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Heresy trial

HAVE JUST READ THE NOVEMBER is-
sue—itis very good indeed. Harvey Guthrie’s
article is beyond praise— though I had toread
it three times before I fully understood it.
Two thoughts about the Bishop Righter
crisis. One, how about an article about Barry
Stopfel, the quality of his ministry. I have
been told that he is a fine parish priest.
Secondly, I fear that the trial of Bishop
Righter will be an unparalleled, absolutely
awful public relations disaster for our church.
Maybe someone in journalism or in public
relations could write about that.
I wish that you were weekly and TLC
monthly!
Alexander Seabrook
Wilkes-Barre, PA

Sexual misconduct

I AM (AMONG MANY OTHER THINGS
irrelevant to my present topic) an openly gay
Episcopalian lay person, a child of a small-
town clergy family, and a paid chorister in a
parish music program which includes both
adultand children’s choirs. Wearing the latter
hat, I recently attended the Diocese of
Chicago’s four-hour training program on pre-
vention of child sexual abuse. We have in
Chicago a wealth of relevant expertise on
these matters, and the program impressed me
as being very carefully and capably laid out
and presented. Still, I and at least one fellow
parishioner came away from the event nurs-
ing a vague, ill-articulated intuition that in the
general area of sexual misconduct, the church
isriding a pendulum which has swung a bit far
past the midpoint of the continuum from
carelessness to caution. I resolved to set my
self the task of thinking through this intuition
and the issues it raised, only to open the
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October Witness and discover that Katherine

Ragsdale has already done it for me.
Bravissima!

James G. Carson

Evanston, IL

Hierarchies of theologians?

RECENTLY IWAS LOOKING through your
publication trying to decide whether to sub-
scribe when I came upon an interesting phrase
in your October issue. On page 3 there is a
small shaded piece by Verna Dozier. Under-
neath her name it says, “lay theologian.” I am
curious to know what a “lay theologian” is?
Are there hierarchies of theologians?

I hope you will enlighten me on this mat-
ter, as I find something quite disturbing in the
term “lay theologian.” It definitely sounds
second class.

Billie T. Allan

Brookfield, CT

[Ed. note: We erred. You’ll notice we avoid

titles — a decision made long ago in the
spirit of your concern.]

Witness praise
DURING THE PROCESS OF MOVING
from New Boston, N.H. I failed to renew my
subscription to my most respected and loved
publication. Please renew at once.
Martha P. Brooks
Manchester, NH

KEEP UP THE WONDERFUL WORK! I
can hardly wait for each new issue.

Diana Ruby

Reno, NV

ALLELUIA! A VOICE AT LAST!
Catherine Neely Fry
San Antonio, TX

IWAS GIVEN A COPY of The Witness at the
Catholic Women’s Ordination Conference in
Washington, D.C. a couple weeks ago. I re-
ally enjoyed it. Please sign me up!

Caralee Svoboda

I AM AN INTERN HERE AT SOJOURN-
ERS who was introduced to your WONDER-
FUL magazine this past summer and felt the
need to subscribe!

Thank you for all that you do to promote
God’s peace and justice in this chaotic world!
Wendy Smith-McCarroll

Wash., D.C.

Clergy mailing

The Witness mailed out 16,000 copies of our
issue on Sin to the ECUSA clergy inviting
them to subscribe. Our introductory letter
stated that we have strong points of view,
butenjoy conversation and even challenges.
Many people have responded favorably,
but some have responded with vitriolic
notes that no doubt depend on their ano-
nymity.

From Topeka, Kansas:

Don’tneed your unsolicited left-wing radi-
cal feminist trash in my mail box or house!
Praised be God, Father, Son & Holy Spirit.

And from the same person:

Send your trash to Spong, Browning et al,
but not to me.

From Fort Worth, Texas:

Subscription form for Ms. Satan, at The
Witness’ address. Under gender: No differ-
ence so why ask? Comments: I love this
magazine!

And from the same person another sub-
scription form for:

Fr. Carter Heyward at The Witness address
“Depths of hell.” Comments: “Cunnilingus is
the highest form of spirituality.”

Among the comments of those who de-
cided to subscribe to The Witness in re-
sponse to the mailing:

My husband recently received the March
1995 issue of The Witness and passed it along
to me. In this climate of right-wing conserva-
tives, I’'m pleased to learn of the existence of
a self-proclaimed “left-wing” publication!

I would like to read some of your back
publications starting with April 1995. I'm
especially interested in the articles dealing
with clergy sexual exploitation.

Nancy Jerauld
Belfast, ME

THE MARCH 95 ISSUE you just sent was
like coming home. Thanks!

Mary Robb Mansfield

Waverly, NY
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New ECPC board members named

New members have been elected to the
board of the Episcopal Church Publish-
ing Company which owns The Witness!
It’s with pleasure that we introduce
Janice Robinson, Harlon Dalton and
John G. Zinn.

Rotating off the board at this time are
Pamela Darling, Steve Duggan and Mary
Alice Bird. We will miss their gifts. Dar-
ling was an excellent record-keeper who
contributed clarity to the actions of the
board. Duggan served as treasurer with a
sense of humor and of quiet. Bird worked
with the board on fundraising methods.

The ECPC board meets every Spring
and every Fall to review the state of the
magazine and its finances.

Harlan L. Dalton

A member of St. Paul’s Church in New
Haven, Conn., Harlan Dalton is Profes-
sor of Law at the Yale University Law
School. A graduate of Harvard College
and Yale Law, he has been staff counsel
to the nonprofit Legal Action Center in
New York and an attorney in the Solicitor
General’s Office of the U.S: Department
of Justice. From 1989-1993 Dalton served
on the National Commission on AIDS
and is most recently the author of Racial
Healing: Confronting the Fear Between
Blacks and Whites (Doubleday, 1995).
He sings bass with New Haven’s Salt and
Pepper Gospel ensemble.

THE WITNESS

Janice M. Robinson

As Director of Education at the College
of Preachers in Washington, D.C., Janice
Robinson has responsibility for prepar-
ing curricula and other college offerings.
Prior to ordination in 1988, Robinson, a
registered nurse by training and profes-
sion, spent 15 years advocating the estab-
lishment of community-based urban and
rural health-care facilities. She came to
the College of Preachers after serving six
years on the staff of St. John’s Church in
Chevy Chase, Md.

John G. Zinn

John Zinn is the chief financial officer of
the Diocese of Newark. He is warden of
St. Paul’s Church in Paterson, N.J., and
president and founding trustee of Eco-
nomic Community Development, the
Diocese of Newark’s response to the
Michigan Plan. Zinn also serves as senior
vice chair of the Board of Christ Hospital
in Jersey City.

Correction

In the December issue of The Wit-
ness, reporter Patricia Montemurri
mistakenly referred to Scott Stoner
as the “friend and counsellor” of
Jason Samuel when referring to
Stoner’s professional role as
Samuel’s therapist and advocate.

Classifieds

God Help Us

The Miserable Offenders, who produced
an amazing selection of Advent and
Christmas muscilastyear called Keepin’
the Baby Awake, have released their
second cassette. Titled God Help Us,
the tape offers a variety of hymns in tight
harmonies. To order call Morehouse
Publishing at 1-800-877-0012.
Cassettescost$10.95,c.d.sare $14.95.

Ministry of Rubber

And we are not talking galoshes, either.
M.O.R. Stamps is a new rubber stamp
company that specializes in religious
designs that can be used to create
personalized stationery or decorate
bulletins and newsletters. Many have
an Episcopal Church (we’ve got EPF,
Integrity and EWC images/phrases)
slant. Retailers can now obtain counter-
top packages of Easter, spring,
bookplate and cross designs from
M.O.R. at 1659 Larkmoor Blvd., Berkley,
MI48072(810-543-1283). The company
alsodoes mail order sales toindividuals.
Call M.O.R. for a catalogue.

Classifieds

Witness classifieds cost 75 cents a word
or $30 an inch, whichever is less.
Payments mustaccompany submissions.
Deadline is the 15th of the month, two
months prior to publication. For instance,
items received January 15 will run in
March. When ads mark anniversaries of
deaths, ordinations, or acts of conscience,
photos — even at half column-width —
can be included.

JANUARY/FEBRUARY 1996

3



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

THE WITNESS
Since 1917

Editor/publisher Jeanie Wylie-Kellermann

Managing Editor Julie A. Wortman
Assistant Editor Marianne Arbogast
Circulation Coordinator Marietta Jaeger
Magazine Production Maria Catalfio
Book Review Editor Bill Wylie-Kellermann
Poetry Editor Ana Hernandez
Art & Society Editor Nkenge Z°l@
Accounting Roger Dage
Promotion Consultant Joan Pedersen
Contributing Editors

Gloria House Manana Ched Myers
Erika Meyer Virginia Mollenkott

Butch Naters Gamarra

Episcopal Church Publishing Co.

Board of Directors
President Douglas Theuner
Chair Andrew McThenia
Vice-Chair Maria Aris-Paul
Secretary William R. MacKaye
Treasurer John G. Zinn
Reginald Blaxton Janice Robinson
Harlon Dalton Richard Shimpfky
Quentin Kolb Linda Strohmier

Seiichi Michael Yasutake

For more than 75 years The Witness has published
articles addressing theological concerns as well as cri-
tiquing social issues from a faith perspective. The maga-
zine is owned by the Episcopal Church Publishing Com-
pany but is an independent journal with an ecumenical
readership. The Witness (ISSNO 197-8896) is pub-
lished ten times annually with combined issues in June/
July and January/February. SUBSCRIPTIONS: $25 per
year, $3.00 per copy. Foreign subscriptions add $5 per
year. CHANGE OF ADDRESS: Please advise of changes
at least 6 weeks in advance. Include your mailing label.
MANUSCRIPTS: The Witness welcomes unsolicited
manuscripts and artwork. Writers will receive aresponse
only if and when their work has been accepted for
publication. Writers may submit their work to other
publications concurrently. The Witness is indexed in
Religious and Theological Abstracts and the American
Theological Library Association's Religion Index One
Periodiicals. University Microfilms International, 300 North
Zeeb Road, Ann Arbor, Mich., 48106, reproduces this
publication in microform: microfiche and 16mm or 35mm
film. Printed in U.S.A. Copyright 1995.

Office: 1249 Washington Blvd., Suite 3115, De-
troit, Mich., 48226-1822. Telephone: (313) 962-
2650. Fax number: (313) 962-1012. E-mail:The
Witness@ecunet.org.

4 THE WITNESS

Contents

8

11

14

16

18

20

22

Re-creation of the Sabbath: an interview with Art Waskow
by Bill Wylie-Kellermann

Working to repopularize Sabbath observances among Jews, Waskow
argues that we need a rhythm that honors rest.

Looking for sanity with the Amish by Marianne Arbogast
Sarah Jones, raised by Methodists with active consciences and
politics, adopted an Amish lifestyle when she turned 21.

Monastic listening by Kate DeSmet
How do 20th century men living cloistered lives understand silence?

Birthing a circle of silence by Julie A. Wortman
The Greenfire community of women in Maine was formed to create
circles of listening, discernment and resistance.

Living in eternity by Virginia Mollenkott

For those of us who can’t move to a monastery or a rural retreat center
is there any hope for silence? Mollenkott describes the ways we are
called to live as eternal beings as we deal with our chores and
responsibilities.

Rhythm, prayer and relationship: changing space and time
through chants by Jeanie Wylie-Kellermann

At the close of this century people have a craving for chants —
medieval, Asian, African, Native American and women’s — that must
have been shared by Europeans in the middle ages and by earth-based
people everywhere.

Sacred sound and sheltered space by Debbie Mast
“Sonic Pollution” assaults us — sacred sound can offer a remedy.

2 Letters
5 Editorials

29 Book Review
30 Witness profile

7 Poetry
24 Vital Signs
28 Short Takes

The election of Carolyn Irish as bishop of Utah, the church’s response to AIDS,
calls for prayerbook revision and an update on Mordechai Vanunu highlight
this installment of Vital Signs.

Cover: Engraving by Michael McCurdy of Great Barrington, Mass.
Back cover: The Guardians, by Mary Beckman, an artist in Boulder, Colo.

JANUARY/FEBRUARY 1996



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

Sheltering our minds

by Jeanie Wylie-Kellermann

heltering our minds in order to
S feel silence, to know our own

thoughts or to hear the voice of
God seems nearly impossible in this cul-
ture. The staff became painfully aware of
the constant intrusion of the media and
commercial principalities into what we
would ordinarily like to think of as our
own thoughts when we were preparing
the issue on Media: colonizing minds [9/
95]. We wanted to offer an antidote.

This issue looks at the efforts many
people make to find a sheltering silence
—some live inmonasteries, others choose
to live with Amish or to build rural re-
treats. Some have remained in urban/
suburban life while searching for con-
templative moments.

A recurrent theme is that silence pro-
vides perspective which can deflate the
illusion that we are responsible for every-
thing. A friend who lived in Germany for
several years notes that on monastic re-
treats, she saw monks drop their hoes and
goto prayer. The work would wait. It was
simply part of a cycle.

The desert fathers who took them-
selves out of society in the fifth century,
teach over and over again that we need to
“stay put,” to listen, to be content. Like
us, these wilderness monks were desper-
ately trying to get beyond the grip of an
empire that intrudes even into dreams,
telling us what to want and how to feel.

The desert fathers suggest that we
should feel fear — the best read on this
seems to be that God is bigger than we
are, has a will and passion, looks to inter-
act with us. God is awesome and, more to
the point, we are not God.

In making assignments for this issue,

Jeanie Wylie-Kellermann is editor/publisher
of The Witness.

THE WITNESS

we realized that silence is almost always
the result of having boundaries and
rhythms.

Technological advances mean that we
no longer need to respond to the rhythm
of light and dark. We can insulate our-
selves from the rhythms of seasons of
cold and heat. We do not know the cycles
of the earth’s fruits, because produce
from around the world is always in our
supermarkets. In most cities we can shop
in the middle of the night and any day of
the week, if we want to.

In contrast, we’ve heard that Amata
Miller, an IHM sent to study graduate
economics, was allowed several hours
for study, a time for prayer and a 9 p.m.
bedtime. Whatever work she could do for
school had to be completed or attempted
within that narrow period. I contrast that
with the all-nighters my friends and I
would pull —studying, cramming, drink-

What we are looking for

is a sabbath. A time set
apart. A time with
boundaries forbidding work.
A time for the heart.

ing coffee, speeding until the moment
when that paper or exam was due. I'd
have been glad for an external structure
that helped me deflate the enormity of the
demands — showing them in balance
with eating, praying, exercising and sleep-
ing.

After watching her mother and sister
die of cancer, another friend, Clara
Brower, committed herself to changing
her life. She imposed her own discipline
in her Franklin Planner. Her activities are
color-coded with highlighters. If any ele-

ment— prayer, exercise, pleasure or work
— is out of balance she can see it in the
threads of color snaking through her cal-
endar.

Carving space and time for silence
forces us up against the addictive drive
inherent in spending every ounce of our
strength and concentration on any one
task. I'like to speed through barriers, to do
the insurmountable, to trip the light fan-
tastic. I fancy I am good at it. But I'm
unhappy to find these passions promi-
nent in magazine self-tests for
workaholics. And I know that in that
mode, I can be beset by anxieties, dissi-
pated by others’ opinions, prey to the
voices broadcasted by the culture tell us
what to think, what to value, what to
crave.

What we are looking for is a sabbath.
A time set apart. A time with boundaries
forbidding work. A time for the heart.

Arthur Waskow, a Jewish scholar in-
terviewed in this issue, points out that
without reflection, we cannot celebrate
our accomplishments or choose how to
direct our actions. (see page 8.)

Bill and I can easily use Sundays to
finish our work by turning on a computer
and shutting out our children and each
other. We can do errands, clean and do
laundry. Sometimes the only rhythm in
our lives seems to be whether the children
are in or out of school for the day.

The Jesuit Volunteer Corps in Detroit
tries to spend one evening a week in their
community without using any electric
appliances. They eat and talk by candle-
light. They do not use the telephone. If
there is music, they make it themselves.

continued on page 6
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The Indians’ early impressions

[Pennsylvania Indians converted by
the Moravians as early as 1762 offer
perspective on European attitudes and
speech. These views are reported by
missionary John Gottlieb Ernestus
Heckewelder in his book History, Man-
ners, and Customs of the Indian Na-
tions Who Once Inhabited Pennsylva-
nia and the Neighboring States, Arno
Press & The New York Times, 1876.]

he Delawares sometimes amuse

l themselves by passing in re-
view those customs of the white

people which appear to them most strik-
ing. They observe, amongst other
things, that when the whites meet to-
gether, many of them, and sometimes
all, speak at the same time, and they
wonder how they can thus hear and
understand each other. “Among us,”
they say “only one person speaks at a
time, and the others listen to him until

he has done, after which, and not before,
another begins to speak.”

They say also that the whites speak too
much, and that much talk disgraces aman
and is fit only for women. On this subject
they shrewdly observe, that it is well for
the whites that they

“when we Indians come among them,
they crowd quite close up to us, stare at
us, and almost tread upon our heels to get
nearer. We, on the contrary, though per-
haps not less curious than they are to see
a new people or a new object, keep at a
reasonable distance, and yet see what we
wish to see.”

They also remark that when the white
people meet to-

have the art of writ-
ing, and can write
down their words
and speeches; for
hadthey, like them-
selves, to transmit
them to posterity by
means of strings
and belts of wam-
pum, they would
want for their own

They remark that when

the white people meet
together, they speak very
loud, although near to each
other, from whence they
conclude that they must be
hard of hearing.

gether, they speak
very loud, al-
though near to
each other, from
whence they con-
clude that they
must be hard of
hearing. “As to
us,” they say, “we
never speak loud
when we come to-

use all the wampum
that could be made, and none would be
left for the Indians.

They believe, or, at least, pretend to
believe, that the white people have weak
eyes, or are near-sighted. “For,” say they,

gether, and yet we
understand each other distinctly; we only
speak in a high tone of voice before a
public audience, in council, at the head of
our warriors, or when we are met together
for some important purpose.”

‘Sheltering our minds’
continued from page 5

I’ve known this kind of quiet when I
visited friends on Lake Superior who had
no electricity. What I loved most were the
pools of darkness that eddied outside the
reach of the kerosene lamps. There was
something soft and indistinct so close by,
something that could cover me like the
clouds of autumn in a certainty of things
unseen yet real.

Quiet has also washed over me when
chanting with the monks of Taize or with
women in Detroit. Work and family con-
cerns have dissipated.

I like hearing my voice enter the med-
ley. Waves of music support me, carry
me, sometimes nearly swamp me. I feel
time shifting, my mind moving with oth-

6 THE WITNESS

ers and with the communion of saints.
We sing about the coming of the spirit,
the earth, beauty, waves on the sea, the
grandmothers.

More than once, I’ve sensed a truth
about myself or about the hopes or sor-
rows of my ancestors. Rocked by melody,
my heart rises to

my voice within the arcing strength of
other voices.

More than anything else chanting does
something important to my sense of time.
Itis a place in the present, sheltered from
the future yet deeply related to the past
and to those who will follow.

The dead of win-

doing the work that
my grandmothers
and grandfathers
know needs to be
done.

At times my

The dead of winter seems

the perfect time to reach for
quiet, to align our heartbeats
to the rhythm of the earth.

ter seems the per-
fect time to reach
for quiet, to carve
time for reflection,
to dream, to weave,
to sit still, to chant

tears flow with the
music. I find harmonies, test dissonance
and peaking high notes, sing words out-
side the rhythm — whirling and dancing

forthe sun, to praise
God for all that has been and all that is yet
to come, to align our heartbeats to the
rthythm of the earth.
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Desert Places
by Robert Frost

Snow falling and night falling fast, oh, fast

In a field | looked into going past,

And the ground almost covered smooth in snow,
But a few weeds and stubble showing last.

The woods around it have it — it is theirs.
All animals are smothered in their lairs.

| am too absent-spirited to count:

The loneliness includes me unawares.

And lonely as it is, that loneliness

Will be more lonely ere it will be less —
A blanker whiteness of benighted snow
With no expression, nothing to express.

They cannot scare me with their empty spaces
Between stars — on stars where no human race is.
I have it in me so much nearer home

To scare myself with my own desert places.

JANUARY/FEBRUARY 1996
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Re-creation of the Sabbath:

an interview with Arthur Waskow

by Bill Wylie-Kellermann

[Arthur Waskow was a policy analyst
and an anti-war activist in the 1960s. It
was that work which awoke in him a need
to return to his Jewish roots, to the re-
sources of spirit and tradition. In 1969 he
published The Freedom Seder which in-
tertwined Passover texts with modern
passages on freedom and slavery. He
subsequently became a moving force in
the movement for Jewish renewal, help-
ing to found New Jewish Agenda and the
National Havurah Coordinating Com-
mittee (connecting small, joyful, partici-
patory congregations of creatively tradi-
tional Jews). For a number of years he
was onthefaculty of the Reconstructionist
Rabbinical College outside of Philadel-
phia. Waskow’s two most recent books
areDownto Earth Judaism: Food, Money,
Sex, and the Rest of Life (William Mor-
row, 1995) and Godwrestling: Round
Two (Jewish Life, 1995).

Currently Waskow directs the Shalom
Center, which he founded originally as a
resource for Jewish perspectives in pre-
venting nuclear holocaust, and which
now is part of ALEPH: Alliance for Jew-
ish Renewal.]

Bill Wylie-Kellermann: You have been
active in trying to restore an understand-
ing of the Sabbath in the Jewish commu-
nity. Are you seeing a strong movement
of renewal?

Arthur Waskow: In the last 25 years,

Bill Wylie-Kellermann is editor of Keeper of
the Word: Selected Writings of William
Stringfellow, Eerdemans, 1994. Artist Judith
Hankin, of Eugene, Ore., is reviving the
Eastern European Jewish art of papercutting.

8 THE WITNESS

there has emerged a movement for Jew-
ish renewal which is taking meditation

Arthur Waskow

and the protection and healing of the
earth much, much more seriously.

The mystical root of the tradition,
which is the one in all traditions that
affirms being, is now much stronger than
it was 25 years ago. There is a flowering
of that outlook in the Jewish world. It is
not big enough yet, but it is very much
growing. Sometimes

there’s areally interesting return in which
Jews who have deeply experienced Bud-
dhist or Sufi or Native American medita-
tions and chantings are rediscovering the
possibilities of this in Jewish life — both
in traditional forms and in new forms.
B. W.-K: What kind of ways of marking
and celebrating the Sabbath, both ritual
and otherwise, do you commend to
people?

A.W.: Traditionally the Sabbath was cel-
ebrated by not using artificial means of
transportation. People walked. Given our
situation where the automobile is one of
the major contributors to global warm-
ing, it really would make sense to decide
not to use gasoline, not use automobiles
or airplanes, one day a week or a month.
That’s one absolutely traditional way of
celebrating the Sabbath that would make
good sense in our present context.

Now other aspects — borrowing from
and transmuting Jewish tradition — the
Shabbat should be a day on which people
look at issues of wisdom, value and truth,
justice and decency, whether they are
using a so-called religious text or poetry
or other stories. People need to do it —
not on the mass media, but with each
other — face to face in circles. People
may choose a text and read it together.
What does this teach? What are the prob-
lems that it stirs in me? What are its
implications? The questions should have
a special concern about how our lives

affectthe planetas

it has grown in
strange ways. People
have sometimes gone
outside of Jewish life
when they felt that
modernity had in-
fected Judaism.
People found some of
the eastern traditions’
ways of reaccessing
meditation, restful-
ness and being. Now

If you never pause to make
Shabbat, in a very serious
way the blessing turns

into a massive disaster.
That is, over-making,
over-producing, over-doing

— without ever being.

a whole.

The Shabbat is
also a day of cel-
ebration, fordanc-
ingand singing, of
really taking joy
in the world and
the earth. It should
be a day not of
competition —
not of exhibition
dancing or star

JANUARY/FEBRUARY 1996
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dancing — but of folk dancing, of creat-
ing art together, of creating poetry and
drama together, of reading each other’s
work together, of taking joy ineach other’s
crafts. You might think of it as a minia-
ture folk arts festival.
B.W-K.: My image of the Sabbath has
always included the household gathering
around candles to pray. What does this
teach us?
A.W.: In Jewish tradition lighting lights
is a way of bringing the
Sabbath in an archetypal
sense. In English, people
speak of enlightenment as
expanding one’s conscious-
ness, although the mystics
always taught that there was
mystery in darkness also.
The traditional story of
the journey of the people in
the wilderness is that there
was a pillar of fire and a
pillar of cloud. We some-
times forget that the point
of the cloud is that it was
dark and mysterious. In
dark as well asin light there
is a teaching. We might
think about how we might
meditate on both dark and
light. Darkness enables us
to see the world not as ig-
norance to be conquered
(although that’s partly true)
but also to see mystery in
the world that needs to be l YA
celebrated, not conquered.
B.W-K.: Could you say a
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gather too much it rots away — except on
the sixth day when there’s a double por-
tion. When people gather the double por-
tionitdoesn’trot. The people are puzzled,
so Moses explains that this is because this
is the Shabbat.

It’s very powerful — the coming of
this special food for which you don’t
have to work with the sweat pouring
down your face in order to eat. This food
that the earth gives — not grudgingly,
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in which the relationship between human
beings and the earth is almost warlike.

It’s interesting that the crack in history
that comes from Eden, comes as a result
of an incorrect way of eating and that the
redemptive possibility of Shabbat comes
with a new kind of food, manna.

The whole sacrificial system is really
about food and the relationship of human
beings and the earth — in Hebrew adam
and adama. Adam and adama — aside
from all sorts of specific
teachings of Torah—teach
us that human beings and
the earth are intertwined.

Shabbat and the whole
question of food are inter-
twined over and over
again, notonly the Shabbat
of the seventh day, but the
shabbat of the seventh year
where the land becomes
fruitful not despite letting
it rest on the seventh year,
but because you let it rest
on the seventh year.

Leviticus 26 asks, what
happens if you won’t let
the earth rest and make
Shabbat? The answer is:
the earth gets to rest any-
way. The earth gets to rest
through plague and fam-
ine and exile. The earth
does get to rest. The only
question is whether human
beings learn to live with
this law in a joyful and
celebratory way or whether

little bit about the origin
and history of the Sabbath?
A.W.: The Sabbath is the
longest of the 10 utterances at Sinai —
but it actually emerges in the conscious-
ness of the people before Sinai. Itemerges
after the crossing of the Red Sea with the
coming of the manna. The manna comes
in such a way that when people try to

border.
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Life cycle/Shabbat Still Life by Judith Hankin. Cycles of the Jewish
calendar are depicted through vignettes of the holiday which form the

along with thorns and thistles — but
freely.

Those two sentences I've just used
come from the warning at the end of the
Garden of Eden, right? It says that human
history after the Garden is going to be one

the earth rests at our ex-
pense.

B.W-K: What are the im-
plications of what is said about the Sab-
bath at Sinai?

A.W.: If you look at the two passages on
Shabbat in Exodus and Deuteronomy,
they are quite different. One says Shabbat
is about the cosmic truth— remembering
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the creation of the world. The other says
Shabbat is about freedom — it’s to guar-
antee the freedom in the future, just as it
came out of freedom in the past. It’s the
guarantee that you and your maidser-
vants, all the animals and all the earth get
to be free.

My sense is that “remember” means a
kind of deep emotional, intellectual ac-
ceptance and affirmation of the truth of
the cosmic need for rest. The first version
asserts the cosmic truth. The second ver-
sion is a kind of prophetic “Don’t just
remember it, DO it! Take this cosmic
truth into your lives and make it REAL.”
B.W-K.: Christian scholars tend to
downplay both the Sabbath and the jubi-
lee as never really having been practiced.
A.W.: Forthejubilee, it’s probably rarely
been practiced. But for the sabbatical
year, there’s lots of evidence. The Ro-
mans reported that they couldn’t collect
taxes in the seventh year, the sabbatical
year, because the damn Jews wouldn’t
work!

With biblical Judaism under the pres-
sure of Hellenism, there was an intense
struggle within the Jewish people. What
rabbinic Judaism did was to refocus from
the seventh year Shabbat — which only
worked if you had a land that you could
make agricultural, economic and envi-
ronmental policy on — to the seventh
day.

B.W-K.: Invoking Jeremiah and
Deuteronomy calls the Babylonian exile
into this. The Sabbath became enormously
important in the exile as well, right?
A.W.: Yes. Ezekiel spends a lot of time
bemoaning the failure to observe the Sab-
bath which suggests that in Babylonia it
became clearer to people how important
it was.

B.W-K.:Icanhearimplications of this in
our own time. Can you say something
about the importance of not only the
economics, but the liberation of the cos-
mic rhythm in our own time, and maybe
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say something about the artificial thythms
of our own culture not really being earth-
based?

A.W.: In my own work I’ve suggested
that the deepest mistake of modern, in-
dustrial, technological life has been to
treat Shabbat as if it were literally a waste
of time.

All of the natural cycles —the day, the
month and the year — are observed in
sevens. Each of the sevenths become the
sacred day, month or year of reflection

If there were a single piece of
Jewish wisdom that was most
important to impart to the
human race at this very
moment it would be the im-
portance of Shabbat.

and being. This makes Jewish time into a
spiral rather than a circle or a straight line.
Itdoes move forward, butitdoesn’t move
forward in a straight line. You’re always
taking the past into serious account and
you’re always reinterpreting the past in
order to move forward.

For the last 500 years the human race
has not made a Shabbat.1 mean this in the
sense, the profound sense, of pausing to
reflect — to absorb, digest and celebrate
the great project of modernity instead of
being addicted to it.

We have invented extraordinary ways
of working, doing, making, producing,
consuming, which have been in some
ways a great blessing: producing much
more food, much more housing, much
more healing and many more people than
has ever been true in human history be-
fore. At some level that’s a blessing.

But if you never pause to make
Shabbat, the tradition teaches that in a
very serious way the blessing turns into a
massive disaster. That is, over-making,

over-producing, over-doing — without
ever being. That means you stand on the
precipice of nuclear holocaust, of global
warming, of the shattering of the ozone
layer, of Auschwitz. All that is a result of
extraordinary feats of doing without any
reflection, without any pause for being
which can bring you back to a center and
remind you to examine the purpose of the
doing. That’s what Shabbat is.

InJewish life Shabbatis the time when
you stop doing — you study Torah, you
sing, you dance, you celebrate and you
reflect on what the previous six days have
been. If there were a single piece of
Jewish wisdom that was most important
to impart to the human race at this very
moment of its history it would be the
importance of Shabbat.1 mean the gener-
ally profound sense of pausing to be, to
reflect, and to break the addiction to work-
ing, producing, making, inventing. We
need to be able to say, “HEY! We have
done extraordinary things, now let’s
pause.”

Artists have said to me, “There’s a
moment in painting when you’re laying
brush stroke after brush stroke after brush
stroke and each one’s beautiful and each
one enhances the painting. Then comes
the moment when you put one more brush
stroke on and it would seem that brush
stroke was just as beautiful as any one
before it, but suddenly you have ruined
the painting.” You’ve got to know when
to stop, when to catch your breath and say
“Whoosh! This one’s over! I’ll put up
another canvas. But in the meantime, I
have to pause long enough to digest what
I’ve done. Otherwise, I destroy it.”

That’s where the world is right now.
We have done this amazing painting of
modernity and instead of taking it off the
easel, looking at it, learning from it and
then beginning some new project which
will goin a different direction, we are still
putting on brush strokes which, in fact,
are making it uglier and uglier. L
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Looking for sanity with the Amish

by Marianne Arbogast

ike all the women in her Amish
l community, Sarah Jane Jones
keeps her head covered and wears
home-sewn clothing in subtle hues of
blue, green, brown or purple. Like her
neighbors, she sews and reads by the light
of gas lamps attached to copper pipes in
the walls. Her life, like theirs, is centered
incommunity, Bible study, and the simple
manual tasks of “plain” living handed
down through generations.

In a culture which rejects individual-
ism, she is like them in every way but one:
Born and raised “English,” Jones is a 24-
year-old American refugee seeking asy-
lum from the oppressive ways of her
native land.

“American culture is full of sick, vio-
lent things,” she says, contrasting video
games to the homemade toys that enter-
tain Amish children. “In the world there
are extremes. There are extreme highs,
like going out dancing, or to a good
movie — things to get your energy pump-
ing. But then there are extreme lows —
depression, violence, rape.

“In Amish life there is the high of
weddings, or first dates, simple highs.
And there are lows —a family’s barn can
burn down, or children can drown. But
there is a constant peace.”

Jones’ decision to join the Amish two-
and-a-half years ago came as a surprise to
her family and friends.

The daughter of peace activist parents
who took up organic farming, Jones grew
up in an intensely political environment,

Marianne Arbogast is assistant editor of The
Witness. Artist Lin Baum created this
drawing; photographs are discouraged by
Sarah Jones’community. Artist Cheryl
Phillips, RSM works in Detroit, Mich.
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surrounded by lively discussion of ecol-
ogy, feminism and global justice. Her
family’s home was always full of students
from the Methodist college campus minis-
try in Mt. Pleasant, Mich., where her father
was pastor. She spent her junior year in
high school in Washington, D.C., serving
as a page to U.S. Senator Carl Levin.

Sarah Jones

Lin Baum

Attracted by a Peace and Global Stud-
ies program, Jones enrolled at Earlham
College in Indiana, then changed her
major to biology when she found that her
real love was the natural world.

Learning in Africa

A turning point came in her junior year,
when she spent three-and-a-half months
as an exchange student in Kenya.

“Ilived with people who lived so sim-
ply, so close to the earth and God — and
were so happy!” she says. “To be a part of
apeople who were really enjoying life ...!

“I realized I enjoyed washing clothes
by hand — it’s hordes better than listen-
ing to washing-machine racket. Now, you
could call it work, or you could call it
something to do, a peaceful pastime.”

She evolved a simple method of dis-
cernment: “Does it make me feel good or
bad? Is it good for the earth?”

From Kenya, Jones went to visit a
friend in Germany, whose father was a
close friend and editor to social critic
Ivan Illich. Sick with cancer, Illich was
hosting a continuous stream of visitors.

European intellectual life

“Friends from all over the world came
to his house and discussed books, writ-
ing, and social criticism,” Jones says. “It
was anintellectual haven. Amazing things
were being talked about.”

From her friend’s father — who had
housed his family in a tent while building
an ecologically sound home — Jones took
the motto: “Walk humbly on the earth.”

From Illich, she took his parting ad-
vice to “just be.”

“That really affected me,” she says.
“He is someone who has fought the cru-
sade — and he told me, it’s more impor-
tant to live how you’re supposed to be,
than to write a book about how society is
supposed to be.

“I thought, that’s exactly what I'm
going to do. I love to live! I love to get
dirty, to make things with my hands —
not to sit in front of a laptop 22 hours a
day.”

In deference to her parents’ wishes but
against her own inclination, Jones re-
turned to school for two more terms,
eventually leaving three months before
graduation.

While touring organic farms with a
class, she visited an Amish farm where
children tended horses while their grand-
father talked of harvesting ice for the
icehouse from a pond he had dug by hand.

“His English wasn’t perfect, but he
was the wisest man I’d ever heard,” Jones
says. “The things he was saying were so
online. I thought, he has something I want
— a joy, a peace, an understanding. I
want to know what he knows!”
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When she contacted an Amish family
near Mt. Pleasant and asked if she could
join their church, “They said, ‘Yes, but.’
They asked, ‘Are you interested in the
lifestyle or the faith?’ For the Amish, there
is a religious reason why we do things the
way we do. When people come purely to
get back to the earth, it doesn’t work.”

Jones began attending their small house
church each Sunday. Though services
were normally conducted in the unwrit-
ten, Pennsylvania Dutch language of the
Amish (only recently transcribed for a
translation of the Bible), the minister
spoke in English for her benefit.

Eight months later, she moved in with
an Amish family.

At first, Jones’ parents and friends
were dismayed.

“My dad said I'm not doing my part
for society, and my mom was afraid it
would be like a cult and they would never
see me. My friends could not believe 1
was joining this faith where women had
to be submissive to men.”

‘A gendered culture’
Jones borrows Illich’s controversial con-

cept of a “gendered culture” to explain
why she is not disturbed by the strict
gender roles of the Amish.

“There’s a big difference between a
gendered culture and a sexist culture,”
she says. “What I want is respect, and in
Amish culture there is a strong respect
between men and women. There’s no
question that men and women are equal.
But women are better at running homes,

have “had a fit” if anyone referred to her
as a “girl,” she will now be a “gir]l” until
she marries.

“In a sexist culture, ‘girl’ is a deroga-
tory term, but here, I sense respect. It’s a
factual description — boys are called
boys, t0o.”

Because more men than women “go
high,” (i.e., leave the Amish), “there are
a lot more older single girls” than boys in

and men are better at Amish communi-
hard physical labor. ] feel the Amish do walk ties, she says. But

“In American cul- “it is felt strongly
ture, there is still an humbly on the earth. that God has

ongoing battle be-
tween men and
women — even at
Earlham, which was
the most p.c. place in
the world. I didn’t

You couldn’t live this way
and go out to all the marches
and rallies, and lead

peace groups.”

given them this
gift — there is a
place for them.”
Acknowledg-
ing that the Amish
prohibition of

shave my legs, and it
would have been hard to get some jobs.
With the Amish I don’t have to shave my
legs. They don’t even care what I look
like. There’s ateaching—that’s not what
women are for.”

Though she admits that she once would

muusiy ce_mscwus. ‘ “We grew" up

when it hap@ened.”

achore? Which were fun? There seemed
~ to be no separation for them.
~ Time was full and generous. It was
_as if they had uncovered a way to be in
time, to be a part of time, to have a
~ harmonious relationship with time.

~ BerkeleyIranaroundbreathlessly rush-

- Iexplained how splitI was, lovingtodo
- certain things and hating to do others,

‘t’eammgg@sew’ cooi: Git o ai

thch parts of today S process were

For me time was a burden.
There was never enough of it. In

ing toward impossible goals — and to
that vague “something out there.” When

the women laughed and tried to under-

stand.

— Sue Bender, Plain and Simple:

A Woman’s Journey to the Amish,
HarperCollins, 1991.
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women from the
ministry is based on a literal interpreta-
tion of biblical passages, Jones also knows
that the Bible attests to women’s leader-
ship in the early church.

Perhaps “nobody’s ever pushed or con-
fronted the issue,” she says, and she is not
inclined to do so herself.

‘It is a sin to drive a car.’
For the most part, when she questions
Amish practice, she would like to see it
stricter.

“Amish people buy coffee, and I have
areal problem with that,” she says. She is
also alone in rejecting polyester clothing.

And while her liberal Amish commu-
nity may be on the verge of relaxing its
prohibition againstdriving, Jones believes
“it is a sin to drive a car.”

Her objections are based on principles
of ecology and nonviolence. A car can
maim andkill. Itis also expensive to own,
and unlike her Amish neighbors, Jones
keeps her income below taxable level, in
order to avoid contributing to the mili-
tary. She is appalled that people have
killed for oil: “I would rather not drive a
car than cause the Gulf War.”
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She explains that the Amish have other
reasons for not driving.

“We live as a community — there’s
not the sense of having to be an individual
and have your own separate life,” she
says. “A car can break down the sense of
needing each other — you are more apt to
go places instead of being at home with
your family. And you are more likely to
be exposed to evil — movies and bars are
more accessible.”

The Amish accept public transporta-
tion and travel a lot, Jones says. Heading
out west, or to Alaska for a camping trip,
is common. She visits friends and family
on a regular basis, and even returned for
a short visit to Illich’s home in Germany.

“I wanted to share whatit’s like to live
this way,” she says. “Also, I was asking
myself, was it the right choice to leave the
world of intellect? It was very clear to me
— I just wanted to come home.”

Walking the walk

Jones has continued to wrestle with the
question of contributing to society. She
has deep respect for her parents’ work,
and acknowledges its impact on her own
life. She retains an early childhood
memory of a march against Dow Chemi-
cal: The image of a protester wearing a
two-headed mask — symbolizing pollu-
tion-induced mutation.

But she questions whether much ac-
tivism is not just “a lot of talk,” distract-
ing people from the concrete work of
changing their own lives.

“My father taught me non-resistance,
but it is not the teaching of the United
Methodist Church,” she says. “I couldn’t
be part of a faith that didn’t believe in
non-resistance. Amish boys wouldn’t go
to war or bear arms against anybody.

“I feel the Amish do walk humbly on
the earth. They live with gentleness and
care — sewing our clothes, growing our
food, building our shelters, taking the
teaching of children upon ourselves.

“You couldn’tlive this way and go out
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0dd Fellows Cross quilt by Cheryl Phillips

to all the marches and rallies, and lead
peace groups. I’m sick of fighting, trying
to change people by force. Just live it!
Simply live it! If we take responsibility
for ourselves, and pay attention to what
we're doing to ourselves, and others, and
God’s creation, it’s not hard to see what’s
wrong and change it in a literal way.”

Jones recently moved from Michigan
to Ohio. She works in an Amish bulk food
store, and has been living with one of the
families who own it, but will soon move
into rooms of her own in the adjoining
bakery.

She is putting aside some money to
help pay for her impending gallbladder
surgery. With no medical insurance, she
will follow the Amish practice of turning
to the community for assistance.

“I will go have it done, then spread
news of the bill,” she says. “The people I
work for have offered to pay it initially,
then I'll pay them back. The church here
will pay a chunk, the church where I'm
from will pay a chunk, and I’1l pay some.

“It’s all voluntary. Occasionally people
get monstrous medical bills, but the money
comes. It works. I have to have faith in
God.”

Asked about her future, Jones lists
multiple options.

“I love to learn, travel and do things
I’ve never done,” she says. “I could work
in the Romanian missions, or on a goat
farm. I don’t want to get married now. I
have complete freedom to do anything I
want — and there’s nothing I want that
doesn’t fit in with this culture.” m
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Monastic listening

by Kate DeSmet

city of Cambridge, Mass., a dark-

ened sky and glowing street lamps
still mark the early morning hours as 18
monks arise from sleep and sit alone in
their cells for an hour of contemplative
silence. The members of this Episcopal
Monastery of St. John follow a rule of
silence from 9 p.m. to 9 a.m. every day.
And in the silence, they are exposed to
what one of the monks calls a “’killing and
life-giving” experience.

“Silence tends to be killing for me, but
life-giving also because it calls me to die
to the things that I want but don’t need, or
the things I want but can live without, and
it helps me to cherish what I already
have,” says Rusty Page, an Episcopal
priest who gave up parish ministry to join
the monastery 16 years ago.

“It took me awhile to make that shiftin
my life where I could adapt to a daily
schedule of silence. But it has changed
me in ways I’ ve noticed, and in ways my
friends have noticed. I find that I use
silence to distill the things that matter to
me, the things that bother me, and the
things I care about. I'm most grateful for
that. And my friends notice that I don’t
talk as much as I used to. By being silent
a little more, my world is defined less by
speaking and more through listening.”

Unlike secular society’s wrestling with
noise on almost every level of experience
from telephone to the television, commu-
nities of contemplative and monastic men
and women continue to focus on silence
as a necessary discipline for spiritual
growth. Without facing the silence in
ourselves, they argue, the noise of the

I n a large, rambling house in the

Kate DeSmet is a Detroit News reporter on
strike.

14  THE WITNESS

world crowds out the voice of God. To
those who say they have never heard God
speak directly to them, the contemplative
believer asks, “How can you hear God
with all that racket going on?”” Tune out
distraction and you’ll find discernment.
And yet what seems simple enough —
to merely tune out noise for afew minutes
or an hour — can be a terrifying experi-
ence, even for those who have incorpo-
rated the discipline directly into their
life’s vocation. Among those who recog-
nized the fearsome aspects of silence was
Thomas Merton, the late Trappist monk
who celebrated silence as the source of
“the rhythm of life.” In his book No Man
Is An Island, Merton said “life is not to be
regarded as an uninterrupted flow of words
which is finally silenced by death.” In-
stead, life bobs and weaves through peri-
ods of silence and necessary expression
until the “final declaration” and entrance
into the “silence of Heaven which re-

hearts are rooted in a silence that is not
death but life.”

Merton was the novice master in 1960
for a 45-year-old Roman Catholic priest
who decided to leave missionary work to
enter monastic life at the Trappist abbey
in Gethsemani, Ky. Matthew Kelty, now
80, has practiced the rule of silence at
Gethsemani for 35 years and admitted he
struggled mightily to erase distractions
and sit still. What was fearsome then
remains troubling to so many now, he
says: Silence forces us to confront reality.

“You face reality and you face your
own self. The first thing that will happen
to you when you begin the practice of
silence is to confront the messy side of
your life. It’s the first thing to surface.
And it’s part of the life of silence, but so
is healing — silence is not always de-
lightful, but it is always healing.”

Silence is the rule at the Kentucky
monastery during meals (though read-
ings aloud from various books are con-
ducted during lunch), and there are no
televisions or radios. Monks can talk if
necessary during their work periods, but
the house, library and refectory are con-

sounds with unend-

ing praise.” Merton Silence tends to be killing for

declared that persons
who did not believe
in a life after this one
would resist silence
because it ultimately
confronts death.
“How tragic it is
that they who have

me, it calls me to die to the
things that I want but don'’t
need, and it helps me to
cherish what I already have.
— Rusty Page, SSJE

sidered places of
quiet. Evenduring
the Christmas’
holidays, says
Kelty, “not a
single decoration
or single jingle is
heard until Christ-
mas eve.”

The monks de-

nothing toexpress are

continually expressing themselves,”
Merton wrote. “The reason for their talk
is: death. Death is the enemy who seems
to confront them at every moment in the
deep darkness and silence of their own
being. So they keep shouting at death.
They confound their lives with noise.
They stun their own ears with meaning-
less words, never discovering that their

liberately culti-
vate silence as a way of listening to God
through the heart and spirit, setting them
apart from the rest of society that is im-
mersed in noise. But they are not, says
Kelty, “a monastery full of creeps who
are trying to move away from anybody
they can’t tolerate. We are naturally ac-
tive and have a strong community life.
We try to balance our need to be extro-
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verts with our need to be introverts. In
many places, the extroverted side is over-
emphasized. Today we have to work
hard to get silence, even in the monastery
where there is a lot going on. But we
make an issue of silence.”

The hard work and rewards of silence
are the focus of many monastic retreat
houses in the country. External noise,
including casual conversations, are kept
to a minimum. Sometimes even reading
is discouraged. At the Trappist monas-
tery in Snowmass, Colo., the offer of
guidance in the way of silence to those
living outside monastery walls has re-
sulted in a schedule of retreats that are
fully booked all year long, according to
longtime resident Theophane.

The monastery, located in the Colo-
rado mountains, also offers retreats in
centering prayer where a single word or
mantra is used, not to disturb the silence,
but as “an indication of your intention to
be receptive to God beyond all your
ideas,” Theophane said.

“God is beyond all our words because
God is beyond all our thoughts. If we
only deal with God in words then essen-
tially we have been removed from God.
So centering prayer comes out of the
world of the monks’ silence and uses a
word or mantra while at the same time
disconnecting thoughts and images in
favor of reaching out to touch God, to
touch God beyond all concepts. Silence
is an introduction to the infinite and all
words are finite.”

Beginners in the discipline of silence
are warned to keep their initial periods of
silence to only a few minutes. “Start
slow,” says Page, “and you’ll discover
whether you have something to be afraid
of. There is stuff inside there that can be
terrible butitis not unaddressable.” If the
silence evokes disturbing memories of
childhood abuse or psychotic problems,
Page advises that the discipline of silence
may notbe suitable. “If silence has mean-
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ing for you, if it can get you somewhere in
your life, then it is fruitful for you. But if
nothing happens, you may be standing in
an empty desert. André Previn says his
goal each day is to make music. If that
comes out of silence, then that’s what

{Gethsemani monastery in Kentucky
matters. Butif you’re a person who needs
to make noise every day, then do it. No
rule is good for everybody.”

Kelty advises that one practice silence
as a discipline for health, much the same
way as one practices disciplines of diet
and exercise.

“Ten minutes a day would be beauti-
ful,” he says, adding that the setting can

be a quiet bedroom, a church, a wooded
lot or an early morning jog. The rewards
for the Christian believer are unmistak-
able.

“It can be rough at the start but just
hang on and in the end, it will turn out to

be fruitful,” Kelty said.

“Silence shows us that we’re not liv-
ing in Disneyland but in reality, and that
redemption is really serious. The reality
of God’s mercy becomes veryreal. That’s
the revelation of silence. It’s not an exer-
cise in showing off or being tough. Pay
attention to the quiet side of life and you
can hear the voice of God.”
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Birthing a circle of silence

by Julie A. Wortman

[Ed. note: Across the nation small en-
claves of women are forming rural com-
munities where they can tend and take
note of the earth. Newsletters from these
communities, that carry names like
Morningstar and Wellspring, speak of
the changing seasons, transitions in hu-
man lives, quiet and the power of circles.
Located on Maine’s Atlantic coast,
Greenfire is a community of priests who
are drawing strength from the roots and
fruit of the earth.]

he Greenfire community’s com-
1 fortable 200-year-old farm house
with its attached barn-like guest
wing and assorted outbuildings sits on 59
acres of gardens, fields, woods and marsh-
land in Tenants Harbor, Maine, on the
state’s mid-coastal St. George peninsula.
Guests are free to ramble these pictur-
esque grounds at will. The St. George
River is only a short walk across the road
to the west, while a few minutes away at
Seafire, the farm’s annex, the tidal
rhythms of a shallow cove beckon those
who love the sea. At nearby Mosquito
Head last spring I spent an entire after-
noon baking in the sun, absorbing earth
and ocean energy on the granite rocks.
Although the beauty of the place alone
acts as a balm for the dispirited soul, the
four women who live here year round —
Maria Marta Aris-Paul, Judith Carpenter,
Constance Chandler-Ward and Rosanna
Kazanjian — also offer an effective pre-
scription of their own devising for what
ails the steady procession of overloaded

Julie A. Wortman is managing editor of The
Witness. For more information on Greenfire
write the community at HCR 35, Box 439,
Tenants Harbor, ME 04860.
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minds and worn-down bodies that has
found its way here since Greenfire’s
women-focussed retreat ministry was in-
corporated in the autumn of 1990.

They call it “circlework.”

“The Greenfire community emerged
as we friends deepened our friendship
and began to focus together on our shared
longing for long-term communal life (for
growing old creatively and together) and
for some kind of shared ministry with
women that utilized our gifts, experi-
ences and interests,” writes Carpenter in
the Doctor of Ministry thesis she com-
pleted about the community in 1995. She,
along with Chandler-Ward and Kazanjian
first conceived of Greenfire in 1987. In
1989 they were joined by Alison Cheek,
who does not live in Tenants Harbor, and
in 1994 by Maria Marta Aris-Padl. All
five are Episcopal priests.

“We wanted work that was truly femi-
nist in purpose and style — that was
committed to the empowerment of other
women, to the freeing of their gifts, inter-
ests, etc. — and that was grounded in and
expressive of our commitment to global
and ecological justice,” says Carpenter.

say, how to live the life they imagined,
Chandler-Ward came up with the idea of
doing “work/vision consultations” with
other women who were trying to do the
same thing. As priests, they were experi-
enced in focussing on theology and the
“gspiritual core” of people’s lives. In addi-
tion, a strong piece of their corporate cre-
dentials was psychological and other forms
of counseling. But they eschewed the one-
on-one models of spiritual direction and
counseling they had been trained to use, out
of a growing commitment to keeping this
new work a “circle” endeavor.

“From the first time we were very
clear that this was not ‘counseling’ and
that we were committed to working com-
munally, not one-on-one,” Carpenter re-
flects in her thesis. “We wanted to avoid
the expert/client model and to develop
instead a model which would be more
consistent with feminist insights.”

In so doing they stumbled on a way to
overcome the “power-over” conundrum
at the heart of much counseling work,
both within and outside the church. As
one of their early work/vision clients later
reflected, “What I had modelled for me
were two really important things: one is
you all don’t have the answer for me (it’s
impossible to combat that in therapy with
one person); the other thing is I realized
that there wasn’t any one answer to [my

“We felt that we

were tryingto give

birth to a shared

visionormodelfor JOllow your own deepest path
ministry thatcould  without other people.”
potentially support

us all in a very

“The reality is that you can’t

— Judith Carpenter

questions] — that
probably each of
you had a slice that
was useful. It put the
accountability and
the ownership di-
rectly on me. This

simple life-style, a
model that would intentionally stay small
and personal, though connected to the
whole, greater network of vision/minis-
tries of other women, known and as yet
unknown, in ever-widening circles.”
Astheir small circle sattogether weekly
trying to figure out, as Thoreau would

ishow life decisions
are really made.”

Carpenter says the Greenfire women
also discovered something compelling
for themselves: “We began to see that we
were really doing what women have al-
ways done for one another: offering a
circle of friends in which one woman can
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have her turn — her time to work through
her needs/concerns — in the context of
focussed, committed listening and per-
haps of creative self-expression.”

The work/vision efforts may be among
the most intense circle work the Greenfire
women do, but nearly everything about
Greenfire today is in some way about
circles. Those visiting the farm on retreat
inevitably become part of a circle as the
Greenfire women invite them into daily
sessions of meditative silence, and gather
them around the dinner table for thought-
fully prepared organic menus featuring
garden-fresh vegetables or salads, whole-
grain breads, savory casseroles, delicately
spiced fish dishes and hearty soups. Din-
nerisunrushed, with wide-ranging, lively
conversation.

On Sunday evenings, as many as 20
women who live in Tenants Harbor and
other neighboring communities gather in
the barn’s beamed common room to form
a circle of shared silence, reflection and
intercession followed by a pot-luck din-
ner around the farmhouse’s extended din-
ing room table. “At first we considered
adding other worship elements to the
silence,” remembers Carpenter, “but wise
[Greenfire board member] Adelaide
[Winstead] said, ‘For God’s sake, just
hold the silence! This is what people need
and there are too few places left where
they can find it.” ”

The women who come to Greenfire
for respite and renewal, in fact, evidence
what the Greenfire community has come
to recognize as a deep “circle longing”
that transcends simple affection for this
beautiful place and the women who have
made the farmhouse and barn scenes of
life-giving exchange.

“As we do this work in many contexts,
we are continually touched by the hunger
— and the yearning — people have for
such ongoing circles in their own lives,”
writes Carpenter, noting that one retreatant
told them, “Last night at dinner I saw the
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strength of community around the table
and it touched off my deepest longings.
Whatever I'm here for, I don’t want to do
it alone.”

“Circle longing,” the Greenfire com-
munity believes, is a strong motivating
force among women today. Says Carpen-
ter: “The reality, acknowledged over and
over again in the various circles of which
we are a part, is that you can’t follow your
own deepest path without other people.
This life is not a solo journey; in fact, we

need more than dyads to hold the pain and
facilitate the healing. Everything we do
has repercussions within the interdepen-
dent, interconnected web of the whole
planet and all its systems.”

This type of analysis has led the
Greenfire community to think seriously
about the limits of — and call to — their
largely first-world “social location.” They
have embraced Asian theologian Chung
Hyun Kyung’s speculation that a “theol-
ogy of letting go” may be the liberation
theology of the first world. “I cannot see
how — without this letting go — you
have any empty space to worship God or
spirit,” Chung says.

And so they are trying to let go — espe-
cially of their own privilege as priests in a
hierarchical church that at the same time
espouses a “priesthood of all believers.”

“Wetell churches and individuals who
want us to work with them,” says Carpen-

ter, “that they can go many places for
assessments, goal-setting, strategic-plan-
ning, etc., all of which is fine and good,
but that what we offer is something else:
creating contemplative space in the circle
to speak/listen at the deepest levels and
thus be changed at those levels. We all are
absolutely clear that we do not want to
give away our energy to the institution’s
agenda anymore, because as [Latin
American liberation theologian] Pablo
Richard [told us], itis simply not good for
any of us. Hope for us all lies on the
margins and in the resistance.”

Community member Kasanjian un-
derscores this sentiment: “Our particular
message to and with the church is to
encourage and create new models for
ministry that include co-operation, col-
laboration and interdependence. We are
living that commitment in our commu-
nity.”

And so, although each time I have
journeyed to Greenfire I have arrived
tense and exhausted and departed restored
to some semblance of inner balance, I
have never considered my visits here to
have been “retreats” in the usual sense.
Instead, my stays in Tenants Harbor have
had more the flavor of occasions for touch-
ing base with fellow conspirators in an
underground resistance movement aimed
at undermining oppressive systems. As
Guatemalan-born Greenfire community
member Aris-Pail frequently points out,
Greenfire is a hopeful first-world ex-
ample of a base community, what Car-
penter, in turn, calls “an emerging femi-
nist liberation community,” where the
goal is social change and the means is
deep spiritual awareness.

“Women come to Greenfire because
they find it to be a deep, quiet, safe place
— a container — in which to make the
connections they need to make and to
grow strong,” says Carpenter. “Those of
us in the community know we need this

kind of place, too.”
JANUARY/FEBRUARY 1996 17



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

Living in eternity

by Virginia Mollenkott

[Virginia Mollenkott writes about Holy
Instants, moments when we are most our-
selves, when we understand that “The
Ultimate, the Sacred, God Herself is ev-
erywhere at the core of everything and
everyone.” She writes here about the
need for balance. ]

have learned that when I am cen-
I tered in my Self and feeling lov-

ing, joyous, and peaceful, I am
completely reliable and trustworthy. But
when I am disturbed, fearful, anxious, or
angry, I know that my ego is at the helm.
At such times, I try never to make impor-
tant decisions, and I urge my friends and
students not to take any advice I might
offer them in that frame of mind. Then, as
soon as I possibly can, I bring myself
back to the point of willingness to be
filled with all that is loving. Itisn’t easy;
the human ego dies hard. Dan Millman
tells this story on himself: He said to the
Holy Spirit “Please fill me. Why don’t
you fill me?” And the Holy Spirit re-
sponded, “I do fill you. But you keep
leaking!”

I have discovered that if I need to
know the answer to a question that is
troubling my mind, I can ask that ques-
tion when I am in a quiet, relaxed, and
centered state of mind, and the answer
will be given to me. Usually, for me, it
works this way: I write the question in my
journal, stating it as precisely as I possi-

Virginia Ramey Mollenkott is a contributing
editor to The Witness and professor at William
Paterson College in N.J. This essay is
excerpted from Sensuous Spirituality: Out
From Fundamentalism, Crossroad, N.Y.

1992. Artist Cheryl Phillips, RSM is an artist
in Detroit.
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bly can. Then I write the words “The
Answer” — after which I close my eyes
and listen expectantly for the Spirit’s
reply. A beginning concept occurs to me
(sometimes something very surprising to
me), and I begin to write. Usually the
words pour onto the page very rapidly;
but if I get stuck I simply close my eyes
and listen once again. I never hear any
external voice, but certainly concepts
occur to me that did not come from my
ego; and sometimes alternatives are of-
fered that had never occurred to me be-
fore.

Here’s one example of my own ques-
tion-answer process:

I have been feeling overwhelmed with
work, so I am going to ask for help from
my Inner Guide concerning my work
load. My question is, What can I do to
lower the pressure upon myself? There
are always letters to write, speeches to
research and write, materials to sort and
file, people to call or see, so that there
never seems to be time to relax and be
contented, just to enjoy being still. This
isn’tright. I know itisn’t right — and yet
itis human need I’m trying to respond to.
What should be my attitude? What is the
God’s-eye view of my work load?

The Answer: Virginia, you have cor-

assume that you have to answer it. If you
want to finish projects that come from
your own center, you cannot drive your-
self to meet everybody’s needs who asks
you to do so. When you try to do that, you
are trying to love your neighbor more
than yourself, and are doing so because
of your early training that your mother’s
needs were more important than your
own.

Please ask me what needs to be an-
swered and what simply filed or dis-
carded. I will help you to discern. Your
work load will be transformed when you
remember to allow me to be your partner
in it.

You are an eternal being, as I am. You
have all the time in eternity. Remember
that. Work in a relaxed manner at all
times. There are angels at your elbow!

Let’s clean up the surface mess in
your office now, as much as is possible in
these crowded conditions. Then you will
feel more like working on your [current
research], which is going to come to-
gether like magic. Be still and know that
I am God!

I did proceed to clean up the surface
mess in my office, and the research I had
been doing did come together with rela-
tive ease. Better yet, ever since [ received
that answer I have felt more relaxed and
unpressured and have worked with in-
creased efficiency.

Solknow fromdirect experience what
itis like to recognize the holy instant and
know heaven on a

rectlyperceived that
the problem lies in
your attitude, not in
the work load itself.

You are an eternal being. You

have all the time in eternity.

personal and rela-
tional level. But
what about struc-

You and I have all
eternity to get done whatever really needs
to get done. While you are in the human
sphere, holding down a job, you must
meet certain expectations — but it is not
really those that are wearing you out.
When you get a letter or card from
someone, you should not automatically

tural evils, the in-
justices that assault human dignity by
exploiting the many in order to provide
obscene luxuries for the few? Or that
exclude certain people from the respect,
power, and privilege accorded to others?

Through the glimpses of the
interconnectedness and spiritual unity of
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the larger picture, a sensuously spiritual
being can receive instruction concerning
her specific role for co-creating a more
justhuman society. At the same time, she
will be reassured by an outpouring of
tenderness from the invisible spirit-world
behind, beneath, and within that
which is seen. And to the de-
gree that she can keep herself
centered, she will be enabled
(by the angels at her elbow?) to
do most of her designated so-
cial-justice work in confidence
and joy, even in the midst of
warring €gos or warring na-
tions. As multitudes of femi-
nistand ecological writers have
pointed out, concern for the
body and the earth is concern
for justice.

Admittedly, it is difficult to
look at a world full of poverty,
militarism, and all sorts of sys-
tems that favor the few at the
expense of the many; it is diffi-
cult to work for social change in the
direction of greater equity, and to per-
ceive how slowly that change proceeds
and how many are the setbacks; it is
difficult to be realistic about all that and
still to live in the quiet confidence that at
some deeper level, everything is going as
it should. That’s why we need to spend
some time each day in stillness, remem-
bering who we are, practicing the pres-
ence of God Herself.

It is easy to assume that chaos is all
thereis. Several times each day, we would
be wise to meditate. We must carve out
time to look underneath the chaos to
assure ourselves that even if the design is
very incomplete and we cannot imagine
what the artist has in mind, nevertheless
things are progressing.

Sacrifice of our peace and joy is never
what the universe asks of us. Without
peace and joy we become part of the
problem rather than part of the solution. It
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is counterproductive to sleep on beds of
thorn, never giving ourselves a minute’s
peace or joy because of our commitment
to social change. As I have learned re-
peatedly, we work more efficiently when
we work from the relaxed, humorous,

A heart transformed by Cheryl Phillips

gentle perceptions of the Self. We have a
right to that relaxation, because we know
thatbehind the scenes everything is work-
ing out as it should.

On the other hand, it has occurred to
me to wonder why anybody should lift a
finger for social change. If everything is
really working out asitshould, why should
I do anything other than eat, sleep, and be
merry? Or perhaps read books on spiritu-
ality, meditate, and feel peaceful? When
I asked that question of the Holy Spirit,
was told that asking that question reveals
that I have forgotten that / am one aspect
of the universal process that is working
according to plan. The process will not be
aborted if I fail to do my part in it, but in
some infinitesimal way the process will
be changed — and above, all, I will miss
outon the blessing of playing my position
on a team in a universal game in which
everybody wins.

Among other things, I was told:

A great shift in consciousness is oc-
curring in the world, and you are part of
that shift. ... I work in different people in
different ways, and despite your passion-
ate commitment to an activist way, you
must allow other people to respond in
ways that feel right to their
natures, for thus the whole pat-
tern is made perfect. ...

To phrase all this another
way, it is your privilege to be
an agent of the social changes
that are occurring. With you
or without you, what should
occurwill occur. If you feel an
impulse toward activism, you
would be denying your own
nature if you became
privatistic and passive; so in
that sense, it is essential for
you to cooperate by being one
of my activist channels into
the world. On the other hand,
itisimpossible for you to make
a mistake because even your
apparent errors will be learning oppor-
tunities for yourself and others.

But it is a special blessing to play your
positionwillingly, because then your heart
is able to feel the tenderness and
supportiveness of my angels and Spirit
Guides who surround the world in eager-
ness to help. “We know that all things
[even your “errors” ] work together for
good for those who love God [i.e., who
willingly open themselves to channel Her
love into the world], who are called ac-
cording to [Her] purpose” [Rom.8:28,
NRSV]; that is, everyone is called to
come home to a kindom of mutuality and
peace-with-justice, but some remain
alienated at this time and cannot sense or
enjoy the benefits of loving God. They too
will eventually come home, but those who
offer Godtheirwillingnessto become awak-
ened and consciously aware that they are
part of God’s purpose enjoy a truly beau-

tiful, blessed state of mind!
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Rhythm, prayer and relationship:
Changing space and time through chants

by Jeanie Wylie-Kellermann

etroit’s public television station
D recently launched a fundraising

evening with video of monks in
full-length brown robes singing Gregorian
chant in Latin by candlelight. Periodi-
cally, a man in a suit would burst
in, saying to send money because
this “magical, mystical, unique”
programming was only available
on public t.v.

Remarkably, Gregorian chant
is high on the charts. In fact, An-
gel/EMI’s Chant Il is number one
and their 1994 Christmas block-
buster, Chant: The Benedictine
Monks of Santa Domingo de Slos,
is number two. Over six million
copies have been sold in 42 coun-
tries.

Other chant c.d.s are on the
market— chants from Tibet, from
Africa, from American Indian
tribes, from women’s groups. In-
terlacing circles of melodies with
words that run round are profit-

mother of three grown daughters who
describes herself as a recovering Catho-
lic. “It feeds a very deep part of my
spiritual being. It connects me to spirit.
The drumming puts me into a different

able. Chant by Marvin Mettelson ©Angel Records

What is it that makes this mu-

sic in such demand? What urge in the
middle ages was satiated by Gregorian
chant? Is it the same one that makes 20th
century hearts respond to it. What is it
that people of so many cultures know
about drumming and singing repetitive
phrases?

Chanting as church
“Chanting circles have become church
for me,” explains Terry Zaydel, a Detroit

Jeanie Wylie-Kellermann is editor/publisher
of The Witness.
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frame of reference. It shifts my reality. I
believe that it’s the relationship between
the drum, my own heartbeat and what-
ever long-ago primal memory that sur-
faces in me, maybe in utero and maybe
before that.”

Bobby McFerrin, whose chanting cas-
caded up and down the walls of Grace
Cathedral in San Francisco during a 24-
hour chant for healing a few years ago,
says much the same thing.

Singing sometimes feels like “running
energy,” McFerrin told The New Age
Journal. “I could actually feel a differ-

ence in the way my body felt at ease and
lighter. When you’re singing, you're
employing the breath in a rhythmic way.
It can do a lot to reduce tension and slow
your thought process down.”

An Episcopalian informed by Sufi
spirituality, McFerrin produced Medicine
Music which draws on many traditions.
He spent time “reading about the music
of the spheres and the use of voice as a
barometer for one’s inner self, using the
voice as a bridge between the higher and
lower worlds, the inner and outer
selves. The fact that the Roman
Catholic Church uses Gregorian
chants, that Tibetan monks chant,
and other cultures use music in
dance and drumming to invite spir-
its, to expel demons — I find a lot
of validity in that.”

The communion of saints
Some say that weaving their voices
through the medley of the whole
is similar to being carried on the
sea. The everyday concerns wash
away, while their awareness of
belonging to a community that
Christians would call the com-
munion of saints expands.

“Ourancestors were alotcloser
to the earth, a lot closer to the
elements and had a reverence for
life that we’re losing rapidly,” ac-
cording to McFerrin’s interview
in New Age Journal. “They were a lot
closer to spirit realm, but because of
technology and the cities where we live
and the onslaught of media, we’re losing
touch with a really valuable part of our-
selves, which is our ancestral memory —
the genetic memory of the old songs, the
old chants, the old rhythms, the things
that our ancestors used to bring these
spirit things up. It sounds otherworldly,
but what I’'m talking about is actually of
this world.”

For McFerrin, as for many others, chant-
ing and prayer (for healing of ourselves and
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of the planet) are one and the same.

How it works
Katharine Le Mée, author of Chant: The
Origins, Form, Practice and Healing
Power of Gregorian Chant (Bell Tower,

Y., 1994) believes people are turning
to chant because they are “totally stressed
and this affords relief. A lot of people
don’t understand the Latin and don’t feel
any particular need to understand what it
is being sung. They turn it on because it is
stimulating to the mind — the envelope
sound in Gregorian chant has all of the
range of an octave but tends to emphasize
higher sounds that stimulate the brain’s
activity in a positive way. These sounds
have been used with people with learning
disabilities. They are stimulating yet qui-
eting. A lot of people use it as back-
ground. Some people receive a certain
amount of solace from the beauty of it. If
people sing it, they need to control the
breath. You can’tsing Gregorian chantin
a frenetic way.”

Le Mée, also an Episcopalian, says her
own interest is in the way that the
Gregorian chants conform to the liturgi-
cal seasons.

“The more you listen to it, you realize
how variant it is — there are over 3,000
different melodies. It’s just one line of
music, butit’s very extraordinary. Some-
times the music goes right along with the
thoughtin ways that are very, very subtle.

“The music doesn’t have very large
jumps. It stays generally within eight
notes — a musical octave. The octave is
understood as seven intervals. This is
reflected in the mass which is also based
on this same kind of octave development.
I also trace an octave through the monas-
tic hours — lauds, prime, terce, sext,
none, vespers, compline, and matins.”

The number of intervals, seven, is a
critical number in medieval numerology,
Le Mée says. “It represents the coming
together of the Trinity and the four ele-
ments of the earth.” She adds that
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Drumming puts me into a
different frame of reference.
I believe that it’s the
relationship between the
drum, my own heartbeat
and what long-ago primal
memory surfaces in me.

— Terry Zaydel

“Chartres has a design in it which repre-
sents the 1-3-4.”

Sonic pollution
Recovering from the onslought of sound
and electromagnetic fields emanating
from home and office appliances and
from high tension wires is another reason
to chant.

Some believe that this barrage of vi-
bration forms a kind of sonic pollution
that leads to ill health and depression.
Chant can be the antidote, according to
Debbie Mast, a nurse, therapist and chant
leader.

“Scientific thinking is shifting from a
Newtonian view of the body as acomplex
machine to an Einsteinian paradigm of
humans as vibrating fields of energy
embedded in other fields of energy —
human and non-human,” explains Mast.
[See Debbie Mast’s article on page 22.]

“We are beginning to understand that
breath and sound are simple but powerful
tools which can be used by everyone for
healing,” Mast concludes.

Small wonder that there’s a market for
anything that might teach us to breathe
less frenetically, to understand our rela-
tionship to the earth and our ancestors,
and to heal our bodies. e
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Sacred sound and sheltered space

by Debbie Mast

“Do you see, my younger brother?
Now I sit down.
My gourd rattle moves in a circle.
Evening rushes out
and yonder goes sifting down.
An earth crack,
An earth Crack!
Out of it comes Elder Brother
And takes me to the sky.”
—Singing for Power, R.M.
Underhill (Berkeley: University of
California Press, 1938).

your family sends for the local

healer. He arrives at your bedside
carrying his eagle feathers, gourd, and
crystals. He sits crosslegged before you,
smokes a ceremonial cigarette, and be-
gins alow hum (Hey yayayaya Ho yayaya
...). Now he begins singing his medicine
songs. These are songs of great power
which he has learned in his dreams, songs
so powerful that they can bring rain to the
parched desert or death to an enemy. He
repeats these songs over and over, travel-
ing on the sound of his dreams into an
altered state of consciousness, to the place
where power can be captured. In this
trance state he looks into his crystals and
sees the cause of your illness. This is a
great relief to your family, who can now
send for the appropriate specialist, who
knows the specific songs which will cure
the identified disease.

If you were a Papago Indian living in
the Southwest, everything I just described
would be absolutely ordinary to you. The
idea of healing with sound is an ancient

[ magine that you become ill and

Debbie Mast is a therapist, who has worked
as an oncology nurse, and has extensive
experience in ceremonial work.
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one. Indigenous healers on every conti-
nent have used songs, chants and tones as
a vehicle for personal transformation and
ceremonial healing.

We are fortunate to live in a time when
many cultures have chosen to release
their teachings to the general public.
Unfortunately, this sharing of ancient
wisdom is often motivated by a recogni-
tion that we are at a critical time for the
Planet. Among Native Americans, ab-
original Australians, Buddhists, Sufi
masters, African shamans and others there
is acommitment to share what they know
in a “last ditch” effort to reconnect us to
the Earth and to all her Children.

Fortunately this offering is matched
by anew receptivity among Americans to
non-Western approaches.

Scientific thinking is shifting. We are
beginning to understand that the vibrat-
ing human energy system is subject to the
influence of other vibrations — that our
health can be profoundly affected by
“sonic pollution,” leading to problems
ranging from irrita-

which are completely mature at birth,
indicating the importance that sound plays
for us as a species. By age two a kind of
melodic memory kicks in and children
begin to imitate songs they hear, both
rhythmically and melodically.
Cellular song

So sound in general and singing in par-
ticular is innate to us as a species. In fact
you might say that we are sound, in vis-
ible form, since we are made of vibrating
atoms, and everything which vibrates
produces a sound.

Every atom in the body has a fre-
quency or vibratory rate which is deter-
mined by the sum total of the electrons
vibrating within it. Your cells, organs,
your whole body is literally singing,
whether you open your mouth or not!

You may not hear it, because the hu-
man ear hears only those frequencies
which fall within the range of 20-20,000
cycles/second. But our entire body in its
most relaxed state is vibrating at an inau-
dible7.8-8 cycles/second. The braininan
alpha meditative state vibrates at 8-12
cycles/second.

The nervous system of all life forms
on the planet are attuned to this funda-
mental 8 cycles/second frequency. The

bility to birth defect earthitself vibrates
111 001 CIeCts .

l-yf h .~ The responsiveness of the at8 cycles/second.
t(.) Ae=INIEntag . . . In other words, itis
diseasessuchascan- - hody to vibration raises in our natre to vi-
Cer.

And we are be-
ginning to consider
the possibility that
ancient peoples may

the possibility of healing
ourselves through the

deliberate use of sound.

brate in harmony
with the Earth and
all living things
when we are in a
healthy, relaxed

be on to something
when they treat illness by prescribing the
healing vibration produced by sacred
sound.

Music is a fundamental part of who we
are. A fetus begins to hear at five months
inthe womb. Atbirth, we emerge with the
three bones of the ear fully developed.
These are the only bones in the body

state.

Sonic pollution can pull us out of our
natural vibration.

We are natural resonators or bio-oscil-
lators. Because the whole body is vibrat-
ing, our cells automatically shift their
vibration in response to incoming vibra-
tions, whether those vibrations are au-
dible to us or not. This poses a problem to
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us in this age of sonic pollution.
Mutagenic sound

We have known for a long time that
extremely high frequency waves, such as
X-rays which vibrate a million trillion
times per second, are mutagenic. It was
once thought that ELF (extra-low-fre-
quency) radiation was not harmful but
evidence now suggests that it is. The
magnetic fields produced by high-cur-
rent power lines and computer monitors
vibrate at 60-15,000 cycles/second.
These magnetic fields can penetrate
almost anything in their way, so it is
difficult to shield against them.

ELF radiation has been linked to
memory loss, irritability, fatigue, in-
creased incidences of leukemia and
lymphoma and brain cancer. One
study shows thatelectric utility work-
ers die at a brain cancer rate 13 times
greater than unexposed workers.
Three separate studies have shown
thata statistically significantnumber
of children who died of cancer lived
in homes near high-current wires.
ELF radiation emitted by computer
monitors is linked to significant in-
creases in miscarriage.

Appliances such as toasters and
hairdryers give off strong magnetic
fields, but they are used for only
minutes each day, unlike the con-
tinuous exposure we are subjected to
if we live near high-current power
lines, sleep under electric blankets
all night or work in front of a com-
puter monitor all day.

It is not clear how ELF radiation
damages the body. Scientists have
proven that DNA oscillates in the
presence of low-level microwaves and
ultrasound waves; this may lead to gene
mutation and disease. It is also possible
that ELF fields suppress the body’s im-
mune system, thereby promoting rather
than initiating cancer.

To language it another way: We can
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go “out of tune” with ourselves when the
frequency of outside stimuli is powerful
enough and consistent enough to shift our
vibration to that of the outside source. In
this case, we lose our natural rhythm and
may become physically ill or emotion-
ally out of balance.

On the positive side, the responsive-
ness of the body to vibration raises the
possibility of healing ourselves through
the deliberate use of sound.

An early drawing by a U.S. Army officer of an Algonquin
shaman making medicine. The effectiveness of the brew
was said to be derived as much from the shaman's songs,
accompanied by the shaking of the rattle in his left hand,
as from the ingredients.

‘A musical solution’
The German philosopher Novalis said,
“Every disease is a musical problem,
every cure a musical solution,” and he
may be right. Recent studies indicate that
wound healing, bone regeneration, body
metabolism and muscle activity can be

Library of Congress

accelerated by the application of fre-
quency-specific sound waves.

This raises exciting possibilities about
the role of sound in healing. It also sug-
gests an explanation for the effectiveness
of sacred singing. The notes and words of
a healer’s chant may have the sustained
vibratory power and frequency needed to
alter the physical structure of the cells in
the direction of “reharmonizing” a dis-
eased body part with the rest of the body.
- Breath is the most obvious and
important musical element in the
body, because without breath the
body has no vibratory resonance. This
is why every spiritual path will in-
clude some disciplines regarding
breathing.

Early forms of sacred singing were
single tones, because sustained tones
have the sustained vibratory power
needed to heal the body by restoring
its natural resonance. The point of
the tone is not to make the sound, but
to allow the physical body to vibrate
with empowerment.

Chants can be thought of as sound
mantras. They are less complicated
than songs. They repeat a phrase
over and over on one or a few tones.
The words may have literal meaning
or be sounds without real translation.
The power of the chant is in its seed
sounds, held within the vowels; each
vowel sets into motion a vibratory
pattern that modifies physical pat-
terns out of alignment with balance
and health.

Lama Anagarika Govinda, a Ti-
betan monk, says “All mantras are
modifications of an original underly-
ing vibration which sustains the whole
energy pattern of the world.”

All the songs which inspire hope and
strengthen you to carry out whatever in-
tent you have, songs which lift your spir-
its, are smaller examples of the rhythms
that sustain the world. 1w ]
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Progress — and politics — in the
church’s response to HIV/AIDS

by Julie A. Wortman

Lastfalla large array of Episcopal Church
organizations met to discuss ways they
could minister to persons affected by HIV/
AIDS. They included Episcopal Church
Women, Union of Black Episcopalians, United
Thank Offering, United Episcopal Charities,
Daughters of the King, and the Hospital
Chaplains Association.

While the Episcopal church has been
in the forefront in AIDS ministry, many
were excited that such diverse groups
were now involved.

“Some of these groups had neverbeen
invited to talk about this issue before. And
they want to help,” said Diane Porter,
executive for program at the Episcopal
Church Center.

The organizations met prior to a
National AIDS conference, “Hope and
Healing,” in St. Louis in September. The
interfaith gathering, hosted by the Diocese
of Missouriandits bishop, Hays Rockwell,
marked the beginning of a partnership
between religious groups and the
government’s Atlanta-based Center for
Disease Control and Prevention (CDC).
CDC'’s statistics indicate AIDS is the
number one Kkiller in this country for
persons ages 25-44. Eighteen-and-a-half
million are HIV-infected worldwide.

Butthere are those in Episcopal Church
leadership still reluctant to become too
visibly involvedin church efforts to respond
to the epidemic.

Take, forinstance, last month’s service
for “people who care about people with
AIDS,” held at the Episcopal cathedral in
the Diocese of Michigan. The cathedral’s
new dean, Stephen Bancroft, declined to
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participate unless the service was billed
instead as a service for “anyone suffering
from debilitating disease.”

The organizers refused to make the
change, largely because the December
event has an 11-year history, but also
because “this disease is also a civil rights

“People get judged in terms
of their involvement [in AIDS
healing services and
ministries] as being in favor
or not in favor of gay rights.
I don't like being judged.”

— Stephen Bancroft

problem,” according to Rodney Reinhart,
an Episcopal priestwho has beenadriving
force behind the service fromitsinception.

“The service is calling on God for
healing and on the church to stand up for
the rights and freedom of people cruelly
targeted by society as scapegoats and
pariahs,” Reinhart says. “AIDS is a moral
issue for the church because it affects so
many people who are social outcasts.”

Asked why he wouldn’t participate in
the healing liturgy even though the
Episcopal church has practiced leadership
in this area, Bancroft said he thinks the
church’s leadership role has been
exaggerated because “some bishops of
the church have stepped forward with the
gay and lesbianissue.” He added: “Inalot
of people’s minds [HIV/AIDS] has become
politicized.People get judged in terms of
theirinvolvement[in AIDS healing services
and ministries] as being in favor or not in
favor of gay rights. | don't like being
judged.”

That view, says Jeff Montgomery, a
member of both the diocese’s committee
for gay/lesbian concerns and of the
cathedral chapter, “is probably more of a

reflection of how the dean forms his own
judgments of people,” adding, “ltsurprises
me that someone who has reached his
position in the church would honestly
believe that offering spiritual support to
people indicates a political stand.”

But Bancroft says proof that services
like Detroit's annual AIDS event are
politicized lies in the fact that The Witness
would call to ask him why he was not
participating.

“People wouldn’t be wondering about

my motives if a group wanted to hold a
service in the cathedral for people
suffering from cancer and | told them |
wouldn’t participate unless it was for all
people with life-threatening diseases,”
he said, noting that that is what he would
do if such a request came to him.

“I think he’s very mistaken,”
Montgomery responds. “When someone
in a position of spiritual leadership like a
cathedral dean refuses to participate ina
special healing service of any kind there
would always be people wondering how

he squares that with his duty and calling
as a minister of the church. | don’t believe
for a minute that his lack of participation
would not be noticed, whatever the
disease in question,” Montgomery said,
adding, “l also don’t believe that he would
say ‘no’ to a group of lay people and
clergy who wanted him to participate in a
service where a thousand people who
wanted to pray for people with cancer
were expected — now he’ll have to
because we asked him first.”

A parish priest in Houston before
coming to Michigan, Bancroft claims a
strong record of “pastoral” support for
homosexual persons and opposition to
anti-gay diocesan resolutions — despite
his belief that noncelibate “homosexuality
is not a viable alternative Christian
lifestyle.”

The new dean said he would be willing
to participate in an AIDS service in the
future if it were “the official” national church
day of prayer, but not at any other time,
out of a desire for “inclusivity.”

As in years past, the officiant at the
crowded December service was
Michigan’s bishop, R. Stewart Wood.
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Drawing a bead on the prayerbook

Delegates to the Diocese of Newark’s
annual convention this month will be
receiving a report from a task force on
prayerbook revision whose major charge
is “to help the [church’s national] Standing
Liturgical Commission (SLC) be aware of
the varieties of experimentation that are
already going on all around the church,”
according to task force chair, Marge
Christie. “Our major concern is that the
language of our worship be inclusive of
everyone — inclusive of the worshipped
as well as the worshipper.”

Fans of the Anglican church of New
Zealand’s lively, unapologetically
contemporary, multivalent prayerbook will
be glad to hear that Newark’s is not the
only voice clamoring for liturgical reform.
Next November the Association of
Diocesan Liturgy and Music Commissions
(ADLMC) will be exploring “The Renewal
of Liturgy: shaping our worship for the
next century,” as part of the group’s
ongoing effort to redress liturgical
inculturation and class biases.

Yet, in light of the politics and
demographic complexity of the U.S.
church, it is unclear what sort of impact

Carolyn Tanner Irish was elected
Bishop Coadjutor of the Episcopal
Diocese of Utah December 2 at a
special diocesan convention. Uponthe
retirement of George Bates, Irish will
become the 10th Bishop of Utah and
the third woman diocesan bishop in
the Episcopal Church. This brings the
total number of bishops in the U.S.
church to six. Canada and New
Zealand also have women in the
episcopate

Pending the necessary consents to
the election, Irish is expected to be
consecrated bishop May 2in Salt Lake
City, the headquarters of the Mormon
Church, which bans women from
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reports such as Newark’s and the ADLMC
event will have on the SLC's
recommendations to the 1997 General
Convention about prayerbook revision.

“As | travel around talking with people
aboutnew music, new liturgies and same-
sexblessings I find that people of privilege
in the church are content to ignore all
three,” says national church liturgy expert
Clay Morris.

Calling for changes and additions to
the texts, forms and rites allowed in
Episcopal Church worship thus becomes
an issue of whether to maintain or
challenge male Anglo-European cultural
supremacy in worship.

Many fear there could be a loss of
“church unity” if the SLC inclines toward
prayerbook revision in these contentious,
heresy-trial times — even though the
practical reality is that Episcopalians
celebrate the eucharist each Sunday in at
least 20 different languages and indulge
in the widest range of liturgical styles and
practices.

“Ithinkit'stime to rethink the statement
that Anglicans are unified by the liturgy,”
says Morris. “We’ve never had liturgical

Irish to head Diocese of Utah

Caroline Tanner Irish

uniformity. We’ve been unified by our
world view and theology.”

The question forthe Standing Liturgical
Commission is whether, in the face of the
church’s diversity of culture and practice
— not to mention its variegated array of
constituencies that transcend culture,
class and gender — it will encourage or
discourage local church communities from
experimenting with new texts and forms
that serve their own specific needs and
could be useful to the wider church.

If it does, the range of possible
innovations would likely be so great that
sorting through them in an effort to draw
together a definitive, authoritative
prayerbook compilation acceptable to the
whole church would likely be impossible
in the short term. New Zealand’s widely
celebrated prayerbook, forexample, took
25 years to develop before it was finally
issued five years ago.

So Morris and others prefer “liturgical
development” to “revision” as the term
that might better describe the work ahead.

“Maybe we will never have a single
prayer book again,” Morris observes.
Instead, he says, an ever-expanding
“shelf” of liturgical resources might be
more realistic for the Episcopal Church of
the future. — Julie A. Wortman

ordained ministry.

“My election as an Episcopal Bishop
in Utah seems both a completely
natural and a completely surprising
outcome of my life and ministry,” said
Irish, who was raised in Utah in a
prominent Mormon family.

Irish was elected onthe fourth ballot,
with Hartshorn Murphy of the Diocese
of Los Angeles as the runner-up.
Bishop Bates noted that the four ballots
showed “strong and early” support for
Irish’s election.

Since 1988 Irish has served on the
staff of the Shalem Institute in
Washington, D.C. Before that she
served parishes in Michigan, Virginia
and Washington, D.C. She is divorced
and the mother of four.
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Advocating for Vanunu

by Sam Day

In a chapel of St. George’s Cathedral in
Jerusalem the newly consecrated
Anglican bishop coadjutor of that city prays
forafellow Christian locked in anisolation
cell at Israel’s maximum security prison.

From New York, on the ninth
anniversary of the prisoner’s confinement,
the presiding bishop of the Episcopal
Church sends a letter promising that he
will never be forgotten.

In Washington, the executive secretary
of the Episcopal Peace Fellowship brings
the 91st Psalm, with its message of shelter
and safe-keeping and God’s care, to be
read over a bull-horn at a rally in front of
the Israeli embassy.

And in Tucson, Arizona, children and
adults of St. Michael's and All Angels
Church fold a thousand paper peace
cranes for shipment to Israel as a plea for
mercy and a token of good will. The
cranes would be received by Riah Abu Al-
Assal, bishop coadjutor of Jerusalem,
who promises support.

Those are signs of growing support
within the Anglican community fora former
nuclear technician, Mordechai Vanunu,
who 10 years ago leaked the story of his
government’'s secret nuclear weapons
program, in which he had worked for eight
years. He blew the whistle on nuclear
secrecy as a service to his fellow Israelis,
but his conversion to Anglicanism, which
occurred about the same time, has
isolated him from some Jews who might
otherwise aid his cause.

Vanunu, then 31, had wandered into
the sanctuary of St. John’s Church in
Sydney, Australia, in the course of a
spiritual quest that had taken him through
India and Southeast Asia from his home

Sam Day, is coordinator of the U.S. Cam-
paign to Free Mordechai Vanunu. For
information write the U.S. Campaign to Free
Mordechai Vanunu, 2206 Fox Avenue,
Madison, Wis. 63711, or contact the Episco-
pal Peace Fellowship, P.O. Box 28156,
Washington, D.C. 20038.
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at Beersheba in southern Israel. Amidst
the books and shirts in his backpack he
carried two rolls of film he had taken
surreptitiously at his former workplace at
Dimona, Israel’s secret nuclear weapons

Mordechai Vanunu

factory in the Negev desert.

Attracted to the job because the pay
was good and the work was steady,
Vanunu had become politicized by his
contacts with Palestinian students in night
classes at nearby Beersheba University
and by Israel’'s bloody 1982 invasion of
Lebanon. He began to question the
weapons project and his role init. In 1985
he took the photographs with the thought
of some day sharing his government’s
secret with the world.

That opportunity came in Sydney,
where St. John’s priest and parishioners
welcomed him and invited him to join a
discussion group which was studying
nuclear war. Vanunu developed his film
andbeganaslide showonIsrael’s nuclear
weapons work. This attracted the attention
notonly of the press butalso of the Mossad,
Israel'sversionofthe CIA. Inthe meantime,
Vanunu had been baptized at St. John’s.

“Christianity seemed to give him

something he was looking for at a crucial
time in his life,” a friend of the family told
me on a recent visit to Israel. The friend
speculated that the Gospel may have
given Vanunu the extra push he needed
to go public with his story.

A London newspaper, The Sunday
Times, flew Vanunu to England,
interviewed him at length, checked his
facts and photographs with experts, and
prepared a story describing Israel as a
major nuclear weapons power, with 100
to 200 warheads of advanced design. But
before the story could be published,
Mossad agents kidnapped Vanunuin Rome,
and retumed him to Israel, where he was
convicted of espionage and treason.

The Church of England, regrettably,
has played little part in world-wide efforts
by such groups as the European
Parliament and Amnesty International to
call attention to Vanunu’s plight as an
imprisoned whistle-blower caged foryears
in a 9-by-6-foot cell, isolated from other
prisoners. But Episcopalians have been
in the forefront.

Supporters worry about the prolonged
isolation’s effect on Vanunu’s physical
and mental health. Two brothers who visit
him say he looked thin and pale in October
after a seven-day hunger strike to protest
prison censorship. Prison authorities have
refused the family’s request that
independent doctors be allowed to
examine Vanunu. The Israeligovernment
shows no readiness to release or ease
the conditions of Vanun’s confinement.

British physicist Joseph Rotblat, winner
of the 1995 Nobel Peace Prize, recently
said there ought to be a law to protect
whistle-blowers like Vanunu. And
Norwegian Deputy Foreign Minister Jan
Egeland called for Vanunu’s release as
part of the Middle East peace process.

Inaletterto Suzannah York, the British
actress whose Vvisit to Israel with other
supporters at the end of 1994 prompted
Vanunu to break three years of self-
imposed silence, he writes, “Now, after
the cold war, there are no enemies for
democratic states. The only enemy leftis
secrecy. Democracy and secrecy can'’t
live together.”
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‘Heresy’ trial court rejects
motion to disqualify four
judges; Delaware to host trial

The nine bishops on the court who will be
deciding whether retired lowa bishop
Walter Righter is guilty of “holding and
teaching ... doctrine contrary to that held
by the church” rejected a motion to
disqualify four of the court's members
because they signed the “A Statement of
Koinonia” atthe 1994 General Convention.

The bishops made the ruling during a
preliminary hearing held at the Episcopal
cathedralin Hartford, Conn., in December.

Signed by 71 bishops, including
Righter, the Koinonia statement states
that “homosexuality and heterosexuality
are morally neutral,” that faithful,
monogamous same-sex relationship “are
to be honored,” and that homosexuals in
committed relationships should be eligible
for ordination. Those accusing Righter of
heresy use his signing of the 1994
statement as proof.

The four bishops cited are Edward
Jones of Indianapolis, Arthur Walmsley,
retired bishop of Connecticut, Douglas
Theuner of New Hampshire and Frederick
Borsch of Los Angeles. The other
members of the courtare Andrew Fairfield
of North Dakota, Robert Johnson of North
Carolina, Donis Patterson of Dallas, Calvin
Cabell Tennis of Delaware and Roger
White of Milwaukee.

Hugo Blankingship, the trial’s
prosecuting attorney, had argued that
the four bishops on the court who also
signed the Koinonia statement could not
be impartial about Righter’s standingas a
heretic.

The bishops also spent the afternoon
session of the hearing entertaining a
petition to separate the two counts against
Righter — in addition to the charge of
holding contrary doctrine, he is accused
of violating his ordination vows for
ordaining Barry Stopfel, a non-celibate
gay man livinginacommitted relationship.
Arguments were also made that prior to
the February trial the court should decide
ifthe church has a doctrine about whether
non-celibate homosexuals should be
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ordained. At the request of Connecticut’s
bishop, Clarence Coleridge, the site of
the trial was changed to the Diocese of
Delaware. Members of his diocese,
Coleridge said, had reacted very
negatively to holding the trial in Hartford.

— based on ENS reports

Executive Council committee
investigates CPG

A committee of the Episcopal Church’s
national Executive Council is investigating
concerns raised from a variety of quarters
of the church about the operation and
management style of the Church Pension
Group (CPG). CPG is responsible for
clergy and lay pensions and forinsurance
coverage for a significant number of
Episcopal dioceses and congregations.

At issue are the size of managers’
salaries, perquisites they enjoy, a decision
to purchase new office space, pension
inequities and CPG’s decision not to
collect pension assessments for three
quarters of a year in a one-time “gift” to
the church.

Urban Caucus assembly

The Episcopal Urban Caucus will hold its
16th annual assembly March 13-16, 1996
in Cleveland, Oh. The conference theme
is “A Church for all races ... A Church to
end racism: Living the vision.” For
information or registration contact EUC,
138 Tremont St., Boston, MA, 02111.

CLOUT asks support

Christian Lesbians OUT Together
(CLOUT), a five-year-old organization
formed “to claim our spiritual and sexual
wholeness, to proclaim the goodness of

our lives, our ministries and our
relationships, and to empower ourselves
and each other to challenge the churches
to which we belong,” is asking financial
support as it seeks to strengthen its
regional organization and prepare for its
fourth national gathering in 1997.
Contributions may be sent to CLOUT,
P.O. Box 10062, Columbus, Oh. 43201.

Strengthen advocacy, PB says

Presiding Bishop Edmond L. Browning is
calling for a “renewed energy and
commitment” for public policy advocacy.

“These are difficult times for [the
mainline churches’] public policy witness,
Browning said in an address to the
National Council of Churches on Dec. 7.
“We need to recapture the language of
morality and Christian values from the
radical right [who] do not have monopoly
on family values.”

Browning also urged the churches to
reach out to conservative Christians who
“have found something comforting in the
radical right's message.” He
acknowledged that conservative Christian
groups have spoken to people’s fears
about jobs and violence, but provided
answers of “division, scapegoating and
hate.” He added that he believes that
“many Americans are uncomfortable with
those answers, but haven’t been
presented with any alternative.”

— based on an ENS report

Tutu named to Truth
commission

Calling for investigations that lead
toward healing and not reprisals,
Desmond Tutu, the Anglican archbishop
of the Church of the Province of Southern
Africa, says that “South Africa cannot
afford a Nuremburg-type situation.”

Tutuwas named chair of South Africa’s
17-member Truth and Reconciliation
Commission which will investigate
atrocities committed during the former
era of apartheid South African in late
November, 1995

— drawn from ENS

JANUARY/FEBRUARY 1996 27



Copyright 2020. Archives of the Episcopal Church / DEFMS. Permission required for reuse and publication.

Ontario general strike

In an action largely uncovered in the U.S.
media, the Ontario Federation of Labor
held a successful general strike in London,
Ontario on December 11 which
closed auto plants, Labatts’
brewery, Kelloggs’ and city
services, including garbage
collection and bus service.

The Federation was protesting
government attacks on social
services and labor law. Drastic cut
backs in health care are in the
works. Legislative changes ending
labor’s protection against
“permanent replacement”
employees and making elections
for union certifications more difficult
have also been initiated.

“These changes are identical to
ones that have been taking place in
our country, but in Canada it is
much more shocking,” commented
Jim West, of Labor Notes.
“Canadians are used to a more
civilized way of life. They have had
things so much better than we do
here.”

A second strike is planned for
another Ontario city in an effort to
build toward a province-wide
general strike, West said.

Members of Readers United support Detroit’s striking
newspaper workers by burning issues of the papers
produced by “permanent replacement employees.” The
Detroit News Agency, which produces both the Detroit
Free Press and the Detroit News, are engaging in a
union-busting effort that has cost the DNA millions,
according to Readers United. The strikers have recently
launched a strike paper called The Detroit SundayJim =
Journal.

Prison activist honored

Donations celebrating the life of
Fay Honey Knopp can be given to
Prisoner Visitation and Support
(PVS) of which Knopp was a co-
founder. Knopp was a prison
abolitionist (her book Instead of
Prisons s a classic) and an activist
within prisons, befriending prisoners,
chaplains and prison staff. Knopp died at
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the age of 76 last August. Donations can
be sent to PVS, 1501 Cherry St.,
Philadelphia PA 19102 or Addison County
Home Health Care, 20-1/2 Main St.
Middlebury, VT 05758.

Same-sex blessings

The Dutch Lutheran Church has decided
to allow official church blessings of gay
relationships. The church has declared
that “there are no theological arguments
against blessing two people who are
strongly committed to one another, faithful
and dedicated.”

This ruling, from the church’s synod on

November 3, 1995, makes the Lutherans,
with more than 20,000 members, the
second Dutch church to give official
recognition to gay blessings. —ENI

Beijing video

Joan Chittister, OSB is presenting
Beijing: The Next Step For Women
in a two video set. Chittister went to
Beijing aboard the Peace Train, a
cross-continental tour sponsored by
the Women'’s International League
for Peace and Freedom, which
travelled 7,000 miles through nine
countries meeting with women’s
groups along the way. All 12 major
topics of the Beijing document,
including health care, poverty and
the rights of the girl child, are
discussed. The set of two tapes cost
$45 and can be ordered through
Benetvision/Beijing, 355 E. Ninth
St., Erie PA 16503; 814-459-0314.

Bosnian Student Project

The war has caused hardship and
suffering for all students inthe former
Yugoslavia, but it has had a
devastating effect on Bosnian
students. In the spring of 1992 there
were 30,000 Bosnian students
attending university. By the fall of
1994 only about 1,000 were still in
school.

The Fellowship of Reconciliation
has established a Bosnian Student
Project. Its goal is to get as many
students as possible out of the war
zone and into U.S. schools, to
prepare them to return and rebuild
their country. The FOR is
collaborating in this effort with the
Jerrahi Order of America, a Sufi Muslim
cultural, educational, and relief
organization. In the former Yugoslavia,
the World University Service and the
Association of Students of Bosnia and
Herzegovina to select Bosnian students
of any ethnic background who would be
likely to succeed in U.S. schools.

Donations can be sentto The Bosnian
Student Project, FOR, P.O. Box 271, 521
North Broadway, Nyack, NY, 10960.
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Stress surrenders to stillness

by Andrew Weaver

Why Stress Keeps Returning: A Spiri-
tual Response by Douglas C. Vest, Chi-
cago: Loyola University Press, 1991, 176
pages (paper) $10.95.

he author, an Episcopal priest

Z residing in Los Angeles, argu-
ably the capital of hyperactivity

and its attendant stress, was trained as an
applied physicist before he entered par-
ish ministry and later studied spiritual
formation at Duquesne. His book does
not suffer from the all too familiar fuzzy,

- baffling language that is to be found in

many attempted writings in the area of
spiritual direction. It is a clearly written,
reader-friendly book, rich in the wise
counsel of an experienced and discerning
pastor. It is the most thoughtful and use-
ful book this reviewer has read on the
subject since Abingdon published Mary
Ellen Stuart’s To Bend Without Breaking
in 1979.

Vest counsels us to listen anew to St.
Augustine’s confession, “You have made
us for yourself, O Lord and our heart is
restless until we find rest in
Thee.”(Confessions, Book 1, Section 1).
The author suggests that our modern
helter-skelter living, marked by the frenzy
of constantly redoubling our efforts while
forgetting where or why we are bound, is
a stressed-out attempt to escape the nag-
ging spiritual discontent recognized by
Augustine in the fourth century, and put
to modern lament by Mick Jagger, “I
can’t get no satisfaction, I tried and tried
and tried, but I can’t get no satisfaction.”

The author believes that the beginning

Andrew J. Weaver is director of Pacific
Center Community Counseling Service in Los
Angeles, Cal.
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place for coping with our stress, which is
responsible for so much emotional dis-
stress and physical dis-ease, is staying
still long enough torecognize the voice of
our restlessness. If we stop and listen to
our restlessness, it will, like a cosmic
homing device, guide us back to our true
selves and the Grace we covertly crave.
His spiritual guidance is in accord with

Thomas Merton, who wrote in Seeds of

Contemplation, “The only true joy is to
escape from the prison of our own
selthood ... and enter by love into union
with the Life Who dwells and sings within
the essence of every creature and in the
core of our minds.”

The book recommends that if we are to
end our addiction to stress, prayer is a
valuable, faithful ally. He intriguingly
suggests that prayer has similar dynam-
ics to a good friendship. He writes, “Five
factors are apparent in friendship: appre-
ciation of the relationship, deep confi-
dence, mutual nurturing, awareness that

the friendship is a special relationship for
each of the two persons, and never-com-
pleted experiences, which will draw the
friends back to each other’s company at a
future time.” He goes on to note that these
five marks of friendship parallel the five
expressions of prayer taught for centuries
by the community of believers: adora-
tion, confession, petition, intercession,
and thanksgiving. When I completed this
section of the book I found myself want-
ing to know more. Hopefully it was only
the outline of a future book on prayer.
Most of us have a list of “spiritual
guides” we have met over the years
through their writings. My list includes
Thomas Merton, Henri Nouwen, Monica
Furlong, Howard Thurman, Don Shelby,
Sam Keen, Alan Jones and Fredrick
Buechner. Tomy list, and [ suggest yours,
can be added Douglas Vest.

GroL. revey/”

Try One Lord, One Faith, One Bap-
tism! This video presents Christians
who disagree in conversation and in
worship. In this context, study group
participants are often willing to articu-
late their own beliefs even when they
suspect they are in the minority within
their parish or seminary. Study guide is
included. The costis $40. The videoisin
Liixsegments—-pf:rfectforabenten series!

Yuletide is here again, yes yuletide is here again
and happy days we’ll have til Easter!

No this is not the truth, no this is not the truth
Jor in between come Lent and fasting!

Looking for a Lenten program?

Or try a Witness study guide packet
which provides eight copies of a desig-
nated issue along with group guide-
lines and questions. These can be used
in a single session or throughout a
series. Our issue on Understandings of
Sin would be a natural for Lent and
lends itself to interesting and nuanced
discussions! The cost is $25. Call 313-
962-2650.
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fter I finished Jim Corbett’s
A book Goatwalking, 1 closed it,

laid it aside on my desk, and
looked out the window in front of me to
the large shade tree beyond. This tree in
my front yard is one of the reasons I took
my apartment; in August, its thick green
foliage was soothing to the eyes. Now I
found myself counting the barriers be-
tween my eyes and the tree. There were
five: contact lenses, miniblinds, a pane of
glass, a storm window. And a sixth bar-
rier, ignorance: I did not know for certain
what kind of tree it was.

From his photograph and from his
voice over the phone, Jim Corbett seems
to be the kind of person most at home in
a setting like the one in which I read and
write — a library with an old oak desk,
books, journals, correspondence, clocks,
consoles and keyboards. From surface
impressions, few would guess that he is,
to use his words, feral, untamed, gone
cimarron. Jim Corbett is a goatwalker.

He defines goatwalkers as “members
of industrial civilization who sustain
themselves for a few weeks or months in
a wildland environment” (Goatwalking,
Viking, 1982). It is, he writes, a form of
errantry, “‘sallying out beyond a society’s
established ways, to live according to
one’s inner leadings.”

He comes by this vocation naturally.
Corbett grew up in the Wyoming range-
lands; his ancestors include a great-grand-

Maria West is an emergency room nurse in
Detroit, Mich. Corbett’s book Goatwalking,
Viking Press, 1982, is currently out of print.
Copies are available from the author,
(520)212-6853.
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“From surface
impressions, few
would guess that
Corbett is, to use
his words, feral,
untamed, gone
cimarron.”

— Maria West W

al anlh®

Jim Corbett

Sterling Vinson

Born in the wildlands

by Maria West

mother who was a full-blooded Native
American. From early childhood, he and
his family would go on extended outings
away from their cattle ranch, camping in
the Grand Teton Mountains with little
more than a tent. These periodic with-
drawals from the homestead and its con-
veniences and living in a natural environ-
ment was a welcome part of family life.

When he and his wife Pat went to live
in aremote part of southeast Arizona, six
miles from their nearest neighbor, they
took on a herd of goats for the milk the
animals provided. This time of dwelling
in an untamed part of the country fol-
lowed philosophy studies at Harvard and
Berkeley, and coincided with a deeper
exploration of his Quaker convictions
and a simpler, more contemplative life-
style. This journey put Corbett into con-
tact with “certain harmonies” between
natural and spiritual realities which be-
fore had been obscured by “the busyness
of industrial living.” Separating himself

from a society he sees as managed by the
profitmotive and controlled by state force,
he became immersed in the wilderness as
a creature among other creatures, instead
of as a manager or developer.

As Corbett demonstrates with his
words and his experience, a person with
a small herd of goats and some knowl-
edge about indigenous plants can live in
the wilderness indefinitely. A significant
part of Corbett’s writing is practical ad-
vice: how to milk a doe, how to locate
safe water, how to prepare wild greens.
He describes the relationship between
the goatwalker and the goat as a “symbi-
otic partnership,” allowing a person, by
way of goat’s milk, access to plant nour-
ishment that would be indigestible other-
wise. Attempting to live as part of the
herd, dependent on the animals for essen-
tial nutrients and fluids, understanding
the norms of herd behavior and abiding
by them, is a conscientious reversal from
a first world citizen’s usual relationship

JANUARY/FEBRUARY 1996
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with the natural world, which is one of
manipulation and domination. By this
“different order of interaction” a person
finds his/her true place in creation.

This is not a way of following the
example of John the Baptist living off
locusts and honey, or that American icon
of solitary independence, the Marlboro
Man. Goatwalking, as Corbett has lived
and taught it, is essentially an adventure
in community building. His own sources
of inspiration and illustration include
Francis of Assisi and Don Quixote, each
of whom pursued his ideal as a partner,
not a loner. Corbett believes that “human
beings essentially adapt as communities:

“Learning how to cut our ties with the
commercial life-support system will not
change our cultural identities any more
than learning Chinese will make us Chi-
nese. Nonetheless, many of the charac-
teristics of a tribal band do emerge in a
group that lives on its own for a few
weeks. ... Small groups living on their
own tend to make decisions by consen-
sus, become more concerned with one
another, and readily contribute according
to ability and share according to need.”

Corbett also sees goatwalking as an
heir to the tradition of biblical nomadism
and of the Sabbath. The descendants of
Abraham and Moses, unlike their urban
neighbors, did not fear the seventh day’s
open spaces; rather they could celebrate
and thrive there:

“Like the Egyptians, the peoples be-
yond the Jordan feared the wildlands that
threatened their world of fields and settle-
ments. They labored unceasingly to tame
and maintain a place to live, and then they
worshiped the work of their hands, baalim
— owners-masters — and dreamed of the
day when their labor would triumph, all
wilderness would be destroyed, and the
earth would be wholly tamed. Born in the
wildlands, the covenant-formed people
would cross the Jordan knowing it is,
instead, the man-made world that must be

THE WITNESS

brought into harmony — into shalom —
with the rest of Creation.”

For Corbett, this return to harmony/
shalom is supported by observing the
Sabbath and the Jubilee year, that is,
regularly spending time out of lockstep
and in roaming, away from accumulation
and towards the redistribution of material
goods, dependent not on the relationship
between the managers and the managed,
but on that of Creator and creature.

Born in the wildlands, the
covenant-formed people
crossed the Jordan knowing
it is the man-made world that
must be brought into shalom
with the rest of Creation.”

Corbett suggests that everyone’s edu-
cation ought to include how to feed one-
self and how to live in the wilderness. He
has lectured widely and guided groups on
goatwalking trips; often these groups have
been students from the John Woolman
School. For some students, goatwalking
was at firsta great escape from the routine
of school. After the initial novelty faded,
the pangs of withdrawing from post-mod-
ern addictions to cable television, video
games and microwaves sometimes threat-
ened to divide and conquer the group. But
Corbett remembers two Woolman stu-
dents who, having successfully completed
a goatwalking tour, found the readjust-
ment to their regular lives a difficult tran-
sition. For a time they refused to live in
the dormitory, preferring to remain out-
doors.

For Corbett himself, a goatwalking
education led to activism among Latin
American refugees, as an escort across
the borderlands between Mexico and the
United States, and as a legal and spiritual
advisor to those detained by customs. He
has faced arrests and trials for this work.
An early leader of the Church Sanctuary

Movement, his sense of direction was as
much a moral as a field compass, and
drew him into being led by those he
helped across the desert:

*“...Good news is reaching us from the
pueblos of Latin America. ... The good
news is the formation of basic communi-
ties, capable of going free. ... In solidarity
with the oppressed peoples of Latin
America, Anglo America needs to build
the Church. Our response to the refugees
has not yet developed beyond programs
for welcoming them to Babylon. We may
cry solidarity and write it on signs, but we
aren’t yet living it, nor have we even
realized that we, too, are living in exile.

In recent years, Corbett’s circle of
activity has both expanded and contracted.
His love for the wilderness has led to the
formation of the Saguaro-Juniper Cov-
enant, an effort to purchase land and hold
it in common with others and protect it
from overdevelopment. A plan from the
militia movement to build a firing range
was defeated. On his own land, a com-
pound of hermitages is being prepared.
Corbett sees a hunger for solitude and
contemplation, especially among writers
and artists.

Arthritis in his hands and back limit
some of his activities. He and his wife
now keep a herd of cows instead of goats,
because it is easier to skim the butterfat
off cow’s milk. He believes that aging
involves “notjustadiminishment of pow-
ers,” but an even more Sabbatical rela-
tionship to the world.

“As you get older, you are ready to sit
still and take things in. Much of my time
is spent musing, especially when I'm
with the herd,” Corbett wrote in a letter
this summer. “Whenever I think of things
I should be doing, there’s a simple rem-
edy: the society of ruminants, where the
urgencies fade away. That’s one of the
priceless virtues of being old. It’s okay to
get out of the press of human affairs and

spend your time musing.”
JANUARY/FEBRUARY 1996 31



The manner of entering the
silence varies widely and
each person must find his or
her own way into it.

— Douglas Steere

Quaker spirituality (Paulist Press, 1984)
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Holy Matrimony

THANK YOU, THANK you for the Decem-
ber Witness. It is a major gift and the timing is
as superb as the contents.

What I experienced as I read, I think, was

a ministry of hospitality; the homes in which

my sisters and brothers dwell were opened for

me to enter and share for a time. The journey

is easier because of their courage — it is very
risky to share this much so openly.

Mary Miller

Episcopal Peace Fellowship

Washington DC

AS A MARRIED GREGORIAN FRIAR,
and as president of the Catholic Fellowship of
the Episcopal Church, I want to tell you how
much I am enjoying our new subscription to
The Witness. As you well know, much of what
passes for orthodoxy is not orthodox, and if
anything, gives orthodoxy a bad name. Your
most recent issue on Holy Matrimony was
especially revealing. My wife and I, as Catho-
lics in the liberationist tradition within Angli-
can catholicism, are looking forward to many
future issues.
John Michael Haney, n/BSG
Sunapee, NY

THANK YOU FOR THE CURRENT ISSUE
on Holy Matrimony. It has been a concern of
ours that the Church has not had the courage
to address sexuality in its teaching or doc-
trine, except to intimate that it is somehow
wicked and something to fear.

So many articles in this issue have talked
frankly and clearly about so many aspects of
sexuality. It is refreshing, instructive and just
a ray of hope in a murky area.

We are anticipating our 50th wedding an-
niversary this spring, but even at our ad-
vanced ages we learned a lot, especially from
Harvey Guthrie’s article which was so theo-

2 THE WITNESS

logically helpful.
Albert and Nancy Jenkins
Whittier, CA

I’D LIKE TO THANK YOU for the Decem-
berissue, especially for Julie Wortman’s “On
not making it official.” After reading “Tend-
ing a sacred flame,” I had myself all prepared
to read this issue “holding heterosexual rela-
tionships to a standard as stringent as that
applied to gay and lesbian relationships.” I
plowed through Julie’s article impressed that
a couple had so thoroughly evaluated the
institution of marriage, noted the privileges
extended to married people and decided (while
maintaining a deep personal commitment)
not to take part in them. As I am sure [ was
meant to do, I read almost the entire article
with the assumption that this unnamed part-
ner was a man ... to the extent that I had to re-
read (three times) the paragraph proclaiming
it a lesbian relationship. That was somewhat
embarrassing because I am a lesbian! What
that much needed slap in the face did for me
was make me aware of how defensive, pre-
sumptive, and self-righteous I evidently have
been becoming. (YUCK!) Thank you for
waking me up to see a part of me that needed
recognition and changing.

Name withheld

IN THE INTERVIEW with Bishop Steve
Charleston reference is made in passing to the
financial strain some clergy families face.
This is especially true in mission situations

because the Episcopal Church apparently has
a less-organized support system for those in
full-time “mission” assignments than does
the Roman Catholic Church. I'served 16 years
in a R.C. three-county mission in an East
Kentucky coal-mining community. My sal-
ary was heavily subsidized, but that of the
local Episcopal priest was not, even though
his mission was smaller and poorer than mine.

Ithen pastored a predominantly black par-
ish for 12 years, which received grants annu-
ally. But the pastor of the black Episcopal
church two blocks away was a full-time uni-
versity staff person.

Then I returned to the mountain mission
portion of Kentucky to a two-county parish.
Two-thirds of my salary comes from our
diocese. The tiny Episcopal mission here lost
its resident priest four years ago because of
financial constraints. He was a former R.C.
priest and co-worker of mine. He and his wife
were not able to survive here though they
were a perfect match for the place.

Even though there is an oversupply of
Episcopal priests, these locations find it diffi-
cult to obtain pastors because of very low
salaries (often with no job opportunities for
spouses). Incidentally, the R.C. priest in the
poorest U.S. mission is guaranteed the same
salary as the priest in the richest parish in the
same diocese (but not the same perks).

However, the financial problems seem
destined toincrease for everybody with “creep-
ing secularism.”

Bill Poole
St. Elizabeth’s R.C. Church
Ravenna, KY

IENJOYED YOUR ISSUE regarding matri-
mony. I would very much like a sequel in
which you address some of the following:

* The biological conflict with theological
doctrine. Specifically what is the role of the
Anaphylactic Pheremone Response function
to sexuality. More plainly, if your parents
didn’t mate, you probably won’t either. The
current research tends to indicate that sexual-
ity is more genetic than moral choice. In
addition, the original species of humanoid
had a life expectation of about 18 years;
therefore teenage sex is the biological norm,
not the social norm. Legislation or morals to
the contrary, saying that sex is for adults over
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21 is like trying to legislate gravity — the
written wish is superseded by the scientific
events.

* The various societal norms for choosing
a monogamous significant other. Does the
Episcopal Church or the Catholic Church
forbid, disavow or renounce arranged mar-
riages? Further, what should the church be
teaching its youth regarding selecting a sig-
nificant, monogamous other? We require sex
education in school, but where or what should
be taught about mate selection?

* Regarding divorce — what should we be
teaching our congregations and youth? At
what point in time do the ethics say the mar-
riage is not salvageable? How do we deal with
divorce? How does one avoid the “it was
XXX fault” and “I have failed because my
marriage has failed” syndromes?

I married my current wife of 25 years
primarily because she made me feel good
about myself. I hope that I have, over the
years, been able to repay her in kind, at least
to a fraction of what she has given to me.

I 'hope that YHWH has the following atti-
tude:

“I have given you sexual pleasure as a gift
to be enjoyed. Therefore, when you choose to
enjoy the gift, be loving, spontaneous and
relaxed — I won’t intrude on your intimate
privacy or judge your performance.”

James A. Babb
Friendswood, TX

READING YOUR LATEST NUMBER on
Holy Matrimony, I can see that it is a journal

THE WITNESS

where I need my own personal copy.
Lloyd Moyer
Montpelier VT

The Righter trial

LET ME SHED SOME CLARITY ON SIN.
Sin is when a former 815 employee who lost
his job is reduced to borrowing money from
friends to avoid a shelter, supplements meals
by appearances at church functions and pot-
lucks, and worries how he will survive while
10 well-fed bishops of the Church create a
heresy trial costing another brother bishop
possibly $200,000 in legal fees and the rest of
the National Church up to $500,000 in legal
bills. Sin is when these same bishops elect to
use their power to punish, exhaust finances to
make a point and determine that their theol-
ogy is superior, all in the name of the gospel.
Frankly I believe a bit of simple Nancy
Reagan advice is needed. “Just Say No” to
this heresy trail. If dioceses refused to be part
of this blatant act of sin and waste, perhaps
the trial would not proceed. This trial should
be delayed until a resolution at General con-
vention determines if this is the will of the
Church or a flagrant act of poor stewardship
buoyed by overt hostility. Why let 10 bishops
create a situation that costs the rest of the
church almost a million dollars? If this eccle-
siastical charade must go on, let the dioceses
of the 10 bishops hurling the accusations pick
up the tab for their folly and reckless character
assault. Meanwhile, while these shepherds
debate the necessity of a trial, my jobless
friend faces an uncertain future. Sin is when
the city of God neglects the people of God.
Patti O’Kane
Brooklyn, NY

Clergy promotion

[Ed. note: We mailed copies of the March,
1995 issue to all the clergy in the U.S.]

THE WORST “RELIGIST” MAGAZINE
I’ve ever seen.

John M. Wallace

Stanfield, OR

THANKS FOR THE INTRODUCTORY
COPY. Terrific approach to LIFE.

Thomas Schmidt

Bristol, ME
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Liberating church investments : an interview with

Chuck Matthei by Jeanie Wylie-Kellermann

Longtime community development activist and land reformer Chuck
Matthei talks about how church investors are responding to those in
poverty who are asking for access to capital to meet basic needs.

Socially responsible investing: concluding the search

for profitable responsibility by Julie A. Wortman

Church investors have played a key role in bringing socially
responsible investing into maturity, but many local church entities still
resist active involvement. With successes hammered out over recent
decades, refusals to participate because of the bottom line ring
hollow.

Investing in alternatives: the right place for church money
by Amata Miller, [HM

Now is the time for religious investors to commit much larger shares of
their investments to alternative economic ventures, says economist
Amata Miller.

L.A. pioneers diocesan credit union by Marianne Arbogast
Founded as part of the Episcopal Church’s economic justice program,
the Los Angeles credit union is designed to provide economic services
to a low-income community in the midst of an Episcopal diocese.

The ‘social’ and ‘fiduciary’ debate at the
Church Pension Fund by Mike Casey

The Church Pension Fund’s exercise of stewardship in light of social
responsibility and pension equity are addressed by its trustees.

Endowments: a two-edged case study by Michael Barwell
Southern Ohio is one of the most heavily endowed Episcopal Church
dioceses in the country. Mike Barwell tells where the money came from
and what it has meant for church mission.
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26 Vital Signs

This month Vital Signs reports on Bishop Jane Dixon’s recent visitations to
Washington parishes which oppose women’s ordination.
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On being wisely invested

by Julie A. Wortman

ore and more financially-
é \ / l minded people of faith are pro-
nouncing that there is very little

forlow- or no-income people in the North
American church’s current interest.

Instead of focussing primarily on
capital appreciation and maximiz-
inginterestincome to fund program-
matic handouts, they say, the trust-
ees of church funds could take the
vast corpus of church money tied up
in conventional stocks and bonds —
representing billions of dollars —
and actively and responsibly use it
to liberate assets for people only too
eagerto liberate themselves through
sustainable economic alternatives.

At the very least, they add, and
without losing a dollar, they could
insure that every conventional
church investment portfolio is
screened to promote good corporate
citizenship and assume a higher pro-
file in corporate democracy.

The problem, it would seem, is
that the institutional church has be-
come convinced thatits investments
can make it self-sufficient — and in
the face of its riches has lost touch
with its mission.

I’ve tuned into this only lately,
after noticing that every time I see an
empty refrigerator box in good condition
by the side of the road I have an urge to
stop, toss it into the back of my aging
Ford Ranger pickup truck and haul it
home. If I could save enough of these
things, I would find myself thinking, I
could fashion a well-insulated shelter that
might eventually come in handy — a sort

Julie A. Wortman is managing editor of The
Witness.
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of hedge against an uncertain future in
which, given the precarious state of my
household’s current finances and today’s
social Darwinist political climate, I nev-
ertheless have no doubt I will be working

hard to keep body and soul together.
> “ = ;

Then I realized I had a number of
friends who were feeling the same way.
Most have (or are acquiring) the educa-
tion, expertise and gifts to be getting by
nicely right now, but how to secure an
adequate retirement income, educate the
children or pay off the mortgage still
remains very much unresolved.

Despite the fact that we are for the
most part people of racial and economic
privilege, we seem to be taking to heart
the question perennially on the lips of

Lynd Ward

those who live at or over the economic
and social edge — in what or in whom
can we put our trust?

Over time we have formulated an an-
swer which we have taken to rehearsing
as we peer into the dark: Our trust is that
death is not ultimate. Our trust is in our
individual, God-given strengths and gifts.
Our trust lies in the power that arises
when we join together in community.

In effect, we are rediscovering
what it means to be church.

We are attempting to realize this
life in countless ways, but whether
clustered together in a collection of
households on two blocks in west
Detroit, meeting regularly in circles
for silent meditation or choosing to
live in community under a single
roof, we are committing ourselves
not only to a life grounded in Spirit,
but also to a shared fate and mutual
accountability as to the Spirit’s call.

No one, we assure one another,
will end up living in a refrigerator
box — our efforts to find economic
alternatives should come to frui-
tion before it comes to that. But
even if, in the end, refrigerator-box
life is all any of us can manage —
the selling of souls will be out of the
question — we will still have each
other for warmth, both spiritual and
physical.

Through such promises we are
also learning, I suppose, what it
means to be wisely invested — our re-
sources committed to people and projects
in which we are convinced there is some-
thing good and life-giving, something of
which it is worth being a part.
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‘We do not believe

in money-lending at interest’

The Catholic Worker
39 Spring Street
New York 12, N.Y.

July, 1960

Treasurer
City of New York

Dear Sir:

We are returning to you a check
for $3,579.39 which represents in-
terest on the $68,700 which we were
awarded by the city as payment for
the property at 223 Chrystie Street
which we owned and lived in for
almost 10 years, and used as a com-
munity for the poor. We did not vol-
untarily give up the property — it
was taken from us by right of emi-
nent domain for the extension of the
subway which the city deemed nec-
essary. We had to wait almost a year
and a half for the money owed us,
although the city permitted us to receive
two-thirds of the assessed valuation of
the property in advance so that we could
relocate. Property owning having been
made impossible for us by city regula-
tions, we are now renting and continuing
our work.

We are returning the interest on the
money we have recently received be-

Reprinted from A Penny a Copy: Readings
Jfrom The Catholic Worker edited by Thomas
C. Cornell, Robert Ellsberg, and Jim Forest,
Orbis Books, Maryknoll, New York. A Penny
a Copy is available from Orbis Books for
$16.50 (plus $3.50 for shipping) by calling
1-800-258-5838. Artist Robert Lentz
distributes his icons through Bridge Building
Images, P.O. Box 1048, Burlington, VT
05402.
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Dorothy Day

~ DOROTHY DAY o HEW YORK

cause we do not believe in “money lend-
ing” at interest. As Catholics we are ac-
quainted with the early teaching of the
Church. All the early councils forbade it,
declaring it reprehensible to make money
by lending it out at interest. Canon law of
the middle ages forbade it and in various
decrees ordered that profit so obtained
was to be restored. In the Christian em-
phasis on the duty of charity, we are
commanded to lend gratuitously, to give
freely, even in the case of confiscation, as
in our own case — not to resist but to
accept cheerfully.

We do not believe in the profit system,
and so we cannot take profit or interest on
our money. People who take a materialis-
tic view of human service wish to make a
profit but we are trying to do our duty by
our service without wages to our brothers

Robert Lentz

as Jesus commanded in the Gospel (Matt.
25). Loaning money at interest is deemed
by one Franciscan as the principal scourge
of civilization. Eric Gill, the English art-
ist and writer, calls usury and war
the two great problems of our time.

Since we have dealt with these
problems in every issue of The
Catholic Worker since 1933 —
man’s freedom, war and peace, man
and the state, man and his work —
and since Scripture says that the
love of money is the root of all evil,
we are taking this opportunity to
live in practice of this belief, and
make a gesture of overcoming that
love of money by returning to you
the interest.

Insofar as our money paid for
services for the common good, and
aid to the poor, we should be very
happy to allow you to use not only
our money without interest, but also
our work, the works of mercy which
we all perform here at the headquar-
ters of The Catholic Worker without
other salary or recompense than our
daily food and lodging, clothes, and
incidental expenses.

Insofar as the use of our money paid
for the time being for salaries for judges
who have condemned us and others to
jail, and for the politicians who appointed
them, and for prisons, and the execution
chamber at Sing Sing, and for the
executioner’s salary we can only protest
the use of our money and turn with utter
horror from taking interest on it.

Please be assured that we are not judg-
ing individuals, but are trying to make a
judgment on the system under which we
live and with which we admit that we
ourselves compromise daily in many
small ways, but which we try and wish to
‘withdraw from as much as possible.

Sincerely yours,
Dorothy Day, Editor
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CHEESE
Joyce Killer-Diller

| think that we should never freeze
Such lively assets as our cheese:

The sucker’s hungry mouth is pressed
Against the cheese’s caraway breast

A cheese, whose scent like sweet perfume
Pervades the house through every room.

A cheese that may at Christmas wear
A suit of cellophane underwear.

Upon whose bosom is a label,
Whose habitat: — The Tower of Babel.

Poems are nought but warmed-up breeze,
Dollars are made by Trappist Cheese.

— The Collected Poems of Thomas Merton
© 1980 New Directions Books
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Liberating church investments:

an interview with Chuck Matthei

by Jeanie Wylie-Kellermann

Chuck Matthei has worked in alternative
economics all his life. He was a founding
member of the Institute for Community
Economics, which is a resource for land
trusts. He has directed the Community
Loan Fund and now serves as president
of Equity Trust, Inc., a non-profit organi-
zation with an innovative program of
land reform and community development
finance. Matthei advised those who set up
the Economic Justice Program adopted
by the Episcopal Church in 1988. His
passion is for moving investors beyond
socially responsible investing toward
community development loans.

Jeanie Wylie-Kellermann: Whatis your
position on interest?
Chuck Matthei: Well, I come from an
old Catholic Worker tradition. Dorothy
[Day] was fond of reminding us all that
moneylending at interest was a sin in the
early church and strictly forbidden.
John Kenneth Galbraith in Economics
in Perspective, which is a quick eco-
nomic review over the ages, acknowl-
edges that tradition, but says that the
economy in biblical times was so simple
that it almost can’t be called an economy
by modern standards. It was a traditional
economy in which people labored to pro-
duce the basic commodities that they
needed to survive. They had no occasion
for borrowing, unless they were unable
through the vagaries of weather or dis-
ability or other reasons to produce what
they needed to keep them alive. In that

Jeanie Wylie-Kellermann is editor/publisher
of The Witness.
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Chuck Matthei

case, they would turn to a neighbor for
help. Galbraith says that in that context it
seems quite inconsistent with the spirit of
Christian community to exact an interest
charge. You’re taking advantage of your
neighbor or brother or sister just at their
moment of greatest need.

But then, he says, we went from that
very simple economy to market capital-
ism. People began to borrow in order to
make money. In that context, thinking
aboutinterestbegantochange. If it seemed
inappropriate to take advantage of some-
one at a time of personal need, it seemed
only fair to expect a share of the profit
that they would make when they took
your money to do business in the market-
place. Galbraith says that the prohibition
against moneylending at interest —
against usury — was no longer required
as the economy evolved into modern
merchant capitalism.

J.W-K.: Do you share Galbraith’s view?
C.M.: No. It may be true that the economy
as a whole has evolved and changed dra-

matically since biblical times, but the
realities of life for millions of our broth-
ers and sisters in our neighborhoods and
around the world have not changed sig-
nificantly. They re standing in front of us
asking if we will make available to them
the capital that they need to secure access
to land and basic productive resources
with which to meet the most basic needs
of themselves and their families. We are
confronted as investors with that appeal.
In that context, the early principles are
notany less relevant today than they were
2,000 years ago.

J.W-K.: When you approach church trust-
ees, asking to liberate their investments
forcommunity developmentinvestments,
what kind of response do you get?
C.M.: If I say to church trustees that I
want to propose that they take a portion of
the funds in their care and invest them in
community development projects, the
committee will almostinvariably respond,
“We certainly appreciate the intention of
your proposal, but our responsibility as
trustees is to maximize the return on our
investments. We use the earnings to fund
a variety of charitable programs. We’re
not only paying to maintain this edifice,
we’re also providing services to the com-
munity and to the needy and funding all
those initiatives with the earnings on our
investments, so we have to maximize
those earnings.”

J.W-K.: And that’s a response that you
aren’t satisfied with?

C.M.: No, I'm not satisfied with it. It
violates the most fundamental relation-
ship between ends and means. My friend
Wally Nelson likes to say: Of course it is
necessary that the means be consistent
with the ends, because there is no end.
Life is about the means.

Multiplying economic outreach

We like to say to people, “Look, there
are certain legitimate charitable purposes
which can only be served through chari-
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table gifts. But there are any number of
other equally important charitable pur-
poses that can be accomplished through
loans which not only meet peoples’ needs
today, but give them the ability to meet
their own needs tomorrow. A combina-
tion of traditional charity and community
investment can be a much more effective
use of the church’s resources to further
gospel purposes.”

For example, using simple interest for
a simple discussion, if you had $100,000
invested in a conventional bond at eight
percent, you would have $8,000 of earn-
ings this year which you could then dis-
tribute as charity.

If instead you took that $100,000 and
made it available through a community
development loan fund for affordable
housing, cooperative businesses or fi-
nancing construction of facilities in which
to carry on social services, you might
have only $4,000 of earnings this year off
that $100,000 investment. Which means
your capacity to give away money has
dropped from $8,000 to $4,000. You’ve
lost $4,000 of traditional philanthropic
capacity. But for every dollar you gave
up in charitable giving, you have made
$25 available for social development.
Twenty-five-to-one is a very effective
leverage.

And in some cases there won’teven be
a four percent difference between what
you could get in a CD, bond or money
market account and what you would get
from acommunity development loan fund.

If the difference is three percent, then
you’ve leveraged it 33-to-one. If it’s a
two percent difference, then you’ve le-
veraged it 50-to-one!

To suggest that somehow if we accept
any reduction in earnings on church in-
vestments, we have given up or signifi-
cantly diminished our capacity to serve
gospel purposes is faulty reasoning, not
only from a moral perspective, but from
a business perspective.

THE WITNESS

Liberating the assets of
low-income neighborhoods
J.W-K.: Can you put a human face on
your commitment to putting investments
at the disposal of people in low-income

neighborhoods?
C.M.: Think about credit. All across this
country, if you go into low-income com-
munities and do a cash flow analysis, you
find that they have more on deposit in
financial institutions than those institu-
tions are making available in credit for
the development of those communities.
It’s legitimate to say that people have
to take responsibility for themselves and
their families, but you have to make sure
that they have full access to their assets.
A study was done in Brooklyn a few
years back. They found that the discrep-
ancy between deposits into the institu-
tions and lending back into the commu-

The underlying assumption,
despite all the movement that
has occurred in recent years
in the churches, is that com-
munity-development invest-
ments are inherently high-
risk, low-return, difficult to
analyze, place and manage.
—Chuck Matthei

nity was something like $2 billion.

My friend Chuck Jacobs, who is a
Lakota Sioux, lives on the Pine Ridge
Reservation in South Dakota. When he
did a study of the reservation he found
that there was no financial institution on
the reservation and that it was very diffi-
cult for tribal members to obtain credit in
bordertown banks. But at any given mo-

ment the tribe and its members had $25
million in deposits in those bordertown
banks that wouldn’t lend to Indians!

Politics within church groups
J.W-K: What is the best way for social
justice advocates to approach trustees?
C.M.: In so many congregations there is
a very substantial division between the
social justice committee in the church
and the trustees. They may be friendly,
they may meet over coffee and cookies
after services, but they’ve lost the ability
to work together.

We recommend to social justice advo-
cates that they learn the vocabulary so
that they come in not simply speaking the
language of social justice, but talking
aboutrisk, return, liquidity. They must be
able to talk about the different kinds of
investments that make up a church port-
folio. They must know the difference
between debt and equity, the difference
between stocks, bonds and certificates of
deposit. They must be able to do analysis
of the effective and efficient use of church
resources. They alsoneed to utilize people
outside their congregation who can talk
with the combined group — the social
justice people and the trustees — about
community investment, economic per-
formance and the development of the
field as a financial discipline as well as
talking with them about the tremendous
impact that community investment has
had in many low-income communities.

What you find is that in most cases
people will very quickly concede or genu-
inely appreciate your motivation in pro-
posing community investment, butthey’re
skeptical about it as a business practice.

The underlying assumption, despite
all the movement that has occurred in
recent years in the churches, is that com-
munity-development investments are in-
herently high-risk, low-return, difficult
to analyze, place and manage.

J.W-K.: And that’s not true?

MARCH 1996 9 -



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

C.M.: No, there are now established com-
munity investment intermediaries with
strong track records that can provide se-
cure, effective and simple vehicles
through which the church can put these
resources to work in serving gospel pur-
poses. And the church should, in almost
every instance, utilize those intermediar-
ies as opposed to becoming adirectlender
itself. The early community investment
experience of the church was very mixed.

Fiascoes with church funds

In 1980 when I developed the Com-
munity Loan Fund which I directed for a
number of years, church leaders would
often say “Thank you for coming and for
explaining your plans and your efforts to
us. God’s blessings be with you. It’s a
noble cause. But we’ve been down this
path before, and frankly we’ve lost a lot
of money.”

The church made loans early on with-
out first putting in place the kind of capa-
bilities, structures and practices that a
sound community lending program re-
quires. You do need to do careful analy-
sis. Not only asking, is there a social need
for this project, but is the project well-
designed? Does it project the right com-
bination of debt and equity? Is the financ-
ing structured appropriately? Will this
project succeed? Ultimately, if the project
doesn’t succeed financially, it won’t suc-
ceed socially.

Current criteria for church loans
J.W-K.: What are the criteria when your
loan officers consider a plan?

C.M.: We say during training, “What
you must understand is that in our busi-
ness as community investment practitio-
ners, the conventional burden of proof is
reversed. Listen to the applicants and
look at their community. Is this project
responsive to a need in the community?
Are these people of integrity? If the an-
swers are yes, then the burden of proof is
on you, the loan officer, to explain why
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this loan cannot be made.

You may say the project responds to

the need, but the plan for the projectis not
feasible. Fine. Help them prepare a fea-
sible plan. That may mean a different
combination of debt and equity. It may
mean different loan terms. Help them
prepare a feasible plan.
J.W-K.: Do you ever refuse loans say-
ing, “You’re not a person of integrity?”
C.M.: I don’tknow if I’ ve ever said those
words. I don’t think we’ve rejected aloan
for that reason alone. But one of the
reasons why low-income people, ethnic
minorities, women have traditionally had
a hard time getting loans has to do with
the character decision. The lender would
look across the desk and say “But who is
she? I don’t know her. I don’t know
anybody who does know her. We don’t
mix in the same circles.” That’s where
the class divisions have taken effect —
it’s not always conscious prejudice or
malicious intent.

The church made loans

early on without first putting in
place the kind of capabilities,
structures and practices that a
sound community lending
program requires. Ultimately,
if the project doesn’t succeed
financially, it won't succeed
socially.

J.W-K.: That’s why I think churches
probably run scared of dealing with bor-
rowers directly.

C.M.: Sure, you need is to be able to
make those character decisions, right?
Not naively by just assuming that every-
one is of good character. But not fearfully

by assuming that you can’t afford to do
business with anyone who doesn’t live in
your neighborhood, look like you look,
speak the language you speak.

One of our jobs as community devel-
opment lenders is to make sure we have
the range of experiences, familiarity with
places and circumstances and a network
of contacts at the grass roots that enables
us to make those character decisions.

We don’t have to divorce compassion
from common sense. We don’t have to
divorce faith from finance. There’s room
to put these things together.

Beyond circled wagons
J.W-K.: Whatotherimplications are there
if you hold faith and finance together?
C.M..: The church has to continue to look
at other aspects of its financial life as
well. Are the operating costs too high? Is
the church overhoused? Are we spending
more money than makes sense to meet
our own institutional needs or to provide
our own institutional comforts? That’s an
ongoing process.

There is the parable of the person who
has a bit and gives it away — more
comes, and you give that away and still
more comes. We need to think about this
not as a decision made from inside the
circled wagons, but as a much more ex-
pansive and dynamic process by which
the church becomes a part of the commu-
nity and the community increasingly be-
comes a part of the church. It can have a
lot to do with the vitality, and perhaps
even with the economic survival, of the
church as an institution. We don’t always
survive by adopting the most fearful and
defensive projects.

A case in point
J.W-K.: Tell me one story that you would
tell trustees about a church investment
that made a difference.
C.M.: Several years ago, my colleagues
at the Institute for Communty Economics
and I received a desperate appeal from a
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group of 95 households in amobile home
park in Massachusetts. Who lives in mo-
bile home parks? Elderly people and poor
people by and large, right? And of course
the term “mobile” is something of a eu-
phemism. The average length of stay was
15 or 20 years. People had built porches,
garages and tool sheds. These homes
were not mobile. If you ripped them off
their sites and had nowhere else to put
them, the value is reduced almost to scrap
metal.

But these 95 households in an estab-
lished, stable mobile park received notice
that the corporation which owned the
land was going to sell it to a condo-
minium developer, who would order all
of them, at their own expense, to remove
their mobile homes.

Single lots in that town were $40,000
each. No one could afford one, and there
was no other site available, large enough,
to accommodate all of these households.

They were faced with losing every-
thing. They wanted to make a counter-
proposal to the corporation that owned
the mobile home park land that the resi-
dents buy it and turn it into a limited
equity cooperative that would always be
available and affordable to low and mod-
erate income mobile home owners. But
the only bank offer they were able to
obtain was for a loan which would cost
four points on closing, two and one half
percent over prime variable monthly, no
upper limit, three-year balloon. The most
punitive of commercial loans.

They were desperate. The problem
from our perspective was that they needed
a very large amount of money. And not
only was it not financially appropriate for
us to keep such a large amount in a single
placement for an extended period, but it
also would affect our ability to meet the
needs of many other organizations and
individuals who would come along.

So we said to them, “We will make this
loan, the largest we’ve ever made, and

THE WITNESS

He that putteth not out his money to usury, The Stuttgart Psalter, c. 830

help you save your homes. But we don’t
have long-term funds available, so we
will make this loan if together we can
work to open up other sources.”

We made the loan. They saved their
homes and created this mobile home park
cooperative. Within a year and a half,
being able to document that they were
making their payments on time and that
the project was socially beneficial, we
were able to persuade several banks to
make loans. We were able to persuade the
Massachusetts Housing Finance Agency
to open its home mortgage loan program
to mobile home park cooperatives and
ultimately the Massachusetts legislature
passed a bill giving mobile home owners
the statutory right of refusal before their
parks could be sold to any other party.

Taking it personally
J.W-K.: In your own life, do you take
interest on any savings that you may have
from time to time?

C.M.: What savings? From time to time
I’ve had a few hundred dollars, some-
times in a drawer and sometimes in a no-

interest loan fund.

J.W-K.: How have you dealt with pen-
sion funds for people who work for you?
C.M.: Who work here? We don’t have
one. We live hand to mouth.

With a savings or pension, just as with
insurance, you're always weighing your
possible future need against the real
present need of your neighbors.

I’'m not saying that we should ignore
our future needs altogether, although the
gospel might talk about the birds of the
air, but we it seems to me that your
possible needs have to be addressed in
relation to the real needs of your neigh-
bors. If one had to take precedence over
the other, it’s awfully hard, from a philo-
sophical perspective, to avoid saying that
the immediate need ought to have prece-
dence over the possible need.

Butataminimum, if we’re going to try
to provide for the possible needs, we
oughttodoitinsuchaway that we’re also
providing for the real needs. I think per-
haps the most fundamental economic is-

sue is: How much is enough?
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Socially responsible investing:

Concluding the search for profitable responsibility

by Julie A. Wortman

! et’s say you are someone who
cares deeply about preserving the
natural environment and protect-

ing wildlife. Imagine discovering that
one of the environmental organizations
you support, say your state’s Audubon
Society, invests its money in corpora-
tions that have a terrible track record
when it comes to polluting wildlife habi-
tat. You’d be outraged, right? You’d
wonder, “How in heaven’s name can
these people put so much energy into
fighting pollution while at the same time
supporting companies that are among the
worse offenders?”

But that is exactly what is happening,
according to Chitra Staley, a senior vice
president at Boston’s Franklin Research
and Development Corporation, one of a
handful out of the more than 7000 regis-
tered investment managers in this coun-
try that exclusively do socially respon-
sible investing (SRI).

“It’s a scandal,” Staley says. “The
Audubon Societies and other environ-
mental groups have not been the prime
movers in SRI. They have boards of trust-
ees who justdon’t see their responsibility
as avoiding investing in companies that
harm the environment. It is absolutely
inconsistent.”

Religious investors, Staley says, have
done better.

“Church groups have been accepting
[of SRI],” she says. “The Quakers have
been most receptive and they have been
the most congenial to work with. Roman
Catholic and Episcopal Church investors

Julie A. Wortman is managing editor of The
Witness.
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have alsobeen accepting.” The Lutherans
and the Presbyterians also do some screen-
ing, she added.

The call for anti-apartheid divestment
inthe 1970s renewed many church inves-
tors” awareness that their fiduciary role
could —even should —include squaring
their means of securing financial stability
and growth with their institutional raison
d’etre. As attorney William McKeown
noted in a legal memorandum prepared
for the Episcopal

ing, in fact, has grown enormously in the
last 25 years. Catholic Health Care West
(CHCW), for example, a coalition of
health-care organizations run by the Sis-
ters of Mercy, the Adrian Dominicans
and the western province of the Daugh-
ters of Charity, has scored impressive
shareholder victories in the areas of to-
bacco advertising, equal credit opportu-
nity policies and patient assistance — all
issues related to an overall investment
policy goal of “promoting health and
healing,” according to Susan Vickers,
CHCW?’s director of advocacy.

She cites CHCW’s efforts to insure
that low-income patients can get access
to needed, but expensive, prescriptions.
“We bring together representatives of the

pharmaceutical

Church, “acharity’s
governing board
must manage assets

“Our first emphasis was

companies, other
shareholders,
health care provid-

of an ongoing en-
terprise in order to
carry out its pur-
poses, not merely to
conserve and gen-
erate income.”

negative screens, but we have
now refined our screens to be
less arbitrary — we do more

balancing of pros and cons.

ers and commu-
nity clinics to look
at the ethics of
what is going on
in the market-
place,” Vickers

By 1971 denomi-
national and reli-
gious entities were
coordinating share-
holder divestment
campaigns through

We see our portfolio as a
vehicle for advocacy.”
— Susan Vickers,
Catholic Health Care West

says. This sort of
consultation fo-
cuses on problem-
solvingrather than
on adversarial
sparring.

But CHCW

the newly formed
New York-based
Interfaith Center for Corporate Respon-
sibility. The success of these efforts, ac-
cording to Staley, “broadened people’s
vision of what could be accomplished
through shareholder activism,” so that
while some institutional investors di-
vested from South Africa and then went
back to investing as usual, many others
began to question corporate citizenship
from other perspectives.

Victories through consultation
Sophisticationin the area of social screen-

doesn’t shy from
climbing into the ring, either. Recently it
has invested in a California oil company,
UNOCAL, specifically so that it could
use its shareholder status to both protest
the company’s pollution of San Fran-
cisco Bay — an action that Vickers says
is affecting the ability of low-income
immigrants to catch fish to feed their
families — and marshall shareholder op-
position to the company’s operations in
Burma, permission for which it pays that
country’s repressive military regime.
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Casting out the money changers

The evolution of CHCW’s SRI activ-
ism — what Franklin’s Staley character-
izes as a move from “negative” to “posi-
tive” screening — typifies that of other
socially-concerned investors.

“Our first emphasis was negative
screens, but we have now refined our
screens to be less arbitrary — we do more
balancing of pros and cons,” Vickers
explains. “We see our portfolio as a ve-
hicle for advocacy.”

‘Appeal’ process

CHCW even utilizes an “appeal” process
that allows it to reconsider investing in
companies that fail its basic screens —
for example, its requirement that a com-
pany make no more than 10 percent in
profits from tobacco-related sales — if
they show good performance in other
respects, such as in workplace safety,
supplier standards or in environmental
and hiring policies. If CHCW decided to
invest in such a firm, it would then begin
to work at the tobacco issue through share-
holder resolutions or consultation.

But although CHCW places a pre-
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mium on its SRI focus, financial con-
cerns have in no way taken a backseat. In
fact, CHCW has routinely exceeded its
financial goals for its investments.

“We’ve never seen any evidence that
SRI conflicts with our fiduciary respon-
sibility,” Vickers stresses.

CHCW’s experience in this respect
seems to be typical. According to Episco-
pal Church SRI consultant Harry Van
Buren, SRI has increasingly become the
province of experienced financial plan-
ners or money managers who share their
peers’ competitive desire to achieve the
strongest possible financial performance
for the portfolios in their care.

“The industry has matured consider-
ably,” Van Buren says. “In the past SRI
money managers tended not to use effec-

tive market-timing strategies — they
tended to be more conservative than was
profitable.”

According to the 1,500-member So-
cial Investment Forum, an organization
which promotes socially and environ-
mentally responsible investing, an esti-
mated $639 billion, or $1 out of every $10

Robert McGovern

under professional management in the
U.S.today, is held in SRI portfolios (more
than $142 billion is managed with three
or more sets of screens).

“We don’t want screened and
unscreened investments to perform dif-
ferently,” stresses Geeta Bhidé, president
and principal portfolio manager of Walden
Capital Management, a firm exclusively
devoted to the social screening of inter-
national stocks, a cutting-edge endeavor
inthe SRIfield. Walden Capital is teamed
with the highly respected equity man-
ager, Brandywine Asset Management of
Wilmington, Del. If Walden turns up
research that makes a financially desir-
able stock unacceptable for social-justice
reasons, Bhidé says, she and her counter-
part at Brandywine, Paul Ehrlichman,
work to find other stocks for investment
that are equally valued and subject to the
same beneficial trends of the rejected
stock —a practice that responds to inves-
tors’ desires for both risk-reducing diver-
sification and portfolio growth.

Franklin’s Staley acknowledges that
performing the sort of complex social
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screening that SRI firms like Franklin
and Walden perform comes at a cost that
most conventional investment managers
believe is too high. But Franklin’s em-
ployees are willing to accept a lower
profit margin, she says, because they are
individually committed to creating posi-
tive social change.

“We are non-capitalists working in a
capitalist world,” she quips ruefully,
though she quickly points out that the
research Franklin does for its clients also
pays off for them financially.

“We do a greater amount of research
on qualitative as well as quantitative is-
sues. We get to know how a company
runs. We feel we get to know each com-
pany better than our non-SRI competi-
tors do and so have a better idea of how
they will perform.”

Doing “the right thing,” Staley and
other SRI activists also believe, will pro-
duce “alarger bottom line” because good
corporate citizens tend to operate more
efficiently, with less waste and better
employee commitment to quality.

“We believe the term ‘social responsi-
bility’ is another way to say ‘common
sense,”” Steven J. Schueth, president of
Calvert Distributors, Inc., a “family” of
socially responsible mutual funds, told
those attending ICCR’s 25th Anniver-
sary Dinner in New York last November.
“We believe that socially responsible
business is simply ‘good business.” We
believe that over time, the more enlight-
ened, responsible companies will do bet-
ter — better for us as investors and better
for us all as members of a growing vi-
brant, healthy society.”

Post-apartheid malaise
The public-relations tone of Schueth’s
remarks is unmistakable, however. While
the field of SRI has emerged from the
anti-apartheid divestment era as a real
force in the investment arena — in good
measure with the help of committed reli-
gious investors — the religious commu-
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nity has by no means yet put its full
financial power to work on behalf of that
“vibrant, healthy society” for which
Schueth is hoping. The Episcopal
Church’s Harry Van Buren, for example,
believes that most Episcopal Church dio-
ceses ended any strong involvement with
screening their investments or participat-
ing in shareholder activism once they

“We do a greater amount of
research on qualitative as
well as quantitative issues.
We get to know how a com-
pany runs. We feel we get to
know each company better
than our non-SRI competitors
do and so have a better idea
of how they will perform.”
— Chitra Staley,
Franklin Research

divested from holdings that supported
apartheid in South Africa.

“I’m not aware of very many dioceses
having carefully considered SRI invest-
ment policies,” he says, “except, per-
haps, with respect to tobacco, since the
national church has a definite policy on
not investing in the tobacco industry.
And I have no sense of any broadly coor-
dinated SRI activity among the dioceses.”

Other denominations, Van Buren says,
appear to be similarly passive at the re-
gional and local levels even if, like the
Episcopal Church, they are active in SRI
nationally. About 70 religious entities,
from Catholic religious orders to national
denominations, maintain active member-
ship in ICCR. If every Episcopal diocese
joined, ICCR’s membership roll would

more than double. And if local bodies of
other denominations joined there would
be an even greater impact, giving ICCR
considerably more clout in shareholder
reform efforts.

Unfortunately, Van Buren says, there
is still a perception among many who sit
on church boards of trustees “that SRI
means a lower rate of return on your
money,” despite considerable evidence
to the contrary.

“Local church interest in SRI tends to
be issue-driven and news-driven,” Van
Buren says, citing a call he received from
a diocese following the Nigerian
government’s execution of nine Ogoni
activistslast November. The caller wanted
to know how the diocese could become
involved in efforts to pressure oil compa-
nies operating in Nigeria to take a pro-
activerole in supporting democracy there.

Issuing a challenge?
Van Buren hopes local Episcopal Church
entities can be challenged to be more
consistently concerned about the social
impact of their investments, but he ac-
knowledges that most feel they lack the
time and expertise to follow through.
Using money managers that are entirely
socially responsible — like Franklin,
Walden, or the Calvert Group — could
make a big difference, he said, “but the
decision touse this type of manager would
have to be justified in terms of financial
performance as well as on social grounds”
to satisfy most church trustees.

But, 25 years into the SRI movement,
maybe it is time for socially concerned
church people, like members of Audubon
societies, to demand that the burden of
proof be shifted. Can those entrusted with
the church’s investment wealth show that
the financial performance of the portfo-
lios they safeguard can be justified on
social grounds?

It’s just a matter of trying to make sure
that the oil-coated bird we’re hoping to
save isn’t one we’re helping to kill.
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Jubilee 2000: a vision for debt relief

by Titus Presler

n 1994 the General Convention of
I the Episcopal Church passed a

resolution “that the year 2000,
which will commemorate two millennia
since the birth of Jesus, the herald of
God’s Jubilee, be a Jubilee Year, to be
known as Jubilee 2000.”

In light of the global debt crisis that
deepens poverty throughout the Two-
Thirds World, the convention charged
the church to “prepare for this Jubilee
Year by seeking to implement the bibli-
cal Jubilee imperative of debt forgive-
ness by: affirming current initiatives to
reduce and cancel [Third World debts] in
the industrialized world and offering this
church’s voice and vision to the strength-
ening of such efforts.”

The convention also committed the
church to “participating in the develop-
ment of sound financial plans for the
reduction and cancellation of debts owed
by the poor in our own society to financial
institutions.”

But the Executive Council has yet to
respond to the convention’s request that
it develop plans to implement Jubilee
2000, which also emphasizes environ-
mental renewal and human liberation.

Jubilee is a vision of liberation rooted
in God’s revelation to ancient Israel, a
vision presented most fully in Leviticus
25, where the Israelites are instructed to

Titus Presler is rector of St. Peter’s Episcopal
Church in Cambridge, Mass., where he
lectures in Anglican, Global and Ecumenical
Studies at the Episcopal Divinity School. He
invites readers, parishes and dioceses to join a
Jubilee 2000 Network now being formed. The
address at St. Peter’s is PO Box 390390,
Cambridge, MA 02139; 617-547-7788; fax
617-868-6818.
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celebrate a Jubilee every 50 years by
forgiving debts, allowing the land to re-
main fallow and releasing economic
slaves. Although there is little evidence
that the Jubilee was implemented exten-
sively in Israel, the vision offered a chal-
lenge. According to Luke’s gospel, Jesus
opened his ministry with a Jubilee an-
nouncement. Proclaiming “the accept-

Mignon
able year of the Lord,” Jesus said the
Spirit of the Lord had anointed him “ to
preach good news to the poor ... release to
the captives and recovering of sight to the
blind, to set at liberty those who are
oppressed.” Jesus’ ministry incarnated
the Jubilee and the earliest Christians
sought to live out Jubilee patterns of
justice and sharing in community life
(see Acts 2:43-47).

The oppressive debts of the poor are
the economic focus of Jubilee 2000. What
isoppressive debt? Itis debt that binds the
poor ever more deeply over time rather
than empowering them for financial self-
reliance and freedom.

“We are a Jubilee people, and Jubilee
in the Bible is giving people another
chance,” South Africa’s archbishop,

Desmond Tutu, declared at a General
Convention forum in 1994. Obviously,
judgments about “Jubilee eligibility” are
not easy, but neither were they easy in
Jesus’ day, and we do have some tools
with which to work. The United Nations
uses acategory of Severely Indebted Low-
Income Countries (SILICs), 80 percent
of which are in sub-Saharan Africa. At
the end of 1993 only 42 percent of the
SILIC’s met contractual obligations; they
accumulated arrears of $56 billion.

Offering three criteria that could guide
Jubilee 2000, Tutu says debts should be
cancelled for countries that demonstrate
that they are moving toward democracy,
improving their human rights record and
will use the saved installments to benefit
ordinary peoplerather than wealthy elites.

Debt buy-backs and debt-for-nature
swaps are among the many methods that
have been proposed for debt relief on an
international scale, but with limited suc-
cess.

A more recent proposal by the U.S.-
Africa Business Council in Cambridge,
Mass., is Direct Expatriate Nationals In-
vestments (DENI). Under this plan, Afri-
cans living abroad (1.4 million in North
America alone) would be invited to buy
African government-to-government debts
with hard currency at a 90-percent dis-
count, for which they would receive full-
value stakes in privatized utilities and
industries in their home countries. Ben-
efits for African SILICs would include
debtreduction or elimination, investment
in important enterprises, and the possible
return of skilled managers and techni-
cians who might follow their financial
investments at home.

The year 2000 will be celebrated with
hoopla throughout the world. Should not
the church of Jesus Christ mark that occa-
sion with the most striking, the most
challenging, the most prophetic signs of
discipleship to which Jesus calls us—the
signs of the Reign of God?
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Investing in alternatives:
the right place for church money

by Amata Miller, [HM

¢¢ he money in your vaults be-
1 longs to the destitute. All you
might help and do not—to all
these — you are doing wrong.” Words
like these of the early Christian writer,
Basil the Elder, have over the past two
decades inspired increasing numbers of
people of faith as individuals and com-
munities to direct a portion of their in-
vestments to those without access to capi-
tal from conventional sources.

In complex monetized societies, ac-
cess to capital is key to being able to
provide for oneself and one’s family.
Thus, the call of justice is to go beyond
almsgiving to opening new avenues for
participation in the marketplace. In addi-
tion, Christians are called to give witness
to the coming of the Reign of God by
creating new economic and social struc-
tures which embody the transformational
principles of the Gospel.

So why are religious investors slow to
respond to these calls as they make their
investment decisions?

John Haughey, S.J. writes in a pro-
foundlittle book, The Holy Use of Money:
Personal Finances in Light of Christian
Faith (Doubleday, 1986), of the “mam-

Economist Amata Miller, IHM, is adjunct
staff member of NETWORK: A National
Catholic Social Justice Lobby and chief
financial officer of Marygrove College in
Detroit, Mich. A member of the Sisters,
Servants of the Immaculate Heart of Mary
based in Monroe, Mich., she has been
involved in alternative investing for 20 years
and sits on the board of Chicago’s South
Shore Bank and a variety of other alternative
investment organizations.
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mon illness” which afflicts modern soci-
ety. One of the symptoms of this sickness
of the spirit is the split consciousness by
which we situate God above this pedes-
trian world (especially that of money)
and then get on with our lives in the other
cordoned off segment of our daily lives in
the real world.

What hinders financial
decision-makers in religious
bodies? There is lack of
knowledge of the realities
of alternative investors.
These developments do not
make it to the pages of

The Wall Street Journal and
Business Week.

Haughey summarizes the effects: We
read the Gospel as if we had no money,
and we spend our money as if we know
nothing of the Gospel. Individual conver-
sionto aunitary consciousness and church
development of a theology and spiritual-
ity of secularity are required to cure this
illness.

The activity of religious investors in
the arena of alternative investing over the
past 20 years exhibits a movement to-
ward that unitary consciousness. Invest-
ing relatively small portions of their total
investment portfolios, central church bod-
ies, local parishes and congregations, and
orders of men and women religious as

well as individual investors have com-
mitted between $300 and $350 millionin
loans on favorable terms to enable low-
income individuals and communities to
move toward self-reliance. This has
complemented similar kinds of invest-
ments by foundations such as Ford and

Mott, and Program Related Investments

(PRIs) of corporations.

Religious investors have provided
major capital resources for an array of
alternative economic institutions:

e community development banks such
as Chicago’s South Shore Bank, pio-
neer of reinvestment in decaying ur-
ban neighborhoods;

e community developmentcredit unions
such as Self-Help Credit Union mak-
ing capital available for grass roots
development efforts in rural North
Carolina;

» worker-owned businesses like the
Worker-Owned Sewing Company,
preserver of the jobs of a group of
textile workers in rural North Caro-
lina;

* non-profit developers of service-en-
riched affordable housing like
Denver’s Mercy Housing, Incorpo-
rated;

* microenterprise lenders such as
ACCION, implementer of the suc-
cessful Grameen Bank model of lend-
ing small amounts to workers in the
informal sector in Latin America and
inner cities of the U.S.; and

» worker-owned cooperatives such as
Equal Exchange, marketing agent for
Third World farmers and cooperative
coffee producers.

In addition to direct lending, religious
investors have served as guarantors of
loans, have authorized lines of credit and
provided key bridge loans that have le-
veraged access to other funds for these
alternative economicinstitutions. Increas-
ingly sophisticated arrangements and link-
ages now increase the security of alterna-
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tive investments, improve the prospects
of borrower success, increase the array of
investment options for both lenders and
borrowers and make possible interna-
tional alternative investments in ways
that minimize risks.

The religious pioneers in the alterna-
tive investment movement report repay-
ment rates that conventional bankers
would envy. For example, the Partners
for the Common Good Loan Fund, a five-
year $3.5 million partnership of religious
investors for alternative investments, had
arepayment record of 99.7 percent of the
money loaned out. ACCION Interna-
tional, the microenterprise lender to the
poorest of informal sector workers, re-
ports a repayment rate of 98 percent.

Now is the time for churches and indi-
vidual religious investors to build on the
experience of the pioneers and commit
much larger shares of their investments
to alternative investments — to make
their money speak their language about
what is necessary for a just society.

The current political rhetoric empha-
sizes self-help, lifting oneself up by one’s
bootstraps. Alternative investors provide
bootstraps for those currently without
shoes. And they do it in ways that do not
increase dependency, but move people
toward self-reliance and sustained par-
ticipation in the marketplace.

Reduced public support for systemic
change in poor neighborhoods and poor
nations challenges religious investors to
do more.

Aseconomic alternatives aimed at pro-
viding access to the currently excluded
expand in scope and market sophistica-
tion, new needs appear. Today, success-
ful community development banks like
South Shore still need more equity capi-
tal in order to meet requests for replica-
tion of their model in other cities and
nations. The initial investors of “patient
money” put up the first equity capital and
religious investors made deposits which
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initially paid below-market rates. Now,
more equity investors are needed.

Earth Trade, an Oakland, California
based company works with cooperatives
and small farmers in El Salvador, Guate-
mala, Nicaragua, Mexico and North
America to market organic food products
and foster sustainable development. Re-
ligious investors have been important
sources of loans for Earth Trade’s activi-
ties. But increased equity investment is

THE DEVIL. SHOWED HIM
AlLL THE KINGDOMS
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Helen Siegl

now essential in order to meet the de-
mands for expansion of work with small
farmers — to enable them to finance their
crops and to purchase processing equip-
ment. Earth Trade has just completed a
first stock offering, but found many reli-
gious investors reluctant to take the next
step into this form of alternative invest-
ment.

What hinders financial decision-mak-
ers in religious bodies?

In addition to the split consciousness
to which we are all conditioned in our
society, there is lack of knowledge of the
realities and achievements of alternative
investors. These developments do not

make it to the pages of the Wall Street
Journal and Business Week. So, the defi-
nition of “fiduciary responsibility” is nar-
rowly focused on conventional measures
of financial return.

But “fiduciary responsibility” in any
organization is related to the purpose of
the monies being stewarded. In the case
of religious bodies the mission (and in-
deed the legally specified purpose) em-
bodies social responsibility. Trustees of
church funds, to be faithful fiduciaries,
have to take into account both the finan-
cial and the social return on the invest-
ments. A legitimate portfolio for a reli-
gious body should be structured so as to
maximize both. Given the array of alter-
native investments with different rates of
return, degrees of risk and terms of com-
mitment, it is possible to “ladder” alter-
native investments as well as conven-
tional ones.

Trustees of church bodies now have an
experienced body of successful pioneers
of alternative investments on whom they
can rely for advice. To name but a few:
Carol Coston of the Partners for the Com-
mon Good 2000; Mary Houghton and
Ron Grzywinski of Shorebank; Peter
Camejo of Progressive Asset Manage-
ment; Patricia O’Roark of the Mercy Loan
Fund. All of these people have years of
experience and have developed impres-
sive linkages and credibility within fi-
nancial circles as well.

A whole world of exciting success
stories about alternative investment is
waiting to be shared with church bodies
and individual church members. In a
time of widespread pessimism, these signs
of hope need to be shared — both to
energize religious investors to move more
aggressively into alternative investments
and to give beneficiaries of church pen-
sion funds the comfort of knowing that
their pensions are being earned in ways
that correspond with their values.

What are the churches waiting for? il
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L.A. pioneers diocesan credit union

by Marianne Arbogast

n unemployed AIDS patient just
A released from the hospital wanted
$300 to repair his car.

A low-income mother asked for money
to replace her broken refrigerator.

These requests, typical of the loan
applications which cross Urla Price’s
desk, would have been rejected instantly
by most financial institutions. But the
Episcopal Community Federal Credit
Union in Los Angeles, where Price is
CEQO, is not typical.

The car repair loan was approved, en-
abling the borrower to find and keep a
new job. And when Price discovered that
the latter applicant needed not only a
refrigerator, but a stove and beds for her
children, she offered her a loan large
enough to purchase all of these.

“We lend to people on unemployment
and welfare, as long as they have a source
of income we can verify,” Price said.
“Members borrow for education, medi-
cal emergencies, bill consolidation, fur-
niture and auto purchases.”

Founded as part of the national church’s
economic justice program, the Los Ange-
les credit union is the first — and only —
Episcopal diocesan credit union in the
country. As a community development
credit union, it is “designed specifically
to work with poor people, providing eco-
nomic services to a poor community,”
says Gloria Brown, former Economic
Justice Officer for the national church.

Brown was loaned to the diocese to
coordinate the founding of the credit union
after the 1992 uprising in Los Angeles.

“The national church gave a grant of
$300,000 to help the diocese deal with

Marianne Arbogast is assistant editor of The
Witness.
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the unrest,” she says. “The diocese de-
cided to use the major amount of this
money for the development of a credit
union.”

With Brown’s full-time leadership, the
groundwork was swiftly completed, and
the credit union re-

erative, non-profitagencies, they provide
us a way to be in partnership, not just
Lady Bountiful. A community develop-
ment credit union is a federal financial
institution owned and operated by poor
people.”

Currently staffed by Price and one
part-time employee, the credit union of-
fers share (savings) accounts, unsecured
loans of up to $5,000, secured loans and
new and used auto loans.

Poor people often fall prey to unscru-
pulous moneylenders, Price says, telling
of a woman who had borrowed $6,000
from a financial company which charged
her more than 20-percent interest, and
required both her house and car as secu-
rity. When she was offered a 12-percent
credit union loan to pay off the debt, the
company told her she would have to pay
a $3,000 penalty over two years. Price
intervened, and the penalty was reduced
to $441.

“They always take advantage, espe-
cially in the Hispanic community,” Price
says. “When people don’thave any credit,
they charge 20 to 25 percent interest.
People mean well, and want to pay off
their loans, butit’s eating up their money,
and they don’t have money for meals for
their children.”

Since the credit union — housed in a
small office at the

ceived its charter in
just two years. Ap-
proved in May of
1994, the charter of-
fers membership to
any individual, insti-
tution, or affiliate of
the Episcopal Dio-
cese of Los Angeles.
Thisincludes partici- ——

“Because credit unions are
cooperative non-profit
agencies, they provide us

a way to be in partnership,
not just Lady Bountiful.”

— Gloria Brown

Diocese — is not
yet equipped to
cash checks, they
have arranged for
the checks they is-
suetobe processed
through the nearby
Department of
Water and Power
Credit Union.

pants in food distribution programs, af-
ter-school tutoring, AIDS ministry, and
any other Episcopal church venture.
“We serve very poor people,” Brown
says. “Because credit unions are coop-

With over 2,000 members and $1.4
million in assets — of which $850,000 is
currently loaned out — the credit union is
already making a significant impact on
the community it serves.
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But Price and the board have bigger
plans. They would like to be able to offer
“microenterprise” loans to small busi-
nesses, in conjunction with training pro-
grams for entrepreneurs. And they intend
to develop a full-service financial institu-
tion— complete with share-draft (check-
ing) accounts, debit/credit cards and ATM
services — which can supply day-to-day
banking services for all of the institutions
and individuals of the Diocese.

“Banks are gouging people with check-
ing fees,” Price says. “A lot of poor people
go out and buy money orders. They go to
check cashing companies which charge
them $10 or $12 per check.”

Forservices toexpand, the creditunion
must increase its retained earnings on
loans and investments. They are appeal-
ing to endowed parishes throughout the
U.S. to support the credit union from a
mission standpoint by making long-term
investments at a low rate of return.

Brown reports that the Los Angeles
credit union has generated “a great deal
of interest” in other dioceses.

She believes thatitis one of the easiest
and most effective initiatives the church
can take for economic justice.

“It does not require a lot of money —
it’s mostly a people investment,” she
says. “It requires some person or persons
willing to provide organizing time to put
it together.”

Credit unions range from small-scale
operations staffed by volunteers to large
establishments offering a full spectrum
of financial services, says Diana Shaw,
church credit union officer for the Na-
tional Federation of Community Devel-
opment Credit Unions (NFCDCU). While
agreeing that “minimal investment dol-
lars” are required, she points out that
strong funding enables a credit union to
grow and to offer a wide range of ser-
vices. Often banks and corporations are
willing to contribute support to demon-
strate their civic commitment, she says.
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Shaw stresses the need for serious,
long-term commitment.

Getting started requires “a lot of leg-
work,” she says. “You need a strong
marketing campaign, to notify those you
wish to include in your field of member-
ship. You need to go to financial institu-
tions and large capital organizations to
ask them to invest in the community. It’s
very important to have committed volun-
teers.”

Organizers must obtain pledges from
prospective members, develop a busi-
ness plan, and create a charter that meets
the approval of the National Credit Union
Association.

But help is readily available. The
NFCDCU (which received a grant sev-
eral years ago from the national church to
work with dioceses interested in devel-
oping credit unions) can “provide mem-
bers with the tools they need to service
the members they want to service,” Shaw
says.

Price is also willing to offer assis-
tance. “There are a lot of experienced
individuals who have set this credit union
up,” she says. “If others are thinking
about this kind of project, we can help.”

Shaw says that the need for credit
unions is growing.

“The church is the only stable institu-
tion in a lot of communities, especially in
large cities,” she says. “Banks and busi-
nesses have moved out. The credit union
is a vehicle for financial ministry.”

Brown is proud that the board of the
Episcopal Community Credit Union in-
cludes a diverse group of members from
varying walks of life.

“The decision-people are not just pro-
fessional bankers,” she says. “The people
making the decisions are drawn from the
community that we are as a church. It
really does provide a way for us to do the
work we say we are about — a practical
way to live out our baptismal vows, the
responsibility of kin for kin.”
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The ‘social’ and ‘fiduciary’ debate
at the Church Pension Fund

by Mike Casey

he Episcopal Church’s role in

l investing to reflect its social mis-

sion is once again becoming an

issue — this time as part of the contro-

versy over the church’s $2.6 billion pen-

sion fund. The fund provides benefits for

the church’s 7,000 retired clergy, their
dependents and some lay employees.

Questions about the pension fund came
up at last September’s House of Bishops’
meeting. While most of the concerns dealt
with management of the fund, the topic of
socially responsible investing arose, too.
Another issue concerned the disparity in
pensions between pastors from wealthy
parishes and those from poor ones.

These questions over the pension fund
led to two meetings between a five-mem-
ber committee of the national Executive
Council and the pension fund’s manage-
ment and trustees. The council and pen-
sion fund are separate organizations; the
church’s national General Convention
elects members of both groups.

At those meetings over the last six
months, the special committee and pen-
sion official discussed a wide array of
issues about rising costs of administering
the fund and communication problems
between the fund’s management and the
Executive Council. Although the com-
mittee has wrapped up its report to the
council about the fund, concerns about it
almost certainly will arise at next year’s
General Convention.

“I’ve not seen such a fuss over an
(internal) issue,” said special committee

Mike Casey is a striking Detroit News
business writer.
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member Timothy Wittlinger about ques-
tions surrounding the pension plan.

Along with the concerns about the
management of the fund, Wittlinger said
he expects socially responsible investing
to again become an issue. “Socially re-
sponsible investing by the fund is not an
issue in this dialogue between the com-
mittee and the pension fund,” he said.
“Butitis an issue that is somewhat ongo-
ing with the pension fund. It’s an issue
that will come up again.”

Long-standing questions
Indeed, questions about how to invest
church funds have arisen for years. The
biggest issue for the church in recent
years had been over investments in South
Africa. In that area the church and pen-
sion fund took steps to avoid investments
in companies with ties to South Africa.

Now that apartheid rule has fallen, the
issue of socially responsible investing
remains, but it’s more complicated with-
out a clearly identifiable bad guy.

Over the years, the church’s pension
fund has examined socially responsible
investing through its Social and Fidu-
ciary Responsibility in Investments Com-
mittee. The two words “social” and “fi-
duciary” underline the debate over the
proper role for pension fund investments.

The word “social” points to the
church’s mission of addressing economic
and political injustices, and the word “fi-
duciary” points to the fund’s mission to
ensure incomes for retirees and their de-
pendents.

Some people on the board and in the
investment community believe the two
goals are not mutually exclusive.

Trustee Amy Domini started as a stock-
broker with the idea of maximizing cli-
ents’ returns. She was schooled in the
maxim that “anything that limits your
universe for picking investments is bad.”
Eventually, she became interested in ethi-
cal investing and wrote a book on it in the
mid-1980s. She also developed an index
of 400 companies deemed to have good
social records, and the Domini Social
Index has been around for nearly five
years. It has posted returns better than
that of Standard & Poor’s 500, a tradi-
tional index for large companies.

Domini said she sees arole for socially
responsible investing for the pension fund.

“My argument is that the people who
benefit from the pension funds have spent
their entire lives addressing injustices,”
she said. Nevertheless, Domini said she’d
be unwilling to apply her index to the
pension fund’s holdings because the in-
dex has not gone through a down market.
Investment advisers often caution clients
to watch a fund’s return in up as well as
down markets before placing their money
with the fund.

A manager of one fund said the prin-
ciples of picking the right investment can
go hand in hand with choosing a socially
responsible company. Farha-Joyce
Haboucha co-manages the Nueberger &
Berman Socially Responsive Fund.

The recently started fund, with $113
million in assets, recorded a return of
38.9 percent in 1995 compared with the
Church Pension Fund’s return of 22.5
percent. The Nueberger & Berman fund
excludes companies with significant in-
terest in alcohol, tobacco, weapons, gam-
bling and nuclear power.

“Firstoff Idon’t buy astock that won’t
make money, and then I won’t buy a
stock that fails to meet our screen,” she
said. She said the same restrictions could
beplaced onafund aslarge asthe church’s
pension fund, though she noted it
takesextra time to pick the right stock.
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Resisting SRI

That is one of the reasons why the pen-
sion fund has not screened its invest-
ments — outside of its South African
policy. “It would create another layer of
management,” said Donald E. Bitsberger,
vice chair of the pension board. That
would detract from the fund’s purpose
“to meet the needs of its beneficiaries,”
he said.

Some board members have suggested
that the fund cease buying securities in
tobacco companies, but the move has
fallen short of majority support, he said.
Domini supports the idea, saying it makes
good fiduciary sense. Eventually, a law-
suit will be decided against the tobacco
companies for health problems associ-
ated with smoking, which “will ricochet
through the stock market,” she said.

Pension fund President Alan F.
Blanchard said he believes there’s an-
other reason for not limiting the fund’s
investment possibilities. He said the fund
could be sued by pensioners who would
allege that the return on their money was
not being maximized.

He pointed to alawsuit filed in Minne-
sota. There, clergy members and a church
sued the Evangelical Lutheran Church of
America and its Pension Board over its
decision to avoid investments in compa-
nies with ties to South Africa while main-
taining the fund’s investment perfor-
mance.

A state appeals court has dismissed the
lawsuit, but the plaintiffs are appealing to
the state supreme court to have the case
reinstated, said Bonnie Fleming, a law-
yer for the Pension Board.

Fears of lawsuits also have prevented
the pension fund from exploring invest-
ments such as mortgages for low-income
housing that would earn the fund a lower
return than other investments, Blanchard
said. Furthermore, Blanchard said he's
not sure there’s much support among
retirees for such investments. “I don't
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think it’s clear how many of our constitu-
ents want to do it,” he said.

A Methodist witness
Despite the kinds of concerns raised by
Blanchard and Bitsberger, Tim Smith at
the Interfaith Center for Corporate Re-
sponsibility (ICCR) says the trustees of

Helen Siegl

the United Methodist Pension Fund have
placed $150 million in community devel-
opment investments and the Lutherans
have invested more than $10 million.

Pension fund trustees are held to a
high standard, Smith added, since they
manage money in trust for their benefi-
ciaries. The standard must be traditional
and conservative — the rule of prudence.
But, within that restriction, Smith says all
portfolios are diverse and include some
lower-yield, reliable investments.

“The thing to do is to keep one eye on
the lawsuit in Minnesota and another on
the leadership of the United Methodists,”
Smith said.

Wittlinger said he believes that invest-
ments in low-income housing could be
argued effectively simply because the
Episcopal Church Pension Fund is $400
million over-funded. “To think [this
would] affect the pension of the pastor on
the street is ridiculous,” he said.
Bitsberger and Blanchard are both agreed
that the Pension Fund could take a more

active role in the area of shareholder
resolutions and proxies.

Bitsberger said his committee routinely
studies shareholder proposals and makes
recommendations to the board. For ex-
ample, in 1995, the committee supported
resolutions to review wages and benefits
of U.S.-owned plants in Mexico, to report
the companies’ Equal Employment Op-
portunity programs and to disclose com-
panies’ foreign military sales.

Bitsberger said he would like the fund
to be proactive in encouraging corporate
boards to promote diversity, while
Blanchard would like an increased focus
on the environment.

Internal inequity

Critics note that pensions in the Episco-
pal Church are calculated on the basis of
1.5 percent of a salary for each year of
service and then an average of the retiree’s
best seven years of salary. That means a
person with 30 years of service would
receive 45 percent (30 x 1.5) of the aver-
age of his or her best seven years of
earnings.

Blanchard said the average pension is
$20,000 a year, but acknowledged there
is a great disparity. “This is because there
is a wide range in salaries. Some make
$15,000 while others make $100,000.”

Other pension funds such as the United
Auto Workers’, take a different tack. For
example, under the UAW contract, work-
ers receive the same benefit based on
years of service, without taking into ac-
count differences in salaries, which may
be as much as 20-30 percent.

Blanchard said there is a move to raise
the minimum pension — a point that the
bishops said needed to be addressed. The
pension fund routinely raises pensions to
mitigate the effects of inflation.

Blanchard and Wittlinger have called
the meetings between the Executive
Council and Pension Board helpful. Both
agree that further questions will arise at

the 1997 General Convention.
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Endowments: a two-edged case study

by Michael Barwell

(44 ndowments are a two-sided

E sword: they enable creativity,

but inhibit stewardship.”

Succinct, prudent, and conservative
adviceis a hallmark of Chester Cavaliere,
retired certified public accountant with
KPMG Peat Marwick in Cincinnati, Ohio,
and president of the Trustees of the Epis-
copal Diocese of Southern Ohio for a
quarter of a century. As a trustee, he has
advised four bishops how to make — and
spend — millions of dollars for the “glory
of God.” Southern Ohio has a reputation
in the Episcopal Church for being one of
those “wealthy dioceses,” never having
to worry about money.

“We do have the reputation of being a
wealthy diocese, and I suspect that we
are, compared to other dioceses,” said
Herbert Thompson, Jr., who as diocesan
bishop has more than $2 million a year at
his disposal for “creative” projects.

Cincinnati was booming in the late
19th and early 20th century, producing
strong lay church leaders among the in-
dustrial barons of the day. Churchmen
such as Thomas and John Emery, Will-
iam Howard Taft and Charles P. Taft, and
William Alexander Procter and his son,
William Cooper Procter, led their com-
panies — and their parishes — to finan-
cial prosperity.

Belonging to a number of Cincinnati-
area parishes, the Procter family left be-
hind gifts in buildings and endowments
from their successful consumer-products
company. [vory soap supposedly received
its name during a service at the Church of
Our Saviour, Cincinnati, when, legend

Mike Barwell is communications director for
the Diocese of Southern Ohio and has served

as news editor for three General Conventions

and at the Lambeth Conference.
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says, William A. Procter, then president
of the company, jumped up in the middle
of the psalm and proclaimed, “That’s it!
Ivory!” and then departed in haste back to
the company offices.

LN

William Cooper Procter
courtesy Episcopal Diocese of Southern Ohio

William Cooper Procter
William A. Procter committed suicide in
1907, leaving his son William Cooper
Procter the bulk of the family fortune.
Procter and Gamble thrived under his
forceful personality. The church also wit-
nessed his leadership — he served as
chairman of the General Convention in
Cincinnati in 1910, and as deputy to six
others. He also served on the National
Council from 1931-1934, and in a vari-
ety of positions in the diocese. Along the
way he endowed the Episcopal chap-
laincy at Princeton University. Henry
Wise Hobson, diocesan bishop from 1930
to 1959, reflected later, “William Cooper
Procter was a crackerjack on efficiency.”

Procter’s involvement with Hobson is
the stuff of legend. In 1929, the diocese

had elected Howard Chandler Robbins as
bishop. But Robbins, former dean of the
Cathedral of St. John the Divine in New
York, refused the election because he had
recently taken a new academic post.

In his memoirs, Hobson recalled that
Procter was “outraged by the fact they
had spent all the time and money and
effort to elect a man who wouldn’t serve.
He got 20 laymen together from all dif-
ferent parts of the diocese for lunch in
Cincinnati. He said to them, ‘These clergy
are the most inefficient people in the
world, as a rule. Let’s make sure at this
next election that we at least have a man
that can accept if he is elected.’... So Mr.
Procter wrote to some bishops, seminary
deans and other people and divided up a
list and then went to see them.”

Procter found the 39-year-old Hobson
in Worcester, Mass., and essentially of-
fered him the job on the spot. To sweeten
the deal, Procter agreed to further endow
the bishop’s salary so that it would be
“commensurate with that of a senior vice
president in my company.”

The salary, endowed with an “unbreak-
able trust” of P&G stock, would pay
more than $12,000 in the 1930s — when
the average household income in 1936
was about $1,700. The endowment now
produces more than $160,000 per year —
far less than what a contemporary senior
vice president of P&G makes, but more
than most bishops and clergy in the An-
glican Communion.

The Procter endowment
Procter died childless in 1934. His wife,
Jane Matthews Procter, met with Bishop
Hobson and worked out the terms of
Procter’s will — which Procter had dis-
cussed with Hobson before he died. Ini-
tially, Procter wanted to leave a sizeable
amount of his fortune as a bishop’s dis-
cretionary fund, controlled solely by the
bishop. Hobson dissuaded him, saying it
was too much responsibility for one man,
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suggesting that the trustees of the diocese
assume responsibility and that funds be
spent only after concurring with the dioc-
esan bishop’s recommendations. Notes
made by Hobson in conversations with
the Procters now serve as the criteria for
making grants.

Jane Procter died in 1954, leaving a
sizeable gift — 30,000 shares of P&G
Common Stock worth more than $1 mil-
lion — to the bishop and trustees. Today
the fund principal totals more than $34
million—small in comparison with some
foundations, but generous in church
circles — generating more than $2 mil-
lion annually. Itis now one of 42 endow-
ments held by the Diocese of Southern
Ohio. Together, these others provide an
additional $350,000 annually for special
ministries or for diocesan operations.

Hobson, who retired in 1959 after 29
years, used the income generated by the
Procter fundto bolster diocesan programs,
develop the new conference center, and
build new congregations. Hobson’s suc-
cessor, Roger W. Blanchard, used the
endowment in part to help build new
congregations near the campuses of the
state’s universities from 1959-1979. He
also allowed the diocesan convention to
vote on the Procter budget prepared by
the trustees. The endowment funds also
began to be commingled with the dioc-
esan operating budget for desired pro-
grams, especially in the area of race rela-
tions after the 1968 riots.

John Krumm, bishop from 1971-1980,
also focused the income into specific
program areas, such as minority empow-
erment and race relations, vowing to
“eradicate institutional racism” in South-
ern Ohio and dedicating $100,000 per
year for “minority empowerment.”

A ‘welfare’ mindset
The income from the fund had approached
$1 million per year when Krumm’s suc-
cessor, William Black, assumed office.
By this time, Black said, it was clear that
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“there was a certain dependency, expec-
tation, and entitlement” that Procter funds
would be used to “bail out parishes which
were marginal and who hadn’t exercised
good stewardship. You had a [diocesan]
convention voting on a budget to which
[parishes] had contributed no money.

“Here we were, the Episcopal Church:
middle- to- upper-middle class, predomi-
nantly Republican, and yet we acted within
awelfare context and were perfectly happy
todoit! ‘Letthe diocese doit, let someone
else pay for it!"”

In 1984, Black hired consultants to
examine the original charter and trust
documents filed away in 1934 by the
Procters. They rediscovered Hobson’s
notes on Procter’s spending guidelines,
and Black began extricating the funds
from the diocesan operating budget — an
unpopular move for which he received
significant criticism.

“As I worked on that charter, it was
apparent that if we were going to get any
healing of the malaise of low mission
giving” dependency on the Procter en-
dowment would have to be reduced.

“Here we were, the Episcopal
Church: and yet we acted
within a welfare context. ‘Let
the diocese do it, let someone
else pay for it!’”

— William Black

Resurrecting a mission focus
Procter’s own guidelines, as written down
by Hobson, put the focus on mission
rather than institutional maintenance.

Emergency aid could be given to par-
ishes, Procter had said, “in return for an
agreement pledging those churches to an
adequate support of the church’s pro-
grams.” He also had indicated that grants
should be used “to take advantage of

unusual opportunities for advance work
in the church’s program as distinct from
the regular running expenses covered by
the budget.” In addition, “part of the
annual income from the Fund shall be
used for the work of the church outside of
the Diocese of Southern Ohio.”

As difficult as it was to withdraw the
Procter Fund from the voting processes
of convention, Black said, “there were a
lot of people who said ‘Right on!” be-
cause it is the mission of the diocese
which should be the focus. The genius of
that endowment was that it kept us fo-
cused on the mission of the church.”

Black embarked on a series of ven-
tures with the fund, traveling around the
diocese with consultants. Together, they
visited most of the programs and projects
funded by the Procter Fund, which by
1987 was generating $1.3 million. They
established grant applications, a time-
table for making grants, set limits on the
amount of grants and the number of years
a program could recieve funding, and
published annual reports delineating
grants made and guidelines for future
grants.

Supplying venture capital
While congregations continued to receive
direct support, Black stipulated that the
programs had to be parish-based, focused
on outreach, and dedicated to the mission
of the church through one of Procter’s
spending criteria. Funds could no longer
be used as “pass-through” accounts into
other community organizations. They also
tried “venture grants” — similar to ven-
ture capital in business — where the
bishop and trustees could say, ““We won’t
ask you to risk putting venture capital in,
we’ll do it,”” Black said. “That was
Procter’s vision, do it beyond the limits
of the parish or the diocese.”

Among the high-risk projects at-
tempted during the 1980s were establish-
ing a cooperative bank in a slum area of
Cincinnati in which all of the major banks
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had pulled out and the savings and loan
banks had failed. The Over-the-Rhine
Cooperative Bank today is a thriving in-
stitution able to make loans and allow
savings in one of the state’s lowest-in-
come neighborhoods. Other projects in-
cluded starting literacy centers, food pan-
tries, and other enabling ministries in
low-income and rural areas.

Another advantage to the endowment
income, according to Black, was the abil-
ity to “leverage” other funds from
churches, community organizations and
other non-profits, in essence saying, “This
is important, we’re willing to take a risk
on this project, and we’ll put up the first
funds if you’ll match it.”

“The advantages of being an endowed
diocese are just tremendous,” Black said.
“We had resources to do things we
couldn’tdo without the endowment. There

were a thousand and one things we could
do! It did a lot in raising the conscious-
ness in individual parishes to outreach
maybe not even related to their parish. It
galvanized a lot of people. That’s an
important piece — getting people in the
pews galvanized for Christian mission.”

Cavaliere agrees.

“I think the major benefit of having an
endowment like this is that the bishop
and thereby the diocese is permitted to
respond to needs of the church, of soci-
ety, as they are identified by or for the
bishop without necessarily being con-
cerned about whether or not the parishes
of the diocese will support them,”
Cavaliere said.

“From my history of the diocese, it
would be almost impossible for the Dio-
cese of Southern Ohio to do any of these
kinds of things on the support that comes”

Departing from a solid history of voting
with corporate management, the trust-
ees of the Diocese of Southern Ohio
supported a 1992 shareholders’ resolu-
tion asking Procter and Gamble to pur-
chase coffee from small cooperative
farmers in El Salvador, rather than large
producers who were violently repress-
ing workers’ efforts to unionize. Pres-
sure from shareholders, along with a
consumer boycott of Folgers coffee,
pushed the company to scrutinize its
sources and to support the U.N.-spon-
sored peace process.

Although trustees examine all share-
holder resolutions connected with so-
cial concerns, there has been no broad
effort in the diocese to impact the
company’s policies on specific issues,
said Nancy Sullivan, a member of the
National and Worldwide Mission Com-
mission of the diocese who has been
active with Central American concerns.

“This is a very strong Procter &

Social concerns about P&G

Gamble community,” Sullivan said,
adding that news of the coffee resolu-
tion vote was kept out of a major local
paper leery of offending the company.

While Procter & Gamble scores well
on most social issues, several areas of
controversy remain.

The company’s continued use of ani-
mals in household and consumer prod-
uct testing has spurred a consumer boy-
cott led by a California animal welfare
organization, In Defense of Animals
(IDA). While the company boasts of
leading the effort to develop alterna-
tives, Lauren Sullivan of IDA points out
that “companies like Dial and Revlon
— their competitors — are able to pro-
duce similar products without animal
testing.”

Procter & Gamble has also been criti-
cized for “an almost obsessive concern
for secrecy” (Franklin’s Insight, 5/92)
and heavy internal surveillance of em-

ployees. — Marianne Arbogast

24  THE WITNESS

from the diocesan budget. “My experi-
ence at diocesan convention, as well as
being involved in the budgets, is that,
unfortunately, people will support their
church and thereby the diocese depend-
ing on how they feel about whoever hap-
pens to be in power or whatever issues
happen to be in front of them that they
don’tagree with. If they don’tlike whatis
going on, if they don’t like a sermon, if
they don’t like a priest, if they don’t like
a bishop, then they don’t support the
church. That’s unfortunate.”

Never-ending battle
But boosting stewardship and fighting
dependency are never-ending battles,
according to Cavaliere.

“The diocese has looked on the Procter
Fund — no matter how much I have tried
to dissuade them at conventions — as a
bottomless pit of money that should be
available to them at all times, whenever
the need arises,” Cavaliere said. “I think
it’s a terrible deterrent towards steward-
ship on the part of parishes. It will always
be a detriment to the stewardship of the
individual — at least to the diocese.”

A part of the challenge,” said Bishop
Thompson, “is to call people to give in
the face of a gift the size of Procter’s.”

Trustee president Chester Cavaliere
agrees — and offers a suggestion.

“Something comes to mind almost
immediately, because I think it would
overcome the inhibition towards stew-
ardship presented by a large gift,”
Cavaliere said. “Let’s assume my gift is
a million dollars, and let’s assume that
the income from that gift is $60,000 a
year. The recipient of that gift can only
spend that portion of the income from my
gift which is matched by the increased
giving of the existing parishoners. Match
it or you can’t have it.”

But in the end, Thompson notes, “we
need to get unhooked from the notion that
money is the key to successful ministry.
Our faith is not in dollars.”
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Former Contra units
continue in Nicaragua

Dorothy Granada, an Episcopal woman
from Oregon who founded and now runs
a medical clinic in the Nicaraguan
countryside, was recently roughed up and
threatened with death by members of
Contra forces. Her assailants asked her
for $230 a day to protect her from death.
Her answer was simply: “You can kill me
right now. | do not have $230 U.S. a day
and if [ had | wouldn’t give it to you.”

Granada, who continues her work
under the protection of the local military,
saidthatformer Contrascontinue tocome
from bases in Honduras to persecute and
kill those suspected of Sandinista beliefs.

“The condition of Nicaragua under this
governmentis the worst | have seen,” she
said. “The Chamorro government is
deeply in debt to international banking
and cannot fulfill its promises to return
lands to the ex-Contras. Therefore, they
roam the countryside in paramilitary units,
causing all kinds of crimes against
defenseless people.”

Granada, a registered nurse, sees up
to 100 people aday, many of them mothers
of children who have died of starvation.
Some have walked for days, risking their
husbands’ opposition to their desire for
birth control.

A medical doctor from Managua
recently offered to work at the clinic for
three days each month. As medicines are
hard to get, the clinicis teaching people to
raise herbs and roots for medicinal
purposes.

“Many people have come to the
countryside without any means of
sustenance, and we are unable to help all
of them,” Granada said. “Amidst all this
tragedy | have yet to hear one of these
peasants curse or doubt God. On the
contrary, their faith is astonishing to me.
‘We have only God,’ is their favorite phrase
when relating their situation. ‘Solo Dios.”

— Nina Olmedo Jaquenod

‘Suitable helpers’

Because “Godis building a powerfularmy
of Godly men,” Cheri Bright of Denver,
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Colo., hasformeda group called “Suitable
helpersin prayerful support of Godly men.”
Here’s her credo:

“A Suitable Helper:

e Hasapersonalrelationship with Jesus
Christ, realizing her identity is in Christ
and found worthy of her calling.

¢ Iscommittedtoreadingthe Bible, God’s
Word, daily taking the time to develop
a more intimate relationship with God.

* Is willing to make the changes God is
telling her to make in herself and her
life and is willing to be the first to
forgive, reconcile and confess hersins.

e |s willing to submit to her husband out
of reverence for Christ.

e |s committed to praying daily for the
specific needs of her family.

e Letsgoofcontroloverfamily members.
This doesn’t mean failing to discipline
her children, but offer first herself, then

every family member back to God,

backing off from trying to change them

or the situation.

e [swillingtolet God parent through her.
Learn to see and hear her family
through God’s eyes and ears. She
must raise her children to be men and
women of God.”

— Placed on-line in Feminist
Perspectives by Sam Owen, pastor,
Herington and Burdick (Kansas) United
Methodist Churches. Owen adds,
“Personally, | see much in the list that
perpetrates patriarchal stereotypes and
is fundamentally unhealthy. It has, in the
patriarchal chain of thought, always been
the woman’s duty to be the first to ‘forgive,
reconcile, and confess’ — whether it has
beenbecause ofthe man’sinfidelity (which
is, of course, the woman’s fault), or the
man’s physical, emotional, or sexual
abuse (which is, of course, the woman’s
fault). For some odd reason, the man is
never expected to be the first to forgive,
reconcile and confess. In other words, it
is never the man’s duty to submit, but

3y B

always the woman'’s.

‘A slow-motion Hiroshima’

Egyptian activist Abdel Azim El Naghrabi
calls the U.S. economic embargo against
Iraq “a slow-motion Hiroshima.” During
the last five years, over half a million
Iraqui children have died from deprivation
of basic foods, medicine and health care.
“Voices in the Wilderness” is a
campaign to break the sanctions by openly
and publicly sending medical supplies to
Iraq while campaigning for removal of the
embargo. More information is available
by writing to Voices in the Wilderness,
1460 West Carmen Ave., Chicago IL
60640 or (e-mail) kkelly@igc.apc.org.
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Dixon visits hostile parishes

by Jeanie Wylie-Kellermann

Never a fan of soft, white bread, Jane
Dixon, suffragan bishop of Washington,
has a new feeling for Wonder Bread.

At her visitation to St. Luke’s,
Bladensburg, Maryland on January 14,
Dixon stood in a darkened sanctuary.
Even the sanctuary lamp was
extinguished. The congregation was
notably absent.

Then an elderly woman came forward.
She gave Dixon a loaf of Wonder Bread,
a bottle of wine and a ceramic coffee mug
— her gift so that the eucharist could take
place.

“Areyou,” Dixonasked, “by any chance
a member of this congregation?”

Speaking of it later, Dixon
demonstrated how the woman had looked
up boldly, responding “Indeed | am!”

“It means a lot to me,” Dixon said. “I
even think about the name, Wonder
Bread.”

Dixon has been sentby Ronald Haines,
diocesan, to make visitations to the
parishes in the diocese that still resist the
ministry of ordained women.

At this point only two of the original
handful of churches have refused Dixon’s
presence. One rector welcomed her
reluctantly at Haines’ insistence. Another
parish received Dixon warmly after their
rector retired. A third has consented to
her visitation in April.

St. Luke’s, on the other hand, sent a
letter to Haines, saying: “The wardens
and vestry of St. Luke’s Parish
unanimously and unequivocally consider
such an action to be a gross violation of
our rights as a parish.

“What you intend to do is not only
illegal, but completely unnecessary and
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very mean-spirited. The straw vote of the
House of Bishops in September serves
only to indicate that you will be able in the
near future to legally extinguish
traditionalist ministries within this diocese
of the Episcopal Church. In no way does
it give you the right to do that now.”

Jane Dixon

Some commentators on the Internet
have expressed the same concern,
wondering why Haines did not wait until
after the 1997 General Convention.

But Dixon says, “It wouldn’t have done
any good to wait any longer. Waiting
doesn’t bring the healing that you hope
for.”

In fact, during the last three years,
Dixon and Haines have attempted to
arrange informal visits for Dixon to St.
Luke’s and Ascension and Saint Agnesin
D.C.

“We have tried to arrange a visit for an
evening program, a meal, a forum,
somethingto beginto formarelationship,”
Dixon said. But their overtures were
rejected.

Haines, in a January 2 letter to clergy,
explained: “At one time | believed that
time would resolve our disagreements
regarding the ordination of women. Now,
I've come to the conclusion that time will
not solve but exacerbate our division.

Currently, we have six women who had
been elected bishop. ... Each of those
bishops will regularly ordain both men
and women into the sacred priesthood.
Those so ordained, in turn, carry out the
sacramental acts forthe people of God on
a regular basis. For those who deny the
validity of the orders of ordained women,
it means an ever growing body of fellow
Episcopalians whose ministry they are
not recognizing. It is building an ever
widening gap rather than closing it.”

The diocese has a history of radical
action for inclusion, Dixon says.

“We just celebrated our centennial in
1995,” Dixon added. “Bishop [Henry]
Satterlee [1896-1908] came here
intentionally to begin to work with African
Americans and persons who were white,
because this city is on the border of north
and south and racially divided. Bishop
[Angus] Dun[1944-1962] closed a church
for a brief period of time because it would
not prepare an African American child for
baptism. The diocese continued to
confront issues of inclusion with the
election of John Walker [1971-1976],
Bishop [William] Creighton’s [1962-1977]
ordination of women and Bishop Haines’
and my support for the ordination of
homosexuals.

“There has been marvelous support
for the work that has been done in this
diocese. It has been painful. Ithas been a
struggle. It has not been accomplished
with ease. But members of the diocese
have been consistently asking for
relationship.”

In both visitations that Dixon has made
this year, she officiated at only one service.

“We were not saying, ‘This is the only
mass of the day; you worship in your
parish with me or not at all,” Dixon
explained. “That would be draconian. But
for those who wish to experience my
ministry in relationship with them, they
now have the opportunity. In each of
these churches, there have been people
who wished me to come.”

Dixon’s next visitation to St. Luke’s
and the Church of the Ascension and St.
Agnes, given the rotation schedule, will
occur in three years.

MARCH 1996



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

Craig Anderson to head NCC

Bishop Craig Anderson, President and
Dean of The General Theological
Seminary, has been elected President of
the National Council of Churches for the
1998-99 term. Shortly after his election,
Anderson joined other NCC officers for a
meeting with President Bill Clinton, to
advocate for continued funding of
government programs which benefit the
disadvantaged.

Ellen Cooke pleads guilty

Former Episcopal Church treasurer Ellen
Cooke pleaded guilty January 24 to
charges of embezzlement and income
tax evasion, but told Judge Maryanne
Trump Barry that she does not recall
committing the crimes. Plato Cacheris,
Cooke’s attorney, said that a psychiatrist
has diagnosed Cooke as suffering from a
bipolar mental disorder that causes
memory blackout. Cooke said that, after
reviewing evidence of herembezzlement,
she accepts responsibility, and “can only
assume” that she “knew at the time it was
wrong.” Presiding Bishop Edmond
Browning expressed relief “that we have
reached this almost final stage in the
process,” while noting that a civil suit is
still pending. “I personally have faced the
difficult fact that this was ultimately my
responsibility,” Browning said. “We have
looked carefully at how it happened and
took steps such that it can never happen
again.” Cooke, who will be sentenced
April 29, faces a maximum penalty of 10
yearsin prison and a $250,000 fine for the
embezzlement, and five years in prison
and a $100,000 fine for the tax evasion.

— based on an ENS report

Women and power

Wilma Jakobsen, chaplain to
Archbishop Desmond Tutu, says she is
returning to Capetown recommitted to
her work as an ordained woman
attempting to make inroads in a
hierarchical church after attending the
Consultation of Women’s Leadership in

THE WITNESS

the Anglican Communion held at the
College of Preachers in early February.

“The conference was stunning!”
Jakobsen said. “There was a wealth of
experience and of role models. In South
Africa, we are the role models — There is
no one to ask, ‘What do you wear? How
do you feel?” Moving into ministry, one
wants to go informed, equipped.”

During the five days, spent in worship,
skills exchange and conversation, women
shared stories of rejection but also
discussed theories of power and
leadership, according to organizers
Penelope Jamieson, Bishop of New
Zealand; Janice Robinson, director of
education at the College of Preachers;
Erica Wood, president of the College of
Preachers; and Fredrica Harris
Thompsett, professor of church history at
the Episcopal Divinity School.

“Women bring an authenticity to the
church,” Robinson said during aninterview
afterthe conference (which had excluded
media). “This gathering affirmed things
that women have been doing by intuition,
like practicing inclusive decision-making
which involves the people affected by the
decision. Practicing power-with instead
of power-over.”

And these values are succeeding
elsewhere.

“New management theory endorses
working with integrity and encouraging
the leadership of others,” Jamieson said.
“It was supportive to find that a lot of what
we were doing is found to be successful
by business leaders.”

Women from England, New Zealand,
the U.S., Canada and Northern Ireland
were able to apply cross-cultural
considerations to common problems. One
small group addressed, “What can the
experiences of giving up white privilege in
New Zealand and South Africa teach us
about helping men give up male privilege
in the Church?” Their conversation is still
in progress (now in e-mail), but Jamieson
added a cautionary note, saying that while
people need to move beyond scarcity
fears, they also need to recognize that a
lot of resources arefinite. “Thereis avery

real cost to sharing power,” Jamieson
said. “That’s certainly something the New
Zealand church (which has adopted Maori
language and prayers into its liturgy and
altered its governing structure to
adequately represent Maori interests) is
understanding.”

Women left with a sense that they can
change the environment.

“Women are opening the doors and
windows andinviting people in,” said Erica
Wood, canon warden of the College of
Preachers. “Frequently women are
committed to truth-telling, to making that
which has been previously private, public.
We had a sense that the gifts of God and
the ground of the church are truly equally
ours.” — Jeanie Wylie-Kellermann

Oasis/California established

Oasis/California, a new gay and lesbian
ministry of the Diocese of California, was
inaugurated Jan. 13 at Grace Cathedral,
San Francisco, with Bishop Walter Righter
as guest speaker.

Founded by a task force led by David
Norgard, former executive director of the
Oasis ministry in the Diocese of Newark,
the program represents “the continuation
of the gay and lesbian ministry that began
15 years ago with the Parsonage,” said
Bishop Otis Charles, executive director of
Oasis/California.

The Oasis model includes a focus on
congregations, inviting them “to be open
and out about their welcome and support
of gay and lesbian people,” Charles said.

Meanwhile, eight openly gay and
lesbian clergy couples gathered Dec. 15-
16 at the College of Preachers in
Washington, D.C. for a consultation
convened and facilitated by Episcopal
Divinity School’s Congregational Studies
program. Recommendations ranged from
asking that members of the church resist
the tendency to characterize a
congregation as a “gay parish” simply
because its priest is gay, open and in a
committed relationship, to urging that the
church authorize rites for the blessing of
same-sex unions.
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Mourning the loss of a thinking patriot

by Katie Sherrod

y first thought, upon hearing
M of Barbara Jordan’s death,
was,“She was too young.”

She was only 59 when she died. Yet
she has long since become one of our
society’s elders, a wise woman for our
national village, a deeply rooted moral
touchstone for an increasingly rootless
nation. She had always been wise beyond
her years. She was only 29 when she
became the first black woman elected to
the Texas Senate, elevating the collective
IQ of that chamber by several hundred
points simply by showing up.

She was only 37 when, on the House
Judiciary Committee, her eloquence lifted
the squalid mess of Watergate up out of
the shadows of petty partisan politics and
into the sunlight cast by our Constitution.
Asthe measured tones of this stolid young
black woman pealed out across this na-
tion, the oh-so-powerful white men of
Watergate began to shrink into a foul-
mouthed smallness totally unworthy of
the offices they held. As she said then,
Barbara Jordan was not willing to be an
idle spectator of our nation’s govern-
ment. She knew to her bones that she
WAS the government, she and the rest of
us — We, The People. She was that truly
rare thing, a thinking patriot.

Why did she touch us so? I think it was
because she always connected her prose
to this passion, and thereby exalted both.
Her words always wore boots, treading
powerfully into our hearts and minds.

While blacks and women especially

Katie Sherrod, vice-president of the
Episcopal Women’s Caucus, lives in Fort
Worth, Tex., where she works for public
radio. This commentary aired on January 18,
1996, on KERA 90.1 FM, Pubic Radio for
North Texas.
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Anne E. Cox/M.O.R. Stamps

were enlarged and empowered by her
words and example, her wisdom and hu-
mor transcended race and gender. No one
ever mistook Barbara Jordan for some
mere token. She was wholly and com-
pletely herself. Moreover, she did not
suffer fools gladly. I often saw her silence
buffoons with a look — a skill that came
in handy in the Texas Senate.

When herillness struckin the late 1970s,
we were bereft, mourning what mighthave
been — perhaps even the first woman and
first African-American president.

But to mourn then was to underesti-
mate Barbara Jordan. She had just come
home, she hadn’t given up. As she as-
sumed the mantle of elder stateswoman
and scholar, herinfluence continued to be
felt, both in Texas and in Washington.
Powerful men and women flew into Aus-
tin to sit at her feet. And she gave them all
the same thing — unsparing honesty.

Her vast intellect was matched by her
courage and integrity and, often, tem-
pered by her wit. Even as her illness
attacked her body, that magnificent voice
wenton. When he was about4, my nephew
Nicholas heard her on the radio and asked
me, “Is that God?” I replied, “No, but it
should be.”

I think the idea of God as a black
woman would have tickled Barbara Jor-
dan. Now, I find myself imagining all the
great conversations going on up there on
heaven’s front porch—Barbara and God,
voices rolling like thunder, laughter spar-
kling like rain.

We’re gonna miss her for a long long

time.

MARCH 1996



Copyright 2020. Archives of the Episcopal Church / DFMS. Permission required for reuse and publication.

Invested in the common good
by Michael H. Crosby, OFMCap.

Invested in the Common Good by Su-
san Meeker-Lowry, New Society Pub-
lishers, 1995, 258p., including annotated

bibliography and index.
I said I was excited about reading
a book promoting ways of chal-
lenging the existing economic system
(“been there, done that, didn’t work™)
and offering alternatives (“nice try, try
again”). However, because of Susan
Meeker-Lowry’s experience-based ap-
proach as well as her wide range of clearly
articulated step-by-step suggestions, I
found myself saying, “If anyone is look-
ing for a primer critiquing our political
economy and offering sustainable alter-
natives, this is it.” Whenever I found
myself saying, “Yeah, but, she didn’t
even mention ‘whatever it might be,’”
invariably, ‘whatever it might be’ would
show up in a few pages. This book is
thorough!

Each of 10 chapters has several pages
written by Meeker-Lowry. These set the
theme or context for “case studies” or
concrete examples of her theory which
follow. Thus, one chapter addressing en-
vironmental issues highlights the CERES
Principles. These offer institutions an ob-
jective, independent format with which
they can be accountable as “environmen-
tally friendly.”

While I found myself disagreeing here

would be less than candid if I

Michael Crosby is a Capuchin Franciscan
living in Milwaukee. In addition to writing on
contemporary spirituality, he coordinates the
Tobacco Issue Group of the Interfaith Center
on Corporate Responsibility. His latest book
is Celibacy: Means of Control or Mandate of
the Heart (1996).
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and there (I think the Quakers preceded
the Methodists as pioneers in socially
responsible investing), this book offers
readers step-by-step procedures for ev-
erything from developing responsible
portfolios, to creating alternative invest-
ments, to executing a boycott, to commu-
nity organizing tactics.

Meeker-Lowry does seem to presume
her audience has the time, education,
connections, resources, and commitment
to implement her suggestions. I can’t
help wondering how well-minded people
living in ghettoes would approach her
ideas when so many see themselves as
powerless victims of the system, espe-
cially if they are African American. Hers
is a white-middle-class approach. Still, in
community organizations and in groups
committed to social change these often
constitute the main actors, so a book
apropos to them (I really mean “us”) is
useful.

Investing in the Common Good does
offer extended examples of what some
Native groups are doing in the area of
economic and human development (such
as artisan crafts and community develop-
ment projects like the Lakota Fund).
However, living in an urban area with
other people of color, I would have been
pleased to read creative ways other non-
white peoples in our cities contend with
the “system.”

More than 15 years ago, I asked a co-
worker to critique a book I'd written. She
strongly challenged my anthropocentric
bias. No such criticism can be leveled at
this work. On the contrary. Meeker-
Lowry’s aim has been to promote the
importance of working in conscious part-
nership with Earth rather than in
(un)conscious exploitation of it. She ac-

complishes this through the use of bio-
graphical examples and in the process
she helps slower readers like me keep
moving in our own effort to de-center our
lives in this universe, to become part of its
life rather than make it subservient to our
own. She writes:

“If there is one ‘message’ I want to
share with you by writing this book, it is
this: We are not separate from Earth —
we are part of Earth. We belong here.
Earth is our home. The place we live on
the Earth shapes and nourishes us, and
this relationship needs to be reciprocal.
When we become grounded in place, we
know who we are, and we can take a stand
for what we believe, for what we love.
Becoming whole, then, means deepening
our connection with the place we live and
allowing ourselves to experience the im-
plications this brings to our lives will-
ingly and without reservation.”

If I found myself looking for some-
thing that isn’t that evident in this book,
it’s the need for support communities to
sustain the reasoned, yet counter-cultural,
strategies and goals Meeker-Lowry pro-
motes. [ live with others who are nourish-
ing my efforts (and challenging me when
Islack). To faithfully keep attempting the
kind of things that Susan Meeker-Lowry
has done and suggests in this valuable
book necessitates “mediating institu-
tions.” Such alternative communities will
bridge the gap between the exaggerated
individualism and oppressive corporat-
ivism that is the driving ethos of our
culture and political economy at this time.
Outside of this disappointing omission, I
wholeheartedly endorse this book

oroL. revuey/”
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hen people weep and gnash
‘ / ‘ / their teeth about the ferment in
today’s church, they would do
well to remember that it was ever thus,
and often even worse. In recalling such
times we may find insight and courage
for today’s struggles. It is encouraging to
see therecent resurgence of interest in the
life and ministry of John Elbridge Hines,
22nd Presiding Bishop of the Episcopal
Church. The 71st General Convention of
the Episcopal Church in 1994 began with
a Martin Luther King, Jr. Legacy Fund
Banquet in honor of John Hines, and Ken
Kesselus has just published a biography
entitled: John E. Hines — Granite on
Fire (Episcopal Theological Seminary of
the Southwest, Austin: 1995).

Hines presided over the Episcopal
Church during a remarkable period of
ferment and change in both church and
society, and he was determined that the
church should share in the struggles of
the culture and be an agent for construc-
tive change within it. Remembered pri-
marily for his commitment to racial jus-
tice, most dramatically manifested in the
radical and courageous General Conven-
tion Special Program initiated at the Se-
attle General Convention of 1967, Hines
was also committed to ecumenism, espe-
cially in support of the Consultation on
Church Union, as well as to liturgical
renewal and the reality of women’s in-
volvement in life and the church. But it
was perhaps in the area of social respon-
sibility in corporate life that Hines was at

Doug Theuner is Episcopal Bishop of New
Hampshire and president of the Episcopal
Church Publishing Company.
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Realizing that
the Episcopal
Church had
long been a
player in the
corporate
world, he took
his passion
for justice
directly into

the board room.
John Hines

Bob Kinney, Seminary of the Southwest

Exercising love in corporate society

by Douglas Theuner

his most prophetic and creative. Realiz-
ing that the Episcopal Church, by virtue
of the considerable investments of the
denomination — its agencies, parishes
and individual members, had long been a
player — no matter how passively — in
the corporate world, he took his passion
for justice directly into the board room.
OnMay 21, 1971 Hines, dressed in his
clerical garb, stood at one end of the
podium before the assembled board of
directors of the General Motors Corpora-
tion. Board chairman James Roche stood
at the other end in front of the annual
stockholders meeting of the giant corpo-
ration while Hines spoke to a resolution
on behalf of the Executive Council of the
Episcopal Church, which owned over
12,000 shares of GM stock. He urged the
corporation to disengage itself from do-
ing business in South Africa because such
operations in effect supported apartheid.
Hines told the assembly that, as Kesselus
notes in his biography, General Motors

had, by maintaining operations in South
Africa, “assisted in strengthening the con-
trol of the racist dictatorship. Solutions to
the great and complex problem of South
Africa can only be reached by South
Africans themselves.”

Tim Smith, Executive Director of the
Interfaith Center for Corporate Respon-
sibility, was present at that dramatic meet-
ing which, he says, “made business and
church history.” In the days before the
concepts of disinvestment and divest-
ment became widely understood and ac-
cepted by people of liberality, the call for
a corporation’s withdrawal from a seg-
ment of the marketplace for moral rea-
sons was a new and revolutionary con-
cept, according to Smith. He gives credit
to Hines for “plowing the ground” which
helped launch the ecumenical corporate
responsibility movement. At the height
of opposition to corporate investment in
South Africa, this movement generated
more than $600 billion worth of invest-
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ments involved in divestment actions and
the filing of shareholder resolutions
around the issue.

Kesselus notes that offended mem-
bers of the Executive Council labeled
Hines’ actions in this matter “judgmen-
tal, self-righteous, a stunt, ludicrous.” In
atelevisioninterview 10 years later, Hines
remarked that “the church can only exer-
cise its authority if it bears in its body the
marks of the Lord Jesus ... if it has been
crucified in the marketplace.” He also
said that “justice is the corporate face of
love” and that “to seek justice in corpo-

courage and determination of John Hines.

Today, more than two years after the
end of apartheid in South Africa, nearly
$640 billion, or $1 out of every $10 in
investment management in the U.S., is
invested in a socially responsible portfo-
lio of some sort, according to the Social
Investment Forum. This translates into
over 180 investing institutions which uti-
lize shareholder activism, socially
screened investment portfolios or com-
munity investments such as development
banks and loan funds, program-related
investments and economically focussed

rate society is about

ascloseasthe Chris-  Offended members of the

tian can get to love
in corporate soci-

Executive Council labeled

investments. This
number does not in-
clude the invest-
ments of thousands

ety.” The Episcopal  Hines’ actions in this matter  of smallerinvestors

Church worked side

by side with other  Judgmental, self-righteous,

denominations, no-
tably the United

a stunt, ludicrous.” In a

such as socially re-
sponsible busi-
nesses, judicatories,
congregations and

Church of Christ, television interview 10 years other not-for-profit

the United Presby-
terian Church and

later, Hines remarked that

corporations.
Although so-

the United Method-  “the church can only exercise cially responsible

ist Church, in these

early efforts at so- 118 authority if it bears in its
cially responsible  pody the marks of the Lord

investment but, as

Smithpointsout,the Jesus ... if it has been
crucified in the marketplace.”

Episcopalians were
both better posi-

tioned and more at  He also said, “justice is the

risk in making a
witness because of

corporate face of love.”

investment has from
the beginning been
an ecumenical ven-
ture, there can be no
doubt how singular
andsignificantJohn
Hines’ leadership
was for the Episco-
pal Church and the
wider community.

the high percentage
of Episcopalians in board rooms of cor-
porate America. In walking into the Gen-
eral Motors Annual Meeting, Hines was
literally bearding the lion in his (it was
only “his,” then) den. The resolution to
which Hines spoke in his characteristi-
cally clear and powerful way carried less
than two percent of the votes at that
meeting, but a new and potent strategy
had been birthed in a dramatic way by the

THE WITNESS

In Tim Smith’s
words: “Without the Episcopal Church’s
initial leadership there would be no so-
cially responsible investment movement.”
In this area, as in so many others, Hines
was clear about the imperative and cost of
pursuing the Gospel of Jesus Christin the
world.

Indeed, “tobe engaged with the world,”
he steadfastly held, always “costs some-
body something.”
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Our brothers and sisters are asking if we will make

available to them the capital that they need to secure
access to land and basic productive resources. We are

confronted as investors with that appeal.
— Chuck Matthei

Non-Profit Org.
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Silence

“BIRTHING A CIRCLE OF SILENCE”
struck a chord deep within my soul. I thank
the four women priest residents who provide
this wonderful resource for hungry spirits.
And I thank Julie Wortman for calling me to
stillness.
Carol Rouillard Wolff
Portland, OR

AN EXCELLENT ISSUE OF THE WIT-
NESS (the essay by Virginia Mollenkott was
especially helpful for me) was spoiled by the
deplorable lack of understanding of physics
displayed in the discussion of “Mutagenic
sound.” Chants can be healing, and we have
long known that “music hath charms to soothe
a savage beast.” Unfortunately, magnetic
fields and electro-magnetic radiation are as
different from sound waves as they are from
each other.

Electromagnetic radiation can do harm to
living tissues — sunburn and genetic alter-
ations are but two of many instances. A mag-
netic field, generated by moving electrical
charges and capable of creating electrical
currents, is a different phenomenon. The most
recent scientific evidence negates the dire
examples cited; instead, the hazards of ELF
have not been unequivocally established.

My recommendation is for the author to
seek assistance from the faculties of either of
the fine universities in Detroit, while at the
same time advancing the concept that “songs
which lift your spirits, are smaller examples
of the rhythms that sustain the world.”

John S. McAnally
Port Townsend, WA

ILOVED THE ARTICLES ON “circle long-
ing,” chanting as prayer, and silence in the
Jan./Feb. issue.

Jo Gillespie
Rochester, VT
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YOURJAN./FEB.ISSUEIS GREAT, though
I missed an article by a Quaker.

Charles Demere

Washington, D.C.

THANK YOU SO MUCH FOR THE Dec.
and Jan./Feb. issues of The Witness. They are
wonderful. I’m especially taken with the Jan./
Feb. issue on Silence. I have just finished Joan
Chittister’s Wisdom and the monastic life
looks good to me — silence being one of the
strong points of the rule. Can we really turn
off the news in this election year??
Onieta Smucker
Lacey, WA

I FIND THE WITNESS THE MOST consis-
tently challenging reading I’ ve ever encoun-
tered. I don’t know how you can put together
such extraordinarily high quality material in
such extraordinarily high quality form month
after month.

The issue on Silence inspired me to muse
about my own experience. Silence, for me, is
a gathering in, a touching of spirits, some-
times a holding of and being held by spirit, a
wrestling with demons, a confrontation with
demons, a peaceful standing equal with de-
mons, a wrestling with gods, a confrontation
with gods, a peaceful standing equal with
gods, a work of comfort— both in the popular
sense of being enfolded in compassion and in
the linguistic sense of being made strong
with, a rhythmic flow of images — some of
which invite me to pause and taste, a call to

move in, with and from this silence into the
noise, filth, struggle, monotony, confusion,
sin, sorrow, pain, and mess of the world
outside my silence, where the spiritalso waits.
Pat Chaffee
Marks, MS

Holy Matrimony

THE MAGAZINE ARTICLES in the [Holy
Matrimony issue] represented a tour de force
for both thoughtfulness and clarity, in my
view. I did want to quibble a bit with one
statistic from one article, that statistic often
parroted in the popular press; namely, that 50
percent of marriages end in divorce.

Hardly! There are about 2.5 million mar-
riages in the U.S. each year and about 1.2
million divorces. The numbers for both were
higher in the Seventies. Those who do not
divorce within the first five years of marriage,
when divorce rates are highest, are added to
the total of 75 million married couples who
have never been divorced. Compared to the
total then, the divorce rate is 1.5 percent, not
50 percent. With 50 percent odds, no one
would cross the street, much less get married.
Yet, the myth persists.

Itis also true that the age of marriage onset
has increased from about 22 years in 1980 to
27 years in 1990. However, the divorce rate
has stabilized since 1985 while the marriage
rate hasincreased slightly. Consequently, there
are now more married people who will never
divorce, if trends continue, than ever before.

Indeed, matrimony is not only holy, but
healthy and happy too for the most part. Yet
it seems that much more is written about
divorce than about marriage in the popular
press and that is why Judy Wallerstein’s text
is to important (she has been married for
about 49 years as of this writing), as is the
work of John Gottsman. Both tell us what
works to achieve stability and happiness in
marriage. An exception would be Barbara De
Angelis. She tells us how to be happy, but she
has been married five times. She has a statis-
tical data base which I have not quite figured
out how to classify (maybe “persistence”
comes close).

Jim McMahon

President, Marriage Assistance Through
Educational Seminars

Ocean Grove, NJ
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ENCLOSED IS A CHECK given in honor of
the marriage of Erika Meyer. Erika is not only
acontributing editor but she is also an alumna
of The Church Divinity School of the Pacific
where the students continue to greatly appre-
ciate having copies of The Witness available.
Fran Toy

Director of Alumni/ae and

Student Affairs, CDSP

Berkeley, CA

Righter trial

WHEN BISHOPS IN THE Apostolic Suc-
cession seek to deprive a committed homo-
sexual couple of the fullness of love which
married bishops enjoy, by seeking to deny the
one ordination and to deny both sacramental
acceptance as in marriage, and when these
bishops seek to depose a bishop who does
seek to allow ordination of the one and to
allow both the fullness of God’s love, those
bishops might reflect upon the expansiveness
of St. John’s affirmations: “God is love: and
he that dwelleth in love dwelleth in God, and
God in him” (John 4:16). “The Spirit of truth
will guide you into all truth” (John 16:13).
John J. Hancock
St. Bede’s Episcopal Church
Los Angeles, CA

Fort Worth

IRETURNED TO FORT WORTH, TEXAS
a few years ago to retire. As a cradle Episco-
palian in the “low church” mode, I have been
virtually excluded from the worship I grew up
with. Our diocese is so “high” and “near
Roman” that I get thoroughly disgusted with
what has happened during the 26 years I was
away from Fort Worth.

After his retirement it seemed at first that
there might be a chance to repair the havoc
wrought by Clarence Pope. However, we
have seen no improvement at all.

This diocese is the laughing stock of the
rest of the Episcopal Church, as anyone living
outside of it will tell you. The ranting and
ravings of the ESA just bears this out.

These self-appointed “paragons” are a dis-
grace to the Church and an embarrassment to
us all. While they decry homosexuals we
understand that there are still some among the
priests here who have not been ousted. Their
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stance against women priests is outdated and
without theological basis. )
Something else that should have been said
long ago: The ESA and its puppets are not
“traditionalists.” The 98 percent of the rest of
the Episcopal Church, embracing real Epis-
copalians like us, are the true “traditionalists”
and true “Christians,” because we are open to
embrace with compassion all human beings,
whatever their gender, sexual orientation,
politics etc. The proper name for the ESA is
“ultra right-wing radical fundamentalists.”
We can only hope that this bishop ob-
serves the Spanish proverb, “A wise man will
change his mind, a fool never will,” and has
the guts to either change his mind or quit our
church.
Peter Tringham
Fort Worth, TX

Witness praise

BLESSINGS ON ALL OF YOU who work to

bring The Witness to the rest of us. You

nurture and nourish me and give me hope,
strength and energy.

Joan C. Marshall

Asheville, NC

I LOVE GETTING THE WITNESS! The

themes are usually interesting and covered

from different perspectives, and the journal as
a whole is uncompromising (principled).

Sarah Lawton

San Francisco, CA

New subscribers

OBOY! I'M SO GLAD I inadvertantly dis-
covered The Witness! I'm so glad to discover
I’'m not the only left-wing slightly anarchistic
Episcopalian. What a welcome antidote you
are to the encroaching proliferation of conser-
vatism and fundamentalism. I’d rather begun
to wonder if I fit in at all with the Church I
grew up in and love.
Carol-Lynn Rossel Waugh
Winthrop, ME

CAN’'T TELL YOU HOW DELIGHTED I
am to find that there is a journal for left-wing
Anglicans. (Thought I was the only one).
Some of our greatest people have been active
in the labor movement, the middle-class Brit-

ish reforming movements (especially the suf-
fragists), the Labor Party in Britain, the move-
ment against nuclear weapons, and so forth
and so on. Too bad more American Episcopa-
lians aren’t aware of our antecedents in the
various movements for social justice — but
perhaps a publication like The Witness can
educate them a little bit.

Lawrence Swaim

San Leandro, CA

THE FACT THAT Virginia Mollenkott is a
contributing writer to your periodical was
instrumental in my deciding to subscribe.
Please send me the back issue on “family
values.” With Republicans spouting their sup-
port of family values and with the major
proponents of such (Dole, Gingrich, Gramm
and (flush) Rush Limbaugh — a group I have
recently named “Newtie and the Blowhards™)
all having been participants in more than one
marriage, I have come to the conclusion that
I may not know just what family values are.
Perhaps your publication will bring about
clarification.
Theodore W. Hayes
Kingston, NY
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Truth or consequences

by Jeanie Wylie-Kellermann

7 umor was alive in the first con-
versations held by The Witness’
staff and contributing editors
about whether it is ever okay to lie. We
considered Miss Manners’ belief that one
must try not to lie outright, it being better
to mislead. Several of us confessed to
convenience lies — to thwart telephone
solicitors, to return undamaged goods to
a store, to abbreviate a bureaucratic pro-
cess. None of these were lies that we
would defend, nor ones for which we felt
much regret.

The conversation got more dicey when
we considered whether the truth can ever
be enslaved to alie. In court, for example,
when one is asked a narrow question and
forbidden to provide context, the answer
can deceive the jury. In such cases, a lie
might actually be closer to the truth. Or
what about when a lie is used to accom-
plish a higher good?

And, of course, this conversation does
not take place in a moral or political
vacuum. We live in a society swirling
with lies — lies about the supremacy of
the powers and principalities, lies that
coopt our language, sanctioned lies pre-
sented by the police and the CIA, lies that
enforce ideologies of consumerism and
violence.

Renouncing the culture’s lies
What ethic should people of faith hold in
such a system?

Americans on the political Right turn
with urgent need to new purity codes.
They are trying to define and enforce
right conduct, real morality and family
values. Like us, they know themselves to
be spinning in the vortex of a culture that

e

Jeanie Wylie-Kellermann is editor/publisher
of The Witness.
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is practically without heart or conscience.

Witness readers also need a center, yet
we do not want to replace manufactured
chaos with militant fundamentalism. For
us, fundamentalism becomes another se-
rious problem. We suddenly have to de-
fend ourselves from accusations that we
are not sufficiently orthodox. The specter
of a witch hunt causes us to invest time in
protecting our own thoughts from scru-
tiny, while still trying to challenge the
powers and live loving lives.

We are, as Virginia Mollenkott sug-
gests on page 10, in occupied territory.
We need to pro-

Magic and deception
Is it ever okay to lie for fun, to poke at
people’s sense of reality, to loosen their
grip on a rigid truth?

Theologian and magic-lover Robert
Neale suggests that all our worldviews
are fiction. (See p. 16.) At best, they are
tailored to allow us to live in ways that are
healthy. But for this reason, deception,
magic and disclosure have various and
ambiguous roles in our life. A deception
can betray, but it can provide a sense of
challenge and entertainment; it can also
move us into actual health, particularly
when we understand the deception and
either surrender a belief or choose to
suspend our disbelief.

Since faith revolves around that which
cannot be proven, it operates in a sphere

where the lights and

tect ourselves.
Yet we know
from our own
experience that
one lie can eas-
ily lead to an-
other. Lies can
protect us, they

can also make us _

crazy. (See answer will necessarily

poemonpage7.) ; . .
Since The berighttwo times running.

Witness has not
found an invio-
late standard to

We are invited to engage life,
relying on our reading

of the Word of God and

on our own exercise of sanity

and conscience. No right

No wrong answer can be

relied upon to never be right.

mirrors are at various
angles. What of the
believer who re-
sponds to a detracter
saying, “You may be
right, but I choose to
hold this faith™?

We have little to
gain by mimicking
the Right. We need a
lively ethic and a
sense of humor.

In my own analy-
sis of how to conduct
alife with integrity, I

apply, this issue
includes the
views of those who advocate situation
ethics, those who hold a narrower stan-
dard but will practice deception for a
good cause, and others who have been
hurtby lies and plead for truth. The search
for an ethic we can embrace in this politi-
cal climate can only be multifaceted.

Dietrich Bonhoeffer says it is cynical
to assert that the same statement uttered
in the same way to everyone in all times
is truth. The truth, he claims, is alive.

turn again and again
to William Stringfellow’s essay on “liv-
ing humanly in the midst of death” in
which he writes that there is no code of
conduct, no failsafe moral behavior with

continued on page 6
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which to face the powers. He also argues
that any ethic that presents itself as righ-
teously “biblical” will always become
idolatrous.

We are invited, he says, to engage life,
relying on our reading of the Word of
God and on our own exercise of sanity
and conscience. No right answer will
necessarily be right two times running.
No wrong answer can be relied upon to
never be right. Our human freedom is at
the root of our integrity and its exercise.
No formula can replace it.

Jesus as trickster

And this is what Jesus models for us —a
versatile relationship to truth and the au-
thorities in a time when the occupying
power was Rome, the complicit power
resided in the Temple, the revolutionar-
ies were drawing hard lines and the reli-
gious progressives were drafting a new
purity code.

With abridegroom’s celebratory spirit,
he claimed human freedom. He intro-
duced the subversive values of God’s
kingdom in parables and in practice, eat-
ing and worshiping in ways that declared
that the principalities were designed to
serve humanity, not vice versa.

Sometimes Jesus spoke out clearly,
sometimes symbolically. Sometimes
Jesus laid low, swore people to secrecy
and made clandestine arrangements. He
chose his own timing.

Walter Wink reads Jesus’ advicein the
Sermon on the Mount as masterful ex-
amples of turning the oppressor’s rules
against the oppressor. Forexample, Wink
writes in Violence and Nonviolence in
South Africa (New Society Pub., 1987)
that giving not only your cloak but your
inner garment is a way of shaming some-
one who is ruthless in collecting your
debt. If you surrender your inner gar-
ments as well as the cloak, which served
as collateral for the poorest, you stand
naked in court. And in Judaic law, it was
not the one who was naked, but the one
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who sees nakedness thatis shamed, Wink
explains. Anyone in Jesus’ contempo-
rary audience would immediately grasp
the import of his suggestions.

Likewise, Jesus is adept at turning aside
the questions that are meant to entrap him.
Or he will answer a question with a ques-
tion, always turning the system’s rules

Constantly, deliberately and
intelligently, Jesus reshapes
the debate, changes the fo-
rum or the venue, says the
unexpected. Jesus’ last rever-
sal, of course, is his own

death and resurrection.

against the system’s advocate.

Ched Myers writes in Who Will Roll
Away the Stone (Orbis, 1994):

“At a crucial juncture in his mission,
Jesus was confronted by members of the
ruling Jerusalem establishment, who de-
manded that he present his political cre-
dentials (BSM:306f). ‘By what authority
are you doing these things; and who gave
it to you?’ (Mk. 11:28). “These things’
refer to Jesus’ dramatic challenges to the
scribal status quo: his theatrical, militant
march into the capital city, followed by
his public disruption of commerce in the
Temple (11:1-25). As far as the guardians
of civic order were concerned, things had
gone far enough....

“Bywhat authority, and who gave it to
you? In all times and places, this is the
central challenge put by governments to
dissidents. Those in power recognize no
authority they have not defined, brokered,
or mediated. Conversely, any who would
contest their arrangement must justify
themselves before the bench. It is the
circular genius of State logic: There can
be no protest except by permission. How

will Jesus counter? He pauses, eyeing his
antagonists. He understands that defend-
ing his practice is a losing proposition as
long as they are framing the issue. Mea-
suring his words carefully, he decides to
go on the offensive.

“ ‘I'will ask you one question; answer
me, and I will answer you’ (11:29). Here
is Jesus’ most powerful weapon, with
which he lays siege to the citadel of self-
referential authority: questions that drive
a sharp wedge of inquiry into the cracks
of the status quo in order to pry open its
internal contradictions.

“ ‘Where do you think John’s author-
ity came from?’ Jesus’ opponents stiffen.
The case of the recently martyred rebel
prophet John is a delicate political matter
indeed. They can hardly delegitimize the
work of so popular a national hero; yet if
they eulogize John, their own duplicity
— as the administration that consented to
his execution— will be unmasked (11:30-
32). Jesus has, in effect, thrown the chal-
lenge back in their faces.”

Practicing resurrection
Constantly, deliberately and intelligently,
Jesus reshapes the debate, changes the
forum or the venue, says the unexpected.
Jesus’ last reversal, of course, is his own
death and resurrection. In that pre-emi-
nent reversal of the rules, Jesus undoes
the power of the greatest coercive threat
of all time.

In ultimate freedom, may we take to
heart Wendell Berry’s advice in “Mani-
festo™:

“Expect the end of the world. Laugh.
Laughter is immeasurable. Be joyful
thoughyou have considered all the facts....
As soon as the generals and the politicos
can predict the motions of your mind,
lose it. Leave it as a sign

to mark the false trail, the way

you didn’t go. Be like the fox

who make more tracks than necessary,
some in the wrong direction.

Practice resurrection.”
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Trying to Find Out About Crazy Woman Creek, Wyoming

for Carolyn
by Christina V. Pacosz

First, | look up the definition of crazy and | become
slightly crazed. Crazy Horse, it says in my American
Heritage, was “killed while resisting arrest.” Lies can make
you crazy faster than anything else. This is not the first lie
| have discovered in the dictionary, but | wish it was the
last.

What would the last lie look like? How would it feel?
Would we miss lies if we didn’t have them? Living with lies
is a shattering experience. The dictionary tells us the root
word for craze is krasa, Old Norse meaning to shatter.
This is not a lie.

During Kiln firing ceramic bowls can become crazed and
we admire them. There are crazy quilts to keep us warm
and crazy weed, toxic to some animals. And there are
crazy people. Crazy people are shattered, but unlike bowls,
we do not usually admire them.

The skin of crazy people no longer protects them from an
atmosphere of lies. Lies are corrosive like acid and without
a tough skin lies do you in.

Murder, massacre, war. These are lies on a rampage. These
are accumulated lies gone berserk, which is also a term
from the Norse and means bear’s skin. | would like to lie
down and not think of such things. | would like to lie

down with you and not think. But look! Lies spring up like
sedge grass between our bodies, rough like bear’s skin.

How is this so? Two people. Skin. A lying down that is

not a rest, but offers rest, refuge. What are the lies doing here?
Let us put on bear’s skin and chase them out. Let us chase
all the lies as far from the village as we are able. If we

have to, we’ll chase them all the way up to the sun. The

sun laughs at lies and gobbles them up.

| have not forgotten the creek. There is one creek and two
legends.

In one, Indians kill a trader who has sold them whiskey.
The trader counts his money. But, what is this? The
Indians are still thirsty. They want more whiskey. He has
none. They are so drunk, so crazed, so shattered, they Kill
him. The money in his pockets does not save him. His
young wife watches the Indians kill him. She escapes,
demented, to wander the creek.

THE WITNESS

In the second legend, Niobrara, or Crazy Woman Creek is
named after an Indian woman left alone after an attack on
her village. In other words: she is the sole survivor of a
massacre. Even if she had a bear’s skin it could not help her.

We are not told if everyone is killed by whites or Indians,
and it is too bad, in fact it is very bad, that wanting to
know this is still important. Here is an example of too
many lies in the world. We must chase them to the sun,
again and again, no matter how tired we think we are. We
must do this until all the lies in the world are herded
together and burned up.

The Indian woman is called a squaw in the book. The
dictionary notes this is a disparaging term. In other words:
a lie. There are no squaws, only crazy women. On
Niobrara, there are two crazy women, one white, one red.

The white woman wanders up the creek. Maybe a bear
eats her. Or a cougar. Maybe she dies of exposure. We
hear no more from her.

The red woman, we are told, lives in a “squalid wikiup”

until her death. She can be seen on moonlit nights leaping
the creek. The bear is her friend. The cougar keeps her
warm at night. The Crows know she brings them good luck.

How can this be? A crazy woman? A squaw? The sole
survivor of a massacre by whites or Indians? How can she
bring anyone good luck? Isn’t she shattered? Yes. But she
stayed in her wikiup. She refused to run from death. She
knew she was the only witness. To be a witness is to not
tell lies.

We are not in a court of law, but out here under the sun

by the creek. The bear is slapping fish out of the water and
the cougar is licking its lips. The white woman is back.
She’s not dead after all. She is leaning over the creek,
doing laundry, washing her hair.

The red woman, who knows she is not a squaw, but a
witness, is roasting fish. It is the day the last lie has been
chased to the sun.

— Christina V. Pacosz,
Some Winded,

Wild Beast,

Black and Red, 1985
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Plain speech and resistance

by Marianne Arbogast

has truthtelling been prized more
highly than it has within the Soci-
ety of Friends.

Early Quakers suffered persecution
and imprisonment for their refusal to take
oaths in court and, rejecting the use of
language to define rank, adopted a “plain”
style of speech marked by a truthfulness
so rigorous that it was sometimes per-
ceived as rudeness.

“Some were not willing to say ‘good
morning’ or ‘your humble servant’” —
nothing except a salutation, ‘Friend,””
says Jerry Frost, director of Friends His-
torical Library at Swarthmore College.
“The Quaker testimony on truth is con-
nected with the testimony against super-
fluous language.”

Truthtelling is “basic to the whole
Quaker theory of worship,” Frost says.
“Asilent meeting demands absolute truth-
fulness. You say only what comes from
the Spirit of God; if you ‘outran your gift’
with words beyond what the Holy Spirit
directed, that was an untruth, and de-
stroyed the experience of the inner light.”

Although 19th-century Quakers
dropped the distinctive language forms
which till then had set them apart, the
emphasis on truthtelling persisted.

American Quakers involved with the
Underground Railroad accepted the need
for secrecy to protect escaping slaves, but
they often preferred to mislead their pur-
suers with truth, rather than lies.

“If someone asked whether a slave had
passed that way, they would say some-

I n no branch of Christian tradition

Marianne Arbogast is assistant editor of The
Witness. Artist Jeanette Winter illustrated
Follow the Drinking Gourd from which this
illustration is taken (Knopf, 1988).
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thing like, ‘I saw no slave,” — because
they didn’t believe in anyone being a
slave,” says Margaret Walden, librarian
at Friends school in Detroit. “Most Quak-
ers were very scrupulous about truthtelling
even in those situations.”

Thomas Garrett, a Delaware Quaker
who worked with Harriet Tubman, con-
cealed fugitives in the bottom of brick-
layers’ wagons to get them across a
guarded bridge. But while hiding the in-
dividuals he helped to safety, Garrett
never hid the fact that he engaged in such
activity. When confronted by angry and
occasionally violent slave owners, he re-
fused either to deny their charges or to
give them information which would en-
danger others. Even after his property
was auctioned to pay a slave owner who
had won a lawsuit against him, Garrett
proclaimed to the sheriff his intention of

resources by trading on the black market.

“On the black market you could get
100 German marks for the dollar, while
we could get only 20 at the bank,” he
says. “But the rule of the Service Com-
mittee was not to operate under the table.”

The AFSC has also steered clear of
any involvement with espionage. Carey
tells of being approached by an FBI agent
who questioned him about a trip to Po-
land.

“He asked what ships we had seen in
the harbor, and we told him if we had seen
any ships, we wouldn’t tell him,” Carey
says. “It would have been deceptive to
the Polish government if we said we went
in to help, but were spying for the U.S.”

Carey believes that, in the long run,
the AFSC’s reputation for honesty has
served their cause.

“Because we have tried to be trustwor-
thy, we have often been able to get into
places that others don’t,” he says.

Contemporary Quakers, engaging in
civilresistance activities that “speak truth
to power” (the AFSC motto), have also
tended to choose a

continuing  his
work.

There are also
stories of Quaker
parents entrusting
to their children the
responsibility for
greeting and hiding
refugees — which
enabled the adults
to truthfully declare
their ignorance

“If someone asked whether a
slave had passed that way,
they would say something
like, ‘I saw no slave,” —
because they didn'’t believe in
anyone being a slave.”
—Margaret Walden

straightforward
approach.
Friends’ orga-
nizations have
gone on record as
supporting war tax
resistance, declar-
ing that “Quaker
institutions have a
corporate respon-
sibility to assist

concerning the
presence or whereabouts of illegal guests.

A preference for openness has per-
sisted through subsequent generations of
Friends.

Stephen Carey, former chair of the
American Friends Service Committee,
recalls that the AFSC was one of the few
relief agencies in Germany after World
War II which declined to maximize their

theiremployeesin
responding as openly and honestly as
possible” (Friends Journal, 3/87).

“In nonviolent actions, I think it is
always critical to be honest,” says David
Hartsough, a San Francisco Quaker with
a long history of resistance work. “In a
society where there is so much lying and
deception, itis important to be consistent,
rather than buy into the disease the rest of
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society has.”

For Hartsough, this means giving his
name to police and being willing to suffer
the consequences of civil disobedience.

“I’ve always felt I have nothing to
hide,” Hartsough says. “I’m glad to have
my name associated with these actions.”

Hartsough’s principles do not man-
date revealing the details of nonviolent
actions in advance. In recent actions in
which Hartsough and others have occu-
pied houses slated to be bulldozed, they
have notified the police of their plans
while not disclosing the exact location.

Similarly, Jim Corbett and other
Friends in the Sanctuary movement told
authorities of their activities — but not
till Central American refugees were safely
across the border.

“We would notify the INS (Immigra-
tion and Naturalization Service) every
time that we were helping someone to
reach safety on the border,” Corbett says.
“We wanted to make sure that in the
practice of civil initiative, we didn’t sim-
ply become some kind of vigilante do-
gooders. We felt we had to give the gov-
ernment every right to indict and make
charges. But we didn’t tell them when
and where we were crossing, and we sent
the letter of notification at the time we
were going to help the refugees, so it
didn’t arrive till afterwards.”

Corbett distinguishes between the
Quaker principle of civil initiative —
“trying to protect good laws from a gov-
ernment violating those laws” — and the
kind of action that might be called for
under a lawless regime.

“If we were in Nazi Germany trying to
protect Anne Frank the circumstances
would be different,” he says. “Whether I
speak as a Quaker or not, I don’t know for
sure, but I can see a lot of reason for
subterfuge to keep people from being
captured and killed.”

Corbett’s own experience has included
“occasions when there was an element of
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subterfuge thatI wasn’tcomfortable about
or entirely clear on,” he says.

When visiting refugees awaiting de-
portation in a Mexican penitentiary, the
Mexican priest who accompanied Corbett
used to sign him in as “Padre Jaime.”

“Mexican law excludes the church
from having a civil role, but in actual
practice, a priest could get in readily,
while someone out of nowhere couldn’t,”
Corbett says.

“It is extremely important for the
church to maintain its integrity even when
individuals who are members can’t,” he
says. “I’mthinking of integrity as broader
than truthtelling — not being hypocriti-
cal, not misleading people. With the un-
derground railroad, when Quakers were
hiding out slaves, it was important for the
Society of Friends itself to be firmly on
record against slavery. In Germany, un-
der the Nazis, it was very important for

”...ahoot like an owl . . . opened the door to a Quaker farm.”

“When I was asked about it, I was
truthful, but not as truthful as I could have
been. Folks noticed I said things like
‘Good luck,’ rather than ‘Bless you, my
son,” and asked, “Whatkind of a priest are
you?’ I'told them I was a different kind of
padre, that I didn’t hear confessions, that
I was concerned primarily with the
Sociedad de los Amigos. Clearly, I was
misleading people. But as long as the
forms seemed to be met, the jailers and
the commandante of the prison didn’t
care about the rest of it.”

Corbett would place the fundamental
burden of truthtelling on the community,
rather than the individual.

Jeanette Winter

the church to be firmly on record against
Nazism. Perhaps individuals need to be
underground, but as participants in the
larger community they can participate in
that broader integrity.

There is a strong tendency to want to
shove off responsibility onto the indi-
vidual. But real integrity is a community
responsibility — ultimately, there is only
one integrity.”
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Practicing privacy and timing:

an ethic for lying when necessary
by Virginia Ramey Mollenkott

person of faith’s views on lying
A cannot be simplistic. Fortu-
nately, the Bible is helpful in
the development of acomplex moral clar-
ity if one avoids simplistic proof-texting.
If one limits the conversation to: “Ly-
ing lips are an abomination to the Lord”
(Proverbs 12:22), the ethical discussion
ends with a resounding thump. But when
interpreted contextually, as every book
deserves to be interpreted, the Bible is
very helpful indeed.

Rebekah

Rebekah is told by God that she is preg-
nant with twins who are struggling in the
womb and will continue to struggle after
birth, with the elder serving the younger.
“Armed with this information from God,”
points out Gwyneth Mapes, in an unpub-
lished paper, “Rebekah becomes the only
one who can see that this switch of inher-
itance-power takes place.” So, how does
one-without-power gain power? Rebekah
shows us through teaching her younger
son, Jacob, to become a trickster. Jacob
first tricks his older brother Esau out of
his birthright, and then with Rebekah’s
guidance and help, tricks his father Isaac
into giving him the blessing and the in-
heritance of the older son.

“Jacob becomes the archetypal trick-
ster, arole that is lauded in many cultures
because it is so versatile and ultimately
necessary in the survival of the species,”
Mapes says. “But what we forget is that
Rebekah trained Jacob in this, thus forg-

Virginia Ramey Mollenkott, author of
Sensuous Spirituality: Out From Fundamen-
talism (Crossroad, 1992), is a contributing
editor to The Witness. Artist Claudia Bach
lives in Sarasota, Florida.
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ing the very nature of survival in him and
in their descendants. What we also for-
get is that this trickster trait is the very
quality for which women and minorities
are lambasted throughout history: decep-
tion, subterfuge, lying, cheating, etc.
These qualities are necessary qualities of
any person or group who is denied social
power and has to achieve it in ways other
than the system allows. So, we laud Jacob
in this story, but lambaste the Rebekahs
of the world — unless we reinterpret the
story and realize the important role
Rebekah played and why she had to re-
sort to lying and deception — in order to
achieve God’s plan for her sons.”

Did Rebekah lack integrity because
she subverted patriarchal custom in order
to fulfill the counter-

thermore, I have heard various lesbian
and gay leaders insisting that there must
be no secrets in our lives.

ButI would argue that there is a differ-
ence between emotional dishonesty to
ourselves and our trusted friends, and the
preservation of privacy in occupied terri-
tory. Despite the prying of talk show
hosts and the news media, we do not owe
the public complete disclosure about our
lives; and in that sense, everybody has
secrets — or ought to! I am arguing for a
grounded, realistic, complex ethical vi-
sion that honors the integrity on both
sides of the closet door.

I do so in fear and trembling because I
remember the enraged debate thaterupted
when Joseph Fletcher published his rather
subversive book called Situation Ethics.
In certain circles, Fletcher’s name be-
came a synonym for unprincipled immo-
rality. But the fact remains that every
ethical decision must be made within a
situation, and that even our most trusted
moral absolutes must sometimes bend in
the service of the

cultural will of God?
I think not. Neither
do contemporary
women lack integ-
rity when they must

lie or deceive, per- for her sons.

Rebekah had to resort to
lying and deception — in

order to achieve God’s plan

common good, or
inthe service of the
divine will as it is
revealed to us by
the voice of
Sophia, the Wis-
dom of God.

haps by professing
faith in an all-male trinity, in order to try
to bring about the will of an inclusively
loving God in a church that turns deaf
ears to the words of the one they call
Lord.
Situation ethics

I am aware of the dangers of espousing a
complex ethic that includes the integrity
of subverting injustice. I know all too
well that the human ego can deceive us
about our real motives, so that we can
wrong ourselves and others while simul-
taneously assuring ourselves that what
we are doing is necessary and good, in-
deed that we were guided to do it. Fur-

I used to believe that killing was the
one absolute that a person could never,
never bend; but then I learned that the
profoundly Christian Dietrich Bonhoeffer
had taken part in a plot to assassinate
Hitler. He took part in the plot not be-
cause he thought killing was right, but in
order to try to save millions of innocent
lives. And then I read accounts of people
in the underground movement of French
resistance to the Nazi forces occupying
their country. Those people vowed to one
another not only to lie about their mem-
bership in the resistance movements, not
only to live a lie of pretending to accept
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the Nazi occupation, but also to kill any
member who was being entrapped by the
Nazis and who might reveal names of
colleagues under torture.

It was at that point in my moral devel-
opment that I realized that the categorical
imperative developed by Immanuel Kant
is an imperative that works well only to
the degree that we are in control of our
own destinies, only to the degree that we
are privileged to share in the structures of
power. Kant taught that we must always
act in such a way that our action could be
willed as auniversal law. Thus, we should
never lie or steal because it would be
chaos if everyone lied to everyone else or
stole from everyone else.

But for people who are living in occu-
pied territory, the categorical imperative
would lead to widespread death and the
destruction of all that they value. Cer-
tainly if I had been a Jew in Nazi Ger-
many or a member of the French Resis-
tance movement, and if the Nazis had
been hot on my trail, I would never have
chosen to hide in Immanuel Kant’s house!
Fearing he would value his own moral
stainlessness more than my life and the
cause I was serving, I would prefer to
hide with someone less grandiose, some-
one more gutsy, someone who would lie
through their teeth to protect my survival.

Resistance conduct
We are living in occupied territory.

Racist, classist, sexist America is not
really our country, and sexist and
heterosexist churches are not in our con-
trol. To the degree that we have any
public power, of course, we do remain
responsible for the use of that power. For
instance, most men have more public
power in the church and society than
most women because of the sexism that
governs our incomes and our opportuni-
ties; so Christian men are therefore called
to responsibility to use their power to
move church and society toward greater
justice for their sisters. And those of us
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who are white have more public power
than those of other races, because of the
racism that still governs our incomes and
opportunities; so as white people we are
called to combat racist structures. But to
the degree that we are internally or exter-
nally disempowered by the inequitable

things are beneficial. ‘All things are law-
ful,” but not all things build up. Do not
seek your own advantage, but that of the
other.”

[ was brought up to believe that it was
a Christian’s responsibility to avoid even
the appearance of evil (I Thessalonians

Jacob blessing the children of Joseph by Rembrandt

systems of this world, to that degree we
are in occupied territory and must recog-
nize the presence of an underground or
resistance-oriented situation ethic.

Even the apostle Paul espoused a rela-
tivistic situation ethic. In I Corinthians
6:12 he said, “All things are lawful for
me, but not all things are beneficial. ‘All
things are lawful for me,” but I will not be
dominated by anything.” How else can
we decide what is beneficial for us, or
when we might be getting addicted to
something, except in specific situations
and contexts? In I Corinthians 10:23 Paul
said, ‘All things are lawful’ but not all

5:22, KJV). It was many years before it
dawned on me that in the story of the
Good Samaritan, the two priests who
refused their help to the man fallen among
thieves were doing exactly that — they
were abstaining from all appearance of
evil. If they had helped the bleeding man,
they would have gotten dirt and blood on
their stainless garments.
The church and workable ethics

It is time, I think, for the church at large
to become much more mature in its ethi-
cal stance, learning to show less concern
for stainless absolutes and righteous im-
ages, and more concern for helping people
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in the often painful and messy realities of
their lives.

John Milton, the great 17th-century
Puritan poet and theologian, had some-
thing very important to say about integ-
rity: “I cannot praise a fugitive and clois-
tered virtue, unexercised and unbreathed,
that never sallies out and sees her adver-
sary, but slinks out of the race where that
immortal garland is to be run for, not
without dust and heat.”

What the church needs to learn, what
we as the church all need to learn, is
precisely that it is impossible to be active
in this world while avoiding even the
appearance of evil. No worthwhile race is
run without dust and heat; no justice-
oriented life is lived without mistakes,
without occasional cooptation, without
controversy, or without making some
people angry. Some of us face anger and
contempt because we are working for
justice outside the closet, and I refer to all

12 THE WITNESS

our beliefs and behaviors, not just sexual-
ity; others of us face the distressing claus-
trophobia of working for justice inside
various closets.

The important thing is that we Chris-
tians follow Jesus by working for justice.
We also need to be careful of
judgementalism and of seemingly inno-
cent celebrations of the liberties of being
able to be open about our beliefs and
lives. These celebrations may uncon-
sciously assault the integrity or courage
of our more closeted, less privileged sis-
ters and brothers.

The dictionary associates integrity with
soundness or an unimpaired condition;
with firm adherence to a code of moral or
artistic values; with completeness, incor-
ruptibility, and honesty. Our society and
especially our churches have put a lot of
pressure on feminists and other
marginalized people, in many cases suc-
ceeding in polluting our consciences so

that we think our subversive behavior is
evil.

During her coming-outsermon, Jeanne
Audrey Powers pointed out several strat-
egies for subversion: deception when
necessary; operating under pretense and
making false claims when necessary;
being careful not to get caught; not hesi-
tating to confront when we know it is the
right time; and fleeing when we have to.
She said that although “the church has
never used these words in any kind of a
positive way at all, the fact is that the
church is intended to ‘overcome [the]
powers and principalities of this world.’
Therefore the whole Christian church is
vocationally called to be subversive.”

The Bible taken as a whole really does
teach a situation or contextual ethic —
not just Paul’s remarks about all things
being lawful even when they are not
expedient, but the whole direction of the
Hebrew and Christian Scriptures. For in-
stance, Jesus told us that the whole law
and the prophets hang on the first two
commandments, to love God and to love
our neighbors as ourselves. But as we all
know, the idea of living lovingly pro-
vides us with a lot of latitude. Itis up to us
to decide, within each context, whatis the
way to love God and neighbor. Some-
times we only wish that a voice out of
heaven would tell us exactly what to do!
But in fact if we quiet ourselves and ask
for guidance and then listen expectantly,
the loving response eventually makes it-
self known to us in the dark still center of
our being.

Jesus’ lineage
Furthermore, not only does the Bible call
us to a subjective and therefore relativis-
tic love-ethic; it also provides us with
many examples of people honored by
God, who were nevertheless forced by
the context of their lives to do things that
would never pass the test of the categori-
cal imperative. We have already looked
at the example of Rebekah and Jacob. I
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think also of the mother of Moses, who
“lived a lie” by pretending to be simply a
wetnurse and took money from Pharaoh’s
daughter for nursing her own son—ason
whose life she had already saved by com-
mitting civil disobedience. Shiprah and
Puah, the midwives whom Pharaoh told
to kill all the Hebrew boy babies during
the birth process, apparently agreed to do
s0. When it became clear that there were
as many healthy Hebrew boys being born
as formerly and Pharaoh con-
fronted them, Shiprah and Puah
told their ruler a very creative lie:
“The Hebrew women are so lively
that they deliver before we can get
there.” We are told in Exodus that
God rewarded the midwives for
their gutsy and subversive behav-
ior.

Tamar, who entrapped her fa-
ther-in-law into making her preg-
nant by pretending to be a temple
prostitute, had been married to the
man’s eldest son, and when he
died prematurely, was given to his
second son. But when the second
son alsodied prematurely, the man
was afraid to give her to his third
and only surviving son. When
Tamar saw he had no intention of
doing that, she took matters into
her own hands and got pregnant through
lying and subterfuge. Her father-in-law
was going to execute her when he found
out she was pregnant; but she had been
smart enough to have obtained proof of
her father-in-law’s identity, and when
she produced the proof, she was able to
live and have the honored status in Israel
that only motherhood could bring. She is
mentioned in Matthew’s Gospel as one of
only five women named in the genealogy
of Jesus the Messiah.

Then there’s Rahab, the innkeeper who
is identified as a prostitute in Scripture,
who sheltered the spies Joshua sent to
Jericho and who helped them escape
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safely over the city wall. By lying to her
own government and betraying the city
of Jericho to Joshua, Rahab was able to
save the lives of her entire extended fam-
ily. She is the second woman Matthew
honors by naming her in the bloodline of
Jesus, the Messiah.

Then there is Ruth, the woman of
Moab who bonded with Naomi in the
beautiful vow that has been used for cen-
turies in heterosexual wedding ceremo-

Lines of existence by Claudia Bach

nies. At Naomi’s suggesting, Ruth slept
with Boaz on the threshing floor in order
to stimulate him into acting his proper
role as her kinsman-redeemer according
to the laws of ancient Israel. And when
Boaz responded by marrying Ruth and
providing her and Naomi with a home,

Despite the prying of

talk show hosts and the
news media, we do not owe
the public complete

disclosure about our lives.

the women remained so closely bonded
to each other that Ruth gave her first son
Obed tobe Naomi’s own son. Like Tamar
and Rahab, Ruth is mentioned by name in
Matthew’s genealogy of Jesus the Mes-
siah. The other two women in that gene-
alogy are Bathsheba, King David’s part-
ner in adultery, and Mary, Mother of
Jesus, an unwed mother who has been
gossiped about for centuries. If indeed
the point of Christian living is to avoid
even the appearance of evil,
Matthew’s Gospel is in grave er-
ror to honor such women as
Tamar, Rahab, Ruth, Bathsheba
and the mother of Jesus, every
one of whom was associated in
some way with sexual and moral
irregularity!

Even more to the point is the
story of Esther, who was chosen
as the Queen of the Persian King
Ahasuerus. For the first part of
her reign, Esther was “in the
closet” because she never told
anybody that she was Jewish. But
when the egotistical Haman plot-
ted to destroy all the Jews in Per-
sia, Queen Esther saved her people
by using the power of the royal
diadem, power she had achieved
during her closeted days. She
risked her life by going into the king’s
presence uninvited, but not before she
and all the Jews of Persia had fasted. Her
petition was granted.

When Esther had at first hesitated to
approach the king uninvited in order to
come out of the closet and claim solidar-
ity with her people, her uncle Mordecai
urged her on with some words that are
also memorable: “Who knows? Perhaps
you have come to royal dignity for just
such a time as this” (4:14). It is my
personal conviction that each of us will
know when the moment comes that we
are to drop all subterfuge and utilize what-
ever public power we have achieved, on
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behalf of ourselves and our people.

Finally, Jesus frequently told people
to keep quiet about the miracles he had
performed. Just imagine being healed of
leprosy and then being told that you had
to keep the whole thing secret (Matthew
8:4). What a closet! Furthermore, Jesus
sometimes closeted the fact that he was
even capable of doing miracles. He did
no miracles at all when he was in a place
where the people had manifested very
little faith, and he refused to offer a sign
to religious leaders who asked him for
one (Mark 8:11, Matthew 13:58). He
kept his own counsel in Jerusalem, too
(John 2:23-25).

Please be clear that I am not denying
our capacity for deceiving ourselves about
our motives; nor am I asking anybody to
stay in the closet about their behavior or
their beliefs. It is true that social change
will be brought about mainly through
organized public community efforts, so
that we need as many of us “out and
open” as are able to be “out and open.”

Butitis also true, as Thomas Merton said,
that “political action is too often rendered
futile by the massive corruption and dis-
honesty and faking which neutralize it
everywhere.” Better a prayerful, loving
life that preserves its secrets than a disso-
nant brassy life with no secrets at all!

It is my personal conviction
that each of us will know
when the moment comes that
we are to drop all subterfuge
and utilize whatever public
power we have achieved, on
behalf of ourselves and our
people.

Living without guilt
My point is simply that as long as we are
sincerely listening for God’s guidance

and responding fluidly to it, we need feel
no guilt about whatever degree of se-
crecy or subversion our work may re-
quire of us. It is the church’s sin that
forces so many people to be secretive if
they want a ministry within it. And it is
society’s sin that forces so many teachers
and business people into the closet and
punishes so many people for being open
about their feminism or their conviction
that wealth should be redistributed.

All of us have integrity as long as we
are doing our best to be whateveritis God
seems to want us to be. I hope we will
affirm the subjective, relativistic love-
ethic of Scripture without shame and
without embarrassment, holding our
heads high as we celebrate the challenges
of doing whatever is necessary to sustain
loving lives and the cause of justice for
all people. Freedom is coming tomor-
row. All of us are moving the world
toward that freedom.

We have come into our power for just
such a time as this. TW

The ‘living truth’

by Dietrich Bonhoeffer

An individual utterance is always part of
a total reality which seeks expression in
this utterance. If my utterance is to be
truthful it must in each case be different
according to whom I am addressing, who
is questioning me, and what I am speak-
ing about. The truthful word is not in
itself constant; it is as much alive as life
itself. If it is detached from life and from
its reference to the concrete other man, if
“the truth is told” without taking into
account to whom it is addressed, then this
truth has only the appearance of truth, but
it lacks its essential character.

It is only the cynic who claims “to

Excerpted from Dietrich Bonhoeffer’s “What
is Meant by ‘Telling the Truth’?” Ethics,
Eberhard Bethge, ed. (MacMillan, 1965).
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speak the truth” at all times and in all
places to all people in the same way, but
who, in fact, displays nothing but a life-
less image of the truth. One dons the halo
of the fanatical devotée of truth who can
make no allowance for human weak-
nesses; but, in fact, one is destroying the
living truth between people. One wounds
shame, desecrates mystery, breaks confi-
dence, betrays the community in which
one lives, and laughs arrogantly at the
devastation one has wrought and at the
human weakness which “cannot bear the
truth.” One says truth is destructive and
demands its victims, and one feels like a
god above these feeble creatures and does
not know that he is serving Satan.
Every utterance or word lives and has
its home in a particular environment. The
word in the family is different from the
word in business or public. The word
which has come to life in the warmth of

personal relationship is frozen to death in
the cold air of public existence. The word
of command, which has its habitat in
public service, would sever the bonds of
mutual confidence if it were spoken in the
family. Each word must have its own
place and keep to it.

It is a consequence of the wide diffu-
sion of the public word through the news-
papers and the wireless that the essential
character and the limits of the various
different words are no longer clearly felt
and that, for example, the special quality
of the personal word is almost entirely
destroyed. Genuine words are replaced
by idle chatter. Words no longer possess
any weight. There is too much talk. And
when the limits of the various words are
obliterated, when words become rootless
and homeless, then the word loses truth,
and then indeed there must almost inevi-
tably be lying.
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Illusion, magic and faith:
an interview with Robert Neale

by Jeanie Wylie-Kellermann

Robert Neale began doing magic at a
hotel when he was 12 years old. Adults
would confide serious matters in him
because he had successfully fooled them
with a sleight-of-hand trick. Once or-
dained in the Congregational Church,
Neale gave up magic tricks. But later,
teaching at New York’s Union Theologi-
cal Seminary, he brought his enjoyment
of magic back into tension with religious
faith. His views tend to be personalist and
irreverent, but then, as he says, “Ifyou're
going to play around with this theme of
magic and religion, you're into power-
Sfully ambiguous material.”

Jeanie Wylie-Kellermann: How were
you drawn to the field of play and magic?
Robert Neale: There’s a playful spirit in
Zen and in the Christian mystical tradi-
tion. Christians tend to call magic primi-
tive or childish. I see it as going on all the
time. We use ultimate structures and ulti-
mate beliefs to get things and that’s okay.
J.W-K.: The Witness’ reason for coming
into the topic is that we’re looking at
whether it’s ever okay to lie. It occurred
to us that there are times when a lie may
be closer to the truth than the truth would
be. Can you say something about decep-
tion and truth?

R.N.: My favorite quote on the subject is
from Wallace Stevens: “Final belief is to
believe in a fiction, which you know to be
a fiction, there being nothing else. The

Jeanie Wylie-Kellermann is editor/publisher
of The Witness. Artist Grisha Dotzenko
illustrated African Folk Tales (The Peter
Pauper Press, 1963).
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Robert Neale

exquisite truth is to know that it is a
fiction and that you believe in it will-
ingly.”

J.W-K.: Say a little bit more about why
you’re confident that there is only fiction.
R.N.: One of our great illusions is that we
can know reality. A lot of stuff hits the
eyeball and the brain turns it into some-
thing, puts it right-side-up and puts it
back out there. That’s an incredible thing
the brain does. It’s even turned right-
side-up. So what we have to deal with is
what we’ve constructed. The glory of itis
that it helps us so well.

J.W-K.: Is this simply utilitarian — we
made it up because it helps us?

R.N.: A human being is not like a beaver.
A beaver’s got

der of things. When this fails us, we get
into trouble. We get demoralized, kill
people, whatever.

This general sense of the order of
things is a religious thing. What religion
does is help make patterns real and viable
for us.

J.W-K.: Does your belief that we made it
up make it not real?

R.N.: Ohno! I asked my students to make
up a story about God. The results were
highly idiosyncratic. Reading them out
loud was a spiritual occasion. We don’t
forget them. We just made them up and
all of a sudden — boom! — they are very
real, because they express so much.

When someone asks “Is it true ornot?”
or “Do I believe it or not?” they are
leaving themselves outside. If you’re in
the middle of telling a story or hearing a
story fully, you don’t ask if it’s real. The
same is true when you play a game and
participate in a worship service — then
you are inside.

J.W-K.: Tell me about illusion.

R.N.: Basic tricks done by secular magi-
cians were first done by clergy in so-
called primitive religions. Magic is very
strong in the shamanistic traditions and in
a lot of healing rites. Native American
Indians produced rabbits, not out of hats,
but out of baskets. They would make a
feather float.

But some theorize that religion is the
one place where truth is the most impor-
tant thing. Since human beings can lie,
cheat and deceive each other, they be-
lieve there needs to be ritual that is so real
that people do not lie and deceive. What
you have in that case, on ritual occasions,
is the strong need for absolute truth which
is supported by

things pretty well
worked out. But a
human being has to
learn, develop pat-
terns and get a gen-
eral sense of the or-

that works.

lllusion means “in play.”

Something is in play, a reality

absolute decep-
tion or trickery.
J.W-K.: Canyou
give an example
in current litur-
gies?
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R.N.: No, I don’t think it occurs in the
blatant forms. Let me give you some
more examples from early traditions and
then we’ll move into the modern paral-
lels.

In Australia, boys are trained to be-
lieve that there’s a good spirit and a bad
spirit. They’re outin the wilderness where
the older men are to take them through
rituals but the boys get a tooth knocked
out. They are told that the bad spirit did it
and is going to come back and kill them.
All along thisis accompanied by a strange
noise, a loud noise, that the little kids
have never heard before. And then the
bad spirit comes. They hear the noise and
they’re petrified.

Then all of a sudden they’re shown
what is making the noise. It’s a stick on a
string that you whirl around — a bullroar
— and it makes this weird, wonderful

16 THE WITNESS

The problem is how to be
healed and not kill your
neighbor. How can you

in this highly pluralistic
situation —many different
stories and games about
these most serious things —
enjoy something and

be served by something with-
out killing your neighbor?

sound. There’s a process here —to create
an illusion and then expose it. They’re
disillusioned. Then they’re inducted into

the society, turned into adults and told
not to give away the secrets. They make
their own bullroar which becomes a very
holy object for them.

In some Navajo ceremonies in the
early days, the men would do a trick —
like make the sun rise out of a basket —
and the women watching this, as a part of
the ritual, would be required to say “I see
the thread by which you’re moving the
sun. You aren’t fooling us.”

The symbolic importance of this is
what is crucial. If I say, “You’ve got a
stomachache” and reach into your belly
and pull outablack stone, which I simply
palmed in my hand, you may know that
Icheated, butthat’s notimportant. What’s
important is the symbolic meaning of it.
So you have a very complex attitude here.
Youhave trickery, acknowledgement that
itis trickery and deliberate suspension of
disbelief.

I have books on card tricks with very
clever methods, because the audience
wants to know how it’s done. But sup-
pose instead of pulling playing cards out
of the air, I produce dollar bills? That
grabs your interest more and you become
less concerned about how I’m doing it. If
you move from an intellectual puzzle to
an emotional puzzle, the trick can be less
elaborate. Supposing you predict the fu-
ture? Magicians who do this don’thave to
be very clever, because the audience
doesn’t give a damn how it’s done, the
issue is what is important.

If you move all the way to a religious
miracle or a spiritual trick of some kind,
you don’t have to do a damn thing. You
can almost have no method; all you have
to do is proclaim something. It’s not just
that the hand is quicker than the eye,
because the magician is working with
your mind, your feelings and your spiri-
tual needs. The great magician doesn’t
have to do anything! He’s just there and
— boom! — all of sudden people are
saying “Gee, miracles are happening.”
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J.W-K.: Are you saying that all miracles
in the Bible are illusion?
R.N.: That’s what I would assume. Does
that diminish their power? By no means.
Deception, carefully done, can heal
people. Illusion means “in play.” Some-
thing is in play, a reality that works.
My field is psychology. I've gone for
psychological treatments that cost
me $125 an hour! If you’re the
right sort of person you can get the
same basic things from a fortune
teller charging $20 an hour: Some-
body cares about you; there is a
possibility of help; there is hope
for the future and an institution
that helps you understand your-
self. The basic ingredients run
through all these different thera-
peutic systems.
J.W-K.: What magic remains in
mainstream churches?
R.N.: Much magic in the tradi-
tional sense is word magic —
charms. The focus on words, the
benediction, and so forth, has very
powerful effects.
J.W-K.: I wonder if the decline of
the mainstream churches is partly
because the churches have sacri-
ficed a lot of the play and illusion?
R.N.: There have been new things,
people creating their own services
of worship. As individual and local sym-
bols get involved, the sense of play is
increased. I’ve known people who don’t
want any symbolism in their religion, not
that it can be avoided. But then they get
into magic, they love it. They feel free.
Somehow there’s been some kind of anti-
symbolism going on in their religious
upbringing.
J.W-K.: Orthey’re afraid of being fooled
in an arena where they think it matters.
R.N.: The most powerful words we have
are empty: God, love, humanity. They are
powerful precisely because we all put
ourselves into them.
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J.W-K.: Where imagination, healing and
rituals are thriving is in New Age circles.
R.N.: And there are dangers here. It can
be a highly individualistic and isolating
experience if pursued without a commu-
nity to hold it together.

J.W-K.: How do magic and imagination
relate to what you care about most?

Grisha Dotzenko

R.N.: I'min love with making up things.
When I was a little kid, I couldn’t draw.
My handwriting is ugly — it’s illegible
and I can’t spell. But I started folding
paper, origami, in my late twenties and all
of asudden I started to create things. I just
recently got a book out on my paperfolds.
Then I started making up magic tricks.
What is it to be creative? Making up
meaning is what’s most important to me
and most wonderful.

I started working with this in the class-
room. I said, “Let’s draw death or let’s
draw God. You don’t have to believe in
God, just draw whatever comes to you.”

There are two sides to imagination —
one is making things up and the other side
is using what you created in the magical
sense. How marvelous that we’ve made
up all these things. It’s absolutely incred-
ible! I could say Christianity is the best
nonsense I know. There is no taller tale.
We made it up and it’s glorious. And we
keep changing it and people tell
their own versions.

J.W-K.: Is there a relationship
between this creativity and magic
and aJudeo-Christian understand-
ing of God? Is there affirmation
for imagination in Scripture?
R.N.: I think there is. The institu-
tion tries to control it too much.
What I get mad about is what I
call the bureaucratic terrorism of
belief and disbelief where a creed
or any kind of belief structure is
abused, is made to be something
I have to assent to.

The problem is how to be
healed and notkill your neighbor.
How can you in this highly plu-
ralistic situation — with many
different stories and games going
on about these most serious things
—enjoy something and be served
by something withoutkilling your
neighbor? Thisis acontemporary
problem.

J.W-K.: Do youbelieve that the power of
magic and ritual are rooted in the collec-
tive unconscious, in a kind of truth that’s
bigger than the myth that I might write?
R.N.: Good question. My answer is I
don’t give a shit.

J.W-K.: I was afraid of that.

R.N.: You want to make up a theory? I
love to make up theories.

J.W-K.: You do care how magic is actu-
ally related to healing. Where I would go
from the collective unconscious question
— if you gave a shit, which you don’t —
is to an understanding of the will of God.
My interest in magic would be minimal if
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[ didn’t think that I was interacting with
some force, with God. SoIam looking for
whether the Creator’s still got a playful
relationship to what’s happening. Is that
something you would speak to?
R.N.: What I'm doing with creativity is
no more firm than anything that you want
to do with the collective unconscious.
J.W-K.: 'mtrying to anticipate people’s
question, “What about God? What about
doctrine?” Lots of people will find it
alarming that magic can lead to healing.
R.N.: Magic is probably a dirty word for
them. It’s beyond rational. These things
can work. They make you feel a little
more comfortable. You can get in an
airplane and kill other people if you are in
awar — or gamble at Las Vegas. This is
magical thinking that goes on in life.
J.W-K.: Doyoubelieve in magical think-
ing?
RN: Entertainer magicians tend to be
big-time cynics. They make a living ex-
posing phony psychics. I’'m a part of that
too. [ know all the research in paranormal
psychology. Nothing holds up.
Something new comes up, the public
keeps doing it, television keeps showing
itand none of it holds up. The rationalists
just throw fits. I say, “Loosen up, try to
learn a little bit about what it is like to be
a human being, not just a mind.” So I'm
kind of in the middle of the skeptics and
the believers. The only way I can do it
comfortably is with imagination.
J.W-K.: Imagination and acknowledg-
ing that it’s made up.
R.N.: And maybe it’s not, but I haven’t
got any hard-core evidence yet.
J.W-K.: The imagination you have been
describing clearly relates to healing. Does
it relate to justice?
R.N.: Let me just say what comes to
mind. What concerns me so deeply is that
we hurt ourselves with our bureaucratic
terrorism and try to get rid of people who
challenge our approach to our structures
of meaning.
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Maybe justice comes when you not
only enjoy your own story butenjoy other
people’s stories — that’s a start because
then you aren’t killing them or putting
them down. Maybe justice comes when
you can see that they are connected. It’s
the connection of stories where justice
might really come in. How does your

Grisha Dotzenko

story connect? Can you learn from their
story? And the stories change each other.
That’s where I think justice might come,
or at least community.

J.W-K.: Your whole attitude and free-
dom is kind of antithetical to what’s go-
ing on in the culture right now — where
everything is shutting down into a need
for right answers.

RN: Human beings are terribly limited.
And, as my wife can tell you, [ am free in
a few, tiny little areas that aren’t too
interesting to anybody but me — except
maybe you. Butin other areas [ am a hard
hat. I talk about tricksters as the merry
mess-makers, but actually I like things
neat. My wife is the messy one and I don’t
like it.

Most of us can’t tolerate very much
freedom and imagination. One of the real
problems that happened at Union Theo-
logical Seminary, I think, is that we prided
ourselves on our pluralism, tried to in-
crease it — while also dragging our feet
as white, male, middle-aged people. We
tried to get every brand of deviation in
any realm. We got people there and then
said, “We can’t cope.” I think we got
overwhelmed. Anybody in the minority
could sniff out our denials pretty quickly.

This country may be in some kind of
circumstance where it can’t cope well
with freedom. I don’t know a solution.
J.W-K.: Is there a reassuring thing to say
to people who are busy trying to put up
the bulwarks?

RN: You can say, “I don’tblame you.” In
psychology the stupidest thing to do is to
make fun of someone else’s defense
mechanisms. We can’tlive without them.
Weneed to be able to say, “I’'m protecting
myself here. Hey, I'm a human being.”
We have to give ourselves massive pro-
tection. Let’s respect that. I don’t know if
you can ever get a playful sense of pro-
tecting oneself. You could say in a ritual,
“Let’s create protections.” Have some
fun with it, make it in clay or whatever.
J.W-K.: I guess that’s what New Age
people are doing with angel cards. But
they’re too tame.

RN: Angels are in, huh? I like terrifying
angels. And I write about the trickster
tradition in religion: coyote, sacred
clowns, con-artists.

J.W-K.: I guess the trickster’s main role
is breaking down rigidity, isn’t it?

RN: Yeah! Mess-makers who come in
and use the structure against itself. It can
be very dangerous and destructive, but it
can also liberate.

J.W-K.: Do you consider Jesus a trick-
ster?

R.N.: Certainly Jesus was a trickster.
Look at the parables. Tricksters take the
system and use it against itself.
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Lying outside K-Mart

he first lie I ever remember tell-
l ing was outside K-Mart. I cannot
have been much more than three

or four years old.

We had been browsing in the Garden
Shop, and while my mother talked with a
clerk, I wandered over to one of the
displays. Examining it with a child’s eye,
I was irresistibly drawn not to the leafy
branches, not to the colorful flowers, but
to the layer of white pebbles in the base of
the planter.

I must have been going through a rock
phase, because there were already two
other important pebbles in my pocket. I
picked up one of these intriguing new
white stones, which upon closer exami-
nation actually sparkled, and it suddenly
hit me: I could take it. I remember justi-
fying the act to myself: they would never
miss it. K-Mart had so many, and I had
none at all.

Was there a series of furtive looks? A
small fist slipping the pebble slowly into
the pocket? I don’t remember. But after
we hit the parking lot, perhaps 20 yards
from the store, childlike enthusiasm over-
came me and I suddenly cried out,

unedited, unthinking, “THAVEROCKS!”

The second half of deceit, the calm
controlling pretense that nothing has tran-
spired: I had known nothing of that. The
second the words were out of my mouth,
however, my heart sank with the realiza-
tion that I had exposed myself. To be a
thief, one had to be a liar too.

“Where did you get them?”” my mother
asked, with seeming interest but in that
tone that tells children that the game is
up.“...Ifound some of them,” l mumbled,
jesuitically.

“Where did you get the others?” We
stopped walking and my mother put out
her hand. “Let me see.”

Out came the two pebbles and the
fairytale white stone, which any adult
would recognize in aminute as belonging
in a dreary K-Mart garden display. There
was quick dialogue, and then we were
hurrying back to the cashier. All the way
inI was trying to convince my mother of
the gross injustice of corporate America,
lounging idly amidst huge, unappreci-
ated piles of money and toys and pretty
white rocks while denying me even one.

What did I say to the woman at the

The Witness’
invitation
on the internet.

counter? “I stole?” “I took this rock?”
And what did she do? Was she kind? Did
she try to contribute to my mother’s les-
son-teaching by telling me if 1 did it again
the police would come? I don’t recall any
of that. But 30 years later, that one mo-
ment in the parking lot, the moment I saw
a need to hide myself, is still unforget-
table.

— Beth Maynard is assistant to the
rector at Trinity Church and Episcopal
Chaplain at Marshall University in
Huntington, W.V.

‘Afraid to tell’
B ack in the late 1960s, Carmella, a

woman I knew, had kidney sur-

gery at a large university hospital

in the east. The surgeon was the chairman
of the department of urology, an eminent
practitioner. At the conclusion of the sur-
gery, he met with the family in the visi-
tors’ lounge, and told them the following:
“One kidney is totally riddled with
cancer, and the other is operating at less

than 50 percent. It also is full of cancer.
We checked everything, tried to think of
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some way to help her, and wound up
sewing her up. I was unable to do any-
thing for her. I expect that she’ll live for
another 6-12 months. I'm very sorry.”
The patient was a very strong and
dominant woman. The family was afraid
to tell her that she was going to die. The
eminent surgeon, who generally entered
patients’ rooms followed by 7-10 little
doggie doctors, always sent the doggie
doctors in first when he visited her. He,
too, couldn’t find the courage to tell her

the truth about her condition and progno-
sis.

In fact, Carmella was never told the
truth. She had no way of knowing that she
was supposed to die of kidney cancer, so
she didn’t. Twenty-five years later, two
years after retiring from a lifetime of
heavy work in the laundry of another
hospital, Carmella did die. I don’t recall
the diagnosis then, but she was in her
mid-seventies, still unaware that she was
expected to die a quarter-century earlier.

— John D. Lane is rector of Trinity
Episcopal in Staunton, Virginia.
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The web

y sisters and I used to play a
{\ /_l game on rainy days making
spider webs with yarn. One of

us would fill a room with as complicated
a web as possible and then the others had
to untangle it. I was well into my thirties
before I realized what a web of lies my
mother had spun.

I first began to suspect something was
wrong after | was married.Every time my
parents visited I got sick. They greeted
me with kisses and said they loved me,
but they also said and did things that
belied their pretty words. It took me years
to realize there were deadly secrets being
kept.

After my daughter was born I began to
remember abuse at the hands of my fa-
ther. A couple of years later I realized that
my mother had also been abusive. My

Jean Church, CSJ

mother’s lies made it difficult to unravel
what had happened. Once I faced my
mother’s habit of deception I remem-
bered many times she had lied to me—
though at the time I had believed her. She
had lied about our family’s medical his-
tory, about her own history and about the
circumstances of my birth. She had lied
about my behavior as a child. It was
staggering to discover the extent of her
falsehoods.

I am still unweaving the warped pic-
ture of my childhood. As the web comes
down, the truth about my past comes to
light. The truth has often been hard to
bear. It has caused me much grief. But
mostly it has freed me from the cycle of
hurt and deception, the cycle of lies and
abuse, that I grew up with. When Ilook in
my daughter’s face, I have no question
that it has been worth it. When I look in
the mirror [ know ithas been worth it, too.

— E.B. Iris

Go fish

by Sean Twomey

have an all-right singing voice; it
I can be quite good, but that’s kind
of rare. I get shy and that turns it
all around and I go way off-key. I don’t
know what I was doing, but I took this job
delivering a singing telegram to a group
of old women who were playing cards by
an outdoor pool. They had about 50 decks
stacked up with rubber bands around them,
some of them double- and triple-wrapped.
There were about 30 cards at the bottom
of the pool on account of the tremendous
wind and their inattention.

I sang them the song. It was a really
bad song. It didn’t even rhyme. I should
have gone over it before I got there. I was
so embarrassed I started laughing hys-
terically. I’'ll do that — laugh so I don’t
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Tell us lies

haveto cry. Thisreally got their attention.
One of them wrote on a napkin, “Would
you please sing it again,” and there was a
lot of fierce nodding of approval. “But
it’s horrible,” I said.

They justsmiled, and the woman wrote
on a score card that it felt good. “Not to
me,” I said.

She just looked at me, then wrote,
“That’s because you are listening and not
feeling.”

Ilooked ather blankly. She smiled and
wrote, “We are all deaf.”

“InthatcaseI’ll singittwice,” Iroared.
I had them almost falling out of their
chairs. I had tears in my eyes from bel-
lowing out this nonsense.

I'was turning to leave when the woman
who had been writing me the notes asked
if I’d mind getting the cards from the
bottom of the pool. The women were all
quiet and giggly like schoolgirls. She had

asked me, not written. I looked at her and
pointed out that the cards were in the deep
end. She smiled and said, “Does that
mean no?”

“Shouldn’t you be writing thisdown?”
I asked.

“Why would I do that?” Suddenly it
was quiet.

“Because you're deaf.”

“I lied.” The women really began to
laugh, like only grandmothers can at the
expense of someone a quarter their age.
They were having a grand old time, and
they still wanted me to go diving for those
cards. I was a little ticked off. I thought it
was funny and all, but who wants a bunch
of fake deaf ladies laughing at you? So 1
slipped off my sandals and took off my
shirt. You could tell they thought the
shorts should stay on, but you can’t let
other people rule your whole life.

—Reprinted from
The Sun Magazine.
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Detroit newspaper strike arrests

piscopal bishops R. Stewart

Wood and H. Coleman

McGehee were arrested March
6 with Detroit’s city council president in
what may prove a string of com-
munity protests in support of the
Detroit newspaper strike which is
entering its ninth month.

In a nonviolent witness, 23
Detroiters, including two Baptist
pastors, several lawyers, two wel-
fare rights activists and a member
of the Jewish Labor Council,
blocked the driveways at the De-
troit News building in an effort to
keep the “permanent replacement”
workers from getting to work.

The Detroit Newspapers (DN)
have thrown 2,500 people out of
work, while hiring 1,500 replace-
ments who, executives say, claim
their primary loyalty. Strikers will
only have jobs as they open up,
management says. This despite a
$1 million a week profit during the
year preceding the strike.

Protesters argued that the use of
permanent replacement workers
was both unlawful and unconscionable.

“It’s a position that that the Episcopal
Church and the Roman Catholic Church
have consistently held,” Wood said. “Itis
immoral to permanently replace workers
who have gone out on strike.”

The newspaper strike began in July
when the DN refused to let workers, who
had made concessions for three years
running, continue working under the terms
of the previous contract. In fact, Detroit
News executive editor Robert Giles re-
cently told a group of pastors that the DN
refused to let workers stay on the job
because they didn’t want a strike to start
in the Fall during their pre-Christmas
rush. The DN was thinking ahead regard-
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R. Stewart Wod, Bishop of Micigan, is arrestd
by Detroit police.

ing police service as well, having paid the
Sterling Heights police a half million
dollars for extra presence at their subur-
ban printing plant.

The six affected unions have managed
to stand in solidarity with one another,
refusing to negotiate agreements with the
company individually. However, due to
the constriction of labor laws (which will
be explored in an upcoming issue of The
Witness), the unions’ options are few.
They have appealed to the National La-
bor Relations Board (NLRB) and they
have won rulings against the DN that
should ensure that they get their jobs
back, but the process takes two to three
years. Meanwhile, any strikers that act
out their frustration can be fired and lose
their advantage with the NLRB. The DN
has secured an injunction against protests
at the suburban printing plant where their

“scab” papers are produced.

The community has done much to stand
in solidarity with the unions. Two hundred
thousand people have stopped buying the
papers. The city and county governments
have pulled their advertising from the pa-
pers, as have many businesses. Two hun-
dred religious leaders have signed a
statement urging people not to read
the papers because they are produced
by permanent replacement workers.

However, the community is in-
creasingly in crisis. Community
groups cannot in good conscience
request coverage of their concerns,
their events or their fundraisers.
Elected officials who are boycott-
ing the papers cannot in good con-
science grant interviews to report-
ers, even when the topic is a critical
community issue. Residents who
are not reading the paper are oper-
ating with an inadequate under-
standing of city development is-
sues, schools, public health, and
even deaths.

Tounderscore the importance of
this labor-management struggle to
the community, Readers United
called for this direct action.

“We’re taking this extreme ac-
tion because the Detroit Newspa-
pers has shown complete unwillingness
tonegotiate in good faith with the unions,”
Roman Catholic bishop Thomas
Gumbleton explained.

The Witness’ book review editor Bill
Wylie-Kellermann and production assis-
tant Maria Catalfio were among those
arrested. A court date is scheduled at the
end of March. Following the action, sev-
eral constituencies including women, col-
lege faculty and members of unions not
engaged in this strike, expressed interest in
continuing protests at the Detroit Newspa-
pers in the style of those that were held at

Daymon Hartley, newspaper striker

the South African embassy.
—J.W-K.
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Debating core identity:
a matter of search or certainty?

by Julie A. Wortman

[Walter Righter, retired bishop of lowa, is
facing possible trial for heresy because
10 conservative Episcopal Church
bishops, with the approval of one-quarter
of the church’s other bishops, have
officially charged him with violating the
church’s doctrine and teaching — and his
ordination vows — by knowingly ordaining
anon-celibate homosexual man a deacon
in 1990 while serving as assistant bishop
in the Diocese of Newark. A hearing this
past February addressed the question of
whetherthe church has sufficient doctrine
on homosexual ordinations to proceed
with a formal trial.]

No one denies that when Walter Righter
ordained Barry Stopfel to the diaconate
five years ago he was refusing to conform
to a long-standing institutional practice of
denying ordinationto homosexual persons
who decline to hide or renounce their
committed relationships. Hotly disputed
during an ecclesiastical court hearing in
Wilmington, Del., on February 27,
however, was whether Episcopalians
should take that practice as an article of
faith.

During the day-long public hearing
Michael Rehill, the Newark chancellor
who is serving as Righter's defense
lawyer, was doggedly persistent in his
“minimalist” argument that a person’s
fitness for ordination is not in itself a
matter of doctrine.

L

Julie A. Wortman is managing editor of The
Witness.

22 THE WITNESS

Rehill: a minimalist view
“Whetherwe agree or disagree on matters
of human sexuality is not a matter of
doctrine,” Rehill asserted during his
afternoon presentation to the nine-
member court of bishops who must decide
the case — like

Inthe hearing’s morning session Hugo
Blakingship, retired chancellor of the
Diocese of Virginia, had sought to dispute
such claims.

Blakingship: authority and order
“This case is first and foremost about
authority, it is about the authority of Holy
Scripture and the role it will play in our
church,” Blakingship began. “This case is
about order. This case is about doctrine,
the doctrine of Christian marriage. And it
is about family values. This case is about
faithfulness to knowing and proclaiming

who we are.”

Righter, hisaccusers
and their attorneys,
allofthem white men,
middle-aged and
older.

“Are you saying
the General Con-
vention cannot
speak with authority
regarding its
interpretation of
doctrine?” asked
North Dakota’s

“This case is about the
doctrine of Christian
marriage. And it is about
family values. This case
is about knowing and
proclaiming who we are.”

— Hugo Blakingship

He then
proceeded to
offer a litany of
General
Convention
resolutions,
reports and
prayerbook
citations
intended to
uphold the
accusers’ view
that “the church

Andrew Fairfield,
referring to General Convention resolu-
tions that have affirmed “the traditional
teaching of the church” on sexual morality.

Rehill, who had earlier noted that an
often-cited 1979 General Convention
resolution on human sexuality only
articulates a negative position on ordaining
“practicing” homosexuals, replied: “Itcan,
but rarely does — doctrine has to do with
what we believe and what our relationship
to God is.”

“Surely you're not arguing that the
church doesn’t have strong teachings?”
pushed Los Angeles’ bishop Frederick
Borsch.

“We develop our rules based on
doctrine,” Rehill said.

“Can things of doctrine be open to
interpretation?” New Hampshire's
Douglas Theuner later asked.

“The Trinity is a doctrine but we all
might have different visions of it,” Rehill
answered. “The Episcopal Church does
not require absolute conformity of belief
— even in the matter of doctrine.”

has a clear
doctrine on human sexuality” that holds
that heterosexual marriage is the only
acceptable context for sexual relations.
But when asked by Borsch, “Would you
argue that this is a core identity issue for
the church?” Blakingship replied, “l would
notwantto be led down that path,” quietly
adding, “I'm just a lawyer stuck with this
case.”

Blakingship may also have
unintentionally bolstered Rehill’s
argument in his response to a question
from Delaware’s Cabell Tennis that came
late in the day.

In light of the accusers’ argument that
it is church doctrine that non-celibate
homosexuals should never be ordained,
Tennis asked whether that would “mean
that all homosexual priests in this church
who are living in committed relationships
ought to be deposed.”

“That’s a very hard question,”
Blakingship responded. “| think you have
to take each one of those situations and
consider what the nature of the witness
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was and make a judgment. And that
essentially is a diocesan problem, and
not a national canon.”

The spotlight shifts to discipline
Many observers leftthe hearing convinced
that Righter’s side had carried the day
and that at least a majority of the court’s
judges would agree. Most were therefore
surprised when on March 1 the court
shifted its focus from doctrine to discipline,
asking both sides to provide further
argumentation in this area while summarily
rejecting Rehill's motion to drop the charge
that in ordaining Stopfel Righter had also
violated his ordination vows. Two
questions are to be addressed: “Do
resolutions, statements and/or actions of
the General Convention or House of
Bishops constitute disciplinary authority,
asdistinctfrom doctrine, violation of which
subjects a bishop, priest or deacon to
Presentmentunder Title IV?” And, second,
“With particular attention to the issue of
discipline, does the ordination of a
noncelibate homosexual person
constitute a violation of the ordaining
bishop’s Oath of Conformity?” Each side
will also have a chance to respond to the
other's argument, a process which will
not be completed until early this month.

If the court does rule that General
Convention resolutions and statements
have the force of discipline, it would be
upholding an opinion issued by a
committee of five bishops appointed in
1994 by the presiding bishop to review
the claims of six priests and 29 lay persons
inthe Diocese of Michigan. They also had
asserted that their bishop, Stewart Wood,
had violated the 1979 General Convention
resolution recommending that “it is not
appropriate for this church to ordain a
practicing homosexual” when he ordained
a lesbian in a committed relationship to
the priesthood. Buta majority of the review
committee concluded that the 1979
resolution’s own wording did not clearly
indicate an intention that the resolution be
mandatory and the charges against Wood
were dropped.

Throughout the  Wilmington
proceedings, however, Blakingship
argued that the doctrine behind the 1979
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General Convention resolution and other
church statements was unambiguous.
“The church’s position is understood
and clear,” he said. “[The bishops] are
able to disagree and there can be honest
disagreement, but untilthatis changed by
the church — not by individual dioceses
or by individual bishops — until it is
changed by the church, it remains.”
Looking to Philadelphia
As the church awaits the court’s decision
on doctrine and discipline and whether

ordination. Following up on a “mind of the
House” resolution passed by the church’s
bishopsin 1995 declaring the 18-year-old
canon permitting women acccess to the
priesthood and episcopate mandatory and
not permissive, the legislation will make
explicitthata woman’s “sex” alone cannot
be the basis for denying her access to
ordination or, once ordained, her ability to
function as apriest. Inaddition, aresolution
is included that would bar similar
discrimination against persons who

VSusan Schary, ENS

Courtroom art depicts Church Advocate Hugo Blakingship addressing the nine bishops
who make up the Court for the Trial of a Bishop meeting in Wilmington, Del., February 27.

the Righter trial should go forward, most
people on both sides of the case are
mentally gearing up for the church’s next
General Convention — because if there
is one thing both parties agree on itis that
the General Convention is the authority of
last resort on the question of who may
lawfully be exluded from ordination in the
Episcopal Church, whatever one’s
position on the nature of doctrine.
Already onthe agenda forthat massive
church gathering — scheduled to be held
in Philadelphia next year — is a package
of legislation offered by the committee
charged atthe 1994 Indianapolis General
Convention with finding a way to
implement the canons on women’s

s s W Sy Wl e el 5

oppose women’s ordination, but which
says they are obliged to obey the canons
of the church.

For those who see a connection
between sexism and heterosexism, it is
not surprising that four of the 10 bishops
charging Righter with violating church
law and teaching are the final holdouts on
complying with the canons authorizing
the ordination of women.

Butwillthe 1997 convention also putto
rest the homosexual ordination question
—and, if so, in what way?

The General Convention has
consistently refused to prohibit gay
ordinations, but it has always affirmed the
church’s “traditional teaching” about
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sexual expression within heterosexual
marriage — however extensively these
affirmations have been qualified. Even
the 1979 General Convention resolution
that the accusers want “enforced” was
dissented to by 20 bishops, a list which
included the man the bishops elected
their leader in 1985.

Borsch pointed this fact out during the
Wilmington hearing.

“Did the bishops think [Presiding
Bishop] Browning was a heretic [when
they elected him]?” he asked Blakingship.

“Perhaps it was prophetic of the trouble
we’re in now,” Blakingship replied.
“Perhaps the bishops should have done
something about the dissenting opinions.”

A ‘common confession’
As this exchange suggests, those who
believe bishops like Walter Righter should
be stopped from ordaining partnered gay
men and lesbians wanttointerpretdoctrine
broadly so that clergy and others in the
church can be restricted in their freedom

to act ahead of the rest of the church.
Two of Righter’s accusers — Florida’s
Stephen Jecko and Dallas’ James Stanton
— have helped start a new coalition of
persons and groups called the American
Anglican Congress that would seem to
reflect the sort of institution they hope for.
Identifying themselves with “historic
biblical Anglicanism” and espousing
“biblical orthodoxy,” the new group asks
that people who would like to join up sign
onto “acommon confession of the Gospel”
as a basis for “Godly fellowship.” They
are also asked to affirm a set of statements
on “contemporary issues,” that Patrick
Buchanan would probably support.
Embracing search, not certainty
Those who approve of Righter's ordination
of Barry Stopfel have a different vision. By
interpreting the essentials of doctrine
narrowly, they intend to make room in the
institution for the widest possible range of
beliefs — and debate. Their vision is
reflected in the purposes of another new

organization, the Center for Progressive
Christianity (CPC) (see p. 27).

CPC’s purpose s “to offerthe message
of Christianity to those for whom organized
religion has proved ineffectual, irrelevant
orrepressive; to uphold evangelismas an
agent of justice and peace; to give a strong
voice in the churches and the public arena
tothe advocates of progressive Christianity;
and to support congregations embracing
search, not certainty.”

Search versus certainty, in fact, very
well defines what is at the heart of the
outrage being expressed by people on
both sides of the debate. Inthese millenial
times people want their church, at least,
to stand for “the right thing.”

Whatis the rightthing? That, of course,
is the question which put the Righter
proceedings into motion in the first place.
Onecanonly hope thatatthe next General
Convention the debate will no longer be
the sole province of the middle-aged white
men who have shaped it so far.

[Ed.note: The meaning and weight of
the resolution on human sexuality
passed by the General Convention in
1979 is at the center of the debate over
whether Walter Righter violated church
doctrine and discipline when he
ordained Barry Stopfel in 1990. The full
text of that resolution is provided here.]

Whereas, we are conscious of the
mystery of human sexuality and how
deeply personal matters related to
human sexuality are, making it most
difficult to arrive at comprehensive and
agreed-upon statements in these
matters; and

Whereas, we are aware that under
the guidance of the Holy Spirit the
Church must continue to study these
mattersin relationship to Holy Scripture,
Christian faith and tradition, and growing
insights; and

Whereas, the 65th General
Convention recognized “... that
homosexual persons are children of

The resolution at issue

God who have a full and equal claim with
all other persons upon the love,
acceptance, and pastoral concern and
care of the Church ..."”; and

Whereas, all the clergy and laity of the
Church are expected to render
compassionate and understanding
pastoral care to one another and to all
persons; therefore be it

Resolved, the House of Deputies
concurring, That the 66th General
Convention receive with gratitude and
appreciation the Report and
Recommendations of its Standing
Commission on Human Affairs and Health
with special reference to the requested
study of the matter of ordination of
homosexual persons; and be it further

Resolved, the House of Deputies
concurring, Thatthis General Convention
recommendto Bishops, Pastors, Vestries,
Commissions on Ministry and Standing
Committees, the following considerations

asthey continue to exercise their proper
canonical functions in the selection and
approval of persons for ordination:

1. There are many human
conditions, some of them in the area of
sexuality, which bear upon a person’s
suitability for ordination;

2. Every ordinand is expected
to lead a life which is “a wholesome
exampletoallpeople” (Book of Common
Prayer, pp.517,532, 544). There should
be no barrierto the ordination of qualified
persons of either heterosexual or
homosexual orientation whose behavior
the Church considers wholesome;

3. We re-affirm the traditional
teaching of the Church on marriage,
marital fidelity and sexual chastity as
the standard of Christian sexual morality.
Candidates are expected to conform to
this standard. Therefore, we believe itis
not appropriate for this Church to ordain
a practicing homosexual, or any person
whois engagedin heterosexual relations
outside of marriage.
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Ordain homosexuals, Tutu
urges

Accepting gay/lesbian clergy is a matter
of “justice, of compassion, of consistency,”
according to Desmond Tutu, Anglican
archbishop of Cape Town, South Africa.
Tutu made the declaration in a telephone
interview with BBC Radio last February.
He also called for recognition of faithful
gay and lesbian couples.

“The church has not got there yet, but
if we were to say that in relationships it is
desirable that there is fidelity between a
couple, why should we not extend the
same conditions to same-sex
relationships?” Tutu said. “This is my
personal position.”

Tutu’s comments came on the heels of
claims made by a British newspaper that
he and 300 other churchleaders, including
the Episcopal Church'’s presiding bishop,
Edmond L. Browning, had backed a call
for homosexual priests. The leaders had
added their names to an advertisement
honoring the “valuable contribution made
to the continuing debate on sexuality and
Christianity” by the Lesbian and Gay
Christian Movement (LGCM) on the
occasion of the its 20th anniversary.
LGCM supports the ordination of
homosexuals in the Church of England.

— based on Anglican Communion
News and Ecumenical News International

CIA use of clergy

In a letter to John Deutch, director of the
Central Intelligence Agency (CIA),
Presiding Bishop Edmond Browning has
expressed dismay at reports that a
loophole in CIA regulations apparently
permits the recruitment of clergy or
missionaries overseas.

According to an article in The
Washington Post newspaper, February
22, the CIA in “extraordinarily rare”
occasions secretly waived a 1977
regulation prohibiting the use of journalists
in intelligence gathering, and could use
the same loophole to sidestep a similar
ban on employing church workers.
Intelligence officials declined to say
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whether clergy or missionaries actually
had been used, the Post reported.

The Episcopal Church already has
been concerned about a possible review
of the “legal and policy restraints” on the
CIA, recommended by the Council on
Foreign Relations. “Toreadthataloophole
has always existed is devastating,” he
said. “This loophole must be closed.”

Churches played a prominent role in
obtaining the 1977 ban, Browning noted,
at a time when rumors of alleged C.L.A.
involvement “touched many of our
missionaries.” The ban should not be
opened to a new review, and the
recommendation that “intelligence agents
be allowed to pose as church workers
should also be rejected,” he said. “Our
credibility is at stake.”

—based on a Episcopal News
Service report by James H. Thrall

The Native Episcopal Church
of North America

Native peoples from 17 U.S. dioceses
meeting in central Oklahoma in January
have created the Native Episcopal Church
of North America. The group believes the
new entity will help indigenous
Episcopalians take their “rightful place
within the Episcopal Church and the
Anglican Communion,” a purpose it
articulated a year ago in a “Statement of
Self-Determination.”

“We do not leave our own dioceses or
the Episcopal Church,” said facilitator
Martin Brokenleg, an Episcopal priest who
is a Rosebud Sioux. “What we are doing
is deliberately taking a bold step toward
shouldering responsibilities for our own
vision of ministry.”

The dual affiliation will come easily,
according to Frank Oberly, the Osage/
Comanche chair of the Episcopal Council
of Indian Ministries, which sponsored the
meeting.

“We have been citizens of our own
tribes as well as citizens of the U.S.,”
Oberly said. “We can handle dual
affiliations in the church.”

The group was assisted in its decision

to create the new church entity by five
indigenous Canadian Anglicans, among
them Gordon Beardy, suffragan bishop of
Keewatin and the first Cree to become a
bishop. The First Nations peoples of the
Anglican Church of Canada have been
successfulin winning acceptance for self-
determination in recent years. One of
their goalsisto create a specialjurisdiction
with its own bishop.

A 15-member task force will begin
work on shaping the structure of the new
Native Episcopal Church in May.

— based on an Episcopal News
Service report by Owanah Anderson

National Forum for
progressives

Created to unite “people who are trying to
provide a place for those who have felt
rejected by the church,” the fledgling Center
for Progressive Christianity will hold its first
forum, “Out of the Whirlwind: Claiming a
Vision of Progressive Christianity,” June
13-15 in Columbia, S.C.

The center is particularly concerned
about the failure of churches “to offer an
approach to religion that respects other
religious traditions,” and their emphasis
on “exclusive dogmas that cause divisions
in society.”

The forum will feature panel
discussions. Among the topics will be
“Prophecy inthe progressive church”and
“Redefining virtue.”

The center’'s board and advisory
committee include: Anne G. Amy, A.N.
Barnard, Hugh Dawes, Joanna Etka, Jane
Soyster Gould, Janice Gregory, Jorge M.
Gutierrez, Gayle E. Harris, Helen M.
Havens, Susan Blackburn Heath, Thomas
H. Naylor, Wiliam W. Rankin, Janice
Robinson, William S. Sachs, Cynthia
Shattuck, Peter Sherer, Fredrica H.
Thompsett, Robert W. Tobin, G. Richard
Wheatcroft, Charles V. Willie and Ellen K.
Wondra.

For more information contact: The
Center for Progressive Christianity, 118
3rd St., SE, Washington, D.C., 20003;
202-543-8851; (fax) 202-546-3695.
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An apostle of urban mission
by Robert DeWitt, Coleman McGehee and John Hines

[Ed. note: On April 26 The Witness will
be joining others to celebrate the life and
work of Episcopal Church social activist
Hugh White. Ordained a priest in 1947,
White first became involved in union or-
ganizing while on the staff at St. Luke’s
Episcopal Church in Ypsilanti, Mich. His
concern for the welfare of workers and
workplace ethics led him to found the
Detroit Industrial Mission (DIM), an ecu-
menical group of clergy devoted to min-
istering toworkers and management alike
in an effort to improve workplace condi-
tions and communications on the model
of similar work being done in England.
He worked with the DIM from 1955 until
1967 and then became involved with the
National Industrial Mission. Between
1974 and 1984 White worked for the
Episcopal Church Publishing Company
(owner of The Witness), among other
things helping to organize the Urban
Bishops Coalition and working on eco-
nomic issues. At the request of Michigan
bishop H. Coleman McGehee, he exer-
cised critical leadership in organizing
Michigan’s economic justice proposal
for the 1988 General Convention. White
was a staunch advocate of women’s ordi-
nation in the early 1970s and through the
Detroit/Dearborn Alliance has endeav-
ored to build positive inter-faith and in-
ter-racial relations between and within
those communities.

Cards or queries about the April 26
event can be sent to John Hooper, Epis-
copal Diocese of Michigan, 4800
Woodward Ave., Detroit, Mich. 48201 ;
313-832-4400.]

Robert DeWitt, retired bishop of Pennsylva-
nia, lives in Maine. Coleman McGehee,
retired bishop of Michigan, lives in Michigan.
John Hines, retired presiding bishop, lives in
Texas.
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ugh White was a man of early
Hpromise. A pacifist during
WWII, he drove an ambulance
in North Africa for the American Field
Service. A religious awareness had been

§

Hugh White

growing in him for some years, and by the
time the war ended, he was afire with the
desire to be an ordained minister. As with
many of his contemporaries, the war had
interrupted his plans for college, so he
studied first at the University of Virginia
before going on to Virginia Theological
Seminary. He became a force in the semi-
nary community, and was asked to repre-
sent it at inter-seminary conferences.
He also became a man of sartorial and
tonsorial sensitivity, perhaps the mark of
a frustrated thespian. How he dresses and
how he shaves is a matter of conscious
decision. For some time he wore a black
beret. Some thought this began with his
very real interest in the French worker-
priest movement of the post-war period.
He has a perennial penchant for plaid
wool jackets, suggestive of his Scotch
ancestry. He has a continuing interest in
beards, and shows skill in trimming them

to varying roles. One morning he was
was approached by a youngster who called
out with a smirk, “Hey! Are you Colonel
Sanders?” (of Kentucky Fried Chicken).
Hugh tossed his head with impatience at
the impertinence, but he was obviously
pleased that his make-up was getting
across the footlights.

In the early years of his ordained min-
istry he served in a parish. His interests
and contacts were innumerable, resulting
from his deep interest in and concern for
people. He was casual about schedules,
prodigal with his time given for friends
and others in need. In those days, a close
friend was complaining about an appoint-
ment Hugh had had with him, for which
Hugh had failed to show. The friend
continued, “On the other hand, if Hugh
does keep an appointment, you have his
complete and undivided attention—even
at the sacrifice of an appointment with
someone else, which he has forgotten.”

His cavalier handling of time and
schedule were to change radically. His
years with the Parishfield Community in
Michigan, a training center for working
people, led him to a new focus for his
ministry. He gained a new appreciation
for the crucial importance, and the many
contradictions, of the world of work. Out
of this concern was born the Detroit In-
dustrial Mission.

Business and industry were a new
world for Hugh. He learned to be punc-
tual, and to plan and schedule his work
with care. His talent for friendship served
him well, and he came to be appreciated
alike by workers on the line, and in the
executive offices. One day he called the
president of Chrysler, as a part of his
program of getting to know the personnel
and the atmosphere of “Motown.” He
said he would like a couple of hours of his
time for an interview. The response was
a blast. “I wouldn’t give the President of
the United States that much time. I’ll give
you half an hour!” When Hugh arrived at
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the Chrysler office, he told the executive
he was trying to understand what people
are coping with in their jobs, and said,
“So I wish you would tell me about your
job. What does a president of Chrysler
do?” Two and a half hours later Hugh
wenton to his next appointment!
This immersion in the indus-
trial world of his beloved Detroit
was perhaps the most critical
period in the shaping of Hugh’s
ministry. He had a way of get-
ting inside the heads and hearts
of people, and consequently
gained a deep understanding of
modern America, the tensions
and trials of the times, and to
know the forces, and the people,
who were seeking change.
When the General Conven-
tion was held in Detroitin 1964,
Hugh organized bus tours for the
deputies. They visited assembly
lines and ghettos, estates and
slums, seeing first-hand the hall-
marks of America’s urban cul-
ture and industrialization. Many
of the debates and decisions of
the convention were influenced
by that clinical experience.
Some few years later Bishop
Hines was seeking to understand
the meaning of Watts and the
other explosions of America’s ﬁ
racial tensions. Hughinvited him
to visit Detroit, and arranged contacts for
him. In cafes and on street corners, in
kitchens and living rooms, Hines was
able to talk one-on-one with African
Americans who alone could interpret the
signs of those chaotic times. The Special
Convention onracism at South Bend, and
the General Convention Special Program,
were the direct results of that experience.
When The Witness magazine —ajour-
nal with a long tradition of bearing testi-
mony to the social mission of the church
— resumed publication, Hugh White’s

THE WITNESS

ugh White with his family in the early

help was solicited. With his broad back-
ground in industrial mission and experi-
ence with social analysis, he was invalu-
able in reviewing articles for publication.

Likewise, when a group of bishops
organized the Urban Bishop’s Coalition,

o £28

it was because they were concerned about
the deterioration of America’s urban cen-
ters, and wanted to inform both them-
selves and their people about the prob-
lems. They got in touch with Hugh for
suggestions on how to go about the task.
Asaresultof Hugh’s initiatives, an ambi-
tious series of open hearings was held in
cities across the country, and beyond.
People who were concerned, and those
who were hurting found an arena where
they could speak and be heard .

When Coleman McGehee, Bishop of

1970s in Detroit.

Michigan, sought an advisor for public
relations and social concerns, he turned
to Hugh. For several years Hugh filled
this staff position both for Coleman and
then his successor, Stewart Wood. A na-
tive Detroiter, Hugh was utterly familiar
with Michigan, its problems and
dynamics, and with a veritable
multitude of its people. How
many bishops might serve their
sees more effectively were they
to have such a consultant!

How to define the vocational
life of one who is only identified,
not at all adequately described,
by the above few citations? He is
not the stereotypical parish priest,
though he was a faithful and ef-
fective one for some years. He
has not the title of theologian,
although his pioneering work
with industrial mission was “do-
ing” theology vividly, dramati-
cally, importantly. He is not a
professor, yet many have sat at
his feet and learned things they
might have sought far and wide
and never found. He is not a
bishop—indeed he has serious
reservations about the episcopal
institution, feeling that without
major changes it is in danger of
sharing the fate of British roy-
alty, the fate of irrelevance.

Yet in the historic meaning of
the episcopate, and in the linkage of that
office with the apostles, there is an un-
mistakable episcopal aura in the life and
work of Hugh White. An apostle is “one
who is sent,” and one who is sent is
accountable to the sender. Somehow the
term “apostle” has a peculiarly strong fit
for Hugh.

In his case it seems clear that the
thrust of God’s purpose has bypassed
ecclesiastical categories and placed aman
where, in the higher calculus of the divine
will, he was needed. W
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Clouding integrity

by Jeanie Wylie-Kellermann

(integrity) by Stephen L. Carter, N.Y.
Basic Books, 1996, 261 pages, $22.

nyone who contends that Coca-

A Cola’s decision to keep produc-

ing the original (now classic)

Coke is an example of integrity is diffi-
cult to take seriously.

If one persists on through Stephen L.
Carter’s book, one can glean occasional
insights into the ethical dilemmas inher-
ent in marriage, in professional sports, in
the media and in law, but the cost is high.

The reader must struggle with what
Carter advertises as a three-part test for
integrity: Does the person in question: 1.
exercise moral discernment? 2. act on
moral discernment, even at a personal
cost? 3. be clear and public about the
action and belief? (A variety of lesser
screens are also applied — compassion,
steadfastness, etc.)

Yetinapplying the multifaceted testin
a hodge-podge of examples, Carter con-
sistently flunks people whose beliefs and
actions he dislikes. Most often he con-
cludes that they did not exercise step one,
because had they exercised moral dis-
cernment they never could have reached
the conclusion they did. (Not to beg the
question.)

“The person of integrity ... cannot be a
person who blows up buildings to make a
point,” Carter announces in the first chap-
ter. As a reader committed to nonvio-
lence, I wonder nonetheless, do all sol-
diers in wartime lack integrity if they
bomb enemy buildings? Do groups that

Jeanie Wylie-Kellermann is editor/publisher
of The Witness.
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have considered themselves at war,
American revolutionaries, Palestinians,
Puerto Rican nationalists, Black Libera-
tion militants, right-wing militia mem-
bers lack integrity because — after moral
discernment — they conclude that vio-
lence is an appropriate tool in their
struggle?

Likewise, when Carter tries to make a
distinction between people practicing
covert sabotage in Nazi Germany (whom
he says pass the integrity test) from mem-
bers of the militant right in the U.S. doing

the same, Carter concludes the “rest of us
are under no obligation to agree with the
moral judgment of the fanatic.” (Name-
calling as a tried and true way to encour-
age respectful dialogue?)

Carter considers the National Rifle
Association to have “unintegrity” because
itendorses guns yet calls federal officials
“thugs” when they act against people
with guns. I’'m appalled that Carter can’t
imagine that one could advocate gun pro-
liferation (which I oppose) and still have
a valid complaint against the federal
government’s actions against gun advo-
cates.

In a more mundane example, which
Carter indicates prompted the book, a
football player “hit the ground, rolled
over, and then jumped up, celebrating as
though he had caught the pass” (p. 4).
Commentators considered it a “heads-up
play!” Carter was appalled and further
disturbed when colleagues defended the
player, suggesting that posturing is now
part of the game. Yet in chapter 4, Carter
writes “bargaining would be impossible
ifintegrity required telling everything we
know.” In his view, saying something
one knows to be untrue in this context still
has integrity because it is understood to
be part of the exchange. (Yes in bargain-
ing, no in sports?)

If Carter were setting out to demon-
strate thatintegrity is acomplicated topic,
one that cannot be confined within a
narrow rubric, these examples would
surely demonstrate this. But since his
goal is the opposite, readers must work
hard to see why Carteris notundermining
his own argument as he proceeds. W
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