence of
humanity's drive for technological ad-
vancement with the spiritual drive for
God-like transcendence. Now, he says, it
is time to remove our faith in the religion
of the machine and to question whether
technology can save us.

In Noble's view, for example, the un-
controlled manipulation of genetic mate-
rial and knowledge is fraught with the
prospect of eugenic engineering — ge-
netic knowledge and technology to select
desired traits for our offspring or to weed
out our "defects."

Noble quotes V. Elving Anderson,
genetics professor at the University of
Minnesota: "A qualitative interpretation
of the injunction [to fill the earth]," Ander-
son wrote, "appears to give us the permis-
sion — and perhaps more strongly, since
it is a command, the obligation — to
change the creation for the better. In the

past we have focused on changing the
environment for human betterment. Now
we have enormous powers to begin to
redesign the kinds of human beings we
want on Earth" (p. 197). With the avail-
ability of such enormous power, how
many parents would refuse to enrich their
children with superior intelligence if a
geneticist informed them that their own
genes would produce offspring of aver-
age intelligence? What about shortness?

For David Noble, the problem with
knowledge and technology is not so much
what we will learn, but what we will do.
Gene therapy promises vast profits for
those biotechnology corporations that
master it; the Internet and information
technologies will produce millions in re v-
enues for software corporations, while
simultaneously harming education by
rendering it less personal. We are facing
the relentless commodification of more
and more areas of our lives.

Noble is a professor of history at York
University in Toronto, Ontario, Canada,
and a visiting professor at Harvey Mudd
College in Claremont, Calif. He has writ-
ten several books about technology's
ability to displace workers, and he has
worked as an organizer in academia on
the issue of intellectual property rights
and new information technologies. Noble
doesn't have a particularly religious out-
look on the world. But The Religion of
Technology is particularly valuable for
Christians. If we have assumed that the
religious sensibility may be one of the
few brakes on society's technological
imperative, then we need to understand
that it also has been a crucial, if obscure,
pillar of our technological edifice. E£3
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M ost of what passes for eco-
logical awareness in church
settings is "soft and fluffy,"

says Anne Cox, an Episcopal priest. "I
think the church in general might be
willing to relegate earth-based spiritu-
ality to 'Let's go sit on the ground,
commune with nature and feel good.'"

What is called for, Cox believes, is
radical conversion "not, 'It doesn't
matter where your money comes from
as long as you give 10 percent to envi-
ronmental causes,'" but "totally chang-
ing our lives, calling into question all
our decisions and choices, calling into
question the corporations. Not living
with the imposed grid of what our cul-
ture puts out there, but finding differ-
ent rhythms."

For the past 18 months, Cox has
focused on bringing her own life into
harmony with larger, more natural
rhythms, trading parish ministry in sub-
urban Detroit for landscaping, garden-
ing and commitment to the Greenfire
community/retreat center on the coast
of Maine.

The transition has felt like a home-
coming, Cox says. Her earliest memo-
ries of community revolve around her
family's involvement with a group of
activists working to save the Eno River
in North Carolina [TW 6/93], and the
subsequent growth of her Christian faith
was grafted onto this root.

"In my mind, they always fit to-
gether, although I was certainly well

The landscaping I

want to do does not

include applying

chemicals to lawns,

but rather getting

rid of lawns, letting

them be meadows.
Anne Cox .lulic A. Wortman

Pursuing a 'direct route' to God
by Marianne Arbogast

Marianne Arbogast is assistant editor of The
Witness, <marianne@thewitness.org>.

aware of strong threads of our tradition
that are anti-environment. I also never
saw the division that for awhile was
seen as so classic — that you're either
a starry-eyed environmentalist or a
hard, committed justice person. It al-
ways seemed to me that the whole jus-
tice circuit was connected."

While a student at Union Seminary
in New York, Cox gravitated toward
ecological concerns, and wrote her the-
sis on a "theology of ecology."

"I tried to get away from the concept
of stewardship as implying good man-
agement of the environment. When you
are a manager you are separate from, as
opposed to part of, what you manage.
We are part of this earth, and not every-
thing is here for our management."

As a parish priest in New Jersey, and
later in Michigan, Cox frequently
preached and taught in this vein. One
Lent, members of her parish, Nativity

Church in Bloomfield Township,
Mich., participated in a study group on
bio-regionalism.

"It became clear that if the people in
my parish had any connection to the
land, it was to up north where they had
cabins. It occurred to me that we are
going to keep trashing southeast Michi-
gan until people understand that this
was their land, too."

A parish garden project evolved,
which drew young people into the work
of planting, weeding and harvesting.
"At the offertory the kids would bring
up what they had harvested and place it
on the altar, then at coffee hour we
would take the produce out to the par-
ish hall and people would leave with a
cucumber or a tomato or a bunch of
basil," Cox recalls. "It was a way of
saying, this is sacred. When we come
into church, we are not leaving the
earth behind."
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Yet Cox increasingly found institu-
tional church walls too confining.

"I was so aware of how the main
purpose of the institution is to perpetu-
ate the institution, rather than to take
the risks Jesus talks about," she ex-
plains. "I felt I was losing my creativ-

ity."
At Greenfire, Cox's creativity has

blossomed. In addition to landscape
design and gardening, she has begun to
make rustic furniture out of branches
collected from the woods near the home
she shares with her partner Julie
Wortman (co-editor of The Witness),
three dogs and four cats. She feels she
is now living — as opposed to ritualiz-
ing — the mysteries of Christian faith.
More and more, she finds the meaning
of eucharist in the very tangible con-
nections she is forging with the human
and earth community surrounding her.

"I believe that when Jesus said,
'Take, eat, this is my body,' and 'This
is my blood,'" he was talking about the
regular stuff of life. He was telling
people that they didn't have to go
through the rituals at the temple, which
included offering the bodies and blood
of sacrificed animals, through the
agency of priests, to have a relation-
ship with God. He was saying, your
route to God is direct, in things as
simple as the bread and wine at table.
An earth-based spirituality testifies to
the same stuff of life. As I have been
learning about paying attention by be-
ing fully and physically involved in
what I am doing, and working in con-
cert with the systems and cycles sur-
rounding me, I am also less compelled
by a need to participate in the ritual of
eucharist.

"The words of the Eucharist talk
about our journeying, what we're yearn-
ing for, connection. At Greenfire we
live with a community of women in-
vested in remaining in community and

sharing at a very deep, soul level. I feel
that instead of talking about it, I'm
trying to do it."

For Cox, the time and patience re-
quired to weed a garden, and the per-
spective that comes from relying on
forces which don't bend to human will,

/ tried to get away from the

concept of stewardship as

implying good management

of the environment. When you

are a manager you are

separated from, as opposed

to part of what you manage.

We are part of this earth,

and not everything is here

for our management.

have slowed her down and enlarged her
perspective on life.

"The enforced slow-down of gar-
dening is a metaphor for all parts of
life, an invitation to take the time to
really see and really know," she says.
"And it's not the sort of work that is
finished: Even in the most established
gardens, weeding is ongoing, along with
dividing overgrown perennials and
deadheading spent blooms."

Also, she recognized "a constant
dance between my imposed design for
a space, the plants I would like to see
growing, and all other systems — wa-
ter, sunlight, temperature, wind, tides,
insects, deer and groundhogs.

"I'm able to take the time to be
aware of rhythms outside of highways,"
Cox says. "I used to hear Interstate 696
in the background while at home in
Michigan. Now I hear ocean waves.
There is a different sense of being on

the earth — there are patterns and
rhythms bigger than I. I could build a
road, but I can't build an ocean. We're
able to ignore that in city life."

Cox recently left her landscaping
job, and plans to spend the next three
months helping with retreats at
Greenfire, cooking for guests and tak-
ing part in "circle conversations" with
retreatants. She hopes eventually to
start her own landscaping company.

"I really want to do gardens, funky
little gardens with a lot of color — not
imposing something on this landscape,
but paying attention to what's natural
to this part of Maine," she says. "The
landscaping I want to do does not in-
clude applying chemicals to lawns, but
rather getting rid of lawns, letting them
be meadows."

Meanwhile, Cox is working to dis-
cern her relationship to the church.

"It's the institution I wear loosely,
not the Gospel," she says. "I profoundly
believe in the Gospel, in the good news
that death is not ultimate. I'm steeped
in the tradition — its metaphors and
images are as much a part of me now as
the Eno River is a part of me."

Her questions revolve around how
best to "tell the story." She leans to-
ward the "Thomas Berry camp," after
the eco-theologian who insists on the
need to "pay attention to stories out-
side of our tradition" — in particular,
the "universe story" revealed by mod-
ern physics.

"We've got this wonderful story of
creation, starting with gaseous mol-
ecules that collide with one another,
that's just as poetic and powerful and
dynamic as the stories in the Old Tes-
tament," Cox says.

And every bit as "spiritual," she be-
lieves. "Knowing the tangible world
around us is a route to the world of the
spirit. Both are intrinsically connected,
seen and unseen together." ES3
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"Socialists and left-wing radicals of all kinds often
forget to celebrate the fullness of life, preferring
dry analysis to dancing.... ^
... Of course, analysis is critical for liberation struggles but at The Witness you balance
analysis with the beauty, celebration and struggle of being human in art, poetry,
good humor and a healthy dose of self-criticism!" — Paul D. Butler, London, England

GIVE 10 MONTHS OF PO^EWUL AN
PROVOCATIVE READING FOR CHRI
Do your holiday shopping today — order a gift
of The Witness for a friend or family member for
just $25!

Your Witness gift subscription will deliver 10 issues
of thought-provoking essays, book reviews,
poetry, art, and letters to the editor. Our con-
tributors challenge and push boundaries, and in
doing so, our readers tell us, they bring hope in
a world seriously in need of it.

Witness, 7000 Michigan Ave., Detroit, Ml 48210-
2872. Or you may pay by Visa or Mastercard by
calling The Witness at (313) 841-1967 or faxing to
(313)841-1956.

With your gift of The Witness to someone else,
we'll send you a copy of Keeper of the Word:
Selected Writings of William Stringfellow, edited
by Bill Wylie-Kellermann. The book editor at The
Witness, Bill was William Stringfellow's friend
during the last decade of his life. Keeper of the
Word gleans "the most significant of his work,
including important material never before
published."

We'll announce your Christmas gift to each
recipient with a card. Just send a check to The
Witness with your name, address and phone
number, and the names, addresses and phone
numbers of the recipients of your gifts to: The
Order your gift of The Witness now so we can notify the recipients in time for the holidays!
* A Keeper of the Word is available for purchase without a gift subscription for $15 including shipping and handling.
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