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The purpose of this process is to overcome physical difficulties preventing the uterine
implantation of the fertilized ovum through normal processes. There have been voices
raised already in objection to this procedure - on the basis that one is grossly interfering
in the reproduction process, a process or physiological function which some presume to
have special protection. Is such concern warranted? We believe not, insofar as the normal
or expected applications of the process are concerned. The normal parents, defeated in
their efforts to achieve pregnancy by normal routes are using physical means to assist in
a normal life process. This does not, on the face of it, appear to be subject to objections
on moral, theological, or ethical grounds any more than the use of other prosthetic devices
used to assist in life processes, such as artificial organs, limbs, or implants.
Of course, there are serious possibilities of abuse, but it would appear these abuses
arise mostly when one or the other donor is not a member of the marital pair. We perceive
the possibility, as mentioned earlier, of the reemergence of the quackery of nineteenth
century eugenics again. So far in the development of the procedures, the fertilized ovum
can be implanted only in the donor female. But visionaries see the day when a preselected
bank of male and female gametes could provide stock children to order. It is not beyond
the realm of possibility that before the turn of the century the Orwellian concept of a fully
artificially maintained embryo can be achieved. By this we mean that we can expect to
see, probably in this century, development of means for maintaining the fertilized ovum,
from the time of fertilization to the full-term infant, in an artificial environment. If for
no other reason, the development of commercial meat animals provides financial incentive
for development of artificial uterus and artificial placenta. Such technological success will
provide a new frontier for explanation of Christian theology and ethics. Fortunately, for
now, we can struggle with our simpler problems associated with modulating and/or
managing the awesome processes of new life.
Marriage
For the last fifty years there has been a quiet, yet persistent, struggle on the part of
the church to maintain a clear view of Christian marriages against the background of
increasing divorce rates, alternatives to monogamous marriage, and the growing sexual
permissiveness. Frequently the struggle, it would appear, has taken the form of either a
truculent refusal by the church to entertain, on the one hand, the possibility that its
traditional teaching on marriage has been historically conditioned or, on the other hand,
a virtual concession to the moral solipsisms of the times and the view that marriage exists
solely to give us pleasure or for convenience.
Everything in the church, like everything in life, proceeds from a gift. People are
given to each other in order that they may redeem each human being - "the hope of
glory." Everyone of us is a Christ to our neighbor.
Redemption means that God is at work saving us from ourselves and re-creating us.
Essentially, this is an action of enabling us to overcome selfishness and our habitual
centering of our interests upon our individual selves. The principal sacraments of the
Church, eucharist and baptism, show us that, while we are always related to God, we are
necessarily related to each other. While God is saving us from ourselves, this action is
accomplished by our being given to each other anew.
Persons in marriage and in friendship bring to their relationships everything that they
have been and everything that each can hope to be. The environment of a marriage,
therefore, is one in which the reality of each of the spouses is submitted to the other
critically and lovingly - in order that each may learn anew, and again and again, that
each is now in marriage what each has always been: God's own. The married man and
woman who are friends to each other, who may be parents of children, are, with them, also
a small community of memory and hope, living in the realization of redemption.
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Marriage and friendship are two of many arenas of redemption. It is our task here
especially to consider marriage as an arena of redemption. God gives us all to each other
for our common redemption. Marriage, then, is a special relationship in which a man and
a woman-whatever else they may claim or acknowledge to be at stake in their
marriage-are given to each other, give themselves to each other, for their mutual
redemption.
It is essential, if any sense is to be made of holy matrimony for Christians, that this
be understood from the outset. It would then be the foundation of all instruction pertinent
to marriage. The specific pertinence of this for marriage can be demonstrated in
designated premarital counseling sessions. One would want to assume that the more
general claim, namely, that God gives us to each other for our mutual redemption, will
have been constantly a part of all of our teaching and preaching in the Church.
Specifically, the persons who are to marry each other-and obviously those who are
already married, for however long-will be helped to understand that they in particular
have a vocation to and for their mutual redemption.
We do not understand this in any sense as displacing their erotic or passionate
attraction for each other. The redemption of which we speak works through their erotic
and passionate attraction for each other-and, indeed, through every aspect or facet of
their lives together.
Every human being has a desire for union with some other, a desire for intimacy
which is most immediately identifiable in sexual desire. The fulfillment of this desire in
intercourse is not always an act of love and it certainly does not inevitably end in marriage.
Casual sexual intercourse is frequently a destructive expression of Eros, of humanity's
longing for union with the other. We may consider it destructive because, when the
implications of physical union are realized, it has become increasingly common through
human evolution to create a bond of some endurance, perhaps lifelong, for which sexual
intercourse is the concrete expression. This is to say that marriage is not merely a social
institution, existing for the purposes of rearing children as is sometimes implied. In fact,
a case can be made for saying that, from the beginning, in the human understanding, the
socialization of children was secondary to the quest for an appropriate institution which
could "contain" the feelings and institutions aroused in primitive humanity by sexual
intercourse and its expression of Eros. In fact, a case can be made for saying that both
sexual desire and its symbolic meaning are utterly integral to humanity, dating back tens
of thousands of years.
Eros is one of the psychic energies within each person that.strives for oneness with
the other. One must be careful not to romanticize it. Eros is in itself neither good or bad,
but functions within the flawed human creature. Consequently, without the redeeming
love of God, it inevitably turns on itself. Its best aspirations are never realized, short of
God's gift of wholeness. But it is a force that is always present and takes a specific form,
albeit imperfect, in the tangible marriage covenant.
Whether Eros can always function toward wholeness within the relationship between
one man and one woman only-i.e., in a monogamous marriage-is certainly open to
debate. At a time when "alternatives to monogamous marriage" are being suggested in
western culture, and when missiology is questioning the disruptive force of making
monogamy a condition for baptism in polygamous societies, it is important to consider to
what extent the Judaeo-Christian commitment to monogamous marriage is an historical
expression of the inner meaning of marriage and to what extent it is intrinsic to that
meaning. There are, however, other hindrances to marriage than those that are social and
cultural, or what were termed "flaws."
Here we are able most appropriately to introduce the concept of sin. In that regard
we make the simple and important claim that sin-whatever else it may be said to
135
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be-works against redemption; sin is in operation contrary to redemption. Moreover, it is
necessary to claim that both redemption and sin are at work in every person, and,
specifically for us, we claim that sin and redemption are at work in both parties to a
marriage, as Christians are compelled to understand marriage. It is necessary too that
such a truth be part of our general Christian instruction, and especially that it be part of
premarital instruction, and marriage counseling.
We, in fact, want to make such claims as these as strongly as we can. We want to
claim that these are truths for all persons, without regard to whether they are conscious
of it or not; and if they are conscious of it and claim not to care or repudiate the view as
false or nonsensical or whatever, we, nonetheless, have our claim to make.
We have to insist upon such a claim as this because behind it are several truths
indispensable to Christian being. They are these: The first thing that is at stake in these
claims is the relationship of God to the world. The second thing is the relationship of
man/woman wholeness to and in the image of God (imago Dei). The third thing is the
relationship of Christ to the church as groom is related to bride. We will come shortly to
consider each of these three in more detail.
The church blesses some marriages. Why does the church do this? We bless some
marriages because we have convinced ourselves that the ones that we bless will strongly
signify "the mystical union that is betwixt Christ and his church." The expectation is that
the union will be lifelong. That is, we understand that, once Christ is related to the church,
he always remains related to the church; it is a union-however it may vary over the
ages-that fundamentally remains the same. This is a love that cannot be worn out or
outlived.
We understand that these loves are not equal, that is, that the church is not capable
of the same kind or degree of love as Christ is, and that Christ is not capable of the same
kind of love that the church is capable of. There is a complementarity and a completion
of love when we view the two in union.
The married couple will show forth to themselves and to others the relation of Christ
to the church. In short, the couple are an image of a relation of Christ to the church. That
is one major reason why we want to bless some marriages. Christ and the church are the
principal instruments of God's redemption that is being worked in the world.
Marriage is the joining, the sharing, of a woman and a man, in which each gives
herself or himself in trust, respect, and openness (from the Book of Common Prayer, cf.
"With all that I am and with all that I have, I honor you") to the other in order to create
a human space where together by God's grace they can grow to wholeness. This goes on
in the face of the sinfulness of each. It is the nature of human beings to grow and to decline
(to die). We change as time passes. This is inevitable. All growth or change is not
necessarily for the better. Because marriage is constituted by two human beings, it will
change and grow-for the better or for the worse.
Our expectation is not so much that marriage make us happy as that it make us
whole; these are two related, but different, things. A marriage that is victimized by our
feelings, even when they are largely positive, does not hold much promise of wholeness.
Such a marriage is more likely to be a source of avoidance (i.e., a place of escape) than
it is likely to be a place for resolution of those crises that arise within life, those crises that
can be used for the making whole of the man's and the woman's common life. It is always
our conviction that redemption works in us, works in the overcoming of our sin by
glory.
There is another relation at stake in human marriage-another, that is, than that of
Christ to the church. The other principal relation that is reflected or imaged in the
marriage of a man and woman is that of the enduring relation of God to the world.
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The church blesses a marriage in order to declare that it is a sign of God's love and
fidelity to baptized Christians. In so doing it implies that the finality of marriage is
God.
The church has traditionally seen marriage as the clearest analogue of the
relationship between God and humanity. The Priestly writer(s) in Genesis speak of the
image of God in humanity as related to our being male and female. Israel is the bride of
Yahweh and the church is the bride of Christ. The Song of Songs, an explicit Hebrew love
poem filled with delightful double entendres, has provided Christian spiritual masters
through the ages with a literary foil for their speculations upon the relation of God to his
church or to individual Christians. The marital bond opens out to a mystery, as does the
relation between the loving God and his beloved people.
God is the shaper and the maker of the world. That in the world which most clearly
and directly reflects or images the nature of God is men and women who are made
according to the image and likeness of God.
Thus we move to yet a more primitive way of understanding man and woman. Thus
far we have proceeded from (1) human marriage (which is universal in some
form-"common as dirt," we might say) to (2) the relation we understand to obtain
between Christ and the church, to (3) the relation of God to the world, to (4) the very
nature of God to the internal relations of God's own self.
All of this must surely seem quite fraught at the outset, but it need not be so. We are
not claiming that a given married couple is conscious of this often, or even that they ought
to be conscious of it. Consciousness of what or who we are is not always the most important
thing about us. (We come shortly to a further discussion of intentionality.) We are more
than we are conscious of; we are more than we know ourselves to be. This is crucial, and
it affords us a great opportunity for instruction-just as it does with respect, for example,
to baptism. We are asserting both in the case of the baptism of a child, and in that of an
adult-that the first and the last claim and all intermediate claims upon that child or
adult are God's. That is, we assert that we are God's, whatever claims the world may lay
on us; so we are more than, and other than, we know. In the case of marriage, being more
than we know leads us readily to the discussion of intention in marriage-that is, of
intending, for example, "a lifelong union." Whatever else we may want to say about
intention, it is crucial to bear in mind that intention is always a project of consciousness,
that is, intention is largely a rational expression of purposiveness.
Everyone already knows that what we propose-are purposive about-does not
always turn out, "work," for us. Clearly, we are more than, or other than, our purposes.
Everybody already knows, for example, that "the heart has reasons." That is, we may say,
our bodies, our psyches, have "purposes" that cannot be decided by our rational minds.
And anyone who is or has been "in love" knows these things. Or-as one Christian writer
has put it in writing about the Eucharist-we "experience more than we understand." We
mean by this that experience is a larger category than understanding.
Intention is, then, we may say, important, but it is a fragile thing. If we are going to
speak, as persons now do, of "the death of a marriage," we need something other than,
something stronger than, intention as grounds for either a death certificate or a certificate
of viability with respect to a given marriage. What could such a more secure ground be?
We submit that one such ground is in fact the vows which are made public before God
in the marriage rite itself.
Although we will return to the matter in more detail later, it is well to discuss briefly
the matter of divorce inasmuch as divorce always represents at least the acknowledgment
that vows made earlier have now been broken. All successes or failures in a marriage are
to be judged relatively. That is, all judgments of success or failure are (premature) human
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judgments. They are premature because they are human. All success or failure in
marriage is within the arena where sin and grace, damnation and redemption are at
work.
If a marriage "dies," it, of course, may never have been alive, at least from our human
point of view. And if a marriage fails, or, ends in divorce, the blame-the sin-cannot all
properly be laid at the door of the man and the woman, but must also surely be laid at
the door of the church. The failure may, in part, be that of those who vowed that they
would do all within their power to sustain the man and the woman in their marriage. It
may also properly be laid at the door of the clergy whose instruction and counseling may
have been non-existent, poor, or perfunctory.
Suggesting congregational or clerical failure in the breakdown of a marriage has at
least the virtue of showing that the church understands that marriage is a matter of
concern for the community of the faithful. That is our primary reason for emphasis upon
the idea of the social importance of marriage. Only secondarily, then, do we acknowledge
that marriage is a "social institution" and as such to be of concern to the civil
authorities.
This ought to be evident already, namely, that marriage and its well-being in
general-but especially in the case of particular men and women-is of import to-that
is, is the business of-the community of the faithful, the church. A marriage of a man and
a woman is not and cannot be a strictly private affair.*
That no marriage is private is seen in a more fundamental sense by the church. Every
marriage is open to God, that is, we might say, every marriage is public to God. The
individual lives of the man and of the woman continue in marriage to be what they were
before marriage, namely, open to God. This kind of openness continues, of course, in
marriage, and God continues to know them individually as they were known to God before
marriage. If there is any sense for Christians in the idea of so-called "open marriage," it
is that marriages are partially open to the community of the faithful, and totally open to
God.
That every marriage is public to, or open to, God affords us a way now to speak more
clearly and more directly of vows, of vows as being of stronger grounds for marriage than
the intention of the man and the woman in contracting the marriage.
Let us say that a vow publicly taken-that is, taken before the people gathered for
the wedding and before God-is a spoken promise and hence is the grounding of the man's
and the woman's intention in God. Vows constitute, then, a public way of saying that God
is greater than our intentions, just as we are more than our intentions. It is, further, a way
of saying that God is to be trusted to continue to direct our lives together in love, strength,
and faithfulness.
If the vows publicly made anchor the intentions of the man and the woman among
and in the community of the faithful and in and before God, then we can say that children
produced by their marriage are like vows. Children who are adopted by the couple are
obviously also capable of being understood to be like vows. Children, in these instances,
are to be seen as more powerful than intentions, perhaps in the same sense that we say that
actions are more powerful than words. In children the creativity of a marriage finds its
supreme expression in the generation of other people, in the generation of other incarnate
consciousness. But aside from that issue, the bonding of man and woman finds a
completion of their love and fidelity in their participation in the socialization of a child,
be they the biological parents or not. The gift of children requires a spirit of sacrifice and

*Perhaps this would argue for having marriage services at scheduled public services of worship.
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an ordering of values which becomes an instrument of grace in the finality of
marriage.*
Children, thus, embody intentions. They always stand more strongly than intentions
because, for good and for ill, children are living signs that we are more than and other than
our intentions.
Children are who and what they are. We get the children we get, not the ones we
want. However welcome or unwelcome that fact may be, it faces us with the truth that
any man and any woman who marry each other marry more than and other than either
could possibly know. Mystery marries mystery when person marries person.
Children, who are mysteries each in each's own right, are the living signs to the
parents that each parent is larger than either's intentions. Mysteries bring forth mysteries
when the married couple begets children. Children are always also signs both of "the
mystery of iniquity" as Paul calls it (II Thess. 2:7), and they are signs of the hiddenness
of redemption, the measure of the leaven in the meal (Matt. 13:33).
We need to take care in our instruction for marriage about saying, as some of us do,
that since the couple are the only ones who really know what the nature of their
relationship is, what their love really is, that thus only they alone will know when the
relationship is dying, when love is gone, or that the marriage is "dead." It is important,
as we have claimed earlier, to say that the living marriage ought not be identified with the
happy marriage, meaning one that gives only or almost only pleasure. There is often more
fulness in marriage that lives most of the time at the foot of the cross than one in which
the pursuit of good times never requires that a wife or husband suffer pain or draw on their
deepest faith in God and themselves. The convenient euphemisms of "total incompatibility" and "irreconcilable differences" often refer only to discomforts that are matters of
indifference to a Christian commitment.
The question of when a marriage is dead is one of discernment, and such a decision
requires the church's gifts of discernment in the classical or spiritual sense of that word.
Therefore, it is important that the church take an active role in counseling not only with
marriages in distress, but in the spiritual maturation of all such bonds. In this way the
church has a perspective from which to make judgments as to the relative health of any
relationship.
Evil is often experienced as fragmentation or dissolution of the person. The word
"diabolic" means to pull apart. Some clue to the death of a marriage lies in the
destructiveness of the relationship at the level of our fundamental identity (as contrasted
with a relationship that creates some inconveniences, unhappiness, or embarrassment),
which involves our basic commitments to values and our personal place within a Christian
view of reality that gives birth to those values.
When the church believes a marriage to have died, it should provide an opportunity
for the participants to mourn its death and repent for the sins of the old marriage. In no
sense is this an act of punishment, but rather it makes available an opportunity to be
purged of the diabolic marriage. Failure needs to be recognized, and, once recognized, it
can become the ground for a new life. We have to insist then, in view of much that has
been said hitherto, that God knows better than either of the partners to the marriage
concerning such a matter.
*We may say, that while responsible planned parenthood is desirable in a marriage, we must also
strongly put it forth that a wife and a husband are expected to be responsible about all aspects of
marriage, including children. It is the task of the church to provide the resources necessary for
understanding what such responsibility requires. This is essentially the position taken by the bishops
of the Anglican Communion in both the 1958 and 1968 Lambeth Conferences.
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Any talk of God knowing better can only be realistic if we are able to assume that
the marriage, begun with the blessing of God, is continued as the couple seeks the
blessings and graces of worship, prayer, and the sacraments, afforded them in the
community of faith.
Such an expectation can only be taken seriously if it is made clear at the beginning
of premarital instruction that marriage is-as we have claimed here from the outset-a
principal arena in which God is working our salvation even in the face of our sins.
Everything that we have tried to claim here goes in the face of our culture's view of
marriage as a sentimental romance of the like-minded, or of those with compatible
"life-styles" or coinciding or complementary professional objectives. Marriage is one more
surprising, apparently improbable, place where we discover anew that each of us is Christ
to our neighbor. In marriage there is that great opportunity, namely the opportunity to
discover Christ in that other, who is also co-parent of one's offspring, lover, combatant,
friend, enemy, brother, or sister.
Marriage is the place-the institution-where it is constantly possible to discover
daily that, in having thought that we chose each other in marriage, we learn that we chose
more than we knew, that we chose other than we would reasonably have bargained for,
that we are to be with one another till death, as Jesus has promised to be with the church
to the end of the age, as God has been with the world since the beginning. Is there anything
more common than this? Is there anything more splendid? When what is already good is
made better than good, we call it not "best," we call it "glorious." What is already
good-as we affirm that God has made us to be from the beginning-when what is
already good is made better, it is glory. What we want to hold out then in these remarks
about marriage is that, while marriage is one of the special ways in which God works his
redemption among us, it is also one of the primary ways in which God glorifies human
beings; and in the glorification of human beings we understand, first of all, that glory is
given to God properly.
Actions recommended to the General Convention
In response to the changing world and the new technologies science is making
available having impact on marriage, sexuality, and child-bearing, we recommend:
Resolution #A-64:
Concerning the need for expanded counseling support.
Whereas, there are increasing numbers of topics of great personal concern, in which
people are looking to their clergy for assistance in interpretation, guidance, and
counseling, and these areas include the application of new scientific advances, as well
as personal understanding of self needs and spousal relationships; and
Whereas, no one person can reasonably be expected to have comprehensive
knowledge of all the pertinent topics, it is unreasonable to suggest that expert
counseling could be provided on this scale by individual clergy; and
Whereas, an important function of the parish family is involvement in meeting the
spiritual and social needs of its individual members; therefore, be it
Resolved, the House of
concurring, That the 67th General Convention
of the Episcopal Church urges
1. That the clergy coordinate an effort to identify responsible persons in their
community who can provide information in the relevant areas concerning marriage and
reproduction in the modern world, serve the educational needs of clergy and laity, and
be resource persons for information sources and educational opportunities; and
2. That consideration by diocesan and seminary Commissions on Ministries organize
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